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Swedenborg says, “The idea of God 
enters into everything belonging to the 
church, religion, and worship; and theo
logical matters have their residence above 
all others, in the human mind, and among 
these the idea of God is the principle or 
supreme; wherefore, if this be'false, all 
beneath it, in consequence of the princi
ple from whence this flows, must likewise 
be false or falsified; for that which is su
preme being also the inmost, constitutes 
the very essence of all that is derived 
from i t ; and the essence, like a soul, 
forms them into a body, after its own 
image; and when, in its descent, it lights 
upon truths, it even affects them with its 
own blemish and error.”—Brief Expos.

This is so manifestly true, and so char
acteristic of the man who, himself, saw 
farther into the inmosts than any other 
man, that to gain assent, it needs only to 
be stated.

My idea has been this: That God is 
an Infinite Man, dwelling, as to his Cen
tre or God-head, in the Gentre of Infinity, 
as the sun, or the interior of the sun, is 
the centre of the solar system; and from 
thence extending into all pants, as the 
soul of man extends into and actuates all 
his body. Surely, this was not so great 

' a heresy as might, on further considera
tion, seem. I affirm it is entirely true, 
what there is of it. It is far in advance 
of the general conceptions of the old 
church. I looked upon Christ as a man 
among other men, as born after the flesh, 
as having manifested the most love ef all 
other men; and in this respect, with his 
high spiritual endowments, the most per
fect man—the most Godlike man—the 
“one altogether lovely, and the chiefest” 
of all mankind. I had never come to 
consider him even as that “head of hu
manity,” in the purely natural sense 
which some conceive of,—as being Head 
over all, and Governor, by which and 
through which all the spiritual affairs of 
men, on earth and in the heavens, are or

dered and accomplished. I perceive, 
now, that this appeared too much to ad
mit on the purely natural principle; and 

.1 had no spiritual theory which allowed 
so much to any one person but God.

I find, now, that I have a different 
question to ask, not myself, but you.— 
Not, iohat is God ? but, who is God ? I 
have answered it to myself. I shall now 
endeavor to answer it to you.

Every spirit is in the distinct form of a 
man; therefore God must be in the form 
of a man. But when we come to consid
er God as infinite, and to grasp the man 
briefly in the centre, although extending 
through all, who does not see that the 
mind is bewildered ? And as the founda
tion of all religion is a distinct conception 
of a personal God, and man must see God 
distinctly as a man, there is not, in this 
conception, sufficient God for man?

No one, I venture to say, who has 
heard me in my most succesful attempts 
to show forth God as a Man, has ever 
been able to see Him as such, but rather 
as a different Essence, in the centre of 
which, more particularly, or more intense
ly, was what we felt must be, and what 
we tailed a Pure Mind, whose sphere 
filled infinity ! Or, as I have repeatedly 
stated it, “All is God, in one sense, 
but the centre is God proper.” Now, 
however much a man may be compre
hended in this—and I assure you I had 
an idea of inexpressible grandeur, be
yond all that any system which has been 
called Pantheism, could convey—yet it is 
plain that the eye of the mind saw nothing 
distinctly—nothing answering to man’s 
deep, central want. In fact, he saw not, 
he understood not, so much of a man as 
he is himself. It is true, the world of 
spirits lay open to our view; and I main
tain that in no church in this city, except 
what is improperly called the Sweden- 
borgian—more properly the Church of 
the New Jerusalem—has there been 
taught so much pure and distinct spirit
ualism pertaining to the unseen world, as 
has been taught in this humble place. 
And that is more of God, in the diffuse 
sense, in the distinct spiritual sense, than 
is comprehended in the whole theology 
of the old ehurch. I say not this in 
boasting, but to show you how much I 
comprehended in that Great Centre of 
Infinity, and hence through the creation, 
of the eternal and all perfect Father.

But, my brethren, there was something 
wanting. We felt—or if you did not, I 
did—that we could not worship the spir
its nor the angels, for they are “our fel
low servants, and of our brethren, the 
prophets.” And as to worshipping that 
Great Centre and its boundless sphere, 
mighty and deep, indeed, were the prompt
ings it called forth, but rather of the head,
I apprehend, than the heart; and I say 
we cannot sufficiently grasp it—it has 
not the distinctness of the Man-God that 
we need—it is too much allied to the 
universe and all other nature—it is like 
soaring to the sun—we cannot live in its 
rays—it is not appreciable, it touches not 
the affections—and besides, as we shall 
show, it offers no medium, allied to our 
own human natare, by which the human 
race can derive eternal conjunction with 
God, which is eternal life and salvation.

And now, like ail other knowledge, the 
attainment of which has been invariably 
so hard, in the midst of so much to be 
unlearned, that has formerly received as
sent, and at last proved to be error—(such 
is the history of all science)—we find 
ourselves, at least 1 do, at the necessity 
of a laborious yet pleasurable re-investi- 
gation.

In one point, however, I feel great as
surance. I think I have found out who is 
God.

I must confess, had it not been for the 
work of A. J> Davis I should not, so far 
as 1 see now, been sent to the works of 
Swedenborg, from whom I received this 
truth. And those followers of Sweden
borg who have manifested so very much 
antipathy and sorrow for the afore-men
tioned work, should stop and remember 
the Providence of God, of which these 
writings are so full. I now see the errors 
of that book, as much as they do; and I 
appreciate its truths. I now perceive 
that the mission of that book is, and I be
lieve it was permitted for this purpose, to 
lead those minds who are sick of the old 
theology, and whose circumstances, as 
yet, will admit of nothing better, out of 
the Egypt of sec tarianism and gross sen
sualism, into a purely natural and much 
rational theology and spiritualism, and 
eventually to higher and grander revela
tions. But I know that many a tall- 
minded and learned theologian does not 
yet comprehend the truths and beauties 
of that wonderful book. And it is no
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n*»rrw th're is to litilo of pure mum  
•ni interior thought, sod so much blind 
surrender to tix*rr iHilwsnl tiilhaiiljr.

Suffice it to n r, tltii bv s nk»t sittgn- 
Ur occurrence of i  purely tpirttiul m- 
lure, I » u  u n M rd  ti> • fri-»h determina
tion to (Ind out, if pMtib|i>, among nil the 
“rubbtah” of Swedenborg, wfnt this “doc-
trine of the Lord* was. How is it_how
in the tunic of consistency, could it 
ho—that \  man liko S*«drnbirr, u d  
I  hut of his mutt intelligent lullos* 
cm ,  could como to rtuniN of such i  
thing—way nothing shout believing—** 
that Christ was not ooly God, but tho 

God ?
But I bid boon deceived enough with 

theology before, to know that I had be
lieved perhaps quite as great absurdities ; 
and I was free enough, and willing 
enough, to cut down my own confidence 
once more, and know, if it could be know n, 
what was meant by such a strange an
nouncement from such a quarter.

I will say, then, without further partic
ulars of the course of investigation which 
has brought rue to this result, that 1 now 
receive—not all that is comprehended m 
much of the speech of the followers of 
Swedenborg—but so much as may be 
comprehended In what I have to offer. 
But let me say here, it was not the Scrip- 
turn l argument that convinced me of tins 
higher truth, for mere Scripture authority 
has hid no mduence upon me of late 
years—it was the pure ami overwhelming 
reason. I thank God that I was first con
vinced by the operations of my own mind 
—by the presentation of the purs truth, 
in lU rationality ami beauty. But still, 
rhen I see that such a theory makes a 

consistent story of the Scriptures, recon
ciles all the chief difficulties between the 
Trinitarian and Unitarian theories, which, 
without it, must leave the Bible a con
tradictory book—I am inclined more and 
more to the theory of the internal sense 
of the Scriptures. And I make no doubt 
that it will nltimntely prove true, that tho 
more the Word of God is investigated the 
more it will be found in analogy to his 
isorkt i that is, containing richer and 
richer stores, tho mure wo penetrate to 
tho interior depths.

But, says one, What do you mean ? 
Do you suppose that Christ was God and 
tho only God ? I mean simply this— 
rhieh I will endeavor gradually to unfold 

the truth of—that whereas, in my lec- 
tnrrs, s year and a half ago, I commenced 
nth what I called a “Philosophical The- 

ism," because I saw that nothing could 
be done without it. I now commence 
nth a more Philosophical Theism, for the 

same reason—because I see that nothing 
can be fully done without it. This thought 
of God, yon will find, as Swedenborg says, 
“is the principle, er supreme; wherefore, 
if this be false, all beneath it, in conse
quence nf the principle from whence they 
flow, mast likewise bo false or filsfted $ 
for that which is supreme, being also the 
mutant, constitutes the very essence of 
all that is desired from it." Again,— 
“Upon a just idea of God is founded the 
universal heaven; and upon earth, the 
universal church; and in general, all re
ligion ; inasmuch ns by such idea, con
junction vs effected; ami by conjunction,

l light, wisdom, and eternal fHicity.”— 
Again,—“Tho idea concerning God ia 
tho primary of all ideas'; for according to 
tho quality thereof with man, such are 
his communication with heaven and con
junction with the U n i | and hence, such 

j aro his illustration, ilTictiMi of truth and 
j good, perception, intelligence, and wi». 
| doiu; lor those things an. not from man, 
j but from the L>ril, according to conjimc- 
I lion with Hum"

Nobody, however, I can aver from ex- 
[ periencc, can see the full strength of 

truth there is in this, until he »co* the 
j truth in the premises—until he knows 

and understands the true God of heaven 
and earth.

If, now, I had 7'rinilariant to deal 
with, or those who believe in three Per- 
seas in one God, and especially those who 
rely much on the Scriptures, I should be 
called to a very different argument from 
that to which I now proceed. You—1 
speak to those who have usually attended 
mv lectures, and believed with me—are 
ofa Unitarian faith. You believe in one 
God in one Person, or at least not in 
three Persona; and you do not trouble 
yourselves at all about tho Scriptural 
statement. I ain now called, then, to go 
into the pure reason of tho truth. This 
is all the more agreeable to me, aa I my
self have believed first from tiie reason, 
and the necessity, and the grandeur, and 
the beauty, and trie inward conviction, of 
the truth. All 1 can do, then, at present, 
limited as 1 am, is to present, in brief, tho 
pure philosophy of a atrict and true Uni
tarian theology, I no more believe in 
three Persons in one God, or that Christ 
ia any second Person in tho Trinity, than 
I believe that I am one of those Persons.
1 believe in one God in one Person, and 
that Jesus Christ is ills Divine Humani
ty, is, to the utmost of our comprehension, 
that one God. Further, I believe that 
there is a Trinity, not of persons, but of 
principles, and that tho wholo Divine 
Trinity, Father, Bon, and Holy Hpirit, is 
eentraliztd in si manifested form, in the 
one Person of tho Lord Jesus Christ. 
This is a great mystery, and I find it, oil 
the most interior reflection, “tho stun of 
all mystery and aiinplicity." You may 
be amazed that I should be first convicted 
of such a thing, by tny reason, but 1 was, 
and if this is nut a doctrine of the reason 
—if it has not its pure pliilosoply, found
ed on the most interior depths of the Di
vine Naturo, according ss we can con
ceive of thnt nature by our best and most 
enlightened intellect, then I ask you not 
to give it any countenance, for I could 
not receive it myself. I am, however, os 
well aware as 1 am of my own faith, that 
nil of you cannot, s i the first, receive it. 
Yet, nevertheless, let us throw down, for 
once, all onr pride of self-confidence, and 
conclude that we may have been wrong, 
and that here may be a truth, for that is a 
state of mind demanded even by the first 
presentation of a new fact in nntura) phi
losophy, or a new discovery in science, 
which claims, and at last proves in reali
ty, to be sufficient for the overthrow of 
all our previous opinions.

1 have already proved to you tint our 
conceptions nf God aa a Man, are exceed
ingly unperfect, by any attempt at a cen

tralisation of tho qualities nf the Infinite 
in the natural ami spiritual universe. 
And tf any more were necessary on this 
point, you might find it m this—tlmt if 
there eould bo n distinct Divinity m tho 
form of a Man for us to look to, that 
would bo more of a personal God than wo 
could have without it. Well, then, here 
we make tho first admission—that It 
irould bo better if it could be. For I 
llavo b e f o r e  showo that it is indiapema- 
bly necessary to look upon God as a 
Person.

Now, 1 say, to the utmost at' our compre
hension, Christ is that Person. Hut you 
ask me, “How that can bo? Was there 
no God beforo Christ was born ? And if 
Jesus is God, when bn took n human 
form, and was on earth, how was tho 
universe going on then ? Was the 
throne and Centre of the universe vacant 
at that tune ? And besides, how is Christ 
the Infinite ? Do you not, in such a sup
position, remove tno idea of the Infinite 
tor a finite ? And nltliougli you got a 
more personal form mid distinct concep
tion of personality, is it not rather at ttio 
sacrifice of the idea of tlm Infinite, per
vading all creation, which is so essential 
tu the faith of man ?"—And a hundred 
other questions growing out of this sub
ject, but which cannot now be proposed 
or answered.

Of course I have considered these diffi
culties, ami answered them all satisfac
torily in my own mind, I have not 
changed* my views without a sufficient 
reason for tn# faith that is in me.

First, then, with regard to the Infinite. 
IX> we not perceive, my brethren, that 
any idea wo can poaribly entertain of 
God, must be necessarily finite, because 
wo are finite ? It is impossible for any 
finite creature to entertain any other idea 
of God than a finite idea. God is, in
deed, infinite, but wo limy oxpand our 
ideas and imagination, forever and for
ever, embracing a wider and wider circlo 
at each effort of tho mind; still our idea 
is ever infinitely short, necessarily finite, 
because wo aro finite. Therefore, “infi
nite" is a mere word with us. It em
braces very much more than the word 
“finite," or any other word ; but you see, 
alter all, our idea of God, on any theory, 
ia necessarily finite. The same objec
tion, therefore, Jit respect to quantity, 
tlmt lays against the Person of Christ, 
lays against any idea nf God ; whereas, 
you will observe that the same objection 
of non-personality, nr indefinite personal
ity, does not lay against the Person of 
Christ, which lays against tho Centro of 
the natural and spiritual universe, Tho 
truth is, God is not to bn looked upon as 
to quantity, but as to quality. The former 
is an idea of space ; the latter more prop
erly of spirit and person. And if Christ 
has “at/ spiritual power, in heaven and 
on earth," that is sufficient.

Again, you ask, Was there no God be
fore Christ waa born ? Most smiiredly 
there was; for my position is, that Christ 
\oas God, born of the Klernnl Father, who 
took a human form to manifest himself to 
ns, for purposes of infinite importance 
and eternal concern. Hut if, says tho 
hearer, Christ was the only God, or all o f  
God, when he took a human form on
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earth, how was the universe going on 
then? W as the Throne of the universe 
vacant at that time ?

This brings us to the only real difficul
ty  in the case. And it is us simple as it 
is true, in the solution. He is, 1 sav, all 
• /  Gad IK it  ut can comprehend ra (As per- 
tonality, and the refore true Divinity. I 
do not intend to distract your minds with 
any useless metaphysics or absurd theo
ries ; nor hare I the least desire or pur
pose to make this dissention prominent 
for a mere intellectual thesis to reason 
about, to no satisfaction. I find that this 
truth is eminently practical. 1  find that 
it is calculated to work in the affec
tions. I find that without this theology 
we cannot have a God which we can look 
to distinctly, and intelligibly love, and 
which answered the deepest, most cen
tral want of man’s personal, intellectual, 
and affectional nature. And 1 am sure 
that you, if you ever live in this world to 
see the same truth that i  do, or in the 
eternal world, for 1  am certain we shall 
have to learn it there if  we do not here— 
you will find it true, when you do receive 
it, that it is the only one, central, divine 
truth that can remove all obstructions, 
clear out all false philosophy, and work 
on the soul to the satisfaction, elevation, 
and improvement of the whole intellectual 
and affectional nature.

