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The wheel of life moves on ; a wheel of which the spoke is 

the understanding, of which the pole is the mind, of which the 
bonds are the groups of the senses,of which the outer rim is 
the five great elements,of which the environment is home; 
which abounds in old age and grief,and,moving in the midst 
of disease and misfortune, it rotates in space and time.—Anu- 
gita , ch. xxx.
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OC CU LT ARTS.

No. IV.

SOME PROPOSITIONS BY H. P. BLAVATSKY. •

T H E  fo llow in g is extracted  from  H .P .B . ’s first book, and is 
printed in this series w ith the b elie f that it w ill be useful 

as well as interesting. She g ives some fundam ental oriental pro­
positions re la tin g  to occult arts, th us:

1. There is no miracle. Everything that happens is the result of law— 
eternal, immutable, ever-active. Apparent miracle is but the operation of 
forces antagonistic to what Dr. W.B.Carpenter, F. R.S.—a man of great learn­
ing but little knowledge—calls “ the well ascertained laws of nature”. Like 
many of his class, Dr. Carpenter ignores the fact that there may be laws once 
“known”, now unknown, to science.

2. Nature is triune: there is a visible objective nature; an invisible, in­
dwelling, energizing nature, the exact model of the other and its vital prin­
ciple; and above these two is spirit, the source of all forces, alone eternal and 
indestructible. The lower two constantly change; the higher third does not.

> Isis Unveiled, Vol. ii, page 587, et seq.



3. Man is also triune: he has his objective physical body; his vitalizing
astral body (or soul), the real m an; and these two are brooded over and illumi­
nated by the third—the sovereign, the immortal spirit. When the real man
succeeds in merging himself with the latter, he becomes an immortal entity.

4. Magic, as a science, is the knowledge of these principles, and the way 
by which the omniscience and omnipotence of the spirit and its control over 
nature's forces may be acquired by the individual while still in the body. 
Magic, as an art, is the application of this knowledge in practice.

5. Arcane knowledge misapplied is sorcery; beneficently used, true magic 
■or wisdom. ,

6. Mediumship is the opposite of Adeptship; the medium is the passive 
instrument of foreign influences, the Adept actively controls himself and all infer­
ior potencies.

7. All things that ever were, that are, or that will be, having their record 
upon the astral light, or tablet of the unseen universe, the initiated Adept, by 
using the vision of his own spirit, can know all that has been known or can 
be known.

8. Races of men differ in spiritual gifts as in color, stature, or any other 
external quality; among some people seership naturally prevails, among others 
mediumship. Some are addicted to sorcery, and transmit its secret rules of 
practice from generation to generation, with a range of psychical phenomena, 
more or less wide, as the result.

9. One phase of magical skill is the voluntary and conscious withdrawal 
of the inner man (astral form) from the outer man (physical body). In the 
cases ol' some mediums withdrawal occurs, but it is unconscious and invol­
untary. With the latter the body is more or less cataleptic at such times; but 
with the Adept the absence of the astral form would not be noticed, for the 
physical senses are alert and the individual appears only as though in a  fit of 
abstraction—“ a brown study", as some call it. To the movements of the 
wandering astral form neither time nor space offers any obstacle. The thau- 
maturgist thoroughly skilled in occult science can cause himself (that is, his 
physical body) to seem to disappear or to apparently take on any shape that 
he may choose. He may make his astral form visible, or he may give it pro­
tean appearances. In both cases these results will be achieved by a mesmeric 
hallucination simultaneously brought on. This hallucination is so perfect that 
the subject of it would stake his life that he saw a reality, when it is but a 
picture in his own mind impressed upon his consciousness by the irresistible 
will of the mesmeriser.

But while the astral form can go anywhere, penetrate any obstacle, and be 
seen at any distance from the physical body, the latter is dependent upon ordi­
nary methods of transportation. It may be levitated under prescribed mag­
netic conditions, but not pass from one locality to another except in the usual 
way. Inert matter may be in certain cases and under certain conditions disin­
tegrated, passed through walls and recombined, but living animal organisms 
cannot.

Arcane science teaches that the abandonment of the living body by the 
soul frequently occurs, and that we encounter every day in every condition of 
live such living corpses. Various causes, among them overpowering fright, 
grief, despair, a violent attack of sickness, or excessive sensuality, may bring 
this about. The vacant carcass may be entered and inhabited by the astral 
form of an Adept, sorcerer, or an elementary (an earth-bound disembodied



human soul), or, very rarely, an elemental. Of course an Adept of white 
magic has the same power, but unless some very exceptional and great object 
is to be accomplished he will never consent to pollute himself by occupying 
the body of an impure person. In insanity the patient’s astral being is either 
semi-paralyzed, bewildered, and subject to the influence of every passing spirit 
of any sort, or it has departed forever and the body is taken possession of by 
some vampirish entity near its own disintegration and clinging desperately to 
earth whose sensual pleasures it may enjoy for a brief season longer by this 
expedient.

10. The corner stone of magic is an intimate practical knowledge of 
magnetism and electricity, their qualities, correlations, and potencies. Es­
pecially necessary is a familiarity with their effects within and upon the 
animal kingdom and man. There are occult properties in many other minerals 
equally strange with that in the loadstone, which all practitioners of magic 
must know and of which so-called exact science is wholly ignorant Plants 
also have like mystical properties in a most wonderful degree, and the secrets 
of the herbs of dreams and enchantments are only lost to European science, 
and, useless to say too, are unknown to it except in a few marked instances 
such as opium and hashish. Yet the psychical effects of even these few upon 
the human system are regarded as evidences of a temporary mental disorder.

To sum up all in a few words; Magic is spiritual wisdom; nature the ma­
terial ally, pupil, and servant of the magician. One common vital principle 
pervades all things, and this is controllable by the perfected human will. The 
Adept can stimulate the movements of the natural forces in plants and animals 
in a preternatural degree. Such experiments are not obstructions of nature 
but quickenings; the conditions of intenser vital action are given.

The Adept can control the sensations and alter the conditions of the phys­
ical and astral bodies of other persons not Adepts; he can also govern and 
employ as he chooses the spirits of the elements. He cannot control the im. 
mortal spirit of any human being living or dead, for all such spirits are alike 
sparks of the Divine Essence and not subject to any foreign domination.

Propositions 2 and 3 contain and include the seven-fold classi­
fication. In 1877 H .P .B . was w ritin g  for those who had known 
but the three fold ‘ schem e. In num ber two the v ita l principle 
(prana ox jiv a )  is g iv e n ; the body with v ita lity  m akes tw o ; the 
real man inside called the soul, being com posed of astral body, de­
sires, and mind, m akes fiv e ; the spirit, includ ing the connecting 
link of Buddhi, com pletes the seven. T h e  w ill is one of the for­
ces d irectly  from  spirit, and is guided, w ith ord inary m en, b y  de­
s ire ; in the A d e p ts ’ case the will is guided by Buddhi, M anas, 
and A tm a, including in its operation the force of a pure spiritual 
desire acting so le ly  under law  and duty.

W i l l i a m  Q. Ju d g e .
(  To be continued.)

“  H e who beholds all beings in the S e lf, and the S e lf  in all 
beings, he never turns aw ay from  it ” .— Vagasaneyi-samhita Upanishad.



SPIRITUALISM.
A " SPIRIT " TESTIFIES ON MATERIALIZATIONS.

LA S T  month vve g a v e  two prophecies from  the “ s p ir it "  J im  
N olan as reported som e years  ago by the Rtligio-Philosophi­

cal Jo u r n a l.1 A s  this “ con tro l”  has expressed  h im self quite d efin ­
ite ly  on severa l subjects, this article deals with som e of h is v ie w s 
on the phenom ena of m aterialization of “ sp irit fo rm s” . T h e  
method of com m unication needs explanation. It is reported as b e­
in g  through his “ m aterialized organs of speech ” . It is w hat is so m e ­
tim es called the “ independent v o ic e ” . In  these phenom ena the 
m edium  was not entranced but carried on conversation, and th e  
voice w ould sound from  the a ir or out of the w all. Scep tics o f 
course say  that it is p u re ly  ventriloquism  by the m edium , b u t 
there are a larg e  num ber of credible and in te lligent w itnesses w h o  
say  that a fte r carefu l exam ination no such trick w as p layed , and 
that in several instances the voice was p lain ly  heard w h ile  the 
m edium  was sp eakin g at the sam e time. T h ere  is no exc lu sive  
im p ossib ility  in the m atter, for two classes of spirits can projedl a 
voice from  w hat appears to be em pty space. T h e  first is com ­
posed of the spirits of liv in g  men who have gained great occult 
pow er, and the other of certain gro ss entities ex istin g  in K am a  
Loka.

T h e  stances used for this article w ere reported by the P . P .  
Jo u rn a l , beginn ing O dlober 13 , 1877. R e p ly in g  to the first ques­
tion, J im  N olan ’s voice said that he understood “ the processes of 
form  m aterialization of s p ir its ” , and w as then asked to fu lly  e x ­
plain  such a lleged  m aterializations. H is answ er com pletely de­
m olishes the theory that a spirit can m aterialize itself, and throw s 
doubt around the identity  asserted for any so-called sp irit, but 
his v iew s have not been accepted by the Sp iritualists. H e said :

Question.— Will you fully explain the mechanical process, without going 
into the chemical properties of the various constituents farther than may be es­
sential to a clear understanding of your statements ?

Answer.—You understand that electrical particles in a darkened room are 
in a quiet condition ; and they are collected together by the spirits and laid one 
upon the other until a form is completed. After completing this materialized 
form, we take magnetism from the medium, or such magnetism as we can get 
from the circle, and put a coating upon the electrical particles of the physical 
body just completed ; and then the spirit steps into it and uses it in precisely 
the same manner as you use your physical form, controlling it by strong will­

* Inadvertently, in the December article the name of the medium was given as “ Hollis 
Billing” when it should have been “Mrs. Hollis” .



power. There are also other modes of materialization ; sometimes we merely 
gather electrical particles and reflect upon them the face of some spirit, a re­
flected image as from a mirror is then seen ; or we first place these electrical 
particles gathered in on a sheet, like, for example, a sheet of paper; then we coat 
this sheet with certain chemicals from the atmosphere, and then we reflect elec­
trically upon them, and that brings the form of a face, and you clearly identify 
the likeness of a spirit ; for instance, here is a young girl not more than 16 ; the 
medium can be covered with a coating and made to look precisely like her, and 
then made to appear like the form of an old man of ninety. Sometimes spirits 
walk out upon the floor. Frequently the medium walks out covered with this 
dressing or a coating looking exactly like your deceased relative, and, should 
that fade off, the medium would be standing in your presence.

B ein g  then asked a question regard in g  deception b y m edium s 
when p resen tin g th em selves as the sp irit called for, he m ade the 
fo llow in g in teresting rem arks in re p ly  to the second query  :

The only mode of purification is the proper purification of yourselves. 
I will venture to say that you can bring twenty people into this room 
to-night who ask for materialization ; ten out of that number would rather 
have the medium walk out from the cabinet and personate their friends, pro­
vided they did not positively detect the swindle, than go home without any 
manifestations. The spirits see this, and if not exactly honorable assist the 
medium. It is very rarely in cases of materialization that over two or 
three forms out of the whole number manifesting at a stance are newly ma­
terialized ; the same form is used with another coating. Really, what 
would be the use in building a house for every' one who wishes to go into one 
for some especial purpose ? Another point : the materialized form shown 
never belonged to the physical part of that spirit;  such materializations 
merely consisting of chemical, electric, and magnetic principles or elements 
gathered from the atmosphere by the controlling or working band of spirits.

