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y.old, I come quickly, and my reward is with me, to givé every man according as his work shall be.”—Rev. 22:12.
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CHRIST ON EARTH.

HaADp we but lived in those mysterious days
When, a veiled God, ‘mid unregenerate men,

Christ calmly walked onr devious mortal ways,

Crowned with grief’s bitter rule in place of bays—
Ah! had we lived but then!

Lived to drink in with every wondering breath
A eonsciousness beyond all human ken,

That, clothed in flesh, as long conceived in faith,

We viewed the Lord of life and Lord of death—
Ah! had we lived but then!

At! ““Peace! be still! ”’ the storm-wind ceased to roar,
And the lulled waters seemed to sigh, ‘“ Amen!”
Fear—the heart’s mightier tempest—surged no more,
But a strange silence fell on sex and shore!
Ah! had we lived but then! Y

With our own ears to catch the words He said
(Their magic pondering o’er and o’er again)—

The wine of wisdom quaff from Fountainhead,

Mark the lame leap, and watch the rising dead—
Ah! had we lived but then!

The world grows old! Faith, onee a mountain stream,

. Now crawls polluted down a poisonous fen;

The Bethlehem star has lost its morning beam;

Thy face, O Christ! wanes like a wasted dream—
How c'hanged, how cold since then!

Ah! ’tis our dreary lives whose promise fails!--

These languorous lives of low, lost, aimless men.
Through mockery’s mist our Lord’s pure aureole pales,
Yet tenderer than the Syrian nightingale’s,

His voice sounds now as then/

—Christion Union.

General Articles.

THE CENTURION'S SON.
BY MRS. E. G. WHITE.

AFTER laboring two days with the Samaritans,
Jesus left them to continue his journey to Galilee.
He made no tarry at Nazareth, where he had
spent his youth and early manhood.. His recep-
tion in the synagogue there. when he announced
himgelf as the Anointed.One, was so unfavorable
that he decided to seek more fruittul fields, to
preach to ears that would listen, and to hearts
that would receive his message. He declared to
his disciples that a prophet hath no honor in his
own country. This saying sets forth that natural
reluctance with which many people have to -ac-
knowledge any wonderfully admirable develop-
ment in one who has unostentatiously lived in their
midst and whom they have intimately known from
childhood. At the same time, these same persons
might become wildly excited over the pretemsions
of a stranger and an adventurer.

The miracle that Jesus had performed in Cana
prepared the way for his cordial reception. The
people who had returned from the passover had
brought back the report of his marvelous eleans-
ing of the desecrated temple, followed by his
miracles of healing the sick and restoring sight
to the blind and hearing to the deaf. The judg-
ment passed upon his acts by the dignitaries of
the temple, opened his way at Galilee; for many
of the people lamented the abuse of the temple
and the lofty arrogance of the priests, and hoped
that this man, who had the power to put these
rulers to flight, might indeed be the looked-for
Deliverer.

The news that Jesus had returned from Judea
to Cana soon spread throughout Galilee and the
region round about. It reached the ears of a no-
bleman in Capernaum, who was a Jew of some
honor. He was much interested . in what he had
heard of the power of Jesus to heal the sick, for

he had a son suffering with disease. The father
had consulted the most learned physicians among
the Jews, and they had pronounced the case in-
curable, and told him that his son must goon die.

But when he heard that Jesus was in Galilee
his heart was encouraged; for he believed that
one who could miraculously change water into
wine, and drive outthe desecrators of the temple,
could raise his son to health even from the brink
of the grave. Capernaum was quite a distance
from Cana, and the centurion feared that, if he
left his home to seek Jesus and present his plea
to him, the child, who was very low, might die
in his absence. Yet he dared not trust this er-
rand to a servant; for he hoped that the prayers
of a fond parent might touch the heart of the
great Physician with pity, and induce him to ac-
company the father to the bedside of his dying
somn.

He went to Cana, hastening for fear of being
too late. Forcing a passage through the crowd
that surrounded Jesus, he at length stood before
him. But his faith faltered when he saw only a
plainly dressed man, dusty and worn with travel.
He doubted that this person could do whit he
had come to ask of him; yet he determined to
make a trial. He secured a hearing from Jesus,
told him his errand, and besought the Saviour to
accompany him to his home for the purpose of
healing his son. But Jesus already knew of his
sorrow. HKven before the centurion had left his
home, the pitying Redeemer had read the father’s
grief, and his great heart of love had gone out in
sympathy for the suffering child.

But he was also aware that the father had
made conditions in his mind concerning his belief
in the Saviour. Unless his petition should be
granted he would not have faith in him as the
Messiah. While the father waited in an agony
of suspense, Jesus addressed him, “ Except ye see
signs and wonders, ye will not believe.” He here
revealed the superficial faith of the centurion, that
would lead him to accept or reject Christ accord-
ing as he did or did not perform the work required
of him. -

Jesus designed, not only to heal the child, but
to illnminate the darkened mind of the father.
He saw unbelief struggling with his faith. He
knew that this man had sought his help as a last
and only hope. In this centurion he saw repre-
sented the condition of many of his nation. They
were interested in Jesus from selfish motives;
they desired some special benefit that they hoped
to receive through his power, but they were ig-
norant as to their spiritual disease, and saw not
their terrible need of divine grace, but staked
their faith on the granting of some temporal
favor. Jesus met this case as illustrating the posi-
tion of many of the Jewish people. He con-
trasted this questioning unbelief with the faith of
the SBamaritans, who were ready to receive him
as a teacher sent by Ged, and to accept him as
the promised Messiah without a sign or miracle
to establish his divinity.

The father’s soul was stirred to its depths with
the thought that his doubts might cost him the
life of his son. The words of Jesus had the de-
sired effect; the centurion saw that his motives
in seeking the Saviour were purely selfish; his
vacillating faith appeared before him in its true
light; he realized that he was indeed in the pres-
ence of One who could read the hearts of men,
and to whom all things were possible. This
thought brings his suffering child to his mind
with new vividness, and he cries out in an agony
of supplication, “Sir, come down ere my child
die!”

He fears that while he has been doubting and
questioning, death may have closed the scene.
This was enough. The father in his need seizes
the merits of Jesus as his Saviour.. In demand-
ing him to come down ere his child dies, he clings
alove to the strength of Jesus as his only hope.

His faith is as imperative as was that of Jacob,
when, wrestling with the mighty angel, he cried,
“1 will not let thee go, except thou bless me!

Jesus responds to the demands of the centus
rion by commanding him, “Go thy way; thy son
liveth.””  These brief and simple words thrill
through the heart of the father; he feels the holy
power of the speaker in every tone. Instead of
going to Capernaum, Jesus, by a flash of divine
telegraphy, sends the message of healing to the
bedside of the suffering son. He dismisses the
suppliant, who, with unspeakable gratitude, and
perfect faith in the words of the Saviour, turns
his steps homeward with a peace and joy he has
never felt before.

At the same hour the watchers stood around
the dying child, in the distant home of the cen-
turion. The form that had been so strong and
symmetrical in its youthful grace, was now worn
and emaciated. The hollow cheeks burned with
a hectic fire. Suddenly the fever leaves him, in-
telligence beams from his eyes, his mind becomes
clear, and health and strength return to his body.
The fever has left him in the very heat of the day.
The attendants behold the change with amaze-
ment; the family is summoned, and great is the
rejoicing. No signs of his malady linger about
the child, his burning flesh has become soft and
moist, and he sinks into the peaceful slumber of
childhood.

Meanwhile the father hastens on his way with
a hopeful heart. IHe went to Jesus with grief
and trembling. He leaves him in joy and confi-
dence. e feels the solemn assurance that he
has talked with One whose power is unlimited.
No doubt crosses his mind that Jesus has really
healed "his son at Capernaum. While still some
distance from home, his servants meet him with
the glad tidings that his son has recovered. With
a light heart he hurries on, and, as he approaches
his house, is met by the child, bounding out to
receive him, radiant in health and beauty. He
clasps him to his heart as one restored from the
dead, and thanks God again and again for this
miraculous restoration.

The centurion and all his household become
disciples of Jesus. Thus their affliction was sanc-
tified to the conversion of the entire family.
They published this miracle through all Caper-
naum, and thus opened the way for Christ’s fur-
ther labors there. Many of his most wonderful
works were done at that place.

This case of the centurion should be a lesson to
all the followers of Christ. He would bave them
place implicit faith in him as their Redeemer,
ready and willing to save all who come unto him.
But he sometimes delays bestowing his preci
gifts, in order to impress our hearts with a se
of our deep need of that true piety which enti '
us to ask of him what we will. We are to lay by
the selfishness that is frequently the sole cause of”
seeking him, and, confessing our helplessness and.
bitter need, trust in his promises. He invites all
to come unto him who are weary and heavy-laden,,
and he will give them rest.—Great Controversy,.
Vol. 2.

