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i Ho! there ev ery man lend ahand! Take your capy of the Socian RevoruTrowisT to |
il your neighbor; show him its table of contents; read some of its most stirring articles to ‘
I hlm tell him it is the Magazine that is going tu set exerythinge on fire, and “)um the world l

| up; make him believe he is an Old Fogy, and the Revor, UT‘L&TI‘%T is hot after him—on his
very heele: wake him np, till he’ll begin to rub his eyes, and think something is going to

‘ happen; then tell bim how cHear the paper is—costs onl_v a dollar; and Il warrant by

| this time yowll have him by the gills!  Send on his name, withhis cash, and so help on (

| the 8. Rev. Hurrah, eveny man! {71 mean vor. JosEra TREAT.

| TO0 CONTRIBUTORS.—Carefully written vocalized Phonographic manuscript is ac-

ceptable; but phonetic lonzhand is preferatle. Avoid crowding too much on a page. Nar- )

| row slips are more convenient for the Printer than ordinary foolseap pages. L. H. B.
T0 EXCHANWGEES —DPlease notice our Post Office address is GREENVILLE, Darke
Co., Ohin, and direct exchanges accordingly. Those who have sent to ('mcmnat] may’
| mot 'have received all their numbers. When informed of the fact, we shall be plcnqed to
| forward them. Those who notice the existence of our Journal will be repaid by an
‘ cqual expression of fraternal regard.- , L. H. B.
‘ We have just received a supply of phonetic laughter marks (%) for use in our journal.
. As laughing is an agreeable exercise promotive of health, this new improvement intro-
duced into heterography, will be appreciated. L, H. B.
ARTICLES RECEIVED —We are still favored with an abundant supply of matter.
Contributors must exercise patience. We shall give them a hearing as soon as our limited
space will allow. Free Love, by L. A. HrxE; a Social Greeting from Canada; Contracted
Views; Freedom; the Swedish Community; algo an interesting letter from a friend in [1L
setting forth the advantages and disadvantages of different loealities for a Soecial Colony;
a Response to the 8. Ruv. from Columbus, O.  Chap. 5th of Mrs. Cridge’s Autobiograply
will appear in the next number. L. H. B,

T T B R ARSI Q TR G
SENECA’S MORALS. L. E. Barnard, box 996, Cleveland, Ohic. Price 1,00: %,005 wotth senh free

of postage,
%a,rFech was a noble delyer in Nature’s mine, and this volume ig full of the sparkling |
jewels that he obtained therein. We have heen told a thousand times that one verse of
| the hible i3 superior to all the morality of heathendom—all that Greece or Rome ever
produced. Yet the hible compared with Seneca, is but an ohscured moon to the glow of
! the meridian sun. 1900 years with Seneca for an instructor, have failed to produce its
equal; and it stands confessed the best boole of morals extant. No Reformer who can
| afford it, should he without a copy, and if he hag not the money, he should do as T once
Lieard a friend advise an andience to do in reference to a little book:—“Sell your bibles
and buy one.” Wl
PUBLIUS CYRUS. L. E. Barnard, Cleveland. Price, 50 cts.
| A collection of moral sayings extracted from the plays of a Roman dramatist, once a
| slave. Many lines contain a volume of thought. If any minister wishes to get a new
| text bool, he could not do hetter than buy “Publius Cyrus” and preach from its noble
sayings. Some of our readers may wish to taste this Roman dish; here are a few
crumhs:—

“He must have lived ill who knows not how to die well.” “Itis a sad victory which brings repen-
tance in the hour of trinmph.”  “Iie should he ealled bad who is good only for selfish ends,” “Intem- ‘.
perance is the physieian’s provider.,” “An orator’s life i more convineing than his eloguence.” “He

! Whum many fear, has himself many to fear,” “Depravity isits own test punishment.” “You
1 eannot put the same =hoe on ev ery fool.” - “Every (LIV shonld ])o passed asif it were to he our lagt.”

[t i3 the soul,not the hody, that males an enduring maniage.’ “He who does a kindness to the de-

serving, shares it with him,”

The Publishers deserve the thanks of all for reviving the noble thoughts of these hon-
orable men of the olden time. Ww. D.
CORNELL'S INTERMEDIATE GECGRAPHY. Appleton & Co.. New York.

i Blessed are the boys and girls that live in these glorions days. When T went to school,
the Bible was Reader, History, Grammar(¥) and Geography; nor do I remember having
any other hook at school, till T was fourteen years of age. Now school books are show-
ering upen us like leaves in Autumn. Among a multitude, Cornell’s series are decidedly the

| best that I have seen. Their most obvious excellence is their heauty. The typography

| and engravings are in the first style of art. All hooks for children should beas beautifal
as heads and hands can make them. The lessons are well arranged and well calculated
to give the pupil who thoroughly studies them, a daguerreotype of the world—a brain
map always present for reference.  Some of the questions might have heen improved,
such as: Do all nations reckon latitude from the Equator? Ans, Yes. Do all nations
reckon longitude from the same meridian? Ans. No. Qestions requiring yes or no for
answer should never be asked. Children will run the risk and guess the answer without
thinking. The pronouncing vocabulary in connection with this ¥vork, is a good feature;
| it has long heen needed. = W. D.
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THE "HUMAN""KREATN,

NS R S SR TR O NES O RN AN S OO T,

BY J. H. COOK,

In a preceding article, T should have said no center not “member” of any one group of
the cerebral organs, can he the center of any other group. An organ may be a member
of several groups varying in each one, in position and function from center to circumfer-
ence. In the groups and series of groups of onr prospective, nature’s plan of society,
all human capacities may he gratified and all desired positions will be attainable. One of
the most serious ohstacles that have been, now is, and will be in the way of practical
freedom and toleration, is the disposition on the part of so many reformers, arising from
more or less occipital development to be arbitrary leaders; and if this development he
connected with a fullness and activity around and back the ears, they will inwardly
be deceitful, jealous and selfish, although their philosophy may he sound, and their de-
sire for grcsltter freedom strong and earnest. Such difficulties will continue to exist as
long as men have such developments as dispose them to assume capacities which they do
not possess, and their associates have not consciousness ‘and intuition enough to truly
read their character beforehand. Human nature lilke “murder, will out,” as well among
reformers as conservatives; and it will generally “out” sooner and stronger from less
outer restraint. The truly philosophical and practical reformer, who hases his hopes of
a better form of society upon the true, whole nature of man, does pot assume that our
idea can be fully realized in any one form of society now possible, in any respect. A
mountain whose top is gilded by the first rays of light standing in eternal grandeur and
sublimity, has a broad, firm basis. Those hrains which are developed somewhat (this is
but an imperfect analogy) like a mountain inverted, are not doing the most, although
they may desire the most, or the hizhest degree of perfection and refinement for human-
ity. Again, those heads that are built up unevenly from the hase, cannot see mentally
or ideally all the parts in their natural order and succession of the desired future har-
monic societies, of small or large numbers. A braln whose functions are gross and ma-’
terial—material in the usual sense only—desires and finds a form of society adapted to
such functions. They do not, cannot “see every part of that stupendous whole” which
comprises all forms, conditions, relations and functions, past, present and prospective.—
They can not see and appreciate what is in existence, above and for them. Those who
are inversely developed, have but little knowledge and appreciation of, or faith in the ma-
terial hasis of the “Housé” or the society in which they live. Hence in looking forward
with high hopes to a form of society adapted to their developments, they see, because
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they prsire a degree of spirituality and refinement for which there is no MATERIAL basis,

Such are the development of a large majority of social reformers. They have corres-
ponded with, and subisequently visited various associations and cenfers, which they had
idealized without reasons into havens of rest, and mansions of bliss, where delicious fruits
and fragrant flowers were already developed in profusion, and were awaiting their arrival.
Poor, starving soul! T know how to sympathize with you. Your sufferings shall be mit-
izated at least, if you will exercise the faith of a true philosophy of man and society.
You must learn, that it requires development of the lower brain, to execute the mandates
and give material form and hasis to the ideal of the upper brain. If you want liberty or
social freedom, you must help to make those conditions necessary to its existence; and if
your cerebral developments are right, vou will be a do-something as well as a know-
something. You cannot have a sufficiently free and capacious earth-home, made to or-
der, or in the time that God is reported to have “made the world,” or out of the same ma-
terial(?): “nothing!” A predominant top hend requires outer conditions as diffierent from
those of a predominant lower head, asare those of atree-top from those of its base. The
former wants a large space, expands and diverges heaven-ward; lives upon, and is fed by
light, heat, air and the imponderahle fluids or gnses. Here is the fragrant blossoming and
the loving fructification. 8o the fully expanded top-head waves its wide spreading, grace-
ful, fragrant and fruitful hranches in divine and gpiritual regions, whose powers and object
cannot be compressed into the limits of the gross and animal. Few social reformers have
those cerebral developments that will fully sanetion in others the attempt to practice the
ultra and unpopular principles which they sanction and advocate in the abstract. The
upper front head that sees principles and relations, is unselfish, calm and diffusive; and
the circumstances that excite it to, and keep it in action, are very dfferent from those condi-
tions that excite and keep in action the selfish, praise-seeking, practical, positive and en-
ergetic faculties, or regions of the brain. Therefore, there is no necessary correspondence
between the extent of a man’s belief, and the extent to which he will practice that belief;
or tolerate its practice in others. TFew are developed to see principles. The great mass
of humanity cannot see the high principles of Love and Wisdom; for the general altitude
of their cerebral activities, is below the range of those uncompressed and uncompressible
powers.  Reformers are often charged with inconsistency, because they cannet, or do not
practice what they preach. But abetter knowledge of human nature, will show us, that
every man isalways consistent with himself, as a whole. Ifby consistency is meant, such in-
ternal structure and such outer conditions as shall enable a man to do, to think and to
feel in just proportion and harmony, then congistency is impossible. DBut if consistency
is being as wise and good, and doing all that, and as well at any time as we can, thenis
any one—then are all consistent. The difficulty is, in wrongly inferring that hecause that
one organ, group or region of the hrain acts so, and thus, when excited, therefore any oth-
er part of that brain will, or can, in the present state of development, act in harmony with
it or them. TEvery transition of society into forms to represent higher conditions of cer-
ebral development, is lengthening and strengthening the love and wisdom levers of the su-
perior regions. Bach higher and comparative harmonious form of society, will diffuse it-
self among, and reflect upon the lower forms, more or less, according to the law of action
and reaction, sympathy, radiation or induction in the brain. A man of superior develop-
ments and commensurate, executive or occipital power, in consequence of the great scope
and power of his influence, will give an upward tendency to human society, that the pre-
vailing influences of the basilar region can destroy. Bo it is with small groups, or associ-
ations of men and women whose minds are really noble, high and pure. They may suf-
er much from the darkness and ignorance around them, but their influence is permanent
and indestructible. i
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BIBLE PROPHECIES.

BY W. D.

There are many passages in the bible which are styled prophecies, and;of which much
capital is made, that no common uuj{el would dream were of such a character. The
curse of a drunken man is set down a5 the inspiration of the Almighty; and men find an
argument for present eruelties, in the mutte:mns of an inebriate, whois said to have lived
4000 years ago.

“And Noah was drunken, and he was uncovered within his tent. And Ham, the
father of Canaan, saw the nakedness of his father, and told Shem and. Japhet, who cov-
ered the nakedness of their father, walking haclkward, g0 that they might not see his na-
kedness.  And when Noah awoke from his wine and knew what his younger son had
done to him, he said: “Cursed be Canaan; a servant of servants shall he be to his breth-
ren.  Blessed be the Lord God of Shem; and Canaan shall be his servant.  God shall en-
! large Japheth, and he shall dwell in the tents of Shem, and Canaan shall be his servant.”
Gen. ix: 21-27.

Tt appears from this that Ham, the father of Canaan, was the guilty one; hut he is not
cursed at all.  Noah passes over the head of the offender, and curses his innocent off-
spring. “Cursed be Canaan.” What could induce Noah thus to act, or rather Mosez to record
this denunciation upon Canaan? Bishop Newton in his dissertation on the Prophecies, ex-
plains the matter clearly. He says: “This account was plainly written by Moses for the en-
couragement of the Israelites, to support and animate them in their expedition against a
people, who by their sins had forfeited the Divine protection, and were destined to slavery
from the days of Noah.” No doubt of it; and written, too, after the Cansanites had
been enslaved by the Israelites, so ag to make it appear that God had doomed them long
before, to be the vietims of the conquering Jews. Had the curse been proncunced upon
Ham, the seripture statement regarding the Israelites’ bondage in Teypt would have fal-
sified the prediction, for Iigypt is called, in the seriptures, the land of Ham; hence, the
curse is turned upon Canaan.  Some plet(,nd to see evidences of this curse in the present
condition of the negro population of our conntry, whom they style “the servile progeny of
Ham.” Butwhat kind of a being would that be who would doom unborn millions to a
life of degradation and woc, for the thoughtless act of a boy? DBesides, no curse was pro-
nounced upon Ham; and there is no more evidence to prove that the negroes are descended
from Ham, than there is that they are descended from the renowned Baron Munchausen

But the prophecy states that “God shall enlarge Jap{wth, and he shall dwell in‘the
tents of Shem, and Canaan shall be his servant.”y This may mean that Japheth would
become a large man; live in his brother’s tent, and have his nephew, Canaan, to wait
upon him. Or it may mean that the descendents of Japheth would become very numer-

ous and dwell with the descendents of Shem, and the descendents of Canaan should he
their slaves. ~ If the former be considered the true explanation, it is impossible to tell
whether it was ever fulfilled. If the latter, it is just as impossible to tell. I remember
being told, when a boy, that Europe was peopled by Japheth; Asia by Shem; and Africa
by Ham. But whereis the proof? We ask in vain. Granting that God did curse Ca-
naan by making his posterity slaves to Shem’s, then che curse of slavery is rolled upon
God, and all its iniquities traced to the Fountain of all good!