On the tw enty-seventh  of O ftob er in the sam e yea r N olan 
w as asked to explain  the dem aterialization of sp irit form s, and 
said :

There is in such cases a black or darkened atmosphere thrown around it. 
It does not actually dematerialize. If it did, it could not be brought back again so 
quickly. When a body is materialized the particles composing the same are gath­
ered together by the spirits and placed one upon the other until the desired form 
is completed ; if these are separated they go back to the elements they were in 
before and we only gather them together again with greater difficulty ; and 
often when the form disappears from view and you think it is dematerialized, 
the spirits have placed around it a darkened atmosphere to shut it from the 
view of those present.

On the seventeenth of N ovem ber, 1877, the questions put 
w ere cognate to the present subjedt, and one of them , the fourth 
o f that day, asked if fabrics such as pieces of garm en ts w ere m a­
terialized so as to rem ain thereafter. N olan  ju stly  replied :

No : such fabrics are not materialized. The spirit can clothe itself in 
garments that are brought from some place on earth ; they are in every' sense



of the word material. It is impossible for spirits to materialize any fabric or 
garment so that it will remain on your earth. It would be impossible for a 
garment materialized by the spirits to remain on the material plane.

A t another stance held in the sam e place and reported  in the 
sam e journal o f O ctober 27, ’ 77, N olan w as asked about m e m o ry  
by the first question. In re p ly in g  he upheld the old v ie w s about 
the astral ligh t, only ca llin g  it “ m agnetic l ig h t” . A s  he w as 
speakin g o f m em ory he went into an explanation to sustain  h is 
position and s a id :

In ancient times men called a certain light surrounding and emanating 
from every person the astral light, and upon which, they taught, was impressed 
or imprinted every thought or act of the individual. We, the spirits, . . call 
this emanation a magnetic light. . . . All the acts of life are photographed 
upon the astral light of each person . . . the astral light retaining all those 
peculiar things which occur to you from day to day during life.

T h is  is all theosophical and true. I t  has a w ider ran ge than the 
subjedt of m aterializations, and if  fo llow ed out to its r ig h t co n clu ­
sions will upset m any a theory held by sp iritualists o f th eir ow n  
invention or g iven  them  b y  som e of the “ ly in g  sp ir its ”  N olan  
spoke of.

A ll these rem arks by J im  N olan ’s sp irit we com m end to the 
attention of Sp iritu a lists and Theosophists. T h e  first h ave  ig ­
nored them  and all conclusions to be m ade from  them for years, 
and im pugned their wisdom  by con trary  adtion. T h e  w ord o f 
one “ sp ir it ”  should be o f m ore w eight than the theorizing o f a  
liv in g  fo llow er of m edium s. In the plane from  which the m ani­
festations com e the “ s p ir it ”  m ust have m ore know ledge of these 
phenom ena than the people who live  in bodies on this. A n d  
when we fin d — as in the case of N o lan — a great deal of T h eoso­
phical and Occult wisdom  disp layed  through his m edium , who 
w as unconnedted then with the Theosophical Society, g iv in g  e x ­
p lanations which accord with what m any a Theosophical student 
knows to be true, his opinions are of greater w eight than those of 
such spooks as deal in platitudes or continue to crysta llize  more 
deeply the preconvidtions of the m edium  or the sitters.

N olan ’s explanations com pletely dispose of the identity of the 
alleged spirits. T h e y  assum e a good deal in the line of Occultism , 
but nothing different from  the explanations of sim ilar astra l and 
psychic phenom ena offered by O ccultism  and Theosophy. T h ey  
overturn, it is true, m any o f the sp iritualistic  theories, and that is 
w h y th ey h ave no credence there, for i f  follow ed out th ey would 
lead to Theosophy. In  m any of his other rep lies he says that 
w hich if  attended to would h ave long ago purged Spiritualism , exc lu d ­
ed the bosh that com es in floods from  m edium s, and m ade the cult



of valu e to the world. H e  urged  pu rity  of m edium s and their 
non-contact w ith the w orld. H e dem anded a cessation of w on­
der- m ongering, of seek in g for gratification  o f curiosity, of selfish  
questioning fo r  business or other tem porary purposes ; he in sist­
ed on in telligence in question and investigation  ; he found his re­
quests refused, his suggestions ignored, and th en— he disappeared. 
T h e re  are som e who think, and perhaps w ith reason, that he w a s  
no disem bodied spook, but the sp irit o f an in te lligen t liv in g  p e r­
son who sought near the descending arc of the cycle o f “ sp irit­
u a lism ”  to in je tt  a new  m ethod and b rin g  about i f  possible a  
rev iva l o f true psychic investigation  and dem onstration in a body 
o f people a lread y  la rg e ly  prepared. B ut he w as denied and ig ­
nored.

From  w hat he says w e can deduce the fo llow in g as testim ony 
from  the w orld called b y  sp iritu alists the w orld o f sp irits :

( a )  T h a t no “ m aterialized fo rm ”  is the form  o f the sp irit 
cla im in g i t

( b )  T h a t all such form s are m erely  e lettro-m agnetic shapes 
capable of deluding, being m ere refledting surfaces.

(  c)  T h a t the necessary  elem ents fo r  them  are sucked out from  
the m edium  and sitters, thus dep leting the vita l forces of all 
present.

( d )  T h at in m any cases the supposed face o f the deceased is 
a  sim ple pidture draw n from  the astral lig h t and refle<5ted on the 
prepared  ele<5tro-chem ical m agnetic surface , b ein g  delusion num ­
ber two.

( c)  T h a t the astral ligh t and its p roperties— or som e such 
m edium — are known to this super-sensual plane from  which the 
phenom ena come.

( f )  T h at the astral ligh t contains, p reserves, and refle<5ts  
w hen needed the im ages of persons who h ave le ft the earth , 
hence also of those liv in g  as w ell as of all events.

(  g )  T h at inasm uch as no sitter know s personally  the fa<5ts 
o f the super-sensual realm  and its den izens— exc lu d in g  the few  
who h ave v is io n — all sitters are at the m ercy o f the spooks and 
the pi<5tures, and, it b ein g  declared by a spook-land denizen that 
tw o or three form s at the most are used for a much g re a ter num ­
b er of a lleged identities to m asquerade in, the w hole question o f 
the identity  o f reportin g spirits is p lunged in doubt. T h is  h as 
a lw ays been asserted b y  Theosophists, and in the end of 1877 w as 
c le arly  and forcib ly  said b y  H. P. B lavatsk y , who, as T h eosoph ists 
know, often said during h er life  that all phenom ena w ere fu ll o f 
“ psychological trick s '



( h )  R e fe rr in g  further to ( c )  we find that atten din g stances 
is  fu ll of d an ger to the sitters from  the loss of v ita lity  due to the 
physical and nervous elem ents taken from  th eir bodies fo r the 
purposes of phenom ena, w h eth er those be m aterialization or other. 
C erta in ly  the m aterialization stance is p ositive ly  shown b y  this 
“ s p ir it ”  to have such dangers. A n d  if  anyone will take the 
trouble to read w hat H. P. B la va tsk y  said (see  Incidents in her life ) 
to her sister about w hat she saw  with cla irvoyant eye at stances he 
w ill m ore c learly  see thfi d an ger ; spooks dignified with the nam e of
* ‘ sp irit ”  w ere h overin g  about like odlopi read y  to pounce on an y  sen ­
sitive  person for the purpose of draw in g his v ita lity  ; th ey e n v e l­
oped such, looking like vast sponges, and then disappeared into 
the form  of the person, sure to leave  h im  less so much en ergy.

F in a lly  it results that there is a distinct issue raised by J im  
N olan  which should be decided b y  the fo llow ers of m edium s and 
“ sp ir its ”  w hether he is righ t or w ro n g ; if  right, as he seem s to 
be from  a philosophical view  of the m atter, then all th eories 
d ifferent should be g iven  up. A t  an y rate the sp iritualist o u gh t 
to g iv e  a good reason w h y the view s of this spook, so concordant 
in m any th ings with Theosophy, have hed no acceptance, and w h y  
he is a liar or a fool and all the rest w ise.

N C E  upon a tim e, Buddha was resid ing in the garden  A nata-
pindada at Je ta v a n a  in Sravasti, with a g re a t num ber o f 

Bikshus. H e thus addressed th em :— T h ere  are five kinds o f ch ar­
ity , of which now I w ill tell you. T h e  first is abstain ing from  the 
tak in g  of life. B ikshus, this is a great charity. B u t let us see, B ik ­
shus, by  what reason it is called a great charity. I f  there w as no de­
stro yer of life , all sentient beings then would be favored  with the 
en joym ent of fearless liv in g ; and when their m ind was free from 
all fear, such evil as enm ity, hatred, and in ju ry  would cease to 
m ake its appearance. T hen all peace on earth and in heaven ! 
T h is  is the reason why abstinence from  the tak in g  of life  is a 
g re a t charity. So  also of the other four great bestow m ents of 
ch arity , which consists of abstain ing from  theft, adu ltery , fa lse ­
hood, and intoxication.

Wn. LiAM Q. J u d g e .

THE FIVE GREAT BESTOWMENTS OF  
CHARITY.
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FA CES OF FRIENDS.

Ge o r g e  R o b e r t  S t o w e  M e a d  is the G eneral S ec re ta ry  of the 
European S eftio n  T .S . ,  and w orks day in and day out at the 

A ven u e  R oad  H ead qu arters in London. H e is an Englishm an 
and w as born in 1863. H is father, Col. R .  M ead, late deputy 
C om m issioner H e r M ajesty ’s O rdnance, is  a d istinguished O rd­
nance officer. So  G e o rg e ’s childhood w as spent am ong soldiers, 
sailors, cannon shot, shell, guns, and bayonets. H is education 
w as obtained m ostly  at K in g ’s school, Rochester. A t St.  Jo h n 's  
C o llege  he won school scholarship, and proper S izarsh ip  at C am ­
bridge. H e then “ w ent u p ”  destined to read fo r m athem atics 
supposed to be his forte. Pastors and m asters said he m ust be a 
“ w ra n g le r” . B ut he took the bit in his m outh, th rew  m athem a­
tics to the dogs, and read for C lassical T rip os. In  that he 
took classical honors. So  fa r  life  w as aim less and creedless, but 
unconsciously he w as looking for som ething in life  as a reality.

H a v in g  becom e a  full-b low n A .B . the query  w as “ what to do?”  
H e w as offered a  chance in an old established practise of an uncle 
in the law . H e refused  this, and w hile looking about taught at a 
la rg e  preparatory  school. In  1884 when he w ent down for C am ­
bridge he read Esoteric Buddhism , and then w rote to B. K e igh tley , 
saw  M ohini, and w as put on tbe track of H indu philosophy, w here

* he fe lt as if at hom e. T h en  he read all he could find on the su b ­
ject, w ith no taste for phenom ena, but the la tte rw e re  also studied 
as a necessity. A fte r  three years  o f teach ing he becam e restless 
and reso lved  on a new path, entering as an undergraduate at O x­
ford to read for classical honor and take up philosophy so as to 
ge t a  fellow ship  and then com e out for Theosophy.

A fte r  read ing fourteen hours a day fo r five m onths, rest b e­
cam e necessary, and, the risk  in the schem e seem ing too great, he 
w ent to Fran ce to C lerm ont Ferran d  and entered at a sm all uni­
versity  there, fo llow in g  the literary  and philosophical le ftu res  for 
s ix  m onths. W hile there he w as able to start m any on T h eoso­
phy and Sp iritualism , and had an epitom e of discussions printed 
in French. T h is  m ade a sm all riot, pulpits preaching against 
Spiritualism . From  there he cam e back to London, taught once 
m ore for a  year, then left, and m et H . P. B lavatsky .