AN impossible attitude toward the cause of
Christ was recently claimed by a young man in,
response to a question touching his personal sal-
vation. ¢ Are you on the Lord’s side?’ an ear-
nest Christian asked him. ¢«No,” he said, “ I am
neutral” There are many people who imagine
they can be neutral in this matter, but a time
will come when they will see that their neutral-
ity was actual hostility to Christ. A man on a
burning ship refusing to enter the life-boat might
call his inaction neutrality, and remain to be
burned. He would be quite as consistent as thoge
who are offered pardon and eternal life, but neg-
lect the offer on the plea that they are neutral.
(Matt. 12 : 30).
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THE LAW AND THE SABBATH.
CONCLUSION OF A LETTER TO A FRIEND IN SUSSEX.
BY J. N. LOUGHBOROUGH, OF SOUTHAMPTON, ENG.

Your next question reads, “ How could the
Christian slaves keep the Sabbath?”” 1 do not un-
derstand that the early Christians were all slaves,
and if they were under Jewish task-masters there
would be no difficulty about the Sabbath; for ac-
cording to their own usages their servants would
be required to rest, as well as themselves. I sup-
pose your question relates to those slaves who
had heathen masters. I do not know that even
in such a case we are to decide what is duty by
circumstances. The words of both Christ and the
apostles show that those accepting the gospel
truth must be willing even to lose their lives for
the sake of the truth. Had the rule of deciding
duty by simply submitting to circumstances been
applied, we should have no record of the deliver-
ance of Daniel from the lions’ den, or of the He-
brew children from the fiery furnace. According
to the rule of convenience, Daniel would cease to
pray, and the three worthies bow to the image.

Perhaps your difficulty grows out of a statement
made in British prints about one year since, that
St. Paul told servants to obey their masters in all
things, and as their heathen masters regarded
only the “day of the sun”—the first day of the
week—they would not be allowed to keep the

Sabbath, and it was supposed that St. Paul’s teach-

ing sanctioned their breaking the Sabbath.

| There is no direct evidence that these slaves at
Ephesus and Colosse had heathen masters; but quite
the contrary, for St. Paul addresses the masters
as well as the slaves. This he surely would not
do, in the manner he did, if they were heathen.
If we claimed that these werc heathen masters,
and that the expression “obey in all things” is to
be understood in its broadest sense, what would
be the result? Suppose such a master told his
slave (as he would be likely to do) that he must
not assemble with the Christians, nor accept the
Christian religion, but instead must engage with
him in the worship of idols, must he, the slave,
do so because St. Paul had said to the Christian
servants obey your masters ? ;

Should you be permitted, as I have been, to wit-
ness the idol worship of the heathen Chinese in
their temples in California even, you would see
that the servants of idolaters have quite a con-
spicuous part to act in that worship, especially
thm it comes to spreading the meats before their
idols.

In the instructions of St. Paul to the Ephesians
(chap. 6) and to the Colpssians (chap. 3) respect-
ing husbands and wives, parents and children,
masters and servants, we see he is proceeding on

the principle of mutual obligation, each respecting.

the right of the other. While he teaches the child
obedience to parents he admonishes the parent to
“deal tenderly with the child, and while he exhorts
the servant to obey the master, the master is told
to give the servant that which is just and equal.
1t does not seem to be the design of the apostle
in any of these cases to place the control of the
conscience in the hands of either hushand, parent,
or master. In the case of obedience and submis-
sion on the part of the child and wife, he qualifies
by saying, “In the Lord.” God has never given
to any man, whether in the capacity of husband,
father, or master, the right to rule another man’s
conscience. St. Paul himself is good authority
on this point when he says, “ For why is my lib-
erty judged of (or by) another man’s conscience.”
1 Cor. 10 ::29.
Instead, then, of the apostle violating his own
teaching and putting the control of the conscience
'of slaves into the hands of their masters, we find
the instructions to servants to relate to temporal
“ gervice, as ¢ Not with eye service, as men pleasers,”
“pnot answering again; not purloining, but show-
ing all good fidelity.” Titus 2:9, 10.
The question of the Sabbath, like all moral
questions, should not be decided by what one class
“could do or could not do, but by the word of God.
What slaves could do or could not do dees not de-
cide our duty. The historians do show us, how-
ever, that when the gospel made advancement
“among the heathen, and when this difficulty came
up, and servants were not allowed to keep the
Sabbath, the people suggested the idea of allow-
ing these heathen converts to have their assem-
blies on the *Sun's day” the same day as the
holiday of their masters. This was not done,
however, by Christ, nor the apostles, but was more
than one century this side the time St. Paul wrote
his epistles. : :

" The North British Review, Yol. 18, page 409, says
of the introductien of Sunday among these con-
verts from paganism, ¢ that every day was the Sun-
day of their heathen neighbors and respective
countrymen; and patriotism gladly united with
expediency in making it at once their Lord’s day
and their Sabbath.” :

Chafie, a ctergyman of the English church, in a
work published in 1652, pages 61,62, sceks to jus-
tify this proceeding, thus, “ Most Christians then
were either servants or of the poorer sort of peo-
ple; and the Gentiles, most probably, would not
give their servants liberty to cease from working
on any other set day constantly, except ‘their
Sunday.” e

Authentic history will show what men did in
departing from the word of God, while duty must
be decided by the Scriptures themselves. Jer-
oboam had his excuse for setting up the golden
calves in Bethel and Dan, and by so doing opened
the way for all Israel to depart from the worship
of the true God, and go into idolatry.

You again ask, ¢ Where is there any proof that
the Sabbath was ever given to Gentiles affer the
fall of man?” I judge from your manner of stat-
ing this question that you admit the Sabbath was
given before the fall of man. The fourth com-
mandment (Ex. 20:10, 11.) gives the reason why
the seventh day is the Sabbath. It is because
God sanctified the day at creation, «In it thou
shalt not do any work, thou, nor thy son, . .". .
for in six days the Lord made heaven and earth,
the sea, and all that in them is, and rested the
seventh day; wherefore the Lord blessed the
Sabbath day and hallowed it.” Keep the day
holy because God made it holy at the close
of creation week, seems to be the sentiment of
that commandment. This is not a reason that is
peculiar to Adam or the Jews. The Lord is the
creator of all men. He demands worship and
obedience of all. The Sabbath is the sign of God’s
authority and power as creator. Our Saviour
said, “The Sabbath was made for man.” Mark
2: 27. Not the Jew-man, but for man—for the
wholerace. I suppose by your question you wish
some scripture text that refers to the Gentiles in
connection with the subject of the Sabbath. That
we will have presently. You state that «God
does not give commands to his enemies.” iy
he does not give commands 7o his enemies, he may
call upon them to turn from their transgression
of the laws he has given his friends. So we have
some of the Jews broken off by disobedience and
unbelief, and those who before were at enmity by
wicked works, grafted in by true repentance and
faith in Christ.

We do not read in the Scriptures that God ever
made any covenant with the Gentiles. If you
note carefully Jer. 31: 31, 33; Heb. 8: 8-10, you
will see that both the old and the new covenants
are made with Isracl. Gentiles are grafted inand
become partakers of the root and fatness of the
live tree—the blessings of God through Christ.

If God makes no commands to his enemies, he
makes some for them. St.Paul says, that the law
was made for “the lawless and disobedient, for the
ungodly and for sinners, for unholy and profane,
for murderers of fathers and murderers of mothers,
for manslayers, for whoremongers, for them that
defile themselves with mankind, for menstealers,
for liars, for perjured persons.” 1 Tim. 1:9,10.
It comes to such to give them a knowledge of their
sins that they may truly repent, be born again, and
thus become of the household of faith, yiclding
from the heart acceptable service to God.

Now we will notice a text where the “sons of
strangers’—Gentiles—are called upon to keep
the Sabbath, not because God has made a cove-
nant directly with them, nor because they have
decided to become Jews, but because they have
“joined themselves to the Lord” to serve him.
If is a prophecy of the work of the Lord in this
dispensation which is found in Isa. 56 : 6, 7: «“Also
the sons of the stranger that join themselves to the
Lord, to serve him, and to love the name of the
Lord, tobe his servants, every one that keepeth the
Sabbath from polluting it, and taketh hold of my
covenant, even them will L bring to my holy mount-
ain and make them joyful in my house of prayer.”
The sons of strangers were Gentiles, so here is a
promise to Gentile Sabbath-keepers. ,

There is another statement in your letter of
which I do not see the force, and must, therefore,
ask you to state more fully. Yousay, ¢ The church
is part of the new creation, and so is not obliged
to keep the Sabbath.” If you mean by this new

| ereation, that by being born again we become new

creatures in Christ, and that “Old things are
passed away; behold, all things are become new,”
2 Cor. 5:17, I would say the new things relate to
the changed demeanor of the individual whose
sins are washed away and his affections and habits
of life point in an entirely new direction. In
stating the same thing to the Ephesians, St. Paul
says, “For we are his workmanship, created in
Christ Jesus unto good works, which God hath
before ordained that we should walk in them.”
Eph. 2: 10. This is made plain by the words al-
ready quoted in this letter from his epistle to
the Romans, “ That the righteousness of the law
might be fulfilled in us, who walk not after the
flesh, but after the spirit.” Rom.8:4. So you
see that being made new creatures in Christ, does
not release us from the obedience to the law that
God has before ordained. 2
Excuse such a lengthy epistle. I could not sat-
isfy my own mind by saying less. Truth and not
victory is my desire in what I have said.