‘When Hagar, Abraham’s concubine, fled from Harai, the angel of the Lord found her
in the wilderness and said to her, “Behold thou art with child and shall bare a son, and
he will be a wild man; hishand will e against every man, and every man’s hand against

him; and he shall dyell in the presence of all his brethren.” And when Abraham after-
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ward drove her into the wilderness, the angelof God informs her that he will make
of her lad a great nation. Aliubam, cir uie vccasicn, says Lo God: O that Ishmael
might live before thee.” And the answer that he reccives is: “Behold T have blessed
hiw and will make him fruitful, and will mualtiply him exceedingly; twelve princes shall
he beget, and I will make him a great nation.”

These prophecies respecting Islinael are said to have been fulfilled to the letter, in
the Arabs who are ¢laimed to be the descendents of Ishmael. They are wild men; their
hands are against every man, and every man's hund against them. Dut the prophecy
does not say more than that 1 should be a wild max, ete.  Supposing the Arabs to be
his descendents, then, the fact of their being robbers is no proof of the fulfillment of that
prophecy, and how far it was fulfilled in the person of Ishmael, we have no means of
Lknowing outside of the book that contains the prophecy.

But it iy said that he should beget twelve princes, and this was fulfilled, for Moses
gives their names.

True, and thus falfills his own prophecy. Let men write prophecies, and their testi-
mony alone be sufficient to establish the fulfillment of them, and prophets of. God will
be as numerous as religious fanatics.

What evidences have we that the Arabs are descended from Ishmael? Dr! Kitto says,
that the Arabs have a notion that they are descended from Abraham through Ishmael,
but says it is quite certain that the inhabitants of Southern Arabia are not of the Ish-
maelitish stock, and atiributes to their vanity the disposition they have to trace themselves
back to Abraham. If he had also told us that it was very doubtful whether the inhabi-
tants of Northern Arabia were the descendents of Ishmael, it would have been equally
as true.

When Jacob lay on his death-bed, he called his sons together to tell them what should
befull them in the last days. Of Reuben it was said, “thou shalt not excel.”” Very in-
definite. Excel in what, wisdom, power, wealth. virtue or numhers? In the Ist chap.
of Numbers we learn that Reuben did excel several of the tribes, in numbers, at least.
Of Simeon and Levi it was said, “Cursed be their anger, for it was fierce, and their
wrath, for it was cruel. I will divide them in Jacoh and scatter them in Israel.”

How was this fulfilled?

In the 19th chap. of Joshua, we read of the tribe of Reuhen receiving ‘‘seventeen
cities and their villages,” as their share of the promised land; but there ig no intimation
of their being scattered or divided. The Levites were scattered, it is true, but this was
no curse to them, They received no less than forty-eight cities, throughout the land, to
dwell in—a much greater number than their brethren, and then lived upon the best of
everything, without the labor of producing it. Of Zebulon it is said,-“He shall dwell at
the haven of the sea, and shall be for an haven of ships.”” This appears to have been ful-
filled, but where is the proof that it was written hefore its fulfillment? Or supposing it
to have been written before, was not there a possibility of its fulfilling itself? The tribe
of Zebulon settling on the coast of the Mediterranean to fulfill the prophecy! Some
parts of Jacob’s prophecy are not worth noticing; hut there is a prophecy made respect-
ing Judah which has often been referred to as’a proofof the inspiration of the bible. “The
sceptre shall not depart from Judah, nor a law-giver from between his feet, until Shiloh
come; and unto him shall the gathering of the people be.” What are the facts? The
sceptre did depart from Judah nearly 600 years before Jesus came, supposing him to be
the Shiloh.

From the time of the Bahylonish captivity, the sceptre departed from Judah, and nev-
er returned. - Herod who reigned in Judea when Jesus came, not being even a Jew.

The prophecies fairly examined, are not even shrewd guesses, but plainly show their .
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writers to have been‘careless and extravagant. They arc a true image of the times in
which they were written, and it does seem amazing that rational Leings can ever be led to
imagine such crude, illiterate, vague, and, in many cases, ridiculous compositions to have
been dictated by the Supreme Being.

FREE TLOVE.

The North-Western Oricnt, for June, contains the following, in reference to this sub-
ject:— i o

“This modern heresy has inflicted a sore injury upon the cause of Spiritualism through-
out the country. The public'are justly shocked by the announcemen of tenets, which,
in their consequences, would designate conjugal continence as ‘legalized adultery.’

“The principles of Free Love, as expressed by those who are its expounders, seem to
prevail with a certain class of minds, whose 'mteilectlml_ powers are inadequate to the
task of tracing causes to ultimates by force__nf reason, without actual experience; wh}le
those of superior powers readily perceive effects, and Woulfl avert tl_qe.m by a firm resis-
tance. Every prominent medium who gives utterance to spirit teaching, repudiates mod-
ern Free Love. Tvery intelligent Spiritualist has rendered his dissent. H. H.”

The above remarks seem to have been called forth by numerous slanderous reports
circulated about Waukeean, 111, against the Spirvitualists of that place.  The writer
seems concerned for his reputation, as evinced in the attempt to stay the current of

popular indignation, which has set against those supposed to be indentified with Free
Love principles.

No doubt Spiritualism suffers from its association with liberalism, as must every
individual who has courage and manhood enough {o assert his individuality against
the tyrannical cxactions of & false and corrupt society. So long as the slave is obe-
dient, he has nothing to fear from the master. So long as a Spiritualist maintains
his popularity, society don’t care for his doctrine; but let him announce views of a
revolutionary tendancy, and society will assign him his place in double quick time.

It is not true that those who teach Free Love doctrines have not the intellectual
acumen to trace causes to ultimates, We pity the man who is so ignorant and un-
truthful as to make such an assertion. Among them may be found the most pro-
found thinkers of the age. As a class, they will compare with any, for intelligence,
integrity and chastity, and many of them would put our “Christian” moralism to shame,
for the purity of their lives. And yet they are denounced as licentious and unprin-
cipled! This is significant. Let the facts of experience speak for themselves. “Every
tree is known by its fruit.” The advocates of Freedom for the Affections ask only
for TorzraTioN. They believe in Nature. They are willing to test their prineiples.
It would seem that those who assent to the doctrine of the right of every individ-
ual to live his highest thought, would have a clearer idea of the principles of Free
Love, after they have been so ably and fully presented hboth by Spiritualists and
Anti-Spiritualists.

Nor is it true that ‘every intelligent Spiritualist hag rendered his dissent,” but
on the contrary, the greater portion of those who advocate Free Love, arE Spiritu-
alists, some of them very prominent. It will not suffice to deny this before the
world; its facts are too well known. In view of this, some Spiritualists fear and
tremble. But they must “face the music;” and they will find*it their gain, ultimate-
ly, to show more manhood by the candid investigation of asubject to which they have giv-
en, as yet, little thought. Such unkind and illiberal expressions don’t tell much for
Spiritualism, This age demands truth from every man. Prejudice and bigotry are hut
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relics of the past, and ought not to find countenance in the intelligent and educated.—
Let him cease to speal who has not the dignity of manhood to meet the consequences fol-

lowing the expression of any honest opinion.
These who are cowards and slaves are not the world’s

am of a corrupt, despotic society.
reformers.

Men of nerve will withstand the opprobri-

L. H. B.

THE DOOM

OF NATIONS.

BY

GEORGE ROBBRTS.

“Egypt and Israel, Greece and Rome have had, in turn, their glory and the grave.”—

Q. B. PiercE.

America but followsin théir downward road to ruin.

The strong man who prays up-

on the weak and defenceless, is thought to be what he is—a hoggish, cruel coward; but
the michty nation that exterminates the Indian, enslaves the African and massacres the
Mexicans, is held up as a pattern for the nations of the earth!

As individuals, the rich men of England never could oppress the poor, as they now can

by means of their government.

Grovernments are hut “infernal machines,” whose im-

mense size and splendor dazzle the eyes of the beholder and divert his attention from

their real character.
is but another name for tyranny.

“Though hand join in hand, the wicked shall not be unpunished.”

be saved; nations are doomed forever.

Human beings will not always submit to human government, which
Organized oppression must meet with final retribution.

Individuals only can

O,

THE MORN TFOR ME!

DY ILELEN H. HOWARD.

Oh, the morn for me! when the golden light
On the Eastern sky is gleaming,
Lre the woodland choir
Has attuned the lyre,
Or the world with life is teeming:—

When the stars grow dim and forsake the sky,
And the Queen of night is sleeping;—
When the waking flow’r,
From its tiny bow'r,
Like a timid child is peeping;—

When the cloudlets pause while they blush reply
To the sun's warm, earnest greeting,
And the night-winds, rude,
To the solitude,
Of their day-homes, are retreating.

Though the countless quivering beams of morn
Are forever in commotion;—
Though they dance with glee,
On the earth and sea,
And the islands of the*ocean.

‘When the burning car of the day-god rests,
While the hidden hosts adore him;

As the royal steed
Had forgot his speed,
And the burnished course before him:—

Though the gentle eve may awake the lute

Of the poet and the lover;
And the maiden’s song
To the starry throng,
In the azure vault above heri— -,

Though they tune their harps to the notes of love,
While the sacred vows unspoken,
In their eyes revealed,
By their lips are sealed,
With affection’s choicest token;—

Though the night may hoast of the quenchless fires
That adorn her raven tresses;
When the shades of Sleep
(O’er the eyelids ereep,
And her hand the bosom presses;—

Yet the morn for me, ag an emblem bright
Of the dawning day before us;—
When the Wrong shall flee,
And the Right shall he |
But the reigning Monarch o’er us,
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GOD.

Rerry 10 JouN PATTERSON.
BY F. BARRY.

You believe in something you call God; but you do not believe in what people in gen-
eral understand by that term. 1 affirm that you have no right to say you helieve in
a God, when you reject the idea that term is understood to represent.  How cun we use
terms properly, except according to their common acceptation? By the termn God is un-
derstood an infinite, omnipresent, self-existent, all-creative, all-powerful BEING. Now,
that there can be no such being, you (and every other philosopher) xxow. There can he
but one infinity, and if there is an infinite Giod, there can be nothing else.  But we know
there is something beside, so we Kx¥ow there is noinfinite God. We know that two things
cannot occupy the same space, and that if “God is everywhere,”” everything elsc is no-
where! But we know there are other things everywhere, so we Exow there is no emni-
present God.  We kenow that if God “made all things,” the time must have been when
there was nothing in existence, except God, and we know there must have heen an eter-
nity previous to the creation of the first thing that was created; so there was a whole
eternity with nothing in existence, except God, and that he was for all this eternity doing
nothing; that he was not even thinking, for there was nothing to think ahout; that he was
JUST WoBony, for there was no material, either spiritual or material, in existence, (for God
afterward made everything, and had yet made nothing) of which a being of any kind
could be composed.

Yet the great mass of people believe in this self-existent, omnipotent, infinite, omni-
present BEING, and this being they call God, and they agree in ascribing to him all these
attributes. They differas to the minor traits of his character; some think he has a “good
disposition;”” always mild, generous and humane; others think he is fretful, fickle,passionate,
revengeful and fiendish; some think he has a peculiar taste for RoasTING people; others
think he can be pacified with blood, and if he can get blood enough, he will get along
without any roAsTED soULs, and that the “blood of Jesus” will answer as well as any.
Some think he wants his dishes seasoned with brimstone; others think he is particularly
fond of burnt muttton; some think he has a very Iarge body, with a hand large enough to
cover up @ man in the crack of a rock; others think he has no body at all, hut still agree
that he is of the masculine gender. But however they may differ as to these minor pointg,
they all agree that “he” is a great big fellow, who fixed things and manages things to suit
himself.

Now you, my brother Patterson, do not helieve in this great omnipresent, all-pewerful
“he”—this magnificent compound of absurdities and impossibilities. You helieve in a
Universe of matter that always exigted, and that it iz and was eternally under the con-
trol of self-existent, self-acting law or principle. You believe that all the phenomena of
the Universe consists in the natural operation of self-existent law or principle upon eter-
nally existing matter. You do not believe that anything was ever “created.” You do
not helieve in any power superior to, or independent of Narvrar Law. You do not cher-
ish any idea that cannot be properly described without the term “Grod.” Then why use
1t? What rrcET have you toit? T must say,in all kindness, that T regard you as a
thief! You have taken that “sacred name” that has always described that “great and
good being,” and applied it to an idea that the great mass of mankind would pronounee
rank “‘Atheism.” In the name of propriety, in the use of words, T protest against it.