T w o  days a fter H. P. B. cam e to London in 1887, he m et her 
at Norwood. Sh e as usual asked him to stop ; all seem ed fam iliar 
as i f  he had known them  all h is life. H e spent h olidays at Lans- 
downe R oad house, w orking as w as possible. In  Ju ly , 1889, he



cam e to w ork under H . P. B. for good, g iv in g  up all else. S in ce  
then there he has been, and there he also lost that great and good 
friend whom to know w as to adm ire and revere. No m ore can 
be said, as life  is all before him, and perhaps he is destin ed  to 
w ork long and well for the old T .S .

M ead is strong in word and m anner ; his eye is b righ t, c lear, 
and sincere ; h is voice not u n u su a l; his devotion undoubted. 
A bout the m edium  height, he is built for w ork and to la st.' A ll  
that we sorrow fu lly  confess is that his h air is ju st beyond th e au ­
burn, like som e sunset afterglow .

RELATIONS WITH MASTERS.

ON E  of the first experiences of a new  T h eosophist ju st a c ­
quainted w ith the dodtrine of M asters is a desire to b e  

brought into contadt with Them . A s  yet there can be no fitness, 
no claim , and the desire is born rather of curiosity  or a n atu ral 
am bition for a rare  p riv ilege . A s  acquaintance w ith real T h eo so ­
phy expands, the desire abates, for the fadt is perceived both that 
the p riv ilege  has not been earned and that its bestow al would be 
prem ature. T h en  with clearer v iew s as to the adtual fundtions o f 
M asters and as to the im m ediate duty before the asp irant, com es 
full convidtion that am ple resources of ord inary kind exist fo r  
present ligh t and strength , as also that relations w ill arise when, 
and only when, M asters discern both the need and the right. It 
m ay even be said that the fitter the preparation the less the desire, 
since in creasin g h um ility  from  sense of shortcom ing averts the 
supposition that relations can be yet possible.

In  a previous article  there w ere stated the class to whom M as­
ters vouchsafe proof of T h e ir  existence, and also T h e ir  objedt in so 
doing. T h e class is of those who h ave been zealous, fa ith fu l ser­
vants in M asters’ Cause, and the objedt w as needed help, sym pa­
thy, encouragem ent, or stim ulus. W hat degree of serv ice  w ar­
rants the m anifestation is of course a question for the donors 
alone to decide. N o one else, the recipients least of all, is in po­
sition to conjedture.

E v id en tly  relations m ay be, as to the w orkers, conscious or un­
conscious. T h e  form er would exist, in m inor form, w h erever a 
M aster, by w h atever method of com m unication H e m igh t be 
pleased to adopt, m ade clear the fadt that H e had observed the 
w orker, had approved his devotion, and felt for him interest and care.



Su ch  an assurance w ould dem onstrate several th in g s ;— that earnest 
serv ice w as certain to attradt attention ; that it would, when of suffi­
cien t am ount to ju stify  notice, receive it ; that the in terest would 
n ever cease w hile the serv ice w as m ain tain ed ; and that it would 
be sure to m anifest w h en ever circum stances called for help, sym ­
pathy, or adtive sustentation. A t a more advanced stage— C hela­
ship. the connection would be of course distinctly avow ed and the 
C h e la  be adm itted to closer union, but how the avow al would be 
m ade, and w hat term s exadted, and w hat ru les prescribed, must 
be unknow n to us who are w ithout this experience.

* B ut unconscious relations m ay be ju st as real. T h e y  proba­
b ly  ex ist in ev ery  case w here a hum an soul senses the value 
o f  sp iritual th ings and feels an im pulse to secure them , for the 
first flutter of spiritual life  m ust be instantly discerned and w e l­
com ed by T h ose whose m ission it is to dissem inate such life  
throughout hum anity and to foster its progress. H ence every  as­
piration connedts with M asters and ensures responsive aid. W hen 
it so far asserts itse lf as to lead to adtive philanthropic work, p a r­
ticu larly  if  in the Society  which M asters have established as T h e ir  
special agency fo r the spread of the W isdom R elig ion  at this era, 
the subjedt of it is brought m ore diredtly (as it is term ed) w ith ­
in T h e ir  “ r a y ” , and thus is affedted by the forcefu l w arm th which 
stream s a lon g that. Ideas arise from  tim e to tim e w ithin his mind 
which seem  quite norm al to its usual w orkings, but which really  
have been sown there by  a S u p erio r; im pulses start from  no ob­
vious cause, yet the adtual cause is not suspedted; a ffairs prosper, 
but are accounted for on ord inary grounds of en ergy  and p ersis­
tence. T h a t a M aster m ay be tracin g  out the course and 
fac ilitatin g  its pursuance does not occur to the pilgrim . Y e t  
a ll the tim e that influence m ay be at work, and, if  it is unop­
posed by counter ones, m ay lead on to a stage of serv ice and of 
m erit w here the unconscious help m ay be revea led  to conscious­
ness. T h u s, as in evolution u n iversally , there is the incipience of 
life , the grad ual invigoration  of that life , its em ergence into a c­
tive function, its efflorescence in v is ib ility , its recognition as a fadt.

B ut let us suppose that sp iritual v ita lity , accom panied with that 
unselfish effort for others which is its evidence and test, h as so fa r  
progressed that recognition of it is appropriate. S till there 
needs an occasion not less so. A  superfluous dem onstration would 
be counter to that w ise law  of econom y ru lin g  here as elsew here 
in N ature. M asters, we are told, are “ re a d ju ste rs” , not continu­
a l in terferers at ev ery  point and a llow ing no p lay  to spontaneous 
m ovem ent or to m aturing charadter, but w ise overseers who in ter­



pose only when interposition is needful to avoid costly  loss, to  
prevent serious m istake, to corredt error, to recover from  d e p re s­
sion, to confer necessary strength , to g iv e  encouragem ent, to 
assuage doubt, to su ggest duty, to arouse assurance. So lo n g  as  
men are fa llib le  they are liab le to exh ibit fa llib ility , but thorough 
devotion g iv e s  K arm ic  claim  to help against the fa llib ility ’s b ecom ­
ing disastrous and im pairing the devotion. A t the point w h ere  
w eakness threatens disaster and w here K arm ic  righ t entitles to 
assistance, is an epoch ju stify in g  a disclosure from  M asters. I f  
ev eryth in g  is go in g w ell and if  no adequate capital of m erit h as 
been accum ulated, there is no reason for m anifestation : in the 
converse condition, the reason is am ple.

H ow , at such a point, is the m anifestation m ade ? A ssu re d ly  
no one can presum e to enum erate all m odes, or even ap p aren tly  
fix lim its to the adtion o f M asters. T h ere  m ust be m any m e an s 
of which no one short of M astership can conjedture. Y e t  in  
published Theosophical w orks, and in confidential utterances to 
others from  Theosophists thus honored, it is certain that am o n g  
those m odes there m ust be ( a )  a m essage sent through an eq u a lly  
zealous m em ber with an organism  p sych ically  fitted fo rrece iv in g an d  
transm itting it ;  (b )  a w ritten com m unication from  a m em ber a l­
read y  in relations with M asters and receiv in g  direction to w rite i t ;
(c )  a w ritten com m unication through and by an adtual C hela add­
in g  under o rd ers; (d )  a d ire ft  m essage g iven  b y  a known C hela 
and avow ed ly  as m essage from  a M aster; (e )  a precipitated paper 
effedtuated d ired lly  by  a M aster or by a H igh  C hela thus in strudted ;
( f )  vocal utterances through the physical body of a proper subjedt 
tem porarily  overshadow ed or even fu lly  occupied b y a M aster;
( g )  a com m unication by a  M aster h im self to the interior being of 
the recipient, it b e in g  seized by intuition and by use of inner fa c ­
ulties. T h ere  is of course still another case (h ) , that w here a 
M aster person ally  appears and sp ea k s; but as this is known only 
in exceptional instances or w here C helaship  adtually exists, it has 
no place in the m atter now considered.

T o  describe tests o f genuineness in an y or a ll the above modes 
m ust here be inpradticable. Much depends upon w hat the recip i­
ent antecedently knows o f the transcriber or w rite r ; much upon 
the circum stances of the specific case ; much upon the intuition of 
the re c ip ie n t; v e ry  m uch upon the charadler of the com m unica­
tion. T h e  present treatm ent is only of cases w here genuineness 
is am ply  evidenced to the one concerned.

T h e  im m ediate effedt o f such a m essage is a m ixture o f hum ­
bleness and encouragem ent : hum bleness that so much im p erfec­



tion still surv ives in one so honored, encouragem ent at the 
know ledge that a M aster has deem ed him w orth y o f H is notice. 
T h e  avow al of the notice is an avow al that relations exist, but as 
th ey  only ex ist because of the w orthiness thus indicated, the suc­
ceed in g perception is firs t , that they w ill ex ist only so long as the 
w orthiness is m aintained, second, that th ey w ill be annulled w hen­
e v e r  that worthiness sinks below the necessary level. H ence 
fo llow s the convidtion that the relations are henceforth  on the 
responsib ility  so lely  of the disciple, the M aster h av in g  a lready 
sign ified  H is readiness to continue them  and the discip le being 
th erefore the one to determ ine w hether his condudt shall m ake 
possib le the continuance. H e has been invested with a p riv ilege  : 
it is fo r him  to preserve  or to forfe it it.

Succedent thereupon is a two-fold condition within. T h ere  is 
a  new sense of the reality  of M asters as a w orking fadtor in T h eo ­
sophical life , and a v e ry  deep and heart-touching realization that 
the recip ient’s course has been upon the righ t path, im bued with 
the rig h t m otive, and thus fa r  successful in its purport. H is im ­
pulses have not been m isguided, nor his asp irations visionary, 
nor his w ork d e fic ie n t: a ll h ave been endorsed by an authority 
abun dan tly  capable. D istrust would be both groundless and dis- 
re sp e d tfu l; even uncertainty m ay be thrown aw ay as unjust. T h e 
other convidtion is of profound resolution that the course which 
has received  such endorsem ent shall be pursued, that the re la ­
tions it has evoked shall be m aintained. A n d  thus the effedt of a 
conscious tie to M asters is a union o f encouragem ent with deter­
m ination.

A s  conscious relation with M asters is fa r  m ore than a valued 
honor, being re a lly  of incalculable im portance in spiritual p ro­
gression, the question of its extension and stren gthen in g has 
enorm ous m om ent. O bviously, an yth in g which is incongruous 
with it, w hether of interest, m em ory, im agination, desire, thought, 
w hether in habits, pursu its, speech, adtion, needs abandonm ent as 
setting up vibrations not concordant and therefore hostile. Men 
are not perfedt b e in g s : if  they were, they would not be h e r e : 
and M asters do not expedt a perfedtion which is necessarily  non­
existent. B ut th ey do expedt at least an honest effort to corredt 
all v ibrations which antagonize T h e ir  presence and T h e ir  in flu­
ence, even though hum an w eakness ensures occasional slips. A n d  
in this corredtion, as otherw ise, T h e ir  help is p ledged to each such 
effort. Furtherm ore, the stren gth en in g of the tie is g re a tly  aid­
ed by frequent m editation upon T h em  and an attem pt to sense 
v iv id ly  T h e ir  nearness, for this adtualizes T h em  in the mind,



g iv es  T h em  rea lity  as liv in g  presences around and w ithin , m akes 
the tie m ore close and palpable. T h ough t, as T h eosophy e v e r  
em phasizes, is a m ost potent agent, creating form s, v iv ify in g  
them , perpetuating them . A n d when exercised  upon e x is t in g  
entities such as M asters, it g iv e s  them  interior reality , force, in­
fluence. D a ily  the hindrances to th eir aid abate, the relation  
becom es habitual, the consciousness of it norm al.