1 say, Jesus Christ, in the sense I shall 
endeavor to set him before you, is all the 
God—or, if  you please, the most of God, 
that we can comprehend. And, pray, 
what better, or more, is a God that 
we cannot comprehend? I know very 
well, that a thousand speculations and 
questions can be indulged in as to 
Nature and its all-pervading laws.— 
Hav n’t  I been all over that ground my
self? Have I  not been schooled in it, 
and made, I will assume to say, more of a 
divinity, more of a personal god, in na
ture, than any one else in this vicinity, 
for I know how men’s minds are bewil
dered h e re ; and yet the fruit o f my re
flection, and knowledge, and experience, 
tarns out, at last, to be this simple truth, 
that Jesus Christ, or rather, God, in His 
Divine Humanity, which is yet to be ex
plained, is all the God, and the most of 
God, that man can intelligibly compre
hend, and, indeed, the only God which 
we have spiritually to deal with.

But lest even this language should 
seem too much for you who have never 
before considered it, (for 1  have an in
finitely higher idea of this truth, myself, 
than I could hope to make plain to all of 
you,) 1  wall now state it somewhat more 
particularly. It i t  not right to say, with
out qualification, that Christ is all the 
God there i s ; nor is it true to those minds 
who are continually thinking of space 
and nature; and therefore, thoagh it may 
still remain a truth that H e is all the 
God, or the most of God, that man can 
comprehend, yet this truth is susceptible 
of various modifications, accommodated 
to all minds who can receive it at all. 
Jnst the same as the idea of God derived 
from ordinary nature, is never received 
by two minds alike, because of the differ
ence in their receptivity. I could even 
allow to many minds, as [ do to my own, 
when in the more external thought, the

view o f Christ as a separate Person from I 
the Infinito Father.

This glorified and Divine Being, Jesus 
Christ, is truly but a new dcvelopement I 
of God. He is God,.as no other being 
is, being conceived of the Eternal Spirit, j 
without a human father, therefore Cod in \ 
Himself, He is our only man f  sted 
God. But 1 confess I am not alarmed, in 
the least, at what a high Swedeiiborgian 
would term a perfect heresy, in the 
thought ot the Great Centre of Infinity as 
the Father io Person, of this manifested 
God. Is one, then, subordinate to the 
other? Yes, in the external sense, 
which, at the same time, contains an in
ternal sense o f strict and indivisible unity. 
But if there is any truth in such a con
ception, why call the lesser apparent 
Person God at all ? Can there be but 
one God ? Call him, then, a Dkific M ax. 
Call him an accommodattd God. W e 
want ideas, and not words. T he fact is, 
the pure, real, internal thought o f Swe
denborg, although true, as Tulk has most 
successfully shown, is so metaphysical 
that common people, if they think, cannot 
understand it. And what 1 say here is to 
accommodate the truth to such minds—I 
say, to have them redeemed from the 
mere hnmanilary theory—to have them 
logic to Christ as God himself, manifested, 
which 6urely no mere man, born ot a hu
man father, could be—thus a .Medium 
through which only the Infinite Divine 
Essence comes to our minds. This is 
truth of a high and saving character. 
God has developed himself here, as a new 
and eternal Medium of communication 
with his creatures. And although exter
nally, we cannot, without surrendering 
reason to faith, think clearly of but two 
Persons, yet, in proportion as wc become 
more interiorily comprehensive, will it be 
felt and seen that the Divine Humanity 
is even one in Person with the Infinite 
Father. T o me, there is no greater truth. 
For according to the most interior thought 
God does not change, nor is H e divided, 
only in new developements of Himself, 
and appearances to our minds.

I think, then, it is a waste of labor to 
pursue into such unfathomable metaphys
ics, this discussion of the nature of Christ, 
when all that is essential for faith in a 
personal God, and our conjunction with 
Him, is to acknowledge the manifested 
God, Christ Jesus. W hat a labor Tulk  
has gone through, in his “Spiritual Chris
tian ity !” And I think I appreciate his 
truth. But it is better, certainly, to err 
on the other extreme, such as I am in 
here, than to suppose that Christianity 
requires, for any purposes of life, such au 
etherial plunge. Call me heretic, or dan
gerous liberaiist, if  you w ill; it is enough 
for me to recognise the Divine Form and 
Being of Jesus Christ in the heavens, as 
my God and Savior, all beyond which is 
unapproachable brightness. It is his glo- 

! rious Person which most attracts my at
tention, to whom I would roost devoutly 
pray ; and the most of God that I can 
comprehend, I acknowledge, most interi
orly, the unity of Person; but it is rather 
of faith and interior reason, th in  of such 
metaphysical reasoning as I can hope to 
make plain to most of the readers of this J  
paper, I see the God Jesus Christ.

T he Eternal Father alwavs was, in 
unity, in indivisibility, in one Person, in
finite and perfect. But in Hun there are 
three Principles which comprehend all the 
perfections of the Deity—Love, Wisdom, 
and Operation ; or, as we sometimes say, 
Love, Wisdom, and Power. Tho three 
principles here alluded to, may be seen 
in their connection, in a low form, by tho 
very obvious trinity in man. There is, 
in every man, soul, body, nnd operation 
or proceeding sphere. And this is mani
festly a result ot the three analogous prin
ciples in the Deity. These principles, of 
course, have an order in their existence. 
Although it is impossible to separate one 
from the other, even in time, yet, in the 
order of our ideas, we must speak of one 
as before the other. Love, we know, is 
the ground of all being. There is no 
wisdom or thought but which proceeds 
from Love. As in man, he would never 
think or do anything but from some love 
or inclination towards the object of his 
thoughts and attention, as the prompting 
cause, so, in God, Love is the prompting 
cause of his creation. Wisdom, then, is 
simply a form of His affection—the body, 
as it were, which Love assumes in devis
ing ways and means for the good of the 
creation. Although, then, they arc both 
united, and cannot be separated even as 
to tune, (for we cannot contemplate the 
Deity as to space and time,) yet we enn 
sec plainly that one is the foundation of 
the otlier. Just os it is with regard to 
the heat and light of the sun. Heat is 
first in order, and corresponds to love; 
and light corresponds to truth, is in it and 
from it, as its ground and essence of' 
being.

Now, these two attributes, Ijovc and 
Wisdom, do, of their own essential nature, 
operate and send forth a sphere, just as Lite 
soul and body of man send forth a sphere 
of the perceptible qualities of himself. 
There is, then, from  eternity, a Trinity in 
God—Love, Wisdom, and a Proceeding 
Sphere of Energy. These constitute Lite 
original Divine Trinity. And they are 
no more three persons than the soul, body, 
and operative sphere of man are three 
persons.

But we maintain, that, without some 
manifestation of this whole Divine Trinity 
in a distinct Person, we cannot only form 
no possible, suitable conception of God os 
a Man, but, as will be shown, we are 
without any means of conjunction with 
God and elevation to eternal life.

W hat do we mean, therefore, when we 
say that Christ is God ? W e mean sim
ply this—that Jehovah himself, or the 
pure Divine Essence did, by the Pro
ceeding Sphere of His own nature, which 
is as much a substance as anything else, 
and by law, also, although a higher law 
than any which came into action before, 
and which we cannot fully comprehend, 
though it is not opposed, to reason; we 
mean that the pure Divine Essenco Him
self, did, in the fullness of time, take to 
Himself a human form, in the person of 
humanity, just as, for a faint and low 
analogy, the animal and vegetable king
doms sprang, at first, not from any previ
ous animals or vegetables, but from a na
ture entirely different, by the Divine 
Spirit itself taking form in the highest re-
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ceptacles of the lower and pterions crea
tion. For illustration: this "earth was 
once bat a mass of liquid fire. First the 
mineral kingdom appeared, then the reg- 
etable, then the animal. But what, let os 
ask, did the first vegetable spring from ? 
Not from a pterions vegetable, for there 
was none. [ say, then, it was born of 
the Dirine Spirit, or Proceeding Sphere, 
in the nature of vegetable life, by iaw of 
coarse, taking to itself form in the high
est of the mineral creation. We call it, 
sometimes, the progression of Nature. 
And so it i s ; but it is the progression or 
procedure of God in Nature. Again, 
what did the first animal spring from? 
Not from a prerioas animal, for there 
was none. It was born, then, from the 
Dirine Spirit, taking to itself form in the 
highest oif the vegetable creation.

These are, indeed, eery low analogies, 
and there is an immense remove from the 
incarnation of God in natural objects, to 
the incarnation of God in Christ; bnt I 
insist that they are analogies to illustrate 
even the Dirine Procedure, or Holy Spir
it, taking to itself form in the Virgin 
Mother.

To those who would satisfy their ra
tional faculty, and thereby confirm their 
faith in this most amazing of all transac
tions which erer took place in this our 
world, I would, without sacrificing the 
dignity of the subject, commend the ac
counts of the creation of animal and or
ganic life, by purely artificial processes, 
in the . Icarus Crossii, a species of insect 
claimed as the result of a new, and at 
first, accidental, combinations of substan
ces, under the requisite conditions, the 
details of which are given in the “Ves
tiges of Creation,” and particularly in the 
“Sequel” to that notable work. By the 
continued repetition of the process, it 
bears all the marks of a strict, undecep- 
tive, successful scientific experiment I 
have always believed i t  and do now be
lieve i t  Though 1 did not reflect when 
I first received that account to what ex
tent it might have rebuked me for the 
disbelief of what I then accounted an im
possibility in the divine performance. 
Nevertheless, it is not the rationale of 
this mighty occurrence in itself, singly, 
which I am at all anxious to establish, for 
it is the grandeur, glory, and necessity of 
the whole system of the Lord’s incarnation, 
glorification, and mighty works thereby, 
which is so rational, and so entirely 
worthy of my credence and admiration, 
that any seeming difficulty in this part of 
the process is entirely overborne by the 
overwhelming reason and faith of the 
whole. The whole, then, makes such an 
impression upon me, that I cannot stop to 
doubt what occnpies comparatively a 
small place in the real subject of my 
wondering contemplations. But I confess 
I find  no real difficulty, except in degree, 
more than what lay3 against the pro
cesses of Nature already alluded to. I  
recognise it not as an exception to law, 
but only as an exception in fact and in 
production, and perhaps to all knoicn law, 
in the accomplishment, as it were, of a 
mighty cycle in the eternal goings forth 
of the Infinite. And to an angel’s eye, or 
to the eye of the most • superior created 
being in the universe, it may present,
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| perhaps, no greater wonder than, to our 
j eye, the creation of a new sun in the 

planetary heavens.
Nor have I any disposition to give to 

j this the character of a mechanised per- 
S formaDce, by laws such as reign in ordi

nary nature. Surely, there is no need of 
J degrading it to the level of a mere me- 
j chanical nature, just because we would 
j recognize some law or laws by which to 

elevate it out of confusion. For is it not 
| the admission of many Christians, that 

all so-called miracles most hare been 
wrought by some law or laws of which 
we are ignorant? Why not this one, 
then? And while it is acknowledged to 
be an exception in fact, and in produc
tion, and to all well knoirn law, and still 
in a high sense, not an exception to law, 
why may it not be, at the same time, the 
most signal act of Will, Condescension, 
and Voluntary Purpose of the Deity, con
spiring with laws already existing, which 
to Him "  as no more miraculous than the 
growth of a tree, or the orbitnal motion 
of a planet! And, as at the right time, 
after the lapse of myriads of myriads of 
ages, a mighty system of planetary life 
was created, so, in the consummation of 
time, the eternal cycle came round, and the 
energies of Omnipotence were focalized 
in the mighty miracle ot the incarnation.

To return, then, from those considera
tions, Christ, we should say, had no ha- 
man father, any more than the first ani
mal had a father of its own animal na
ture. The Divine Spirit was his Father, 
and Mary was his mother, and thus Christ 
was God manifest in the flesh. But of 
course, the Throne of the Universe was 
not vacant at the time of this occurrence, 
or when Christ was on the earth, for it 
was the Proceeding Sphere, which is the 
Hedy Spirit, which thus, by law of its 
own nature, energized itself from the 
Centre of Infinity. All our difficulty, on 
this point, comes from our thinking of 
God with regard to space.

Now, here, I apprehend, is a Philoso
phy which is a Theology, anti a Theology 
which is a Philosophy. It is not right, 
as before said—and it is not even true, for 
those who are continually thinking of 
God with regard to space, to say that 
Christ is all of God, for I am well aware 
of the difficulty in the thoughts at such a 
conception. But 1 do say, and it is all I 
say, that Christ becomes thys, in person 
and in spirit, all o f  God that we ran com
prehend, though, at this point, something 
further is to be seen in reference to his 
Divine Humanity.

W e get, by this truth, a distinct con
ception of a personal D eity ; and further, 
we see how the whole Trinity, or, at 
least, all again that we can distinctly 
comprehend, centres in the Person of the 
Lord Jesus Christ. He had in bimself 
the Father, because as to his inmosts, He 
was the Father, He was underived Love. 
He was the Son, simply because as to 
his manifestation in the flesh. He pro
ceeded forth and came from the Father, 
in the form of the Divine Wisdom or 
Truth. He is now, more particularly, in 
his Divine Humanity in the heavens, the 
Holy Spirit, because of the Proceeding 
Sphere of operation, which emanates con
tinually from His Divine Love and W is-

| dom nnited in a Human Form, and thus 
I penetrates and affects the hitman race.

Bnt these three, I say again, are not three 
I Persons, anv more than the soul, body, 

and proceeding sphere of man are three 
persons. But they are three Principles 
in one Person; and as we look to the 
heavens, and there behold the Glorified 
Form of this Divine Humanity, which is, 
peculiarly, our God, we have everything 

i that answers to the whole Scriptaral ac- 
J count of the Trinity, and yet, most inte

riorly, bnt one God. indissolubly nnited 1 
in one Divine and Glorious Person.

Here, however, is the whole of Nature 
besides—boundless infinity-—sphere with
in sphere of material and spiritual crea
tion—all penetrated and upheld by the 
Divine Spirit; but in the Divine Person 
of Jesns Christ we recognize this same 
Spirit manifested personally to us—the 
centralization c f  these ineffable qualities 
of infinity, and therefore the only distinct 
Persona] Deity that can be brought to our 
minds. To look to Him, then, is to look 
to God; to pray to Him is to pray to God; 
to worship Him is, in the highest sense, 
to worship God. Let ns not, we say, 
confuse ourselves with a boundless talk 
about infinity, although God is indeed 
there, when in this Divine and manifested 
Person is the very God most clearly and 
fully revealed to us. Besides, think of 
the amazing infinity of the Sphere which 
extends from this centralized Body of the 

i Divine Hmnanity, through all worlds and 
all dominions! Of course, it is not to be 
expected that we can comprehend it fully 
any more than we can comprehend our
selves ; but the principle of this theology 
is distinctly comprehensible as no other 
is, and throughout eternity, it will doubt
less be the theme of increasing compre
hension, admiration, and wonder.

W hat, now, of all those passages which 
say, “ Whoso hath seen me hath seen the 
Father,”—“I and the Father are one,”—
“In the beginning was the Word, (or 
Songs, or Divine Wisdom,) and the Word 
was with God, and the Word was God,”
—“And the Word was made flesh and 
dwelt among us, (and we beheld his glory, 
the glory as of the enly-begoften of the 
Father,” )—‘‘No man hath seen God at 
any time, (that is, the unclothed Divinity,) 
the only-begotten Son, which is in the 
bosom of the Father, he hath declared 
(or manifested) him,”—“All things were 
made by him, and without him was not 
anything made that was made,”—“I am 
the First and the Last,”—“As the Father 
hath life in himself, (that is, life nndc- 
rived,) so hath he given to the Son to 
have life in himself,”—“And we know 
that the Son of God is come, and hath 
given us an understanding, that we may 
know him that is tru e ; even his Son 
Jesns Christ. This is the trne God and 
eternal life,”—“Whose are the fathers* 
and of whom, as concerning the flesh, 
Christ came, who is over all, God blessed 
forever”—“Wonderful Counsellor, Mighty 
God, Everlasting Father, Prince of Peace”
—“ Which is, and which was, and which 
is to come, the Almighty,”—and scores of 
other passages which we cannot hero 
repeat.