Joseph Treat says there can be no God, for there is a Universe without him; and this
isirresistable logic; but you say it proves just sg much that there is no Jogeph Treat,—
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Not at all; Joseph Treat is 1w the Universe; he is a part of it; there is not a Universe
without him. But Gonis another character entirely. e is not o part of the Universe;
he is too B1e to be 1 'it; he is not finite, like our good brother Treat, and would not he
content with such small guarters; in other words, he tales up a mighty sight of room;—
he is infinite.

Your reference te the ancient and modern “Barry” amounts to just as little. The Bar-
ry tribe has improved wonderfully, no doubt, and there is even yet some chance for im-
provement; and the same is also true of the tribe of “Gods.” There is only this great
difference: the Barrys are real, while the Gods are imaginary! A real God would not
improve, of course; and each and all of these believers are atheistic to all the other gods;
and indeed all are really atheists, except one, for no others believe in the REAL Gop, and"
possibly this one (who, I suppose, is John Patterson,) is humbugged.

REJOINDER TO FRANCI8S BARRY, BY JOHN PATTEREBON.

Be careful, friend Barry, that you don’t prove too much. If you cject the word
“God” from your vocabulary, there iz a whole class of words that you must send along
with it. These words, lilce the word “God,” ropresent ideas, which, like the God-idea,
are as real and progressive as the “Barry tribe.” The word “religion” is one of them.—
Does friend Barry discard that as the representative of a metaphysical verity? Some of
my neighbors have thought it such a pity that I should throw away religion. ‘But I
neither reject the word, nor the thing; but T call their religion idolatry, just as I call
their God an idol; and my war is against idols, and not against God.

But in hisreply, our friend falks solemnly of “law!” law! What does he mean by
that? Go ask our preachers and legislaters and the great multitude about them, what
low means!  The common acceptation! Is that friend Barry’s? He can getalong very
well without the term; then why use it? What right have you to it? T must say, in
all kindness, that I regard you as a thief. You have stolen a word and appied it to an
idea of which those who coined the term, had no conception. In this regard, the term
“law” and the term “God” are precisely analagous. They represent ideas with a gene-
ric truth or central verity, pertaining to each of them; and you will have to accept as your
own, the sentence you have passed upon me. Substitute your word “law” for my word
“Grod,” in the heginning of your reply, {ill you come to the definition, and see how clean _
a relutation it makes of your logic! '

T use the term “God,” hecause it is a convenient and, to my mind, a very expressive
little word; and you use the term “law” for just the same reason. I Iove these brief, old
terms; and I would baptize them into the new faith. It seems to me that it is not the
fullness of philosophy that would discard them, but the want of it.

The God of every philosophic mind is just as much a part of the Universe as Joseph
Treat and Francis Barry, only more so. This God is the “animus” of the Universe, pret-
ty much as there is something in me which is the “animus” of my body. When, there-
fore, I say, there isa Universe, and so I kmow there is a God, my proposition is unexcep-
tionable. Concede my definitions and you can’t touch my logic.

Let me assure my friends, that hy their indiscriminate onslanght upon God, they are
the murderers of truth and English. Almost all philosophers as wellas theologians, have
used this term to designate their conception of the active prineiple in the Universe; so
that our friends in their reckless onset, assail the God of the philosophers equally with
the Grod of the Bects. We ask them to discriminate; and when they hurl their shafts, to
let us know what they are shooting at. Let us know what you mean by your words.—
There are different sorts of “laws’’ and different sorts of ~‘Gods;” and so when friend
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Barry says “natural” law, we know what he means; now when he attacks the Gods, why
should he not act upon the same principle, and say Heathen-God, Sect-God, or somcthing
of the kind, so that we “philosophers” may know that he does not mean the idea which
we designate by the term God? This I insist upon, as what we have a right to expect,
in accordance with all correct usage in the application of terms.

My God 18 everywhere. Wherever there is life and action, there is God; and life and
action are everywhere that T know of, and I cannot reason beyond what T krow. My
friend’s life-principle is ommipresent in his hody; and so is God omnipresent in the Uni-
verse. -God is not the modes of action, but action itsell, ~The modes of universalac-
tion indicate the God-character—the soul of the Universe; and so the modes of my friend’s
-action indicates his character—the soul of Francis Barry; and itiza real big one, but God
is bigger, inasmuch as he comprehends all humanity, and in the higher range of his ac-
tivities, is hourly bringing into existence millicns of living human souls.

T say that God is action, and action is everywhers. When my spirit leaves my
body, the corporeal mass does not hecome inactive. A higher activity has left it, and a
lower activity immediately seizes it; and both activities are comprehended in the great
God-Activity of the Universe.

GOD OR NO GOD.,---WIAT KXIND OF GOD.

DY THEO VINDEX.

“40f God above or man helow, y
What can we reason but from what we know?”

In No. 5 of the Revolutionist, I observe conflicting views concerning God, and am
thence induced to offer some thoughts which they suggest.

Crane is at one extreme; Barry and Treat at the other.  According to Crane, “so far
as God is concerned, it is immaterial what position man sustains to his (God’s) laws.”

Perhaps so; but I should he pleased to know where Dr. Crane learned the fact.

Assuming that God felt sufficient interest in the matter to create man with all his won-
derful capacities at all, is it not a little remarkable that he should so soon become so very
indifferent about man’s welfare. Again, Dr. Crane assumes that God i3 “all-wise and all-
powerful.” “That there was no law, no principle, or cause, or action, except what came
from God originally” and hence very logically concludes that “all the law and all the ac-
tions in the world” are God’s actions. This is Theism sufficiently ultra.

Next comes Mr. Barry, and he “pitches into” God with a “vengence.” Methinks I
see his throne hegin to tremble! Alas for him! However, I should like to “see the fun”?
and observe the process by which Mr. Barry will demolish him. Will Mr. Barry have
the goodness to give us a specimen of his skill, in this way, in the Revolutionist?

Lastly, comes Mr. Treat,—God bless him.—Te “believes” a great many things, and a
great many things he “don’t” helieve, just of courseas he hasa right to do. However, I
think it lucky that his peculiar nature is not a “test” for anyhody clse.

I believe with him that women are “included in the rest of mankind,” and am much
pleased with his view of love between the sexes. On this point he becomes eloquent. Tt
is a fine passage and will “tell,”” and I could almost love him for that. However, I can’t
Bubseribe to his doctrine of the “congress which parents a child.” I “own up” Iam a
little too carnal for that. That sexual excess diminishes love, there can be no doubt, but
that more than merely cnough for parentage is necessarily excess, I don’t believe. God



12 BOCIAL REVOLU T TIONIST.

hasnot been so niggardly of his hounties as all that bespeaks; there aresome women who
desire more during pregnancy than at any other time, and enjoy too without apparent in-
jury to the “faetus.”] So much for that.

Now for his God. 0! Ah! He knows there is none, and of course “ there is no use
talking.” Here, then, we have both extremes, one of which must he false, neither of
which T think is true. “That there is a God, all nature cries aloud, through all her
works.”  On every hand we have proofs of wisdom, power and goodness, and hence infer
a Wise, Good and Powerful Being we call God. How any man can gaze on this wonderous
world and think and doubt there is a God, is “passing strange.”” Here is one extreme
which, to my mind, needs no argument to refute. Let us look at the other.

Dr. Crane assumes, without the shadow of proof, the mvrixiTy of God’s Wisdom and
Power, and thence deduces conclusions opposed to obvicus facts.  He uses the mind to
prove that the mind is not to be trusted in refence to the most obvious dictates of ¢om-
mon sense.  Nine hundred and ninety-nine in every thousand will believe that their acts
are THEIR acts, and not those of another, and must so believe till they bid good by to the
teachings of experience. >

Is God infinite in Povwer and are “all the actions in the world mIsactions?? If so then,
one or the other things is true.  Either there is no evil; no erime in the World, and theft,
robbery, murder, arson, cte., are not crimes, only blessings in disguise, and the reputed
Thieves, Robbers, etc., so far from being criminals, are but Ministers of Merey, or there
is evil—crime—and God the author—the monster Felon of the Universe! Horrible!

Theorics must fall before facts. There are facts to prove that God is powerful, good,
and wise, but where are the facts to prove the 1xFiNiTY of either of these attributes?
That “all the law in the world is God’s law” and “all the actions in the world are God’s
actions.” There may be such facts, but I have not observed them, nor do I believe they
can be found. On the contrary, there are facts to prove a limit to at least one of these
attributes, or that man can have no confidence in deductions legitimately drawn from
Just premises.

Arguments which prove too much, prove nothing, and premises which lead to absurd
conclusions, must be false, ‘

Assume, then, for the sake of arzument, the infinity of God’s Wisdom, Power, and
Groodness (Ladd goodness, because T suppose from the general driftof Dr. Crane’s article,
he would admit it,) and the conclusion is inevitable that there never was and never will
be a moment’s evil, real or apparent, for if God be infinitely good, he would, if he could
prevent it—if infinitely wise, he knows how to prevent it;—and if there be mo limit to
his power, he can do what goodness dictates and wisdom contrives.

This is the LocIcan conclusion from the premises.  But what are the facts of experi-
ence?—the only fest of truth. There 15 EVIL scattering thorns along cvery path of life.
True, it is said “God’s laws are constantly bringing zood out of what the world calls
evil;” yet the evils are none the less mvILg, real or apparant, even though permitted for
the sake of good; hence the theory which would prove TiaT not to he which 1s Exowx to be

"—prove there never can have heen evil when it continually stares us in the face, must be
false. But this dogma of God does this and is, therefore, false.

There is then a limit to one or other of these attributes. Tither God is infinitely wise
and infinitely good, or there is 2 limit to his power. In this way, and this only, can we
account for evil and not suppose God to be the worst heing in the Universe. 1

Here I might rest the case, but will go farther and add, that whatever may be said of
his goodness and wisdom, there i an evident limit to his “Power.” Power notonly sup-
peses an agent acting, but a subject on which the agent exerts his force, but to sup-
pose such subject, is to suppose it to have a nature capable of modifying the resultsof the
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force used by the agent, and to admit this, is to concede a rmr to “Power”’—all T
claim; there is, therefore, a limit to the “Power” of God.

But here I am met with the assumption—for it is nothing better than an assumption:
“that there was nolaw,no principle,except what came from God originally,” and that hence,
though my principle may, in other cases, apply, it will not in this. However, all this is
purely gratuitious, and as T hegan, g0 will T end:

“0Of God above, or man helow,
What can we REA%0N but from what we xxow?”?

Tn brief, T helieve there is a God of Wisdom, Power and Goodness—to what extent, not
knowing, cannot say; that God, the elements and essentiallaws of matter, are eternal; that
God is the Architect and Mechanic of the Universe, which is itself but an assemblage of
islands floating in the vast Ocean of alimitless Void; that wherever matter ig, there is God
also; that all the forms which he has made were produced from pre-cxisting elements, in
accordance with nature’s essential, eternal laws; that no more than man can God depart
from them and accomplish good results.

ETERNAL PUNISHMENT.

BY J. A. RUTHERFORD.

There is a Supreme, Eternal Ruler—a God.  Man, the creature, owes God, the Crea-
tor, eternal adoration, because of God’s supremacy.  As Supreme, God had a right to
give the inferior a law. The giving of a law to an inferior, presupposes the ahility in that
inferior, cither to obey or disobey that law. DMan is so constituted that he ean obeyor dis-
ohey God’s law. DMan never did dizobey until he was tempted; hence we conclude that
man never would have disobeyed, if he had never heen tempted. Man can only be
tempted through the flesh, “for the flesh warreth against the spirit.” The flesh is the
sole adversary of the spirit; then, when the flesh has fallen off or died, man would not
be tempted, and so would sin no more, for it is man’s fleshly passions that bring him into
temptation, and temptation brings him into sin. Hence, we conclude that after death
the spirit will sin or dizobey no more, for sin is nothing more nor less than disobedience.
The Boor says: “Sin is the transgression of a law.”

The spirit will be ever acting, and, consequently, ever obeying. Man is so constituted
by his Malker, that whenever the temptation has subsided, the sin or disobedience which
it caused, is remembered with regret. Now this regret is so much of Hzwir, or FuTure
Puwisaamext, for fire and brimstone cannot punish an immaterial being.

Now memory is an egsential attribute of mind; then, while the mind or soul exists,
memory must exist.  Man must then necessarily remember his acts, both of obedience
and disobedience, forever; or, in other words, he will remember his virtues and vices eter-
nally.

Now, then, as mental agony is the only Hell that a mind or soul can experience, this
remembering of our vices after the temptation shall have ceased, will he mental agony,
and this mental agony will he the Hell,

Each sin remembered will produce its proportionate torment; and each virtue remem-
bered will produce its proportionate consolation, for happiness is but the proper approval
of our own acts. If man had possessed sufficient knowledge, or had he heen wise as his
Maker, he would not have sinned atall. In proportion to man’s knowledge, then, will be
his freedom from sin.