H ow  shall relations w ith M asters be attained ? S im p ly  
through the perform ance of duty. T h ere  is no other recipe fo r  
any good. B ut duty is a h igh ly  inclusive term . It m eans all 
that is owed to oneself and one’s H igh er N ature, all of se lf-d isc i­
pline and purification and advance ; and it m eans a ll that is ow ed  
to others, to generous help of the race, to the w ork o f the T h e o ­
sophical Society. It covers all obligations, but its fu lfilm en t 
secures all blessings.

A re  relations with M asters to be avow ed? C ertain ly  n ever 
for self-satisfa<5tion, even  less for pride or g lory . Such a state o f 
m ind would vitiate them  at once. It cannot be said that at no 
tim e, in no circum stances, for no purpose, m ay this be done, fo r  
Esoteric Buddhism  and not a few  other Theosophical publications 
h ave had of necessity their groundw ork in such relations, but fo r 
ord inary  Theosophists, not called b y obvious duty to proffer p e r­
sonal experience in support of doctrine, there is a silence which is 
golden. It  is no hardship, since the m ore sacred of l ife ’s chapters 
are not opened on the h igh w ay ; it is not useless, since it avoids 
cavil b y  the jealous and the sc o ffin g ; and it is not unw ar­
ranted, since the most rich ly endowed o f men are the least asser­
tive or proclam atory,— the very  M asters T h em selves..

A l e x a n d e r  F u l l e r t o n , F . T . S .

THE SYMBOLISM OF THE UPANISHADS.
i.

St u d e n t s  of the O riental Theosophy, which finds its h ighest 
expression in the T en  U panishads, are m et at the outset by 

a serious difficulty which has proved a real stum bling-block in the 
w ay o f m any earnest disciples, and ha6 alm ost com pletely veiled 
the true m eaning o f these most ancient m ystical books to all who 
h ave approached them in a p urely  literary  or philological spirit.

T h is  serious difficulty, which is caused b y  the sym bolism  of the 
U panishads, requires two qualifications for its solution : first,
som e know ledge at first hand of the interior truths and realities



represented b y  these sym bols ; and secondly, a certain acquaint­
ance w ith the sym bology of the great relig ions of antiquity. T h is 
ancient sym b ology is m arked b y such a u n iform ity  in countries 
and tim es as w idely  separated  as those which g a v e  b irth  to the V e ­
das and the Book of Jo b , the M ysteries of O siris and the A p o ca­
lypse, that, in view  of these resem blances, not only is one led  to 
in fer an identity  of inspiration u n derlyin g all ancient sym bolism , 
but also that an acquaintance w ith the m ethod of expression of one 
ancient faith  w ill often g iv e  c lear insight into the darkest passages 
of another.

T h e  source o f this orig inal identity  of inspiration is not fa r  to 
se e k : for all the ancient re lig ions treat of the sam e subjedt, the m ys­
teries of the interior developm ent of m an, and the understanding of 
the universe which is reached in the course of that interior develop­
ment. It  is evident that a com plete and exh au stive understand­
in g  of the ancient scriptures and the m ysteries o f inner life  
which are hidden beneath th eir sym bols can be attained only by 
those w hose inner unfoldm ent has gone so far as to id en tify  them 
w ith the sp irit in which these ancient scriptures w ere w ritten , the 
universal sp irit of wisdom  and goodness. B u t though a com plete 
understanding of the w hole m eaning of books like the U panishads 
is thus im possible fo r all but the h igh est and holiest Sages, one 
cannot follow  the path of interior developm ent, of the inner light, 
w ith earnestness and in tegrity , w ithout ga in in g  som e insight into 
the hidden m eaning of the sym bols ; and this, added to an ac­
quaintance w ith other scriptures, m ay m ake clear much that 
seem ed h opelessly  obscure.

T h e  best w ay  to illustrate this is b y  a concrete exam ple ; and 
we cannot do better than begin  w ith the Kathn. U panishad —  the 
“ Secret of D ea th ,”  as one translator calls i t — which is distin­
gu ish ed  for its pu rity  and beauty of sty le  and its universal app li­
cation to hum an life, not less than fo r its avoidance of m ere 
technical and scientific treatm ent of certain special pow ers and 
potencies o f the inner life, such as one finds, fo r instance, in the 
C hhandogya and B rih ad aran yaka  U panishads. T h e  K a th a  U p a ­
nishad begins :

Vajashravasa, verily, seeking favor, offered in sacrifice all he possessed. 
He had a son, also, by name Nachiketas. Him, though still a child, faith 
entered, when the offerings were brought. He meditated :

— These have drunk water, eaten grass, given milk, and lost their strength. 
Joyless worlds he gains who offers these. He addressed his father :

— To whom, then, wilt thou give me ? said he. Twice, thrice he asked 
him.

— To Death I give thee, said he.



It would not be con trary  to the sp irit o f these ancient sc r ip tu re s  
to find a m eaning in the nam es o f N achiketas and his fa th e r. 
V a jash rav asa  m ay mean “ one who sacrifices according to tra d i­
tion or r itu a l” , w hile N ach iketas m ay m ean “ one who has lost th e 
desire for sensation” . B ut w ithout insistin g  upon this, w e m a y  
turn to the gen era l m eaning of fath er and son. A  son, in th e  
sym bolism  of the U panishads, m eans a new  b irth ; either sp iritu a l 
regeneration, or sim p ly  reincarnation  ; this m eaning o f the n ew  
life  which faith  had entered, or of the soul in that new life , is 
represented here by  N achiketas. H is  fath er is the past birth , o r 
the condition before the spiritual rebirth , w hich offers an in ad e­
quate sacrifice.

T h e  lean cattle, who h ave “ g iven  m ilk and lost th eir s tren g th ” , 
represent either w orld ly  en joym ents o r the physical pow ers w hich 
en jo y  them  ; ju st as perfect, w ell-nourished cows represent the 
sp iritual pow ers w hich succeed them . V a jash rav asa , the type o f 
the soul in the form er or unregenerate birth, offered up these lean  
cattle, the physical en joym ents ; N achiketas, h is son, the new  or 
regen erate birth, perceived that this o fferin g w as inadequate ; the 
o fferin g  needed w as not the sacrifice of w orld ly enjoym ents, but 
the sacrifice o f self.

[ Nachiketas m editates . ]
— I'g o  the first of m any ; I go in the midst o f m any. W hat is this work of 

Death, that he will work on me to-day ?
Look, as those that have gone before, behold so are those that shall come 

after. A s corn a mortal is ripened ; as corn he is born again.
[N achiketas comes to the House of Death. Nachiketas speaks : ]
— Like the Lord of Fire, a  pure guest conies to the house. T h ey  offer him 

this greeting :
Bring w ater, O K in g  Death!
F a ir  hopes and friendship, truth and holy deeds, sons and cattle, all forsake 

the foolish man in whose house a pure guest dwells, without food.

W hat is the H ouse of D eath to which N ach iketas com es ? It  
has two m eanings. T h e  first and universal m eaning is the physi­
cal world, the “ world of b irth  and death ”  to which the soul comes 
in each new life. T h e  second, m ore special, m ean ing is the under­
w orld , visited by the sp irit of the neophyte at initiation.

[ A fter three days, Death returns. Death speaks : ]
— A s thou, a  pure guest and honorable, hast dwelt three nights in my 

house without food — honor to thee, pure one, welcome to thee — against this, 
choose thou three wishes.

[ Nachiketas speaks : ]
— T h at m y father m ay be at peace, well-minded, and with anger gone 

towards me, O Death ; that he m ay speak kindly to me, when sent forth by 
thee ; this o f the three as my first wish I choose.



[ Death speaks : ]
— A s before will he be kind to thee, sent forth by me ; by night will he 

sleep well, with anger gone, seeing thee set free from the mouth of Death.

T h e three n igh ts which N ach iketas passes in the H ouse of 
D eath h ave also two m eanings ; the first, the universal m eaning, 
in which the three nights are the “  three tim es” , present, past, 
and future, the three conditions to which everyth in g  is subjedt in 
this physical world, the H ouse of Death. T h e  special m eaning 
re fers to the initiation in which the soul “ descended into hell, and 
rose again the third d a y” . One of the three w ishes o f N ach iketas 
re fers to each o f these “ three tim e s” ; the first, “ that the fath er 
m ay be at p e a c e ” , re fe rs  to the past ; the m eaning of “ fa th e r "  
bein g the sam e as before.

[ Nachiketas speaks : ]
— In the heaven-world there is no fear ; nor art thou there, and fear comes 

not with old age. Crossing over hunger and thirst, and going beyond sorrow, 
he exults in the heaven-world.

The heavenly fire thou knowest, Death ; tell me it, for I am faithful. The 
heaven-worlds enjoy undyingness. T his as my second wish I choose.

[ Death speaks : ]
— To thee I tell it ; listen then to me, O Nachiketas, learning that heaven­

ly  fire. Know thou also the excellent w inning of endless worlds, for this is 
hidden in the secret place.

He told him then that fire, the source of the worlds, and the bricks of the 
altar, and how m any and what they are. And he again spoke it back as it 
was told ; and Death, well pleased, again  addressed him.

T h e next three verses, which speak of the trip le  fire as p art o f a 
cerem ony, are ev idently  a later addition ; they are  therefore om it­
ted here. It is possible that they take the place of older verses 
which spoke too clearly  of the sacred fire and w ere therefore 
om itted in the later m anuscripts. B u t the secret o f the trip le fire 
m ay be revealed  by the w ords, “  he told him  that fire, the source 
o f the worlds, and the bricks ( of the a lt a r ), how m any and w hat 
they are ”  ; the trip le fire being here the H ig h e r T riad , the un­
m anifested three that underlie creation, preservation , and regen ­
eration ; as also the being, consciousness, and bliss o f the S e lf, 
the A tm a. T h e a ltar being the m anifested world, w hich is 
crow ned by the unm anifested three. T h e square a lta r is thus the 
low er q uatern ary, the bricks bein g the four or seven planes or 
w orlds of m anifestation. T h e  trip le fire and the square altar 
would thus be the trian gle  above the square in sym bolism , the 
triangle b ein g the sam e as the E g yp tia n  pyram id , also connected 
with “ p u r ”  or fire. T h e  “ speakin g b a c k ”  is the refledtion of 
the seven in N achiketas, the individual soul.



[ Death speaks : ]
— T his is the heavenly fire for thee, Nachiketas, which thou hast chosen a s  

thy second wish. They shall call this fire thine. Choose thy third w ish, N a ­
chiketas.

[ Nachiketas speaks : ]
— T his doubt that there is of a man that has gone forth ; “ he e x is ts "  say- 

some, and “ he exists n ot”  others say. A  knowledge of this taught b y  th e e ; 
this of ray wishes is the third wish.

[ Death speaks : ]
— Even  by the gods it was doubted about this ; not easily knowable an d  

subtle is this law. Choose, Nachiketas, another wish. Hold me not to it ; 
spare me this.