A SEVENTH PART OF TIME.
BY ELD. W. H. LITTLEJOHN.

FourrHLY, the providence of God is against
this exposition. '

Having found that the internal evidence of
the law is overwhelmingly against our opponents,
we might rest here in the confident conviction
that our case is fairly made out. But, remember-
ing that men who are called upon to change opin-
jons of long standing, desire, if they do not re-
quire, all the light which can be given, we pause
before submitting it to thém to pass upon, that
we may present testimony drawn from the provi-
dence of God, showing that his dealings with his
people, during the forty years in which he walked
and talked with them in the wilderness, were
such as to render it utterly impossible for them
to keep any day but the last of the week.

If we shall succeed in doing this, as there is in
Him “neither variableness nor shadow of turn-
ing,” as he never does anything the effect of
which he does not previously comprehend, and,
as the rule of action is precisely the same now as
then, we shall be condemned for attempting,
now, that which the Hebrew then found it im-
possible to accomplish. Or, to state. the Eropo-
sition in another form, as there can never be any
shade of conflict between God’s revealed will and
his secret purpose, as his words and his acts
always tend to the same end, if the former were
designed to vindicate the idea of a variable Sab-
bath, the latter would have been equally decided
in its favor. We will, for the sake of brevity,
suppose that some one of the mighty host of
Israelites had been seized with this modern no-
tion. He has conformed to the usage of the mul-
titude a long time; but finally he grows restless,
and makes it manifest by intimating that Moses
takes too much upon himself, in that he teaches
the people that all are to keep the Sabbath sim-
ultaneously, since this, to his mind, Was by no
means a part of the original plan. Weary, at -
last, with simple remonstrance, he takes a step
further, determined either to become a martyr
to his own faith, or revelutionize that of the
camp.

Sunday affords a convenient opportunity for
carrying his plan into operation. As with the
Hebrews, that day began with the setting of the
sun on what is now Saturday evening, he assem-
bles his family in his tent at that period, they
having been previously notified of, and having
acquiesced in, his intention. ‘As the shades of
evening draw on, they retire to rest, wooed by
the almost holy stillness of the night into the
impression that they are keeping an acceptable
Sabbath unto the Lord. Morning dawns at last;
and, as the rising sun throws for the first time
his golden pencils of light across the laundscape,
they awaken. to the consciousness that it is holy
time. The first inclination is to break a fast
which has been of so long duration that nature
is somewhat importunate in her demand for food.
This is especially true of the children, and they
clamor for bread. But their appeals are un-
heeded; thereis not a morsel of food in the tent.

It is true that the fields without are white with
that most delicious substance, whose taste was
said to be “like unto wafers mingled with honey;”
but they remembered that the Lord had said that
the people must not go out to gather it upon the
Sabbath day. Ex. 16:29. TFhe dilemma is an
unpleasant one. The father appreciates the awk-
wardness of the situation, and, stung to the quick
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at the prospect that his first attempt at innova-
tion must prove abortive, since it would be folly
to persist in it under the circumstances, and anx-
ious to shift the responsibility of failure to the
shoulders of another, reprovingly inquires of his
wife why she did not foresee this upon the pre-
vious day, and guard against it by furnishing a
double portion of manna, according to the usual
custom. She gently reminds him that it was
impossible; for, that being the seventh day, no
manna had fallen, else the word of the Lord
would have been broken. Ex.16:26. Mortified,

“but not corrected, and failing to comprehend to

its full extent the moral which this lesson ought
to have taught, he attributes his first failure to
the unfortunate selection of a day that had been
preceded by one upon which there was no fall of
manna, and decides to make one more effort.
Monday furnishes the first opportunity for this
purpose, and is therefore fixed upon; and Sun-
day, the very one which had witnessed his dis-
appointment, becomes the preparation day for
the second experimental Sabbath. There is now
no lack either of the material to prepare, or of a
disposition to put it in a state of readiness for the
morrow. When the seething and baking of a
sufficient quantity is completed, it is viewed with
evident satisfaction, since it is supposed to furnish
a complete guaranty against a failure similar to
the one which had occurred in the past. The sun
goes duwn, and holy time is once more fairly
entered upon, the night is passed in unbroken
silence, and the first dawn is hailed as the ar-
rival of the auspicious moment which is to wit-
ness the triumphant vindication of a theory, the
enemies of which, through the merest accident,
have been enabled to ridicule for a period.

Again, the family circle is complete. As they
gather around to partake of the morning meal,
the urn, in which is deposited that which is at
one and the same time the precious food of an-
gels and that of God’s wandering people, is
brought forth and its cover removed, in order
that each one may receive his portion of its most
delicious contents. How perfect the revulsion
of feeling and how great the chagrin, when they
find in the place of that for which their souls
longed, a living mass of loathsome worms. The
words of Moses, that they should not keep any
of that which was gathered on any day but the
sixth until the morning, are brought to mind;
and they perceive, at last, that they have but
repeated the experiment of those who had for-
merly disregarded this injunction, and found
that “it bred worms, and stank.” Ex. 16 :20.
But folly had not yet run her perfect round.
Reason seemed to have been dethroned until
Tuesday, Wednesday, Thursday, and Friday are
tried with like success.

Upon the first day of the week, that which
many are now solemnizing in supposed obedi-
ence to the commandment, there was found no
food at ali, while upon the remaining five, it was
in such a condition as to forbid the entertaining,
for a moment, the thought of its being appropri-
ated as food by mortal man.

Thus terminates the first attempt to confound
the sacred with the profane. Its victim, thor-
oughly humbled and profoundly penitent, re-
turns to the old way, a wiser and a better man,
resolving in the future, to atone, as far as pos-
gible, for the past, by a faithful observance of
the Lord’s Sabbath. Making Friday the prep-
aration day, he once more enters upon its sol-
emn hours. How different the experience now!
No bunger here, nor sight of nauseating food!
The creature is in harmony with the Creator.
The latter, to make up for the lack of manna on
the seventh day, gives a double portion on the
sixth; and to obviate the difficulty which would
arise from the fact that the manna which ordi-
narily fell would become corrupt within twenty-
four hours, by an exercise of divine power, he
malkes this of a nature to last forty-eight.

Thus did the Lord distinctly teach his ancient
people that his Sabbath was a particular, defi-
nite day of the week. If you would feel the
force with which this conviction must have
rested down upon their minds, you have but to
remember that there were in each week, three
distinct acts of God, or, if you please, miracles,
all tending to confirm them in it; viz., the fall-
ing of the manna on the six days, the giving of
a double portion on the last of them, the preser-
vation of this over the seventh, and the absence
of any, whatever, on this. Also, that, as there
are in the year fifty-two weeks, they must have

withessed in each year one hundred and fifty-
six of these occurrences (there being three each
week), and, in the forty years of their wander-
ings in the wilderness, the enormous aggregate
of six thousand, two hundred and forty.

“ ALWAYS THE BIBLE.”

‘“ ALwaAys the Bible ! ”’ it tells us of Eden,
Of Adam and Eve in the garden of grace;

T’was there ‘mid the flowers, among the green bowers,
That Satan first plotted to ruin our race.

‘¢ Always the Bible ! ” the law of Jehovah,
The Sabbath, shines out, as when Israel heard,
‘When he thundered aloud from dark Sinai’s cloud,
And trembled the host at the voice of the Lord.

Yes, ‘““‘always the Bible,” the dear blessed Bible !
It brings life to light, immortality too ;

It tells the glad story, when earth, filled with glory,
Shall be the abode of the loyal and true.

¢ Always the Bible ! ” rich mine where the Christian
Finds jewels of worth, in its pages revealed

Are wisdom and truth for the aged and youth,
And its wonderful visions no longer are sealed.

‘“ Always the Bible ! ” the book of brave martyrs ;
Their comfort in dungeon, in darkness and gloom,
Their solace in death, when resigning their breath
At the stake, in the fagot-fires meeting their doom.

“ Always the Bible ! ” it tells of God’s prophets ;
Of holy Elijah who prayed for the dearth,

The idolatrous tale of the prophets of Baal,
Of the waters of Noah, that deluged the earth.

We find in ““the Bible”’ the story of Jesus;
It speaks of the birth of the poor Nazarene,

The sweet infant stranger, in Bethlehem’s manger,
While angels, enraptured, hung over the scene.

““Always’’ in *“ the Bible ”” we find the great “ Healer,”
Engaged in relieving the woes of mankind,

As he taught by the sea of *“deep Galilee,”
Giving health to the leper, or sight to the blind.

Yet we find in ““ the Bible” the sad revelation,
How Christ died in anguish on Calvary’s tree;
O cruel reward for thy love, dearest Lord,
That poor, guilty sinners should crucify thee !