From the very nature of the mind, it must improve or grow wiser forever. So, then,
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the mind must improve after the death of the body. Now, as the mind, or spirit, or soul’
becomes wiser, it must become more happy. Its amount of knowledge of God and his:
truth, being increased, it will have more to admire than it had ever had hefore, and stron-
ger powers with which to admire or love than it had before possessed. The more it can
love, the more it wiLL love, for it will love with allits powers. Itsobedience will be pro-
gressing toward perfection, and, consequently, its happiness increasing.

Now we may safely conclude that the disembodied spirit, with improved knowledge
and entire freedom from temptation, would never sin or disochey. Then, if it would never
disobey, it would, of course, always obey. That being the case with the departed spirit,
his rREAL amount of obedience would increase, and his real amount of disobedience would
remain the same. . But in a relative point of view, his disobedience would decrease, he-
cause his obedience increased rEaLLY. The proportion between the amount of obedience
and the amount of dischedience will incessantly change—the amount of obedience gain-
ing more and more the ascendancy. And in the same proportion would the amount of
happiness snd misery incessantly change—that of happiness gaining more and more the
ascendancy.

Now lest the true idea has not been tully apprehended, I will illustrate: St. Paul dlea
having one sin to regret, and one hundred virtues to approve. DBut he improves rapidly
in knowledge afier death, and being free from temptation, sins no more. At a given fu-
ture period, his one hundred virtues would have increased to one thousand; and his one
sin would be one and only one gin still. At another later period, it would be one sin to a
million virtues, and so on, one to a billion, one to a trillion, one to a quadrillion, ete., to
infinity; so that the soul must eternally progress in happiness, because it necessarily spends
less time in remembering itg sins, and more and mmore in remembering its virtues.

Again; Murrel, the notorious land Pirate of the United States, dies, having one hun-
dred sins to regret, and one, and only one virtue to approve. After death, as we have
shown above, he could not be tempted, because he would be out of the flesh; hence, it is
clear that he would not sin, but being incessantly active, as a spirit must be from the very
nature of its constitution, its actions would be acts of obedience; or, in other words, they
would he virtuous or holy acts.

So then his real amount of virtue or obedience, would increase; o that at a given future
period, he would have one hundred virtues to approve and one hundred sins to regret.—
And still later, it would be one thousand virtues to approve and the same one hundred
sins to regret.  After that it would be a million to a hundred, so that in the process of
eternity, his virtues would rise to billions, then to trillions, then to quadrillions, quintil-
lions, ete., to infinity.

So that a point of time qr duration would ariive in eternity, when Murril’s good deeds
would be to his bad oneg, or his happiness to his misery, as 1,000,000,000,000,000,000,-
000,000,000,000,000,000,000,000, 000,000,000,000,000,000 to 10, and yet eternity would

But S't. P.ml will 1cnu,mbL,r with regret, eternally, that he helped kill Stcphen; and
that regret will be so much of Hell or future punishment.

Murril will be punished eternally for his one hundred sins which he committed in the:
flesh; that is, he will eternally 1egret that he committed them, and this regret will be so
much Hell or future punishment. So we see there will be eternal punishment in every
man’s case who shall have ever ginned in the flesh.

But in the annals of eternity, the sorrow to the Jjoy, or the misery to the happiness
will be infinitely less than one drop to the ocean, or than one grain of sand to the ¢LOBE.

This we expect, for “Gob 1s Love.”

Hoxey Grove, Texas.
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AGITATION AND TOLERATION.

!
BY W. P. POLYDBLANEK.

A few days since I began to vead [the 8. Rev.] as usual, vntil I came to an article by
Francis Barry, on perusing which I am told that there are people courageous encugh to
hear “God, Government and Marriage proved to be mischievous humbugs,” and this
same Fraucis Bavry traveled (welve hundred miles or more, six hundred and fity of
which he went on foot!  Yes, he has taken the field and does not mean to leave it, un-
til Grod—*“that humbug of humbugs, and the huge hydra, beil-begotien monster—Gov-
ernment, and Marriage, that abomination of abominatious, shall no longer curse the carth.”
What philosophy! poetic! sulblime! I was so stvuck, Mr. Td‘tor, with the sublimity of
this radical’s languaze and the depth of his powers of persuasion and argument, that T
immediately laid the 8.7R. aside, fully content with so vast{an intellectnal rrasT; fell
back almost intoxicated with the dose; took a long nap, and when I awole, T found my
hand firmly grasping’the 8. R. Some guardian angel or spirit friend must have placed it
in my hand, for T am certain T laid it out of my hand, when T dosed off!  'Well, Iread on
and came to Mr. Joseph Treat, who, by the by, treats the suhject in much the same strain,

.perhaps a little more absurd] if possible.i j Mr. Treat denies all moral obligation; blots
out the conscientious principle said to exist in man, as well as the religious sentiment.

Mr. Treat does not helicve his nature is a test for anybody ¢lse, and yet affirms, the re-
former who knows a God, knows an idol, and needs reforming!  Query.—How does he
need reforming, if there is no such word as “ought?? . Wonderif this is not the censure
of Bectism on both hands, and Individual Sovereignty blown off with the winds?. But
some of his heaviest metal is left. ™ The drops have blown away. He does not believe in
money; it’s the root of allevil. Tsay amen! Whatobserver does not know that Wealth
is the power that erushes Labor down to the starvation point?  Dut, according to Mr.
Treat, this monster power cannot be wealkened until the idea of an immortality which
stands so much in the way of aLL Progress, is crushed. Ahsurd! Where'is the being
who does not wish to live—live on? It’s a principle of our nature and can’t he blotted
out. Neither isit desirable; nor ig it essential for any pufposes of cooperation in this life,
and the successful supplying of all our natural wahts. Toleration—yes, the freest—I
have no doubt will be granted to the readers of the Social Revolutionist, and Mr. Treat,
I am sure, will not be angry with me in saying, that the spirit of his Social Revolution is
runmad! and of course he must be allowed o run, solong as he breaks no bones and has
ground to stand upon.

Messrs. Editors, the Free Love heresy appears to be spreading with a fearful rapidity. I
think it is well if Reformers would consider this allimportant subject, in all its Léar-
ings, before accepting this theory. The political institutions of any community must be
considered in relation to marriage or no marriage. The abnegation of marriage in the
present state of society, no one of course will be found prepared 4o adopt. But I, for one,
am not prepared to deny the union of pairs, even in a community of common property,
and who must to all intents and purposes, be considered as man and wife, whether mar-
ried by priest, public opinion, or the civil law of the community. The word Marriage,
as I understand the term, means nothing more than an expression on the part of two in-
dividuals that they are mutually attracted; and so long as the attraction remaing, so long
should they be considered man and wife; when it ceases, let the parties so declare it, and
the marriage is dissolved. This of course wiil be an institution of marriage and diverce.
Thus far am T prepared to go, and no farther; for T hold that the abnezation of all mar-
riage law, or the adoption of the principle by society,’of not recognizing husband and
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wife, must lead to consequences the most fatal to the happiness of the race. [Will our
friend be so kind 2s to tell us what these fatal consequences are, and by what process they
would be brought about?—Rp.] That there is an alarming amonnt of ignorance existing
in reference to the matrimonial state, I am certain, and the more the subject is agitated
the better, let come what may.

THINGS TO THINK OF.

EY JOSEPH TREAT.

SerLr-GoversuEsT.—All the difference between a Monarchy and a Republie, is this:—
in a Monarchy, one rules all the rest; in a Republic, all the rest rule one. If a man
AGREES with all the rest, a Republic is at onece a supertuity—an impertinence; if he does
not agree with them, then he is just as much cowed as if a kixe had made the law. So
a Reformer—a Philosopher (the two words mean the same thing,)—can’t vote; but on
the contrary, he’s a Come-outer, in double-quick time.

"Cory Rieurs.—They ave a tax on knowledge and truth, which the future will inevita-
bly abolish. When a man is writing a book, if he don’t wong a number of hours every
day, his health will suffer. But thig work will at once earn him his living, and thenbe
dow’t ¥EED pay for his writing—and if he’s a Reformer, he wow'thave any.  Cheap books
for the million! A grand sight, better ones than we have now, though! Books to make
the million think! And when the world gets to be decent, and men come to live in As-
sociation, they’ll tumble Patent Rights overboard, in the same manner.

Couyon ScHooLs.—Infant Schools were once all the rage. DBut the “infants” were too
young; and so the Schools killed them; and this in time killed the Schools. And Com-
mon Schools will yet share the same fate; and in great part, for the same reason. No
child ought ever to go to what is commonly called aschool. A child was made to be out-
door,and to race around like a lamb or calf—to do anything but be cooped up in a school-
house. A child was made to develop its muscles, not its brain—muscles first, brain af-
terwards. The parents can easily develop the child’s mind all it can bear; and that, too,
when the child is playing, or even helping on the worlk, ont in the fields, or ahout the
house. And if the parents Dox’t Kxow enough to teach their children, then they needn’t
have any—they ain’t fit to. Dut when we all get into a Community, it will be the easiest
thing in the world, to take proper care of the children, as any man can see at a glance.
Depend upon it, our vaunted Common Schools will yet be nowhére.

CoLLEGES.-—PEREAPS these will never he utterly swept away, but, at least, they will
be completely revolutionized. If still Colleges, yet they will not know themselves. The
Dead Languages will be ruled out; and if men want to see what is contained in the Old
Classics, they will read it—once for all—in a translation.  For the rest, they will find
something else to do, than to pore over the ignorance or the folly of the Ancients. In-
stead of throwing away their lives in searching for the wisdom of Plato, or Swedenborg,
or Shaskspeare, (a man-worship, ATMosT as foolish and weak, as the blind reverence of a
great Nothing!) they will go to work and nE Plato, or Swedenhorg, or Shakspeare—rath-
er, they will be a great deal more than all of them put together. But all the more will
they study live Nature; and cultivate, and revel in MaTHEMATICS, the great and immu-
table Laws of that Natuare.

Arr Trurw MATHEMATICAL.—For, at last, there is no truth which is not Mathemat-
ics. This infinite Universe divides intofive: Things: Facts: Space: Time: Truth. Things
aresubstances: I'acts are what Things do: Space is the wrerE of Things, or Facts: Time

'
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is their wHEN: and Truth is their THAT—the THaT Things exist, or Facts take place, in
Space, in Time. There is no possible existence but these five; and these are always, and
necessarily, distinct from each other. A Thing is never a Faet; and o Tact is never a
Thing. A Fact is never a Truth; and a Trufh isnever a Fact. We arc always saying:
“That’s a Fact:” but we lie every time—we mean, It’s a Truth, Things are always
Matter; the other four are never matter: they are only Realities—Somethings,, as op-
posed to Nothing.  Thoughts, Ideas, Love, Justice, Goodness, Power—everything clse
you can think of—analysis will in a moment resolve each of all these, into one or the
other of those five. Thus, a thought is either the matter of your brain, (for every time
you thinlk, you waste a part of its matter,) and then it is a Thing; or it is the giving off
that matter, and then it isa Fact; or it is what you think, and then it is a Truth. So &
principle is always a Thing—Matter (as Electricity or Caloric)—or a Truth. AndaLaw
is either a Thing, or a Fact, or a Truth. Thus the Law of Gravitation is, either the Mat-
ter which falls, or the TFact of its falling; or the Truth that it falls, did fall, or will fall.
Truth is a Certainty; and the Certainty of what now is, differs not a whit from the Cer-
tainty of what will be. And then the Law becomes simply a Truth. And then there
are no Laws, but cnly Truths. And then at once, all Truth is Mathematical. Mathe-
matics is the science of quantity. But Time is quantity; and so is Space; and then all
Truth about these, is Mathematics. And Things are all quantity; and of course all
Truth about them, is Mathematics. And Facts are what Things po; and then all Truth
about Facts, is Mathematics, because it is the Truth about the Things doing. So that
there is not one Truth in the Universe, which does not depend for its TRUTHFULNESE,
upon the immutable laws, and inevitahle exactitudes of Mathematics!

Inmorrartry.—TEven the question whether we are Tmmortal, must be settled by
Mathematics. Aye! it is so gettled—Immortality barred by the Mathematics,
forever! Out of fifty ways in which this is dome, here are three: First, all Mat-
ter would inevitably get used up, in the eternal process of manufacturing spirite.  Any
one earth would get used up; and so would & whole solar system; and then all solar sys-
tems would; for the same process would be going on, at the same time, in them all.—
Secondly, all Space would get used up—there would no longer be any roox for all the
spirits. A whole eternity gone now. MMust be getting pretty thick up there! Thirdly,
Matter and Space-must eternally check-mate each other—the more material to work up
into spirits, the less room to put them; and, on the other hand, the more room to put
them, the less matter to make them out of. Take which horn of the dilemma you will—
either is fatal.

Gon.—This Mathematical analysis malces short work of God. He just steps out! In
the twinkling of an eye, he’s nowhere! He i8 not Things, nor Facts, nor Space, nor
Time, nor Truth; and of course, he’s Nothing! Just asT expected! Dut you canit help
yourself. No man can hold an argument on this question one minute.

