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Do n o t believe th a t lo s t can ever be killed o a t  if gratified or 

satiated, for th is is an abom ination inspired by M ara. I t  is by 
feeding vice th a t  i t  expands and waxes strong, like to the  worm 
th a t fattens on the blossom 's h e a rt.— Voice o f  Ike Silence.
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XV.
D ear Jasp er :  '

I gave your letter to a distressed soul : she returned thanks, 
saying it was a cooling draught to one athirst. The thanks of course are 
yours.

Now this lady savs it was refreshment to the weary, that letter. True, 
or she would not say it. But it was not so to me nor to you.

We needed it not. But she illustrates a certain state of progress. She 
is not yet where we are ; but which is happier ? She is happier, but poorer 
in hope. We are not all too happy, but are rich in hope, knowing the prize 
at the end of time, and not deterred by the clouds, the storms, the miasms 
and dreadful beasts of prey that line the road. Let us, then, at the very



outset wash out of our souls all desire for reward, all hope that we may attain. 
For so long as we thus hope and desire, we shall be separated from the Self. 
I f  in the Self all things are, then we cannot wish to be something which we 
can only compass by excluding something else.

So being beyond this lady so grateful, we find that everything we meet 
on this illusory plane of existence is a lure that in one way or another has 
power to draw us out of our path. That is the point we are at, and we may 
call it the point where lures of Maya have omnipresent power. Therefore 
we must beware of the illusions of matter.

Before we got to this stage we knew well the fateful lure, the dazzling 
mirror of the elemental Self, here and there in well defined places, and 
intrenched as it was, so to say, in strongly marked defences. Those we 
assaulted ; and that was what it desired, for it did think that it then had 
no need to exercise the enchantment which is hard because so subtle, and 
so distributed here and there that we find no citadels to take, no battalions 
in array. But now our dearest friends are unconsciously in league with the 
deceptive in nature. How strongly do I realize the dejection of Arjuna as 
he let his bow drop from his hand and sat down on his chariot in despair. 
But he had a sure spot to rest upon. He used his own. He had Krishna 
near, and he might fight on.

So in passing along those stages where the grateful lady and others 
are, we may perhaps have found one spot we may call our own and possess 
no other qualification for the task. That spot is enough. It is our belief 
in the Self, in Masters : it is the little flame of intuition we have allowed to 
burn, that we have fostered with care. .

Then come these dreadful lures. They are, in fact, but mere carcasses, 
shells of monsters from past existences, offering themselves that we may give 
them life to terrify us as soon as we have entered them either by fear or love. 
No matter which way we enter, whether by attachment or by repugnant 
horror, it is all one : they are in one case vivified by a lover ; in the other by 
a slave who would be free but cannot. '

Here it is the lure of enjoyment of natural pleasures, growing out of 
life’s physical basis ; there it is self-praise, anger, vanity, what not ? Even 
these beautiful hills and river, they mock one, for they live on untrammelled. 
Perhaps they do not speak to us because they know the superiority o f 
silence. They laugh with each other at us in the night, amused at the wild 
struggle of this petty man who would pull the sky down. Ach ! God of 
Heaven ! And all the sucklings of Theosophy wish that some great, well- 
diplomaed adept would come and open the secret box ; but they do not 
imagine that other students have stepped on the spikes that defend the 
entrance to th» way that leads to the gate of the Path. But we will not 
blame them, nor yet wish lor the things— the special loti— that some o f



them have abstracted, because now that we know the dreadful power that 
■despair and doubt and violated conscience have, we prefer to prepare wisely 
and carefully, and not rush in like fools where angels do not pass 
uninvited.

But, Companion, I remind you of the power of the lure. This Path 
passes along under a sky and in a clime where every weed grows a yard in 
the night It has no discrimination. Thus even after weeks or months of 
■devotion, or years o f work, we are surprised at small seeds of vanity or any 
other thing which would be easily conquered in other years of inattentive 
life, but which seem now to arise as if helped by some damnable intelligence. 
This great power of self-illusion is strong enough to create a roaring torrent 
or a mountain of ice between us and our Masters.

In respect to the question of sex. It is, as you know, given much 
prominence by both women and men to the detriment of the one sex or the 
other, or of any supposed sex. There are those who say that the female sex 
is not to be thought of in the sp irit: that all is male. Others say the same 
for the female. Now both are wrong. In the True there is no sex, and 
when I said “ There all men are women and all women are men," I was 
only using rhetoric to accentuate the idea that neither one nor the other was 
predominant, but that the two were coalesced so to say, into dne. In the 
same way you might say “  men are animals there and vice versa.”  Mind, 
this is in regard to Spirit, and not in regard to the psychical states. For in 
the psychical states there are still distinctions, as the psychical, though higher 
than the materiai, is not as high as Spirit, for it still partakes of matter. For 
in the Spirit or Atma a ll experiences of a ll forms of life and death are found 
at once, and he who is one with the Atma knows the whole manifested 
Universe at once. I have spoken of this condition before as the Turya or 
fourth state.

Wnen I say that the female principle represents matter, I do not mean 
women, for they in any one or more cases may be full of the masculine 
principle, and vice versa.

Matter is illusionary and vain, and so the female element is illusionary 
and vain, as well as tending to the established order. (Through its negative 
or passive quality. J. N.) So in the Kaballah it is said that the woman is 
a wall about the man. A balance is necessary, and that balance is found in 
women, or the woman element. You can easily see that the general 
tendency of women is to keep things as they are and not to have change. 
Woman— not here and there women— has never been the pioneer in great 
reforms. O f course many single individual women have been, but the 
tendency of the great mass of the women has always been to keep things as 
they are until the men have brought about the great change. This is why 
women always support any established religion, no matter what; Christian,



Jewish, Buddhist, or Brahmin. The Buddhist women are as much believers 
in their religion and averse from changing it as are their Christian sisters 
opposed in the mass to changing theirs.

Now as to telling which element predominates in any single person, it 
is hard to give a general test rule. But perhaps it might be found in
whether a person is given to abstract or concrete thought, and similarly
whether given to mere superficial things or to deep fundamental matters.
But you must work that out, I think, for yourself.

O f course in the spiritual life no organ disappears, but we must find 
out what would be the mode of operation of any organ in its spiritual 
counterpart As I understand, the spiritual counterparts of the organs are 
powers, and not organs, as'the eye is the power to see, the ear the power to 
hear, and so on. The generative organs would then become the creative 
power and perhaps the Will. You must not suppose that in the spirit life 
the organs are reproduced as we see them.

One instance will suffice. One may see pictures in the astral light 
through the back of the head or the stomach. In neither place is there any 
eye, yet we see. It must be by the power of seeing, which in the material 
body needs the specialized place or specializing organ known as the eye. 
We hear often through the head without the aid of the auricular apparatus, 
which shows us that there is the power of hearing and of transmitting and 
receiving sounds without the aid of an external ear or its inside cerebral 
apparatus. So of course all these things survive in that way. Any other 
view is grossly material, leading to'a deification of this unreal body, which 
is only an image of the reality, and a poor one at that.

In thinking over these matters you ought always to keep in mind the 
three plain’distinctions o f physical,psychical,and spiritual, always remembering 
that the last includes the other two. All the astral things are of the psychical 
nature, which is partly material and therefore very deceptive. But all are 
necessary, for they are, they exist.

The Deity is subject to this law, or rather it is the law of the Deity. 
The Deity desires experience or self-knowledge, which is only to be attained 
by stepping, so to say, aside from self. So the Deity produces the mani
fested universes consisting of matter, psychical nature, and spirit. In the 
Spirit alone resides the great consciousness of the whole ; and so it goes on 
ever producing and drawing into Itself, accumulating such vast and 
enormous experiences that the pen falls down at the thought How can 
that be put into language? It is impossible, for we at once are met with the 
thought that the Deity must know all at all times. Yet there is a vastness 
and an awe-inspiring influence in this thought of the Day and Night of 
Brahman. It is a thing to be thought over in the secret recesses of the 
heart, and not for discussion. It  is the A ll.



And now, my Brother, for the present I leave you. May your restored 
health enable you to do more work for the world.

I salute you, my Brother, and wish you to reach the terrace of en
lightenment. Z.

flsn^ALi a n d  P h y s i c a l  Lxaw .
This article was suggested by reading ‘ ‘ To Those Who Suffer,”  in the 

January number of the P ath , and an article on “ Physical Fields,” in 
•Science for Dec. 27th, 1889.

The writer in Science, one of the leading scientists in the matter of 
physical research, formulated a common law governing the different classes 
of “  fields.”  The article referred to reads as follows :

“  When the physical state of a body re-acts upon the medium that 
surrounds it so as to produce in the medium a state of stress or motion, or 
both, the space within which such effects are produced is called the “  field ” 
of the body. When a body is made to assume two or more physical states 
simultaneously, each state produces its own state independent of the exist
ence of the others; hence two or more fields may co-exist in the same 
space. For instance: if a magnet be electrified, both the magnetic and the 
electric fields occupy the same space, and each as if the other did not exist

P roperty of V arious F ie ld s .

I. The Electric Field .— Suppose a glass rod be electrified with silk or 
cat skin. It is experimentally known that other bodies in its neighborhood 
are physically affected by its mere presence without contact, and various 
motions result which are commonly attributed to electric attraction and 
repulsion. The phenomena are explained as due to the stress into which 
the neighboring ether is thrown by the electrified body, the stress re-acting 
upon other bodies, and moving them this way or that as the stress is 
greater here or there. Suppose an electrified mass of matter remote from 
any other matter, in free space. The field, or the stress that constitutes it, 
is found to vary in strength inversely as the square of the distance from the 
body in every direction about it, which shows that the effect upon the ether is 
uniform in all directions, and that for such a stress under such conditions 
the ether is isotropic. If this assumed electrified mass of matter were the 
only matter in the universe, then its electric field would be as extensive as 
the universe, and any electric change in the mass would ultimately re-act 
upon the whole of space, and be uniform in every direction. If, however, 
there ba another mass of matter in proximity to the first, the disposition of 
the stress is altogether different ; for instead of being disposad radially, as in 
the first case, the field is distorted by the re-action of the stressed ether upon



the second body. The so-called “  lines of force”  bend more or less toward 
the second body, and the field stress becomes denser between the bodies at 
the expense of the field more remote. I f  this advancing stress in the ether 
from an electrified body be called radiation, and it seems to be an action o f  
this kind, then it appears that the direction of such radiation depends upon 
the existence of other bodies in the ether. It is truly rectilinear no further 
than the shortest distance between the two bodies.