“ Always the Bible,” good news of salvation,

Says millions shall waken from death and the grave
In lovely perfection ; for Christ’s resurrection

Doth tell of his might, and his power to save.

¢ Always the Bible !’ the beautiful Bible !
The glorious record that God gave to man

Stands fair on its pages, and saints of all ages
Shall glorify him for the wonderous plan.

‘“ Always the Bible ! ” the scenes of the Judgment
Are surely portrayed by prophetical pen ;

When the King shall accord unto man his reward,
And mete unto each as his work shall have been.

““ Always the Bible ! ” the beautiful city

Gleams out from its pages with battlements bright,
With pleasure untold, on its pavements of gold,

All the ransomed of ages shall walk with delight.

Then “always the Bible ! ” till earth robed in beauty,
At last the blest home of immortals shall be,

‘When saved from sin ever, to live now forever,
They 1l swell the loud notes of the ransomed and free,

Yes ‘“always the Bible ! ” till Heaven be my portion,
And Christ comes in glory, to dwell among men ;
T’ll then bow before him, revere and adore him,
And shout hallelujah forever—Amen !
Mrs. MarciA 8. AVERY.

THE ASCENSION OF CHRIST.

“HE led them out as far as to Bethany,” along
the road they had so often journeyed with him,
every step reminding them of some incidents or
words of wisdom and love of the dear Master,
who was now about to leave them alone, and all
those happy evenings spentin the home of Mary,
Martha and Liazarus—how freshly they return
to the minds of the chosen friends. Here he
stops and looks around on the little band. They
have taken their last walk together, the last
words have been spoken to his beloved disciples,
whom he is about to leave in the world that had
treated him so cruelly, and which he knew would
treat them cruelly, also.

We may imagine the look of unutterable love
he cast upon them, as he raised o’er them those
hands so pierced and wounded, and blessed them,
and was borne up, those hands still outstretched
as pledges of his love!

“Lift up your heads, oh, ye gates; and be ye
lift up, ye everlasting doors, and the King of
Glory shall come in.” His work on earth is now
ended, and his mediatorial work in Heaven be-
gun. The bereaved disciples return to Jerusalem,

not this time in sorrow, but in joy, their hopes|g

fulfilled, their fears and doubts removed. Their
Lord has gone up before their very eyes to the
Father he had told them of so often, and where
he was going, to prepare mansions for them.

They hastened now to fulfill his last commands,
to go and spread abroad the story of his love.
No more faithlessness, but strong, earnest, loving
work for the Master, for though absent from
them in the body, still they have his promise, “I
am with you always.”

Doubtless in the fiery trials that awaited them,
and the cruel deaths they all (with one exception).
suffered, his life, death and words, which they
were privileged to see and hear, strengthened
them to endure even as he endured. This same
Lord is our Lord and Master; let us therefore
hasten to obey his commands, for “The night
cometh, when no man can work.”—dimee.

THE TRUE STYLE OF SPEAKING.

O~ the whole, when once a man is master of
himself and of his materials, the best rule that
can be given him is to forget style altogether, and
to think only of the reality to be expressed. The
more the mind is intent on the reality, the simpler,
truer, more telling the style will be. The advice
which a great preacher gives for conduct, holds
good for all kinds of writing: “ Aim at things, and
your words will be right without aiming. Guard
against their love of display, love of singularity,
love of seeming original. Aim at meaning what
you say, and saying what you mean.” When a
man who is full of his subject, and has matured
his powers of expression, sets himself to speak
thus simply and sincerely, whatever there is in
him of strength or sweetness, of dignity or grace,
of humor or pathos, will find its way out natu-
rally into his language. That language will be
true to his thought, true to the man himself.
Free from self-consciousness, free from manner-
ism, it will bear the impress of whatever is best
in his individuality —Sharp.

ACCOEDING TO YOUR ABILITY.

«EvEry man according to his ability,” is the
Christian rule of giving and working. It is not
very faithfully obeyed. There are many persons
who have ample leisure, yet give but little time;
who have large possessions, yet make small con-
tributions. This is an evil that we have all seen
under the sun. And there is another like unto'it.
There are a great many people who have some
ability, but who do nothing; who have not much
leisure, but who give no time to the Lord’s work;
who have a little money, but who put none at all
into his treasury. Those who have a little and
give nothing vielate the Christian law just as
truly as those who have much and give little.
There are a great many persons, young and old,
in all our churches, whose means and opportu-
nities are limited, from whom not much ought to
be expected; but they are able to do something
and do they nothing. They are transgressors of
the Christian law. They ought to repent, and do
works meet for repentance.—Sunday Afternoon.

A STRANGE MESSENGER.

THis is the title in one of our exchanges of this
remarkable fact in natural history and its more
remarkable outcome in morals:—

“A professional diver said he had in his house
what would probably strike a visitor as a very,
strange chimney ornament—the shells of an oys-
ter holding fast a piece of printed paper. The
possessor of this ornament was diving on the
coast, when he observed at the bottom of the
sea this oyster on a-rock, with a piece of paper in
its mouth, which he detached, and commenced to
read through the goggles of his head-dress. It
was a gospel tract, and, coming to him thus
strangely and unexpectedly, so impressed his
unconverted heart, that he said, ‘I can hold
out against God’s mercy in Christ no longer, since
it pursues me thus.’ He became, whilst in the
ocean’s depth, a repentant, converted, and (as he
was assured) sin forgiven man. Saved at the
bottom of the sea.”

A 11TTLE boy about five years old once tried to
pick a small snail from a rock, but the creature’s
hold was stronger than his tiny fingers, and he
could not get it off. When he prayed that evening
he thought of the snail and said:—

“0 God, grant that I may stick to thee as the
snail stuck to the rock to-day, and couldn’t be
ot off.”

That was a good prayer. I hope it was an-
swered, and that the noble little fellow was so
helped that he did stick to his Creator. May all
my readers stick to their religion, t0o.”
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“THIS GENERATION.”
BY WM. PENNIMAN.

“ Verily I say unto you, This generation shall not pass,
till all these things be fulfilled.” Matt. 24 : 34.

GREENFIELD defines the original genea thus: “A
fumily, generation, descent, Matt. 1: 17, also an
age, race, generation of men, including, upon the
average, a space of fifty years. Luke 1:50; 7:31.”

Liddell & Scott’s Greek lexicon also defines the
word as race, generation, ete.

Smith’s Bible Dictionary is very explicit in
defining the word generation: 1. Abstract.—
time, either definite or indefinite. The primary
meaning of the Hebrew dor is revolution: hence,
period of time. From the general idea of period
comes the more special notion of an age or gener-
ation of men, the ordinary period of human life.
In the long-lived, patriarchal age a generation
seems to have been computed at one hundred
years (Gen. 15:16; comp. 13, and Ex. 12:40);
the latter reckoning, however, was the same
which has been adopted by other civilized
nations, viz., from thirty to forty years (Job 42:
16). TFor generation in the sense of a. definite
period of time, see Gen. 15:16; Deut. 23 : 3, 4, 8,
etc. As an indefinite period of time:—for time
past, see Deut. 32 :7; Isa. 58 :12; for time future,
see Ps. 45:17; 72:5, etc. 2. Concrete:—the men of
an age or time. So generation equalscontemporaries
(Gen. 6:9; Isa. 53:8); postertty, especially in
legal formule (Lev. 3 :17, ete.) ; fathers or ances-
tors (Ps. 49:19). Dropping the idea of time, gen-
eration comes to mean a race or cluss of men. In
A. V. of N. Test., three words are rendered by
generation. For the abstract and indefinite, sce
Luke 1:50; Eph. 3:2]1 (A. V. “ages”); future:
Acts 15:21 (A. V. “of old time’); Eph. 3:5 (A.
V.«“ages”), past. For concrete, see Matt. 11 :16.”

It will be seen that the above definitions favor
the idea of indefinite time, and that we are not
now to look for a generation to last a hundred
years or as long as it did in the patriarchal age.
Mr. Barnes in commenting upon Matt. 24 : 34,
says: “ A generation is about forty years. The
.destruction of Jerusalem took place about forty
years after this was spoken.” But the question
before us is, and it is certainly a very important
one, Do the words, “this generation,” etc., refer
exclusively to the generation living before the
destruction of Jerusalem, or do they refer to the
one now living which has witnessed certain signs
in these last days? These words of our Saviour
are certainly very remarkable; and demand our
serious attention, for he says, in' truth or most
certainly this generation, or as the original reads,
hee genea autee, the same generation, etec. There-
fore the same generation which witnesses the signs
“will not pass, till all these things be fulfilled.”
And to make the language yet more forcible he
says: “Heaven and earth shall pass away, but
my words shall not pass away.”