MarrexaTios.—Truth, Science, Philosophy, Knowledge, Nature (that is, what agrees
with Nature)—are all one. And Nature is the Universe; and then the highest expros-
sion of any truth is, That’s the Universe. It's the Universe to he so and so; it’s the
Universe to do this or that.

GreaTEST STATEMENT.—The greatest statement ever put forth in Morals, was that me-
morable and'most magnificent asseveration of Gen' Jackson:—*T take the responsibility!"
—and the greatest statement in Philosophy is, WaEAT 15, 15! Allof goodness and great-
ness, all of Individuality and Freedom, all of Reform and Human Redemption, is summed
up in those four words; and the whole infinite Universe is crowded into those three.

GEN. Jaoxsow—up there. Thatis to say, Butcher Jackson, Cut-throat Taylor, Kill-

off-by-the-wholesale Scott! No great improvement on the Colonel Moses, Captain Jogh-
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ua, and Brigadier General David of oLb times! Only “following in the footsteps of their
illustrious predecessors!” And then the Military Academy at West Point, where they
“teach the youngidea (and ‘old *uns’ too,) to shoot”’—bang—fire!

Two S1pES To 1T.—Every man was made to labor; and he who labors not is a loafer
and a robber. The great Destiny writ forevermore in the book of Fate, to cach in-
dividual man or woman of earth, reads: “Work, work, work!” Thisis the inevitable law,
and from it none shall ever escape. Butthe other side is just astrue—man was Nor made to
work. If he must work some, still he wag not made to work much. He was made to
cultivate, enjoy and live in his brain, not his muscles—his social, mental and moral nature,
not his arm-nature, nor his leg-nature. To LIvE is the object, and it needs not a great
ado for that. Tar more work is done already than is required, (even to make every one
of the thousand millions ricH,) were its avails only properly distributed—were there no
mean sharks (let alone the mere droues,) to grab‘more than their share. TIn an Associa- -
tion we shall not work as we do now; and we ought not to, even to START one—it is a
sin against Nature. It is to Iitll ourselves—die before our time. Work is ome of the
greatest sins and curses of 4he -world.

No SipE AT ALL.—Yes, for neither of these sides iz true, after all—both in the end
are false. Neither were we made to work, nor yet were we made not to work; for—we:
were not made at all!  Our parents originated the germ ofourexistence; and after that, we
Grew, like a squash, or a pumpkin! As the boy said, “It whistled itself’” And even as
to the parental act which originated us, that, too, was a growth—an out-growh, a spon-
taneity, of simple nature. At last, everything is self-existent.

Too Brier.—Doubtless some or other of these many radical propositions will not be
readily accepted; but that is the very thing—there is not room to set forth their full evi-
dence. This is the significance of their heing “Things to think of.”

REMARKS BY L. H. DIGAREL.

We can’t see the consistency of our friend’s reasoning, in regard to Tmmortality. TIf
the Universe is INFINITE, and spiritual intelligences FintTe, by what means could the
latter finally absorb all matter and space, in the eternal process of their creation?—
Though new beings were to merge into life thronghout the ceaseless ages of cternity, yet
there would still be infinite matter and space, because infinity is illimitable. Nor
will the creation of new spirits be confined to our earth or even the system to which this
earth belongs; but we may conclude that other worlds, and system of worlds, will also
contribute. When we consider the process of life-development, the truth of this hy-
pothesis appears still more evident. We know that the process of organic development
in Nature, is from lower forms of matter to higher and more refined and complicated
structures. Ience, it is evident that spiritual life is progressive. In passing from the
earth-sphere, the external form is cast off, and the soul, orlife-principle, takes on an in-
visible, or higher form of matter, and thug throughout its progressive, eternal career, it
will rise higher and higher in the conditions of its being,-by assuming forms of matter of
a corresponding character. Dut it may be urged by the opposers of the doc-
trine of immortality, that if what has just been stated he true, why would it not go te
prove the future existence of animals ag well as human beings? In reply, I would state
that the existence of animals appears to be subordinate, and, hence, they pertain to the
earth, or rudimental sphere.  Human heings possess characteristies which do not per-
tain to animals; for instance, the power of reason, intuitive perception and memery, which
eminently qualify them for devcloping through interminable ages. On the other
hand, animals do not appear to possess any such remarkable gifts, but such only as serve
a3 means of protection and existence. I know the intelligence of some animals may be
urged as an argument to disprove man’s superiority over the rest of the animal kingdom.
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But Tam fully satisfied that the force of this objection will scon disappear by a critical
examination of the constitution of the human brain. Even admitting that animals have
a heing in the spirit world, it could not diminish the force of the argument, establishing
man’s future, eternal existence, but on the contrary, would carry with it conviction that
would be irresistable.  Who can conceive of a wiser arrangement than that the realms
of the infinite Universe should be peopled with intellizent existences in the enjoyment
of immortal life? Where is a higher design?

Our friend’s attempt to disprove the God-idea, is equally unsuccessful. If by the use
of the term he means the Sect-Godg, no one will doubt his proposition. But applying a
correct and consistent idea;—make God the intelligent power, or active principle of the
Universe, and where is his logic? To tell us God is not Truth, don’t prove it so, asevery
man must know. 8o that amounts to nothing. ;

PRAYER BEFORE THE DEMOCRATIC CONVENTION.

DY W. D.

If a company of bandits wished to engage a reverend gentleman, to pray for success in
their marauding adventures, and bless the spoil upon their return, it would he no difficult
matter fo find a man for the work. The Democratsat their late Convention in Cincinnati,
appear to have met with no difficulty on this score. The Rev. Nicholson, of the Episco-
pal Church, offered 2 prayer, commencing thus:—

“Q, Eternal God, we, thy helpless creatures, desirc to make our supplications unto
.thee.” .

And so you commence to ask favors of God by telling him that he has made you help-
less! Ttis certainly nothing to the Creator’s credit, that he should have made his crea-
tures helpless; and supposing it o be trué, I should hardly have commenced by teliing
him so. 2

“Thou art glorious in holiness, fearful in praise, doing wonders.” What do you mean
by fearful in praise? and what do you mean by doing wonders? Had you any meaning
in your mind, when you used the words, or did you say them over like a priestly parrot,
because you had heard somebody else do so, or read it in an old hook, and thought what
had been said to God, would do to say again?

““While thy tender mercies are over all thy wozks, thou art of purer eyes than to be-
hold iniquity; and thou puttest away the wicked like dross. The very Heavens are not
clean in thy sight.””  You profess to helieve that God knows all things, and yet you take
upon you to tell all this! If you want anything and think you can get it by asking for it,
why not do so in a straight forward, manly way? You tell God that he “puts away the
wicked like dross.”” If you mean hy wicked, those who do wrong, it is certainly not
true, or you would not have had that Convention to pray before. If the heavens are not
clean in God’s sight, whose fault is it?

“Wherewith then shall we come hefore the Lord, and bow ourselves hefore the High
God? Tor we have erred and strayed from thy ways, like lost sheep. We have fol-
lowed too much the devices and. desires of our own hearts. We have offended against
thy holy Inws. We have left undone those things which we dught to have done, and we
have done those things we ought not to have done, and there is no health in us.” Of
course, God knows that well enough. You have been telling him so ever since T knew
you; and if what you told him a while ago is true, he cannot hehold you, and he must
put you away like dross.  Why don’t you mend, if you are so had? If you were to
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spend thetime in doing"good that you now do in telling God how had youare, you would
mend yourselves and help mend- the world.  Besides, how foolish to keep telling God
what he knows, and what you have told him a thousand times before. If you were an
idiot or a lunatic, yon might be excused, byt having common sense, do put a little of it
into your prayers.

“But O, what infinite love, thou hast manifested toward us! for thou hast revealed to
us the way of salvation through the death and sacrifice of our Lord Jesus Christ, thine
Eternal Son, in whom whosoever helieveth with the heart, shall not die eternally.”” Do
you mean to say that God has revealed a way by which men who continue to break his
laws, do the things they ought not, andleave undone the things they ought to do, can be
saved? ZZIf you do, there is certainly no truth init. If you mean that men are saved
when they cease to do wrong, and henceforth do right, then God did not reveal that hy
Jesus Christ, for the world was made on that principle, and men have always been saved
in proportion to their ohedience to naturallaw, If a man drinks liquor, who or what can
save him from its effects? If he does not drink it, he saves himsell thus far, of course.
You call Jesus Christ God’s Eternal Son; did you ever think what ridiculous nonsense it
ia to tallk of an Ererxan Sox? I a gom, there must bave heen a time when the father be-
gat him; how then can he be eternal? What do you mean by'a man believing with his
"HEART? If a man believes at all, he does it with his brain; and if all believe in Jesus
shall be saved, you need not trouble yourself about the majority of people. DBut you tell
God they shall not die eternally. What do you mean by that? It would he just as wise
to say that the good should be born eternally, as that the wicked should die eternally.

“0, Lord God, for the sake of thine only Son, have mercy upon us, miserable offenders.
Spare those who confess their faults. Restore those who are penitent according to thy
promises declared unto mankind in Christ Jesus our Lord.” Cease to offend and be
faulty, and all will be well with you; if yon do not, all the prayers in the world cannot
help you.

“And grant most merciful Father, that hereafter we may lead a holy, righteous and
sober life to the glory of thy holy name.” If you do yvour part, God will be sure to do
his; but if you drink wine and brandy, it isnot in God’s power to make you lead a sober
life.

“We approach thee, O, Lord God, at this time in an especial manner, as the universal
Ruler of men and things. Thou conductest both in heaven and on earth, after the coun-
sel of thine own will. Thou settest up one, and then pullest down another.” If what
you say be true, God is a miserable workman. He pulled down the French Republic, I
suppose, and set up the despicable tyrant that now reigns over France. He get up Tay-
lor, a red-handed murderer, and Pierce, a mean, cowardly truckler to slave power, and
is about to curse us with another of like stamp, or perhaps worse. Don’t tell us that any
more, or we shall conclude that your God is the devil; for nothing whiter than a devil
could have done such actions.

“Thou art the avenger of thy truth on the nations that depart from thy ways, while
thou art the rewarder of all such as diligently seek thee. O, Lord, bless our heloved
land! Let it not he said of us: Ah, sinful nation; a people laden with iniquity; a seed of
evil doers; children that are corruptors. They have forsaken the Lord; they have pro-
volked the holy one to anger. They are all gone away backward. But let integrity,
Jjustice and the fear of God prevail in all our high places of authority.” You may pray
to God not to have that said of you; but the damning truth remains the same; that igjust
what you are; and if God could have heen provoked, he would have swept you all away
long since. You ask for the fear of God to prevail. Would it not have beena little wiser
to agk for the love of man to prevail, so that the bonds of the oppressed might be broken
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and Freedom bless the whole land. But you were so craven spirited that you dared not
do it, lest you should offend the slavery Propagandists who engaged you to mumble for
them. ; :

“Rebulke throughout the land the daring spirit of infidelity, of insubordination, and of
an excessive worldliness.  Let truth and righteousness flow down all our streets, and the
songs of the righteous he heard from all the habitations of the land.”” T know what you
mean by infidelity; unbelief in priesteraflt and theological rubhish. No deubt you would
be glad for God to rebuke that, so that you and yourcraft might be exalted. Your prayer
alone is sufficient to make a thousand infidels, The worst infidelity is unfaithfulness to
our convictions; and if God was to rebulke that, you and your brethren would be the first
to receive that rebuke. Tf truth and righteousness were to flow down the streets, you
would be one of the first to make an outery, for it would wash you priests away like a
flood. No ore would he in greater consternation than yourselvesat the answer of
‘your own prayer. I have not time to go over the whole of this prayer, but the above is
a fair sample of it, and of the way that men talk nonsense to God. We talk about hea-
thens. We need not zo abroad fo find them; our towns, our churches and our pulpits are
fall of them. They need converting as muck as any ignorant Yezidee who worships the
devil that he may keep in the good graces of the potent God of this world.

! THE RESURRECTION.

The following querics were recently proposed to a Methodist circuit rider; they ex-
plain themselves:—

1. Is not the body of man subject to the same physiological laws to which the bodies
of the inferior animals are suhject?

2. By the incontrovertable evidences of Greological science, we know that animals died
countless ages hefore the advent of man;—was not the principle of death then, in their
physiological constitution?

3. By virtue of the physiological laws of their being, the hodies of animals have their
periods of birth, growth, decay and death;—by virtue of like physiological laws, the body
of man has its birth, growth, decay; and we want to know, why not its death, also.

4. Since our hodies change once in seven years, what particles of all our several hod-
les, will he collected to form our “glorious hody?? By what rule of choice will the pref-
erence be given to any set of particles? And as somie of them must be rejected; what ne-
cessity or reason for retaining any?  As the hody was being constantly renewed to suit
the needs of the soul on earth, and assimilated new particles for that purpose, till at the
end of every seven years, all the particles were new; why not take all new ones at the
resurrection? Wherein, I repeat, is the “reazon and common sense” for molding into the
spiritual hody any of the identical particles of carbon, oxygen, hydrogen, nitrogen, sui-
phur, phosphorus, etc, which entered into the composition of the earthly body?