[ Nachiketas speaks : ]
— Even by the gods, thou sayest, it was doubted about th is ; nor e a s ily  

knowable is it, O Death. Another teacher of it cannot be found like thee. 
No other wish is equal to this.

T h is  third wish is the essence and crown of the w hole U pfini- 
shad. N ot the first wish “  that the fath er m ay be at p e ace ,” that 
the past m ay “ sleep  w e l l ” ; nor the second wish, the h eaven ly  
fire, are the tru e m ystery  of the Secret of Death.

T h e  w ords, “  the doubt that there is of a man that has gone 
fo rth ,”  ev iden tly  bear two m eanings. T h e y  re fer first to the 
death of the body, and the doubt as to the su rv iva l o f the person­
ality. B ut this is not the deeper m eaning. N ach iketas has 
confidently looked forw ard  to the tim e when he shall be “ released 
by D e a th ”  and “ freed from  the mouth of D eath” ; and has spoken 
of “ the heaven-w orld which en joys im m ortality” ; so that he does 
not doubt as to the im m ortality  o f the soul, in its ord in ary  sense 
of the individual su rv iva l a fte r death.

It  is not this physical death, but the death which precedes the 
true spiritual rebirth  and inw ard  illum ination ; the death of the 
passions and selfishness, of personal desire, which m ust be passed 
through before the initiation by the sp irit is reached ; w hat Paul 
calls the “ death to sin, and the new  birth to rig h teou sn ess” ; the 
death which com es only once, w hile the physical death comes 
m any tim es ; the turning-point of the soul, a fte r  it has reached 
its extrem est lim it on the outw ard path. T h is  is the death whose 
secret N achiketas asks. T h e  “  man that has gone forth ”  would 
be, in this sense, the Jiva n m u k ta , “ for whom there is no re turn ", 
who has entered N irvan a, of whom the gods have doubted ; “  ‘ lie 
e x is ts ' say  some, ‘ he ex ists n ot,' others s a y .”

O f this secret there is no teacher but D eath ; the death of 
selfishness m ust be passed through before an understanding can 
be reached of that true undyingness “  which is not im m ortality  
but etern ity ” ; and which m ay be reached in the m idst of life, 
long before the tim e of physical death has come.



[ Death speaks : ]
— Choose sons and grandsons of a  hundred years ; and cattle and elephants 

a n d  gold and horses. Choose the great treasure-house of the world, and live 
a s  m any autum ns as thou wilt.

I f  thou thinkest this an equal wish, choose wealth and length of days. Be 
thou m ighty in the world, O Nachiketas. I make thee an enjoyer of thy desires.

W hatsoever desires are difficult in the mortal world, ask all desires accord­
in g  to thy will.

T hese beauties, with their chariots and lutes— not such as these are to be 
w on by men — be waited on by them, my gifts. A sk  me not of dying, Nachi­
ketas.

T h is  answ ers to the o ffer m ade by the L o rd  of the H ouse o f 
D eath  to another neophyte, who, like N achiketas, “ descended 
into hell, and rose again  the th ird d a y ” ; the o ffer of the kingdom s 
o f this w orld  and the g lo ry  of them. It would seem  that the 
know led ge and pow er which m ake the spiritual rebirth  possible 
a re  great enough to render certain the w inning of any lesser prize, 
i f  the am bition to be m igh ty  on the earth rem ains. T h ese a lte r­
n atives are offered, therefore, b y  the pow er which, if  th ey are 
refused , w ill becom e the Initiator.

[N achiketas speaks : ]
— B y  to-morrow these fleeting things wear out the vigor of a  m ortal's powers. 

Even  the whole of life is little ; and chariots and dance are in thy power.
Not by wealth can a man be satisfied. Shall we choose wealth if we have 

seen thee ? Shall we desire life while thou art master ? But the wish I choose 
is verily that.

Com ing near to the unfadingness of the immortals, a  fading mortal here 
below, and understanding it, understanding the sweets of beauty and pleas­
ure, who would rejoice in length of days ?

T h is that they doubt about, O Death, what is in the great Beyond, tell me 
of that. T h is wish that draws nigh the m ystery, Nachiketas chooses no other 
wish but th at

C .J .
(  To be concluded. )

DISAPPEARANCE OF ASCETICS AT W I L L

W E  often read of Y o g e es  and R ish ees d isappearingon  a su d d en ; 
a m om ent before, they w ere speaking to a k ing or h is m inis­

ters, their m ission ends and they disappear. H ow  could they do so ? 
Did they appear in their M ayavi R u p a  ? Could th ey dissolve 
their physical bodies at w ill and re-form  them? I w as often con­
fronted by these questions but could not answ er satisfa c to rily ; 
m any o f our Sain ts h ave thus disappeared, a few  even a fte r the 
M ahom m edan Conquest of India. One w as seen to enter a tem-



pie for the apparent purpose of worship, but was never seen to  
com e out a g a in ; the tem ple had but one door and no w in d o w s; 
he w as liv in g  near the tem ple long since— in his physical b o d y ; 
h is w ork ended, he disappeared on a sudden.

2. N ow  it m ust be understood that in all such phenom ena 
w h at is absolutely necessary is a developed and trained will and a  
stron g  pow er of concentration practiced for a long tim e. T h e  
Y o g i sim p ly  hypnotizes the persons present and passes out unob­
served . T o  a person thus trained it is only necessary to concen­
trate on the thought that his body is w ithout a rupa, and as a  
strong-scented essence when opened in the m idst of an assem b ly  
affedts all present, that focalized thought sends out rays on a ll 
sides and affedts or hypnotizes those standing n ear; and th ey do 
not see the Y o g i, though he m ight pass by them or be close to 
them . T h a t this can happen has been a lready proved in F ran ce 
and other places by hypnotic experim ents.

3. B u t no such successfu l concentration is possible without 
p re lim in ary  training, w ithout long pradtice. In  those d ays they 
n ever tried to know  som ething of e v e ry  th ing, but each tried to 
excel in that which appeared best suited to his nature.

4. T h e  Y o g e es  in those days m ixed m ore free ly  w ith men, 
and perhaps the conditions w ere m ore favorab le then. It  was 
only a fte r the battle of K u ru  K sh ettra  and the death of Sree 
K rish n a  that th ey retired  to thenceforth live  in a secluded sacred 
spot w here the influence o f the B lack  A g e  would not be felt.

5. A nd now A ntardhanam , as such disappearance is called, is 
no longer regarded by our Indians, educated in the science of 
the W est, as belonging to the realm  o f truth and reality , until 
w estern  hypnotism , a m onster in fant of occult law s, show s them 
that A ntardhanam  is not an im possib ility  a fte r  all.

6. But that pow er o f Concentration, that pre lim in ary  training 
are no lon ger to be found in us. W e aim  at know ing all about 
everyth in g , can talk  on a v a rie ty  of subjects which m ust have 
bew ildered m any a sage, had they been liv in g  still, and w e are 
a lw ays active and talking, and im agine that w e are  progressing.

7. T h u s in the Y o g a  Su tra  of Patan jali w e find in the twenty-
first Su tra  of B ibhuti Padu that on concentrating on the rupa o f our 
body, its v isib ility  being suspended, there is  no m ore union with 
the pow er o f seeing, and A ntardhanam  is accom plished. Now 
it m ust be understood that in order that w e m ight see an ob­
jedt three th ings are  necessary, v iz . : 1. T h e  v isib ility  o f the
ob jed t; 2. Our pow er to se e ; and 3. T h e  union of the two. 
I f, for instance, there be no transparent m edia betw een our eyes



an d  the obje<5t to be seen, the first condition is w an tin g and w e 
do not see i t ; if, again , the obje<5t is v isib le  but our eyesigh t is not 
stro n g  enough, w e do not see it because condition No. 2 is not fu l­
filled. It  som etim es happens that bein g deep ly  absorbed in th ink­
in g  we som etim es do not see an obje<5t though perfectly  v isib le  to 
11s and our eyes directed tow ards i t ; • in this case there is no union 
betw een the two. T o  m ake an obje<5t invisib le, th erefore, w e 
should cut off this union; in  order to do this, the m inds of others 
m ust be affe<5ted, and this is done by a  trained and concentrated 
w ill.

K ali  P r asanna  M u k h e r j i .
B a ra k a r, India , September 10 , 18 93.

E d. Note.—The aphorism of Patan jali on the subject of this article is 
No. 21, Book 11, and in the Am erican edition reads as follows:

By performing concentration in regard to the properties and essential nature of form, 
especially of the human body, the ascetic acquires the power of causing the disappearance 
of his corporeal frame from the sight of others, because thereby its property of being appre­
hended by the eye is checked, and that property of sattva which exhibits itself as lumin­
ousness is disconnected from the spectator’s organ of sight.

In the old edition and in that published later by M .N .D vivedi, the word 
used for concentration is sanyam a. T h is is to be translated as concentration, 
and also “ restraint” , which comes to the same thing. T he aphorism 
raises the issues made by modern science that no disappearance is possible if 
the object be in line with a normal eye and there be light and the like. H yp­
notism has for some made the modern view a little doubtful, but m any deny 
hypnotism, and the cases of disappearance in those experiments have all been 
but disappearances for the senses of but one person who is adm ittedly under 
some influence and is not normal in organ and function. The author cites 
alleged cases of complete disappearance of ascetics from the sight of normal 
persons normally exercising their senses. It is not a case of hypnotism collect­
ively or otherwise, but should be distinguished from all such. In hypnotic 
cases normal function is abated and the mind imposed with an inhibiting idea 
or picture which seems real in action to the subject. In the cases of the ascet­
ics there is left to those about perfect control of their organs and senses, the 
powerful mental action of the ascetic bringing into play another law, as indi­
cated in the aphorism, which prevents the senses, however normal, from seeing 
the form of the ascetic. Form , it is held by the occultists of the school to 
which Patanjali must have belonged, is an illusion itself, which remains for the 
generality of people because they are subject to a grand common limitation 
due to the non-development of other than the usual senses. It would seem 
that all clairvoyance might prove this, as in that it is known b y  the seer that 
every form visible to our eye has extensions and variations in the subtler parts 
of its constitution which are not visible on the m aterial plane. T he illusionary 
nature of form in its essence being meditated on, one becomes able, it is held, 
to check the “ luminousness of sattva' and thus prevent sight. T h is does not 
mean that ordinary light is obstructed, but something different. All light, 
gross or fine, is due to the universal sattva, which is one of the qualities of 
the basis of m anifested nature. A nd besides showing as ordinary light, it is 
also present, unseen by us it is true, but absolutely necessary for any sense-per



ception of that sort, whether by men, anim als, or insects. I f the finer p lane 
of this luminousness is obstructed, the ordinary light is none the less, b u t the 
result will be that no eye can see the body of that person whose m ind is  op er­
ative at the time to cause the obstruction of the luminous q uality  m en ­
tioned. This m ay seem labored, but it is in consequence of our la n g u a g e  and 
ideas that such is the case. I have known some cases in the W est of d isap ­
pearances sim ilar to those mentioned by the foregoing article, and in Secret 
Doctrine and, I think, Isis Unveiled are some references to the m atter w h ere  
the author says the power conferred by this is wonderful as well as fu ll o f re­
sponsibility. While very likely no Theosophist or scientist will be able to  use 
this power, still the cases cited and the explanation will go towards sh ow in g 
that the ancient R isliees knew more of man and his nature than m oderns are  
prone to allow, and it m ay also serve to draw the attention of the m ind of 
young Indians who worship the shrine of modern science to the works and 
thoughts of their ancestors.