The objector to the doctrine of Christ’s soon
coming says that ¢this generation refers exclu-
sively to the one living before the destruction of
Jerusalem;” but this must depend upon what is
included in the words “till all these things be ful-
filled.” Mr. Barnes in commenting upon “all
these things,” says: “The words of Christ in
" describing the destruction of Jerusalem had a full-
ness of signification that would meet also the
events of the Judgment, and which meaning
would not be filled up till the world was closed.”
Admitting then that by ¢these things” Christ
meant those signs which were to precede the
destruction of Jerusalem, it would only prove the
two-fold meaning of his words, making that
wicked and almost faithless generation, typical of
the last gemeration, and Jerusalem, the doomed
city, of the defiled and destined earth.

If it can be shown that all of “these things”
were not fulfilled before the destruction of Jeru-
salem, then most certainly the words apply to the
last generation on the earth, or to the one which
witnesses the signs in the sun, moon, and stars.
On page 48 of HExposition of Matthew Twenty-
Four, we read: ‘“The phrase, “all these things,’
does not embrace the mourning of the tribes of
the earth, and the sign of the Son of man.
Neither does it embrace the shaking of the
powers of the heavens; for that does not take
place until the seventh vial is poured out.” If'it
can be shown that “ all these things” of the 34th
verse does not include ¢ these things” spoken of
in the 3d verse, then most certainly Christ spoke
of the signs which the last generation would wit-
ness, instead of those which would be witnessed

by the one which preceded the destruction of
Jerusalem. “And Jesus went out and departed
from the temple, and his disciples came to him for
to show him the buildings of the temple. And
Jesus said unto them, See ye not all these things?
Verily I say unto you, There shall not be left here
one stone upon another, that shall not be thrown
down.” “These things,” in this connection, refer
to the destruction of the buildings of the temple,
and also of Jerusalem. Moses and the prophets
also predicted this (Deut. 28 :49-53; Lev. 26: 29—
33; Jer. 25:17, 18; 26 :29; and Dan. 9 : 26).

After Christ uttered this prediction he crossed
the brook Kedron with his disciples and ascended
the Mount of Olives. “And as he sat upon.the
Mount of ‘Olives, the disciples came unto him
privately, saying, Tell us, when shall these things
be?” (When shall the buildings of the temple,
or when will Jerusalem, be destroyed?) ¢ And
what shall be the sign of thy coming, and of the
end of the world?” Christ had plainly told
them what would take place, but he had not told
them the zime of these calamities. It was, there-
fore, quite natural for the disciples to inquire as
they did. They wished to know when these
things ”” would come, or when all these calamities
would come upon the Jews. It is evident that
there are but two questions, and that Christ an-
swered both of them. If the subject under consid-
eration (or the passing away of “ this generation™)
is not a full answer to the first question then it
must be of the second. Therefore, in order to
fully understand the answer to the second, we
must find what is included in the answer to the
first. The answer to the first will include what
was fulfilled before, and in, Jerusalem’s destruc-
tion.

Before telling the disciples what would take
place, Jesus cautions them saying, “Take heed
that no man deceive you. For many shall come
in my name, saying, I. am Christ; and shall
deceive many.” Before the destruction of Jeru-
salem, there is no history of any false christs.
Josephus mentions one, but he is not considered a
false christ by the best writers. Barnes in his
notes on Matthew 24 mentions only Doritheus, the
Samaritan, and Simon Magus. The Encyclopedia
of Religious Knowledge names twenty-four, all
of whom appeared between the time of Emperor
Adrian and the year 1682. As one or fwo are not
mamy, consequently this prophecy extends beyond
the fall of Jerusalem. We will admit that there
were “wars and rumors of wars” before the
destruction of Jerusalem as history records these
events, but they were not special signs of the
doom of that city, neither are they of the end of
the world, as wars are calamities which have
been in all ages. The language of Christ implies
this, as he says in connection, “ All these things
must come Lo pass, but the end is not yet.” Why
is the end not yet.? ¢ For nation shall rise against
nation, and kingdom against kingdom; and there
shall be famines, and pestilences, and earthquakes,
in divers places. All these are the beginning of
sorrows.” [f these things were only the begin-
ning of sorrows, then certainly much more would
come before the end ; therefore they were not
special signs that the end was near. .

We will furtheér admit that the prophecy con-
cerning the rising of nations and kingdoms
against each other, and also concerning famines,
pestilences, and earthquakes, were fulfilled in the
period intervening the prediction and the fall of
the city. The prophecy in regard to wars, was
not fully fulfilled in those times; for what were
large armies, a few battering-rams, bows, arrows,
slings, and darts, in comparison to the tremen-
dous machinery, and implements of the present
day, or of modern warfare? The invention of
gunpowder and fire-arms, which are modern in-
ventions, have added much to the honors of
war. The aggregate of national expenses in
Kurope, as well as in the United States, is the
result of the cost of war, and of preparations for
war*  These facts show that we are living in
the time of the fulfillment of Joel's prophecy.
“Proclaim ye this among the Gentiles; prepare
war, wake up the mighty men, let all the men of
war draw near; let them come up. Beat your
ploughshares ‘into swords, and your pruning-
hooks into spears; let the weak say, 1 am
strong.” Joel 3:9, 10. Look at the wars of
Europe, and those of Napoleon, who caused the
death of 6,000,000 of people; the wars of the

*See Hconomist, the chief financial authority of England. In this is a
table showing increase of expenses for the years 1878 to 1875—the in-
crease in the United States, as well as in nations of Europe.

Crimea, and the late Franco-Prussian war. The
late American conflict was probably, in some
respects, the most terrible war which has ever
been. Isitnot wonderful that the leading nations
of Christendom are still equipping large armies for
the work of death and destruction, sending them
forth with their chaplains, supplicating the same
God to aid them in butchering each other? 'We
therefore conclude, that the prophecy concerning
wars, has a wider fulfillment this side of Jeru-
salem.

Famines, pestilences, and earthquakes, are not
mentioned by Christ as signs of his second com-
ing, but he taught that they would occur all the
way down the stream of time, to the end. It is
said that these also occurred between the ascen-
sion of Christ and the destruction of the Jewish
temple; but it is certain that they were not devel-
oped in an extraordinary manner, until since that
time, as facts will prove. (See “ Brief Exposition
of Matthew Twenty-four.”) The great earth-
quake at Lisbon, November 1, 1775, was no doubt
the fulfillment of Rev. 6:12. By this earthquake,
50,000 were killed in the city of Lisbon. This
must be the most extensive that ever occurred or
of which we have any record, as Asia, Africa,
Europe, North America, and the Atlantic Ocean,
were affected by it. Over 15,000,000 sgquare miles
of the earth’s surface were disturbed by it.

In a work entitled, “The Coming Earthquake,”
the author gives a table, showing the increase
since A. D. 58, to 1850. Before A. n. 58, only four
disastrous ones were recorded in 1700 years.
From a.p.58 to end of 9th century 197 in 900
years, of these 15 disastrous. From 9th to end
of 156th century 532 in 600 years, 44 destructive.
From 15th to 18th century 2,804 in 300 years,
and two destructive. From 18th century to 1850,
3,240 (50 years), 33 disastrous. This is a won-
derful increase. It may be said, “ Are not all of
these couvulsions in nature the result of natural
causes? and can they not be accounted for on
philosopbical and scientific principles? In answer
to this question, let me say, Is there not an over-
ruling Providence over these natural causes, so
that they become subservient to the will of the
great Author of these laws, and are the agents
through which he accomplishes his great designs?
Most certainly the prophecy concerning earth-
quakes has a fulfillment this side of the fall of
Jerusalem.

(To be Continued. )

RESURRECTION AT DEATH.
BY ELD. R. F. COTTRELL.

A RECENT writer, a minister of an enlightened
denomination of Christians, takes his stand, with
Spiritualists, that there is no resurrection of the
body to be hoped for in the future, but that the
resurrection takes place at death. He gives the
following comment on 1 Cor. 15 : 51, 52:—

“¢<The mystery’ explains the true ideas and
facts of the anastasis, or future life. ‘We shall
not all sleep.” Death is not sleep at all-—not soul-
sleeping, unconscious state of the dead—but in a
moment, in the twinkling of an eye, we, myself and
you to whom I am writing, shall be changed, an-
astasised, from our natural to our spiritual life.
‘For the trump shall sound '—the event of death
must take place—¢and the dead shall be raised
incorruptible, and we shall be changed,” from our
earth life to our heavenly life.” Again he defines:
“The trumpet signifies the ushering in of some
great event. Here it refers to the event of death,
and passing away of mankind from their earth
life to the spirit world, the Judgment, and the
awards of the eternal world.”

