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h e n c e  one w hose fire i s  b u rn e d  o a t  is  re b o rn  th ro u g h  

th e  ten d en c ie s  in m ind ; acco rd in g  to  h is  th o u g h ts  he e n te rs  
life. B u t lin k ed  by  th e  fire w ith  th e  Self, th is  life leads  to  a  
w orld  of recom pense .—Prashna Upanishad.

D u st thou  a r t  an d  to  d u s t  thou  s h a lt r e tu rn .—Genesis.
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UPANISHADS ON RE-BIRTH.

THE above quotation from Prashna Upanishad gives the old 
dodtrine, the same as in Buddhism, that re-birth is due to 

mind and to the tendencies therein. ‘'Whose fire has burned out” 
means the fire of life expiring. “According to his thoughts” 
does not refer to what one wishes to have for rebirth, but to the 
seeds of thought left in the mind from the thinking of each hour 
of life; these in a mass make a tendency or many tendencies which 
on coming out either keep the soul to that family in all modes of 
thought and adt or tend to segregate the soul from the circle into 
which it was born. “This life leads to a world of recompense ”, 
because by the fire of life it is linked to the Self, which being thus 
bound goes after death to the state where recompense is its portion. 
The alternation to and fro from one state to another for purposes 
of compensation is not the attainment of knowledge but the sub- 
jedtion to results eternally, unless the soul strives to find the truth 
and becomes free, and ceases to set up causes for future births.

A Jewish tradition says that Adam had to reincarnate as David 
and later as the Messiah; hence “to dust thou shalt return ”.



THE SYMBOLISM OF THE UPANISHADS.
n.

THE first part of the Katha Upanishad, if we have interpret
ed its symbols aright, taught the descent of Nachiketas— 

the soul—into this outer world, graphically described as the 
House of Death ; its lingering there for three nights, which are 
the three times, past, present, and future, that condition every
thing in the House of Death; there confronted by Death, the 
prince of this world; the soul is offered three wishes, one for 
the past, one for the present, one for the future. The first is the 
quiescence of the past and the tranquil return of the soul to the 
source whence it fell into the “mouth of death”, the second, the 
secret of the three fires on the four-fold altar, or the three divine 
energies which underlie the four-fold world of manifestation, the 
world of the present; the third is the secret of the Great Beyond, 
that real world to which the soul’s true life belongs, and whence 
it has strayed into this House of Death.

The first two wishes have been already satisfied ; the third is 
treated of in the second and third parts of the Upanishad, which 
we shall translate and comment on as before. In the second part, 
the speaker is Death the Great Initiator; not the body’s death, 
but the death of the lower self, which alone can open the doors of 
the Great Beyond. What lies behind that door is told as far as 
words can tell it; it is the eternal mystery, which remains hidden 
in secret, and everlastingly unrevealable for all who have not 
passed the initiation—or “new beginning”—of the death of the 
lower self. .

[ Death speaks : ] '
— The better is one thing ; tbe dearer is another thing ; these two draw a  

mail in opposite ways. Of these two it is well for him who chooses the better; 
he fails of his object who chooses the dearer.

The better and the dearer approach a man ; looking closely at them, the 
Sage discerns between them. The Sage chooses the better rather than the 
dearer ; the fool chooses the dearer, through lust of possession.

The better is what belongs to the real world, the Great Be
yond. The dearer is what belongs to this unreal world, the 
House of Death, in whose gift are “wealth and length of days, 
the great treasure-house of the world, and the beauties with their 
chariots and lutes” ; representative of the ideals of the lower self. 
The better and the dearer are the blessedness and the happiness, 
in Carlyle’s inimitable chapters of Sartor Resartvs which speak of



the Everlasting No, the Center of Indifference, and the Everlast
ing Yea; where with matchless vividness and power are depict
ed the death .of the lower self and the new birth of the soul. 
These two, the better and the dearer, draw every man in oppo
site ways; every man, that is,, has the longing for Death’s fair 
gifts ; and also the incipient sense of the Great Beyond, called, in 
its negative aspedt, Conscience, but which becomes positive, as 
intuition and growing omniscience, when Death’s Initiation has 
been passed through.

[ Death continues: ]
— Thou, indeed, understanding dear and dearly loved desires, Nachiketas, 

hast passed by them. Not this way of wealth hast thou chosen, in which 
many men sink.

Wide apart are these two minds, unwisdom, and that of which theinow er 
says “ it is wisdom” . I esteem Nachiketas to be one seeking wisdom, nor do 
manifold desires allure thee.

Others, turning about in unwisdom — self-wise, thinking they are learned
— and fools, stagger, lagging in the way, like the blind led by the blind.

The Great Beyond gleams not for the fool, led away by the delusion of 
possessions. “  This is the world, there is no other", he thinks; and so falls 
again and again under my dominion.

The understanding of desire is the deep and irrevocable con
vidtion, based upon the experience of innumerable lives, innumer
able incarnations, that desire can never be satisfied; that the 
gratification desired is never adtually touched, but remains each 
time just one step out of reach. Like fruit under a glass case, 
the objedt of' desire is never seized, but every effort towards per
fedt gratification is stopped by an irresistible barrier. The essen
tial nature of desire is that it adtually is never gratified, but every 
effort at gratification leads to another and this again to another. 
Every attempt at gratification is at once a disappointment and the 
father of a new desire. To this understanding of desire, which is 
the last ripeness of the lower self before it falls off the tree of 
life, must be added another qualification, the firm steady will, 
which, after the convidtion of the futility of desire has been fully 
reached, gives effedt to that convidtion by checking the little 
children of desire, as they are born in the mind and run down 
through emotion into adtion. These three worlds, the world of 
mind, of emotion, and of adtion, are the “three worlds” which 
are to be conquered by the neophyte, and the first, that of the 
mind, must be conquered first. When this is done, the outward 
adtions of desire, robbed of their motive power, will cease of 
themselves ; their continuation would show, not that the soul had 
risen above the body, of whose mere outward adts it was inde



pendent, but that the first of the three worlds, the mind where 
the children of desire are born, was still unconquered and unclean. 
The delusion that a pure soul may accompany impure a<5lion is a 
part of that unwisdom which brings men “again and again under 
the dominion of death”. Then Death speaks of the Great 
Beyond :

— That is not to be gained even for a hearing by many ; and, h e a r in g  it, 
many understand it not. Wonderful is the speaker of it, blessed is th e  receiv
er ; wonderful is the knower of it, blessed is the learner.

Not by a baser man is this declared ; but it is to be known by m uch m edi
tation. There is no way to it unless told by another, nor can it be d eb ated  by 
formal logic.

The comprehending of this cannot be gained by debate ; but w h en  de
clared by another it is dearest to a good understanding. Thou hast obtained  
it, for thou art steadfast in the truth, and a questioner like thee, N ach iketas, 
is dear to us.

That which many do not even gain for a hearing is the Voice 
of the Silence, the first glimmer of the inner light which shines in 
the soul and illumines the Great Beyond. Many who hear it un
derstand not; they follow the “promptings of conscience" blind
ly and haltingly, knowing not that this is the first gleam of the 
light that lightens the world. “The speaker of it” is the Higher 
Self, which brings the light to the soul; the hearer of it is the 
soul which receives that light. The Higher Self is the “other 
that tells it” ; without being told by that other, it cannot be 
known ; but whenever the hearer is ready, the teacher is ready 
also ; when the soul is purified and reaches out toward the light, 
the light will certainly appear.

[ Death speaks : ]
—I know that what is called precious is unenduring; and by unlasting things 

what is lasting cannot be gained. Therefore the triple fire was chosen by me, 
and instead of these unenduring things I have gained what endures.

Thus saying, and having beheld the fulfilment of desire, the seat of the 
world, the endless fruit of sacrifice, the shore where there is no fear, great 
praise, and the wide-famed world, thou, Nachiketas, hast wisely passed them 
by.

The lasting thing which cannot be gained by the unlasting is 
peace, which can never come from the gratification of desire, but 
only from the kindling of the triple fire, the three-fold Higher 
Self, of Being, Bliss, and Knowledge. The words “the fulfil
ment of desire” refer to Death’s offer in the first part of the Upa
nishad. The seat of the world is the “Kingdoms of this world 
and the glory of them ” ; the fruit of sacrifice or good deeds is 
the rest in Devachan—the shore where there is no fear; all this, 
Nachiketas, understanding its unlasting character, had passed by



[ Death continues : ]
— But that which is hard to see, which has entered the secret place and is 

hidden in secret, the mystery, the Ancient; understanding that bright one by 
the path of union with the Inner Self, the wise man leaves exaltation and 
aprrow behind.

A  mortal, hearing this and understanding it, passing on to that righteous 
subtle one and obtaining it, rejoices, having good cause for rejoicing ; and the 
door to it is wide open, I think, Nachiketas.

“The Mystery, the Ancient” is the Higher Self, which for 
the unenlightened is hidden in the secret place, the beyond, 
above the ordinary consciousness of the soul; it is the ancient, 
because the Higher Self is the power which again and again causes 
the incarnation of the personality through a vast series of lives, 
and thus, as the Ancient of Days, it is endless both backwards 
and forwards. It is to be found by the path of union with the 
Inner Self, the bridge so often spoken of in the Upanishads. 
This bridge, which the disciple must cross by becoming it, is 
really the identification of the personality with the life of the 
Higher Self by perfedtly following its di(States and assimilating its 
nature ; by the perfedt obedience through which alone there is 
liberty.

A mortal learning this obedience and understanding it, and 
then becoming himself the path by identifying himself with the 
law of the path, reaches that Subtle one, where is eternal joy and 
not that lower exultation which is merely the opposite of grief ; 
this exultation and grief being the two sides of the lower, person
al self, while joy and peace are of the Higher Self and have no 
opposites ; for the Higher Self is beyond the world of opposites, 
heat and cold, sorrow and exultation, and the rest. As the law 
is always waiting for obedience, the door is always open.

[Death speaks : ]
— What thou seest to be neither the law nor lawlessness, neither what is 

commanded nor what is forbidden, neither what has been nor what shall be, 
say that it is T h a t .

That resting-place which all the Vedas proclaim, and all austerities de
clare ; seeking for which they enter the service of the eternal ; that resting- 
place I briefly tell to thee.

It is the unchanging E tern a l; it is the unchanging Supreme ; having un
derstood that eternal one, whatsoever a man wishes, that he gains. It is 
the excellent foundation, the supreme foundation; knowing that foundation, a 
man grows mighty in the eternal world.

The Higher Self is again defined as that which is free from 
the pairs of opposites ; that which is neither the righteousness of 
the ritual law nor yet the unrighteousness of breach of that law ; 
neither the performance of ritual nor its negledt; but a new life,



a new yet ancient being, above the virtue and vice of the ritual 
law, because it dwells in the Great Beyond, while the law of ritu
al is, at best, for this world or for Devachan. The Higher Self is 
also the resting-place declared by the Vedas, because it rests 
above the personal life, while the personal life goes through end
less alternations of birth and death ; as the Higher Self, being a 
facet of the Infinite One, contains within itself the infinite; he 
who has gained it possesses all things, and therefore possesses 
whatever he may desire.

[ Death speaks : ]
— The knower is never born nor dies ; nor is it from anywhere, nor did 

anything become it. Unborn, eternal, immemorial, this ancient is not slain 
when the body is slain.

If the slayer thinks to slay it, if the slain thinks it is slain, neither of them 
understands ; this slays not, nor is slain. Smaller than small, greater than 
great, this self is hidden in the heart of man.

He who has ceased from sacrifices and passed sorrow by, through the 
favor of that ordainer beholds the greatness of the Self.

Though seated, it travels far ; though at rest, it goes everywhere ; who 
but thee is worthy to know this bright one, who is joy without rejoicing ?

The “knower” is again the Higher Self, which knows all 
things. It is the ordainer, because it is the will and power of the 
Higher Self which ordains the incarnations of the personality and 
directs the whole series, with a single purpose, from beginning to 
end ; corre6ting one life and supplementing its deficiencies in 
those that follow. Though seated, though at rest, it travels far, 
from one end of the chain of births to the other ; it is everywhere, 
in every birth, because it overshadows and ordains them all.

[ Death continues : ]
— Understanding this great lord, the Self, the bodiless in bodies, the 

unstable in stable things, the wise man cannot grieve. This Self is not to be 
gained by speaking of it, nor by cleverness, nor by much hearing. Whom 
this chooses, by him it is gained ; and the Self chooses his body as its own.

He who has not ceased from evil, who is not at peace, who stands not 
firm, whose emotions are not at rest, cannot obtain it by understanding. 
Brahman and Kshattriya are its food ; its anointing is death ; who knows 
truly where it is ?

This final clause reiterates the truth that through the death of 
the lower self, and perfedt integrity, and through these only, the 
path to the Self can be known ; that Self whose food is Brahman 
and Kshattriya—knowledge and power ; and whose anointing 
comes only through the death of selfishness. When selfishness is 
dead, then that Self chooses the purified soul, which gradually 
becomes one with it, in the resting-place which all the Vedas 
sing. C. J.



WHAT is the hypnotic force or influence? What really hap
pens when a hypnotic experiment is performed? What 

is proved by it? What force is exerted that, after making a man 
sleep, rouses him to a false wakefulness in which he obeys a sug
gestion, seems to lose his identity, becomes apparently another 
person, speaks a language he knows nothing of, sees imagined 
pictures as real ones? How is it that in this state his physical 
body follows the operator’s suggestion and becomes blistered by 
a piece of paper which possesses no blistering power, sneezes 
when there is no actual titillation of the olfactory nerves, shivers 
over a hot stove, and perspires if it be suggested that a block of 
ice is a mass of fire?

All this and very much more has been done in hypnotic exper
iments, just as it was done many years ago by mesmerizers, 
electro-biologists, and wandering fascinators of all sorts. Then 
it was outside the pale of science, but now since physicians re
named a part of it “hypnotism” it is settled to stay among the 
branches of psychology theoretical and applied. The new schools, 
of course, went further than the first did or could. They added a 
species of witchcraft to it by their latest claim to be able to ex
ternalize and localize the nerve-sensitiveness and hence mental 
impressionability of the subject; to put it in his photograph or 
within a glass of water, so that if the former be scratched or the 
latter touched, the patient at once jumped or screamed. This is 
the old way of making a wax image of your form and sticking 
pins in it, whereupon you pined and died; men and women were 
burned for this once. This, while interesting and important if 
true, possesses the interest of a nightmare, as it suggests how in 
the near future one’s picture may be for sale to be blistered and 
stabbed by an enemy, provided the extraneous localization of 
sensibility is first provided for. But the other experiments touch 
upon the great questions of identity, of consciousness, of soul, 
and of personality. They raise an issue as to whether the world 
be physical and mechanical, as Descartes thought, or whether it 
is fleeting and a form of consciousness existing because of thought 
and dominated by thought altogether, as the Theosophists mod
ern and ancient always held.