The electric field thus produced, and thus re-acting upon another 
body, develops in the latter an electrical condition, that is to say, it electri
fies it ;  and the process we call “ electric induction,” to distinguish it from 
the transference of the electrification by contact, which is called “  conduc
tion.”  In the process called induction there are two transformations : in 
conduction there is simply a transference, and no transformation. The 
experimental fact is this : an electrified body sets up in the ether a stress of 
such a nature that, by its re-action upon another body, the latter is brought 
into a condition similar to that of the first; that is, it electrifies it.”

II. The author then describes a magnetic field , and says :
“ A magnet then sets up such a condition in the ether that 

its re-action upon another body brings the latter into a condition similar to 
that of the first ; that is, it magnetizes it.”

I I I . Of a thermal field, he says that “  in a similar way the first body 
heats the second.”

IV. Of an acoustic field, he remarks that “  a sounding body sets up in 
the medium about it such a physical condition as, by it3 re-action upon 
another body, brings the latter into a state like the first.”  He concludes 
with the generalization, “ when a mass of matter acts upon the medium that 
is about it, the latter is thrown into such a physical condition or state that 
its re-action upon another body always induces in the second body a state 
similar to that of the first body. This has a much wider application than 
most physical laws ; for it embraces phenomena in mechanics, heat, light, 
electricity, and magnetism.”

To these four examples, why not add a fifth ; the Psychic F ield  ? 
While not so tangible, nor so readily observed by the students of modem 
physical science, it seems none the less to follow the same law.

V. The Psychic F ield .— Suppose a person’s psychic organism is in a 
state of Love, in the higher sense, or else of Anger. It is experimentally 
and otherwise known that other psychic organisms in its neighborhood are 
psychically affected by its mere presence without contact, and various 
emotions result which are commonly attributed to attraction or repulsion. 
One often hears the phrase “  such a person attracts me,”  or vice versa. These 
phenomena may be explained as due to the stress into which the neighbor
ing ether (Astral Light) is thrown by the acting organism, the stress re-act



ing upon other organisms and moving them this way or that as the stress is 
greater here or there. Suppose such an organism to be alone in space. 
The field, or stress that constitutes it, would extend uniformly in every 
direction and occupy the whole of space. If, however, another organism 
be brought into proximity with the first, the “  lines of force” are distorted 
as in the case of an electric field. This would offer an explanation of why, 
as sometimes stated in occult works (see “  Occult World "), persons com
municating psychically often find such communication difficult, or even 
impossible for a time ; the radiation is no longer rectilinear, but twisted, or 
even interrupted.

The point in view is ; that a psychic organism always sets up such a 
condition in the surrounding ether (Astral Light), that its re-action upon 
another organism brings the latter into a state similar to that of the first, 
that is, it psychologizes it.

By extending the same considerations to the behavior of the Spiritual 
Organism in the Celestial Light, we have a sixth field ; that is the Spiritual 
Field. Many other points of coincidence will suggest themselves, ^nd it is 
not difficult to recognize a fragment of the Great Law of the Universe— the 
Unity of all Beings. H. S. B.

(9H E O SO PH Y  IN I T S  IMPRACTICAL P p p l i - 

g a t i o n  t o  D a i l y  Lx i f e .
[ a  PAPER READ 8EP0RB THS ARYAN T .  S. OP HRW YORK, JAN. 7 , 1890, BY ALEXANDER FULLERTOH.]

This topic is so vast that not a paper, but a vollime, would be needed 
for full treatment. I f  Theosophy is anything more than a curious exposition 
of world-formation and racial advance, its value will appear right here,— in 
the elucidation of a principle or principles which will guide conduct, illumi
nate ethics, abate the evils of society, make possible true life in a man and 
in a community. Upon its practicality turns the question of its worth. I f  
it asserts doctrines which are obviously destructive of justice, if it propounds 
rules of action repugnant to experience and the enlightened moral sense, it 
will not simply discredit itself with the thoughtful, if will ensure its own 
downfall. For practicality does not mean merely the power to put a theory 
into action ; it means that the results shall justify the effort.

But there is still another test of the value of any code of ethics. The 
truth 0 / theories 0 / right Irving is lo be judged by the possibility 0 /  their 
universal application. “  What would be the consequence if this system 
was everywhere applied ? ”  is the question with which such theory is 
immediately met. And very justly so. Men are substantially of the same 
make and subjected to the same conditions. There cannot be different



codes for different classes. The moral law and the physical law surround 
all alike, as does the atmosphere, and if a principle is just, all must be 
entitled to its use. If, then, the inevitable outcome of any theory is to 
make social life intolerable, to put the well-disposed at the mercy of the ill- 
disposed, to bring about universal chaos, evidently the theory must be 
erroneous. And this must be just as true of a Theosophic theory as of any 
other, for it deals with the same problems, uses the same faculties, and 
works in the same sphere.

The single question which I wish to take up this evening is, “  How 
does Theosophy regard the protection of individual rights ? ”  So far is 
this from being an abstraction or a remote interest, that it is present every 
moment of every day, affects every act or word where fellow men are 
present, prevades the whole working of social and community life. It is 
not merely a question for business or family relations, but touches us at 
every point of contact with another person, stranger or friend, the casual 
occupant of an adjoining seat, the passer-by in a city street. There is never 
a moment when we are released from the claims of duty, for there is never a 
moment when we are released from membership in humanity.

Now before it is possible to handle this question with profit, there are 
to be laid down three basic and never-to-be-forgotten facts. The first is 
that rights are not conventional privileges, but inherent possessions. The 
notion, projected by a school of jurists, that rights are the creation of law 
and not the subject of law, has been demolished by Herbert Spencer. He 
demonstrates with his matchless logic the proposition that every human 
being has, as such, certain indefeasible franchises, that every other has the 
same, and that the function of law is to insure that each shall enjoy them 
without trespass upon or from another. And certainly no contrary docirine 
can long be maintained. We concede it instantly as to opinions, perceiv
ing at once that we have a right to our own thought, and that no Pope 
in the domain of intellect can be tolerated for a moment. Yet this is 
equally true in the matter of action, provided always that the action never 
impinges on the equal privilege belonging to another. I have the right, 
not merely the toleration, to entire freedom of thought and speech and act 
up to the point where my neighbor’s would be invaded.

The second fact is that the protection of individual right is to be 
indissolubly joined with the equal protection of others’ right. Without this 
it becomes selfishness,— that trait destructive of solidarity and detested by 
Theosophy. The moment a man begins to emphasiz-; the preservation of 
his own claims, without as. fully, continuously, and vigorously insisting on 
the preservation of those belonging to his fellows, he is guilty of one
sidedness and self-seeking, and justly becomes obnoxious to the sternest 
judgments of the Wisdom-Religion. Never are we to lose sight of the verity



that, only as the vindication of rights is carried on with a view to the com
mon benefit, can it be commendable, salutary, or successful.

The third fact is that a large part of the enforcement of individual 
rights is, by the very exigencies of social life, necessarily committed to the 
individual. Courts and policemen have to deal with grave assaults on pro
perty or health, but no courts and no police can be present at every con
tact of one citizen with another, or see that each action of each man shows 
respect to the immunities of his casual neighbor. These are functions 
•which inevitably belong to the community and to every member of it, each 
having a part in the universal welfare, and consequently in the preservation 
of it. But if this duty, like many other duties, unavoidably attaches to a 
citizen because he is a citizen, because he is one of a corporate family and 
not a recluse in a desert, it would seem that he has no more right to vacate 
it than he would have to refuse to pay taxes or to insist on walking naked in 
the streets. For duties, once proven to be such, cannot be dismissed at 
will, or cancelled by reference to a system of dogma.

Taking our stand, then, on these three basic facts, we can survey the 
field and note some of its characteristics before actually taking in hand any 
cases for specific treatment. We see around us an intensely busy horde, 
each intent on the aim most dear to him, and more or less indifferent to the 
aims of those with whom he associates or perhaps competes. Long friction 
with others of like habit, coupled with a certain awe of civil tribunals and 
some hereditary compliance with the usages of civilized life, hinders him 
usually from any very gross violation of conventionalities. He will not club 
you because your appearance displeases him, or attempt to violently dispossess 
you of a theatre seat which you have bought but which he would like. You 
may walk the streets with reasonable security that you will not be beaten or 
robbed or insulted. The highest type of social amenity has undoubtedly 
not been reached. But if your vision of the field could be extended both 
backward and forward in time, you would note two general facts, ist, that a 
steady melioration of manners goes on, the community becoming less 
brusque and more gracious in its deportment, 2nd, that the habits of indi
viduals are modified just in proportion as they participate in the activities of 
life and are drawn from secluded ways into incessant touch with varied 
classes. Now these facts mean, not merely that Evolution through experi
ence and growth is elevating the whole body to a higher plane, or even that 
richer forces are at work as time goes on, but that the more the attrition of 
the atoms in the body politic, the greater their polish. Friction rubs away 
the obtruding angles and smooths the jagged points, the whole movement 
-easening as impediments to it lessen. And if you can conceive o f any 
atom isolated from the rest, you perceive that its surface must remain 
unchanged from day to day.



Scanning the field with still another thought in mind, we note that 
there is a steady melting of distinctions and fusion of classes. The old 
ideas of prerogative and rank have crumbled ; differences are not factitious 
or inherited, but are created by personal, untransferable marks. Even those 
are moderated in presence of the conception of a Universal Humanity, men 
being more and more valued because they are men, and their common 
rights being more instinctively felt. And so the eye passes over a vision less 
picturesque, less featured by chasms here and promontories there, but with 
a placidness of outline, a smoothness of motion, which illustrate the change 
from a barbaric or a feudal age.

Even this is not all. The thoughtful eye takes in the indications 
which show an enlarged respect for the principle of contract. What one 
buys with his own is conceded to be his own. It is not a question of age 
or strength or influence, but a slowly-grown recognition of property in 
small things, which is not to be wrested away because the desirer is older or 
stronger or more impressive. Children are seen to be possessed of rights, 
rights to places or articles or privileges for which they have paid, rights 
which in recent times would have been scornfully denied. Women are 
seen to be better than toys for men ; their claim to what they own is not 
now the derision of law, but the aim of law. The President of the United 
States would not attempt to dislodge an errand-boy from a car seat for 
which he had paid fere.