BUDDHA AND A DEVA. *

T H U S  I have heard. On a  certain day the B lessed one (B u d ­
dha) dw elt at S rasvati, at the Je ta  grove , in the gard en  o f 

A n atapindaka. W hen the n igh t w as fa r  advanced, a radiant ce les­
tial one (D e v a ) , w hose countenance w as exceed in gly  su blim e 
and whose refu lgen t splendor illum inated the w hole of the gro ve , 
approached the B h agavat (Buddha) and w orshipped him, standing 
aside. H e then addressed the B h agavat in verse— W hat is the 
sharpest sword? W hat the deadliest poison? W hat the fiercest 
fire? W hat the grossest darkness?

B h a g a vat replied in verse— A  harsh word is the sharpest word ; 
covetousness, the deadliest po ison ; an ger, the fiercest f ir e ; ignor­
ance, the grossest darkness.

T h e D eva  asked : W ho does gain  the greatest benefit? Who 
does lose the most? W hat is the m ost invulnerab le arm or? W hat 
the best weapon?

B h a g a vat re p lie d : H e is the greatest ga in er who g iv es  to other, 
and he loses the most who receives from  other. Patience is the 
most invulnerab le a rm o r; wisdom  the best weapon.

D e v a : Who is a thief? W hat is the m ost precious treasure for 
the w ise? Who is a robber (not only on the earth, but also in 
the heaven) ?

B h a g a v a t: E v il  thought is a stea le r ; v irtue, the m ost precious 
treasure for the wise. Im m orality  is a  robber, not only on the 
earth but also in the heaven.

* A Sutra, translated from the Chinese by M. Matzuvama. I'rom Tracts of Buddhist 
Prop, Soc. of Kyoto, Japan.



D e v a : W ho en joys the greatest happiness? W ho is the richest? 
W ho is the noblest? W ho the m ost ignoble?

B h a g a v a t: H e whose desires are m oderate is m ost h ap p y ; he 
is richest who is con ten ted ; the virtuous is n o b le st; the vicious 
is basest.

D e v a : W hat is that which is attrad live? W hat is that which is 
d isgusting? W hat is the most horrib le pain? W hat is the greatest 
en joym ent?

B h a g a vad : Good is attra<5l iv e ; evil, d isgusting. O f all the 
pains, the hell is the most torm en tin g; the deliveran ce from  re ­
birth is the heigh t o f bliss.

D e v a : W hat w ish  is righ t and proper? W hat wish is w rong 
and im proper? W hat is the most violent fever? W ho the best 
physician ?

B h a g a v a t: Em ancipation from  tran sm igratory  existence is 
righ t and proper to w ish fo r ; but not all the evil desires. Con­
cupiscence is the m ost vio lent fe v e r ; Buddha, the best physician.

D e v a : W hat pow er is able to ruin all the world? B y  what in ­
fluence is a ll the w orld  confused? W hat m akes us forsake our 
frien d s? W hat does prevent our bein g born in the heaven?

B h a g a v a t : It  is by  ignorance that a ll the w orld  is ruined, and
by sceptics that it is confused. A  cruel, covetous heart causes 
us to forsake our friends. O ur attachm ent to agreeable  objects 
renders it im possible for us to be born in the heaven.

D eva  : W hat is it that neither fire can burn, nor w ater cor­
rode, nor w ind crush  down, but that is able to m ake good the 
whole w orld  ? W hat was secure from  the attack of a m alefadtor 
who would com e to take it aw ay  ?

B h a g a v a t : B lessin g  !
D eva then asked and said : N ow  I h ave only one doubt le ft

to be resolved  ; p ray  clear it a w ay  for me :— W ho has been, is, 
and will be the greatest self-deceiver ?
—  B h a g a vat answ ered and said : W hoever possesses great riches,
and yet fa ils  to use them  for prom oting his blessings, has been, 
is, and w ill be the greatest self-deceiver.

T h e  D eva, h av in g  heard the words of the B h agavat, was full 
o f exceed ing joy , and w orshipped him , throw ing him self down at 
his feet. A n d  he disappeared suddenly from  the presence of the 
Bhagh avat.

“ T h ere  are three branches of the law . Sacrifice , study, and 
ch arity  are the f i r s t ” .— Chandogya Upanishad.



H IS  Class w as started  in the A m erican  Sedtion for the p u r ­
pose o f h elp in g the m em bers in the course of study an d  in 

all m atters p ertain in g to the Society. V e ry  soon a fte r  the first 
notice w as g iven  m em bers began to com e in, and at th is d ate , 
D ecem ber, one hundred and fo rty -six  persons have joined, co m in g  
from  all parts of the Sedtion. N o auth ority  is claim ed, an d  
m em bers are helped b y  com m ents made on answ ers and b y  r e fe r ­
ences to books and articles. A t  the sam e tim e it is lik e ly  th at a  
larg e  ind ex or reference book m ay resu lt from  the w ork, re fe rr in g  
to all sorts of articles and subjedts in the w hole field of T . S . l i t ­
erature. T h is  in itse lf w ill be a va lu ab le  th ing to have, and if  
m eans and en ergy  w arran t it m ight finally  be gotten out in book

In the first list o f questions the fo llow in g am ong others w a s  
p u t:

What is the basis, genius, and spirit of the T .S . constitution?

Its  objedt w as to diredt the m ind to the organization itself, and 
to g iv e  an opportunity to personally w ith each one point out ce r­
tain m atters w hich ough t to be better understood than th ey are, 
as the replies dem onstrate. Som e sam ple rep lies are here g iven  
w ithout nam es.

39. I have been a member of the T. S. for eight years, and have never 
seen its constitution nor ever heard of any.

42. The basis of Theosophy is the revelations by letters and speech from 
Mahatmas; its genius and spirit, the teachings of eternal truths of nature and 
universe.

62. Its basis is the establishment of a Universal Brotherhood. Its genius 
is to awaken the sleeping soul of man to a knowledge of its true powers, its 
true work, its true destiny. To arouse and stimulate to action the untried, un­
developed forces of the soul. To lift man out of the illusions of matter that 
he may make a more steady and rapid progress toward his spiritual develop­
ment and perfection. To teach him to estimate correctly between material 
and spiritual progress, just how much one is worth in comparison with the other 
and just what ends are to be obtained with one or the other.

Its spirit is to eliminate selfishness, to inspire in the individual a beneficent, 
universal love of humanity in preference to a selfish, personal love. To per­
sist in an increasing endeavor to purify the soul, lift the aspirations, ennoble 
the thoughts, not so much for the sanctification of self, as for the sake of purity 
and righteousness as principles of the Divine Will and for the maintenance of 
the Divine Harmony. And also for the psychical influences unconsciously en­
gendered by holy thought and holy living. To eradicate error, false concep

SOME WORK OF THE CLASS.

form .



tions, mistaken interpretations. To annihilate prejudice and all systems of 
hasty, unjust conclusions. To follow out the golden rule “ Do unto others as 
you would be done by.” To incite to an exact uprightness in a ll things. To 
cultivate tolerance, patience, gentleness, sweetness, humility, and devotion in 
the cause of others.

41. The basis, genius, and spirit of the Theosophical Society is unselfish­
ness, or the Fatherhood of God and the Brotherhood of Man.

69. The basis of the T.S. is a belief in the unity of all life, spiritual and 
physical; its genius that this unity of all life brings us into sueh relations di­
rectly or indirectly with other races, nations, and brother men as to cause any 
injury done by one to another to mutually affect other races, nations, and men 
upon the earth. Its spirit is that of compassionate sympathy for, and mutual 
helpfulness to, all beings.

90. The basis, genius, and spirit of the T.S. Constitution are expressed 
in the first object and in its motto, “ There is no Religion higher than Truth". 
It would unite men of all creeds and races in a bond of brotherhood and mut­
ual toleration upon the common ground of Truth, which is the nucleus about 
which all creeds and dogmas have crystallized.

58. Sincere and earnest belief in the Masters of Wisdom seems to me 
to be the basis of the Theosophic Constitution.

9. The basis of the T.S. is the Brotherhood of Man; its spirit is entirely 
unsectarian and has no creed or dogma to promulgate; respectful tolerance is 
shown to all religions, creeds, and races of men; the genius of the T.S. is the 
desire to uplift humanity to a higher level.

33. Oneness, development, charity.

T h e above are fa ir ly  representative of all, and of the general 
sp irit of this Section. T h e y  show that all h ave m issed the g ist of 
the question, which w as directed to the organic law  under which 
we work, but at the sam e tim e dem onstrate that the true idea of 
the m ovem ent as a hum an developm ent is pretty w ell under­
stood. I f  the question had been as to the m ovem ent apart from 
the Constitution of the Society, all the rep lies would h ave been 
v e ry  good. N um ber th irty  nine apparen tly  saw  the precise point 
from the rep ly  that he or she had not even heard there w as a Cons­
titution. B ut that also illustrates another thing, that it is possible to 
proceed vigorously with such a w ork as ours even if  the m em bers 
do not think there is any organic law . O f course it would not 
do for officials to be ignorant of the Constitution, but it appears 
that if  m en are w orking as so m any in the T .S .  do work the law  
need not be known, inasm uch as they becom e in them selves the right 
law. H ow ever, the w ay to h ave replied properly  to the question 
as put is som ething like the fo llow in g :

“ T h e  B a s is : ( a )  E q u ality  of m em bers irrespective of caste, 
sex, color, race, or creed ; (b )  A utonom y or se lf governm ent of 
all B ranches and S ectio n s; (c )  Federation , in which, though each 
Branch and SeCtion govern s itself, all m ust aCt in conform ity to 
the general, C onstitution ; thus the B ranches of a Section are



under the jurisdiction  of the federated  Sedition and g o v e rn e d  by 
its gen era l law , which in turn must conform  to the law  o f  the 
w hole T .S .

In  addition to the foregoing, the basis, genius, and s p ir it  of 
the organic law  or Constitution are autonom y, equality , n o n -sec­
tarianism , non-dogm atism , absence of creed, and to lera n ce  o f 
opinion. T h e  objects o f the Society  are the aim to w hich th e C o n ­
stitution is directed.

T h e  Theosophical m ovem ent as distinguished from  its C o n s t i­
tution is based on fratern ity  and unity, its genius is the p u rsu it  o f 
truth and tolerance, its sp irit is  unselfishness leading it to sp re a d  
the truth with tolerance and to w ork fo r the up liftin g  of the race .

From  all the above a branch m ight exist as one of the T .S .  
and be com posed w h olly  o f m em bers who had a specific b e lie f, 
provided th ey did not force it on others nor claim  fo r the b e lie f 
the endorsem ent of the organized S o c ie ty ” .

N o v e m b e r  L u c i k k r  gives Dr. Buck’s paper, "Theosophy historically con­
sidered as underlying all Religions and Sacred Scriptures," read before the 
Parliament of Religions. “ The Battle of Salamis” is a vivid description by 
one who was killed during the course of it. “ Ibsen’s works in the light of 
Theosophy” is begun, as also a fine article on “ Ancient Egypt”. Mr. Mead's 
“Intuition” opens auspiciously, but lapses into mere quotation from the B h a g ­
avad Gita, so that, although closing well and quoting a beautiful Persian 
legend, it is far less instructive than it might have been. “ Theosophy and 
Theosophists” is true enough, but not as able as Mr. Kingsland’s productions 
usually.—[A. F.]