Professor James of Harvard has published his conclusion 
that experiments in hypnotism convince him, as they have con-

1 T h is  a r tic le  w a s  o rig in a lly  w ritten  fo r th e  N.Y. W o rld , a t  req u est.



vinced m any, of the ex istence of the hidden se lf in m a n , w h ile  
the F ren ch  schools dispute w h eth er it is a ll due to one p e r s o n a lity  
m im ick ing m any, o r m any personalities w rapped  up in o n e p e rso n  
and show ing one phase a fte r  another. F acts  are re c o rd e d  and 
w onderfu l th in gs done, but no reasonable and final e x p la n a t io n  
h as been m ade b y  the m odern schools. E x c e p t here a n d  th e r e  
they, b ein g  ignorant o f m an’s hidden re a l n ature and p o w e rs , o r 
d en yin g the existence of such, see no cause for a larm  in  a ll  th e s e  
experim en ts and no danger to e ith er society or the in d iv id u a l. 
A s  the true evolution o f m an ’s in n er pow ers at the sam e ra te  a n d  
tim e concurrently with a ll other racial and p lan etary  e v o lu tio n  
is not adm itted by th e s e . schools, th ey cannot perceive in  th e  
fu tu re  an y possib ly  d evilish  use o f hypnotic pow ers. T h e  T h e o s 
ophist, how ever, su ggests  an explanation  for the ph en om en a, 
points to sim ilar occurrences through h istory, and in tim ate s  a 
d an ger to com e if  the th inking w orld  does not realize our tru e  
nature as a being m ade of thought and consciousness, bu ilt in a n d  
on these, and destructib le b y  them  also so fa r  as his p e rso n a lity  is 
concerned. T h e  danger is not in know ing these th in gs and p r o 
cesses, but in the lack  o f m orality  and ethics in the use o f th em  
both now and in the future.

One theory fo r use in exp la in in g  and prosecu tin g  hypnotic r e 
search is about as follow s. M an is a soul w ho liv e s  on th oughts 
and perceives only thoughts. E v e r y  ob ject or su b ject com es to 
him  as a thought, no m atter w hat the channel or instrum ent, 
w h eth er organ o f sense or m ental center, b y  which it com es b e 
fore him . T h ese  thoughts m aj’ be words, ideas, or p ictures. 
T h e  soul-m an h as to h ave an in term ed iary  or connecting lin k  w ith  
N atu re  through and by w hich he m ay cognize and exp erien ce. 
T h is  link is an ethereal double or counterpart o f his physical b ody, 
d w ellin g  in the la tte r ; and the physical body is N atu re  so fa r  as 
the soul-m an is concerned. In  th is ethereal double (called astral 
body) are the sense-organs and centers o f perception, the ph ysical 
outer organs b ein g  only the extern al channels or m eans for con
cen tratin g the physical v ib ration s so as to tran sm it them  to the 
astra l organs and centers w here the soul perceives them  as ideas 
or thoughts. T h is  inner ethereal m an is m ade o f the ether 
w hich science is now adm itting as a n ecessary  p art of N ature, but 
w hile it is etheric it is none the less substantial.

Sp eak in g  ph ysica lly , a ll outer stim ulus from  nature is  sent 
from  w ithout to within. B u t in the sam e w a y  stim uli m ay be 
sent from  the w ithin to the without, and in the latter m ode is it 
th at our thoughts and desires propel us to act. S tim uli are sent



from  the astral m an w ithin  to the periph ery, the physical body, 
and m ay dom inate the body so as to alter it o r b rin g  on a lesion 
partia l or total. C ases o f the h a ir  tu rn in g g re y  in a n igh t are 
thus possible. A n d  in th is w ay a suggestion  o f a b lister m ay 
m ake a  ph ysical sw ellin g , secretion, inflam m ation, and sore on a 
su b ject who has subm itted h im self to the influence of the hypno- 
tizer. T h e  p icture or idea of a b lister is im pressed on the astral 
body, and that controls all the physical n erves, sensations, cur
rents, and secretions. I t  is  done through  the sym pathetic n er
vous p lexu s and g a n g lia . I t  w as thus that ecstatic fanatical 
wom en and men by brooding on the pictured idea of the wounds 
o f Je su s  produced on th eir own bodies, b y  internal im pression 
and stim ulus pro jected  to the su rface , a ll the m arks of crow n of 
thorns and wounded side. I t  w as self-hypnotization, possible only 
in fanatical h ysterica l ecstacy. T h e  constant brooding im printed 
the picture deep ly  on the astral b o d y ; then the physical m olecules, 
ev er ch anging, becam e im pressed from  w ithin and the stigmata 
w ere the resu lt. In  hypnotizing done b y  another the on ly d iffer
ence is one o f tim e, as in the la tter instances the operator has 
sim p ly  to m ake the im age and im press it on the su b ject a fter the 
hypnotic process has been subm itted to, w hereas in self-hypnoti- 
zation a long-continued ecstasy is  necessary to m ake the im p res
sion complete.-

W hen the hypnotic process— or subjugation , as I call it— is 
subm itted to, a disjunction is m ade betw een the soul-m an and the 
astral body, which then is  for the tim e deprived of w ill, and is 
the sport of an y suggestion  com ing in unopposed, and those m ay 
and do som etim es arise outside of the m ind and intention of the 
operator. From  th is arises the sensitiveness to suggestion. T h e  
idea, or thought, or picture of an act is im pressed b y  su ggestin g  
it on the astral body, and then the patient is waked. A t  the ap 
pointed tim e g iven  by the su ggestor a secondary sleep  or hypnotic 
state  arises autom atically , and then, the disjunction betw een soul 
and astral body com ing about o f itself, the suggested  act is p er 
form ed u n le ss— as happens ra re ly — the soul-m an resists  su ffici
en tly  to preven t it. H ence w e point to an elem ent o f d an ger in 
the fact that at the suggested  m om ent the hypnotic state com es 
on secondarily  b y  association. I do not know that hypnotizers 
h ave perceived  this. I t  indicates that although the su b ject be 
dehypnotized the influence of the operator once throw n on the 
su b ject w ill rem ain until the day o f the operator’s death.

B u t how is  it that the subject can see on a b lank card the 
p icture o f an ob ject which you  h ave  m erely  w illed to be on it?



T h is  is because e v e ry  thought of an y one m akes a p ic tu re ; and a  
th ought o f a definite im age m akes a definite form  in the a s tra l 
lig h t in w hich the astral body ex ists  and functions, in te rp en e tra t
in g  also e v e ry  p art o f the ph ysical body. H a v in g  thus im a g e d  
the p icture on the card, it rem ains in the astral ligh t or sp h e re  
su rro u n d in g  the card, and is there ob jective to the astral sen se o f  
the hypnotized subject.

B od y, soul, and astral m an properly  in relation g iv e  us a san e  
m a n ; hypnotized, the relation  is broken and we h ave  a person w h o  
is not fo r the tim e w h olly  sane. A cu te  m aniacs are those in w h om  
the disjunction betw een astral m an and soul is com plete. W h e re  
the hypnotized one rem ains fo r m onths in that state, the a stra l 
m an has becom e the slave of the body and its recollections, b u t a s  
the soul is not concerned.no real m em ory is present and no re c 
ollection of the period is  retained.

T h e  varied  personalities assum ed by som e subjects b rin g s  u p  
the doctrine o f a form er life  on earth  for a ll m en, T h e  d ivision  
b etw een  soul and astral man releases the latter from  som e of th e  
lim itation s of brain  m em ory so that the inner m em ory m ay act, 
and w e then have a case of a person reen actin g  som e part o f h is  
form er life  or lives. B ut a second possib ility  also ex ists ,— that b y  
th is process another and different en tity  m ay enter the body and 
brain  and m asquerade as the real person. Such entities do ex ist 
and are the astral shells of m en and wom en out o f the body. I f  
th ey enter, the person becom es in san e ; and m any a m aniac is  
s im p ly  a body inhabited b y  an entity  that does not belong to it.

T h e  p rocess of hypnotizing is as yet unknow n in respect to 
w h at does happen to the m olecules. W e claim  that those m ole
cu les are  pressed from  periph ery  to cen ter instead o f b ein g  e x 
panded from  the inside to the surface. T h is  contraction is one of 
the sym ptom s of death, and therefore hypnotizing is a long step 
tow ard  ph ysical and m oral death. T h e  v iew  expressed  b y Dr. 
C h arcot that a subject is liab le to fa ll under the influence at the 
hands of anyone should be adm itted, as also that in the w ake of 
the h yp notizer w ill be found a host of hysteriacs, and that it all 
should be regu lated  by law  is unquestionable. I go still further 
and say  that m any persons are a lread y  in a half-hypnotized state, 
easily  influenced by the unprincipled or the im m oral; th at the 
pow er to hypnotize and to be sen sitive to it are  both p rogressive  
states o f our racial ev o lu tio n ; that it can and w ill be used for 
selfish, w icked , and d egrad in g  purposes unless the race, and 
especia lly  the occidental portion of it, understands and practices 
true ethics based on the brotherhood of man. E th ics  o f the



purest are found in the w ords of Je su s , but are u n iversa lly  n eg a
tived  b y C hurch, S tate , and individual. T h e  T h eosophical doc
trin es of m an and nature g iv e  a  true and necessary basis and 
enforcem ent to eth ics,d evo id  of favo ritism  or illogical schem es of 
eternal dam nation. A n d  only through those doctrines can the 
dan gers o f hypnotism  be averted , since legislation , w hile a ffix ing 
p en alties, w ill not a lte r or cu rta il p rivate  acts of selfishness and 
greed . W i l l i a m  Q . J u d g e , F .T .S .

WHAT PROOF HAVE W E ? '

M
r . C h a i r m a n , F rie n d s : B efore entering upon the question of 

the even in g  I shall ask your perm ission to m ake use, tem 
porarily , of the pronouns “ you " a n d  “ w e ” . B y  the use o f the 
pronoun “ y o u "  I shall fo r the m om ent designate persons outide 
the Theosophical Society, who m ight or m igh t not be enquirers 
about, or interested in, the E astern  T eachings. B y  the use o f the 
pronoun “ w e ”  I shall designate all m em bers of the Theosophical 
Society, and I w ill b eg  you to rem em ber that I recognize in reality  
no such d istin ctio n ; that I m ake use o f this nom enclature for the 
purposes of c lear illustration  only, and that experience has shown 
fu ll w ell that there are m any devoted T heosophists who h ave n ever 
heard that word, and m any u sin g the word who h ave not even 
grasp ed  the outerm ost significance thereof.

T h e  question of the even in g  is “ W hat proof h ave we ?”  N ow  
this question 'is  bein g asked daily m ore and m ore, is pressing 
upon us from  all sides. F o r  this reason, before entering into 
an y argu m en t as to the nature o f proof itself, I wish to exam ine 
into the b earin g  and the reason, in short the justification, of this 
q u estio n ; I wish to see w hat reason there is in its bein g put to us 
at all. A n d  above all it is necessary to know why it is put to us 
and who are the persons who brin g it forw ard . F o r at the very  
outset of his entrance into the Theosophical forum  (and by 
“  forum  ”  I mean that place wherein a man m ay speak o f his con
victions— and be heard), the T h eosophist finds h im self alm ost 
im m ed iate ly  confronted by this question of proof. T oo  often the 
question converts the forum  into the aren a ; the place w here the 
com bat as if  for life, or for that which is d earer than life , goes on. 
T h e  rig h tfu ln ess of this question n aturally  becom esour first concern. 
W hen we speak of our b elie f you p ress up to us dem anding this

1 A d d re ss  to  B la v a tsk y  T.S*, London, by  Mrs# J . C. K eigh tley ,



proof. W hat righ t h ave you to m ake that dem and? T h e r e  are  
two th ings w hich constitute a  m an ’s r ig h t : first, there is  h i s  n eed  
o f a  th ing— his real n e e d ; that constitutes a rig h t in  th e  e y e s  of 
an y m oral co m m u n ity ; secondly,— and a b a d  second,— th e re  a r e  th e 
rig h ts  of custom . L e t  us exam ine the lesser righ ts first, v i z . :—  
the rights of custom.

A re  you accustom ed, then, in you r da ily  life  to d e m a n d  th e 
proof of th in gs b efore you can accept them  ? Do you  d e m a n d  
proof of the p u rity  o f the w ater you drink, o f the food y o u  e a t , 
of the financial investm ents you m ake ? On all these d e p e n d  
health, life , im m unity from  care. Do you go  to the root o f e a c h  
subjedt, exam in in g  each for you rse lf, or do you take the a s s e v e r a 
tion of one or another exp e rt on the subjedt? Y o u  do e x a m in e , 
I know, but do you exam ine to the v e ry  ro o t?  N o ! W h a t  
journ eys, w hat expense , w hat know led ge would that n o t  
in vo lve ! H en ce the custom  has arisen  of accepting the v e r -  
didt of an exp ert num ber o f our fellow  beings upon such p o in ts : 
each such person is supposed to h ave exam ined m ore or less in to  
the subjedt, though he m ay or m ay not h ave done so. H a ve  y o u  
ev er heard the story  of the aged  gentlem an who determ ined to  
take noth ing w ithout absolute proof and who w as th erefore foun d  
at m idnight still lon gin g to partake of his e a r ly  cup of coffee, u su a l
ly  taken before risin g , because the busy chem ist called in had not 
yet had tim e to decide w hether m ilk, su gar, and coffee w ere p u re?  
W ould you not, then, be quite as belated in you r daily  life  if 
you w ere to undertake to obtain unim peachable proofs fo r  
yo u rse lves? I t  has hence com e about that you b elieve m any 
an im probable th ing w ithout proof. Y o u  trust yo u r frien d s, 
your w ives, you r societies, your churches, you r scientists, yes, even  
you r theologians, at tim es, w ithout proof. I t  would be rare  to find 
a man w ho would adm it that he did not b elieve the w orld m oves 
round the sun, and y e t w hat p ro o f  has he o f that ? None. H e h as 
not even the know led ge n ecessary to obtain the real proof, that proof 
which is found alone in a m an's own experience. In  the sam e w ay he 
has accepted the presence of life , or lives, in  the air and the 
w ater. H e has accepted m any a problem , m any a d iscovery  in  this 
scientific a g e ; he feels that to deny these would also m ake him a  
laughing-stock. A nd if  we ask him “ W hat proof h ave  you of 
this or that ?” , he g iv e s  us in re p ly  som e well-know n nam e. T o  
such a point has this pradtice been carried that P ro f. T yn d a ll said 
som e years  ago in the U nited S tates that in his belief the testi
m ony o f a num ber of veracious w itnesses constituted am ple 
proof. W e can g iv e  you this, and the world-know n nam es besides



i f  you  w ill, in support o f Theosophy, but you w ould not a cce p t; you 
prob ab ly  would laugh  at it. In  our opinion you w ould be quite righ t 
in doing so. N everth eless I  point out to you  that in thus m eeting 
us at the outset w ith a dem and fo r proof, you are settin g up as a 
r ig h t that which you do net ask o f an y other departm ent o f the 
w orld ’s know ledge, excep t in a v e ry  few  rare circum stances w hich 
I  shall specify  h ereafter. T o  take up another point o f the su b 
je d t; not long ago I m et a gentlem an well-know n in a ll E n g lish 
sp eakin g countries as a  lite ra ry  m an o f w ide and varied  accom 
plishm ent. H e  spoke to m e o f certain  m atters in  w hich I felt 
deep interest. So  deep indeed w as this in terest that later on I 
said to him  “ Can you g iv e  m e an y  proof o f w h at you a d van ce?”  
W hat w as his re p ly  ? It  w as th is : “  I did not ask you to believe
the statem ents I w as then putting forw ard , as m atters o f interest, 
o f conversation, o f w hat you p le a se ; I  repeat, that I did not seek 
you r belief, consequently you h ave no rig h t to ask p ro o f o f them . 
Proof m ay on ly  ju stly  be asked of a  m an w ho is endeavoring to 
secure you r adherence to w h at he puts forw ard  ” .