5. Does not this idea of the resurrection become ridiculous, when we make it mean
anything else than, that the soul will have a body, adapting it to its heavenly home?

6. You place your hope of immortality in the resurrection;—now, we, whom you call
“infidels,” believe in the immortal existence of the spirit, and that immediately after the
death of its fleshly hody, it receives its spiritual bedy, adapting it to its new sphere of ex-
istence;—now, what hope have you, more than we? You place your hope upon one ba-
sis, and we upon another; but does not our hope answer to all the yearnings for immortal-
ity, as well as youra?
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7. We have but one “judgment;” that, by which the spirit finds its appropriate place
at once, in the spheres of spirit existence. Good spirits must, by a law of their being,
immediately enter upon the enjoyment of happiness; bad ones must necessarily, he un-
happy, until they learn to fulfill the conditions, by which alone, spirits can become hap-
Py, whether in this life or the next. You seem to have two judgments; one, which gives
the soul its appropriate place in Hades; the other, which sends it to heaven or hell; now,
alter the first, what need can there be for the second? That the first was not formal, is no
reason for one that is, since it must have been virtual, and {o all intents and purposes a
judgment upon the character of the individual; also, how could his appropriate place in
Tades be determined? j

In reference to these queries, the preacher remarked, that they contained nothing new;
that they were as old as the hills; yet, we understand, that he thinks the science of Geol-
ogy upon which a part of them ig predicated, so new, that we cannot rely upon its teachings,
He has since delivered a sermon on the resurrection, in which frequnt allusion was made
to these queries; but no altempt made to answer any but the fourth one. Tt was as-
sumed, that the body which is raised, is the one that died, or it would be no resur-
rection. We had to think how much better off our friend would be, who is rather re-
markable embonpoint, than Calvin Edson, who is perhaps as tall, but weighs ounly forty
pounds. Our friend went into a calculation based upon the principles of animal and veg -
etable Physiology, to show how small a portion of a body in dissolution could possibly
enter into the constitution of a living body. But, although he forgot the cannibal, -who
ig slain a week after he has feasted on his enemy, and, alzo the invisible particles which
pass into the atmosphere from decaying carcasses on the ‘field of battle, and even from
the graves of the entombed, and are appropriated by the vegetable produets which men
consume; still, his ealculation, imperfect and partial as it was, showed that the same
identical particles of matier may, in the natural course of things, become incorporated in
more than one human body. However few these particles may be, the difficulty looms
up as big as ever; and how are we to get 1id of it? Qur friend had an easy and most effec-
tual method. He just assumed that God could watch over the particles of matter which
are laid aside at “death,” and so endow them, that they could not enter into other human
bodies; and the thing was done—done by the “law of miracles;”” and we suppose that no
chemical test, however delicate, could distinguish a particle of oxygen or carbon thus en-
dowed, from these vulgar atoms of the same element which floats at random without the
seal of a protecting Providence upon them. All done according to the “Science of Mira-
cles? the central principle of which we sheuld announce thus: An imaginary power
sufficently arbitrary and mysterious to account for all the absurdities of any idolatrous
theology; a virtue or potency which is resorted too in the extremities of a hard run logic
to save old and heloved dogmas that are doomed to die.

If, for example, any theology asserts the absurdity that three are one, and we contend
upon mathematical grounds that three are not one; our guardians of mystery tell us,
“stick to your mathematics, it ;will do well enough to calculate the eclipses of the moon
by, or ten per cent; but in divinity, three are one, and we can prove it by the Science of
Miracles.” If you prove by the sure teachings of Physiology and Geology the utter and
hopeless absurdity of the dogmas, that death came into the world by the “Adamic curse,”
and that our animal body in dissolution is to be collected together at the sound of a trum-
pet,united again with the same spirit, and transformed in a twinkling into a glorious spir-
itual body which shall live forever; and theolgians tell us; “keep within the domain of
your physical sciences, and don’t step upon forbidden ground; we have a higher sei-
ence than yours; it explains all mysteries, and disposes of all seeming absurdities;—the
Science of Miracles.” And there you see, we may as well stop. Our carnal logic and
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wommon-place science are superceded by a logic and science that are divine. .

Now, we have a proposition for our friend in particular, and for clergymen in general.
Tt is this; DBy this same Science or Law of Miracles, we will justify every absurdity of
heathen mythology with as much ease and readiness as you justily the absurdities of your
“Christian” theology. If you doukbt it, try ns, We should confirm the virtues of your
divine science, and show that experience, reason, common sense and seience are as noth-
ing in its blighting presence.

Our friend defines an “infidel” to he one, who does not believe the truth. Who is to
judge as to what the truth is? Tn some respects, our friend believes more than I do; in
others, I believe more than he does.  He thinks that he isright, and I think, that T am
right. I have the same right to judge that he has—no more and no less; but he calls me
an infidel; and I call him an infidel. Now, which has the hest right to bandy the epi-
thet? But when our friend uses the term with respect to us, he spealks it gently; and
when we apply it to him, we shall try to emulate his good cxample.

FIELD NOTES.

BY W. D.

Several wecks ago, lecturing in the neighborhood of Anderson, Tndiana, I was chal-
lenged by a New-Light minister to a discussion on the hible. The question proposed
wasg, “is the bible a revelation from God?” The discussion commenced, May 26th, and
lasted two days. The first day, the New-Light minister was my opponent, and the see-
ond day, a Campbellite minister, who was sent for by express, to assist his discomfited
brother.

Ialways knew that preachers, as a class, were exceedingly iznorant, but T did not dream
that men who have heen preaching for twenty or thirty years, could bring lorward such
childish and absurd arguments as these men did. They knew nothing of history heyond
what they had gathered from some Commentary on the bihle and Keith on the prophecies,
and took all for granted what they said. The following are a few of their assertions,
during the debate:— :

“Without the hible, we should know no more of God than the horse does!” “If it
had not told us that God was in the shape of 2 man, we might have thought he was in
the shape of some beast!” “We should not know we were men, if it was not for the bible!”?

“Children have to be taught to talk. God must have taught the first man, and it was
vERY likely that he gave him a revelation at the same time!” “All the morality in the
world came from the bible.” “The hible and nature exactly agree. Look at the ac-
count of the flood, and then look at the shells found on the top of mountains.” “We are
told that the rocks were rent when Jesus Christ died, and everywhere we find cracks in
the rocks!!” “Look at the rainhow; every time we see it we have a proof of the truth of
the hible!”

Such ridiculous assertions as the above abounded in the discussion. T knew that or-
thodoxy was wealk, but T certainly did not anticipate that men of fifty years of age, who
had been preaching for years, could be found who would present such childish arpuments
asthese men did. Well may the sheep be lean that feed in such miserahle pasture; well
may the people be ignorant who rely on such teachers for instruction.

At Muncie Isaw more wonderful manifestations. A spirit foot was exhibited; my hoot
taken off by a spirit; bells rung; spirit dances performed; and marvellous things of vari-
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ous kinls, done under circumstances that made deception an impossibility. The spmts
wrere of an unintellectual character, butof agreeable disposition. 3

I lectured at Winchester on the Sabbath question, and showed, 1. That Sunday is not
the Sabbath; 2. That if it was, the orthodox were continually breaking it; 3. That it is
impossible to keep the Sabbath without breaking the laws of nature; and 4. That nature
knows no Sabbath day. The attendance, was large, and after the lecture, some friends
sssembled in a field near town where we played at “base” for an hour, and then had a
pleasant dance, not having the fear of orthodoxy before our eyes. In the evening, I
lectured on Bible Prophecies lo a larze and attentive audience. Winchester is decid-
edly in advance of most towns in Ohio, in liberality and intellience. The people
are prepared to look everything in the face and judge it according to its merits.

CHARLOTTE BOWEN.

BY FRANCIS BARRY.

This noble woman, with whom some readers of the Social Revolutionist are acquainted,
and of whom others of them have heard, it has been my good fortune the past winter, to
become acguainted with. In this worldfull of cowards and flunkies, to say nothing of
quite a number of good, clever people, who tell.considerable truth, and believe still more,
there are to be found only here and there one who dare to think and speak; who dare
to be and do. One of these is Charlotte Bowen, of Waukegan, 1L

It will be recollected that a great commotlon was raised, the past year, at Ceresco,
Wis. A mass-meeting of pure-minded men (of course!) was called, and vomited forth a
considerable quantity of righteous indignation. A mob of virtuous ladieg (legal prosti-
tutes are always virtuous!!) was called out to rid the place of a heing whom CHRIST micht
not have condemned, but who was suppoged to be too bad to be allowed to live in Ceres-
co! This woman—*“this old hag from Waukegan,” was no other than the subject of this
article—one of the noblest, bravest, truest women, as well as one of the ablest philoso-
phiers, it has ever been my fortune to meet.  Whether my noble sister has ever violated
the rules of popular morality, T am not able to say. With true dignity and independence,
she refuses to admit or deny anything in regard to the matter. Thigis the true position.
When there shall be found a few more men and women with sense and courage enough
to take such a position and maintain it, people will have begun to find out, that minding
their own business is a paying operation. To all such brave, true souls, I would say, be
of good cheer; the day of Humanity’s redemption is at hand, and YE ARE THE REDEEM-
eRs, They who dare spealk the truth do well; but it is they who acT as well as speak,
who po as well as teach, that are the =aviors of the world. Whatever other teachers of
the glorious gospel of Freedom may do, you and I, my sister, must he true to our princi-
ples, which is o be true to ourselves. Let us be true to Nature; let us ohey our attrac-
tions; let us LIVE the doctrine we teach. Let us leave the timid and prudent to sacrifice
their manhood on the altar of a senseless and exacting popular sentiment; let us leave the
mad multitude of fools and hizots to rave on in their folly and their madnes, but let us be
true to truth, love, freedom. Then shall Humanity “rise up and call us blessed.”
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“PHILOSOPHY OF LOVE’ AMPLIFIED.

BY HARMONIA,

[The following Communieation hails from Cincinnati, without the name of the authoress: but on
account of its intrinsic worth, we print it, believing that few of oar readers will have any difficulty
in referring the authorship to the cnly “unity” from what just such an article could proceed.—Ep.]

Friexp Wricnr:—You say that Love in bpposite sexes, is a mutual appreciation,
based in mutual fitness and adaptation; and that it continnes until all the points of at-
traction are reciprocally absorbed, and then comes passivity or repulsion. You think
that this state of absorption, or digestion and assimilation of attractions, may continue
beyond the earth-life, in some instances, because this life may be too short o reach the
passive or assimilated state.

You speak of these agsimilated ones then seeking loves and afterwards coming tor.rether
again with spirit riches to enjoy them. 7

I am not abont to find fault with your dectrine, but with your want of doctrine. Why
cannot these loving and assimilating partners of whom you speak, find time and oppor-
tunities for other unities and harmonies whilst their own unity is being completed, and
thus enjoy the aggregation of spirit riches continually, and from day to day count new
treasures in the unity of love and wisdom, constituting development? We are all con-
scious of a wish for the eternity of loves—our attraction is constancy, but the ever re-
curring mecessity is change. IHow cannot the two be united?

You seem, in your philosophy of love, to be like a musician who would play an ever-
lasting succession of duets, but who had never conceived the idea of an opera. A little
more study of your subject, and the harmonies to be found between the harmonies of
Love and music, will enable you to form a much more comprehensive idea of this beau-
tiful philosophy—the philosophy of Life, of God, of' Heaven.

The present idea of Love is of sensual pleasure—and everyhody has a consciousness
if not a knowledge, that this leads to death; hence the popular and well grounded oppo-
sition to Free Love. It is really opposition to the tyranny and degradation of Tust.—
Advocates of Free Love are getting themselves defined, and their opponents exposed
pretty rapidly. :

The world wants love; it prays and agonizes for it; but it is too good, even in its great
wickedness, to accept animal Love' for the Spiritual Life-giving Hssence—the very God.

Ispeak what I know and testify what I have seen, when I say love becomes more living be-
tween partners who are most largely affinited, as new loves come into the heart and life
of each. There is a continual bridal to those who have ascended the harmonic plane of
Love—who have abjured all animal love that is not informed and macde living and holy
by Spiritual Love, and by being confined to use, and not w. 1<‘-ted by selfish gratification,
Those Who have arisen from the plane of animal love, who hold ' themselves free to love
all thatgds lovely to them, realize two great goods;—they have no jealosy nor distrust;
and they have an ever [resh and living bridal love.

But this freedom of love cannot be reached through the waste of the Senses. All
who seek to make love free without a vestalate to prepare them to know its uses, and to
enable them to fulfill them, will find themselves involved in change, jealousy and the
death of soul and hody. ;

T assert, then, that the true Harmonist will consecrate himself or herself, to the free-
dom of love, by emancipation from the tyranny of the sensual desire;—that they will
use the sensual expression of Love only for the wisest reproduction of which they are ca-
pable, and that all Love beyond this use, they will devote to the unities that cynng(i[ml;
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development. The smile of woman’s love is the sunshine which evolves wisdom in man
from generals to all particulars; and man’s loving appreciation of woman becomes the
mode of her unfolding and beautifying herself and all things within her sphere.

TO DR. T. L. AND MRS. M. S. G. NICHOLS.
SECTISM AND SEXUALITY.