I know, very well, how the common 
Unitarian and humanitarian theories would
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explain away the fall force of these pas
sages. Alas, have 1 not served a pretty 
good apprenticeship at that? And what 
a distressing work, too, it is ! llut in the 
light of this great truth they stand, of 
themselves, in their own strength and 
grandeur, so that the simple can under
stand them without an explanation.

1 know, too, there are many passages 
, which seem to admit of a diflerent dis
tinction from that which we have recog
nized between the Father and the Son; 
bnt I have seen that they are all most 
easily explained by this view of the na
ture of Christ, especially if we allow, for 
the accommodation of the most external 
thought, such an apparent distinction of 
Person as was alluded to, and as is plain
ly taught in the external sense of many 
passages. And I know, further—I am 
most positive—that all this controversy 
between Trinitarians and Unitarians, 
grows out of the distinction of Persons, 
instead of Principles, which exist in the 
one God. I concede so much even as 
this—that there are passages, which, if 
persons are most intcriorily in the mind, 
especially if the Holy Spirit be consid
ered a person, favor both the Trinitarian 
and Unitarian theory. With persons so 
in mind, the Bible is plainly a contradic
tory Book, and there is no help for it. 
But with principles, or persons only ap
parently, as we have explained, it is both 
a Trinitarian and a Unitariarf Book ; and 
yet, most interiorily, there is but one 
God, in one Person, and this most con
spicuously manifested to us in the Divine 
Humanity.

As before said, it was not the Scripture 
argument that took me, but when I see 
how, what was before a contradiction, be
comes a consistency, I am convinced that 
herein the Bible evinces the deepest and 
truest inspiration. But as Swedenborg 
has shown, not on the exterior, but in the 
interior and spiritual meaning, where the 
whole Christian world has stumbled in 
darkness, and Trinitarians and Unitarians 
have had a curious warfare indeed. For 
with the idea of persons, most interiorily, 
there is, perhaps, about as many texts for 
one party as the other; and the contro
versy will never be settled till they see 
the true Trinity, and the true Unity, as 
revealed by Swedenborg most clearly.

I am aware there are many objections, 
and some of a purely natural and philo
sophical character, which may be urged 
against the theory. VVe have not here 
time to attend to them. Suffice it to say, 
we have considered them.

I am aware, too, not only that what I 
have said may sound strange upon your 
ears, for the first time, but that my posi
tion is somewhat singular. These are 
very different doctrines from what I have 
been in the habit of proclaiming. Let us 
observe, however, that all of the spiritual 
truths, which I have before taught, still 
remain as true as ever. But here are 
new foundations. We now have a Head 
and Director of all this spiritual agency. 
From Christ, and through Christ, I be
lieve, all the spirits and angels of 
heaven, order below order, have their 
commission and their influence. He is 
emphatically Head over all. But as to 
my position on the new foundations—my

changed views of Christianity, if you 
know me as you might know me, from the 
careless independence with which I have 
from the beginning proclaimed the most 
unpopular theological opinions which 
have ever been uttered in Boston, and 
almost without money and without price, 
then you must conclude that if I ever did 
get any new light, L should not bo back
ward in proclaiming it. I know nothing 
of a tempering policy, only in tempering 
the whole truth, or all which I have, to 
the minds of those who hear me. What 
I have, you shall have; and I will not 
keep my light under a bushel. I will, I 
must speak what I think, or else not speak 
at all. And as for the singularity, or the 
inconsistency, of my present with my 
former position, there is something in 
this, perhaps, which may not at first ap
pear. As to consistency, I will closo 
here with Emerson, who, after mention
ing non-conformity as one great obstruc
tion to free speech, or self-reliance, goes 
on in this way:

“The other terror (says Emerson,) that 
scares us from self-trust, is our consist
ency ; a reverence for our past act or 
word, because the eyes of others have no 
other data for computing our orbit than 
our past acts, and we arc loathe to disap
point them.

“But why should you keep your head 
over your shoulders ? Why drag about 
this corpse of your memory, lest you con
tradict somewhat you have stated in this 
or that public place ? Suppose you should 
contradict yourself, what tbdn ? It seems 
to be a rule of wisdom, never to rely on 
your memory alone, scarcely even in acts 
or pure memory, but to bring tire past for 
judgment into the thousand-eyed presents, 
and live ever in a new day. In your 
metaphysics, you have denied personality 
to the Deity: yet when the devout mo
tions of the soul come, yield to them 
heart and life, though they should clothe 
God with shape and color. Leave your 
theory, as Joseph did his coat in the house 
of the harlot, and flee.

“A foolish consistency is the hobgoblin 
of little minds, adored by little statesmen, 
and philosophers, and divines. With 
consistency, a great soul has simply 
nothing to do. He may as w’ell concern 
himself with his shadow on the wall. 
Speak what you think now, in hard words, 
and to-morrow speak what to-morrow 
thinks, in hard words again, though it 
contradict everything you said to-day. 
Ah! so you shall be sure to be misun
derstood. Is it so bad, then, to be mis
understood ? Pythagoras was misun
derstood, and Socrates, and Jesus, and 
Luther, and Copernicus, and Galileo, and 
Newton, and every pure and wise spirit 
that ever took flesh. To be great is to 
be misunderstood.”

I do not apply the latter to myself, but 
all the rest I do. I know no other con
sistency than the necessary change of 
human progress, back and forth, through 
a multitudinous experience; and as in 
science, so in theology, Vknow that many 
an error is obliged to be dropped, though 
at the cost of much toil in the getting, 
and some little confusion in the letting it 
go. But all this is as necessary as life. 
It is a long and circuitous process to the

temple of all Truth, but wiih Go«l for tha 
director, we shall surely find it, and if Ho 
has given any light from on high by any 
other than mere mortal wisdom, sure 1 nni 
that it shines most brightly through tho 
vast soul of the Swedish Philosopher and 
Seer. Nevertheless, I do not accept him 
as perfect and without fault; blit it there 
is any ono man, more than another, that 
has claim, at this day, on tho attention of 
Christians, sure 1 am, it is the founder of 
tho New Churclu Wc will have a New 
Church, at any rate, though it accord with 
no other institution on God’s earth ; for it 
is plain as day, that the old heavens and 
the old earth are passing away, and there 
shall be no placo for them: and there 
shall be a new heaven and a now earth, 
wherein shall dwell righteousness.

Cambridge, Hast., April, 1851.

[Original.]
E Q, V I 1. 1 II n  1 V M «

Or Spritual Freedom, as taught in the Writings
oj L m a n u a l  Swedenborg.

I T  J O H N  B L L I B ,  M.  1).

“The Lord places man in an equi
librium between Evils and Goods, and 
between Falscs and Truths, by evil spir
its on one part, and by angels on tho 
other, that man may be in freedom ; for 
man ought to be in freedom, that ho may 
be saved, and lie ought, in freedom, to be 
drawn away from evil, and led to good; 
whatsoever is not done in freedom, does not 
remain, because it is not appropriated: 
this freedom is a consequence of Uic equi
librium in which lie is held.”—A. C. 5(J8‘J.

I have made tho above quotation os 
containing a general statement as to tho 
character of the equilibrium in which man 
is, at present, pluccd ; and also os to the 
necessity of his being so placed. I shall 
now make one which gives us a more in
terior view of what constitutes this equi
librium.

“Spiritual equilibrium, therefore, or free
dom, exists and subsists between good 
acting on one part and evil re-acting on 
the other part, or between evil acting on 
one part and good re-acting on the other 
part The equilibrium between good act
ing and evil re-acting is such as exists 
with the good, but the equilibrium be
tween evil acting and good re-acting is 
such as exists with the evil. That spirit
ual equilibrium is between good and evil, 
is because all of the life of man has re
ference to good and to evil, and tho will 
is the receptacle of both.”—H. if II. 5811.

The Lord, in creating man, that ho 
might be man, and not a machine, en
dowed him with rational faculties; ond 
that he might be capable of reciprocating 
the love of his Creator, placed him in 
freedom to think and to will good or evil, 
to love the Lord and his neighbor or him
self and the world. The very moment 
this freedom was given to man, and tho 
ability to think and will, hell or evil ex
isted in potency, but not in ac t; for it 
was only when man, in the abuse of this 
freedom, began to think, will, and do evil, 
that evil had an actual existence. It will 
be seen, then, that this self-hood, or pror 
priurn, preserved the first men in equi
librium, and this is the case now with
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every child born into the world, for a 
man's lores constitute his verr life; 
therefore every child inherits a disposi
tion to the evils which his ancesters have 
made their own bv bringing into act. 
But the child, like the first man, is guilty 
of no eril himself until he arrives to a 
knowledge of good and evil, and in the 
exercise of his freedom, brings evil into 
act, and thereby makes it his own. He 
is kept constantly in equilibrium between 
good and truth on the one hand, and pro- 
prium on the other. Now, were he to be 
tempted bv evil spirits to will and to do 
an evil beiore be had voluntarily made it 
hts own, by willing, and as far as exter
nal circumstances would permit doing it, 
lus equilibrium would be destroyed; 
therefore evil spirits are not permitted to 
excite a man’s hereditary evils any faster 
than he has made them his own in the 
exercise of his free will. If this is true, 
it will be seen that evil spirits and bell 
are not necessary that man may be in 
equilibrium, but that the first man, and 
every child, are in this state, without 
either evil spirits or hell, in actuality, 
acting upon them. Let us see how this 
harmonizes with the teachings of Swe
denborg. He says:

“For it is not allowed evil spirits and 
genii to operate, except on those things 
which man has actually procured to him
self, not upon those which he receives 
hereditarily; wherefore, before man pro
cures to himself soch spheres, the evil 
spirits are in servitude; but as soon as he 
does this, the evil spirits infuse them
selves into him, and endeavor to ru le; for 
they are in his own sphere, and there 
find a kind of delight, or their own very 
life."—.1. C. 1667.

“But evil spirits cannot come near to 
infants, because they have not as yet any 
thing in the memory to put on; where
fore good spirits and angels are attend
ant on them.”—JL C. 5857.

Again, we are told that evil spirits do 
not attempt to do anything, or to induce 
any evil “in the case of infants, well-dis
posed children, and 6imple-hearted per
sons ; with whom, although evil spirits, 
or the very worst of the diabolical crew 
were present, still they could not effect 
anything, but are kept in subjection.”— 
JL C. 1667.

If then, as seen in the above passages, 
according to the teachings of Sweden
borg, neither evil spirits nor hell are ne
cessary, or even act upon man until he 
opens, as it were, a communication with 
them, by knowingly being guilty of vol
untary evils of life, and then only so far 
as he is actually guilty, it follows that 
even the redemption or annihilation of 
evil spirits, and thereby hell, would not 
disturb heaven, nor even the equilibrium 
of children, and all who have not made 
evils their own by willing and doing 
them; but it woald disturb such as have, 
by depriving them of their very life.

Men have knowingly and wilfully done 
evil, for ages past; therefore evil spirits 
and hell do exist; and as we are told, 
“the Lord maketh the wrath of man to 
praise Him, and the remainder he will 
restrain.” If we enquire of what use evil 
spirits are to men on earth, we shall find 
that they are of great use to evil men and

to those who have been evil; for it is 
through them alone that the eTil after 
they love, voluntarily separated them
selves from angels and good spirits, by 
an evil life, can receive so much of their 
inflowing life as is in harmony with the 
evils they have made their own. They 
are of use to those who have been in evil, 
and are in the efiort to overcome their 
evils, by exciting their evils, when the 
Lord permits  ̂and thereby bringing them 
forth to view, that they may be enabled 
to see and overcome them.

In my last communication, on the “Re
liability of Spirits,” I stated that accord
ing to the teachings found in Sweden
borg’s writings, good spirits and angels 
were not permitted to teach man doc
trines which were not in harmony with 
his life’s love; from the foregoing it will 
be seen that evil spirits are not permitted 
to excite in man evils which he has not 
first made his own by willing them him
self ; for if they were permitted to do 
this, man’s freedom, or the equilibrium in 
which be is placed, would be destroyed. 
But good spirits and angels have no de
sire to destroy man’s freedom; and there
fore they do not require to be restrained 
that man may be in equilibrium; nor do 
they ever assault the evil, for Sweden
borg says “the heavens, on the other hand, 
never assault the hells, for the divine 
sphere proceeding from the Lord is a per
petual effort to save all.”—H. H. 595.

But not so with the hells, for they “are 
continually assaulting heaven, and en
deavoring to ’destroy it.” And in order 
that not only men, but also heaven and 
hell itself should not be destroyed, it is 
necessary that they should be restrained 
by the Lord, for it is as necessary that the 
angels of heaven and evil spirits should 
be in equilibrium, as that man should be.

“The equilibrium of the angels in the 
heavens, is the measure in which they 
have been willing to be in good, or the 
measure of the good in which they have 
lived in the world, thus likewise the 
measure in which they have held evil in 
aversion; but the equilibrium of the spir
its in hell is the measure in which they 
have been willing to be in evil, or the 
measure of the evil in which they have 
lived in this world, thus likewise the 
measure in which, in heart and spirit, 
they have been opposed to good.”—H. tf
H. 591.

“The spiritual world must perish, if 
good did not re-act against evil, and con
tinually restrain its insurrections; and 
thus heaven and hell would perish, and 
with them the whole human race, unless 
the Divine alone affected such restraint. 
It is said, unless the Divine alone effect
ed this restraint, because the proprium 
of every one, angel, spirit, and man, is 
nothing but evil; wherefore no angels 
and spirits are able in anywise to resist 
the evils continually exhaling from the 
hells, since, by virtue of their proprium 
they all have a tendency towards hell. 
From these considerations it is evident 
that unless the Lord alone ruled both the 
heavens and tne hells, no one could be 
saved. Morever, all the hells act as one, 
for evils in the hells are connected, like 
goods in the heavens; and the Divine 
alone, which proceeds solely from the

Lord, can resist all the hells, which are 
innumerable, and which act together 
against heaven, and against all who are 
in heaven.”—H. If H. 592.

Nor is it necessary that evil spirits 
should be restrained for the good of man 
and heaven alone, but also for their own 
good, to prevent them from destroying 
each other; “therefore,” says Sweden
borg, “as far as is possible, outrages in 
the bells are subdued, and cruelties are 
restrained, to prevent their breaking out 
beyond measure, one against another; 
this is also effected by innumerable means 
of divine power.”—lb. 595.

Evil being the opposite of good, and 
every particular evil the opposite of some 
particular good, and as opposites repel 
each other, therefore, note that hell does 
exist, it is arranged opposite and beneath 
heaven, “and beneath every society of 
heaven there is a corresponding society 
of hell opposed to it, from which corres
pondence equilibrium results. Where
fore it is continually provided of the Lord 
that no infernal society beneath a heav
enly society shall prevail.”—lb. 594.

As the addition of numbers makes ev
ery heavenly society more perfect, the 
same is also true of the hells, therefore 
“the equilibrium between the heavens 
and the hells is diminished and increased 
according to the number of those who 
enter heaven and who enter hell, which 
entrance takes place to the amount of 
several thousands daily. But to know 
and perceive this, and to moderate the 
balance and make it equal, is not in the 
power of any angel, but of the Lord 
alone.”—lb. 593.

The heavens are kept in order by love 
to the Lord and neighborly love, and re
quire no restraining from other motives, 
from the fact that there is no disposition 
to interfere with the freedom of each 
other and of men ; but the hells are kept 
in order by fear, and as the selfish loves, 
which constitute the hells, are in the con
stant effort to destroy the freedom of oth
ers, they require to be constantly re
strained, that man may be in equilibrium.

Detroit, Mich., Hay 6,1851.

fOriginal.]
R E L IG IO N  S O T  M O R O S E .

Morose and callous recluses have per
suaded men that religion is a prude, and 
have forced her to lengthen her face, and 
contract her brows to suit the character. 
They have laid out a gloomy turnpike to 
the spirit land, upon which they and 
“their heirs and assigns” are privileged 
to levy tolls, and have set up “guide 
posts” to m ake'us believe that all other 
roads lead in quite an opposite direction. 
The pleasanter they are, the more dan
gerous.