N o v e m b e r  T h e o s o p h i s t .  “ Old Diary Leaves XX” deals with the teach­
ing given to and the Occult experience of Stainton Moses, with some curious 
facts as to the persistence of the “ Lodge scent”, especially as to H.P.B's hair. 
“ The Esoteric Significance of the Ten Avatars” begins very well and might 
be of exceeding interest, but is not. The second Avatar of Vishnu, the Kur­
ina (tortoise) is described without any reference to a tortoise at all. “ Phenome­
na of Slade while sleeping” narrates most singular incidents occuring when 
that famous medium was unquestionably asleep. “The Doctrine of Maya and 
the Hindu Scriptures” is a very able article, in the style and worthy of Mansel, 
and is specially interesting because denying that the doctrine is ever explicitly put 
forth in Hindu sacred books. The summation on pages 99 and 100 of tbe 
actual doctrine taught is singularly fine, admirable for condensation, clearness, 
and rationality, and is most gratifying to Westerns who. no less than the 
learned writer, believe in a “ Universal Spirit, intelligent and eternal, omni­
present and omnipotent”, who “ wills” the “process of evolution called laws-



of Nature”. The treatment of “liberation” and illusion is equally satisfac­
tory. “ American Indian Jugglers" narrates astonishing feats, probably a 
revelation to most persons in the U.S. The editorial comment on the second 
paper following is very nice, though it misses the point of the paper itself, and 
also fails to perceive that the objection had been therein anticipated and met. 
Sepharial gives the " Horoscope of H.S.Olcott, P.T.S.", and the subject of it 
makes the needful corrections. Like other astrological readings, it is a mixture 
of singular accuracy with as singular error. The Theosophist is quite right 
in thinking the Forum too expository of the view's of two persons (however 
differing!), and if it has any recipe for cajoling or extorting contributions from 
F.T.S. in general, that recipe would be as welcome to the two as to their 
readers. “ Cuttings and Comments” is a delightful addition to the Theoso­
phist.—[A. F.]

T h e  N o r t h e r n  T h e o s o p h i s t  is a new periodical without locality stated, 
but the last line of the last page (8th) says that communications may be sent to 
Middlesbrough, apparently in England. The editorial is remarkably sensible 
and good, and there are other worthy contents. Price is only a penny. 
Bertram Keightley is announced to lecture through the Northern Counties 
early in January, which means a great boon to that region.—[A.F.]

T h e o s o p h i c a l  S i f t i n g s ,  Vol. VI, No. 12, gives two papers, “ The Legend 
of the Grail” and “ Karma", both by Mr. R. Machell and both charming in 
matter, spirit, and diction. The former states the original of the various 
legends and explains their symbolism Theosophically, all in a sweet and gra­
cious style which makes them the more attractive. It reminds of Miss Hillard. 
“ Karma” is not less delightful, and most clearly explains the bearing of the 
great Law on questions of Justice and Prayer, showing with peculiar lucidity 
the error of supposing that help to sufferers is a necessary interference with 
Karma. But should not the word “not” on line 8 of page 13 be expunged? 
There is a mixed metaphor on the last page, and the curious (however com­
mon) mistake is made of using "fruition” as if it meant “fructification" instead 
of “enjoyment”, but such delightful papers can well excite the envy of even 
the sternest verbal critic.—[A.F.]

T h e o s o p h y  ; i t s  A i m s  a n d  T e a c h i n g s ,  by J.H. Fletcher and S.G.P.Coryn, 
is a pamflet of 15 pages treating excellently well the main truths of Theosophy 
in form for popular comprehension. Under distinct heads these are clearly and 
tersely expounded, the whole constituting a good work for distribution, though 
a little peremptory in tone. There is one assertion requiring emphatic rebuke, 
—“Theosophists are Pantheists”. No one has the right to make such an as­
sertion of a w’hole body when, as is well known, it is true of only a part, and 
the assertion is thus not only' false but audacious. It would be instantly repu­
diated by many of the more devout Theosophists, and. by some of the more 
logical, repudiated with indignation. F.T.S. who undertake to appropriate to 
their own little schools the whole term “Theosophy" incur something much more 
serious than exposure by a reviewer,—the danger of repelling and revolting 
from the Wisdom Religion thoughtful inquirers who as yet do not know that 
a pamfleteer is not the T. S.—[A.F.]

S e c r e t  D o c t r i n e .  Volume one of the new edition of Secret Doctrine is 
now ready, and a copy has been sent, charges paid, to all subscribers who have 
complied with the conditions under which the reduced rate, $10.50 per set, was 
offered. Volume two, it is now thought, can be sent out in January: as to the



Index, we have not information sufficient to assign a date on which it will cer­
tainly be ready.

Kev t o  T h k o s o i - h y ,  in  S p a n i s h .  Brother Jose Xifre of Madrid, Spain, 
has translated and published in Spanish H.P.B's book under the title of L a  
C la v e  d e  la  T eoso /ia . It is from the establishment of Julian Palacies, Calle 
del Arenal, num 27, Madrid, Spain, from where it may be had. It has a por­
trait of H.P.B. There is a prologue by the translator in which is a short state­
ment of the Theosophical movement. He says that all the miseries of the race 
flow from selfishness and ignorance, and that our object is to do away with 
these by enforcing Universal Brothorhood and giving the truth as to man's 
nature. There are also a good glossary and appendixes. The latter give the 
facts about the Society so as to inform inquirers. Spanish address is "Revista 
Teosofica", Cervantes 6, pral. Madrid. We hope it will have a wide circula­
tion among Spanish readers.

A \irror ° f  the-A/\pVett\en t •
AMERICA.

Mr. B u k c i i a m  H a r d i n g  arrived at Syracuse, N.Y., on 21st November, and 
was entertained by Mr. Underhill and Mrs. Clarke. Besides the usual Branch 
meetings, parlor talks were given at the houses of Dr. Walsh, Mrs. Myers, Mrs. 
Goodrich, Mrs. Kenyon, and others. Sunday, 26th November, lectured at But­
ler's Hall, which was crowded. Sunday, Dec. 3, occupied the pulpit at the 
May Memorial Church by invitation of the pastor, Dr. Calthorpe, and spoke 
on Theosophy to a large and appreciative audience.

This branch was organized last October by the united efforts of Dr. Dower 
and Mr. Gerhardt, and has already enrolled between 40 and 50 members. The 
meetings are well attended and great interest is aroused among many leading 
inhabitants. A strong spirit of harmony and desire for greater knowledge of 
Theosophy is exhibited.

December 11, passed the day at Cornell University, Ithaca, N. Y., among 
the members of a class recently formed for the study of Theosophy. Reached 
Jamestown, N. Y., December 12. This branch has awakened to new life, a 
headquarters has been taken on a leading street, where one of the members 
will reside. The hall will seat about 100. A syllabus of discussions will be 
used at the usual weekly meetings, public lectures will be given on Sunday 
evenings, besides classes for study. For the convenience of the numerous 
.Swedish inhabitants, it is proposed to hold classes in that language.

On Sunday, 17th, occupied the pulpit of the Congregational Church at the 
usual morning service. There was a good attendance. In the evening lec­
tured at Skandia Hall on “Theosophy in the Bible." Parlor talks have been 
given each evening at the members’ houses, and the outlook is very encour­
aging.

A r y a n  T. S. had Sunday evening lectures in December: 3d, M a n , V is ­
ib le  a n d  I n v is ib le , Wm. Q. Judge; ioth. T h e M o n e y e d  P o o r , H. Alfred 
Freeman; 17th, W itc h c r a ft ,  Leon Landsberg; 24th, T h eoso ph y a s a  R e ­
l i g i o n , Alexander Fullerton; 31st, M a g ic , Henry T. Patterson.



N e w  E n g l a n d  T h e o s o p h ic a l  C o r po r a tio n . T h is  is  a  corporation w hich  
h as been form ed in Boston b y  m em bers o f the T . S .  there an d in its vicin ity  for 
th e purpose of a cq u irin g  a  head q uarters and fo rw a rd in g  the gen eral practical 
good of the m ovem ent. T h e y  h av e  a  house a t 24 M t V ern on  S t ., near the  
S ta te  H ouse and the fam ous Com m on. T h e  P resid en t is G eo. D . A y e r s , V ic e  
P re s., R ob t. Crosbie, S e c ., M iss M . G u ild, T re a s ., Fred . L .  M illiken. T h e  D i­
rectors are taken from  the m em bership of the B ranches. B y  m ean s of this 
corporation all the N e w  E n g la n d  B ran ch es can, if th e y  w ish, unite in all p ra c ­
tical w ork, an d there is a  larg e  field for it in the N e w  E n g la n d  States. M em b ­
ers of the S o cie ty  w ill live  in the house, an d  from  ren ts thus obtained, a s  w ell 
as from  other theosophical p ractical m atters, the incom e to run it is exp ected  
to come.

T h e  T o led o  B r a n c h  h as been fa vo re d  b y  a  visit from  M r. C lau de F . 
W rig h t, and from  F r id a y  N o v . 24th until the fo llo w in g T u e s d a y  afternoon he  
w a s in d efatigab le in holding m eetin gs and talk in g w ith m em bers. H e has  
left not o n ly  a lastin g im pression upon the h earts o f T o le d o  F . T . S . ,  but a  re­
m inder of his visit in the form  of num erous T h eosop h ical sym b o ls, w ith which  
he decorated the w a lls of Lo to s H all. S in ce  its organization, not one y e a r  ago, 
the B ran ch  h as ad d ed  six  nam es to its roll, now n u m berin g thirty-one. In  
spite of the loss o f the P resid en t b y  death and the rem oval of the V ic e -P re s i­
dent from  the c ity , the w o rk  continues with u n ab ated  interest, each m em ber  
seem in g to feel an ad d ed  responsibility. T h e  w ord  “ S e rv ice ”  h as been adop ted  
as the w atch w ord  o f the B ran ch , a n d  will soon be placed b y  the fine portrait  
o f M adam e B la v a ts k y  w h ich  adorns L o tu s H all.

B r o o k l y n  T. S. had Sunday evening lectures in December: 3d, M a n 's
P la c e  in  N a t u r e ,  Jos. H. Fussell; 10th, E v o lu t io n  T h r o u g h  R e -b ir t h , Wm. 
Main; 17th, T he H e a v e n  o f  T h eosophy, Alexander Fullerton; 24th, T a lm u d -  
ism  a n d  T heosophy, Leon Landsberg; 31st, M e m o ry , Harrie S. Budd.

“H.P.B.” T.S. had Sunday evening lectures in December: 3d, M a g ic ,
H. T. Patterson; 10th, V ib r a t io n s , Jas. H. Connelly; 17th, V is ib le  a n d  I n ­
v is ib le  M a n ,  Wm. Q. Judge; 24th, M a n 's  P la c e  in  N a t u r e , J. H. Fussell; 
31st, The M o n e y e d  P o o r , H. Alfred Freeman.

C h i c a g o ’ s  L e c t u r e  B u r e a u  has been strengthened by the addition of an­
other member, Miss Eva F. Gates, who is the sixth speaker enlisted for regu­
lar duty. During December the following lectures have been given: "Theosophy 
in Practice," Miss Pauline Kelly; "Law of Re-birth,’’ Mr. R. D. A. Wade; 
“Life Is What We Make It," Miss Eva F. Gates; “Theosophic Ideals," Mr. 
George E. Wright; "Life, Here and Beycnd,” Miss Leoline Leonard; "Christ­
mas Thoughts," Mrs. M. M. Thirds. During his recent visit Brother Claude
F. Wright atlorned the walls at headquarters with several Theosophical sym­
bols, among the paintings being the Society’s seal and the winged globe. Ad­
ditional furnishing for our rooms includes a new outfit for the platform and a 
piano.—(C o m m u n ica ted .)