And so in various particulars not possible of enumeration in this paper, 
the observing eye roams over the field of social life and notes the steady 
change which has long gone on,— all in the direction of greater respect for 
individual right and greater freedom from assault upon it. The point to which 
all these particulars converge, the point which you have doubtless marked 
throughout, is this,— that the gain spoken of has been secured, not by 
legislative enactment, not by urging from the press or pulpit, but by the 
influence of that ceaseless power which works when men rub together in a 
community, each atom circulating through the whole and ever impinging 
on its momentary neighbor. It is a gain born of the recognition of mutual 
needs, waked into vigor by a sense that only through respect to others can 
one secure respect to self, stimulated by a perception that toleration of out
rage is the first step to incurring it. And so, as, in the incessant contact of 
individuals, each promptly maintained the rights of all and refused to allow 
himself to be “  put upon ” or despoiled, aggressors learned the ways of peace 
and formed the habit of self-conirol. It was by no means a ready tribute to 
a welcome principle, but an enforced concession to a necessary rule.

“  But,” you will say, “  the perfect sway of this most salutary rule is not 
yet secured. Improprieties occur every day ; violations of right are patent 
to every eye ; small invasions of others’ territory can be witnessed in every



street car/ Exactly ; and it is because of these, and because we should 
know how to treat them, that the discussion of to-night takes place. Does 
Theosophy countenance or discountenance Nature’s mode of curing ill ?

I believe myself that Theosophy favors it. I cannot see that the 
Wisdom-Religion antagonizes itself to the universal experience of mankind, 
or that it pooh-poohs evident facts in the necessary working of a theory, qr 
that it considers sentiment the best check on brutality, or that it fails to 
apprehend the result of the good prostrating themselves under the feet of 
the bad. I cannot conceive why Theosophy should be ignorant of a fact 
known to the youngest student of human ways, viz. that self-will grows 
exactly in proportion as other people tolerate it, a spoiled child and a 
spoiled man becoming so through precisely the same process; or why, if 
knowing the fact, it should uphold the opposite as true. I can never believe 
that the social ideal of Theosophy is where the public-spirited are 
speechless and muscleless in the presence of outrage, and where the selfish 
are given full liberty to trample everybody else into the mud. I fail utterly 
to understand why a system which insists on Universal Brotherhood as its 
very core should recommend submission to tyranny rather than resistance 
to i t ; or why it shonld suppose a reign of terror by those who despise 
Brotherhood preferable to the maintenance of peace by those who uphold it. 
Nor is it any more clear how the virtues o f manliness and justice and 
self respect and respect for all are to flourish, if men who cherish them are 
forbidden to exemplify them, and are to stand paralyzed before every 
impertinence and every aggression. Still less is it clear how any community 
could endure a week if there was issued the equivalent to a proclamation 
that all the honest men were to be shut up in jail and all the rogues set 
free.

“  What then,”  you ask, “  does Theosophy seem to teach thereon ? ”  I 
answer, “ The same as reason and common sense.” You are in a train on 
an elevated railroad. A man has a bundle on a seat while passengers are 
standing. Are they to allow that invasion of the right of others, the 
appropriation to himself of property not his ? By no means. I f  allowed to 
do so then, he will do it again, and become a nuisance through life. Dis
tinctly, firmly he should be made to understand that the community have 
rights, and that the nearest victim will enforce them. * * A rabble of
men occupy the back platform of a street car, one of the most odious 
menaces to property and safe exit. There is no law to prohibit it, and the 
Companies’ regulations are enforced by no conductor. But every' citizen 
can, should, assist to put it down. Are you tosmile blandly on an offender 
and sweetly ask his kind permission to pass ? Not at all. A stern tramp 
on toes which have no right there by a foot which has, teaches a lesson 
which will not be forgotten. It may not be pleasant— neither is medicine



— but it will be salutary. I myself am never heedful of these obtrusive toes, 
least of all when leaping to a rapidly-passing car. As a Theosophist, speak
ing to Theosophists, I commend this to you as Theosophic. I f  half the 
population systematically practiced it, the abomination would be ended in a 
week. * * * There is no more well-established rule than that persons
passing through double doors should keep to the right. When you 
encounter the frequent man and the universal woman who keeps to the left, 
are you to turn aside for the offender and thereby become an offender your
self? Again, No. A sharp injunction turns the wrong-doer to the true 
path, and forces home a lesson never otherwise to be learned. * * A
couple talk at the opera. Hiss then*, into silence if a stern glance is 
ineffective. *  *  A selfish person tries to head off earlier comers in a
line at a box office. Force him to take his turn. Why ? Because_yo« 
are incommoded, your personal rights attacked ? No, but because the 
rights of all are involved, involved not only in the one case present, but in the 
thousands sure to follow if the one is allowed. You may be the indi
vidual to whom the duty of protecting society is at the moment committed. 
It would be a strange conclusion that you weie to shirk it because a 
Theosophist.

These are examples of constantly-occuring cases in daily experience. 
Scores analogous will arise in mind. They all bear the same mark,— a 
selfish determination to over-ride the rights of others; they all exhibit the 
same fact,— that they continue and will continue so long as others permit 
them; and they all appeal for the same treatment,— prompt suppression as a 
duty, not mainly to him who may be-the victim, but to every later person 
who will be. And it is to be remembered that only resistance is a check. 
Yielding to outrage not merely confirms the habit of outrage, but it is and 
must be misconstrued. For the very callousness ofsentiment which makes 
possible in a man such misbehavior, prevents his understanding gentleness 
in others. Because he is vulgar, he will suppose them to be timorous. You 
have to make visible to him the only influences he can comprehend. And 
as you do not scourge an unruly horse with lace, or muzzle a snappish dog 
with threads, you do not restrain the ill-mannered human animal with 
anything but the vigorous measures he requires.

“ Theosophy in its practical application to daily life”  means, then, I 
take it, in the department of protection to individual rights, the most 
enlarged use of the principle of Brotherhood. It means sympathy, gentle
ness, courtesy, thoughtfulness for subordinates, a persistent effort to diffuse 
happiness, a ceaseless exertion to secure to each Brother the claims we share 
alike. But it does not mean that the selfish are to be permitted to dominate, 
or that the fraternal are to be put at the mercy of the unfratemnl, or that 
any one who chooses to be aggressive is to be so with impunity. I should



say that the ideal Theosophist is the same as the ideal man, piteous, kind, 
tender, sympathetic, conciliatory, helpful to the worthy, yet stern in oppo
sition to all who seek to tyrannize or oppress, ready with bared arm to protect 
his human Brethren from spoliation and wrong. He may be seen in the 
historic characters of the Chevalier Bayard and Sir Philip Sydney. He may 
be studied in the acts of one of our own Adepts, St. Paul, himself truly a 
gentleman, gentle to the well-meaning and the sincere, but fully competent 
to Rebuke an insolent Roman Governor on his throne, and to “  give way 
by subjection, no, not for an hour'' to those who would impose upon him 
views which he rejected. And he may be reproduced in any one of us who 
will enlighten his spirit with the same rays, suffuse his life with the same 
qualities, and effect his mission with the same vigor.

pppA^BNm F a i l u r e .
There is no sentiment more constantly re-iterated in the poetry of 

Robert Browning than the deceptiveness o f that illusion that we call success, 
or of that other illusion that we call failure; and I think one of the great
causes of Browning’s triumph as a poet of humanity has been his ability to
inspire courage in other men, not only to teach them, but to make them 
realise that there are other elements in every struggle than those the world 
sees, and that what our short-sighted eyes call defeat is very often to the 
vision of the Gods a victory. To fail in the pursuit of an ideal is the com
mon portion of humanity ; why then should any one of us be exempt ? So in 
“  The Last Ride Together,”  the poet comforts himself with this thought :

“  Fail I alone, in words and deeds ?
Why, all men strive and who succeeds?
We rode ; it seemed my spirit flew,
Saw other regions, cities new,
As the world rushed by on cither side.
I thought, All labour, yet no less 
Bear up beneath their unsuccess.
Look at the end of work, contrast 
The petty Done, the Undone vast,
This present of theirs with the hopeful past! ”

And in the next verse he hints at one reason of this failure.
“  What hand and brain went ever paired ?

What heart alike conceived and dared ?
What act proved all its thought had been ?
What will but felt the fleshly screen ? ”

Here he seems to realise how hard it is for the physical man to carry 
out the dictates of the spiritual man. It is the same lesson that Patanjali



teaches when he says that the obstacles in the way of him who desires to at
tain concentration, or union with the Divine, are sickness, languor, doubt, 
carelessness, laziness, and so forth. It is easy to account for most of our 
failures in the little struggles of every-day life by one of the obstacles just 
mentioned without going on to the end of the list The greatest obstacle of 
all is the one from which all our evils spring, Ignorance. The little things of 
life present themselves so often in a disguise that we fail to penetrate; we 
realize only when the opportunity is past that it was an opportunity, and then 
we say “ I f  I had only known ! ”  It is only experience that can teacH us, 
only repeated stumbles that can leach us how to walk, only losses from over
sight that can teach us how to see. When the trumpets sound for battle we 
gird up our loins and are ready for the fight; but when the enemy steals upon 
up in friendly guise and we have but to shut the door upon him, how often 
we are betrayed !

The only way to treat failure is to make it a stepping-stone to success.

“ I hold it truth with one who sings 
To one clear harp in divers tones,
That men may rise on stepping-stones 
Of their dead selves to higher things.”

And what are “  our dead selves ”  but our failures to be or to do what we 
ought to be or to do ? Every time that we fail, whether from ignorance or 
from carelessness or from any other cause, we should have learned at least 
this lesson, never to do that again. And so we may painfully stumble 
through the alphabet of life, and though we never get beyond our letters, yet 
if  our progress be always in the tight direction, we shall yet hear, when the 
end comes, the Voice of the Silence saying “  Well done, thou good and 
faithful servant”

Nor can we always measure failure and success. The conditions are so 
complex that only omniscient eyes can read them aright The very thing 
we are most proud of may prove to have a secret flaw ; the task we had de
spised may turn out to be a glorious achievement. The soldier who fights 
and dies on the losing side is as brave as he who falls on that o f the victors, 
and the losing side is sometimes the right side in the eyes of Truth. It was 
of such as these that Walt Whitman was thinking when he wrote his stirring 
hymn to the vanquished.