I am satisfied that I am upon the right 
faith, so long as I can see nothing to 
make me happier, nothing to make me 
love man, and therefore God, the more. 
I would stamp God’s name, not Satan’s, 
upon every innocent pleasure, upon every 
legitimate gratification of sense, and God 
would be better served for it. In what 
has Satan deserved so well of us, that we 
should set aside such first fruits for him ?

J. IL
Bangor, He., May 9,1851.
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^Original.]

R E P L Y  T O  M R . F E R S A L D .

To the Editor of the Spirit World-: 
Dear Sir,—In last week’s number of your 
valuable paper I  noticed a sort of dis
course upon “Clairvoyance,” by W. M. 
Fernald, o f Cambridge, Mass., to which 
discourse I am spiritually impressed to 
add. With kindness, I would say to Mr. 
Fernald, that at present he does not suffi
ciently understand the subject of Clair
voyance, to appear as a teacher. And I 
must confess that I feel exceedingly sor
rowful that he has thus appeared. Would 
that he had taken op with A. J. Davis’s 
advice to him, and retired to a farm, ere 
the appearance of this discourse. We 
ought to be very confident of our position 
when we appear before the public; par
ticularly so when we address so great a- 
number—leading proportionable influence 
—as the subscribers to the Spirit World. 
Pause, and consider the effect, if we la
bor in error. If we presume to hold 
forth a truth, it should be encircled, as it 
were, by philosophy ; then it cannot de
ceive Or be gainsayed.

Mr. Fernald should first understand 
that Clairvoyance is not a supernatural 
state, in the full signification of the Word 
supernatural—but that it* is a magnetic 
state, under the grand law of progression, 
and represents a seer or seeress ; which 
state, I am pleased to esteem, as has been 
rightly denominated by A. J. Davis, “a 
superior condition

Also, Mr. Fernald should understand 
that there is not an independent clairvoy
ant state, in the full signification of the 
word independent. But that where an 
individual becomes sufficiently developed 
to receive higher magnetic attractions 
than human can convey, then they re
ceive spiritual attractions. Thus they 
pass into “a superior condition;” and 
they do not stop here, but, with care, they 
go on, becoming more and more devel
oped, receiving higher and higher attrac
tions.

Here I felt impressed to add—that the 
physical and spiritual organisms should 
be proportionably developed to form a 
perfect media. I esteem all clairvoyants 
truthful, yet, as A. J. Davis says, “Every 
mind will see just that class of truths 
which his degree of spiritual exaltation 
will enable him to see, and nothing 
more”

Hence, when a clairvoyant is laboring 
under disease, or when mechanically 
pressed into the clairvoyant state, and are 
questioned higher than their spiritual at
tainments, then, (if the clairvoyant answer 
at all,) their spiritual attractions must ne
cessarily receive their knowledge from 
still higher spiritual attracters, subjected 
to all of the difficulties attending the ob- 
tainance of such knowledge ; thus such 
clairvoyants appear to undeveloped minds, 
untruthful upon some points. However, 
you can readily see that it is owing to 
the limited degree of the spiritual exalta
tion of the clairvoyant. Here you see 
the beauty of the philosophy of the law 
of the affinity or association of spirits in 
spiritual attractions, which is “as water, 
to find it3 level.”

Mr. Fernald speaks of the “goodness”

of Mr. Davis’s “heart,” ascribing the same 
of error. O, I would that Mr. Fernald 
sufficiently understood .the great funda
mental principles of the grand law of 
progression, to know that a natural incli
nation to love and wisdom or goodness, 
bespeaks of a clairvoyant, thin suscepti
bility or advancement in the “superior 
condition.”

And before Mr. Fernald charges' Mr. 
Davis of being uconfirmed in error,” I 
would beg of him, in kinkness, to wait 
until he, himself, becomes more fully de
veloped.

Thus I cease—wishing to refer your 
readers to articles in the Spirit World. 
First, in No. 3, of the present volume, by 
A. J. Davis, upon the subject of “The 
Spirit’s Destiny.” Mr. Davis here repre
sents a truth that cannot be too deeply 
impressed upon the human mind.

Second—I would refer you to articles 
from W. S. Courtney, of Pittsburg, Pa., 
upon the subject of “Man: A Represen
tative of God and the Universe,” found in 
Nos. 6, 7, 8, and .9, of the present volume. 
Also .an article from the same, upon 
“Universal Progression,” found in No. 10 
of the present volume.

Mr. Courtney’s articles are to the effect 
of Mr. Davis’s, yet they are worthy of our 
consideration.

Yours, fraternally,
L . E. B a r n a r d .

East Bloomfield,-N. P., M ay  1,1851.

[Original.]
C L A IR V O Y A N T  R E V E L A T IO N S .

BY JOHN HARDY.

Brother Sunderland,—The spiritual vis
ion of a young man' residing in this city, 
was opened on Wednesday, the 16th 
inst., by which he was enabled to see and 
hear, as he thinks, a portion ot the resi
dents of the second sphere, while holding 
what they called a “Pre-animation Meet
ing.” The person that acted as Presi
dent of the meeting, (we are informed,) 
stood in the same relation to the second 
sphere as our President does to us, and 
was likewise elected by the people.

This personage was engaged in giving 
a lecture on Pre-animation. The lan
guage he used was not intelligible to us, 
consequently the information gained was 
by asking questions of some of the audi
ence. After he closed, two others, (one 
of them well known by us,) arose and 
made remarks, after which the exercises 
closed by singing, accompanied by a 
band of music.

A book was used on the occasion, 
which, we were informed, was “John 
Frieder, the Fourth,” treating on “what 
we would call deliverance from any ism.” 
The spoken and the written language, we 
were informed, was the ancient Greek, 
refined. W e were permitted to look in 
the book, but could not read the language.

W e were informed that about one third 
of that sphere deny their pre-existence, 
and consequently deny the reality of the 
communication now going on between 
the first and second spheres, and this 
meeting was on that subject.

W e enquired respecting getting false 
information, sometimes, at sittings, and 
•was assured that there was a class of per

sons among them, called “suffer heads,” 
who were very ignorant, but who consid
ered themselves very wise. These were 
allowed to respond at sittings, when and 
where they pleased, when attracted, while 
others, who have power to respond, are 
limited by the laws of their sphere, in re
lation to communicating to us. Conse
quently, while the latter class will not 
answer many questions put them, for rea
sons well known to themselves, the for
mer ones will answer (when attracted) 
any and all questions pnt to them. But 
there was no need of any apprehension 
on our part, of any harm from them ; they 
can be understood and repelled without 
difficulty.

We also saw a child there, who died 
when four years old. It had been in the 
second sphere, and yet seemed very little 
advanced. His sole occupation seemed 
to be to play sportive tricks. He visited 
my sleeping room, this week, and in the 
night threw a large glass lamp from the 
centre of the table to the floor, and broke 
it. He came with another, who was on 
more important business. In fact, he 
cannot come to this sphere, alone.

Another fact elicited by a question, 
may be of great importance to us in this 
sphere. I was acquainted with a family 
in Bangor, who had lost a child (os they 
thought—not lost but found,) some two 
years ago. The mother was inconsola
ble, and still “refuses to be comforted,” 
it being her only child, and that a lovely 
little girl. Well, we enquired for the 
child, supposing it would comfort the 
mother if we could get a message from 
the child; but I was informed that the 
child was not yet strong enough to com
municate or to respond—and all in coni 
sequence of the strong sympathy and 
long-protracted and inconsolable grief' of 
the mother. If that sympathetic grief 
could be assuaged for seven days in suc
cession, the child would then overpower 
it and progress rapidly.

W e were also informed that the lan
guage used by them is used by babes in 
their first prattling in this world, the first 
word being, Mother.

We were told that there were some 
things in Davis’s last work, incorrect; 
one, especially, that the residents of the 
second sphere cannot or do not present 
themselves in person, in our apartments, 
except through open doors or windows. 
They say it makes no difference—bolts 
or bars, iron or stone, they arc no barriers 
to them.

We are promised more for the next 
number of your paper, if acceptable ; if 
not, please re-mail immediately, to my 
address.

Boston, April 26, 1851.

Brother H. pleasantly remarks that as 
we publish communications purporting to 
come from “devils,” we may not, perhaps, 
refuse the above. We can give “a taste” 
o£ each, so as to enable our readers to 
judge which they like best. Our own 
opinion is, that the less we have of “t/iir- 
tininum” “suffer heads,” and “pre-anima- 

1 tion,” the better.—Ed. .
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e d i t o r i a l .
BOSTON, SATURDAY, MAY 24, 1851.

J E W E L S .
“ O, Consistency! thou art a jew el.”

It has seemed to the writer that no 
man should ever be censured except 
when he acts inconsistently with himself, 
or with the party with whom he is asso
ciated. Professing one thing, and doing 
another, has always been thought incon
sistent and blame worthy. And hence, if 
those who profess to be “Harrnonial Phi
losophers,” condemn in others, what they 
allow in themselves, what shall we infer?

An editorial writer (“C.”) in the Spirit 
Messenger of May 10th, gives us a good 
article on “The Tendency of the Spiritual 
Manifestations to Fanaticism.” I say it is 
a good article, and it affords me pleasure to 
see an effort made, in that paper, in harmo
ny with the “cautions” I have noticed in 
the Spirit World, from time to time, against 
the tendencies to fanaticism, in respect to 
matters connected with the spiritual mani
festations. I have long believed there was 
danger of this, and have marvelled that the 
Spirit Messenger should be so slow to per
ceive it.

But though 1 suppose I agree with “C.” 
in the main, 1 am compelled, by a sense of 
justice, to point out to him what I can but 
consider an inconsistency in his position. 
“C.” sets out with the assumption that cer
tain persons, who have been sectarians, or 
under sectarian influences, should not be 
considered as reliable “advocates” of the 
spiritual manifestations. It is not sufficient 
for “C.” that the name of the sect had 
been thrown off; persons having been 
“schooled in sectarianism, and bred its 
preachers,” are not to be trusted; the 
“slumbering embers of old religious excite
ment within them,” render them too ready 
for an explosion. What, then, becomes of 
the Rev. W. Fishbough, Dr. S. S. Lyon, 
Rev. Gibson Smith, Rev. S. B. Britton, or 
Mr. “C.” himself? Nay, what becomes of 
Andrew J. Davis, than whom no human 
being was ever more “schooled in sectari
anism and bred its preacher r What 
“school,” pray, can be compared to that of 
Animal Magnetism, in which Mr. Davis 
was trained for the space of five or six 
years ? Each of Mr. Davis's magnetisers, 
during this time, and I may say, each of 
his most intimate associates then, and since, 
were sectarians! They were sectarian 
Universalists ! And am 1 to believe that a 
man like Mr. Davis, one of the most sus
ceptible Mesmeric subjects in the world, 
could be magnetized every day, for five 
years, and not be “schooled” into the pe
culiar views of those who operated upon

him ? And hence, am I to be surprised 
that Mr. Davis should, in what he has ut
tered about the spiritual world, re-echo the 
“sectarian” views of Universalists? And 
what does he teach ? Why, precisely what 
Rev. Gibson Smith, Dr. Lyon, Mr. Fish- 
bough, and Mr. Britton, his associates, be
lieved about the future world.

“No hypocrisy—no envy—no jealousy— 
no hatred—no animosity—no prejudice— 
no retaliation—no discord—no dispute—no 
untruths—no unkindness—no unheavenly 
things,” there!

And this is the doctrine of the Spirit 
Messenger and of “C.” And thus the 
Spirit Messenger and its correspondent re
echo the views of their o r a c e e , their “fa
natical advocate,” who has been so thor
oughly “schooled in sectarianism,” and 
“bred its preacher.” For I affirm that the 
“schooling” of a Popish monastery, nor the 
excitement of a Methodist revival, bear no 
comparison to the “sectarian schooling” of 
Animal Magnetism, as practiced for five 
years, by Universalist clergymen, on An
drew Jackson Davis ! And if ever a mor
tal was imbued with a “sectarian” theology 
about another world, Mr. Davis is that 
man. Did not Rev. G. Smith infuse bis 
own mind into him ? and did not Dr. S. S. 
Lyon do the same, while Mr. Davis was 
uttering what he called “Nature’s Divine 
Revelations?” And has he not, first and 
last, been surrounded by Universalists ? 
And is not “C.” himself one of that num
ber ?

Or if he be not a sectarian Universalist, 
is he not a sectarian Quaker? Was not 
his parents Quakers, before him ? Nay, 
more; has he not set himself up as an 
o r a c l e , on this very subject? an “official” 
teacher, having published what he has 
called “ The only AUTHORIZED 
edition” of a book on the spiritual manifes
tations? Yes, “ the o n l y  authorized edi
tion !” “Having been thrown in the way of 
observing these phenomena, under almost 
every variety of circumstances which have 
yet attended them,” he can speak with 
“authority” to all the “recent converts.” 
He is the o r a c l e  to set up an exclusive 
claim of “ a u t h o r i t y , ”  in relation to what 
purports to be from the spiritual world! 
He is the man to object to mediums receiv
ing compensation for their time when giv
ing sittings; and yet he can demand and 
receive pay for his writings about the spir
its, because he, forsooth, publishes the “only 
authorized edition !” Nor is it to be won
dered at, that such an oracle should now 
undertake to dictate about “recent con
verts,” seeing that he knows all that is to 
be known on this subject. He has pub
lished the “only authorized” account of 
these spiritual manifestations. What busi

ness, then, have any of the “recent con
verts” to meddle with what belongs exclu
sively to Mr. “C.” ? Presumptuous mor
tals ! To have “mediums,” and call the 
spirits “angels !” They should know bet
ter than ever to take the spirits for what 
they purport to be, or ever to presume to 
speak, or write on this subject, without the 
permission of Mr. “C.” And yet he is no 
exclusive; no “embers” of sectarian pro
scription “slumber” in his heart! But the 
true state of “C.’s” mind may be inferred 
from his sneers at the use of the term “an
gels.” It is a doctrine which both he and 
most of us fully admit, that “like attracts 
like.” “C.” called for a sister, and got a 
response from a liar! Well, and what 
shall those call the spirits whom they be
lieve to be good and true ? Suppose mor
tals believe they are communicating with a 
beloved sister, child, or mother ! Will a 
perfectly candid man who believes, as “C.” 
does, that all spirits are good, sneer at the 
use of the term “dear angel?” What 
would he have them called, “liars” and 
“devils ?” So we will call them when we 
prove them such.

Or, are we now to be told that Andrew 
Jackson Davis (one of the most susceptible 
Mesmeric subjects that was ever known,) 
was, or could be, magnetized daily, for a 
series of years, by sectarian Universalists, 
and yet that he was not thus “schooled in 
sectarianism?” Who, I should like to 
know, is influenced by the mind of another, 
if a Mesmeric subject is not ? And hence, 
I affirm, if Mr. Davis has uttered the secta
rian views of Universalism about man’s 
future state, he has, in doing so, merely 
shown that he is a human being, and influ
enced precisely as other human beings are.

I make these remarks, not because I am 
a believer in the old theological notions 
about future punishment, which Mr. D. 
denies, for I do not receive those views at 
all j but I make them for the purpose of 
showing Mr. “C.” that he hails from a 
“glass house.” Let him be careful how he 
throws stones.

Again: From “C.’s” article on “The 
Tendency to Fanaticism,” it seems that 
some persons, like John R. Grieve and 
Hannah Banks, have been weak enough to 
be deluded by what Mr. Davis has taught 
about the spiritual world; they were fool
ish enough to believe the representations 
of Mr. Davis and the Spirit Messenger, 
about the condition of all spirits after 
death—no deception, no discord, all love, 
all purity ; and so they took it for granted 
that all spirits were just what Mr. Davis 
said they were ! And this they might have 
believed to this day, (as to anything ever 
uttered to the contrary by Mr. Davis or any 
of his followers,) but the spirits themselves
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being permitted to speak, they put the lie 
upon what Mr. Davis had taught ! And 
now comes Mr. “ C.” and gives the un- 
kindcst cut of a ll; he turns upon those 
who thus received Mr. Davis’s account of 
the purity and truthfulness of all spirits, 
and denounces them as “ fanatical advo
cates,” who have been “schooled in secta
rianism,” who have “ too little philosophy 
to give rational and common sense explan
ations of the matter, and too little penetra
tion to avoid being imposed upon” (by such 
clairvoyants as A. J. Davis,) or “designing 
and dishonest skeptics.”