T h is  I  believe in the com m on tenet. C onsequently, the T h e 
osophist, young or old, educated or non-educated, w ise  in  exp eri
ence or ju st entering upon that experience, official or non-official, 
has an entire rig h t to put fo rw ard  his b elie f w ith  all the eloquence 
and earnestness he can m uster to the task w ithout lay in g  h im self 
open to an y ch arge o f dogm atism , without g iv in g  you any righ t 
to dem and his proofs. In  order to be dogm atic he w ould h ave to 
m ake tw o assertions, ( a )  “ T h ese  are  the lines o f m y b e lie f and 
I w ill n ever a lte r them , n ever en large  th e m ; th ey shall n ever 
grow  fu ller or w ider than th ey now  are. (b )  I  insist upon your 
accepting this present statem ent o f m ine as the on ly tru th  ” . I f  
he h ave not unm istakab ly  done these tw o th ings, he trium ph an tly  
escapes the ch arges of b iased m inds who see dogm atism  in his 
earnestness and narrow ness in  h is eloquent definition. I think if  
you w ill fo llow  out these lines it w ill be plain to you that custom  
does not sandtify this dem and so, pressed upon T h eo so p h ists ; no, 
not even  that hallow ed Custom  w hich has been eredted as a god
dess in  our m idst but w hich changes h er fashion and face with 
e v e ry  year. E ven  the lega l ru le  dem ands that the accuser, the 
ch allenger, shall prove his case.

In  com ing to a  m an 's need o f proof w e touch upon deeper 
ground. I do not m ean to say  by this that the need is deep in 
e v e ry  m a n ; as w e h ave in fadt seen, it  ra re ly  is  so. B u t let us 
suppose a  man who has gone forth from  all accustom ed m odes o f 
thought, self-banished, as it w ere, from  the norm al realm  of



mind. H u n g erin g  for food, food for that m an who is  “ th e  m an  
that w as and is and shall be, for whom  the hour shall n eve r s t r ik e ” , 
he com es and asks us “ W hat proof h ave you of these th in g s  ?”  
T o  his need we m ust perforce turn a com passionate ear. A n d  
-yet, how little  can w e d o ; for, look you, w e are not d ivided  fro m  
him in thought, or heart, or experience b y an y w ill w h a tso e v e r  o f 
our own. I t  is  the m ere fa6t that w e h ave touched w h at h e  h a s  
not touched, that w e h ave seen w here h is eyes w ere c lo sed , 
that w e have heard  w hile he listened to another voice, it 
is  this fa6t which m akes the difference betw een us. I t  is  not 
a difference of h igh er o r low er, of g re a ter or lesser k n o w l
edge, of su periority  or in fe r io r ity ; it is  sim p ly  the d ifferen ce o f 
experience,. as colorless as the difference betw een rates o f v ib r a 
tio n ; w e have evolved  to a d ifferent point, or b y  d ifferin g  m ean s, 
and our conclusions v a ry  from  his because the content o f our co n 
sciousness varies  from  his. B u t in a m om ent, in the flash  o f an  
eye, he m ay see all h is past by  another ligh t, b y  the in n er lig h t, 
and m ay find h im self transported much fu rth er a long the g re a t  
evolu tionary  path than w e ourselves now are. A ll  our kn ow led ge 
is  re la tive , and w h ere a point o f tim e m akes up the situation, 
another point o f tim e m ay a lter its utterm ost foundation.

W hen, further, a man has a real need o f an yth in g  in th is 
world, w hat does he ord in arily  do? L e t  us suppose th at he w ished 
to ask o f a chem ist, of the shoem aker at his aw l o r  o f the m iner 
shut out from  d ayligh t and health in his p it ; w h at w ould happen 
th en ? W e can fan cy  him go in g  to the m iner and say in g , “ I w ant 
proof of the geological strata  in which you r ore l ie s ; proof that yours 
is the proper m ethod o f e x c a v a t in g : proof that th is ore which I 
see at the m outh o f the p it has re a lly  been brought up b y  you and 
by no other and from  the place which you d e scrib e ” . W hat 
is  the answ er ? A  je e r  and a curse, perhaps. O r perhaps 
a question, “ A re  you a m iner ? I f  you be, com e on dow n and see 
fo r y o u rse lf” . A n d  if  you are not, a fu rth er je er. So  with the 
shoem aker. H e show s you his finished a rtic le ; but i f  you ask 
him  to dem onstrate to you that it w as m ade precise ly  so and so, 
from  the sk inn ing o f the dead beast and the tanning of the leath 
er up to the final fash ion ing that fits for it the ch ild ’s dainty  foot, 
a stare of surprise w ill be the least and the most courteous reply  
you can expect. O r fan cy yo u rse lf en terin g  the laboratory  of 
Crookes or o f T e s la  or Edison  and dem anding proofs of his 
latest discoveries. L e t  us again  take the A rtist , the Scu lptor, or 
any earth ly  creator you m ay choose, into this conclave, and let us 
in fan cy  ask him  for the m uch-sought-for proof. T h e y  m ay show



us the finished th in g ; th ey m ay dem onstrate a ll its p a r ts ; is that 
p ro o f?  N o ! N o !. H ow  do we know  that it w as m ade as th ey 
s a y ; b y  the m ethods they d e scrib e ; w ith the m aterials th ey c la im ; 
under the conditions that th ey assert ? W e w ould h ave to obtain 
th eir form ula, or w h at science calls th eir w ork in g  hypothesis, w e 
w ould h ave to take that hom e w ith  us, and, securin g ju st the sam e 
conditions, ju st the sam e m aterials, w ork out b y  their methods, 
du ly prescribed, to their exadt results. T h is  b ein g  so, the first 
question th ey w ould ask o f us is this, “ A re  you a  man o f m y 
trade ?” ; and finding w e w ere not, they too w ould turn aside 
from  us w ith a  m ore or less courteous putting-off as the case m ay 
be. I t  is clearly  ev ident that ev ery  m an who has attained, in any 
departm ent o f life, know s one p rim ary  thing, and that is, that no 
m an can understand those resu lts w hich are his proofs unless he 
also know s the w orking hypothesis and has experience o f the 
trade.

W hat I  am  com ing to is this. In  order to h ave  you r proof, 
you m ust w ork fo r it. In  a ll this g re a t u n iverse there is no proof 
obtainable except b y  w o rk ; w hether w ork o f the b o d y ; w ork of 
the e y e ; w ork o f the m ind, that great overseer w hich sum s up 
the resu lts of a ll other classes o f wor;k; w ork  there m ust be or 
proof there is none. A nd, speaking for m yself, I honor, I  m ay 
say  I  revere , the m an or wom an strong enough, patient enough, 
determ ined enough to get proof. F o r  the only proof lies in m an ’s 
own experience. T h e re  is no other that does not m elt a w ay  like 
the h oar frost on the m ountain, like the foam  dashed from  the 
turbulent sea.

I t  thus com es about that the attitude o f the Theosophist, or 
indeed of an y re a lly  th inking person, is the attitude im posed by 
N atu re  h erse lf. T o  know  a  th ing you m ust be i t ; you m ust have 
experience o f it. W hen the Theosophist quotes from  the C hristian  
B ib le  those most occult words, “ L e ad  the life  if  ye  w ould know 
the dodtrine ” , he is not p u ttin g you off because o f an y lack  o f 
proof of his own, because of an y want of pow er o f speech or elo
quence, because he cannot point out the w ork, the m ethod of 
work, o r the w ay. N o ; he is u ttering one o f the eternal 
verities, and g re a t N ature h erse lf sustains him . E xp erien ce  
you m ust have, before you know a  th ing in its depth and breadth  
and length . In  m atters of the m ind this experience m ay be p u re ly  
m ental, as in m atters o f sy m p a th y ; but m ental experience in cer
tain souls is at once the m ost o b jective and most evident o f all 
experiences. H ence w hen you  ask  us fo r proof we know  w ell that 
you  are ask in g w hat you ask of v e ry  few . W e know  w ell that



you rare ly  put you r theologians or scientists or g re a t a r t isa n s  or 
in ven tors or m echanics or lab o rers— no, not even  y o u r s ta te s 
m en or yo u r wom en— to this test. N everth eless, the tru e  T h e o so 
phist, recogn izin g that he is in p art his b rother’s keeper, w i ll  not 
return  the an sw er of Cain, who cried “ A m  I m y b r o th e r ’s 
keep er ?” , but, on the contrary, he w ill m eet you w ith a f a c t  in 
n ature— the fact that you m ust w ork fo r you r proof even  a s  he 
w orked, and that w ithout such w ork the facts which he m a y  o ffe r  
w ill n ever becom e an in tegra l part of you r experience, w ill n e v e r  
be accepted b y  the th inking man w ithin you  as a truth in w h ic h  
h e has part.

A n d  now let m e ask, W hat is proof ? In  W estern lands th e re  
is a m axim , “ T h e  law  is  com m on sen se .”  L e t  us, then, h a v e  r e 
course to this em bodied common sense in ord er to m ake out o u r 
rep ly . L a s t  w eek I asked one of the ablest b arristers in L o n d o n  
fo r a definition of proof. A fte r  a little  puzzlem ent he said th at 
the best re p ly  he could m ake m e w ould be that proof w as “ e v i
dence sufficient to satisfy  the C o u rt.”  T h a t sounds w e ll; b u t 
Courts vary . T h e re  are som e inquirers who assert that the p r o 
duction of phenom ena would be sufficient proof of all the teach 
in gs of the E ast. T h is  rem inds us o f the tale of the two R a b b is , 
the first o f whom w as end eavoring to prove to the second that he 
knew  m ore of the Sup rem e B e in g  than his friend. In  proof of 
this the learned R a b b i No. i offered to cause the w alls of the tem 
p le  w here th ey sat to fall down. T h e  second R a b b i p lac id ly  r e 
m a rk e d : “ F riend , that w ould prove that thou didst indeed know
how to cause w alls to fa ll down, but it would prove nothing else. ”  
M oreover, a law  of the hum an m ind v e ry  often com m ented upon 
w ould render such phenom ena valueless. I am again  rem inded 
of another tale, the new est parrot story  as im ported from  A m er
ica (with the profan ity  d iscreetly  le ft out, fo r the parro t not be
in g  intentionally, or, as we m ay say, consciously, profane, I think 
this little  attention is due to him in a Theosophical L o d ge). My 
parrot lived  in a shop o f a seller of firew orks, and w as used to see
in g  v e ry  b rillian t specim ens of coruscations set off fo r the benefit 
o f intending purchasers. T h ese g a v e  him g re a t delight. In  fact, he 
becam e quite hardened to them and began  to regard  them  with an 
a ir  o f cynical and accustom ed habit. One day, how ever, the shop 
b lew  u p ; the parrot found h im self landed in a distant and b ar
ren field, m inus h is feath ers (for he did not take his w ardrobe 
with him on that rap id  journey). S cratch in g  his naked head 
with his b leed in g claw , he exc la im ed : “ A in ’t it w ond erfu l! W hat 
w ill  happen n ext ?”  T h is  attitude is that of the phenom ena seeker



who, w itn essin g m ore and m ore, desires the repetition of the sam e 
experience o ver and over, but a little  stron ger each t im e ; as w it
ness the Sp iritu alists, who w ith a ll th eir rem arkab le  phenom ena 
h ave built up no real philosophy. B u t I w ill not take up you r 
tim e b y  en la rg in g  fu rth er upon th is head, but shall be h appy if  
an yth in g I m ay have said w ill serve  as a text which you  can fo l
low out in you r own m ind. A n d  to those to whom  the w hole 
discourse m ay appear dull I would o ffer a prescription em bodied 
in two o f G eorge H e rb e rt ’s m ost exq u isite  lines addressed to the 
C hurch-goer:

“ A n d, if  the preacher w eary,
God takes the tex t and preaches p atien ce.”

I am  quite sure if  you learn paitence, S o vere ign  Patience, from  
m y discourse, you w ill have learn ed  a v irtu e  g re a te r  th a ira n y  I 
h ave w ithin  m y gift.