“ With music strong I come—with my comets and my drums ; I play not marches for 
accepted victors only—I play great marches for conquered and slain persons.

Have you heard that it was good to win the day ?
I also say that it is good to fall—battles are lost in the same spirit in which they are won.
I beat and pound for the dead ; I blow through my embouchures my loudest and gayest 

for them. •
Vivas to those who have failed !



And to those whose war-vessels sank in the sea !
And to those themselves who sank in the sea !
And to all generals that lost engagements ! and all overcome heroes !
And the numberless unknown heroes, equal to the greatest heroes known !

In an article on “  Awakening ” in the last number of L u cifer  the writer 
has italicised these words : “  N ever.is the aspirant in such danger o f  fa llin g
as the moment after he has successfully resisted temptation.”  And here we 
see the greatest danger of success, in that spiritual pride that blinds our eyes 
and makes us lose our balance, that inspiring us with confidence causes us 
to relax our guard and renders us a easy prey to the thousand insidious evil 
influences that hover about us.

We must take courage, then, and learn that it is not for us to judge of 
the measure of our successes or our defeats; that must be left for wiser in
telligences than ours. And if we cannot make a right estimate of our own 
victories, how much less can we do so in the case of our neighbor, of whose 
real nature and of whose real temptations we are so hopelessly ignorant! 
The man we think fallen among the slain may be really mounting to a 
higher sphere, whence he can survey our harsh judgment with the pitying 
eyes of a wider knowledge ; the conqueror we see flushed with victory may
have gained the whole world to lose his own soul. So, to quote Browning
again :

“ Not on the vulgar mass 
Called “  work ” must sentence pass,

Things done that took the eye and had the price ;
O’er which, from level stand,
The low world laid its hand,

Found straightway to its mind, could value in a trice ;

But all the world’s coarse thumb ,
And finger failed to plumb,

. So passed in making up the main account;
All instincts immature,
All purposes unsure,

That weighed not as his work, yet swelled the man's amount :

Thoughts hardly to be packed 
' Into a narrow act,

Fancies that broke through language and escaped ;
All I could never be, ’

. All, men ignored in me,
This I was worth to God, whose wheel the pitcher shaped. 

* * * * * * * *

We.certainly cannot judge of the comparative success or failure of 
others ; we can hardly judge of our own ; but we can take courage when we 
seem to be beaten, and try to discover the flaw in our armor that we may 
be better prepared for another fight. And we can study that lesson which



is set us every day, but which we so often fail to learn, that in the little 
things of every day life are our opportunities for conquest over ourselves. 
I f  we neglect these tasks, how can we expect to have harder lessons set us ?

“ Would fcmt some fairy lend to me hpr charm ! ’’
Lately I cried, in a despairing hour ;

“  Some mighty spell to nerve my weary arm,
Some Open Sesame of magic power !

Or, better still, show but the' time and place
Where a brave heart might win itself a name,

And fall, perchance to benefit the race,
Winning the blossoms of a deathless fame ! ”

Then as I mused a beldame crossed my way,
Tottering along, with shrouded, earth-bent brow ;

She stretched a lean hand from her mantle gray,
And said, in shaking whispers, “  Here, and now ! ”

“ O poor delusion ! ”  then I cried in scorn ;
*• Not thus are godlike powers to mortals given ;

The Helpers come clad in the strength of morn,
Bright with ihe ling'ring radiance of heaven ! .

Nor this the place or hour for mighty deeds,
On this lone way. beneath this tranquil sky ;

No foe is here, no hapless victim bleeds ;
We are the only passers, thou and I ! ’’

Silent she tottered on, but having past,
A sudden glory seemed lo light her way ;

White angel-wings sprang from her shoulders vast,
And fair she shone as shines the god of day.

A noble scorn shot lightnings from her eyes,
As fleeing still she turned her lovely head ;

“  The gods sent me in answer to thy cries, •
But once repulsed, I am forever fled !

Learn to know Fortune ere she pass thee by ;
Seize on her coming, for she will not wait!

And know by all thy ways divine things lie,
• And every place and hour holds thy fate! "

K atharine H illard.

Step out from sunlight into shade, to make more room for others. T h e 
tears that water the parched soil of pain and sorrow bring forth the blossoms 
and the fruits of Karmic retribution. ( Voice o f  the Silence, page 32).



© h e  I m p o s s i b i l i t y  o p  a  U n i t a r y  I ^ u l e  

OP d>ONDUGT IN THE fflANIPESTED  
fctfoi^LD o p  D u a l i t y .

[A P A P tR  READ BEFORE T H E  ARYAN T. S., N . Y.]

The inquiry so frequently made in the Theosophical Society as to what 
constitutes the duty of a Theosophist in any particular instance, as, for 
example, when he encounters the victims of poverty and suffering, shows a 
peculiar lack of apprehension of the higher Theosophical teachings. A 
call for a simple rule of action that may be applied in every case at once 
shows that the person from whom the call emanates has not grasped the 
fundamental teaching of Occultism, that everything in the manifested world 
is necessarily dual in its nature. A unitary rule of conduct is no more 
possible than a stick with only one end. In all things we perceive duality, 
the “  pairs of opposites ” , as the Hindus say ; thus we speak of subject and 
object, cause and effect, pleasure and pain, light and darkness, spirit and 
matter, good and evil, etc. In seeking by any intellectual process to resolve 
even the most abstruse philosophical or ethical questions into their 
ultimates, we can go no farther than the “ pairs of opposites.”  Take, for an 
instance, the doctrine of karma. It includes both free-will and predestin
ation, the “  pairs of opposites "  for that subject. For if  each individual 
reaps only the effects of causes set in motion by himself, and thus may 
create his own future, he evidently has perfect freedom of will, and his 
destiny is held in his own hands. But, again, since each thought and 
motive he has is the result of preceding thoughts and motives, and these 
again of others, he is evidently proceeding inevitably upon a  line marked 
out in the beginning. I f  we inquire when was this beginning, we come to 
a consideration of time and eternity— another “  pair of opposites” . Could 
we penetrate this duality and realize the underlying unity of nature, we 
would thereby escape the curse of reincarnation and pass from the world of 
illusion into the realm of reality : but so long as we are Baddhas, souls in 
the bondage of illusion, and not Jivanm uklas, souls emancipated, this 
duality forever confronts us, and nowhere is it more apparent than in the 
subject under discussion this evening— the application o f  Theosophy to 
daily life.

No system of thought attaches less importance to physical existence 
than does Theosophy, which declares it to be only a passing illusion, a 
shadow thrown upon a screen. The Neoplatonists spoke of their bodies as 
“ images” ; and the Theosophists of the present century attach far less 
importance to the physical organism and the actions of the material plane



than they do to the mental attitude and intellectual activities. As said in 
a private letter of H. P. B., “  To yield to personal physical weaknesses and 
passions is a lesser crime in Occultism than to yield to mental and intel
lectual weaknesses. To prostitute one’s body is to desecrate only an old 
rag, an evanescent principle. To prostitute one’s thought, even the lower 
Manas, connected with and emanating from the Higher Manas or Ego, is 
to pollute that which is immortal.”  Constantly we are urged to estrange 
ourselves from the objects of sense, and to attain to such freedom from all 
worldly desires that they will awaken in us only a feeling akin to disgust.

T o  attempt to put in practice these teachings only, disconnecting them 
from the whole body of Theosophical doctrines, would result disastrously ; 
and for a majority of any race to do so would bring about an era of ignor
ance, filthiness, laziness, and depravity such as Europe was plunged into 
during the Dark Ages from the same Cause. For, mark well, this is but 
one of the “  pairs of opposites ” , and the other is even more distinctly 
inculcated in Theosophical teachings, which insist rigorously upon the per
formance of every worldly duty, upon active participation in the world’s 
work, and upon the most scrupulous moral and physical purity. 
Theosophy holds out no hopes of advancement to those who do not work 
for the cause of Humanity right here in this work-a-day world, and regards 
as a species of imbecility the mental condition of those who seek “ interior 
illumination” , or “ soul unfoldment”  as they term it, by abandoning their 
worldly duties and devoting themselves to psychic rhapsodies and visionary 
speculations, yielding, in fact, to their mental and intellectual weaknesses, 
and thereby, as H. P. B. declares, polluting immortal thought.

It is therefore no contradiction in theosophical doctrines that all things 
are declared illusory, unreal, and yet a course of action insisted upon seem
ingly making this the world of reality. It is but a recognition of the duality 
o f manifested life, the polarity of existence or being, and the further 
recognition of the fact that it is not by following either pole alone that we 
can pass beyond the confines of duality and illusion to the realm of unity 
and truth, but by diligently considering both poles of existence we may 
make of the duad a unit, pass from time to eternity, from mortal to immortal, 
from being into be-ness. Consequent upon this duality, the life of a man 
is a process of unfoldment from within, and also of infoldment, or adjust
ment, from without. No unitary rule of action can be framed for a being 
w'ho is himself a duad ; for, being thus dual in his nature, he must follow a 
dual course, and in a question of action he must while acting remain in
active. One part of his nature acts, the other remains inactive ; and when 
the lower and higher nature of man become one, then action and inaction 
must also become one. Says the Bhagavad-Gita, “  He who perceives 
action in inaction, and inaction in action, is wise among mankind.” And



in that old book, itself an equilibrium of opposites, so profound in its sim
plicity, so homely in its grandeur, so ancient in its newness, as applicable 
to the care-worn Western man of modern times as it was to the quiet 
Eastern people of olden days,— we find no single rule of action, but this 
dual course of action laid down clearly and with exactness. Perform con
scientiously every duty encountered in this busy world, but have no interest 
in the results, leaving them to the Supreme ; as said in Christian Scriptures, 
“  Render unto Caesar that which is Caesar’s, and unto God that which is 
God’s.”  And the more a man separates the two worlds, that of the material 
from that of the spiritual, the more closely they come together, tending to 
merge into one, the light of the spiritual shining down into the material, so 
that even in the personality of the man may be seen a shimmering of the 
divine light, making his every action nobler and truer; whereas he who 
ignorantly seeks to confound the two worlds, rendering unto God that 
which is Caesar’s, and unto Cresar that which is God’s, say, by healing his 
body through the powers of his soul, as some do in this age, or tortures 
his body as a sacrifice to his soul, as do some Eastern zealots, finds the two 
worlds grow wider and wider apart. This is no contradiction ; it is the 
necessary polarity and duality of manifested life. J a s . M. P r y s e .