Well, now, this is funny enough ! “ C.”
is a wiseacre, and no mistake.

No, indeed, it is not the “contemplation 
of an imaginary hell, or the fear of evil 
spirits,” that makes • people “fanatical,” 
of which complaint is made; not at a l l ; 
but a good opinion of spirits, according to 
the teachings of A. J. Davis, an opinion 
which “ rendered every creak of the table 
a dear angel,” this, this is “ fanaticism and 
wild excess.” And now, because some of 
Mr. Davis’s “all harmonious” spirits have 
proved to be “ Phebe Newells” in disguise, 
or “Sam Slicks,” thus putting the stamp of 
falsehood from  the spiritual world upon the 
teachings of Mr. Davis, lo ! down comes 
Mr. “ C.” upon the poor “fanatics” who 
have been fools enough to believe what 
Dr. Davis had taught!

“ O, Consistency, thou art a jewel.” 
And, when seen dangling from the lips or 
the pen of those who pin their faith upon the 
sleeve of one who possesses the power for 
“extending his vision throughout all space,” 
one who is “ the chief among ten thousands, 
and altogether lovely,” it sparkles and daz
zles with its brilliancy, beyond the power 
of language to describe. Such arc the or
acles to whom we, poor fanatics, must ap
proach, in order to be taught lessons of 
consistency!

A writer in the Spirit World of May 10, 
made out, as I thought, a charge of secta 
rianism against the Spirit Messenger. It 
was not based upon what its editor and co
adjutors had been, not upon “slumbering 
embers of old religious excitement within 
them,” but upon their actions of the pres
ent day. And now, while I see and de
plore what 1 am compelled to admit are the 
remains of sectarianism, which I see con
nected with many of the so-called spiritual 
manifestations, yet it does seem to me that 
the friends of the Harmonial Philosophy 
should be very careful how they dogmatize 
upon this subject. At any rate, if Mr. 
Davis is to be the oracle of Harmonial 
Philosophers, let ps be consistent, and not 
condemn any who may have confided too 
much to his “no discord” notions about a 
future state. Let us remember that there

are those in this class of philosophers, who 
believe that Mr. Davis himself, and the 
most of his immediate admirers, have more 
of the “slumbering embers of old religious 
religious excitement within them” than Mr. 
Davis or his friends seem to be aware of. 
And while acting from the impulses of that 
sectarian spirit, they utter the views which 
have called forth these remarks. The sec
tarian spirit may be compared to leaven ; 
the smallest particle will sooner or later 
“bewray itself.” But like the small pox, 
when one has once been thoroughly purged 
of the infection, it can never be taken the 
second time. F.

May 17. 1851.
' ■ ..............* » .......

N O M EN CLA TO ItY .
It may have been noticed by some of our 

readers, that we have never once mentioned 
the names of any of the angels or spirits by 
whom we have been visited, and with 
whom we have held intercourse, direct and 
personal, now for about one year. Others 
use “names” with great freedom. Mr. A. 
J. Davis speaks of his conversations with 
“ St. Paul,” “ St. John,” “ Solon,” “ Swe
denborg,” “ Dr. Franklin,” and others.— 
Rev. T. L. Harris also speaks of the “ Cir
cle of Apostles and Prophets,” in which are 
“ Daniel,” “ St. Paul,” “ St. Luke,” “ St. 
John and he writes poetry “dictated” by 
“ Schiller” and “Samuel Wordsworth.”— 
And in the same circle, at Auburn, we are 
told that conversation sjhad been held with 
“ Lorenzo Dow,” “I^esident Madison,” 
“The Cayuga Chief,” and other dignitaries, 
ancient and modern, who have passed away 
from this earth. Indeed, it would seem to 
be quite common for any and all classes of 
mortals, high or low, in respect to intelli
gence, to call on spirits, and who get an
swers with the “name” of “ George Wash
ington,” “Lady Guion,” “Zac. Taylor,” 
“ Tom Paine,” “ Old Scratch,” “ Sain 
Slick,” “Beelzebub,” and even “Jesus 
C hrist!”

Now, after all, what does the “name” 
amount to ? Mortals cannot know whether 
the name be the appropriate one or not. 
How can they know ? At any rate, when 
we do know, or feel perfectly satisfied in 
regard to the name, it is not because it is 
spelled out by the spirit. This may assist 
relatives, often, in determining on the per
sonality of their friends in the spiritual 
world. But the process by which we ob
tain knowledge of personal identity, is high 
up in the spiritual, and far above the sounds 
which designate certain letters of the alpha
bet. To attain to that knowledge is the 
privilege of all, but its actual attainment is 
realized by a few only. It is not the work 
of a moment, nor of un hour, nor a day, nor 
a year.

We have noticed, at times, what seemed 
to be an unwillingness for giving external 
names, by spirits. They have often said, 
“Judge us by our works.” And thus we 
have been reminded of what is said by 
Swedenborg :

“ Inasmuch as the name signifies the 
quality of any person it comprehends, in 
one complex whatever is in him ; for, in 
heaven no attention is paid to the name of 
any one, but when the term ‘name’ is men
tioned, there is presented the idea of the 
person’s quality, or of all things which are 
his, which are with him, and which are in 
him ; hence a name in the word signifies 
quality.”—A. C. 2009. See, also, 5614, 
5G48, 10,215, 5225, and 1434.

J usti ce .—We are assured that the toe- 
ological and kneeological opponents of 
spiritualism utterly refuse the testimony of 
any and all the tens of thousands who have 
witnessed spiritual manifestations, under 
circumstances that make it positively cer
tain that the phenomena were not, and 
could not have been produced by any hu
man beings.

All right. Let them do so. We also 
refuse their testimony against spiritual 
manifestations. The story of the Buffalo 
doctors is not to be received as reliable, at 
a ll; and especially since Mrs. Ann L. Fish, 
one of the parties implicated, has given an 
account of the experiments with the “ la
dies’ knees,” which varies somewhat from 
the account of Dr. Lee.

The case stands thus :
1. Mortals may approach spirits in such 

a state of mind as lo icholly r e p e l  them, so 
that no responses will be given in their pres
ence. This is in perfect consistency with 
what all may know to be the laws of spir
itual affinity. Spirits are attracted by love, 
and r e p e l l e d  by cold skepticism and 
doubt, more, far more, than human beings 
can be.

Now, let a “ Dr.” approach any sensitive 
medium, saying “You are a liar, a deceiver, 
a humbug. I have no confidence in you ! 
You ought to be indicted for procuring 
money under false pretences. You ought 
to be ashamed of your conduct!" Is there 
a spirit, in the body or out, that would not 
be repelled by such a state of feeling ?

2. The Buffalo doctors went to Mrs. Fish 
and Miss Fox, in this state of mind, and thus 
repelled the spirits, who manifested a wil
lingness to respond. I f  we arc asked why 
they did not respond, the answer is given 
above, because they were repelled by the 
mental states of the doctors. This we 
know, not only from the laws of the spirit
ual world, but we have seen it demonstrat
ed by experiment. We have heard the 
“sounds” when Mrs. Cooper’s feet and 
knees wore held; and in such cases we have 
seen the table moved and turned over upon
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the floor, hundreds of times, when no hu
man body did or could touch it all.

3. But, says Dr. Lee and his associates, 
we cannot admit testimony on this subject. 
Very well, gentlemen, nor can we admit 
your testimony against it.

The testimony of no man can be valuable 
on this subject, who either does not believe 
in a spiritual world, or who violates the 
conditions on which spiritual manifesta
tions are made to mortals. Spiritual laws 
are a lesson for mortals to learn, not one 
for them to teach and dictate to angels. 
He nee we anticipate good results from the 
experiments made by Dr. Lee and others ; 
they will show us all how high one may 
be in the external, who is, at the same 
time, extremely low in the spiritual. Be
tween Pathology and Pneumatology, there 
is a difference, heaven wide.

Noble M en.—It must not be supposed 
that when we speak of that class of people 
whom we denominate “sectarians," we 
suppose all who are nominally connected 
with churches are sectarians, to whom this 
term can be justly applied. Far from this. 
We have an acquaintance with many who 
are called “ Quakers,” “Shakers," -‘Mor
mons,” “New Churchmen,” and others, 
who are not bound by sectarian cords at 
all. They are free, and think and act in
dependently of all party lines. They are 
Nature’s noblemen.

There may be a sectarian spirit where 
there is no sectarian church. We deprecate, 
not merely the form, the outward organiza
tion, but the spirit of exclusiveness ; that 
spirit which sets up tests, and requires 
the pronunciation of a party Shibboleth, 
which says, “ Stand aside! I am holier 
than thou.”

Surely it is desirable that those who con
demn sectarianism, should not, themselves, 
become exclusive in spirit. They, above 
all others, should cultivate an enlarged 
charity, should indulge no spirit of pro
scription.

Nor -should we twit our brethren with 
their former sectarian associations. Are 
not the laws of eternal progression to bring 
all out of the Egypt of sectarianism ? And 
suppose some of us may imagine we have 
escaped from the “bondage of corruption,” 
shall we look back upon those brothers who 
are struggling to follow us, and upbraid 
them because they have not yet progressed 
so far as we think we have ? Nay, how 
is it, that we do not perceive that it is sec
tarianism which causes us to see the “ slum
bering embers of sectarianism,” in others 
who do not “follow” quite “ with us.” 
Rather let us indulge an enlarged benevo- 
lence, a noble, generous, fraternal fellow
ship with all. Let our object be to attract

all, with goodness, justice, and truth. A 
generous, liberal spirit is always attractive, 
and often the more so, when we see it man
ifested in despite of a sectarian education 
and party lines. The man who has out
grown his sectarian coat and thrown it 
aside as useless, has more to be grnteful 
for than one who never passed through 
Egypt to gain the promised land.

— i ^ ^  » — -

A n t i —P r o g r e s s i o n .—A writer in the 
Spirit Messenger of May 17, attempts the 
details of some facts which he says he wit
nessed, and which, he thinks, tend very 
much to “ the disadvantage of progress in 
spiritual developement.” I f  the represen
tations he makes be true, then we agree 
with him in the inference he derives from 
them. But suppose they are not true, what 
then ?

Now suppose we remind “ C.” of a few 
other things that “retard progression” in 
“goodness and truth,” full as much, and 
perhaps more, than anything to which he 
has referred, admitting it to be all true :

1. Self-esteem, envy, and a dogmatical 
spirit in one who claims attention as a 
writer on spiritual subjects. Such a state 
o f mind as imagines that another must be 
put down in order for you, yourself, to go 
up.

2. When such a writer lacks the ability 
to distinguish between his real friends and 
foes. He aims a blow, professedly, at er
ror ; but wanting in candor and discern
ment, he wounds his best friends, who have 
loved him and defended him, publicly and 
privately !

3. When such a writer mis-states facts, 
and utters ten falsehoods in the space of 
thirty lines! A poor example, this, for 
“ the spirits,” unless “ C .” would have us 
suppose he has merely imitated the “ de
ceiving,”  “ lying,” spirit, who, he says, 
came to him when he asked for his “sister.” 
Like attracts like, we know.

4. Such a state of mind as does not al
low him to see any good, anything to be 
commended, in one whom he attempts to 
expose as “ disagreeably dictatorial.” We 
ourselves should not become so wise, so 
“dictatorial,” and “sectarian,” that wo can 
see nothing but faults in our neighbors. 
Such a state o f mind, in mortals, is not very 
attractive, and we need not marvel that 
“angels,” good and true, should refuse to 
respond to it.

W anted.—Any of our subscribers or 
friends who may have copies of Nos. 2, 3, 
4, 5, or 6, of the Spirit World, which they 
do not wish to bind in a volume, would 
much oblige us by mailing one or all of 
them to this office.

C O R R E S P O N D E N C E ,

Crawfordsville, Montgomery Co., In, ) 
March 3, 1801. \

Mr. LnRoy Sunderland: Dear Sir,— 
Although personally a stranger to you, 
I trust that I am not altogether so in spir
it. And as-1 feel a very deep interest in 
the cause in which you are engaged, and 
have felt for a number of years back, 
sometimes accompanied with something 
of an assurance that there was approach
ing a time in which the moral condition 
of the human family would be very much 
changed for the b e tte r ; and that man 
would be taught to know himself, and 
hence know and love God his Creator—I 
procured, and read with much interest, 
the works of Mr. A. J. D avis; and have 
taken the same pains to extend a knowl
edge of them ar^d their doctrines, among 
others And I have set a very high esti
mate upon “The Spirit W orld,” from my 
first acquaintance with it, and have re
commended it wherever I have travelled, 
as I believe it to be invaluable to the 
honest seeker after truth.

I presume you have already heard 
much from our worthy friend and brother,
F . Doherty, of this place, respecting the 
progress of the daw-ning Millennium 
among us, (if we may be allowed to use 
the term.) But there was one, to us, ex
tremely interesting interview with the 
spirits, which took place at the house of 
James More, some ten miles distant, about 
the 26th of February, and witnessed by 
Mr. Doherty and myself, and also several 
of their neighbors.

But first it may be proper to refer to an 
interview, the previous evening, at the 
house of another worthy brother, viz: 
John Speed, of this place. This was an 
appointment made more particularly to 
accommodate our friends from Tippeca
noe county, viz: John O. W attles, Dr. 
W elch, A. Taylor, and Gabriel Shidler. 
W e  had a considerable crowd that eve
ning, and our first effort, while all around 
one table, or in one room, was, to some 
extent, unsuccessful.

Mr. Doherty invited me to accompany 
him, the next day, to Mr. More’s, where 
some singular demonstrations were going 
on. W e arrived there about sunset, and 
found the family, and also the neighbors, 
still very much excited on the subject. 
W e had some hour and a h a lf’s conver
sation w'ith the family, before the sounds 
commenced, by whom we learned that it 
invariably seemed to commence near 
their son, Widdows P. More, a lad about 
fifteen years of age ; that he always first 
heard it ;  and that he first detected its 
approach by a peculiar rumbling, roaring, 
distant sort of noise.

About half past seven o’clock P . M., 
we were told that the lad heard it coin- 
in<r, (lie having retired to bed a short time 
previous, but in the same room, as it was 
a cabin building); and after the space of 
some fifteen minutes his mother said, “ I 
hear i t a n d  then very soon Mr. Doherty 
and myself could distinguish a muffled, 
drumming sort of sound, not very distinct 
at first, yet it appeared to all present to 
proceed from the w-all of the house, near 
the corner of the room, and back of the 
bed occupied by the lad, which sound
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soon became very distinct, yet differing, 
in some respects, from any other sound 
that I ever heard. It seemed to be about 
between the sonnd of a pheasant drum
ming and that of a bass drum, a sound 
within a sound.

Some one then commenced a hymn, 
and the sounds soon joined in, beating or 
playing the tune correctly, keeping time 
to the end, and making most beautiful 
music.

Mr. Doherty soon commenced a con
versation with the spirit making those 
demonstrations of its presence, by pro
pounding many questions. To all of 
which, when put in a form unfavorable to 
any individual, race or sect; or even go
ing to show that there would be distinc
tions, unalterable, shown between spirits 
hereafter, or the happiness of spirits here
after ; or even when put in favor of the 
present existing organization of society; 
in general, or in favor of certain points of 
existing doctrine, tending to anything 
bad, to the abridging of the privileges, or 
happiness of one another, in any sense 
whatever—there was no response. But 
to all questions, when propounded in the 
opposite form—“Are all spirits happy in 
the spirit world ?”—“Do they visit us for 
our good ?”—“Is the present general or
ganization of society wrong ?”—“Ought 
we to recognize all men as our brothers ?” 
&c.—there were prompt, loud, and very 
energetic responses. He asked, “Is 
slavery right?” No response. “Does 
the institution of slavery tend to the good 
of the colored race ?” No response. “Is 
it not better for them to be held as slaves, 
and provided for, and taken care of, as 
they are at the present time, than to be 
free, and to have to take care of them
selves?” Still no response. In short, 
Mr. Doherty first put all his questions on 
this subject, in every possible form favor
able to the institution of slavery, and 
waited some time between the questions, 
and there was not the least response 
whatever to any one question, while put 
in that form, at which I thought some 
persons present seemed disappointed or 
surprised. But as soon as he changed 
the questions to the opposite form—“Is 
slavery wrong I f &c.—every question 
was promptly and loudly responded to. 
Then, to the question, “Do the spirits 
sympathize with all mankind?”—there 
was a prompt and remarkable response, 
and repeated two or three times. “Do 
the spirits sympathize with the slave ?” 
A response. “Do they sympathize more 
with the slave than they do with the mas
ter?” Here, again, there was no re
sponse whatever, even when the question 
was repeated.