S ince, then, w e find that phenom ena are not proof, the nature 
of proof still rem ains unexplained. W hat proof does the L a w  
offer ? In  alm ost a ll cases w itnesses com e forw ard  and detail the 
n arrative  w hich C ourt and Ju r y  hear. T a k e , fo r exam ple, a  m urder 
case. Is  the m urder shown? N o! Is  it d e scrib e d ? N ot alw ays. 
A  tale is told by  m ore or few er w itnesses. T o ld  to whom  ? T o  
w h at? T o  the m inds of the Ju ry m e n  and the Court, and the 
M ind, the eternal w itness, hears, w eigh s, sum s up, ju d ges, con
dem ns or sets free. H ere, then, w e h ave the L a w . T h e  oracular 
em bodied com m on-sense of the land recognizes th at proof is sub
je ctive  and not ob jective, and that the m ind o f m an is the sole 
arbiter, the sole ju d g e, and that the evidence upon w hich he m akes 
up his verd ict is  evidence co gn ixab le  b y  the mind o f m an alone, 
va lid  to him  a lo n e ; that m ind is indeed the pow er behind the throne. 
F o r, m ark you, if  th em in d so f the Ju r y  d iffer in any case, th e ju ry n ie n  
in the m inority  who h ave not seen the case from  the standpoint o£ 
the m ajority  acquire no condem nation therefor. T h e y  are not re
proached— not ju stly  reproached, at all events, because th ey h ave 
not seen the case as others do and h ave not derived  the sam e con
clusions from  the sam e evidence. A ll  that is said is that their 
m inds have not acted upon the evidence norm al to the m ajority . 
A n d  yet even  in the h istory  o f the L a w  these m inorities h ave 
proved to be righ t with the passage o f time. Innocent m en h ave 
been h ung on the verd ict of a m ajority . T a k e  another po in t: 
the L a w  itse lf recognizes the constitutional in ab ility  o f two or 
m ore m inds to see an event alike. B rib ed  and perju red  w itnesses 
a lw ays  tell the tale ex a ctly  a lik e ; b y  this p ecu liarity  the L a w  
recognizes them. V eracious w itnesses, being so m any d ifferent



m inds, h ave each seen a d ifferent side of the occurrence. A n d  in 
th is gu ise w e have the L a w  itse lf unconsciously a c k n o w le d g in g  
that ev ery  mind is at a d ifferent standpoint of evo lu tio n  fro m  
e v e ry  other. In th is lies the reason w h y each person m u st g a in  
his own proof through his own experience. T o  w hat, n o w , do 
these facts lead us ? T o  th is : in this h igh ly  civilized day, in  our
very C hristian countries, you w ill take the life  o f you r fe llo w -  
beings on sub jective proof when you w ill not for one in s ta n t r e 
ce ive  the sam e as va lid  at the hands of you r fe llow  T h eo so p h ists .

I f, then, the Theosophist chose, as I doubt not he would ch o o se, 
to d isregard  the perem ptory nature o f this dem and for p ro o f an d  
the fact that it is seldom  asked except for argu m en tative p u rp o ses , 
w hich, as everyone know s, end in m ere contention ; i f  he ch o se , I 
say , to g iv e  serious attention to the question, his natural r e p ly  
would be th is: W hat is that fo r which you dem and proof? I s  it
fo r the whole bulk of T h eosophic teach in g? Is  it fo r the e x is t 
ence of M asters ? Is  it fo r the re a lity  o f phenom ena ? N o w  o f 
the latter question I think w e h ave a lread y  disposed, but th ere  is  
one th ing m ore which m ight be said, and it is th is: I f  you a re
not yo u rse lf m aster to som e exten t of the law s ly in g  behind 
n ature, or operating th rough  nature, you do not know  w h eth er 
a n y  phenom ena which m ay be produced before you consist in (A ) 
m ere m esm eric or hypnotic phenom ena causin g you to see w h at 
has no tem porary existence at a ll, or (B) the actual phenom ena in 
w hich som ething has been created b y  the use of occult or h idden 
L a w , which som ething did not ex ist in  objective form  at all b e
fore. It  is  thus clear that only to the A dept, who needs it not, 
can valid  proof of this kind be g iven , and that those who ask fo r 
it are  ignorant in the deepest sense of ignorance. T o  be ignorant 
and to know it is a d e p th ; but to be ign o ran t and not to know  it is 
a greater depth still. N ow  again , as to proof, as to the existence 
o f a G reat L o d ge  or H ierarch y  o f W ise B eings. On th is I  p u r
posely touch v e ry  lig h tly : and I m ay say, indeed, that if an y  one 
cam e to m e say in g  that I had published m y belie f in Theosophical 
teach ings and w ere to ask “ H ave  yo u  any proof?”  I should re p ly : 
“ F o r m yse lf?  Y e s !  C erta in ly  I have proof. F o r you? N o! 
F o r  you I have none at a ll .”  Y o u  w ould m istake if  you w ere to 
call this pride on m y part. T h e  re p ly  w ould arise  w h olly  from 
the know ledge that no man can in an y sense be the savior of an
other man. E ach  man m u st arise  and m ust get h is own proof, 
w ith the help, perhaps, if  he be w ork ing , of his fellow -w orkm en. 
B ut of proof as to the existence of the E ld e r  B roth ers of the race,
I m ay perm it m yself to m ake one v e ry  com m on-sense rem ark, as



i t  appears to me. R e v e rse  the case. S a y  that I am  liv in g  in 
T h ib e t  and that I am asked as to the existence o f certain liv in g , 
v e r y  prom inent, v e ry  h ig h ly  evolved  and able m en, residents of 
A m erica , but w ho h ave been know n to v isit other lands. I tell 
th e  T h ib etan s of these m e n ; they ask fo r proof of th eir existence. 
I  show pictures. T h e y  are not proof. I show  letters. T h e y  are 
n o t proof. I call upon other m en and wom en who h ave seen 
th em  to testify . T h e ir  word too is denied. I point to the re
lig io u s  and other books of A m erica  to show that a  know ledge of 
th ese  m en has ex isted  fo r a lon g  period of tim e. T h is  too is not 
proof. I call upon our learned m en, who- adm it that the existence 
o f  such h ig h ly  evo lved  m en w as a lw ays part of the b elie f of the 
residents of the country. M y T h ib etan s sh ru g  th eir shoulders at 
th is m ass of testim ony and rem ain unconvinced. A n d  any one of 
you , if  you w ere standing by m e, w ould no doubt say  to m e, “ In 
h ea ven ’s nam e w h y not leave  them to th eir ignorance ?”  N ow  
th is is precise ly  w hat I should d o ; in fact, I should n ever h ave 
proceeded so fa r  as this im ag in ary  picture points out. A n d  w hy ? 
Because it is  p art of m y experience that no one gets  an y liv in g  
proof that w ay, and I should not w aste m y tim e in attem pting the 
im possible. I t  is not that I know m ore than the supposed in
qu irer. I t  is that the content of m y consciousness is  not the con
tent of h is consciousness and n ever can becom e so by an y effort of 
mine. H e w ill h ave  to live  and w ork and get the proof h im self, 
as I did, i f  I h ave it at all. A n d  w hen we add to th is fac t, that 
the proof of a  m an ’s bein g a M ahatm a or G reat Soul has to do 
with the in terior and m ysterious processes of the soul itse lf ; that 
the soul alone recognizes the G reat S o u l; that such a B e in g  is 
first met upon the plane of soul, and th ere only at first ; I think 
you w ill concede that this subject of proof becom es a  v e ry  diffi
cu lt one, and that you m ust be content to leave  m e to w hat you 
m ay, i f  you please, call m y delusions; or else you m ay accept the 
w ork in g  hypothesis of liv in g  the life  if  you would know the doc
trine, and w ork out th ereby  the m atter to its ultim ate conclusion. 
F o r other m eans than life  and w ork there are  none. O ther proof 
of the existence of G reat Souls, m asterin g the bodies in which they 
dw ell, h av in g  com m union w ith m ankind tra va ilin g  in pain on the 
one hand, and w ith the g re a t boundless freedom  of sp irit on the 
o th er; other proof, I say , than that you r soul first touches T h e ir  
souls, th re  is none. T h e re  n ever w ill be any other p roof until 
you have first m astered that truth and have learned to know  the 
intangib le eternal presences by  a proof m ore sure than the p re s
ence of evan escen t form .



Or, again , the proof asked m ay be that o f certain  fu n d am en ta l 
propositions of T h eosophy, such as those laid down in the S e c r e t  
D octrine. T h ese  are first, the existence of a boundless, e t e r 
nal Principle of l i f e ; second, the u n iversa lity  of the law  o f p e r io d 
icity, or K a rm a ; third, the sp iritual identity  of a ll souls w ith  th e 
O ver-soul. Such proof can be sought, and can, so fa r  as m y  o w n  
experience goes, be found in e v e ry  departm ent of life . I  a d m it  
that in this so-called scientific age  the m erest w eak lin gs a r e  so 
inflated w ith the rab ies o f science that th ey think th ey m ust h a v e  
scientific proof o f ev eryth in g , and hence would deny w hat m a y  b e  
called proof b y  analogy. Science herself, lab oriou sly  g re a t b u t  
often true, treats us no better. B ut perm it m e to take a ca se  in  
point, an illustration  from  a led lure recen tly  d e livered  in this h a ll 
on w hat are called " T h e  L iv e s .”  In  that ledture it  w as sh o w n  
that science dem onstrated certa in  adtion and reaction a lw ays t a k 
in g  place in  the unit, as it is  called, of protoplasm ic m atter. I t  
w as also shown that this series of adlion and reaction w as p re c ise ly  
the sam e as those g iven  in the S ecret D octrine re lative  to th e  
adlion of the life-princip le in regard  to the So lar system s, w orld s, 
m an, and even the constituent ce lls o f h is body. N ow , as I  sa y , 
science would re fu se  us the r ig h t to this proof by  analogy. B u t  
let us see if  we cannot w rest it from  h er own utterance. F o r  w h at 
says science further, a fte r  postu lating this unit o f protoplasm  and 
definite adlions and reactions tak ing place ? Science show s at once 
this fadt, that the w hole v isib le u n iverse is built up o f a series o f 
ju st such units. In  this conclusion, then, she h erself g iv es  us th at 
proof in regard  to the un iverse to which w e h ave laid  claim . O r 
take another case. In the sam e led lure it w as said that proto
plasm , the basis of all life, w as bu ilt up of certain  w ell-defined ch em 
ical constituents, but that if  you put those constituents together in 
their exact proportions, liv in g  protoplasm  would not result. W hat 
would be absent? L ife  would be absent. T h e  scientist claim s 
that th ere is no such th in g as life  p er sc, life  in itself. B u t m ay 
w e not fa ir ly  claim  that if  the absence of life  o r motion preven ts 
th is chem ical structure so ca re fu lly  builded up a fte r the liv in g  
m odel,from  bein g a live, it is a fa ir  conclusion that there is a som e
th ing called L ife  whose absence m akes the difference betw een a 
l iv in g  th ing and a dead thing, as science uses the term s “ l i f e ”  
and “ d eath .”  I speak advised ly  of the term inology o f science, fo r 
to the Theosophist L ife  and a ch ange in the m odes of L ife  alone 
are  known. . _

G o in g thus rap id ly  over the w hole ground of proof, what I 
w ould finally  su ggest to m y fellow  T heosophists is th is: T h e



proof that is  w anted is proof of the great spiritual side of life  and 
that which in all directions underlies the visib le  and m aterial. 
N ow  the proofs o f life  are  everyw h ere . T h e y  are found in all 
occupations, in all departm ents o f life , in all sciences, in all a r ts ; 
th ey are best found in the beings of whom  life  itse lf is com posed. 
T ak e , fo r instance, the question o f evolution, that great moot- 
point w hich is said to h ave been the ch ief am ong the d iscoveries 
(re-d iscoveries I should call them) o f th is century. Y o u  m a y  find 
it everyw h ere. Y o u  m ay find it in  statecraft, in the tendency 
a w ay  from  w arfare  and tow ards arbitration . Y o u  m ay find it in 
the trades, in the tendency a w ay  from  m onopoly and tow ards co
operation ; yes, even  in the lim ited co-operation o f m onopolists, 
which is its m ost dangerous form . Y o u  m ay find it in education ; 
in the tendency, g ro w in g  g re a ter ev ery  hour, to g iv e  the sam e ad
van tages to both sexes. Y o u  m ay find it in  th eology, in that 
these later days h ave seen the stu dy o f com parative theology, in 
part adopted, in p lace of that m ethod w here a  m an learned only 
his own form  of b e lie f and, at m ost, the best argum ent of 
other schools, in  order to be able to refute. Y o u  m ay find it 
in  the industrial life  o f c itie s ; in  the custom , gro w in g  daily 
greater, of em bracing the sale  o f all m anner o f goods in one shop, 
instead  o f em ploying that shop as a placie w here on ly one species 
of goods could be obtained. Y o u  w ill find it in the dram a, w hich, 
opening at the b eg in n in g  of the century with the statuesque m eth
od of the G reek  stage, and passin g  through the rom antic, the 
m elodram atic or in tensely  real, the ideal (as in som e p lays of 
Tennyson  and others of his school), h as fin ally  culm inated at the 
close o f the century in a school o f p layw righ ts  who show all the 
situations o f life  a ris in g  out o f and caused by the com plexities of 
ch aracter o f that th ing p a in fu lly  created , life  a fter life  b y  m an : I 
m ean, the heart of m an itself. T h a t heart has built up the w hole 
of life  about us. It  is responsible for all the stran ge alternations, 
stru gg les, differences, and traged ies o f life. T h e  latter-day dra
m atist has seen i t ; the prophetic seer has su n g  it for centuries 
also. I f  you turn to m usic, i f  you turn to painting, evolution is 
still p lain ly  discerned. If, then, Theosophists wish to point out 
such proof re lative  to the ancient E aste rn  beliefs as m ay serve  as 
sufficient basis for a m an to begin  to w ork upon, let them  turn to 
the variou s departm ents o f life  and dem onstrate the first faint 
clues of g re a ter rid d les in them . N ot a m other am ong h er ch il
dren, not a  w orkm an by his bench, not a photographer spread ing his 
film  re ad y  for the tran sform in g fingers of the ligh t to create some 
rad ian t im age and cast it out of space upon the g la ss , not an y man



or any wom an w ork ing an yw h ere but can b rin g  som e m a te ria l 
from  his or h er place of life  with which to build broad and w id e  
the base o f th is u n iversa l tem ple which we can and w ill ra ise  to 
the skies. Do not look abroad in th ings unknow n to you  for 
p ro o f; seek that proof of the build in g sp irit, the liv in g  sp irit, the 
unseen all-pow erfu l w orkm an, in the L ife  of which you are p a r t ; 
and h avin g  discerned H im  behind his custom ary m ask, b r in g  to 
us the faith fu l im age of that which you h ave seen. T h e  m oth er, 
o b serv in g  the b irth  o f ch aracter w ith the child, w atchful o f th e 
developm ent o f the m ere anim al m ind, joyous d iscem er o f th e  
first unfold ing of the im m ortal soul, can put together argu m en t 
fo r R eincarnation , for the belie f that the stron g ch aracter a lre a d y  
show n in in fancy— ch aracter d issim ilar to that of all the a n cestry  
perhaps— has been m oulded b y  m any a  p rior life. In  the in te r
correlation  of forces, the b eh avior of en ergy, its conservation and 
interaction, the scientist can find still other proof. W hen the mi- 
croscopist can find no b acteria  present in a  speck of m atter placed 
under his most pow erfu l lens, the photographer, p rep arin g  a p late 
sensitized to the action o f the ra y s  of the u ltra-vio let only— the 
unseen rays  w hose action and existence can only be dem onstrated 
b y  chem istry— the photographer, I say, photographing b y these 
rays, produces p ictures of liv in g  and m ovin g b acteria  to which 
the w on d er-revealin g lens w as blind. T h e  astral ra y  revea lin g  
the low er astral form s— is it not a fitting sequence? A n d H . P. 
B la v a tsk y  said that the greatest proof of occult th eory w ould be 

•found along biological and chem ical lines. T h e  schoolboy reads 
in his N atu ra l Philosophy the first law  of m otion: “ A ction  and 
reaction are equal and opposite in d irection .”  It  is true of em o
tion as w ell. A n d  it re vea ls  the L a w  of K arm a. H . P. B la v a t
sk y  pointed out the path. W e should each seek to g iv e  our own 
proofs. N o m ore is needed. N o m ore can be asked. T h e  proofs 
lie  w ithin y o u rse lv e s ; your daily  acts fecundate them , you r lives 
a re  their heralds. Y o u  have but to speak them . T h ere  is not 
one of us from  whom  all the rest m ay not learn som ething of 
proof, w ere that proof but brought b efore them. A n d  is it not a 
d u ty  which we ow e to our belief, to dem onstrate the real am pli
tude of its base ?