S e a  S a b l e
“  My Dear Julius ;

Will you kindly let me have your opinion on the following :
When it was announced in the papers that “  la grippe ” had made its 

appearance in St. Petersburg, and that it would probably in short course of 
time reach this country, I became apprehensive lest it should attack the 
members of my family ; especially so as, if any one of our little group except
ing myself were to be taken with it seriously, the result, on account of cer
tain conditions, might be almost, if not quite, disastrous. I therefore willed 
with all the vigor possible that the whole force of the malady, if it came our 
way, should expend itself on me and that the others might go free. 
Immediately after Christmas, rather to my surprise, I was taken seriously ill 
and confined to my bed for several days, having the doctor in daily attend
ance, and, in fact, having him twice on the first day. The attack, how
ever, quickly passed off, and a few days found me at work as usual. But it 
was only for a brief spell. 1 was again suddenly taken ill and confined to 
my bed for another brief period. Meanwhile the rest of the family were 
quite well, excepting one member who is a chronic invalid. Does it seem 
to you probable that my willing had the intended effect ? Or, was it all a 
mere coincidence? And, if it was not a coincidence, was 1 justified, know
ing nothing of psychic forces, in tampering with what 1 did not understand ? 
It seems to me not.”

To reply to the above queries, it does seem probable that the will force



expended had the due effect. I cannot affirm that it had, for I by no m eans 
know all the agencies at w ork. “  Coincidence ” it w as not, for there are no 
coincidences as that word is generally  understood. E very  event is the 
result o f a cause, seen or unseen. So far as the w ork ing of cosm ic L a w  is 
understood by me, I see that the result above given is one that would natur
ally follow upon the course o f action described by my correspondent, while 
yet I do not know that it did not result from som e cause or causes unknown. 
C ertain ly his effort w as enough to produce the given effect. And I quite 
agree  with him that he w as not justified in taking a course so dangerous, 
because no man is really  justified in interfering with the course of L a w s  
which he does not understand. In so doing he sets subtle and pow erful 
agencies at w ork, and the action o f these by no m eans ends with the results 
described, but continues for great periods o f time. A ll the discord in the 
universe com es from opposition to the course o f L aw , and when the opposi
tion is conscious the discord produced is enhanced.

Another correspondent w rites as follows :

“ One evening lately, as I w as about to retire, a voice sa id , “  You w ill 
see som ething very wonderful to night.”  H avin g frequently and invariab ly 
brought trouble upon m yself by seeing and hearing “  w ond erfu l”  things, and 
having just received a severe rebuke from H . P. B . for placing any reliance 
upon such visions, I resolved to ignore any spook or vision that m ight present 
itself. But nothing o f the kind cam e ; though tow ards m orning I had an 
uninteresting dream , to which I attached not the slightest im portance at the 
tim e. In that dream  I w as in com pany with M r . ------, a  prominent T h eoso
phist, and his wife, and other m inor dramatis personae. M r. ------  did
nothing, said nothing, but his w ife seem ed in w hat follows to be acting fo r  
him at his unspoken suggestion, and not for herself, being a sort o f fem ale 
counterpart o f him, and not his wife as she actually is ,— a lady who thinks 
Theosophy is all foolishness. She offered me a talism anic ring, but I tried to 
decline the gift, for I felt that it w as to save me from som ething, and I  did
not want to be saved. B u t M r .------silently indicated that the ring cam e
from him and I must take it. I said then, “ Y e s , I w ill take it.”  T he ring w as 
set with a pure white stone, rim m ed with pearls. A s I took it she said , 
“  M r. L , rem em ber F ern cliff.” A s these w ords, like the reply of Poe ’s 
R aven , "little  m eaning, little relevancy b o re ,”  I paid no attention to them ; 
but she insisted, “ W rite F ern cliff three tim es in your m em ory, so that you 
w ill not forget on w ak in g .”  I obediently repeated the word thrice, and w e 
parted. ■ Then I dream ed that after w earing the ring for a  tim e I noticed 
that from the rough work I had to do, and the chem icals I got on my hands, 
the pearls in the ring had become broken and partially dissolved ; I w as 
about to discard it as ruined, when I found that the white stone had changed 
to the color of a ruby, but w as streaked with orange and had a golden flame 
within it, and I cried out in ecstacy, “ It has becom e harder than a 
diam ond ! ”

The next evening, as I w as w alking on Fulton Street, Brooklyn, the 
word “ F e rn c lif f”  on a theater poster caught my eye, recalling m y dream



o f the ring. The next moment I reached a street crossing, but as I stepped 
from the sidew alk a strong im pulse cam e over me to stop, and a firm grasp  
upon my arm  drew  me back. T urn in g m y head to see who had caught 
hold of my arm , I saw  no one,— not even a spook. A t that instant a  carriage , 
driven at reckless speed, cam e around the corner from a dark side street, 
the w heels passing within a few inches of my feet. But for the friendly in
visible hand that had draw n me back I should have been struck down by the 
horses. Y e t I felt no jo y  over the escape, but rather like a tired m echanic 
desired by his em ployers to do over-tim e work after his full d ay ’s Jabo r had 
been com pleted.”

A  short time ago, an F . T . S. wrote me recounting som e dream s which 
had com e true in each case. She then .we»t on to g ive  another, in which she 
dream ed that a certain friend whom she nam ed to me had died in consequence 
of a habit he had of jum ping upon trains, and asked me ; (A ) w hether I 
thought the fact that the other dream s had com e true would go  to prove that 
this one would also befall. (B) W hether anything could be done to prevent its 
com ing true. T o  A  I replied that the truth o f her dream s constituted some 
probability, but no m ore, and that any given dream  m ight prove w holly false, 
notw ithstanding the accu racy o f the average . A s to B , nothing could be 
done to turn the course o f law  if  the events w ere w ritten down, so to say, in 
the book o f destiny. N or would it be wise to try to do so in any occult m an
ner. But we could not be sure that it w as so written, and the ordinary precau
tions or actions of common sense w ere indicated in this case, such as urging 
the friend to abandon a perilous habit, and so forth. Shortly after, the lady 
wrote me to say that her friend had suddenly died, and supplied me with the 
published data o f his death. He had not, how ever, been killed as she 
dream ed, but had died o f a stroke preceded by sudden business failures. 
She asked me whether this fact did not point to sym bolism  in her dream , as 
that, failing to “  catch on ”  to a certain train o f events or circum stances, he 
fell and died o f the shock. T h is  appears to me to be the case. T h e whole 
m atter show s how little reliance we can place upon dream s or their details, 
for, as seen in the case of my first correspondent, our very thoughts about 
an event are  often sufficient to determ ine certain karm ic action in a given 
direction.

W e form, as it w ere, the mould into which karm ic force m ay run and 
expend itself. A  genuine dream  experience gets mixed up as it percolates 
into our ordinary consciousness ; its details are  deflected, broken, altered ; the 
w aking brain does not report it accurately. None but a trained seer can 
place reliance upon his m em ory o f dream  experience, and even he m ay err, 
except in cases of full adeptship. It seem s, then, that we do w ell to study 
these experiences, without over-valu ing them. I should g ive  due heed to a 
dream , so far as studying it is concerned, but I should not perm it it to take 
root in my thoughts as m ore than a fanciful vision, or, at best, a possible 
hint. Common sense is an invaluable guide in all such m atters, and in 
occultism  is beyond all price.

It would g reatly  lighten our labors if correspondents to this departm ent 
would rem em ber to w rite upon one side of the sheet only,

J ulius.



Iiiwe^a^y H owes.
T h e  N a t u r e  a n d  A im  o f T h e o so p h y , the well-known pam flet by our 

well-known B ro ., D r. J .  D. Buck o f Cincinnati, has received the compliment 
of an exhausted edition and of a reissue in la rg er and m ore enticing form. To 
the reprint, handsom ely gotten up and bound in cloth, Dr. Buck has given 
a preface, noticing that spread of interest in Theosophy which has attracted 
so much attention within the last three years, and g iv in g  some explanations 
o f the genius and the effect of Theosophy which are quite as valuable as the 
text o f the book itself. A Note to this second edition is also g iven , hum or
ously treating the latest report o f the “ co llap se”  o f the T . S ., and ending 
with these vigorous w ords : “  Theosophy, therefore, means more Christianity 
and less orthodoxy ; more altruism , m ore liberty, and less cerem ony ; more 
genuine w orship of the Sim ple T ruth , and few er sh am s.”  (Robert Clarke &■» 
Co., Cincinnati;  7je ts.)

M a g ic  W h it e  a n d  B l a c k . It is with very g reat satisfaction that we 
are able to announce a cheap edition of Dr. F . H artm ann’s highly-valued 
w ork. H eretofore the only attainable copy has sold for $2.50 . T h e John W . 
Lovell Co. have now issued Magic White and Black as the fourth of their 
“ Occult Serie s ."  It is well printed on good paper, has the latest em endations 
by the author, covers 281 pages, and is enriched with a portrait o f D r. 
H artm ann. The price is 50 cts., paper. The Talking [mage of Urur, by the 
sam e author and still running as a seria l in Lucifer, is announced as No. 5 
o f the “ Occult S e r ie s ,”  and The Perfect Way, by D r. A nn a K ingsford  and 
E d w ard  M aitland, as No. 6. A ny of these books can be ordered from the 
Pa t h  : paper, 50 cts ; cloth, $ 1.0 0 .