I do not intend to review the writer. An able
minister of his own denomination has set forth
some of the scripture testimonies for resurrection,
which blows away his air-built theory as the chaff.
But I make a remark or two. He says, “ Death
is not a sleep at all.” This is true if his theory is
true. For if nothing reposes in death that is to be
awakened, there is no propriety in calling death
a sleep. But this very scripture calls death a
sleep. That “we shall not all sleep,” implies
that some of us shall sleep. And we are instructed
by the prophet Daniel that “them that sleep in
in the dust of the earth shall awake.” And in
the case of Lazarus, Jesus said, “Our friend Laz-
arus sleepeth; but I go, that I may awake him
out of sleep.” Again we are told that “Jesus
spoke of his death,” and that he “said unto them
plainly, Lazarus is-dead.” ,

But I wish to call particular attention to the
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words of Jesus to Martha: « Thy brother shall ¥ise
again.” Lazarus had been deag’ four days. There
had been time enough for that work of a moment,
of the twinkling of d4n eye, which our writer says
takes place at death, to be fully acsomplished.
He was a friend of Jesus, and we are expressly
told that Jesus loved him. Why then did Jesus
say; “Thy brother shall rise again?” Why did
he not say, The trumpet has sounded—death has
taken pldce—and thy brother has risen to the
spiritual life in the spiritual world? And then
how sad the thought, that the liberated soul, one
that had been ‘ changed—anastasised,” from his
natural to his spiritual life, whose corruptible body,
according to our writer, has been “ exchanged for
the incorruptible, spiritual body,” after spending
four days in “the spirit world”’ should be re-
manded back to his prison life again. But we
are not informed that he expressed his regret; so
we must not complain.

In conclusion, I express my firm conviction that
Martha was sound in faith. In reply to the as-
surance that her brother should rise again, she
said, “I know that he shall rise again in the res-
urrection at the last day.” Jesus did not correct
her by telling her that there was to be no such
time and event in the far future, but that the
event took place at death,

=

THE HIGHER CHRISTIAN LIFE.

As To what it is—it is simply letting the Lord
carry our burdens and manage our affairs, instead
of trying to do it ourselves. !

Most Christians are like a man who was toil-
ing along the road bending under a heavy bur-
den, when a wagon overtook him, and the driver
kindly offered to help him on his journey. He
joyfully accepted the offer; but when seated con-
tinued to bend beneath his burden, which he still
kept on his shoulder. “Why do you not lay
down your burden?” asked the kind-hearted
driver. ¢« Oh!” replied the man, “I feel that it
is almost too much to ask you to carry me, and
I could not think of letting you carry my burden
t00.” And so Christians, who have given them-
selves into the care and keeping of the Lord Je-
sus, still continue to bend beneath the weight of
their burden, and often go weary and heavy la-
den through the whole length of their journey.

I knew a lady who had a very heavy burden.
It took away her sleep and her appetite, and
there was danger of her health breaking down
under it. Omne day, when it seemed especially
heavy, she noticed lying on the table near her a
little tract called “ Hannah’s Faith.” = Attracted
by the name, she picked it up and began to read
it, little knowing, however, that it was to create
a revolution in her whole experience. The story
was of a poor woman who had been carried tri-
umphantly through a life of unusual sorrow.
She was giving the history of her life to a kind
visitor on one occasion; and at the close the visi-
tor said, feelingly, “O Hannah! T do not see how
you could bear so much sorrow.” I did not
bear it,” was the quick reply, “the Lord bore it
for me.” .

“Yes,” said the visitor, “that is the right
way. We must take our troubles to the Lord.”

““Yes,” replied Hannah, “ but we must do more
than that; we must leave them there.” Most peo-
ple,” she continued, ¢ take their burdens to Him,
but they bring them away with them again, and
are just as worried and unhappy as ever. But
1 take mine and I leave them with. him, and
come away and forget them. And if they come
back, I take them again; and 1 do this over and
over, until at last I just forget I have any troub-
les, and am at perfect rest.”

My friend was very much struck with this

lan, and resolved to try it. The circumstances
of her life she could not alter; but she took them
to the Lord, and handed them over into his man-
agement, and then she believed that he took them,
and she left all the responsibility and the worry
and anxiety with him. As often as they re-
turned, she took them back; and the result was
that, although the circumstances remained un-
changed, her soul was kept in perfect peace in
the midst of them. She felt that she had found
out a blessed secret; and from that time she never
again tried to carry one of her own burdens, nor
to manage anything for herself—#. W. §.

Tue longer you are with God on the mount of
private prayer and secret communion with him,
the brighter will your face shine when you coine
down. - ' )

IS GOD DEAD?
BY ELD. 8. B. WHITNEY.

TH1s question, once propounded by Sojourner
Truth to Mr. Douglass when he gave evidence of
declining faith in Providence, was recently sug-
gested to my mind by a very different circum-
stance, as the following will clearly show:—

A few days since, while in conversation with a
no-day Adventist upon the law snd covenants, the
seventh chapter of Romans was alluded to, and I
asked him what he understood the first htsband
to be. He replied, “God; for he says he was am
husband vnto them.” Now Paul says, “ For the
woman which hath an huasband is bound by the
law to her husband so long as he liveth; but if
the husband be dead, she is loosed from the law
of her husband.” = Rom. 7: 2. Then if -God was
the first husband, and we are loosed from the law
by the death of the first husband, it follows that
God is dead. This is a new way of proving the
abolition of the law of God, but it shows the ter-.
rible extremity to which the opponents of that law.
are driven to find something with which to sup-
port their theory. Rt ‘

Another evidence on the same point is the con-
tradictory nature of the positions taken by them.
For instance, one man in this place says, in oppos-
ing the Sabbath, that the ten commandments are
8o strict that mo man can keep them an hour.
Another says they are so slack that they were
designed; and were only fit, for a civil code for the
Jews, and were altogether of too low a type as a
rule for the Christian. Thus it would almost
seem that the opposers of God’s law are bereft of
their reason, and in their insane attacks upon it
are left to devour one another’s positions. At
least, the lovers of that .law have nothing to fear
from such efforts, and may labor with courage
and earnestness for the propagation of its princi-
ples, and wait patiently for God to vindicate his
own cause.

AMUSEMENTS.

TuE law of Christianity is not an iron-clad as-
ceticism. - Holiness signifies wholeness, wholth, or
health; and health breeds innocent mirth. Rec-
reation is not only innocent, it is absolutely in-
dispensable. Martin Luther relieved his stern
battles with the Pope by cheerful songs, and by
decorating Christmas trees for his children. Glad-
stone, the king of living statesmen, recreates with
his axe; Spurgeon, the king of living preachers,
recreates with his games; the saintly McCheyne
with his gymnastic poles and bars. These were
men, not angels.

No man lives who must not work, and who
may not play. But what is recreation? We
reply: It is everything which 7e creates what is
lost in life’s daily frictions or fatigues. Whatever
makes the body healthier, the mind clearer, and
the power more vigorous, is Christian recreation.
To deny ourselves this is hazardous; to restrain
others from it is an infringement on Christian
liberty. We lay down this principle, that what-
ever pleasure or play tends to improve the body,
mind and spirit, is right; but whatever play or
pleasure inflames the evii passions of our nature,
is a sinful amusement. The one is right; the
other is wrong. The one, like pure water, re-
freshes and strengthens; the other, like alcoholic
beverages, excites a morbid appetite, inflames the
passions, and poisons the soul. Recreation is the
Creator’s pure water; sinful amusement is Satan’s
brandied beverage.

The theatre, in these days, asks for the suf-
frages and support of church members. But its
advocates always present to us, in argument, an
ideal play-house, whose actors are virtuous peo-
ple, whose dramas conform to Christian morality
and which rigidly excludes every kind of sensual
temptation. Such a Puritanic theatre would be
entitled, at least, to respectful treatment from the
church. But every person of common sense
knows that the actual average American theatre
is no more like this ideal play-house, than the
average Pope is like St. Peter, or the average
politician is like Abraham Lincoln. A Puritanie
theatre would become bankrupt in a twelve-
month.—~Rev. T. L. Cuyler, in the Evangelist.

CONTINUANCE.
Iris a good thing to stick, if one only has some-

thing to stick-to. Stubbornne: the wrong
side is a great fault, but steadfastnass in the right
is most praiseworthy. = The praimist said, «I

have stuck unto thy testimonies; =d, put me

‘Inot to shame.” The man who. takes God’s testi-

monies for :n heritage and who sticks to them in
health and in sickness, in wealth and in poverty,
in prosperity and in adversity, will never be put.
to shame. It is when men forsake the law and
word of God, that they involve themselves in
trouble. So long as they abide in him, and stick
to the word of God, there isnothing else on which
to build our faith and hope. Whosoever heareth
these sayings of mine, and doeth them, I will
liken him unto a wise man, which built his house
apon a rock.—7"%e Armory.

Dr. LymaN BEECHER, the well-known American
Presbyterian minister, once engaged to preach
for a country minister on exchange, and the Sab-
bath proved to be ome excessively stormy, cold,
and uncomfortable. It was in mid-winter, and
the snow was piled all along in the roads, so as:
to make the passage very difficult. Still the
minister urged his horse through the drifts, put.
the animal into a shed, and went in. "As yet
there was no person in the house, and after look-
ing about, the old gentleman—then young—took
his seat in the pulpit. Soon the door opened,
and a single individual walked up the aisle, looked!
about, and took a seat. - The hour came for com-
mencing service, but no more hearers.

Whether to preach to such an audience was a.
question, and it was one which Lyman Beecher
was not long in deciding. He felt that he had
a duty to perform, and he had no right to refuse
to do it because only one man could reap the bene-
fit of it, and .accordingly he went through all
the services, praying, singing, preaching, and the
benediction, with only one hearer. And when all
was over, he hastened down from the desk to
speak to his congregation, but he had departed.