O r perhaps it is proof of our ideals that men ask. W hat kind 
o f proof, think you, w ould hold good of an ideal ? I can conceive 
no other proof than its action upon the life. W ere I asked, 
“ Who are these m en who h ave attained in ev er so sm all m easure 
to som e proof of these great tru th s?”  I w ould m ake an sw er thus: 
T h e y  are those who have looked upon a fa r  star beyond the tem-
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pest. T h e y  are those who h ave  w orked and toiled and w aited, 
w ho b ein g  crushed have arisen , who h av in g  fallen  h ave  stru ggled  
an d  h ave arisen  again  and again. T h e y  are those who h ave  done 
this fo r the sole and pure sake o f the realization of an ideal which 
assu res them  that the salvation  o f one is in extricab ly  bound up in 
the salvation  o f all. T h e y  are those who h ave seen the m igh ty  
im age of U n ity  and H arm ony fa r  beyond the contem plation of the 
m ere m ortal m ind, and who w ork on tow ards it regard less of 
th em selves, caught up in the g lo ry  o f that im m ortal ideal. F o r  
the proof o f a  m an is h is life . T h e  proof o f an Id eal is its life  in 
the soul.

FA CES OF FRIENDS.

Cl a u d e  F a l l s  W r i g h t  w as born Sep tem b er 18th , 1867, in 
D ublin , Ireland . H is m other is an E n g lish  w om an, a m em 

b er o f an old C heshire fam ily . H is fa th er w as the nephew  of a 
w ell-know n C rim ean G eneral nam ed F alls . H e w as educated at 
the H igh  School in H arcou rt S treet, D ublin , w here m any well- 
known Irish  theosophists w ere also taught. P rep arin g  to enter 
the C ivil S erv icc  in E n g lan d  he passed one grad e, but w hile w a it
in g  fo r an appointm ent becam e an accountant in an A ssu ran ce 
Com pany. W hen he w as eighteen yea rs  old he entered the R o y a l 
C o llege  of Surgeon s to study m edicine, but had not com pleted the 
first y e a r  before he heard of T h eosophy through C harles Johnston , 
T h is  subject then claim ed his attention and he w ent o ver to L o n 
don at the age of tw enty to see H . P. B ., a fterw ard s ask in g h er 
to advise h im  about go in g  to India, to w hich she replied, “ Do not 
go , but com e to m e and I w ill teach yo u ” , but say in g  he m ust first 
form  a B ranch , i f  possible, in D ublin. A ctin g  on this, he g a th 
ered  persons together, and finally  a B ranch  w as form ed, w hich 
w as opened b y  B roth ers Ju d g e  and A . K eigh tley . S in ce then he 
h as devoted h im self en tire ly  to the Society.

H e w as with H . P. B. for three years, and beside h er at the 
tim e o f h er leav in g  th is earth. A t  one tim e he w as one of h er 
secretaries, and at another tim e m an ager of the D uke S treet P ub 
lish in g  Com pany, now the T . P . S. A lm ost e v e ry  p icture and 
ornam ent in H . P . B . ’s room he put up at her request, as w ell as 
con stru ctin g m any of the sh elves for them . D u rin g  the first and 
last v isit H . P. B . paid to No. 17  A ven u e R oad , n e x t  door to the 
H eadquarters, she leaned on B ro th er W rig h t's  arm  as he showed 
h er around the place, and at the tim e of her death he knelt beside



her holding her le ft hand, and as she passed aw ay  took th e  r in g  
from  off h er fourth finger. F o r  a long tim e he w as also S e c re ta ry  
of the B la va tsk y  L o d g e  in London. A fte r  the death of H . P . B . 
he cam e to A m erica , a rriv in g  in N ew  Y o rk  seven  m onths to a  d a y  
a fte r that even tfu l hour. S in ce then he has been tra ve lin g  a b o u t 
the U nited States, as fa r  north as M inneapolis and south to N e w  
O rleans, w ork ing at the H ead qu arters in M adison A v en u e  w h en  
in the city  of N ew  Y o rk . A  g re a t m any m em bers of the S o c ie ty  
are now person ally  acquainted with B roth er W right, and h is  e f 
forts for the B ranches h ave been productive of g re a t benefit, n ot 
only to him  but also to the organization. H is efforts in the T h e -  
osphical field in A m erica  en title  him  to a p lace in this g a lle ry , a s  
he h as v isited  m ost of the B ranches on the east coast and f a r  to  
the w est, lectu rin g  in the cities v isited  to la rg e  audiences and 
h elp in g all centres in p lans and organization fo r the purposes o f  
fu rth e r study. H is w ork in this direction is inva luab le  and not 
only is h is com ing looked for, but constant ca lls  are  m ade fo r  
visits. A lth ou gh  C laude F a lls  W righ t is you n g he has an ancient 
look due to a sligh t b ald n ess; h is voice is p leasant and in sin u atin g  
and his b irth  g iv e s  him  that touch o f hum or which en livens th e  
du llest subject.

PLOT AGAINST THE THEOSOPHICAL . 
SOCIETY.

IN  the issue of this m agazine fo r Ju ly , 1893, w e g a v e  a h in t 
of the conspiracy aga in st the Society, and now w ill outline 

a little  m ore. T h e  plot extends from  In d ia  to A m erica , tak ing 
in en passant what enem ies it can find in Europe. A  P arsee  in 
In d ia  g a v e  as m any p rivate  and confidential papers as he could 
procure, m eanw hile professin g love of hum anity. T h ese  w ere 
sent to an A m erican  citizen on the Pacific Coast w ho is  engaged  
in the task of co llecting all sorts of m atter consisting o f old tales 
and secondhand statem ents so as to put them in a book to be m is
called  a h istory of the T .S .  Such is the present title, though it 
m ay be changed later on. T h e  price cannot be g iven  as the size 
is not known. T h e  value of this co llector's historical faculty, can 
be gau ged  b y  the fo llow in g extracted  from the E n g lish  paper 
Light of D ecem ber 9th, 1883. Sp eak in g  of H . P . B la v a tsk y  h e 
sa y s :



The opponents of Madam B. in India were very anxious to have the matter 
tested in the country and did all they could to have it legally determined ; but 

. Madam and the Theosophists could not be induced to go into court. On the 
very day she was to be supcenaed as a witness by the opposition she left India 
and never returned thereto.

A lm ost precise ly  the reverse  o f this is true. M adam e B la v a t
sk y  w as m ost eager to b rin g  prosecution for libel against the slan 
d erin g  journals, so eager that at first all rem onstrance w as pow er
less. I t  w as represented to h er that no C ourt could be a fitting 
resort fo r decision in cases in vo lv in g  O ccult m atters, and that 
e v e ry  attem pt would be m ade b y  counsel to throw  rid icu le on the 
topics m ost sacred  to H indus. Sh e  w as at last only brought to 
relinquish  h er purpose by Col. O lcott’s assurance that he would 
resign  the Presidency o f the T . S . i f  she persisted. ( Theosophist 
o f Ju ly , 18 9 1). H ence no suit w as b rought and no w itness sub- 
pcensed. Im agin e the va lu e  o f a “ H isto ry”  com posed o f item s 
w ith quality  like the above ! I t  takes m ore than purchased titles 
to m ake a historian.

A  num ber o f p rivate  letters and som e fancifu l im itations of 
such w ill be used in the book in ord er to show the m em bers o f the 
T . S. as figh tin g like a  pack o f w olves fo r place and power. T h ere  
is a  s lig h tly  com ic effedt in th is upon an y one who know s the T .S .  
as it is. T h e re  are no salaries, no im posing offices, no popular 
hom age, no opportunity fo r self-aggrandizem ent. Theosophy 
bein g opposed to conventional beliefs, the m ore prom inent the 
Theosophist the g re a ter  the odium  he receives. T h e  real conse
quence of official station in the T .S .  is hard w ork, and it seem s 
sin gu lar that men should w ran g le  and fight for th at!

In truth , the calibre o f soul which fits men to pursue the busi
ness o f g e ttin g  p rivate  letters from  those receiv in g  them  under 
seal of confidence, and then using them  to m isrepresent and b e
little  the liv in g  and the dead, is not such as to lead to fam e or even 
gen eral esteem . T h e  bu rrow in g  anim als do not rank high am ong 
fauna. A s  the plot goes on, other details w ill be m ade public, for 
there can be no possible objection am ong Theosophists to swell 
the pub licity  which ensures contem pt fo r v ilifiers, but as yet it has 
not a v e ry  form idable appearance.

Som e new spapers and certain organizations aid this plot indi 
rectly , a ll c la im ing to be w o rk in g  fo r the good o f the race. T h e  
P sychical R esearch  Society is one o f such. It  frequ en tly  occupies 
itse lf w ith discussions o f old p rivate  lette rs w ritten  by H . P. B la 
v a tsky  in ord er to show h er as an im poster, though in try in g  to 
do th is th ey arouse the presum ption that she m ust h ave had un
lim ited m eans and innum erable agen ts in all lands who w ere in



all sorts of governm ental offices, and also that she o u tran ked  m o st 
m en o f the day in h er personal know ledge and m em ory.

T h is  can do no great harm . In  one case la te ly  at a d in n e r  
w here the agent of the P. R . So ciety  w as, in N ew  Y o rk  S ta te , h e  
retailed m any th ings directed again st her and the T  S , and th e n  
the com pany requested B rother H ard ing, w ho w as p re sen t, to  
tell them  all he could o f Theosophy. So  there the v it u p e r a 
tion resulted in a w hetting of the m inds present for T h e o so p h ic a l 
food. In  India the Times prints letters not signed w ith r e a l  
nam es that attem pt to show  A nnie B esan t on the brink of a c a t a 
clysm  that will sh atter h er life  and show  h er w hat a dupe she h a s  
been of the present officers of the T  S  for w hich she w orks. B u t  
she goes on unm oved, rousing up a ll India, so that the p eop le  b e 
gin  there also to adore h e r ; and know ing h erse lf w h ereof sh e  
speaks, this branch o f the attack is o f no avail. It en co u rag es  
Theosophists, w h ile it m ust be ra th er d epressin g to the co n sp ira 
tors to know that one of the G overnors in India asked A n n ie  
B esan t la te ly  to draw  up plans fo r re form  and educational w o rk  
am ong the H indus, requestin g h er as an F .T .S .  to stay  there an d  
carry  them  out. T h is  is not a fiftion , like the basis on w hich th e 
plot rests. So  we m ay keep all our courage undim inished.

OF FUNDS AND PROPERTY.

IT  w as thought b y  som e at one tim e in the h istory o f the T h eo 
sophical Society that a society fund w as an indispensable p re

requisite to the grow th  of the m ovem ent. T h is  w as a n atural 
idea to a W estern m an because most of the ach ievem ents o f the 
W est are the result of the use of m oney, but if one has a  good 
know ledge of hum an nature and rem em bers w h at has happened 
in other organizations it must be evident that, w hile m oney is ne
cessary  in order to ge t bread to eat, it is not en tirely  necessary 
fo r the w ork o f the Theosophical Society. T h e  R om an Catholic 
Church is prob ab ly  the most pow erful relig ious body, controlling 
vast sum s o f m oney and ow ning the best property  everyw h ere, 
but its great ach ievem ents have been in the line of fosterin g dog
m atism  and chaining the m inds of m en ; its latest one a few 
m onths ago consisting in com pelling St. G eorge M ivart, who is a 
R om an Catholic, to recant w hat he said in a prom inent review  
tending to show  that eternal dam nation is im possible. T h e  M eth



o d ist and other C hurches o f the d issenting side o f C h ristian ity  
su sta in  larg e  m issionary enterprises fo r  which th ey get m illions of 
d o lla rs  from  th eir adherents, and the resu lt is  that they p ay the 
sa la r ie s  of m an y m issionaries, enabling th eir secretaries at hom e 
to  accum ulate m oney, produce but few  converts abroad, and keep 
u p  the breach  in brotherhood betw een the E a st  and W est b y  fost
e r in g  the id ea that the heathen are unregenerate and dam ned. I f  
th e  Theosophical Society  as an organization had a lw ays possessed 
a  fund and property , there would a lw ays be those who, m oved b y  
selfish  m otives, w ould stru gg le  to gain  possession o f the m oney 
and the use o f the property  fo r th eir own benefit. B u t w ithout a 
fund  b elonging to the treasury, the So ciety  has stead ily  grow n 
in  influence and num bers. T h is  is because instead o f m oney to 
figh t fo r  we h ave had an insp iring ideal, and instead o f corporate 
fun d s to w ork w ith w e h ave had devotion w hich causes the m em 
b ers to use in the w ork o f the organization th eir own private 
m eans untram m elled b y  the treasu ry  rules. T h u s the Society  is 
poor, and it is sincerely  to be hoped that it w ill a lw ays rem ain 
w ithout a  fund as a  tem ptation to the cupidity o f man.