I t  IS pleasant to note that the London Lodge of the T . S . is once more 
bestirring itself, and that No. 14  o f its very valuable “ T ra n sa ctio n s”  has 
just appeared. It is upon Karma in the Animal Kingdom and is by M rs. A . 
P. Sinnett, whose Purpose of Theosophy long ago made O liver T w ists  o f us 
a ll. In the sam e clear and beautiful English  M rs. Sinnett treats her present 
them e, justly  claim ing that the disparities in anim al happiness are as m arked 
as in hum an, and that there must for anim als, as for us, be some other cause 
than chance. It is suggested  that this “  must be looked for along the line 
o f correspondences, and in a broader and more com prehensive m anner than 
is possible on the principle of individual responsibility.”  The Spiritual Monad 
incarnates itself successively in the M in eral.V egetable, and A nim al K ingdom s, 
ever seek ing the fifth principle. T h e A nim al Kinjgdom may be regarded  as 
one enorm ous body with innum erable lim bs, and K arm a pertains to the body 
as a whole, the loss of a limb not im plying individual K arm a any more than 
in the case of a m an’s leg  accidentally cut off. “  Differentiation or self-con
sciousness, apart from the Spiritual M onad, has not yet taken p la c e .”  
A nim als ol the more intelligent and highly organized kind, svith posvers o f 
emotion aroused by contact svith man, are taking the first step in such 
differentiation. It is this contact, svith its des-eloping consequences, svhich 
leads to individualization and a nearer approach to incarnation in hum anity.



T h is  would have no application to sheep, oxen, and other anim als bred m erely 
for food. B ut “ as hum anity is w orking slow ly, perhaps almost unconsciously 
in the m ass, tow ards Godhood or divinity, through the evolution o f the soul 
by R eincarnation, so the anim al kingdom , still m ore unconsciously but just 
as surely, is progressing also through incarnations not yet differentiated 
tow ards individuality and E goh ood .”

The whole treatise is interesting and suggestive , even if  not wholly 
m eeting the K arm ic difficulty, and is, if  we m istake not, the first contribution 
to this topic. ( Geo. Redivay, 1 3  York S/., London: one shilling.)

1 TO  N O N -SU BSCR IBERS.

The present number ends the fourth volume of the Path.
All Theosophists who can afford $2.0 0  per year are asked if they should 

not support T he Path. The magazine is not carried on for profit, and is 
solely devoted to the interests of the Theosophical Society, and yet it is a 
fact that its subscribers are nearly all non-theosophists. Its editor and its 
writers all work for nothing, but for four years it has been published at a 
loss which is always met out of private means. Members of the Society 
who all know that T he Path maintains an independent attitude, supporting 
no clique and pandering to no self-interest, should not keep back their sup
port from a journal that does much to keep alive and make respected the 
Society and its literature. We can now point to four volumes in which will 
be found consistent theosophical articles, well-written, by students who all 
have devoted years to the subject, and we ask your subscription. The 
Path will not stop even if this suggestion is not followed, because so long 
as its Editor thinks the Society can be helped by it, he will publish the mag
azine. Nevertheless, a larger circulation aids a magazine in every way, 
bringing it to the attention of persons otherwise ignorant of it and of its 
mission, stimulating writers to their best efforts for its columns, ensuring 
more notice of and quotation from it by other periodicals. One exceedingly 
valuable assistance to both it and Theosophy is private subscription on 
behalf of Public Libraries. It would be well if every such Library, willing 
to give it a place, was supplied regularly with the Path by private sub
scription. About 13 are thus supplied at present, and no one can calculate 
the missionizing influence thereby exerted. Well-to-do Theosophists can 
order it sent to their poorer Brethren also, not as a benefaction to the Editor, 
but to them and to the Cause. For the life  o f a movement is largely in its 
literature, and its literature is-epitomized in its magazines.

To signalize the beginning of its 5th year, the April P ath will contain 
a picture of the Theosophical Headquarters at Adyar, Madras, executed by a 
process similar to that used for the portrait of Madame Blavatsky in 
February.
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M r . B e r t r a m  K e ig h t l e y 's  T o u r .

L o s  A n g e l e s  w as reached on Ja n . 19, M r. K. being met at the station 
by a reception committee com posed of m em bers o f both B ranches. R eporters 
from the principal papers “  interview ed ” him in true A m erican  style, and in 
the evening w as held a gath erin g  o f Theosophists for form al introduction to 
him. On the 2 1st  he lectured upon “ T he Theosophical Society and U niver
sal B roth erh ood ”  to a  large  audience at T em perance T em ple, the platform 
being decorated with flowers and the motto of the Society, “ T h ere  is no 
Religion  h igher than T r u th ” , being prominently displayed. On the 24th 
his subject w as “  The Theosophical Conqeption of Evolution " ,  and questions 
w ere afterw ards put to the speaker. On the 27th M r. K eightley addressed 
the F irst N ationalist Club of L os A ngeles upon “  N ationalism  and 
T h eo so p h y” . Such of his time as was not occupied with public speaking 
w as devoted to the.Branches, plans being devised for future activity. A  new 
Branch is contem plated, and a union of all 3 in the establishm ent o f a  H ead
quarters and L ib rary . R em arkab ly  full reports o f his lectures w ere given by 
the city papers, no sm all m easure o f kindly, generous appreciation being 
evident.

S a n  D ieg o .— M r. K eightley reached here on Ja n . 29th, lectured to a fair 
audience in the evening, and answ ered a num ber of questions. On the 30th 
he had a good audience at Lafayette H all, and again  replied to questions, 
this time m ainly on Spiritualism  .and Mind Cure. On the 3 1s t  w as given a 
reception at M rs. W ilson ’s to all interested in Theosophy, and M r. K . made 
an address and invited questions. On February 1st he lectured in the evening 
at the U nitarian Church, having in the afternoon addressed a m eeting of 
school teachers, about twenty ladies being present. On the 2d he lectured at 
Horton H all in the afternoon, and in the evening had a gathering in his 
room s at the hotel o f those already m em bers of the T . S. or about to join it, 
and addressed them. On the 3d still further w ork, and on the evening of the 
4th a reception by the G autam a Branch  and an address. In San D iego, as in 
Los A ngeles, copious reports o f the public lectures w ere given by the daily 
press.

T h e  C in c in n a t i  B r a n c h  held its annual m eeting on Ja n . 5th, but the 
election of officers was postponed. T h e  Branch has been engaged in dis
cussing the septennary division of m an, and one very good illustration used 
deserves notice. “ T h e principles are named separately, but in life are not 
distinct per se. T o , illustrate : take a sponge as representing one principle 
and some w ater as another. Dip the sponge into the w ater, and you have 
two in one. T o  the w ater add som e coloring m atter as representing a third



principle, and by dipping the sponge into the colored w ater the sym bol o f 
three in one is represented. T h ese different substances are three and yet 
one."

W it h  t h e  K in d  Perm issio n- of M rs. Annie B esan t, T h e  Pa t h  is 
about to reprint her very able pamphlet “ W hy 1 Becam e a Theosophist.”  In 
Socialistic and Freeth inking circles this pam phlet must have special interest 
as com ing from one so long a leader in both; but its sin gular cogency of 
argum ent and clearness o f expression entitle it to circulation am ong all 
ranks and classes. Much good is expected from its large  use as a m issionary 
docum ent. It w ill be for sale at the Pa t h  office, and the price w ill be 10 cts.

C a l if o r n ia .— Nothing in the Theosophical w orld is m ore delightful and 
inspiriting than the zealous energy of the Pacific coast. A s one result ol the 
recent and very im portant ad interim Convention at San Fran cisco , a  plan has 
been perfected am ong Theosophists there and in Oakland w hereby the 
objects o f the T . S. m ay be realized and Theosophical work be system atically 
carried out in C alifornia, the .headquarters being in San Francisco.

A n  A ddress to all Theosophists on the Pacific Coast has therefore been 
prepared by an Executive Ccrtnmittee consisting o f Dr. A llen Griffiths, D r. J . 
A . A nderson, E . B . R am bo, and L . P. M cCarty of the Golden Gate Lodge, 
and M rs. S. A . H arris , M iss M. A . W alsh, H enry Bow m an, and T h eo  G. E . 
W olleb of the A u ro ra  B ranch . T h e  A d d ress recites the special need for 
vigorous work while the present w ave of spiritual interest is sw eeping over 
the land ; the im portance of an Executive Com m ittee representing B ranches 
and M em bers at large for concentrating and unifying the cam paign ; the fact 
that a furnished room at 13 M ason St., has now been provided as a H ead 
quarters and a la rge  num ber of leaflets given for distribution; the intention 
of the Committee to foment interest by the wide circulation of elem entary 
literature, correspondence with isolated Brethren, the discussion o f T h eoso
phical questions in all new spapers open to them, as w ell as by the establish
ment o f a R eg ister of all persons interested in Theosophy or supposed to be ; 
the form ation o f a Theosophical L ib rary  ; and the possibility o f the erection 
in time o f the Pacific slope B ran ch es into a distinct Section.

T he Com m ittee ask each recipient of the A ddress for a contribution o f 
time, w ork, and money, the latter to be a fixed and reg u lar monthly sum 
according to means. In  most judicious, cogent, even eloquent term s, the need 
of personal effort is enforced, and the A ddress ends with the question, “  W ill 
you not take the sim ple mental pledge, ‘ I w ill do what I can, and all I 
can ’ ? ”  .

W ith a spirit and an energy such as are herein m anifested, how can the 
great service to the Cause of such a project be overrated ? W e congratu late 
the whole T . S. on this step,— the whole Pacific coast if  it knew its own
highest interests. But it will in tim e; Theosophy is to conquer the world.

T h e  A r y a n  T . S. o f N ew  Y ork  has changed its quarters, after several 
years m eeting in Mott M em orial H all w here the Theosophical Society
w as organized in 1875. It cannot be denied that the N ew  Y o rk  Branch



is extrem ely active, ow ing perhaps to its being in the M etropolis. Som e 
of its activities should be noticed. T h e Theosophical Forum is edited 
there by B ro . Fullerton , who freely devotes his entire time and abilities to the 
work of the Society ; A t the H eadquarters in 132  N assau St. there is the C ir
cu lating L ib rary  founded and kept up by a m em ber of the Branch ; the 
m eetings are all public, and the num ber of persons present each T uesd ay 
night seldom falls below 5 0 ; the A ryan  Press w as founded by a generous 
donation made by one of the m em bers ; the T rac t Schem e began in this 
Branch and now includes 66 w orkers ; one of its m em bers has just given an 
order to the P a t h  to donate two copies of the Key In Theosophy to each o f 
the m em bers of the Branch for distribution. W e do not mention these things 
so as to gain p raise,— fo r there is neither praise nor blam e to be g iven — but 
only for the purpose of letting the m em bers in other places know what their 
fellow theosophists are doing, to the end, if it m ay be, that the suggestions 
m ay result in sim ilar work elsew here.