In the May number of your Journal, I find two articles; a letter from one of you, and
a report of the P. U. in the other, in regard to which I feelimpelled to address you a few
words, in the follness of a brother’s spirit. By your writings you bave done a noble
work; and ag an individual recipient of good at yeur hands, I am truly grateful; but I
write not now to commend your traths, but to protest against what I deem your errors.

You agsume to he in advance of all Reformers who do not aceept your views, and that
we shall appreciate you and become one of you, when we become sufficiently wise to do
s0. I have known many sectists; and the position they all take is: “When you are as
wise as T am, you will understand me and helieve as T do.” Perhaps this fecling attends
us all, more or less; but I think it best that we should not make too great a parade of it
hefore the world.

The sectist does not judge me by my devotion to good according to my highest wis-
dom, but by the special articles of my faith and the isolated acts of my life. T aceept
not his ideas of God, nor observe the day he has consecrated to idleness; and these delin-
quencies taint my whole being, in his estimation, and he looks upon me as an Atheist and
heathen.  Whilst he tries me by one standard, T am living by another; and he cannot
Jjudge me justly, for he does not know all that I am.

So I eat moderately. of flesh, and the dietetic sectist expends his wit in the invention of
ugly names for me, never dreaming that may be I am a better man and a truer harmon-
ist in the earth-sphere, than I would be if I used no stimulating food at all; for in the su-
premacy of his wisdom, he presumes to know what is hest for me, as well as for himself.
It would not he worth whlic for me to make any defense, for his whole manner is instinct
with the spirit: “Stand by; I am holier than thou.”

Now, Task to be judged by all that I am;not by one, but by all the principles of my be-
ing, for if’ you give a monopoly to any one of these, you may do me gross injustice. The
peculiarites of my constitution; all the experience of my life, and all the circumstances in
which T am placed, must he understood hy whomsoever judgment is given; and for this
reason, none of your exclusiveness can apply with certainty to me, or to any one else.—
They ave best adapted, I have no doubt, to certain individuals, in eertain modes of Tife;
but the attempt to take a partialism out of its own sphere, must inevitably lead to revolt
and inharmony, and I protest against it as the very essence of intolerance and scctism.

I am not going to make a defense of the gross flesh-eating and stimulating habits of the
people of Civilization; not by a great way. I am simply protesting against thegeetism of
exclusiveness, which in the plentitude of its own wisdom, erects a standard for 1tself, not
of temperance, but of abstinance, and judges all men by it. I think it likely that there
are many who would achieve a greater harmony in their earth sphere, to use no animal
food; but there may be others with whom the case would be just the reverse. Falses
nnumerable affected us before we were born, and afterwards; and still we are not re-
deemed from their tyranny. All truth is not absolute; and what may be true for one,
may not be true for another. What is right under certain conditions, ‘may not be
right under others; and hence a rule of life may be very good in its own sphere; but out
of it, an instrument of wrong and oppression.
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Individuals who indulge sedentary and studious habits to the neglect of physical exer-
cise in the open air, under the life-giving rays of the sun, would, I think, do well to he
sparing in the-use of a diet which requires the exhalation of much oxygen to consume
the superabundant carbon. «As, under such circumstance, there is less oxygen received
through the lungs, a greater proportion should he talen with the food. Butif Twere to
indulge habits of this kind which tax my nerves, and cheat my lungs of air and my mus-
cles of exercise, I should soon be a fit subject for the mad-house. In this respeet, others
may do with impunity, what T dare-not do; hence, we observe that the same habits of life
do not affect us all the same way.

We all have bodies, or should have, and it would seem to be a law of our heing, that
all should devote a part of their time to physical industry for the supply of their physi-
ical needs. As those who arc active in the open air, inhale much more oxygen than
those who are inactive within doors, they crave such food as contains a greater proportion
of the elements which enter into combination with oxygen in the lungs, and the chemical
<hanges therein effected become stimulating to the animal life; the blood Hows more vig-
orously; the chest expands, and the whole physical man attdins to a vigor and buoyancy
of which the striplings of the counting-room and studio know nothing. Having a sound
body, such are prepared to exercise the functions of a sound mind. By a just expenditure
of our life energies in physical and mental activity, the equilibrium may be maintained
all through life, and this would be harmony, as I conceive, in our present spheres of exist-
ence.

I knlow that by shuting ourselves up within doors, and doing but little to excite physi-
cal activity, we may attain to a condition of nerves, in which, by spasmatic effort, weare
able to astonish the world with greater displays of genius, than we could have made hy
greater harmony in our habits of life. TBut such fragmentary culture develops the spir-
itual prematurely; it exhausts the individual, and he becomes old at an early age. The
blood flows sluggishly or feverishly in the veins of his children, and two or three gener-
ations are sufficient to extinguish the family forever. Suchis one of the penalties which
God inflicts for the unjust absorption of vital energy by the higher faculties of our na-
ture. There is an exhausting superabundance of activity in one direction, and a debili-
tating want of it in another. And the consequence is that the whole man hecomes diz-
torted, dwarfed and diseased. The robust farmer or mechanic, whom Plato and your-
selves would deem a sensualist, lives to a hale old age himself, and his blood runs full
and free in the veins of his progeny, aud his name descends from generation to gencra-
tion; and this is one of the modes of divine reward for the naturalness of his life.

You speak of emancipation from the tyranny of sensual désive. - Now as it respects the
sensual desire for food, it will be a long time before we can sing the song of deliverance.
Its demands are imperious and we must comply. The desire has strength in proportion
to the importance of the end subserved by its gratification. The desire for food guaran-
ties the life of the individual; and there is another desire which guaranties the life of the
Race, and you cannot subdue either without the most fearful penalties. If you weaken
the one, you put your individual life in jeopardy; if you weaken the other, the penalty
falls upon your offspring: Subduing one is death to the individual: subduing the other,
death to the Race. Whatever invigorates the body, invigorates these desires; whatever
enfeebles the body, enfeebles them.

Hence a dietetic error. - Sexual desire is “immoral;” we must tone down our animal
nature; hecome spiritual: and so reject as filthy the best of foods for sustaining bodily
vigor. Butevery philosopher must know that it is not our physical nature thut we want
toned down; for we have little enough now, in all conseience; but it is our spiritual nature
that we want toned up. By the process of toning down the animal, we may shoot up
the spiritual lile a plant in ahot-bed; but the growth is morbid and exhausting, and i can
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not last from generation to generation:’ If we would increage the spiritual elements of ouzr
being in a natural way, in this carth sphere, we must be careful not to tone down our an-
imal powers, but be very careful to fone them up, and then develop the whole being i
harmony. What vital energy should be expended through one channel of our being,
must not be expended through another, or-we shall make bad work of it in the endi—

Each faculty must be exercized with due regpect to the needs of all other faculties, and.

then will the whole man grow together.

If freedom for the affections 18 not to be installed till mankind may control the sexual
desire, as they now control the desire to ride on Liorseback, or to travel in foreign coun-
tries, we who are fighting for it, may as well lay down our arms.  If the conditions of af-
fectional freedom be thus the conditions of lineal extinction, then is frecdom “a sound-
ing brass and a tinkling symbol.” What seems to he a more likely condition of freedom
for love, is the voluntary control of the natural function amidst the free play of the social
elements in harmonie life.

You have recently promulgated as a sexunl law, that “the material union is to be had.
only when the wisdom of the harmony demands a child.” 1 look upon this law as the
Jegitimate child of a fragmentary philosophy, and thisin turn as the offspring of fmg_
mentary eulture and unsymmetrical development.

If the law be true, ag I understand it, the virtuous old hachelor whose life comes near-
est your standard, shonld live to a greater age than the married man, and develop a high-
er order of manhood. Tn his ease there has been no amative waste of the energies which
should be consecrated to development, and the virtuous economist should receive his re-
ward in a thrifty manhood and a green old age. Dutis it s0? The prudish old hachelor:
and the husky old husband; the manhood of the one developed with sexual inactivity,
and the wanhood of the other exhausted by sexual excess; and what prominence has the
sexual nipgard sverthe sexual spendthrift? The excess of married life is one ‘extreme;
and the abstinence of your rule another. The mean between the two, would seem to be
the requirements of health and happiness. This mean can only be found and practiced
in freedom; and every one must find it for himsell, Woman mugt he rzleased from slav-
. ery and the individual allowed to live hishighest thought, both as to practice and expe-
diency, amidst the most perfect toleration.

But you have assumed to give the law; and all who violate it are presumed to be sin-
ners. Individuals who have the same right to judge as yourselves and whose lives may
have been as symmetrical as yours, and in their own opinion, more so, rebel against this
law, in their highest wisdom; and however noble their lives in all other respects, yet for
this you rule them out of the Brotherhood of Harmony. They cannot find acceptance
and toleration, for your rule is absolute. It is the despotism of every seet on earth.

Everywhere has nature shown the utmost solicitude for the preservation of the speeies,
and made the surest possible provision against their extinetion; and the human race is no
exception.  As it relates to plants and animals, there is a superabundance of all the ele-
ments of reproduction. Hundreds of seeds are produced for one that ever matures a
plant. There are hundreds of drones to meet the contingency of the union of only ene
of them, in the air, with the mother bee.  All nature is governed by law, and not any
part of it by specialities; not even man himself. Had natural government been by prov-
idential interference, one male bee would have been sufficient; hut as it is, the seeming in-
harmony of a superabundance hecomes indispensable to the continuation of the species.
It is just so with man’s sexuality. When you get enough to ensure the continuation of
the species, you have a superabundance; and this is a necessity of humanity under the
ceneral law government of the Universe.

“But the lower animals have no such superabundance, and would you regard man be-
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Tow them?” T simply state the fact; if there he degradation, a power heyond us has im-
mposed it. The very reason that man is superior to the brute creation, would scem to be
the Teason that a superabundance of the sexual element is a necessity of the Race for its
perpetuity. The brute is little more than animal; procreation is necessarily an animal
act, and the lower forms of animal existence require but a small development of the fac-
ulty. Tts function heing in the line of the animal nature, or predominant being of the in-
dividual, it has no antagonists of a spiritual character to oyercome, and hence is sure to
effect its purpose. But man has a high intellectual and spiritual nature which antago-
nizes the animal; his offspring is feeble and requires much eare; and when you get enough
-of the sexual element to overcome these higher elements of our heing, and the repug-
nance of caring for offspring, so as to insure the .perpetnity of the Race, you have more
than your rule tolerates. The sexual element in man has streneth in proportion to the
antagonists of sexuality to he overcome, so as to malke abundantly sure of the propagation
-of hiskind; and if this proposition be true, it follows that primitive and undeveloped peo-
ples have less of the sexual appetite than the more advanced races; and I think the facts
will sustain this agarule. A corollary of this propoesition would he, thatas races (not indi-

viduals always,) advance in spirituality, their sexual wants will become more and more
a pecessity of their nature.

The healthy and symmetrical man would find no relief in the amount of sexuality per-
mitted by yourrule. If he cultivate those habits which Tteep up the vigor of his body
and the symmetry of the whole man, in all vespeets but those of sex, and ohserves your
rule in that, he would be necessarily less pure and spiritual, than with a temperate indul-
gence ol amative desire, according to its own indications, Many, I know, through ner-
vous exhaustion of studious habits in a close atmosphere, may tone down their animal
nature so as to come within your rule; but I know just as well that such a life i sinful.—
The wriler hereof knows something of this by fell experience. When he attained his
majority, he was endowed with a healthy flow of blood and a vigor of constitution which
is mot the lot of every one. As a necessary accompaniment of this, his sexual nature
had power and activity. DBut he hecame a student, and made his intellect and friendship
nature the channel through which he expended all his vital energies. As a matter of
course, he became very pure and chaste without the least approach to sexual desire. He
should have been rewarded for so holy a life, hut he was not; and if the penalty be any
measure of the sin, he sinned more during a few months of that period of hig life, than
in all his life besides. He suffers yet, and shall till he lays aside the old hody, whose laws
he has violated.

. As man is now constituted, whoever so absorbs the sexual element of his eing in any
mode of life, asto bring its activities within the range of your late teachings on this sub-
Jject, does so at the expense of physical completeness and human symmetry; and he does

; it at his peril.  One who so'lives is not capable of the complete sexual act, except through

spasmodic and exhausting impulses.  He is not physically competent; and it is not strange
that his family degenerates. :

Your law presumes a harmony which God has not himself achieved in the Universe.
There are earthqualkes and voleanoes, marshes and malaria, the scorching winds of the
desert and the chilling winds of the Winter; yet the Universe is a unit, and harmony
therein predominant. Universal government is by law; and hence the necessity of excep-
tional discord. By discordance of life in one direction, you may overcome discordance in
another; but be careful that you do not lose a great deal more than you gain. You may
achieve what seems to you a greater harmony in your earth-life, but so far as you do so

through the suppression of your animal nature, the effort is a violent one, and exhaust-
ing; AND IT LEADS To DEATEH!