T h e  H ead qu arters in A m erica , situated in N ew  Y o rk  C ity, is 
a  piece o f p roperty  the title to w hich is vested  in the local Branch, 
which is  a  corporation form ed for the purpose of hold ing the prop
erty . It  does not belong to the Theosophical Society, but it is 
devoted, under the sam e sp irit o f devotion as has m oved a ll true 
Theosophical w orkers, to the uses and the benefit o f the T . S . 
T h e  H ead q u arters  in London belongs also to a  b ody o f persons, 
not to the Theosophical Society. E xcep tion ally , the H eadquarters 
in A d y a r  belongs as a  centre to the Theosophical organization as 
a  whole. It  has been said b y  som e that a ll donations, a ll legacies, 
all bequests o f p roperty , a ll gen era l acquisitions o f all property  
for the T . S . w ork should be to and for the Theosophical Society  
as legal beneficiary, but w ith this v iew  I fo r one cannot agree. 
T h e  funds that are used in the w ork, outside of the necessary 
funds belonging to the various Sections and spent d u rin g  the year 
should rem ain the property o f private persons who devote them  to 
the uses o f the Society  free ly  and in w h atever direction th eir con
science perm its. I f  we accum ulate a la rg e  corporate fund we w ill 
also accum ulate around it those hum an beings who unconsciously 
as w ell as deliberately  conceal their m otives, who ask  to be allow ed 
to w ork so that they m ay be paid, and who as m em bers o f the 
whole body ow ning the fund m ight have a  rig h t to dem and its 
division. M ay H eaven  defend us from  such a  state of th in gs! I f  
persons have m oney w hich they desire to devote in la rg e  sum s to



the So c ie ty ’s w ork, th ey should either use it th em selves in  the 
lines o f that ad liv ity  or d e liver it over to such devoted w o rk e rs  as 
h ave shown that th eir guide in life  is self-sacrifice for the w h o le .

T a k e  a few  concrete exam ples. In  the A m erican  Sed tion , fo r  
instance, salaries are not paid, unless you call board and lo d g in g  
a  sa la ry  to certain  persons who are w ithout means. T h e re  a re  
w orkers in the official departm ents o f that Sedtion w ho sp en d  
their entire tim e from  early  m orn ing till n ight, and all the m o n e y  
th ey can spare over th eir adtual necessities, in to iling for th e  T h e 
osophical Society w ithout a sa la ry  and at the sam e tim e g iv in g  
out o f th eir m eans to the needs o f the work. In  E n g lan d  it is 
the sam e. T h ere  M rs. B esan t and others w ork u n ceasin g ly  fo r  
the Society, she supporting h erself and contributing all th at r e 
m ains o f h er earn in gs to the needs o f the Society. H . P . B la v a tsk y  
did the sam e. Col. O lcott did also and is still doing it. T h u s  in  
e v e ry  diredlion the real lastin g  and beneficial adlivities of th e  S o 
c iety  are carried  on b y  those who, w illin g  to w ork fo r it, do not 
ask  a  sa la ry ; and those o f them  w ho possess m eans do not w ish  
to be tram m elled  b y  ru les and regu lations re la tin g  to a g e n era l 
fund w hich w ill a lw ays be source of annoyance and a tem ptation  
to the wicked. In  our h istory  of m any years  we have had th is 
proved in the case o f a treasu rer in India who, h av in g  the sm all 
gen eral funds under his control, stole all that he could la y  his 
hands upon. H e w as but a m ortal thrown into the m idst of tem p
tation. I f  the m oney w ere his own and he w ere w ork ing in the 
So cie ty  w ith it, he w ould not steal it for he could not.

W e ought not to encourage larg e  donations to the treasu ry, 
but should spread abroad the principle that private m eans should 
be lib era lly  g iven  to the tried ones for use in th eir discretion 
when the g iv e r  does not know  how  or has not the opportunity to 
use it him self. L e t  them  do as has been done; ju st as one man 
g a ve  H. P. B la va tsk y  $5000 for the C ir l s ’ C lub at Bow , London, 
for which it w as jud iciously  used b y Mrs. Besant as a g e n t; or as 
another g a ve  a la rg e  sum  to help start a  h ead qu arters; or like 
another in g iv in g  the m oney to print quantities of tradls and 
pam p h lets; or as another who paid over from  tim e to tim e to an 
official enough to sustain a w ell-tried , devoted, but penniless 
w orker in fu rth er hard tra v e llin g  and speaking for the Cause. In 
this w ay devotion becom es m ore valu ab le  than m illions of m oney; 
those who are capable of speaking and w ritin g  but h ave no means 
w ill be enabled to go on b y  others who, favored b y  m aterial fate, 
h ave a surplus. B ut m ake a large  treasu ry  fund, and then no 
barnacle or drone could be shaken off once it had fastened on the



old  ship, because he w ould h ave a  voice in  the m anagem ent of 
m eans. A g a in , those captious, suspicious persons who a lw ays 
kn ow  the date of a  penny or the num ber o f a  b ill would h arrass 
those who had the spending.

A ga in , our p o verty  and lack  of earth ly  applause and rew ard  
h a v e  saved  us from  cran ksan d  sectarians who, sublim inally  attracted 
b y  w ealth , w ould prate of doCtrine and duty w hile th ey stood 
g u a rd  over the cash-box. In  the strength  of our ideal and devo
tion is our pow er, and that w ork which is done without rew ard  or 
the hope o f it and w ithout the b ligh tin g  influence o f a  debit and 
cred it account goes fu rth er and lasts lon ger than any which is 
g iv en  as return  fo r a m oney consideration.

REINCARNATION IN JUDAISM AND 
THE BIBLE.

TH E  lost chord o f C h ristian ity  is the doCtrine of R e in carn a
tion. I t  w as beyond doubt taught in the e a rly  d ays o f the 

cu lt, for it w as w ell known to the Je w s  who produced the men 
w ho founded C h ristian ity . T h e  greatest o f a ll the F ath ers  of the 
C h u rch — O rigen — no doubt believed  in the doCtrine. H e taught 
p reexisten ce and the w andering o f the soul. T h is  could h ard ly  
h ave been believed  w ithout also g iv in g  cu rren cy  to reincarnation, 
as the soul could scarce ly  w ander in an y p lace save the earth. 
Sh e w as an ex ile  from  P arad ise, and for sins com m itted had to 
revo lve  and w ander. W ander w h ere ? would be the next ques
tion. C erta in ly  aw ay  from  P arad ise, and* the short span of 
hum an life  w ould not m eet the requirem ents o f the case. B ut a 
series o f reincarnations w ill m eet a ll the problem s o f life  as w ell as 
the necessities o f the doctrines o f ex ile , of w anderings for purifica
tion, o f bein g known to God and b ein g  ju d g ed  b y him before 
birth , and o f other dogm as g iven  out am ong the Je w s  and of 
course w ell know n to Je su s  and w h oever o f the seven ty  odd dis
cip les w ere not in the deepest ignorance. Som e o f the disciples 
w ere .p resu m ab ly  ign oran t m en,, such as the fisherm en, who had 
depended on th eir e ld ers fo r  instruction, but not all w ere o f that 
sort, as the w onderful w orks o f the period w ere sufficiently exc it
in g  to com e to the ears o f even  H erod. P au l cannot be accused 
o f ignorance, but w as w ith P eter and Ja m e s  one o f severa l who 
not only knew  the new  ideas but w ere w ell versed  in the old ones. 
A n d  those old ones are to be found in the Old T estam en t and in 
the Com m entaries, in the Zohar, the T alm u d , and the other



w orks and say in gs o f the Je w s , all o f which built up a b o d y  o f 
dogm a accepted b y  the people and the R ab b is. H ence s a y in g s  o f 
Je su s , o f Paul, and others h ave to be view ed w ith the w e ll-k n o w n  
and never-d isputed dodtrines of the d ay  held  down to the p re sen t 
tim e, borne w ell in m ind so as to m ake passages c lear and sh o w  
w hat w as tacitly  accepted. Je su s  h im self said that he in ten d ed  
to uphold and buttress the law , and that law  w as not o n ly  th e 
m atter found in the book the Christian  theologians saw fit to a c 
cept, but also in the other authorities o f which all ex cep t th e  
gro ssly  unlearned w ere cognizant. So w hen we find H erod lis te n 
in g  to assertions that Jo h n  or Je su s  w as this, that, or the o th er 
prophet or great m an of old&n tim e, we know that he w as w ith  
the people specu lating on the dodtrine o f reincarnation or “ co m 
ing back ” , and as to w ho a present fam ous person m ay h ave b een  
in a form er life . G iven  as it is in the Gospels as a m ere in ciden t, 
it  is v e ry  plain that the m atter w as court gossip  in w hich lo n g  
philosophical argum en ts w ere not indulged in, but the dodtrine 
w as accepted and then personal fadts gone into for am usem ent as 
w ell as fo r w arn in g  to the king. T o  an E astern  potentate such a  
w arn in g  w ould be of m om ent, as he, unlike a W estern man, 
would think that a return in g great personage would o f necessity  
h ave not only know ledge but also pow er, and that i f  the 
people had their m inds attracted  to a new asp irant fo r  
the leadership  they w ould be inflam ed beyond control w ith the 
idea that an old prophet or form er k in g  had com e back to dw ell 
in another body w ith them. T h e  Christians h ave no righ t, then, 
to excise the dodtrine of reincarnation  from  th eir system  if  it w as 
known to Je su s , if  it w as brought to his attention and w as not 
condem ned at all but tacitly  accepted, and furth er, finally , i f  in 
any single case it w as declared b y Je su s  as true in respedt to any 
person. A n d  that all this w as the case can, I think, be clearly  
shown.

F irs t  for the Je w s , from  whom Je su s  was bom  and to whom 
he said unequivocally  he cam e as a m issionary or reform er. T h e 
Zoh ar is a w ork of great w eigh t and auth ority  am ong the Jew s. 
In  I I ,  199 b, it says that “ a ll souls are subjedt to revo lu tio n s” . 
T h is  is m etem psychosis or a ’leen b’gilgoola; but it d eclares that 
“ men do not know the w ay they h ave been ju dged  in a ll t im e ” . 
T h a t is, in th eir “ revo lu tio n s”  th ey lose a com plete m em ory of 
the adts that h ave  led to judgm ent. T h is  is p recise ly  the T h eo
sophical dodtrine. T h e  K eth er M alkuth says, “ I f  she, the soul, 
be pure, then she shall obtain favor . . . but i f  she hath been 
defiled, then she shall w ander for a tim e in pain and despair . . .



until the days o f h er purification ” . I f  the soul be pure and if  
she conies at once from  G od at b irth , how could she be defiled ? 
A n d  w here is  she to w ander if  not on this or som e other w orld 
until the days of h er purification ? T h e  R a b b is  a lw ays explained 
it as m eaning she w andered dow n from  P arad ise through  m any 
revolutions or births until p u rity  w as regained.

U n d er the nam e o f “ Din G ilgo l N esh o m es”  the dodtrine o f 
reincarnation  is constantly spoken of in the T alm u d. T h e  term  
m eans “ the judgm en t o f the revolutions o f the so u ls” . A n d  
R a b b i M anassa, son o f Israe l, one o f the most revered , says in 
h is book Nishm ath H ayem : “ T h e  b elie f or the dodtrine o f the
transm igration  o f souls is a firm  and infallible dogma accepted b y 
the w hole assem blage o f our church w ith one accord, so that 
there is none to be found who w ould dare to deny it . . . In 
deed, there is a g re a t num ber of sages in Israel who hold firm  
to this dodtrine so that th ey m ade it a dogm a, a fundam ental 
point of our relig ion . W e are therefore in duty bound to obey 
and to accept this dogm a w ith acclam ation . . .  as the truth of 
it has been incontestably dem onstrated b y  the Zohar and all books 
o f the K a b a lis ts .”

T h ese  dem onstrations hold, as do the traditions o f the old Je w s , 
that the soul o f A d am  reincarnated  in D avid, and that on account 
o f the sin o f D avid against U riah  it w ill h ave to com e again in 
the expedted M essiah. A n d  out o f the three lette rs A D M , being 
the nam e o f the first m an, the T alm u dists a lw ays m ade the nam es 
A dam , D avid, and M essiah. H ence this in the Old T e s ta m e n t : 
“ A n d  they w ill serve Jh v h  their God and D avid  their k in g  whom 
I shall reawaken for th em .”  T h a t is, D avid  reincarnates again 
fo r the people. T a k in g  the judgm en t o f G od on A dam  
“ for dust thou art and unto dust thou shalt re tu rn ” , the 
H eb rew  in terpreters said that since A d am  had sinned it w as n e
cessary  fo r him  to reincarnate on earth  in ord er to m ake good the 
ev il com m itted in his first e x is te n c e ; so he com es as D avid, and 
later is to com e as M essiah. T h e  sam e dodtrine w as a lw ays ap
plied by the Je w s  to Moses, Seth , and A b e l, the la tte r spelt Ha- 
bel. H abel w as killed  by Cain, and then to su pp ly  the loss the 
L o rd  g a v e  Seth  to A d am  ; he died, and later on M oses is his re 
incarnation as the guide o f the people, and Seth  w as said by A dam  
to be the reincarnation  o f H abel. Cain  died and reincarnated  as 
Yeth rokorah , who died, the soul w aitin g  till the tim e when H abel 
cam e back as M oses and then incarnated as the E g y p tia n  who 
w as killed by M o se s ; so in this case H abel com es back as Moses, 
m eets Cain in the person of the E g yp tia n , and k ills  the latter.



S im ila rly  it w as held that B ileam , L ab an , and N ab al w e re  r e in 
carnations of the one soul or individuality . A n d  of Jo b  it w a s  
said that he w as the sam e person once know n as T h ara , the fa th e r  
of A brah am  ; b y  which they expla ined  the ve rse  of Jo b  ( i x ,  2 1  ), 
“ T h ough  I w ere perfedt, yet w ould I not know m y own s o u l ” , 
to m ean that he would not recognize h im self as T h ara.

A ll  this is to be had in m ind in read in g Je rem iah , “ B e fo r e  I 
form ed thee in the b e lly  I knew  thee ; and before thou earnest o u t 
of the w om b I sandtified th e e ”  ; or in R om ans ix , v. 1 1 ,  13 , a fte r  
te llin g  that Ja co b  and E sau  bein g not yet born, “ Ja co b  h a v e  I 
loved and E sau  h ave I h ate d ”  ; or the ideas o f the people th at 
“ E lia s  w as yet to first co m e”  ; or that som e o f the prophets w e re  
there in Je su s  or Jo h n  ; or w hen Je su s  asked the disciples “ W hom  
do men think that I a m ? ”  T h ere  cannot be the sligh test doubt, 
then, that am ong the Je w s  for ages and down to the tim e o f 
Je su s  the ideas above outlined prevailed  u n iversally . L e t us now  
com e to the N ew  T estam ent.

St. M atthew  re lates .in the eleventh  ch apter the talk  o f Je s u s  
on the subjedt o f Jo h n , who is declared by him  to be the g re a test 
of all, ending in the 14th  verse  thus :

And if ye will receive it, this is Elias which was for to come.

H ere he took the dodtrine for granted , and the “ i f ”  re fe rred  
not to an y possible doubts on that but sim ply  as to w h eth er th ey 
w ould accept his designation o f Jo h n  as E lias . In the 17th  
ch apter he once m ore takes up the subjedt th u s :

10. And his disciples asked him saying, Why, then, say the scribes that 
Elias must first come ? And Jesu s answered and said unto them ; Elias truly 
shall first come and restore all things. But I say unto you that Elias is come 
already, and they knew him not but have done to him whatsoever they listed. 
Likewise shall also the Son of Man suffer of them. Then the disciples under
stood that he spake unto them of John the Baptist.