I then asked with reference to the 
presence of all my own deceased family 
connections, individually, and received 
prompt and very plain responses from 
each name I called.

One of the neighbors present called 
Mr. Doherty outside of the house, and I 
wishing to test the truth of these aston
ishing phenomena still further, again 
asked, “Is it really the spirit of my father 
who is responding to me?” Then fol
lowed three responses, still from the same 
spot, but considerably louder. I then put 
several other test questions, and received

Fro nipt and similar responses to each one. | 
then again, and the third time, repeated 

the former question, “Am l to understand 
that he will converse with me at my own 
house, through my daughter ?” &c. and | 
there then followed four very loud re
sponses, still from the same spot, and the 
fourth seemed sensibly to jar the whole 
building, and accompanied by a much 
louder noise, so as to be heard, (as decid
ed by those outside of the house, at the 
time,) at least three hundred yards from 
the house.

Mr. Doherty coming in, resumed his 
conversation with \Y lddows P. More, as 
before, and received very prompt re
sponses. He then asked if friend More 
would move a hat for us, so that all pres
ent might see it move, as a further proof 
of his real presence; and it was not only 
moved, so that all could see it move, as 
requested, but it was thrown up, clear of 
the bed, so that any one might have put 
his arm between the hat and the bed 
cover; and it was thrown some eighteen 
or twenty inches towards the owner; and 
this was done as many as three or four 
different times, and from as many differ
ent places over the bed. Doherty then 
asked if Friend More would wish to hear 
singing, and the spirit commenced the 
tune itself, and went through with the 
first verse, by itself, perfectly correct, 
and in perfect order, and making the most 
beautiful music that I ever heard.

The parents of this lad informed us 
that he had always been remarkable for 
a truthful, kind disposition ; hence easy 
to be controlled or managed; honest and 
obliging to his associates; and that he 
has always been much respected bv those 
who knew him best. And indeed I think 
that the character of the whole More 
family will favorably compare with many, 
if not all, of those who may profess much 
higher; but who seem to have lately dis
covered an inexhaustible mine of slander 
and abuse, which they are heaping upon 
the devoted heads of this family, particu
larly since the spirits saw fit to visit 
them, and to communicate to them in a 
way not approved of by these modern 
Christians, who alone (as they think,) are 
qualified to decide what is right, safe, 
and proper to be communicated to those 
weak and inexperienced brothers and sis
ters ; and also of the way or mode of do
ing it, as well as of the means made use 
of. Verily, those good spirits ought to 
have known their duty better than to have 
passed by these benevolent, these charity 
loving, these true and faithful watchmen, 
without consulting them, if they did hap
pen to be asleep, or engaged at the tables 
of the money changers.

The demonstrations continued until 
near eleven o’clock in the evining, when 
the family as well as all the neighbors 
present, expressed themselves well satis
fied with what they had heard and saw. 

Yours truly,
J. VV. G riest , M. D.

We exceedingly regret that our limits 
do not permit us to publish the whole of 
the above letter. And it is thus we are 
compelled to do to many of our esteemed 
friends who write for our columns. Ar

ticles are often sent us that would more 
than fill one entire number of this paper. 
And it is not our fault that our columns 
are not large enough to contain twice as 
much more.—Ed.

YateerilU, .V. I*. May 10, 1S31.

Mr. Sunderland,—Allow me to give to 
the readers of the Spirit World, a  brief 
statement of various manifestations « hich 
I  have witnessed. This is a  subject 
which requires candid and honest treat
ment. However varified opinions may be 
—however prejudiced some may appear, 
in regard to the matter, we, who have a 
faint idea of the sourco from whence these 
“sounds” come, are not able to give the 
slightest explanation.

It cannot be possible that so many hun
dreds of intelligent people can be so base
ly duped, and grossly deceived, bv per
sons of such various positions. Many 
who act as mediums cannot read or write 
the first word; in fact, they have no 
knowledge which would serve them to 
spell out the first word by the alphabet, 
did they produce the sounds as many 
suppose, especially the c/rrgy.

And farther, I know of children not 
possessed of more than ordinary capaci
ties, and who are not more than six or 
seven years of age, who are mediums. 
You may take a child of this age, and go 
to a room where no other person is, and 
converse as freely as with a grown per
son, possessed of knowledge.

I have visited the place of these mani
festations, a great many times, and am 
perfectly satisfied, in my own mind, that 
the sounds are not, and cannot be, pro
duced by any person, as they conic to our 
view and hearing.

I will give a few sentences which were 
spelled out by the spirits, by means of the 
alphabet:

“Doubt not the mission of kindred spir
its to earth.” “The Lord is good. Be
lieve his works. All you see around is 
the work of God, and we his worshippers 
and workers.” “Yield not to the opinions 
of the world, but trust in the Lord, and 
all shall be right”

The above communications were spelled 
out at various times, when numbers were 
present. The following was spelled out 
to a brother of a departed spirit: “Broth
er, I am fulfilling God's will, and tho 
time is not far oil when you all can con
verse more readily.”

We quite often receive communications 
from S t Luke. In one instance ho re
ferred us to the tenth chapter of Romans. 
Also, Luke, v: 2ti, 31, 32; do. i: 37; 
also, Revelations, sixth and third chap
ters, &.c.; and we have read certain chap
ters of tho New Testament which ho 
would refer us to, and explain it as wo 
read it, entirely satisfactorily to all pres
en t

At a future time I will give you tho 
contrast between a good and evil spirit 
I witnessed some manifestations of an 
evil spirit, a day or so since, which were 
really curious and strange to the wonder 
of man, but no more or less than true.

Chab. W. Hobart.

HI
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I ' & iff' l »  "rY*V," )
/V<A* IVvtw, C\«¥ IV !>'»' IsAwskt, >

.ifniiX. l^tx \
My Dear Sir,—Your kind note, togeth

er wtth the numbers id' the "Spirit uni 
l'hiiosepherv** came satb to hand. I have 
derived a great deal of pleasure (Vote I ho 
perusal of (ho jvvner, am) l am glad to 
find that it is so ably conducted, I havo 
long felt a groat intorost in what purports 
to oo spiritual manitVstations. I hope 
you may Mot find yourself doooivod tn re
gard to tho matter, for it gives ono somo- 
thing to hang a hope upon, in regard to a 
future state, where befivre, despite tho so- 
cal ha I Divine Revelations, all was mist 
am) darkness* Have you over mot with 
tho following Poem, which 1 wrote for 
Graham's Magartine, some three or four 
years ago, and before those manifests* 
tions had attracted any attention ? It out* 
bodies my belief in regard to the matters

They are ever hovering round us,
A mysterious, shadowy baud.

Swinging songs, low, soft! and plaintive,
Tbev have learned in Spirit hand I 

Bright their wings as hnes Klysian,
Blended on the sunset sky,

By uuseeu, but angel artists,
That concealed behind it he I

True, our eyes may not behold them,
Nor the glittering robes they wear 5 

True, our arms may uot enfold them,
Radiant phantoms formed of air,

But I often hear them round me,
And each gentle voice is known, ' 

AVhen some dreamy spell has hound rue,
As 1 sit at eve alone!

riavmatcs of my joyous childhood,
Wont to laugh the houvs away,

As we roved the tangled vvildwood,
In late's beauteous break of day,

They are spirits rrow, but hover,
Oh bright pinions round mo still,

Gentle as some doting lover,
Warning rue of every ill,

• • • • * •

Deem not the cold grave closes 
On the palid dean for aye j 

On the lingering summer roses,
Sunset beams ruav firintly play;

But they whisper "Banish sorrow,
And tVom bitter tears refrain,

On the bright atrd glorious morrow,
We will gild your lives again,"

Yours, truly,
E. Cinema lIiNE, U. S. N.

CYwKvs/brdm'fts, /«,, April 27,1831,
Brother Sunderland,—Yon will rejoice 

to bo informed that wo have had somo 
most delightful interviews with tho spir
its, in this place and vicinity. Ami tho 
manifestations are spreading in all direc
tions, as they are now mado in somo 
twenty ditVeront families in this section 
of country.

Among tho families besides my own, 
thoy are witnessed in that of ltov. Mr. 
Davis, Rev. Mr. Boyod, a Methodist pre
siding elder, Mr. Horgal. Mr. John Burk 
has had a tablo in his houso upset, and 
turned back, a number of times. Tho 
manifestations havo beon mado in tho 
family of Esquire Applegate. Hundreds 
of test questions havo been put and an
swered correctly; while somo have re
ceived wrong answers, as in cases whore 
the questioner starts with a lie. Ono

such asked how many children ho had in 
tho spiritual world, when ho had mmo, 
and tho answer was "Thirty»“

You may rely on every won! stated in 
the letter of Dr, Uriest, only l think ho 
is far too modest. Some of the sounds to 
which he refers, l would say, could have 
beon board a  quarter of a  milts As you  
know, wo take Ibrty-tbur copies of "The 
Spirit World," here t and yon may de- 

I pend on our doing as much another year* 
J Our paper must ho continued.

Yours, in l.ovo,
F l a t t e n  O o u k u t v .

UNJTY*
A rrtucrioN , uahmohv, ukavnn,

(Original^
RON VI.

I know thou hast gone to the home of thy 
rest,

Then why should my soul be an sad? 
l knew then hast gone where the weary are 

blessed,
And the mourner looks up and Is glad I 

Where Love baa put otf, in the land of its 
birth,

The stains it had gathered in this;
And Hope, the sweet singer that gladdened 

the earth,
Ides asleep in the hosom of Tonce!

I know thou hast gone where thy forehead is 
starred.

With the heanty that dwelt in thy soul, 
Where the light of thy loveliness will not be 

marred.
Nor the heart he drawn back horn its goal 5 

I know thou hast drank from the "Lethe"* 
that flows

Through the land where they do not forget, 
That sheds over memory only repose,

And takes from it only regret.

* A river of the ane tents, eltaateri In the Spirit 
Laud, whose waters, when drank, luid a power of 
making person* foiget whatever they had seen, 
heard, or done before. Tho word riatilfle* "obliv
ion."

J. II.
Il< tn got', Me,, M 11/ 12,1831,

C H RISTIAN SOCIALISM.
BY l>». W. H. MU tu rn .

Socialism is the combination of all for  
the welfare of each. That is, its essence, 
when stripped of everything adventitious, 
foreign and intrinsic to it, and viewed 
apart tVom all such accompaniments as 
arise solely fVoin the peculiarities, char- 
actor, customs, religions, &o„ of tho peo
ple by whom It is adopted. Socialism is 
that system of philosophy which endeav
ors to inoronso tho energy, virtuo, and 
happiness of every community, by so 
banding its members togotlior in their in
terests and label's, that whatever tlioro is 
of goodness and power in each may ho 
rctlootcd upon all; mid tho oombiuod life 
and influence of all concentrated and con
verged upon otich, so that every individ
ual may command for his own dovolopo- 
niont and happiness, tho outirs resources,

wisdom, and power of the whole conunu- 
uity. Socialism seeks to bring men to
gether in such a way that they nmv he of 
the greatest use to each other, It aims 
to hrmg into play all the instrumentalities, 
the menus, and influence* that tire re
quired to draw out the tidiest etlU'ieney, 
talent, and virtue of every man, woman, 
and child, ami turn them in Hill tide to 
augment the general welthroi and on tho 
other hand, it seeks to oonoentmte impar
tially and without stint, the general re
sources. to provide tl>r the ample educa
tion and healthy human developemout of 
each individual'. It recognise* the great 
(hot that tho mouther* of the soelal body, 
like the member* of the human hotly, tiro 
all mutually dependant t that eacli indi
vidual character lias also a distinct lltuc- 
U011 which cannot he discharged properly, 
except in concert with the reciprocal and 
varied lluictiona of the other members—> 
and that for this purpose this community 
must he a united one.

Socialism is nothing new. It is an 
eternal truth and thot in human It lb, now 
brought, In (loti’s providence, more prom
inently helUre men’s attention, only that 
it may ho more thoroughly understood 
and fittingly applied. All in our present 
civilisation that is promotive of human 
happiness, is owing to tho socialism it 
contains, which is potent, for good only so 
far as it coincides with the outward man* 
ilVstation of a collective and practical 
Christianity ; all its vice oml misery are 
tlm results of its tuiU-social nod anti- 
Christian tbatures,

Wherovor cities, States, nations com
bine their energies for tho common wol- 
thre, there you find Socialism; and (lie 
greater tho numhor of objects for which 
such combination is entered upon, and 
the more perfect and IVee the organisation 
and gradation of thnetious for its accom
plishment, the purer is the Socialism. 
Titus, when tlm people of any city com
bine their moans to erect public water 
works, so that by a small contribution of 
his time or money, each oitiaon, by tho 
united ellort of all, is saved the great cost 
and trouble of digging his well or haul
ing his own water; this is Socialism, as 
far as it goes, And the tame, also, when 
they combine to give themselves gas 
light—when thoy build and endow tv tree 
school for every ward—or a university 
for an entire city—or whon thoy unitedly 
erect tv public hospital—a public library, 
public baths, public reading rooms—asy
lums lor their poor, the blind, or insane- 
tv hoviso of refuge lor their young offend- 
ora—or when they oleot, and support IVom 
a common Bind, their public oiueors, re- 
ligiouj teachers, &o. All this is Social- 
ism—tho "combination of all for tho wel
fare of otich.”

It is Socialism, too, whon tho people of 
a whole State, instead of a city, through 
thoir roproscutativoN, construct public 
works, ns onntvls, railroads—State free 
schools—State colleges—State charita
ble, scientific, or other institutions—or 
make provision and appropriation o f . tho 
Stuto thuds for tho support of its va
rious courts, its State a ml county otlloers. 
Tims every kind of united action among 
many individuals, whothor directed to tho 
establishment of u government, or supply-
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ing a city with common facilities for 
health or business, is Socialism, since the 
combined energies of ull employ the com
mon resources and means for the common 
welfare. In fact, the opponents ol So
cialism are pretty much in the predica
ment of the man who found, to his sur
prise, that he had been speaking prose all 
his life without knowing it, for they will 
find that they have unconsciously been 
born and raised in the very midst of the 
dreadful thing itself, and owe to it what
ever education, refinement, or happiness 
they possess.

But why this great stir and fuss about 
Socialism now-a-days, if we have been all 
along under its influence ? Answer— 
Because those who recognize the great 
principle of Socialism, viz.: combination 
of all for the welfare of each, and who 
see what great results it has effected, and 
is yet capable of effecting, are not con
tent. with its piecemeal, fragmentary, here 
a little and there a little, application, but 
wish to push it as far as it will go ; to ap
ply it to every thing to which it can be 
applied—to all the wants, interests of 
men that can be embraced by it.