PACIFIC COAST ITEMS.

W i l l a m e t t e  T. S., Portland, Oregon, had Sunday evening lectures in De­
cember: 3d, C la ir v o y a n c e  a n d  D r e a m  S ta te s , A. Schutz; 10th, E n g l i s h
M y s tic s , Mrs. M. E. Martin; 17th, R e in c a r n a t io n , Mrs. M. J. Robinson; 24th, 
S o c ra te s  a n d  th e  G re c ia n  P h i lo s o p h e r s ;  31st, L i f e  a n d  IV o rk  o f  M a d a m e  
B la v a t s k y ,  Mrs. A. R. Read.



T h e  l a s t  d a y s  o f  N o v e m h k r  were spent by the Pacific Coast Lecturer in 
Stockton, California. T. S., informal public anti other meetings were held. A 
lecture on “Satan—Good and Evil” was given December 3d to an interested 
audience. Stockton Branch has a library and headquarters. Heretofore 
branch and public meetings have been held as one. But the Branch decided 
to separate this into two. Branch meetings will hereafter be held during the 
week, at which more systematic study will be had. The regular Sunday even­
ing public meeting will be continued, but with the added factor of doing that 
kind of work which appeals particularly to beginners and the general public. 
The intention is in future to engage more actively in both branch and pnblic 
work. Help will be received from the Pacific Coast Committee Lecture 
Bureau, and indications are hopeful.

M a c o n  T.S., Macon, Georgia, has elected as President Mr. Iverson L. Har­
ris, and as Secretary Mr. Walter T. Hanson, Bibb Manufacturing Company.

EUROPE.

A S c a n d i n a v i a n  S u b - S f . c t i o n  has been organized under the Presidentship 
of Dr. G.Zander. Some 250 members of T.S. residing in Sweden, Norway, 
Denmark, and Finland are on its roll. Ten charters have been recently issued 
to new Lodges in these countries, and the activity seems to be steadily increas­
ing. In one small town Mr. Algren drew an audience of over 500 people.

T h e  N o r th  o f  E n g l a n d  F e d e r a t io n  o f the T .S .  h as been form ed  b y  
som e o f the northern L o d g e s  to organize the sp read in g o f T h eo so p h y in that 
part o f the co u n try, an d  to re v ie w  and com pare the w o rk  done there. A  
q u arterly  m eetin g of the Federation  w as held  on N o ve m b e r 4th in B ra d fo rd ; 
delegates atten d ed  from  the B rad ford , A th en e, H arro g ate, L e e d s, 
L iverp o o l, M an ch ester C ity , M idd lesbro ’ , an d other L o d g e s . Mrs. 
Isab el C ooper - O ak ley w as present from  H eadqu arters. A  special 
supplem ent w as issued w ith  the D ecem b er V d h a n  g iv in g  a  report of this m eet­
in g. T h e  princip al su b jects discussed w e re: philanthropic w ork in the n eigh ­
borhood of L o d g e s ; pressw o rk  an d  co rresp o n d en ce; the education o f T h e o s­
ophists, yo u n g  and o ld ; the correspondence schem e started  b y  the G eneral 
S e c r e ta ry , A m e rica n  S ectio n ; Fin an ce. T h is  second m eetin g  o f the F e d e ra ­
tion w a s  characterized throughout b y  m uch go o d  feelin g  and enthusiasm .

B l a v a t s k y  L o d g e ,  L o n d o n ,  has been very active of late in spite of the 
absence of its President, Mrs. Besant. T h e O cean o f  T h eo so p h y  is still dis­
cussed at the Saturday meetings. Of the Thursday evening open lectures, 
one given by Dr. A. Keightley on T h e A c t io n  o f  th e  L i v e s  was thought to be 
of special interest as showing how much could be adduced from• microscopic 
research in support of various Theosophic tenets. Mrs. Keightley's paper en 
titled W h a t P r o o f  h a v e  W e ? , Dr. Wynn Westcott’s on T h e R o s ic r u c ia n s ,  
t h e ir  R e l ig io n ,  E th ic s , a n d  P o lic y , Mr. Mead’s on G n o stic  C h r is t ia n it y , and 
Mrs. Cooper-Oakley’s on T h e Voice o f  th e  S ile n c e  were perhaps the most ap­
preciated of any others lately given in this Lodge. A “ Question Box” has 
been put up in the Hall, and members are invited to inSert written questions 
for reply at the meeting following the one at which they are read out.

A L o t v s  C i r c l e  has been started at Headquarters on lines similar to  th o se 
followed in America. This has been done owing to the exertions o f  Miss A. 
M. Stabler of the H. P. B. Branch in Harlem. Already considerable success



has attended the innovation. Workers here are consequently once more in­
debted to American enterprise.

T h e  D i  t c h  L o d g e ,  next to the Swedish, shows the greatest signs of 
health and steady progress amongst the foreign Branches. The Amsterdam 
Headquarters has been recently enlarged, and now lias a room which will 
easily seat a hundred persons or more. Propaganda is not confined to exist­
ing centres only, but the war is vigorously carried into the enemy’s camp— 
Antwerp, Haarlem, Rotterdam, and other at present untheosophical towns 
being visited in turn. University students in Holland seem to listen with 
more readiness than elsewhere. In England a halo of conservatism surrounds 
them which is hard to break through.

INDIA.

T h e  w o r k  of two young men, members of the T.S. at Bellary, deserves 
notice. They are R. Jagannathiah and T. Swaminatha, who have been pub­
lishing the Bodhini but have turned their attention now chiefly to a vernacular 
publication fund and work for the T.S. in the vernaculars of the district. This 
has been very uphill work, and they deserve praise for continuing, and also 
further help from those who can give it. In 1887 they started the Sanmarga 
Samaj, its declared objects being, in fact, a rendering of those of the T.S. so 
as to bring them home to those who read only in Tamil and Telegu. That 
effort brought them in touch with the masses, and now they have gone further. 
A free Sanscrit school was started and a pandit secured for it, and now some 
twenty students are on the roll. The school was recently raised to high school 
standard, and the government has recognized it as “ Advanced". An im­
provement is proposed by them in the way of adding a place for boarding 
poor students who are now willing but unable to attend. To cover this they 
have begged rice and grains from people and have also obtained promises from 
a village to keep it up. They find the villagers true to their promises, but 
many difficulties impede the way. They need tracts and leaflets in the lan­
guage, and this calls for printing, which now has to be done far away and is 
costly. They expect to have five new students from the proceeds of the rice 
donations. These are all to be educated Theosophically so as to be able to 
preach and explain symbols, ceremonies, and the like, and thus by giving ra­
tional explanations to wean people from dogmatic and theological views. The 
plan also includes a Theosophical Journal for the villagers who would collect 
at night to hear it read and expounded to them by the preachers of the Samaj. 
This is unusual in the West, but is a custom in India. It is also proposed to 
issue translations in Tamil and Telugu of T.S. books and thus bring those to 
the people. All this sort of work is just what is needed. It is hoped by them 
and others that it may lead in time to an actual vernacular section at work for 
and under the T.S. Any one who feels moved to help this work should send 
a remittance to Secretary of Sanmarga Samaj, Bellary, India. The lit­
erature and lectures of T . S .  in English reach only those who know that tongue, 
but this work if fully carried out will reach down through the whole mass 
of India’s peoples and bring the light of Theosophy there where it is as much 
needed as anywhere, and indeed for India it is more needed there than in any 
other stratum of society. The work ought not to be opposed because it was 
not started by the T.S., as it was and is done by members who are devoted 
and who desire to reach the people gradually in the only way possible for them.



MRS. BESANT IN INDIA.

The very gratifying news has reached here that Mrs. Besant is now actu­
ally on Indian soil. She sailed from Marseilles in company with the Countess 
Wachtmeister, and arrived at Port Said after but little really bad weather. At 
Aden, beyond the Red Sea, a message of greeting was received from Col. 
Olcott, and then the steamer proceeded to Colombo, where the Col. had gone 
to receive the illustrious visitor. DuriDg the voyage Mrs. Besant gave several 
Theosophical lectures by request, taking opportunity to give the Anglo-Indian 
officials on board a taste of the venerable literature of the land they are rul­
ing without understanding. At Colombo Mrs. Besant was waited upon by 
Col. Olcott, Mr. d'Abrew, Mrs. Higgins, and others, and a most enthusiastic 
reception vouchsafed. Particulars of her Indian tour may be expected in 
later P a t h s . —[A.F.]

CEYLON.

T h e  S a n g a m it t a  G i r l ’ s S c h o o l  a t  C o lo m b o , C e y lo n , h a s  b e en  in s p e c t e d  
b y  th e  G o v e r n m e n t  o ffic ia l, w h o  p ro n o u n ce d  it  the best on the whole Island. 
T h is  a b u n d a n t ly  v in d ic a te s  th e  ch o ice  o f  M rs. H ig g in s  a s  P r in c ip a l. T h e  
S c h o o l is  in  g r e a t  n eed  o f  f in a n c ia l a id , b u t  a ls o  o f a  la d y - te a c h e r  to  a s s is t  
M rs. H ig g in s , th e  p u p ils  n o w  n u m b e r in g  o n e  h u n d re d  a n d  s e v e n , o f  w h o m  
tw e n ty  fo u r  a r e  b o a rd e rs . I t  is  th o u g h t  th a t  w ith in  f iv e  y e a r s  th e re  m a y  be 
fro m  tw o  h u n d re d  to th re e  h u n d re d  sch o o ls  in  C e y lo n  u n d e r  in f lu e n c e s  m o re  
o r  le s s  T h e o so p h ic , th e  p o p u la r  m o v e m e n t  h a v in g  r a p id ly  e x te n d e d . I f  t h e r e  
w a s  m o n e y  to m a k e  th e se  sch o o ls  a b s o lu te ly  fr e e , th e w o rk  o f  e d u c a t in g  tb e  
fu tu re  m o th e rs  in  C e y lo n , a l r e a d y  so  p r a c t ic a l a n d  u se fu l, w o u ld  be o f  u n ­
s p e a k a b le  v a lu e . T h e  G e n e r a l S e c r e t a r y  w ill a lw a y s  m o st g la d ly  fo r w a r d  a n y  
c o n tr ib u t io n s  fo r  th e  S a n g a m it t a  S ch o o l.

ADYAR DEFALCATION FUND.

In addition to the money acknowledged in December P a t h ,  the following 
has been received:
Brahmana T. S. .. . 8 5 -00
Col. W. L ................ 10.00
Dr. S. E. W............ 5.00
J. G..........................  2.00
J. S ..........................  2.00
Vyasa T. S .............  5.00
R. O. R. B.............  1.00
M. J. R ....................12.50
Dr. R. A. B.............  2.00

Already acknowledged,

Dr. A. B....................$3.00
S. S. C.....................  1.00
C. H ........................  1.00
Seattle T. S ............. 2.00
X. N. JIcK............ 1.00
A. M. S ................. 20.00
Dr. J. D. B..............10.00
E. B.......................  5.00
A. S. B................... 10.00
$320.30. Total to Deceml

M. J. B....... ....... $5.00
M. P ........... .......  2.00
H. W. G... . .......  2.00
A. O. R . . . . .......  2.00
G. A. B....... .......  1.00
J. R.  P ....... ....... 12.50
C. H. M. . . . .......  1.00

$123.00
c r  19 th , $443-30-

L ive  in th e  p u re  lig h t  of th e  H ig h e r  Self, w h ich  a lone  can  save  th e e  from  the
e n e m y .-/^ » /v  J/etns.

OM.