T h e  statem ent is repeated in M ark, chapter ix , v. 13 , om it
ting the nam e of Jo h n . It  is now here denied. It is not am ong 
an y of the cases in  which the different G ospels contradidt each 
other ; it is in no w ay  doubtful. I t  is not only a  reference to the 
dodtrine o f reincarnation , but is also a  clear enunciation o f it. 
It  goes m uch fu rth e r than the case o f the m an who w as born 
blind, w hen Je su s  heard the dodtrine re ferred  to but did not deny it 
nor condem n it in any w ay, m erely  say in g  th at the cause in that 
case w as not for sin fo rm erly  com m itted, but for som e extraord i
n ary  purpose, such as the case of the supposed dead man when 
he said that the man w as not dead but w as to be used to show  his 
pow er over disease. In the latter one he perceived  th ere w as one



so  fa r  gone to death that no ord inary  person could cure him , and 
in  the blind m an ’s case the incident w as lik e  it. I f  he thought 
th e  dodtrine pernicious, as it m ust be i f  untrue, he would h ave 
condem ned it at the first com ing up, but not only did he fa il to 
do  so, he d istin ctly  h im self b rou gh t it up in the case of Jo h n , 
and again  w hen ask in g w hat w ere the popular notions as to h im 
s e lf  under the p revailin g  dodtrines as above shown. M atthew 
x v i, v. 13 , w ill do as an exam ple, as the d ifferent w riters do not 
d isagree , th u s :

When Jesus came into the coasts of Cesarea Phillipi he asked his disciples, 
Who do men say that I am ? And they said, Some say that thou art 
John the Baptist, some Elias, and others Jeremias or one of the prophets.

T h is  w as a  deliberate brin gin g-up  o f the old dodtrine, to 
which the disciples replied, as a ll Je w s  w ould, w ithout an y d is
pute of the m atter o f reincarnation  ; and the rep ly  of Je su s  w as 
not a  confutation o f the notion, but a  d istingu ish ing o f h im self 
from  the com mon lot of sages and prophets b y  show ing h im self 
to be an incarnation o f God and not a  reincarnation o f any saint 
o r sage. H e did not b rin g  it up to dispute and condem n as he 
would and did do in other m a tte rs ; but to the v e ry  con trary  he 
ev id en tly  re fe rred  to it  so as to use it  fo r sh ow in g h im self as an 
incarnate God. A n d  fo llow in g his exam ple the disciples n ever 
disputed on t h a t ; th ey w ere a ll aw are o f i t ; St. P au l m ust have 
held it w hen speaking o f E sau  and Ja c o b ; St. Joh n  could h ave 
m eant nothing but that in R evelation s, chap. iii, v. 12.

Him that overcometh will I make a pillar in the temple of my God, and 
he shall go no more out.

E v id e n tly  he had gone out before or the words “ no m ore ”  could 
h ave no place or m eaning. I t  w as the old idea o f the ex ile  of 
the soul and the need for it to be purified by lon g w andering b e
fore it could be adm itted as a  “ p illar in the tem ple o f G o d ” . 
A n d  until the ignorant am bitious m onks a fte r the death of O rigen 
had gotten hold o f C hristian ity , the dodtrine m ust have en- 
obled the new  m ovem ent. L a te r  the council o f Constantinople 
condem ned all such notions d iredtly in the face o f the v e ry  words 
of Je su s , so that at last it ceased to v ib rate  as one of the chords, 
nntil fin ally  the prophecy o f Je su s  that he cam e to b rin g  a  sw ord 
and division and not peace w as fu lfilled  by the w a rrin g  nations of 
Christian lands who profess him  in w ords but b y  th eir adts con
stantly deny him whom they call “ the m eek and lo w ly ” .

W .Q .J.



T lT E R ARylMOTES.
D e c e m b e r  T h e o s o p h i s t .  “ Old Diary Leaves X X I” continues the copious 

attention given to Mr. Stainton Moses and the spirit messages he received, but 
space is found for four passing references to H. P. B., one of them a s a 
“ psychic". “ The Truth of Astrology” is a most remarkable case of correct 
horoscope in the Bhrigusamhita leaves. “ Idealism” is a very able and pro
found article, though somewhat contradictory at times. “ N .D .K ." states 
some important facts which acquit H .P .B . of Mr. Sinnett’s charge that she 
extorted private papers from a recipient and then used them in the Secret 
Doctrine, and then contributes valuably to the Mars and Mercury discussion. 
“ Theosophy and Indian Social Reform" is a trifle vague, but seems to ba 
pointing aright “ Modern Indian Magic and Magicians" narrates a singular 
instance of obsession and its cure, and also two cases of Ashtavadanam, 
the faculty of doing eight different things at the same time.—[A .F .]

D e c e m b e r  L u c if e r . The fine article on “ Ancient E gyp t" is concluded. 
“ Building for Eternity” is by Mr. Mead, and expands one’s conception of h is 
own expanding soul. It quotes too much, but is vigorous and warm and tell
ing. Mrs. Vera Johnston, H. P. B’s niece, begins a weird, Frankenstein-like 
story of great power. Che-Yew-Tsang’s second paper, “ Some Modern F a il
ings” , is one of the most delightful things ever appearing in Lucifer,— or, in
deed, anywhere. Common-sense, bright, even at times sparkling, full o f 
thought and wisdom and practical tuition, it arouses envy of the magazine 
which has such a contributor. One unfortunate assertion mars it,— that 
thought on another's fault draws elementals which arouse the same fault in 
the critic. This is to say that elementals can force one to become what one 
dislikes ! Besides, how do we correct our faults but by observing their natare 
as displayed by others ? Yet one slip does not much damage so noble a paper. 
“  The Mahayana as taught by Buddha” is short and of small consequence. 
That “ all things are mind itself" is one of those fanciful extravagances not 
likely to delude heads called in America “ level” . Mrs, Frederica Macdonald 
has rallied from Mr. Mead's gentle chastisement and begun to misrepresent 
again. Neither the brimstone lake of Scripture nor the mild exposure of 
Lucifer seems adequate to affright that hardy soul. There is a certain dex
terity in her fibs, as well as a neat literary expression, evidencing long and 
assiduous culture. “  Honor to whom honor is due” , but let us not forget the 
same Apostle’s advice in Colossians III, 9th— [A .F .]

T h e o s o p h ic a l  S if t i n g s , Vol. V I, No. 14, is “ A  Word on Man, his Nature, 
and his Powers” , a lecture delivered by Mrs. Besant on the steamer to India, 
most happily taken down by a stenographer on board, most happily print
ed by the T .P .S . as one of its issues. Of course it is grand, noble, full of 
grace and truth, and the Great Soul speaks throughout in all its majesty and 
beauty. Oh that the Indian lectures could all be thus taken down and 
preserved for posterity !— [A .F .]

L i g h t  o k  t h e  E a s t  for November contains a singularly sensible article 
on the T .S . and the way in which Hindus regard it, giving it most generous 
credit for its great work in the West. Possibly, however, some readers may 
doubt whether it is “ known to every good Theosophist” that Damodar and 
Subba Rao and “ a whole host of others” were “ far more spiritually ad
vanced than the Madame herself". The final paragraph is very funny,— ex
cept to Mr. Sinnett and Col. Olcott, whose respective assertions as to Mars 
and H.P. B’s ignorance of reincarnation are airily disposed of in most Occiden
tal manner. “ They will blaze out in good tim e", winds up jauntily the 
writer. On page 67 is a pungent rebuke to such as think Brahm to be uncon
scious.— [A . F.]

T h e  A u s t r a l  T h e o s o p h is t  is a sixteen-paged monthly to be issued by 
the Victorian Theosophical League, Austral Buildings, Collins st. East, Mel



bourne, for the service of Theosophy in Australasia. It expects contributions 
from England, America, and India, and will give the notes, reviews, and dis
cussions fitting its mission. The price through Australasia is sixpence a month 
or six shillings a year ; price elsewhere is not stated. It begins in January, 
1894.

T h e  I r is h  T h e o s o p h is t  has added four pages to its size and two-pence to 
its cost. It is to give special attention to Theosophy for children, and cordial
ly commends the Lotus Circles of America.

B o r d e r l a n d  for January has the usual large and varied collection of 
papers, Hypnotism and• Spiritism having special space. In the Theosophical 
section a most generously ample review is given to the Countess Wachtmeis- 
ter’s book, with copious quotation. It is certainly a great thing for Theosophy 
at this date that it possesses the fair treatment ana even kindly notice of a 
man so eminent as Mr. Stead, one, too, who so clearly perceives that that can
not be charlatanary which is beloved by a soul with the unsurpassed truthful
ness, sincerity, ana intelligence of Annie Besant.— [A. F.]

T h e  S a n d u s k y  R e g is t e r  of December 31st gives over two columns to a 
verbatim report of Mrs. Edith Lockwood’s essay before the Cincinnati T.S. 
upon “The Seven Planes of the Universe and the Relation they bear to the 
Seven Principles in Man".

T h e  S t r i k e  a t  S h a n e ’s is the prize story of t£e American Humane Edu
cation Society, and tells how the animals on a farm succesfully struck to obtain 
better treatment The moral of kindness to animals is good for humans of 
every age, and is admirably Impressed by this well-done tale.

A s t r o l o g y , by Walter R. Old, is a series of three lectures delivered before 
the Mylapur Literary Society of Madras, followed by a horoscope of Queen 
Victoria and predictions about her up to October, 1895, at which date her 
demise is hinted at as probable. It is an able book, erudite, written in Mr. 
Old’s accomplished style, not extravagant in its claims, and in some places, as 
in the treatment of free-will, of excellent argument. Page 22 is more than fine; 
it is eloquent. The book is stronger as an exposition of Astrology than as a 
defense of it ; for the attempt to prove that the incidents of human life are 
caused, or even signified, by stellar relations presents logical difficulties appal
ling to all but the most sanguine natures. Mr. Old gives many singular 
instances of correct prediction, yet these are merely curious until we know 
their proportion to mcorrect prediction. Has any writer ever furnished such ? 
Astrology will always have attraction for the poetic and the imaginative, but 
more prosaic minds will be as little likely to seek history and biography in 
planetary space as to extract sunbeams from cucumbers. Hence the hope of 
displacing the Government Meteorological Bureau by an Astrological is slim 
indeed.— [ A.F.]

T r a n s a c t io n s  o f  t h e  S c o t t i s h  L o d g e  T  S , P a r t  I X .— T h is  num ber is a t  
hand an d is e x trem ely  valuab le and interesting. T h is  L o d g e  h as in it such  
m en a s B rodie-Innes. It  is a  C h ristian  L o d g e . T h is  T ra n sa ctio n  d eals w ith  
Z od iacs, A stro n o m y, an d A stro lo g y, g iv in g  also som e v e ry  fine p lates of ancient 
Zod iacs, for w hich alone it is valuable. P rice  is sixpence, but this n um ber 
w ill be about fifty  cents, as the plates are  extra. T h e  articles d istin ctly show  
the im m ense an tiqu ity o f the In d ian  an d  E g y p tia n  Z od iac, an d in cid en tally  
one m ust see that the C h ristian  religion m erely depfcts old sun w orship. H o w 
e v e r w e h ave  no desire to con vert the Scottish  L o d g e . T h e  w o rk  o f the 
L o d g e  is accurate, regu lar, an d  w ork m anlike, w ith  v e r y  sm all deviatio n s from  
the plan on the board.

T r a n s a c t io n s  o f  t h e  L o n d o n  L o d g e , N o. 19 is by Mr. A. P. Sinnett, 
and upon “ The Pyramids and Stonehenge". Mr. Sinnett's contention is that 
disclosures from the Astral Light by competent Seers show that Adepts de
parting from Atlantis settled in Egypt and long ruled it as Adept-Kings, the 
greater pyramids being erected under their supervision about 200,000 years 
ago, for initiations as well as the preservation of certain valuable objects of 
occult character from dangers of earthquake or submergence. Yet the pyra



mids were under water during one great subsidence of that part of Egypt. 
Stonehenge was built by Adepts from Atlantis much later, 100,000 years ago, 
and for a simple public worship, in contrast with the luxury of the deserted 
Atlantis. The massive stones there, in the pyramids, and at Baalbec were 
not raised by mechanical process, but by levitation through occult knowledge. 
Some of the ceremonies at Stonehenge, clairvoyantly revealed, are described. 
The lecture is most instructive, and is of course in the charming style which 
makes Mr. Sinnett so envied. As H.P.B. several times said these things, 
substantially, of Stonehenge and Pyramid, this is not the first promulgation of 
the idea.

A\irror°f the-A/\pVetT\ent-
AMERICA.

Mr. Burcham Harding arrived at Buffalo, N, Y., December 20th, and at
tended a meeting of the Saturn Club, one of the leading social clubs. Mr. 
Hodgson lectured upon the “ Destructive work of the Psychical Research So
ciety,” fifty minutes out of the hour being occupied by a repetition of his worn 
out so-called “ exposure” of H. P. Blavatsky. At the close of the lecture Mr. 
Harding was allowed to reply, after which questions about Theosophy were 
put until midnight. The only subsequent reference to the lecture was made 
by a Spiritualist who contradicted what Mr. Hodgson had stated. The fol
lowing evening Mr. Hodgson addressed the Liberal Club at their monthly ban
quet, and again Mr. Harding was allowed to follow him on Theosophy. We 
must be deeply grateful to Mr. Hodgson for advertising Theosophy, for as the 
result of his efforts the Universalist Church opened the pulpit on the following 
Sunday, and there are now three classes at work in Buffalo studying Theoso
phy. On December 31st at Rochester Mr. Harding occupied the Unitarian 
pulpit in the morning, addressed the People’s Ethical Society in the afternoon, 
and spoke at the Second Universalist Church in the evening, all three places 
being crowded. On January 7th he occupied the pulpit at the First Universa
list Church at Rochester, and spoke in the evening in the City Hall on “ Uni
versal Brotherhood." Three large classes (about fifty persons) are formed to 
study Theosophy in Rochester, the classes at Rochester and Buffalo working 
as Branches of the League of Theosophical Workers. On January 10th Mr. 
Harding lectured before the Saturn Club at Buffalo. On January 14th at Al
bany, X. Y., occupied the pulpit of the First Christian Church both morning 
and evening. On the fifteenth he attended, by invitation, the monthly meet
ing at Albany of the Universalist pastors of the surrounding district They 
seemed greatly interested in Theosophy, asking questions for nearly two 
hours, and it will probably lead to their studying the subject ’

C l a u d e  F a l l s  W r i g h t  lectured before the Chicago Branch November 19th 
on •‘Occultism in Daily Life”. November 20th he attended a conversazione 
at the rooms of the Society. November 22(1 he addressed the Toledo Branch. 
November 23d he lectured in Lotus Hall, Toledo, on “The Mission of the 
Theosophical Sooiety”. “ Reincarnation” was the subject of his address the 
next night, Friday. Saturday he lectured on "Occultism”. Sunday, Novem
ber 26th, on “Dreams”. Monday he addressed the Toledo Society on "H. P.B." 
Tuesday he gave the Branch some practical hints for its working. On Wed
nesday he addressed a meeting of the members of the Columbus, Ohio, 
Branch in Dr. Henderson’s rooms. Friday, December ist, he lectured at the 
Y.M.C.A. rooms on “Theosophy". "Reincarnation” was the subject of his 
address the next night in the same hall. Sunday, December 3d, he lectured 
three times ; morning and evening at the Universalist Church. Columbus, on 
"Theosophy”, and in the afternoon in the Masonic rooms on "H.P.B." On 
Tuesday, December 5th, he addressed the Cincinnati Branch on “Dealings 
with the Dead”. Wednesday he left for Memphis. On Thursday, December 
7th, he addressed a meeting of the Memphis Branch at the Peabody Hotel.