The C irculating L ib ra ry  has done useful w ork, and there ought to be 
others in different cities. It has not been a Jo ss  after the first necessary 
donation, but has brought in enough from w eekly dues to w arran t soon the 
purchase of other books. . '

T h e L ib rary  of the A ryan  T . S. now num bers over 300 books, and they 
circulate freely am ong its m em bers. •

T w o  n ew  C h a r t e r s  have been issued by the G eneral Secretary , one to 
“ T h e  Oriental C lub " o f  G ilroy, C alif., the other to the “ Stockton T . S , ”  
Stockton, Calif. An application has been m ade for a  third Branch in L o s 
A ngeles, C a lif.; it is to be known as the “  Pakti T . S  ;”  for one in San D iego, 
C al., to be called the “  U pasana T . S .”  ; and for one in M uskegon, M ich., to 
be called the M uskegon T . S . The “  Lotus Lod ge ” (private) o f M uskegon 
has surrendered its C harter.

F orum  N o. 9 has been sent in bulk to all the B ranch es, and separately 
to each M em ber-at-large who has paid his dues for 1890.

IN D IA .

COL. Olc o t t  c o m p le t e d  his visit to England , and sailed from M arseilles 
for Colom bo on Dec. 29th. He w as accom panied by two most valuable ad 
ditions to the staff o f w orkers at H eadquarters, M r. E d g a r Faw cett, a young 
English  gentlem an whose profound and scholarly papers on m etaphysical 
topics have received much attention from the readers o f Lucifer and other 
periodicals, and D r. J .  Bow les D aly. D r. D aly w as originally  an orthodox 
m inister, then a journalist and historical w riter, and becam e so interested in 
Theosophy upon hearing the President’s first lecture in London that he offered 
his services to the H eadquarters. It w as Col. Olcott’s purpose to pass 2 
weeks in Ceylon before settling at A d yar, and this will be the more necessary 
since the return of M r. C. W . Lead b eater to England and the lam ented 
death of M r. C. F . Pow ell. M ost unfortunately, the long and h ard -w orkin g 
tours Col. Olcott has lately been obliged to m ake have brought on his old



com plaint, dysentery, and he has suffered severely . It is pleasant to know 
that, in addition to our A m erican representative, Bro. R ich ard  H arte, he will 
have upon his staff such w orkers as the above, and also that that in N ovem 
ber M adam e B lavatsky, M rs. Besant, and one or two others contem plate 
go ing  to India for a stay until M arch. T he palm y days of the H eadquarters 
will indeed be revived next w inter, and we shall probably hear of not a  few 
pilgrim s to that shrine. •

T h e  Bo m b a y  C o n f e r e n c e .

T his Conference, intended to fill the place o f the usual Annual C onven
tion which, because of the President's absence from India, had been postponed 
till M ay, w as representative of the four different Sections in India, and had a 
most im portant effect in solidifying Theosophical sentim ent and in proposing 
reform atory changes in the R u les  which are to be revised at Convention. 
A bout 200 Theosophists were present, and there seem s to have been a de
lightful spirit o f both energy and unanim ity. T he C hair w as taken by M r. 
N. D orabji K h andalvala, who read the Call for the m eeting and briefly ex
plained it. after which he read a letter from Col. Olcott, dated London, Dec. 
7th, saluting the Conference, announcing his soon return, and w elcom ing any 
suggestions as to the R u les and w ork. M r. H arte read portions of letters 
from London and N ew  Y o rk , g iv in g  facts as to the Society ’s progress and 
activity. The Conference then considered the revision of R u les, and passed 
10  R esolutions expressing the im provem ents desired. T h ey  are m ostly in 
the direction of increased autonom y to the Sections, and in particular pro
vide that the fees and dues shall be fixed by and paid to each Section for its 
own use, the Section contributing voluntarily to the support of the A d y a r 
H eadquarters such sum as it sees fit. Our 700 rupees were subscribed on 
the spot for the re lie f o f A d yar.

Before adjournm ent a Vote of Confidence and Thanks to the Founders of 
the Society w as proposed by that ever-beloved Brother, Tookeram  T atya  of 
B om bay, seconded by P. R . M esta, and carried  by acclam ation, 3 real 
A m erican  cheers being given for the Founders. T h e  follow ing is the text:

V o t e  o f Co n f id e n c e  a n d  T h a n k s  to  t h e  F o u n d e r s .

Resolved, that this Conference of fellows of all the Indian Sections o f the 
Theosophical Society regards with unfeigned indignation the m alicious at
tem pts lately made to injure the Theosophical Society by cow ard ly  attacks 
upon M adam e B lavatsky, who, as well as her equally-devoted colleague, 
Colonel Olcott, has freely given her whole energies for the last fifteen years 
to the establishm ent of a  nucleus of U niversal Brotherhood and the revival of 
Eastern philosophy and religion.
. T h e Conference further w ishes to convey to both of the Founders of the 
Society the assurance of its most cordial and grateful recognition of the great 
services they have rendered to India and are now rendering to the worid at 
la rg e .

In  t h e  p r o c e e d in g s  of the B om bay Conference, as well as throughout 
the pages o f the Ja n . Theosophist, there runsM. strain of jubilation  over the



cessation of discord between E ngland , A m erica , and India, and the restora
tion of the entente cordiale. A s we have never heard of any discord between 
A m erica  and E ngland , or between England and India, and are  wholly 
ignorant o f any between India and A m erica, the jubilation is m ysterious, not 
to say  puzzling. It seem s strange that, if  any such alienation existed, it 
should never have come to the knowledge o f the G eneral Secretary , and have 
been carefully  kept from him by the various correspondents who on other 
topics are so free ; and the conspiracy to silence seem s the more rem arkable 
when we rem em ber that donations to India from A m erica have never been so 
copious as within the past year, and that the dom estic and foreign m ail 
service has at no tim e been interrupted. W hy the G eneral Secretary  o f the 
A m erican  Section should thus deliberately have been kept in ignorance o f 
a  painful state o f feeling causing heartburnings and perturbations which it 
would have been both his pleasure and his duty, had he known of them, to 
m ake every effort to assu age, m ay perhaps never be divulged. N ow  that this 
m ysterious evil has been no less m ysteriously healed, it m ay seem  ungracious 
to seek to know more ; and there would appear nothing left for the A m erican  
Section, headed by the G eneral Secretary , to do but to gaze open-mouthed 
for a moment at the enigm a presented, and then to join heartily, if  still won- 
d eringly, in the Indian song o f reconciliation.

E U R O P E .
T h e  S w e d ish  B r a n c h  o f ’the Theosophical Society has just m ade its 

lst-A nnu al R eport. The Branch  was founded in Stockholm  on the loth o f 
F eb ru ary , 1889, with a m em bershp of 17 , R u les being adopted and officers 
elected on Feb . 28th. On M arch 10th it w as decided to adopt a positive 
line of work in the publication and circulation o f cheap Theosophical pam 
phlets. Ten such, containing twenty articles, m ostly translations from E n g lish  
o r Germ an but a part original, have been issued; and la rger w orks, notably 
D r. H artm ann ’s Magic While and Black and M adam e B lavatsky ’s Key to 
Theosophy, are now being translated into Sw edish. A  Theosophical Len d in g 
L ib rary  has also been established, and the Stockholm  R ead in g  Room  is now 
provided with The Secret Doctrine, The Key to Theosophy, Lucifer, and 
other w orks. T h e num ber of Branch m em bers has risen from 1 7 1 0 7 1 , 4 6  
being in Stockholm , 24 in the country, and I abroad. V isitors are adm itted 
to the m eetings, and there is evidence of a  spread of Theosophic knowledge. 
The topic itself is usually avoided by the press, though som e articles, in 
attack and in defence, have heen adm itted. M r. G. Zander is President, and 
M adam  A . Cedersch'iold, No. I Osterm alm s G atan, is C orresponding 
Secretary .

T h e  F ir s t  T heoso i>h ic a l  S o c ie t y  in Italy has just been established at 
M ilan with 9 Charter-m em bers. With the entire freedom now possessed in 
Italy for voluntary associations, and with the steady em ancipation of the 
populace from the old slavery to the priesthood, there would seem  to be a  
fruitful field for spiritual interest, inquiry, and study. T h is would m ore 
naturally be the case in the north, and M ilan is the obvious place for a  
beginn ing, but we do not despair o f Branches in Florence and even in R om e



itself. T h ere  are  two Theosophists, m em bers o f a  Californ ia Branch, per
m anent residents of Fo ligno. I f the N ew  Y o rk  H eadquarters had am pler 
funds, translations of its tracts into Fren ch , Italian , and G erm an would be 
one use to be made of them.

W e  a r e  g l a d  to announce that M adam e B lavatsky, who has recently 
been suffering from severe nervous prostration and therefore obliged for a 
time to abandon all literary w ork, is greatly  im proved. She w as taken to 
Brighton, where sunny room s, overlooking the sea, had been engaged  for 
her, and has rallied under these influences. It is certainly doubtful whether 
the London clim ate is suitable for her, and the occasional rum ors of a return to 
A m erica , which flit through the correspondence and speech of Theosophists, 
m ay perhaps have life in them. W hat an era  it would be for the Am erican 
Section if  this cam e to pass ! B ut we adhere strictly to speculation, not 
venturing upon prophecy.

T w o  N EW  C h a r t e r s  have been issued by the General Secretary  o f the 
British Section, one to a Branch in Exm outh, the other to one at N ew castle.

T H E  T R A C T -M A ILIN G  SCH EM E.