To illustrate our meaning: Suppose 
the people of Pittsburg, or Allegheny, or 
any of our cities, to become deeply im
pressed with the truth of Socialism, and 
convinced that by intelligent combination 
and direction of their united powers to all 
possible objects of common interest, they 
would effectually, or in great measure, 
secure themselves from disease, vice, ig
norance, and poverty, and were therefore 
met to deliberate upon their course of 
action, this would shape itself somewhat 
as follows:

1. It would be voted unanimously that 
the City Water Works, the City Gas 
Works, the City Free Schools, &c., were 
not a hundredth part of what they still 
required; and first and foremost they 
would consider the matter of their com
mon health, as far as this was influenced 
by the dense packing together of their 
dwellings and shops; and forthwith their 
compact squares, narrow streets, sloppy 
alleys, compressed court yards, encircled 
by houses of all shapes and sizes i, some 
towering skyward, excluding air and sun 
shine from others rising but a few feet 
above the ground, though sunk, perhaps, 
deeper below it—all this jumble and 
crowding would be voted an unreasonable 
nuisance. The cry would be, “More air, 
more room, more light.” The dingy 
blocks of motley houses would come 
down, and in their place would arise a 
series of magnificent unitary dwellings or 
lodging hotels, with suits of private rooms 
for families and single persons, together 
with private and public parlors, dancing 
halls, festal saloons for social gatherings,
&.c. & .C ., all lighted, warmed and venti
lated on the most approved and economi
cal scientific principles ; while the do
mestic labors of cooking, washing, iron
ing, &c., being performed for all at once, 
on a large scale, would admit of a thous
and applications of labor-saving machin
ery, any one of which is now out of the 
question. All this is already done jn our 
mammoth hotels, where several hundred 
persons arc daily fed irom a single kitch
en, warmed by a single furnace, and kept

in clean linen by a Bingle well-contrived 
laundry. Why permanent lodgers should 
not be provided for in like manner ns 
transient ones, no better reason can be 
given, except tliut it is difficult for peo
ple to deviato from established routine, no 
matter how fraught with worry, expense, 
and discomforts of every kind, such os is 
our present system of housekeeping, with 
its incessant trials of patience and temper 
between mistress and servants—or be
tween imprisoned children and quiet- 
loving old folks—or with its yearly mov
ing, the heavy rents, the ill-constructed 
houses, the eternal marketing for each 
separate family, and a thousand other 
et ceteras, not to speak of the groat waste 
of productive labor, and absence of econ
omy of space and means, when there 
must be two or three hundred servants for 
each hundred families, a hundred little 
kitchens, a hundred separate tables laid 
thrice a day, &c,, when a few of each 
would suffice for a combined population. 
These newly-constructed dwellings would 
of course, not be contiguous—they would 
stretch far away from each other. The 
city would expand—would occupy the 
country, and find itself, at last, embosom
ed in parks, gardens, pleasure grounds, 
and extensive farms, which would afford 
every facility for the new modes of in
dustry introduced by Socialism.—Pitts
burg Post.

MISCELLANEOUS.
S C I E N C E ,  E D U C A T I O N ,  H E A L T H .

TENDENCY TO FANATICISM.

Assuming the actual existence of spir
itual communication as a fixed fact, it 
may be well to examine its tendency und 
the effects it will probably have on'those 
who actually believe in it. These effects 
are, and will continue to be, as various as 
the different minds with which the de- 
monstratious come in contact. It was 
well, perhaps, that the first men and wo
men who undertook the investigation in 
Western New York, had outlived, out
grown, or had never been subjects of the 
false theology, or religious fanaticism of 
the times. It was this very absence of 
all feeling of wonder and superstitious 
awe, that allowed them to investigate 
with calmness, and with enough of doubt
ing and skepticism to see facts, and state 
them without that color or cant which is 
sure to pervade the statements of those 
whose minds are warped and cramped by 
religious dogmas and creeds.

A thing of this kind could not, and 
should not, be confined, to any class or 
sect; and as every other discovery that 
savored nt all of the marvellous always 
bus, this had its funalical advocates. Bo 
educated and prone arc tho present gen
eration to manifest some superstition un
der the name of religion, that this was 
seized upon as a convenient theme on 
which to found the dogmatism of a new 
seel, or to get the peculiar views of some 
particular circle endorsed, and then de
clare it to bo true, because the spirits 
had said so. This spirit of fanaticism is 
not confined wholly to those already pro
fessing the religion of some sect. There

are not wanting men who, having been 
schooled in sectarianism and bred its 
preachers, had thrown ofT the name of 
sect, but who were impulsive in their or
ganizations, and had the slumbering em
bers of old religious excitement within 
them, ready to be fanned into a blaze at 
the first breath of anything new and mnr- 
velous. Such have too little philosophy 
to give rational and common-sense ex
planations of the matter, and too little 
penetration to avoid being imposed upon 
by designing and dishonest skeptics.— 
They have therefore run into a wild ex
cess of fanaticism at their first introduc
tion to the new phenomena—every creak 
of the table was a “dear angel,” although 
they could give no rational account of the 
angelship—every real spirit was sure to 
be the “guardian” called for, although no 
signal could be obtained, and no proofs 
could be had, that the spirit was not mis
taken, either in regard to the person 
called for, or its own identity, or was— 
which is possible—intentionally deceiv
ing. Such enthusiasts are sensitive in 
the extreme, when the right “to try the 
spirits” is insisted upon; and they will 
declare everything to be direct from the 
“angels,” and all true and correct, until 
some “Phebe Newel” dispels the illusion, 
and proves that it is sheer fanaticism to 
count our present mode of communicat
ing with spirits perfect, and that we find 
deceiving spirits in the flesh, as well as 
ignorant and unreliable ones out of it.— 
Although we should make all due allow
ances tor these unfortunate organizations, 
we should equally pity the cause which 
they may attempt to publicly advocate.

A few instances of this tendency to run 
a rational thing into fanaticism, has come 
to the personal knowledge of the writer, 
and it may not be unprofitable to allude 
to one or two in the present connection. 
One was a case where a little girl was 
the medium, and for a long time no de
monstrations could be had until all the 
spectators had knelt down and repeated 
the Lord’s prayer. It would hardly be 
necessary to state that most of the mani
festations here -were discordant and bois
terous, and much on the Doctor Phelps 
order. Lately, the writer, for the first 
and only time, visited the same place, and 
although they had dispensed with the 
formality of lip prayer, there was an evi
dent feeling of superstitious awe pervad
ing all who were of the family or that 
particular “circle.” In & very short time 
after forming the circle, the sounds com
menced and directed the darkening of the 
room, in ofdcr that some unusual demon
strations might be made. It was accord
ingly done, and in a few seconds very 
loud and boisterous raps commenced, 
which were, no doubt, independent of the 
human brings present (in the flesh,) but 
manifested very little intelligence. One 
young lady had her choir moved back en
tirely away from the table, while her feet 
were on the rounds of her own chair. 
She was considerably agitated, although 
she was familiar with the manifestations. 
She soon fell from her chair, and was 
raised up apparently swooned and sense
less. The friends thought she was mag
netized, but there was not the slightest 
appearance of magnetism or trance, and
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•he did not appear to ho third, She soon 
revived su no to speak, mol exclaimed 
that she now “heavenly things," hut on 
being particularly questioned, she ooultl 
give no definite answer and appeared 
quite uiuoh iu the dark us the firmest 
holtover iu the popular theology, Hha 
dually said she saw Franklin, Sweden* 
lung, ami Paul, ami a little child, It was 
a matter of surprise to many that no 
,levery-duy," common apirita could be 
•eon t but It ahould be reuieudtered that 
theae people of large wonder have u great 
veneration tbr great men and great uamea, 
Thia aubject continued ranting and ex- 
claiming very much utter the manner of 
peraena having “the power,” in a camp 
meeting,! for acme time, Sue ceaaed 
gradually, and with no aeeming change 
of condit ion, aave that of oeaaing to make 
a noiae. All that could be made of thia 
by a candid obaerver, wua a caae of ex- 
cited wonder and marveloiiaueMa, ami a 
diapoaition to magnify mule-hills into 
mountain*.

Thia ia one of the lower, and porhapa 
the leaat Injurioua phaaea of lUnatioiam, 
aa called forth by the new munifeatatiou*; 
lower, becauae manifeated without much 
Intellect, and all the leaa dangeroua for 
the aame reaaon. There are abundant 
instances of thia kind of ranting tknati- 
oiam in connection with thia matter, and 
what ia to be peculiarly lamented, but 
what ulwaya accompanioa ignorance and 
thnatlcism, ia tliut auch peraona ulwaya 
imagine that they are the tie plua ultra of 
spiritual philoaophera; hence, the only 
way aeema to be to let them, by dear ex* 
perleuce, timl out their errora, Theae 
peraona, who rualied with wild fanaticlam 
into the belief and beauty of ihia mode of 
communication, are the flrat, when they 
And there are real or aeeming oontradio- 
tiona, to fly to the other extreme, oon- 
demning all ua a cheat, or aa an emana
tion from the devil,

The more dangeroua kind of funaticiam 
ia that whioh ariaea from u atrong aecta- 
rian biaa, and a determination to get cer
tain creeda or dogmaa endoraod by the 
apirita, which, under oertain circum- 
atanoea, ia no very difficult taak, The 
writer wua once present when an individ
ual culled for the purpose of hearing the 
“rapping," while it was yet a new thing 
in Western Now York, lie  was satisfied 
that auch communication could be held, 
and he waa decidedly bent on having an 
endorsement of oertain things ho had con
cluded to be true. Among the flrat ques
tions waa, whether the questioner was 
right in his construction of obrtain por
tions of the book of Daniel, in regard to 
the Anal destruction of the world. No 
answer was given at all. It was suggest
ed that he (the querist) might be wrong, 
and the spirits saw that he was not ready 
to receive a contradiction of hia theory. 
“I know l am right,” said he ; “and if 
they answer otherwise, 1 shall k n o w  they 
are evil, lying apirita." He spoke with a 
warmth that plainly showed that he was 
not seeking for truth, but for confirmation 
of a cherished theory—the endorsement 
of a creed—the building up of a seot. 
For such these communications are, and 
will probubly continue to be, a stumbling 
block; and all men and spirits who do

not agree with them, will be fbr and of 
the devil, Thia fViend of truth, aa he 
knew il was, soon found a medium, formed 
a congenial circle, which gradually wid
ened, and from which have emanated 
some very curious puldidations in the 
shape of “Noripture interpretations,” and 
later (with the addition of finer, hut f\iIly 
us impulsive intellects,) something equal
ly curious, purporting to emanate st raight 
from the apostles and eminent poets,
—Spirit Menvnger, 0,

DHUIIADINU PtJW fH lM H N T.

The Idea that corporul punishment ia 
necessary to enfbroe obedience to proper 
authority in public and private institu
tions of learning, has prevailed In all past 
ages in which such Institutions have ex
isted,

Though the present is an nge in which 
strong efforts are made to show that the 
vicious propensities of mankind can he 
bettor corrected by the exertion of a prop
er moral power, than hy corporal chas
tisement of any kind, yet no general 
movement of society has been made, cal
culated to impress the public mind of the 
importance of dispensing with the rod in 
our schools, and substituting in its stead, 
the government of love, persuusion, and 
reason,

The public mind has been agitated on 
the, question of capital punishment, on 
that of flogging in the navy, and on other 
kindred subjects; but the millions of 
youth, who attomi our schools, and who 
ure soon to occupy our pluces in the va
ried transactions of human afflilrs, are 
educated where the rod is deemed neces
sary to enforoo them to be obedient, at
tentive, and just; corporul chastisement 
ia the only punishment they are taught to 
fear. It may, at least, be ufllrmed that it 
is a proper subject of investigation, to as
certain whether the youthful mind cannot 
be better controlled by moral power than 
by corporal punishment.

Many entertain the opinion that the 
use of the rod in our schools is about as 
strong an evidonce of the barbarity of 
this age, as the pillory, the stocks, and 
the whipping post, were of a past age. 
If  there is a necessity of flogging the 
youth in our schools, It is certainly a 
melancholy proof of the feeble operation 
that reason, and the proper exercise of a 
moral power have on the human mind. 
Corporul chastisement debuses and de
grades the intellect, lessons the love and 
respect which children should have for 
thoir instructors, and dampens their en
ergies in the prosecution of their studies. 
It creates in the minds of children a be
lief that foroe and punishment are neces
sary to make them kind, diligent, obedi
ent, and just, They hold to this bolief in 
alter life, and corporal punishment be
comes the law by which they enforce 
obedience horn thoir own children. We 
affirm it to bo a general rule, that in 
those familios where we And the most 
obedient children, the rod is seldom, if 
ever used. The minds of the children 
are appealed to. They are taught to be
lieve that there is a happiness in doing 
right, and a mental punishment that can
not be avoided when the wrong is persist-

ed In. Chastisement, or the application 
of physical foroe, in nine eases out of 
every ten, is inflicted when ilm anger of 
the toucher or parent is amused, Very 
generally, the flogged child affirms that 
vengeance will he his at some fliture day, 
lie  oarries the idea of physical superiori
ty to the play-ground, and irmuifestd it hy 
the exercise of liis power in flogging some 
of his junior or less athletic playmates, 
It is thus that he acquires a disposition to 
display his physical superiority, and loses 
the moral power resulting from reason, 
love, and persuasion.

An enlarged knowledge of the laws of 
the human mind is an indispensable qual
ification In a good teacher, If he or she 
possesses such knowledge, the various 
dispositions of the pupils are soon under
stood. A short lecture of flvo minutes, 
to a disobedient, inattentive, or refractory 
child, will have a more salutary or re
formatory effect, than a doisen chastise
ments with tlm rod or any number of 
blows with the hand on the side of the 
head, conflising the intellect, and exciting 
anger, or any amount of punishment in
flicted in any of the absurd forms, tend
ing to debase and degrade the intellect 
and moral propensities of the child- 

------->-------------------------------—
A n A u .eopatuio Dosm.—W e have a 

pamphlet before us, purporting to be an 
exposure of the Rochester Knocking*, 
The spirit in which the whole was writ
ten, may bo judged of by tlm following 
paragraph i

“The chicaneries of Mesmerism, the 
faith inspired by revelations like those of 
Davis, etc., sufficiently tost the truth of 
the romai'k just made. Wo might also 
quote, as illustrations, tranaienl aucceaa of 
Homeopathy, and other kindred medical 
Ueluaiona."

This is what we should call a regulur 
Alleopathic dose, for our readers must 
understand that it emanates from the 
learned M. D.’s of the Buffalo Univer
sity.

The learned doctors did not discover 
the source of the sounds until they found 
a women who could make a noise with 
her knee joints, From that they con
cluded that the Fox family did it in the 
same way, They called the matter 
proved, before evor they examined it with 
them I

A ll this is quoted in the pamphlet 
fVom the Buffalo Medical Journal for 
Marcli. Tho editor of that Journal says, 
in a note i

“In transferring that communication 
(the expose) to our columns, we have eor- 
rected an error in the account of the dis
placement of the joint which produces the 
sound. Thelexpoaition waa haatily drawn 
up. *  * *  *

“We will thank editors of Medical 
Journals, who may notice this matter, to 
copy the anatomical explanation from thia 
article, and not fVom the newspapers,"

This is whnt we should call making 
(protonding to) a discovery of an actual 
fact, and then going away, and changing 
it at leisure. They either made a dis
covery, or they did not. If  they did, they 
knew it, and should not havo changed it. 
If  they did not, they wore dishonost, 
(which has been pretty well proved.)—
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Tho doctors confess that they will leave 
to otliora tho task of explaining the other 
occurrences connected with the rapping.

W hat will astonish many is, that tho 
real source of tho sounds in the famous 
Cock Lano Ghost story, is now, for the 
first time, accounted for by those learned 
doctors! They say of it, “although proved 
to bo a deception, and the parties severe
ly punished, it has remained unexplained 

fo r  nearh/ a century.” Wise doctors! and 
yet people wero imprisoned for that which 
is only now proved by witness an hundred 
years afterwards. Curious proof, most 
certainly.

As we have alluded to the most sensi
ble part of tho book, we leave it. It is 
decidedly rich.—•Providence Mirror.

O L D  F A C T -—N E W  D R E S S .