A circumstance so rare was referred to occa-
sionally, but twenty years after it was brought.
to the doctor’'s mind quite strangely. Traveling
somewhere in Ohio, the doctor alighted from the
stage one day, when a gentleman stepped up and
spoke to him, familiarly calling him by name.
“[ do not remember you,’’ said the doctor. “I
suppose not, ” said the stranger; “but we once
spent two hours together in a house alone in a
storm.” * “1 do not recall it, sir,” added the old
man ; “ pray, when was it?” “ Do you remember
preaching, twenty years ago, in such a place, to
a single person?” “Yes, sir,” said the docter,
grasping his hand, “and if you are the man, I
have been wishing to see you ever since.” “I am
the man, sir; and that sermon saved my soul
and made a minister of me, and yonderis my
church! The converts of that sermon, sir, are all
over Ohio.”—ZLuxchange.

TraE effectivencss of prayer does not depend
in any measure, upon its fluency, or its grammat-
ical accuracy, orits rhetorical finish, orits length,
or the volume or solemnity of voice with which
it is uttered. A prayer may be perfect in all
these qualities, and yet be utterly ineffective.
Effectual prayer is that which is wrung out of the
heart by a sense of need, and offered in a spirit of
faith—a- “belief that God is, and that he is a.
rewarder of them that diligently seek him.”
The man who has this sense of need, and this
spirit of faith, may hesitate and stammer in his
utterance; he may be faulty in the grammar and
rhetoric which he employs; he may be as brief’
and informal in his prayer as Peter was when he
found himself sinking beneath the sea of Galilee;
he may not have voice enough to be heard by
any human ear; but he will command the ear of
God, and he will have assured to him the sym-
pathy and help of God in that thing for which
he prays. That which the psalmist says is eter-
nally true: ¢Delight thyself in the Lord, and he
will give thee the desires of thy heart.”

«Qum, mother, 1 did want one of those big
oranges outside Dick’s shop-window.” )

“You did not touch one, I hope, Eddy?” said
his mother. '

«1 did not, mother; but I had to watch my
hand hard not to let it grab,’ replied Eddy.

“That's right, my boy, watch.”

YrARS cannot make their strength decay,
Who lean upon the Lord;
Nor age fling shadows o’er the way
That’s lighted by His word; Y
- Their path doth bright and brighter shine,
Till perfect in the skies;
And life’s soft eve is no decline,

For heayenward still they rise,
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CAN WE KNOW OF THE SECOND
ADVENT? |

No TRUTH of inspiration can be more clearly stated
than that God reveals his designs to his prophets, that
men and nations may be warned before their accom-
plishment. “Surely the Lord God will do nothing,
but he revealeth his secret unto his servants the
prophets.” Amos 3:7. Before visiting with judg-
ments, God has sent forth warnings sufficient to enable
the believing to escape his wrath, and to condemn
those who have not heeded the warning. This was
the case before the flood. “By faith Noah, being
warned of God of things not seen as yet, moved with
fear, prepared an ark to the saving of his house; by
the which he condemned the world,” Heb. 11:7.

At a later period, when the nations had become
sunken in idolatry and crime, and the destruction of
wicked Sodom was determined, the Lord said, “ Shall
I hide from Abraham that thing which I do; seeing
that Abraham shall surely become a great and mighty
nation, and all the nations of the earth shall be blessed
in him? Gen. 18:17, 18. And due notice was given
to righteous Lot, who, with his daughters, was pre-
gerved; and none, even in that guilty city, perished
without due warning. Lot evidently warned the peo-
ple; and, in thus communing with them, was “ vexed
with the filthy conversation of the wicked.” 2 Pet.
2:7,8. When he warned his sons-in-law, “he seemed
as one that mocked.” Gen.19:14. And when *“the
men of the city, even the men of Sodom, compassed
the house round, both old and young, all the people
from every quarter,” Lot warned them, and entreated
them to desist from their wickedness. And they at
once did that which all sinners, since the days of right-
eous Lot, have been disposed to do to those who faith-
fully warn them of their sins; namely, they charged
him with being a judge.

Before the destruction of Jerusalem by Titus, a fore-
runner was sent to prepare the way before the Lord.
Those who did not receive Christ were rejected, ‘‘ be-
cause,” as he said to Jerusalem, when warning the peo-
ple of the destruction of their city and temple, “thou
knewest not the time of thy visitation.” Luke 19:44.
We have on record the Lord’s prediction of the destruc-
tion of Jerusalem during the time of the generation
that rejected him, which was fulfilled in less than forty
years from the time of his crucifixion. And that the
Christians in Judea might escape its impending doom,
they were told that when they should ““see Jerusalem
compassed with armies,” or, as recorded by Matthew,
“the abomination of desolation, spoken of by Daniel
the prophet, stand in the holy place,” they were to flee
to the mountains. Luke 21:20; Matt. 24:15. They
heeded the admonition, and escaped in safety to Pella.

Such is the testimony of inspiration respecting the
dealings of God with his people in past ages. And it
cannot be supposed that he will change his course rela-
tive to the future, when that future is to realize the
crowning consummation of all prophetic declarations.

We accept the Bible as a revelation from Heaven.
What God has revealed in that book, let no man call
a mystery, or a secret of the Almighty. ¢ The secret
things belong unto the Lord our God; but those things
which are revealed belong unto us and %o our children
forever.” Deut. 29:29. If the sacred Scriptures do
not designate any period in particular for the second
appearing of Christ, then men should at once abandon
the search for proofs of his second coming. But if
prophecy, in a most harmonious manner, does point to
the period of that great event, and if there is evidence
that **it is near, even at the doors,” the subject at
once assumes vast importance.

Can anything be learned from the Bible relative to
the period of the second advent is a question unsettled
in many minds. This is a grave inquiry, and, from the
nature of the subject, is worthy of cluse investigation
and a candid answer. How did Christ himself treat
the subject? When the disciples inquired, “ What
shall be the sign of thy coming, and the end of the

world ?” he did not reprove them for prying into that
which was purposely hidden from all men. No, he
answered them in the most definite manner. He even
statés that there should be signs of that event, and
adds, “ When ye shall see all these things, know that it
is near, even at the doors.” The simple fact that the
Lord mentions signs of his second advent is the best
proof possible that bis people were not to remain
ignorant of the relative nearness of the event. Add to
this evidence his declaration that when these signs
should be seen, his people should know that it was near,
even at the doors, and the case becomes an exceedingly
strong one. 1[5 S

THE THIRD DAY SINCE THESE THINGS
WERE DONE.

ON what day of the week was Christ crucified ? and
on what day did he arise from the dead? These are
questions which have been the occasion of no little dis-
cussion. There are substantially two views held in
reference to them. The first is, that Christ was cruci-
fied on Wednesday, was laid in the tomb near the close
of that day, and rose from the dead a corresponding
hour on the Sabbath, or Saturday, having lain in the
grave exactly seventy-two hours; this being the three
days and three nights during which the Son of man
was to be in the heart of the earth, as Jonah was three
days and three nights in the whale’s belly. The sec-
ond view, and the one most generally entertained is,
that Christ was crucified on Friday, and rose early on
the morning of the first day of the week. There are
others who place the crucifixion upon Thursday in-
stead of Friday, thinking this necessary to make har-
mony between all the statements of the evangelists
concerning that event. This view however, does not
obviate the difficulty which the first view is designed to
meet; namely, the apparent failure of the words of
Christ that the Son of man should be three days and
three nights in the heart of the earth, if a period of
time less than seventy-two hours elapsed while he lay
in the tomb. The main question lies between the first
and second views here stated.

As already intimated, the first view rests wholly
upon the testimony respe cting Jonah. No other reason,
at least of which we are aware, exists for placing the
crucifixion so early in the week as Wednesday, except
the statement of Christ that as Jonah was three days
and three nights in the body of the fish, the Son of man
should be three days and three nights in the heart of
the earth. Assuming that the phrase ‘‘heart of the
earth,” means the grave, which may perhaps be ques-
tioned, all rests upon the meaning of this phrase, “ three
days and three nights.” What do these words signify ?
Must they be taken absolutely as they would be under-
stood if used at the present day ? or, was there in that
age a usus loquendi, in accordance with which they could
be taken in an accommodated sense ? There is nothing
in the record in Jonah to throw any "additional Jight
upon the expression; that is, there is no other testi-
mony there, and no other events recorded, which show
us that a period of time, absolutely seventy-two hours
in length, is meant by the term  three days and three
nights.” We do have, however, in the evangelists,
records of predictions and narrations of events, from
which we can determine something respecting the time
during which Christ lay in the tomb, Now, instead of
taking the bare expression, three days and three
nights,” assuming that the meaning attached to it
when it was used, was the same as we would give at
the present day, and then using that as proof that
Christ was for seventy-two consecutive hours in the
grave, and trying to make all other testimony harmo-
nize with this view, it seems to us it would be fully as
legitimate a mode of reasoning to try to ascertain from
the evangelists how long Christ was actually in the
tomb, and use that as a key for the interpretation of
the expression, * three days and three nights.”