Our faith is to a great extent the creatuve of our lives; and vice versa, of course. When

-
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T was exhausted with intellectual Lxhor my intuitions would have inclined me to your
rule far more than they would have done a few months hefore, when my life was more
natural and truthful; orif I had been o medium, I would, by the same law which governs
intuition and fcrelation, been more likely, under the influence of nervous exhaustion, to-
have received such teachings as these, with which yourselves have been favored. Allam-
natural life, of which the pssirarTions of novelism and spiritualism are examples, per- ¢
verts the instinets of our nature; and I trust none npon any question of harmonie life who-
gives a monopoly of his vital encrgies to any class of his facultics.

Tn.the early stages of harmonic movement, the individual must he thrown upon his own
responsibility in all that concerns himself; and then we must tolerate all. ~ This is the pre-
cise opposite of rule and sectism; and until we ignore all shapes of sectarian despotism
and discavd utterly all Procustean bedsteads for any other than our individuat self] we shall
fuil in freedom, progress and harmony; and ¢nd in clique, clanishness and sectism. The
division of mankind into sects is an evidence of progress toward harmony; but sectism is
not an element of harmony in actualization. ;

T believe in the vestalate in its proper place as much asany one can. Without it T be-
lieve a sexual love cannot he matured as it should he. Hence, we want freedom and tol-
eration, and not the dogmas of sect. If in freedom any exhaust or pervert their sexual
nature, the penalty falling upon them and their children will contrast with the reward of™
well-doing, as exemplified in the lives of those who observe the law of temperance; and
thus will the truth vindicate itself  Out of freedom this cannot be, for in the despotism
and exclusiveness of marriage, there is little incentive to temperance, as the system turns
at either exfreme on ahsolute celibacy and exclusive license.

My dear friends, were it not that T feel entirely justified in writing this letter, I would
beg your pardon for having done so. You may think me abundantly impudent; but as
my Io-.tor hasbeenconceived in the utmost kindness and veritten in the same spirit, Ttrustthat
it will not prove offensive to yourselvez any farther then its heresy of sentiment may make
it so. It may he thonght that my manner has bordered too much upon the personal; but it
must be recollected that you have assumed to be the head and heart of a-soeial body
which extends into all parts of the Union; you have assumed o be the unity to which
hundreds of the most profound thinkers and intellizent workers are looking as the center:
of their thought and work; and in view of these assumptions, I think I should have been
justified in greater explicitness than T have indulged. If you had assumed only to sug-
gest or teach, I should have presumed nothing more than a careful investigation of your
doetrines; but when yon set yourselves up before the world as exemplars, it seems to me
that your life itzelf becomes a subject for public serutiny. Did T assume to stand upon an
advanced plane of human life, to proclaim a new gospel, an imminent dispensation, and ask
that others have faith in me and reverence for me, I should hold myself in readiness for .
dissection. But your friend Prrmr is too chary for that; he assumes simply to be self-
centered, and this character he would try to vindicate hefore the world.  We may look
to many unities for the mutual interchange of love,and very life itself, and should do so;

hut let us be careful that no one absorbs us, or we may be eventually swallowed up in
tyranny, and overwhelmed with ruin.

This letteris a plea and a protest;—a protest against exclusiveness and sectism, how-
ever facinating the forms in which they come; a plea for toleration as indispensable to the:
freedom  and development of the individual. When the rules of sect-life emenate from
the spheres of mystery, and the “I-am-holier-than-thou’ is confirmed by oracles, they
come with ten-fold power to fasten upon the lives of those who are not yet developed en-
tirely beyond the planes of superstition and idolatry. While there are hero-worshippers,
there will always be some to ape the hero; and Taccept all these as good in their Wa.y,.
as elements of agitation, but not of actualized harmony. \

Sincerely and affectionately your friend,
Bosrox May, 1856, PETER S0CIALIST.



THE SOCIAL DESTINY OF MAN.—By private letter from Al BRISBANE,
we learn he is engaged in’ the re-publication of this great work by Fonrier. « e will
also publish in conveciion, a 'I'veatise on the Tunctions of the P s of the Boul. . On
receipt of the worlk, a more satisfictory notice will be given. It may be ordered through
Ristye Star, Greenville, Darke Co., Ohio. Pr;ce, £1,25, postage unpaid. L. H. B

FREE MEETING.—A three days Meeting of the Triends of Human Progréss will
be held in a Grove near Winchester, Prehle Uo., Ohio; commencing July 11th.  T. A,
Hixe, Axxz D, Orroer, W, Dexron and others, have been engaged to be present. The
timid and the half-hearted, the hold and the whole-souled are invited to attend.

What can be killed iz unworthy to live. z

CommiTTEE oF ARRANGEMENTS.—Samuel F. Cross, G. W. Boolkwalter, Thos. Dewette,
Martin Lawrence, Wm. Boner, C. H. Grines.

“Popas For REFORMERS” are in the hands of the binder, and will be sent to subseribers

in a few days. Wil nIh

0CTAGON SETTLEMENT COMPANY, KANSAS. —Containing full informatien for
inquirers. New York; published for the Company by Fowler & Weils, 308 Broad-
way. Price, 25 cents. ]

Orrcin.—The Octacon plan of settlement was originated by Henry 8. Cluhh, of New
York City, in 1855. Tt was first adopted by the Vegetarian Settlement Company which
has made rapid and unexpected progress, having already a sufficient number of members
to commence a city containing an area of sixteen square miles, a site for which has been
selected on the banks of the Neosho river, Kansas Territory. The capital of this Com-
pany, in February, 1856, amounted to over $33,000, and the private capital of members
to over $100,000. The Octagon Settlement Company is-the second to sdopt the Octazon
plan, and although it commenced subscription to stock ouly in Februavy, 1856, by the
end of that month it numbered sufficient memhers to start one Octazon villaze of four
miles square of arca, and its shareholders ave daily increasing, so that it is probable hefore
the end of the Winter, sufficient members will he secured to form a city of equal size to
that of the Vegetarian Company.

- Tae Sire.—The site selected for the Octagon City, is on the Neoshoriver, hetween lat.
38 deg., and the boundary Tine of the Osage Indian lands, and between 18 deg. and 19
deg. long. West from Washineton, It i5 on the opposite side of the river to the settle-
ment of the Vegetarian Settlement Company. The river at this point is very rapid. and
for ten montbs in the year, the water iz sufficintlrabundant to malke it servicealle for
mill-power. Tt 38 fice from any had taste, and very soft. There is a sufficient amount
of timber to serve the purposes of settlers uotil additional timber can be grown.  Coal,
limestone and sandstone, suitable for grindstones, cte.,-and abmndant sprinzs of pure wa-
ter are interspersed throughont a fine rolling praivie, and the land compiises excellent vea-
etable'mould, loam, ete., toa great depth, with a gravelly, and in some instances, roeky
substratum. The Iimestone is weil adapted for building, heing at firet easily eut, and he-
coming very hard by exposure. It will be seen by reference to the map of American
Railway Guide, thata Pacific railroad is projected which will erossthe Neogho river a. little
below the spot above indicated. The scenerv is very heautiful, and the surfee nndulat-
ing, like the waves of the ocean subdning after a storm. - The banks of the river are from
. fifteen to thirty feet high, and there are geveral perennial streams adapted for water pow-
er, emptying themselves into the river near this site.

ADVANTAGES OF THIS PLAN oF SETTLEMENT.—L. Every settler would live in a village,
and at the same time be in the best possible situation on his farm—between pasture land
in front, and arable land in the rear of bis dwelling. © 2. Every settler wwould enjoy” the
mutual aid and protection of the other settlers, affording the best opportunity for coop-
eration in store, implements, teams, machivery and sales. = 3. FEducational advantages
could he secured to children, the school housein the cenler heing within a auarter of a
mile of all the farmhouses. 4. The intellectual advantages to settlers are worthy of con-
sideration, as by assembling together frequently in the central huilding, for the discussion
of agricultural, physiological, mechanical and other sciences, politics, theology and mor-
alg, the great amount of intellicence will be kept active, and the dulness and monotony
often incident to country life, avoided. 5. The social habits of improvement occasioned
by such proximity, must he evident.  Tnisolation men hecome indifferent to the refine-
. ments of ciyilized society, and sometimas sink into barharism; but living in proximity in
. this way, will cause emulation to excel in the arts of domestic and social 1ife, and in the
| ‘elevating influences of mental and moral cuiture. 6. The pecuniary advantages of this
|| plan arise from the fact that the formation of & village always increases the value of the
11 land all around. i i
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LIST OF BOOKS.

THE FOLLOWING WORKS, AT THT 0FFICE OF THE SOCIAL REVOLUTION- |

IST, MAY BE ORDERTD BY WHOLESALE OR RETAIL

CHARLES HOPEWELL; OR SOCIETY AS IT'IS AND AS IT SHOULD ‘BE.

By Joux PArrersox, An Exposition of the Ilvils of existing Soglety, and a careful Investigation

of the Covdinal Principles and Practical Détails hy which the Soeiclary Conditions of an adyanced.

Humanity may be instituted. Tt di
Origin, its Lducation and its Fut

s the Natare of the Tndividual Mind in referenceto its
‘e, and considers the quality and uses of the Property Instinet
and the Theoretical and Praet -tions-of Tabor and Capital, together with the Taw of Dis-
tributive Justice, by the observance of witich, Fraternity, Harmony and a just individualism would
he secured toall. Pp. 300, Price, 50 cts, per eopy; paper cover: musling 74 ets.; postage pre-paid.
A very large discountis allawed to those who purchase by the guantity.

T have been a reader of all the Philotophical and liberal works that have come within my redeh, | |

for some time; hut T will say that the six and seven chapters of Chaxles Hopiewell contains the hest
philosophy in the least space of anything that 1 have ever soem. T do wish there was o copy-of that
work in every house, throughout the land.”—G. T. Rockford, 1.

“T am pleased with the plan and execution of the work. ‘Ttevinces a thorough investigation of the
Social Systemsalveady promulgate 1 an extens
and the reasons of those difficulties.. The subjset is one of such 2 peculiar character 'as to require
more than ordinary haldness and ingennity ‘to present it in n popular dvess.  The swork is admirably
adapted to prepare minds for nataral liberty.  After all, this is the worl of this age. . 'We need prep-
aration. A few minds are ready, and a part of these are restrained in durance vile.”—J. B. W.,
Moundsville; Va.

“Thinking persons who sce®hat prezent claims on property lie at the base of onr.anti-sceial rela-
tions, should read and egnsider ii for the simple, eloar and imporfant truths which are more distinotly
brought into view than I have seen them elsowhere,”—AMos GTLBERT.

“Phe prineiples developed in your admirable worlimeet the yearning of my truest, highest, noblest “f 'y ;

nature—a want which I have long felt, but which T then first found explained.”—J . M., La Maille,111.

“Although I have been a student of Socialism for fifteen years, I have never met with any work:
which presented the communial doctring in such a elear and lveid manner, and at the same time 8o
attractive, with the objections so well considered and answered.”——W.B. P, Taronte, C. W.

POEMS FOR REFORMERS. By Wintiaux Duxrow. This is the title of a new Work
now in preparation, eonsisting principally of Poems of a Reformatory character, suited to the'wants
of the Progressive Minds of the Age. Price, 50 cts. per copy: postage 6ets, Address Daxrox, (hio.

COMMON SENSE THOUGHTS ON THE BIBLE. By Wimniam DeNToN. A sy-
nopsis of Facts and Arguments disproving the Divine JInspiration of the Bible. It is a pamphlet
that Reformers should eireulate to supply the plice of snch Theological rubbish as the American
Tract Society is issuing. Price, 12 otz per copy, . post-paid, Address Dayton, Ohio.

SOCIAL REVOLUTIONIST; a Medium for the Free Discussion of General Principles
and Practical Measures pertaining to Human Progress and General Well-Being, Edited by JoBN
Parrersox and War. DErToN. Tt is the ambition of its Editors and Contributors to make it the

Bravesr and most Rantear Journal in tlhe world. - Published atone dollar a, year, single subserip-.

tion; or five copies for four dollars. = Address Rising Star, Greenville, Darke Co. Ohio,

ed b

SOCIAL DEMOCRACY;
A SOCITY RECOGNIZING THE PRINCIPLES OF MUTUAL TOLERATION.

1f such as accept the ahnezation of Sectism will send their' names and post office address, with'a
few postage stamps, at their option, to defrayexpenses, we propose to printa list of thesame and send
it to eachiome. Let it be distinctly understood that this prejeet has no ulterior purpese which does
not appear on itz face. Its only object is to enable the most liberal minds to become acquainted with
each other,. The list of names will be given that cach may make the most of ibin his own way.

The list will appear when a suflicient number of names have been received. Address, JOEN
Parrersox, Greenville, Darke County, Ohio. ) d :

LECTURING.

WILLIAMDENTON is prepared to lecture on Religious Reform, the Bible, Temperance, Slavery— || :

Mental, Soeial and Chattel—Woman’s Rights, Tducation, Phonotopy, Spiritualism, etec. Any one
wishing to secure his services, can direct to him at Dayton, Ohio. B

re knowledge of the dificulties to he abviated, '

+%,. Most Reform books can be ordered through us at advertized prices. All letters-shouldbedireet= |
to RISING STAR, Greenville, Darke Co. Ohio.