• It is said that certain clock-makers, at 
Bristol, Connecticut, in making some 
chronometers, lately, found it impossible 
for the workmen to keep awake when 
they were setting the instruments agoing. 
It is necessary, in regulating them, to 
count the beats in a minute by a regula
tor, and change the hair spring until both 
go nearly in time ; then the screw in the 
balance is turned until the greatest max
imum is obtained, when they are rated 
and rate-registered. The workmen find 
no difficulty with the parts, but when the 
whole movement is going, any person 
who sits down and counts the beats, or 
watches the motion of the balance, inva
riably becomes drowsy. Attempts have 
been made with other clocks, but they do 
not produce the same sensation. The 
clocks are of polished work, and gilded 
by a peculiar galvanic process, which, if 
the facts be as here stated, may have 
something to do with the effect. W hat 
is curious is, that the person who is put 
asleep continues to count the beatings of 
the time with his hand or foot A writer 
in the Boston Post, who gives an account 
count of the matter, adds:

“It affords some amusement to visitors 
to see a company of men at work, and 
half of them asleep, yet laboring to keep 
themselves awake. Experiments have 
been made with strangers, and it invaria
bly produces the same effect On Sat
urday last a collier came to the factory 
with a load of coals, and was admitted 
into the finishing room to see the clocks. 
One of the workmen desired to make the 
experiment. Accordingly the old man 
was put to count striking on the bench 
with his hand, to keep tijne with the 
clock. He fell asleep in three minutes, 
and was kept under the influence for near
ly an hour. His dog, that had followed 
him into the room, upon discovering his 
situation, exhibited alarm, and ran about, 
howilng in a most dismal manner. All 
this did not disturb the sleeper, but the 
moment the clock was stopped he awoke, 
and was surprised that so much time had 
passed. There is some great principle 
hidden in these phenomena, that is truly 
mysterious.”—Exchange.

Monotony has always been known to 
have a tendency to induce sleep. And 
yet it is, above, a new discovery, and 
“‘very mysterious.”—Ed. Spirit World.

A d v e n t u r e  i n  a  S t e a m b o a t .—
A tall awkward looking chap, just from 
the Green Mountains of Vermont, came 
on board of one of the splendid North 
River boats at Albany. His curiosity 
was amazingly excited at once, and he 
commenced “ peeking,” as he called it, 
into every nook and corner on the boat. 
The captain’s office, the engine room, the 
water closets, the barber’s shop, all un
derwent his inspection; and then he went 
on deck and stood in amazement at the 
lever beam, the chimneys and the various 
“ fixins,” till at last he caught sight of 
the bell. This was the crowning wonder, 
and he viewed it from every position, 
walked around it, got down on his knees 
and looked up into it, and exclaimed,
“ Wall, laly, this beats the bell on our 
meetin’ house a darned sight.” By this 
time the attention of the captain and 
several of the passengers were attracted 
to this genius. “ How much would you 
ask to let a feller ring this bell ?” “ You 
may ring it. for a dollar, sir,” said the 
captain. “ Wall, it’s a bargain, all fair 
and agreed, and no backing eout.” “ It’s 
a bargain, sir,” said the captain. Our 
hero went deliberately and brought a seat 
and took hold of the bell rope, and having 
arranged everything to his satisfaction, 
commenced ringing slowly at first, and 
gradually faster and faster, till everybody 
on board thought the boat was on fire, 
and rushed on deck, screaming with 
alarm. There stood the captain, and 
there sat the “ Vairmounter,” ringing 
away, first slow and then fast, and then 
two or three taps at a time. The pas
sengers began to expostulate; the cap
tain said it was a bargain.

But the passengers became urgent that 
the eternal clangor should be stopped. 
All the while there sat our hero undis
turbed, ringing away more ways than a 
cockney chime-ringer ever dreamt of. At 
last the captain began to ihink it time to 
stop the simpleton; but his answer was 
“ a fair bargain and no backing eout,”’ 
and he rang away for dear life. “ W ell,” 
says the captain, “ what will you take to 
stop ?” “ Wall, capt’n, I  guess I  sheant 
loose nuthing if I take five dollars and a 
free passage to New York, but not a 
darned cent less.” “ W ell, walk down to 
the office and get your money and pas
sage ticket,” said the captain.

fl^/^At the trial of the Abbe Gothlanc 
and Madame Dusablon for poisoning the 
house-keeper of the former, which took 
place the first week in December, 1850, 
at the assizes of La Charente, in Angou- 
leme, a professional argument occurrec 
between M. Lesueur, the celebrated che
mist, and another medical witness, whe
ther the poison had been administered in 
successive doses or otherwise; and during 
the discussion, an allusion was made to a 
former victim, named Soufflard, by Dr. 
Gigon, the antagonist of Lesueur, who 
advanced some erroneous statement with 
regard to the results of the post mortem 
examination, which was immediately re
futed by Lesueur, who in his scientific en
thusiasm exclaimed vehemently, “ I ought 
to be able to decide the question, for I 
myself cooked him from head to foot!”

This melancholy facetiousness recalls 
irresistibly to memory an anecdote of Gall, 
the phrenologist, who was one day lectur
ing upon the organ of Tune. “ Gentle
men,” said the veteran professor, exhibit
ing at the same tim e.a superbly-formed 
skull; “here is the head of my excellent 
friend Colonel Hartman, one of the finest 
musicians in the Austrian empire.”

“ Give us its history!—give us its histo
ry !” cried a score of his listeners.

“It is a very simple one,” said the Ger
man, with a smile of grave self-gratulation 

lately received intelligence of the death 
of my excellent friend which had just ta- 
ten place at Vienna; and you may ima
gine my delight on learning that the musi
cal development was most extraordinary. 
I hastened to possess myself of so valuable 
a testimony to the truth of the immortal 
science of phrenology—and here it is. 
Gentlemen, pass round the head of Colo
nel Hartmann!”

H umbug vs. H umbug.—W e had the 
pleasure of hearing C. C. Burr, in Roch
ester, upon the rappings. Burr is a much 
smaller light than we took him to be.— 
After giving him ample room for his in
tolerable egotism, palpable coarseness and 
ill-breeding stand broadly out. A pigmy 
could wield the axe against the “rappers,” 
but Burr stooped to coarse and ill-bred 
attempts at wit. He talked of the “foun
dations of ourreligian,” “our moral code,” 
and “our sacred domestic relations,” with 
as much assurance as though he were a 
respecter of that religion, a man of mor
als, and a jealous guardian of those sa
cred domestic relations. “I swear,” said 
he, not long since, “I don’t want to preach 
any more.” From facts in our possession 
we esteem him a moral leper, and the last 
man in the world to talk about religion or 
morals. W hile pleased with his demon
strations upon the rappings, we could not 
but utterly despise the- mercenary and 
hollow-hearted demonstrator. I t was 
humbug vs. humbug.— Cayuga Chief.

Still they Come.—I. S. Hyatt, of the 
Cortland Democrat, publishes his valedic
tory in the last number of that paper.—- 
He has become a devoted convert to the 
spiritual rappings, and “henceforth and 
forever,” devotes himself to a work which 
is to redeem “the world from the bondage 
of corruption and sin.” Hope that day 
will come right away.

Mr. Hyatt has purchased an office and 
is to commence the publication of the 
“Spiritual and Moral Instructor,” in this 
city, at $ 1.00 per year, semi-monthly.

So the spirits are to have another “or
gan.” This m akes. the third faction of 
these rappers, in our midst. The ques
tion now is, W hich is the orthodox?— 
The old line—those who honestly pion
eered these things—look with utter dis
gust upon the wild infatuation of the sec
ond and third “ tickets.-’ W e are in a 
fair way to get all the news from the 
world of rappers. Some loca^items would 
not come amiss.— Cayuga Chief.

The human body, in a healthy state, is 
generally at 98 degrees, Farenheit.
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T O  Y O U N G  W O M E N .
Some one hath said, that “ matrimony 

is with women the great business of life, 
whereas with men it is only an incident,” 
an important one, to be sure, but only 
one among many to which their attention 
is directed, and often kept entirely out of 
view. Now, this difference gives the 
other sex a great advantage over you ; 
and the best way to equalize your lot, 
and become as wise as they are, is to 
think as little about it as they do.

The less your mind dwells upon lovers 
and matrimony, the more agreeable and 
profitable will be your intercourse with 
gentlemen. I f  you regard men as intel
lectual beings, who have access to certain 
sources of knowledge of which you are 
deprived, and seek to derive all the bene
fits you can from their peculiar attain
ments and experience—if  you talk to 
them as one rational being should talk to 
another, and never remind them that you 
are candidates for matrimony—you will 
enjoy far more than you can by regarding 
them under that one aspect of possible 
future admirers and lovers. W hen that 
is the only absorbing thought, you have 
not the proper use of your facu lties; 
your manners are constrained and awk
ward, you are easily embarrassed and 
made to say what is ill-judged, silly and 
out of place ; and you defeat your own 
views of appearing to a great disadvan
tage.

However secret you may be in these 
speculations, if you are continually think
ing of them, and attaching undue impor
tance to the acquaintance of gentlemen, 
it will most certainly show itself in your 
manners and conversation, and will be
tray a weakness that is held in especial 
contempt by the stronger sex.

Since the customs of society have 
awarded to man the privilege of making 
the first advance towards matrimony, it is 
the safest and happiest way, for women 
to leave the matter entirely in his hands. 
She should be so educated as to consider 
that the great end of existence—prepara
tion for eternity—may be equally attained 
in married or single life, which if  it come 
at all must come without any contrivance 
of yours; and therefore you may safely 
put aside all thoughts of it till some one 
orces it upon your notice by professions 

of a particular interest in you.
Lively, ingenious, conversable, and 

charming little girls, are often spoiled 
into dull, bashful, silent young ladies, and 
all because their heads are full of nonsense 
about their beaux and lovers. They have 
a thousand thoughts and feelings which 
they would be ashamed to entertain ; and 
their pre-occupation with a subject which 
they had better let alone, prevents their 
being the agreeable companions of the 
gentlemen of their acquaintance, which 
they were destined to be.

Girls get into all sorts of scrapes by 
undue pre-occupation of mind : they mis
construe the commonest attention into 
marks of particular regard, and thus nour
ish a fancy for a person who has never 
once thought of them but as an agreeable 
acquaintance. They lose the enjoyments 
of a party, if certain beaux are not there 
whom they expected to m eet; they be
come jealous of their best friends if  the

beaux are there and do not talk to them 
as much as they w ish ; every trifle is 
magnified into something of importance— 
a fruitful source of misery—and things of 
real importance are neglected for chi
meras. And all this gratuitous pains
taking defeats its own end. T he labor 
is all in vain ; such girls aro not the most 
popular; and those who seem never to 
have thought about matrimony at all, are 
sought and preferred before them. W e 
may add the advice that young women 
should not consider it a serious misfor
tune even if never married ; there is 
nothing disreputable, while there may De 
much happiness in the condition of an 
old maid.— Matthew Carey.

Oblivion must be the ultimate doom of 
all who have set at defiance the maxims 
of decency, morality and religion, how
ever bright their genius, and however 
vast their powers. As the world grows 
older, and, we trust better ; as it approxi
mates to that state of religious and moral 
elevation which Christianity warrants us 
to anticipate, many a production ■which a 
licentious age has pardoned for its 
genius, will be thrown aside in spite of 
it. In  that day, if  genius rebelliously re
fuse, as it assuredly will not, to consecrate 
itself to goodness, the world will rather 
turn to. the humblest productions which 
are instinct with virtue, than to the fairest 
works of genius when polluted by vice. 
In  a word, the long idolatry of intellect 
which has enslaved the world will be 
broken ; and the world will see that bright 
as genius may be, virtue is brighter still.

Happy the writers who, if  destined to 
live so long, have, with souls prophetic of 
the great change, and true to the dictates 
of morality and religion, never written a 
line but what after ages may gratefully 
turn to for solid instruction or innocent 
d e lig h t; and happy also, all who, though 
not destined to see those distant times, 
have in any measure contributed to form 
and hasten them !— Edinburgh Review.
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by FO W L E R  & W ELLS, New York. 12^ 
cents single ; 62£ cents per dozen. tf

N Y EL O PES— Beautifully printed, for 
-i those who write on Spiritual subjects. 

For sale a t this Office. Price 25 cents per 
hundred.

T H E  P R IN C IP L E S  OF N A T U R E —H er 
Divine Revelations, and a Yoice to 

M ankind. By A. J . Davis. #2.00. For sale 
a t this Office. tf

THE

S PI RI T  WORLD,
P u b lis h e d  W e e k ly , a t  N o . 28 E lio t  S t.,  B o sto n ,  

M a s s .,  a t  #1 p e r  V o lu m e , in  advance . . 
Devoted to the Exposition of all questions 

respecting S p i r i t s  and the F uture P r ogr es
s i o n  of the Hum an Race. I t  contains Com
m unications produced by Audible Responses 
from the Spiritual W orld ; explains the use 
of such M anifestations, and the Conditions  
on which they'are made. Pledged to no Sec
t a r i a n  Dogmas in Theology, Philosophy, or 
Science, it  acknowledges no actjiokitv  but 
the I n f i n i t e  H a r m o n i a , and takes for the 
Scope of its M ission the universal ditfusion of 
Goodness, Justice, and T ruth .

T e r m s .— T o  C lu b s a n d  A g e n ts .—Six vol
umes, # 5 ; Twelve volumes, #9 ; Twenty-five 
volumes, #15 ; F ifty volumes, (and upwards 
in the same proportion,) #25. By the dozen, 
50 cents. lg-g"In a l l  cases, the papers must 
be sent to one address only ; and the pay' for 
them  m ust accompany the order, postage 
paid. On these term s, any one is a t liberty to 
act as an “ A g en t” for this paper.

N .  B .— T h e  p o sta g e  o n  a ll L e tte r s  to th is  O f
f ic e  m u s t  be p re -p a id .

H is t o r y  o f  t h e  m y s t e r io u s
Noises heard a t Rochester, and Other 

Places. F ourth  Edition, enlarged, contain
ing all the NewDcvelopements on the Subject, 
as well as a Complete H istory of the Rise and 
Progress of these Strange Phenomena, their 
R ecent Appearance in many Places—the R e
sults of Various Investigations by Gentlemen 
of high Scientific A ttainm ents ; together with 
all th a t  is as yet known in relation to the sub
ject. This work is published with the sanc
tion of the family of Mrs. Fox, and it is hoped 
th a t all who are interested in the subject will 
aid in its circulation. The publisher would 
be glad to place it  on sale in the hands of re
sponsible parties, wherever it may' be ordered. 
The wholesale price is #6 per hundred; or 
single, 12£ cents. Orders by mail will be 
punctually' attended to. Agents desiring the 
work to sell will have the m ost favorable 
term s offered them , on application, post paid, 
to D. M. D E N E Y , Arcade H all, Rochester, 
N . Y. ap5

IN G U L A R  R E V E L A T IO N S !—An en- 
larged and improved edition of the “ H is

tory and E xplanation of the Mysterious 
N oises,” and communication with Spirits in 
the N ineteenth  Century, of more than  ninety 
closely prin ted  pages, being the m ost full and 
correct history of the m atter yet published. 
By E . W . Capron and II . D. Baron, Auburn, 
N . Y . This work can be obtained by the 
hundred or single copies, at this office, and of 
the  authors. Single copies, 25 cents. A lib
eral discount to those who purchase by the 
dozen or hundred. Orders from a distance, 
post paid, and containing remittances for one 
or more copies, will be promptly attended to. 

Boston, Oct. 1, 1850.
rgN H E  G R E A T  HA RM O N IA . Being a 
JL Philosophical Revelation of the Natural, 

Spiritual, and. Celestial Universe. By Andrew 
Jackson  Davis. Yol. 1, T H E  PH Y SIC IA N , 
Contents—Philosophy of H ealth , Disease. 
Sleep, Death. Psychology', and Healing. J u s t  
published, and for sale at this Office. Price, 
#1-25. __________________________ t f_

F A T IIE T ISM : Man, considered in respect 
to his Form, Lite, Spirit. An E ssay to

ward a correct Theory of the M ind, with Di
rections for D em onstrating its Truthfulness. 
By La Roy Sunderland. 25 cents single ; #10 
per hundred. For sale a t th is office, and by 
BELA M ARSH, 25 Cornhill, Boston. Also 
by F O W L E R  & W E L L S , 131 N assau stree t 
New York.

POLYGLOTT B IB L E . In  four 12mo.
volumes—Hebrew, Greek, Latin, and 

French, each volume interleaved with the 
English . Known as B agster’s P o ly g l o t t . —  
Cost $4.5.50. W ill be sold for #15. For sale 
a t th is office.

A bner F orbes, P rinter , 37 Cornhill, Boston.