Friday he lectured on “Occult Development” at the Lumber Exchange Build
ing. In Mrs. Pittman’s drawing rooms the next night he lectured before the 
Branch on “The Masters”. "The Basic Principles of Theosophy” was the 
topic of an address on Friday at the Lumber Exchange Building. On Mon
day, December 18th, he delivered an address in the Opera House, Vicksburg, 
Miss., on “Theosophy”. Tuesday he addressed meetings in the afternoon 
and evening at the Carroll Hotel. On Wednesday, December 20th, he lec
tured on “Occultism” at the Commercial Club Rooms, and the next day he 
left for New Orleans. Friday, December 22d, he addressed a meeting of the 
New Orleans Society in Mrs. Gehl’s drawing rooms. December 23d he deliv
ered a public lecture on “Theosophy" at the Woman’s Club. Sunday evening 
he addressed another meeting of the members of the Society. Christmas Day he 
held a joint meeting of the Vyasa and Saraswati Branches. December 26th he 
delivered a public lecture on “Reincarnation". December 28th he lectured on 
“Occultism’ . December 29th he held a meeting of the Saraswati Branch to 
consider methods of work. December 30th he delivered a public lecture on 
“The Masters and H.P.B.” On Sunday he addressed a meeting in Vicksburg, 
Miss., and on Tuesday, December gth, he gave a public lecture on “H.P.B. 
and the Masters" in Memphis, Tenn. He then returned to New York.

CONVENTION. AMERICAN SECTION.

The Eighth Annual Convention of the American Section will be held on 
the twenty-second day of April, 1894, at the city of San Francisco, Cal., as de
cided by the Executive Committee. All the branches on the Pacific Coast 
have been consulted, and as former Conventions were held at Chicago, Boston, 
and New York, except the first one (which was very small) at Cincinnati, it 
seems wise and good to have this one at San Francisco. It will begin the 
second series of seven years for this Section. The General Secretary will at
tend from New York, and some others in the East have said they will try to 
arrange to go. A delegate is expected from London to represent Europe in 
the person of Mr. E. T. Hargrove, who has for some time been giving assist
ance at the London Headquarters.

All Branches in good standing are entitled to be represented by a delegate 
either from the Branch or appointed by it from the general membership. 
Delegate means also president, but presidents who are delegates should have 
the resolution of the Branch so appointing them. It is suggested as well that 
all Branches not able to send a delegate from their own list should 
appoint a delegate from among the California members, so that as 
many Branches as possible may be actually represented in person. The 
General Secretary, or Dr. Anderson, 1170 Market Street, San Francisco, 
or the Committee at 1504 Market Street, San Francisco, will furnish names 
of persons who would act as delegates in such cases. It will be well, there
fore, to send to either of the said persons an open paper of delegation to be 
filled by them, or a delegation to some known persons there. But to prevent 
duplication of names it is better to leave to the Committee or Dr. Anderson or 
the General Secretary the filling in of names. The chief work of the Conven
tion will be, outside of the usual routine business, to have a good series of 
meetings at which speakers will deal with Theosophy and Theosophical work.

As at the same time there will be held a Mid-Winter Fair, which, it is said, 
will have a Congress of Religions, the Pacific Committee of the T. S. has 
asked that the Society be represented therein, and we understand the applica
tion has been granted. This will have place on or about the days of the Con
vention, so that a series of interesting sessions no doubt will be held, thus giv
ing a wider spread to the Theosophical movement there.

Reports from Branches should be in the hands of the General Secretary in 
time for him to condense and add to hi& report; they are not printed 
separately. .

The programme will be made up next month, and it is expected to have 
the best speakers we can get to deal with Theosophical topics. One session 
will certainly be devoted to discussion of best branch work and propaganda.

PACIFIC COAST ITEMS.
T h e  P a c if ic  C o a s t  C o m m it t e e  have issued to all Theosophists upon the 

Coast a very urgent appeal for ths support of the Lecturer, expressing



strongly his great services to the cause and the importance of continuing them. 
They say that through his work not a city or town of any size has failed to 
hear the truths of Theosophy, and that the press reports of his lectures have 
been invaluable. Certainly the sustentation of lectureships is one of the 
most effective works open to the American Section.

EUROPE. •

E n g l is h  L o d g e s  report steady progress. . Regular meetings, both for the 
public and for members, are being held with increased attendance during the 
winter months. North London Centre has. been chartered as a Lodge, this 
making the eighth Lodge in the London district. Timely aid was given this 
new venture by a public meeting held in the neighborhood, at which Miss 
Stabler, of New York, and C. Collings, of Bow Lodge, lectured with consider
able success.

L o n d o n  H e a d q u a r t e r s ’ S t a f f  is  now convalescent The work has never 
been interfered with in spite of persistent illness.

N o r t h  o f  E n g l a n d  F e d e r a t io n , T. S., will hold its third quarterly Con
ference at Manchester on February 3rd. A large gathering of Theosophists is 
expected, and it is hoped that both Mrs. Cooper-Oakley and G. R. S. Mead 
will be able to attend from Headquarters.

B e r t r a m  K e ig h t l e y  is at present making a lecturing tour in the North of 
England. A correspondent writes from Manchester: ** We have had a most 
interesting visit from Bertram Keightley. We had nearly seventy at our 
Lodge meeting (Manchester City) to hear him. His address was a treat” 
Equally good accounts come from other towns he has visited. Bradford, Har
rogate, Leeds, and Middlesbrough will be the chief centers of his propagandist 
efforts.

T h e  Bow L o d g e , London, have arranged to give a tea to 150 ragged chil
dren from the poorest part of their neighborhood — the poorest in London. 
The tea is to be followed by a Christmas tree, and it is hoped that besides the 
usual orange and fire-cracker it may be possible to give to each child some 
warm garment

H o l l a n d  still shows increasing willingness to listen to anything that con
cerns Theosophy. One of the best known weekly papers in Amsterdam pub
lishes the contents of the Dutch Theosophia, and has now asked for a regular 
contribution of Theosophical articles. Other newspapers make long extracts 
from the columns of our representative magazine, which was formerly tabooed 
by the press and the retail trade alike. The children’s weekly meetings, held 
at the Amsterdam Headquarters, are now regularly attended by some forty- 
four children of from six to thirteen years of age. This far exceeds anything 
we can show on the same lines in England. T.

S w e d e n . In Sweden a good deal of work is being done. We hear that 
Mr. Tnnes Algren goes about as he can speaking. In one place at the North 
he had 600 for audience. But as expenses are heavy and Sweden poor, he 
wants to get as many cancelled stamps as he can and sell them for the purpose 
of aiding the work. All members in the U.S. who wish to do so may send 
such old sjamps to the address of Gabriel Magnusson, 404 West 48th st.. New 
York City, This is a good work. Mr. Magnusson will forward them to his 
fellow countryman.

NOTICES.

W a n t e d .—An F.T.S. who wishes to complete a set of Lucifer  makes the 
following proposition: For Nos. 1, 2, 3, and 5 of Volume I, and Nos. 7 and 8 
of Volume II, he will pay 50 cents per number, and in addition for each num
ber thus secured will donate $1.00 for the support of the T.S. Orhewilltake 
Volumes I and II complete and pay 50 cents per number and contribute $10 to 
the support of the T.S.



Another F.T.S. desires to complete a set of the P a t h  and offers 50 cents 
each for the following numbers: Volume II, No. 10; Volume III, No.
4; Volume IV, Nos. 10 and 11. Information may be sent to the P a t h  Office.

INDEX TO  PATH, 8 VOLS.
/

A complete Index to the first 8 volumes of P a t h , ending with March, 1894, 
is being made up with great care. If a sufficient number of readers send in 
advance orders payable in March, or after notification, to justify the ex
pense of publication, the Index will be issued at 50 cents in paper.

THE SU PPO RT O F THE T.S.

Considering all the circumstances, I am very glad to report some gain 
duriug the past two months, although I am much disappointed in not being 
able to make the total amount at least $1,000 by the first of the New Year. If 
every subscriber to the Fund will take it upon himself to mention the matter 
to one or more members, I am confident that a very satisfactory' increase can 
be made, and at once. I feel very certain that one reason why we have not 
advanced more rapidly is that a great many members either do not know of or 
do not understand the object of the Fund. To any such I wish to say : 
Write to me asking any questions you choose, and I will take only pleasure in 
explaining everything to you. I am deeply grateful to all who are cooperating 
with us, and I want to be grateful to a great many more.

My report to date is as follows :
New subscribers in the ten-cents-per-month class: R.F., C.E.S., H.E.,

A.M.T., B.L. Total, per year, $6.00. •
New subscribers in the twenty-five-cents-per-month class: E.F.H., L.P,

Total, per year, $6.00.
New subscriber in the fifty-cents-per-month class- C.M. Total, per 

year, $6.00.
New subscribers in the one-dollar-per-month class: Mr. and Mrs. W.T.P.

Total, per year, $24.00.
Total subscribers previously reported, 68. New subscribers since, 10. 

New total, 78. Total value of nind, first year, previously reported, $809.85. 
Amount pledged by new subscribers, $42.00. Profits from sales of badges by 
me, $io.oo. Total value of Fund, first year, to date, $861.85.

G.E.H.
247 Green St., D a y t o n , O h i o , Ja n u a ry  10, 1894.

Items paid direct to General Secretary, $1.30. Disbursements, postage, 
etc., by G.E.H., $2.40. Receipts to G.E.H. since last account, $173.80.

Received Ja n u a ry  13, 1894, from  G .E.H ., $173.80, as above.
W il l ia m  Q . J u d g e ,

General Secretary.

ADYAR DEFALCATION FUND.

In addition to the money acknowledged in January P a t h , the following has 
been received in American Section:—
Genl. J. B.................$3.00 M. W. O............. $2.00 H. J. L ............. $2.00
H. M. D ................  5.00 F. L. D ............. 1.00 M. E. F ......... . 100.00
W. L. G................  3.00 Pleiades T. S . .. 6.00 M. F. H .............' 5.00
M. S........................  3.00 R. O. R. B.........  1.00 L. H. F............. 5.00
R. F. T..................  1.00 P. B.....................  5.00 H. D. P ............. 1.00
A. M. W.................  2.00 C. H ...................  2.00 B. W............... 7.50
K. M. T ................  3.00 V. N ..................  10.00 ---------

$166.50
Already acknowledged, $443.30. Total to January 22d, $609.89. Remit

ted to India January 22a, $289.80. Previously remitted, $320. Total remitted, 
$609.80. W il l ia m  Q. Ju d g e ,

G eneral Secretary.



THEOSOPHICAL CONGRESS FUND.
SUPPLEMENTAL ACCOUNT. •

Surplus given in report of October $ 138.01
D o n a t io n s  since :

October 27, R.S.D., $ 5.00
31, Narada T.S., 10.00

November 25, European Section, 18.11
27, Indian Section, 2.59 35 To 

$  173-72
A d d it io n a l  D is b u r s e m e n t s  :

Excess over estimate of printing and binding in paper, $ 45.50 
Binding 500 in cloth, 65.00
Railroad travel, 24.15
Postage and express, 57-85
Packing-cases for London, 5.00

$197.50
Deduct above sum, 17 3 . 7 2

Deficit to be met by sales, $ 23.78
Sales up to December 31, 1893, $104.69 -----------
Surplus, December 31, to be accounted for, $ 80.91

R e c a p it u l a t io n ,
Cash reported October,
American Section fund,
European, 1st donation,
Donations herein.
Sales of reports.

$1208.20 Printing, $ 535-5°
100.00 Binding (cloth). 65.00
730.00 Mailing, packing, 62.85
35-70 Travel, 723-77

104.69 Travel from India, 710.56

$2178.59
Surplus from sales.

$2097.6? 
80.91

$ 2 1 7 8 . 5 9

N e w  Y o r k , December 3 1, 1893.
At the April, 1894, Convention American Section, I will ask for a special 

audit of the accounts of this fund and publish the leport thereafter, and will 
then pay over the surplus in the way most desired by the three Sections.

w il l ia m  Q . J u d g e ,
Vice-President T.S.

CIRCULATING THEOSOPHICAL LIBRARY.

Patrons are invited to insert in their catalogues the following books added 
since last announcement: No. 240, Heroic Enthusiasts, Vol. I, Bruno; 241,
ditto, Vol. II; 242, Autobiographical Sketches, Besant; 243, Earth  B u ria l  
and Cremation, Cobb; 244, J-'rom Adam's Peak to Elephanta, Carpenter; 
245, Lucifer, Vol. XI; 246, T.P.S. Paniflcts, Vol. V; 247, Buddha and B u d 
dhism, Mills; 248, Sound and Music, Zahm; 249, 7heosophist. Vol. XIV, 
Part 1; 250, Theosophy and Psychological Religion, Max Muller; 251, Rein
carnation, Anderson; 252, Theosophical Forum, Vol. IV; 253, Ocean of 
Theosophy, Judge; 254, Death, and A fter?  Besant; 255, History o f the Doc
trine of a 1-uture Life, Alger; 256. Lucifer, Vol. XII; 257, Ramayana, Vols. 
I-III; 258, Path, Vol. VII; 259, Theosophist, Vol. XIV, Part 2; 260, The 
Theosophical Congress Report.

A s  all ob jec ts  e n te r  th e  mind  as  th o u g h t s  and  a re  seen  by  it  as  th o u g h t s  alone,  so 
in  th e  t h o u g h t  of th e  m ind  is th e  bond to  m a n y  l ives .—D a ily  Item s.

OM.