At the risk of seeming importunate, the General Secretary again presses 
upon liberal Theosophists the very great needs of this most important 
Theosophical agency. The contributions to it amounted Feb. 20th to 
$ 13 1 .4 2 , and on that same day the very last cent in the fund was expended 
in furnishing tracts and postage to a zealous worker. Several names of 
friends ready to give time are upon the list, but there are no means for the 
supply to them of the necessary material. Like a machine, ready and in 
perfect order, the Scheme now rests idle from lack of fuel and water. It 
would seem so easy to start it afresh if some of our pecunious friends were 
alive to its value and use. The number of tracts now received from the 
printer amounts to 90,000, 7,000 having been ordered since Feb. Path . 
Orders for the Wilkesbarre Letters, directly traceable to the tracts, con
stantly come to the P ath  office, and as the Letters advertise the most 
important Theosophical works, the next effect is an increased circulation of 
Esoteric Buddhism, The Occult World, etc. Thence follow inquiries about 
the Society and applications for admission, the final result of a harvested 
crop being referable back to seed sown broadcast through the Scheme. It 
may interest friends to know that the Jan. Theosophist warmly commends 
this Scheme, and that a special request has been sent from India for details 
as to its plan and working. In response to this, a full exposition has been 
forwarded, accompanied with samples of the circulars and printed blanks 
used. Like information has been sent to London. The article, “ To 
your Tents, O Israel !” , in Jan. Theosophist is one of the most cogent and 
impressive ever printed in a Theosophical magazine, and if all earnest 
F. T. S. would apply it to themselves, the empty treasury of the Tract- 
Mailing Scheme would soon be filled, and the sowers of the good seed 
would start afresh on their mission of blessing.
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S t Lonis..........
New York.........
Chicago............
San Francisco.. 
Los Angeles—
M alden..............
Boston..............
Cincinnati.........
Chicago............
Minneapolis----
Philadelphia—
St. Louis...........
Omaha...............
Grand Island, Neb 
San Diego, Cal. 
Bridgeport, Conn
Cleveland...........
Decorah, Iowa...
Milwaukee..........
Los Angeles........
Brooklyn............
Santa Crnz, Calif. 
Washington,D.C. 
San Josl, Cal —  
San Diego. Cal...
Kansas City.........
Fort Wayne. . . .  
Oakland, Cal.; ...  
Tacoma. W.T. .. 
Stockton. Cal—
tiiiroy, Cal .......
Muskegon, Mich.
Los Angeles.......
San Diego, Cal...

A rju n a  Theosop’l So c ’y 1882
A ryan  T . S .................... 1883
C hicago T . S ................... 1884
Golden Gate Lo d ge___ 1885
Los A n geles T . S .........
Malden T . S ....................

1885
1885

Boston T . S ................... 1886
Cincinnati T . S ............... 1886
R am avana T . S .............. 1887
Ishw ara T . S .................... 1887
K rishna T . S .................... 1887
Pranava T . S .................. 1887
V ed anta T . S .................. 1888
N irvana T . S ................... 1888
Point Lom a L o d g e ___ 1888
V aru na T . S .................... 1888
Dharm a T . S .................. 1888
Isis Lodge ....................... 1888
Brahm ana T . S ............. 1888
Satw a L o d g e ................... 1889
Brooklyn T . S ................. 1889
Bandhu T . S .................. 1889
Blavatsky T . S ................ 1889
Excelsior T . S ................. 1889
G autam a T . S .......... .. 1889
K ansas City T . S ........... 1889
Light T . S ...................... 1889
A u ro ra  L o d g e ................ 1889
N arad a T . S .................... 1890
Stockton T . S .................. 1890
O riental C lu b ................. 1890
M uskegon T . S .............. 1890
Sakti T . S ......................... 1890
U pasana T . S . ................ 1890

Albert J. Stiles...........• • •
William Q. Ju d g e ...........
Stanley B. Sexton............
Dr. Jerom e A. Anderson
Dr. C. W. B u sh ...............
Sylvester B axter...............
Arthur B. G riggs.............
Robert H osea...................
D r. W. P. Phelon...........
Dr. J .  W. B. La P ierre ..
Edward H. Sanborn___
Wm. H. Cornell..............
Dr. J .  M. Borglum ...........
L. D. Proper.....................
Dr. John F . S. G ra y___
Dr. E . Kirchgessner___
Wm. E. G ates..................
Miss Therese A sseln . . . .
Mrs. Ju lia  Fo rd ...............
Samuel Calhoun..............
Col. H. N. H ooper.........
Dr. W. W. G a m b le ....
Chas. O. Pierson..............
Mrs. P. D. Hale . . . . . . .
Geo. H. Stebbins. .........
Hon. Henry N. Ess........
(Private).............................
Miss Marie A. W alsh ... 
Rev. W. E. Copeland. . .

Elliott B. P a g e ................
D r. H orace A . Loom is. 
M iss G ertrude A . Piper 
Dr. A llen G riffith s. . . .  
M iss Louise A . Off. . . .
F ran k  S . C ollins...........
Robert C rosbie...............
M iss A nnie L a w s.........
Edw in J .  B lood ..............
Jam es T a y lo r .................
John J .  L . H ouston___
Wm. T h ro ckm orton ...
T . R ichard  P ra te r .........
Nathan P la tt___ : ____
M rs. Anne J .  Fatterson 
Miss Em m a L . Shannon
M rs. W . E . G ates..........
M iss C lara  R eum ..........
Mrs. A lice  M. W yman. 
M rs. A ngie F . S h a w ..
John C. T  red w a y ..........
Mrs. M ary H . Bowm an
Geo. H . B a ld w in ...........
M rs. P. M. G assett___
M rs. V . M. B e a n e ___
Chancy P. F a irm a n ___

H enry B o w m a n .. 
John H. Scotford.,

P. O. Box 659.................
P. O. Box 2659...............
34 Walton P lace...........
Room 5, 13 Mason St.. 
Collado St., Station F ..
97 Dexter St ...........
55 South S t .....................
100 Dayton S t ...............
463 S. Leavitt St..............
75 S. oth S t .....................
902 Walnut S t ................
500 N. Commercial S t-
205 Sheeley Block........
Grand Is la n d .................
643 6th S t ........................
59 William S t ................
Room 3, 76 Euclid Ave.
Box 9 0 1............................
421 Milwaukee St.........
Box 132 ..........................
72 Lafayette A v e ...........
Santa Cruz ...................
923 F . St., N .W ...........
351 N. 3d St..................
Box 1258 ..........................
1328 Grand A v e ...........

630 9th S t ........................
744 St. Helen’s A v e . . . .

Sidney T h o m a s ................A bbott B . C lark ................P. O. B ox 1200
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T H E  NEW  H EA D Q U A R TERS.

As was briefly announced in February, the combined offices of the 
General Secretary and the Editor of the Path, together with the Head
quarters of the Society, have been moved to Room 25, 132 Nassau Street. 
There are really 3 rooms, one devoted to the Path, one to the General Sec
retary, and the third exclusively to Headquarters. Never before has it been 
possible, owing to restricted space, to bar out mechanical operations from 
the Society’s room. Work o f all kinds had to be performed in it. Now, 
not only have the General Secretary and his corps fresh air and light, which 
they have not had for a year, but there is opportunity for the private re
ception of visitors and for the proper display of the Headquarters’ effects. 
An amateur photographer— an F. T . S.— has promised to make pictures of 
the present rooms, and possibly some arrangement may be devised for the 
supply of them to those interested.

In the Path for Jan ., ’89, an intimation was given that the number of 
photographs of members exceeded the capacity of the one Album then 
possessed, and that the gift of a second would be most acceptable. The 
General Secretary, accustomed as he is to thoughtful help from Brethren, 
was astonished at the alacrity with which this hint was taken— and not by 
a rich Brother, either. The time had now come when the second Album 
overflows, and the General Secretary cannot restrain the impulse to lay the 
fact before the Society, remarking also that the Headquarters is still desti
tute of a thermometer. A photograph of each member, as has often been 
s.iid, is greatly desired, for the Albums are among the most interesting and 
attractive of the Headquarters’ possessions. Those of us who knew the 
original closet, dark, tiny, cramped, in which the Theosophical work was 
first carried on, will see in the present offices a symbol of what Theosophy 
itself means,— expansion, growth, sunshine.

“ If one should con 
Whatever East or West have gained of lore,
And deem he knoweth Truth, holding this world
For true -that man is ignorant, and dies
To live again, until he learn to die
The death which frees from living. Wise men say
[Ken* Upanishad that high verse holds!]
‘ He is unknown to whoso think they kn >w,
And known to whoso know they know Him not.’ ’’

— The Secret o f  Death, hy E d w in  Arnold.



RESO LU T IO N S OF T H E  B L A V A T SK Y  T. S.

At the meeting of the Blavatsky T. S. of Washington, D. C., on Feb. 
19th, 1890, Resolutions were adopted expressing most cordial thanks to Mr. 
Anthony Higgins, late President, for his valuable services to Theosophy and 
to the Branch since its organization. Mr. Higgins, though in feeble health 
which has been still further enfeebled by his labors, has zealously devoted 
himself to public speaking and lecturing, earnestly striving to extend through 
the city a knowledge of Theosophy and its benefits. He has now been 
obliged to seek for health in a new climate, and removes to Denver, Colo. 
The Branch has elected as his successor Mr. Chas. O. Pierson, and the new 
Secretary is Mr. Geo. H. Baldwin, 923 F  St., N. W.

OBITUARY NOTICE.
Too late for insertion in Feb. P a t h  came word of the death of 

P a n d i t  N .  B a s h y a  C h a r y a ,

Pandit of the A dyar Oriental Library. This lamented event occurred 
on Dec. 22d at Madras. The Pandit was a man of singular and broad 
learning, one of the finest Sanskrit scholars in India, a linguist, an 
orator, and a devoted Theosophist. He had abandoned a prominent 
position as lawyer and had given his later years wholly to the Society's 
work. It will be difficult, perhaps impossible, to find a successor so 
competent, so enthusiastic, and so indefatigable. ■

OBITUARY NOTICE.
On Feb. ioth came telegraphic news of the death at Adyar of 

B b o t h e r  C h a r l e s  F . P o w e l l .

Bro. Powell’s name is familiar to American F . T . S. as their 
countryman who has so greatly aided the revival of Theosophic feeling 
in the East Indian Branches by his tours among them for lecturing and 
conference. Of late Bro. Powell has been at work in Ceylon, arousing 
sleepy Branches and founding new ones. Being needed in India he 
had returned there, purposing to make Adyar his Headquarters, but 
was hardly settled when his labors were closed by a fatal attack of 
dysentery. He contributed his time, his efforts, and at last his life, to 
the great Cause of Theosophy. Who could do more ?

The thread of radiance which is im perishable and d issolves only in 
N irvan a, re-em erges from  it in its integrity on the day when the Great L aw  
calls all things back into action. —Secret Doctrine.
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