The words placed at the head of this article give us,
if we mistake not, a good clue to the solution of this
question. They are the words used by the disciples to
Christ when on their way to Emmaus. Thetime when
they were used is beyond dispute. It was in the latter
part of the first day of the week. And they said, “ To-
day is the third day since these things were done.”
From this, then, as a starting-point, let us count back
and see how early in the week it is possible to place
the crucifixion. If the first day of the week was the
third day, the day before the first day, or the Sabbath,
was the second day, and the day before that, or Fri-
day, the first day, since the events of which they were

speaking took place; and this would forbid our placing
the events themselves farther back than the preced-
ing day, or Thursday. Reasoning from this statement
of the disciples, we see not how the trial and crucifix-
ion of Christ can possibly be placed earlier in the week
than Thursday.

How, then, do those who place this event on Wed-
nesday, meet this testimony ? We have never heard
any one try; but we have heard that some do attempt to
get around it (for we can call it nothing less) by saying
that the word since means from the first day; that is,
the third day from the first day of the occurrence of
these things. But it looks to us that this is not even
respectable sophistry. . If we are to reckon from some
point subsequent to the occurrence of the events, then
we are cut loose from all moorings, and jmight just as
well say that that was the third day since Jonah was
put into the whale’s belly.

The original is very definite: * Triteen tauteen hee-
meran agei seemeron, aph’ ov tauta egeneto (This day is
the third day from the time when these things took
place.) Suppose, now, that the crucifixion took place
on Wednesday. He was laid in the tomb that day.
All was accomplished before Thursday began. Would
not Thursday, then, be the first day following those
events ? Would not Friday, be the second, and Sab-
bath the third, even stretching the time all that is
possible to stretch it? The expression, since these
things occurred, cannot exclude Thursday; for Thurs-
day was not the day of the occurrence of these things,
but the day following their occurrence; and the disci-
ples did not say, To-day is the third day from the day
following the occurrence of these things; but the third
day from the time when they occurred. Thigis a nail
in a sure place; for in view of this testimony, we can-
not go back more than two days from the first day of
the week for the crucifixion, making it occur on Thurs-
day, the third day, according to the most liberal reck-
oning, from that point. We do not say it did occur
then, but only that we cannot go back farther than
that day.

The seventy-two-hour theory thus falls to the ground;
and we are held, to the conclusion that the expres-
sion, “ three days and three nights,” cannot be taken
to mean absolutely that length of time. The way is,
therefore, now all open to adjust these events in such a
manner as a harmonious interpretation of all the testi-
mony shall demand.

And first, we call the attention of the reader to those
passages which declare that Christ weuld rise on the
third day from the time of his trial and crucifixion.
There are eight of them, as follows: Matt. 16 :21; 17 :
23; 20:19; Mark 9:31; 10:34; Luke 9:22; 18:33:
24 :7; and two passages state that he did rise on the
third day: Luke 24:46; 1 Cor. 15:4. Take these
texts with the declaration of the disciples, “ To-day is
the third day since these things were done,” and, as it
seems to us, the day of the resurrection is clearly
identified. Christ was to rise on the third day after
certain events, and the disciples, naming those very
events, and speaking on the first day of the week, say,
“ To-day is the third day since these things were done.”
The day on which the disciples uttered these words, if
they were correct in their reckoning, was the very day
on which Christ was to rise, according to his own pre-
dictions. Did his predictions fail ? If not, his resur-
rection is immovably fixed upon the first day of the
week.

There is a passage in Mark which we consider a di-
rect declaration that Christ did rise on the first day of
the week, Mark 16:9: “ Now when Jesus was risen
early the first day of the week, he appeared first to
Mary Magdalene.” Greek: “’ Anastas de proi protee sab-
baton, ephanee proton Maria tee Magdaleenee,” ete, Lit-
erally, “ And having arisen early the first day of the
week, he appeared first to Mary Magdalene,” etc. The
only question here is, whether the words, ““ early the
first day of the week,” are an adjunct of the participle,
having risen, or of the verb, appeared. We think they
qualify the participle: for, first, the verb has a qualify-
ing word, in the word first, which seems to be all that
the evangelist wished to assert respecting his appear.
ing. There would be no propriety in saying that he
appeared first to certain ones on the first day of the
week, unless it is told to whom he appeared first
upon some other day. Secondly, it would appear
more important that the time of his resurrection
should be named than the time when he appeared
to his disciples. But if it is said that this is the
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important point, then we reply that this certainly took
place on the first day of the week, and hence Sunday-
keepers retain all the force of their argument for first-
day, based on the resurrection of Christ, even though
the resurrection itself be removed to another day.

This brings us to another difficulty involved in the
view that Christ lay in the tomb seventy-two hours,
from near the close of Wednesday to near the close of
the Sabbath; namely, it makes the resurrection of
Christ occur on the Sabbath, Is there any testimony to
show that Christ arose on the Sabbath ? Matt, 28:1,
is claimed for this purpose, It is held by some that
this language means, “ILate in the Sabbath [the day
ending at sunset] as the first day of the week was
drawing on;” that is, before sunset on the Sabbath,
came the two Marys to the sepulcher. Previous to
their coming, there had been [margin] a great earth-
quake, the stone was rolled away. and an angel, assur-
ing them that the Lord was not there, but had arisen,
bade them go quickly and tell the disciples that he
was risen, and would go before them into Galilee where
they would see him. This, it is claimed, is the rec-
ord of a previous visit, which none of the other evan-
gelists mention, they all speaking of a visit on the fol-
lowing morning, after the Sabbath was past.

The language of Matt. 28 : 1, is clearly susceptible of
the translation given it in our common version, and
means, after the Sabbath. Let usinquire whether this
idea of a previous visit, in this passage, is consistent
with the record of the other evangelists.

1. According to the view under notice, this visit
was made on the Sabbath. But Luke says (23:56)
that the disciples rested the Sabbath day according
to the commandment. It is hardly probable thht they
would thus clip the end of the Sabbath by a journey
to the sepulcher, work from which they had so scrupu-
lously abstained at its commencement; nor could such
a course easily be reconciled with the testimony of
Luke, above referred to,

2. The same Marys, according to Mark (16:1, 2),
came to the sepulcher very early in the morning of
the first day of the week; and they brought the spices
they had prepared to anoint the Lord, Luke 24 :2, and
wondered who would roll away the stone for them.
But how carn it be supposed that they would come for
this purpose on first-day morning, if they had been to
the sepulcher the night before and found the stone
rolled away, and been assured by an angel that the
Lord was not there, but had risen? Were they so
forgetful, or so thoughtless ?

3. While the women were returning to tell the
disciples, as the angel had bidden them, according to
the record in Matthew 28, the guard went into the
city, and between them and the chief priests the story
was fabricated that the body of Jesus was stolen while
they slept. Now, the supposition that Jesus rose in
the daytime before the close of the Sabbath, involves
the absurdity of supposing that the guard.would
acknowledge that they were asleep in the daytime!
and that the body was taken in broad daylight! To
avoid this, it is said that only the first eight verses of
Matthew 28 refer to the Sabbath visit, the language of
verse 9, and onward. referring to the morning visit
which is noticed by the other evangelists. But this is
a most forced and unnatural interpretation; for there
is nothing in the language to denote a jump of a whole
night between verses 8 and 9, and not an intimation
that the record from verse 9 applies to an occasion
different from that introduced in the preceding verses,
But this view involves an absurdity equal in magni-
tude to the other; for it follows that the guard, after
being struck down as dead men by the glorious mani-
festations attending the resurrection of Christ on Sab-
bath afternoon, waited a whole night, till first-day
morning, before they went into the city to acquaint
the chief priests with the wonderful events which had
taken place.

Having now found that Christ’s resurrection took
place on the first day of the week, the only importance
attached to fixing the day of the crucifixion is to show
a fulfillment of Christ’s words, and make all the state-
ments of the evangelists harmonize. It has already
been shown that we cannot go back farther than
Thursday for the date of that event. The question
here, then. lies between Thursday and Friday where it
is generally placed; and it is only material to take
that day which is required by the testimony in the
case.

Let us suppose it to have occurred on Friday. The

betrayal, trial, crucifixion, and entombment, of Christ,
then, occupied almost that entire day. Could this be
taken as the first day in the computation? If so,
then Sunday would be the third day, as the disciples
said, In Luke 13:32, we read that Jesus sent this
word to Herod: “Go ye, and tell that fox, Behold, I
‘cast out devils, and I do cures to-day and to-morrow,
and the third day I shall be perfected.” The to-day in
which Christ speaks is here made the first in the order
of reckoning. -

In Acts 27, we have an account of some of Paul’s
perils by sea, In verse 17, he speaks of a certain day
of their distress. The next day, he continues, they
lightened the ship; and the third day, cast overboard
the tackling. Verse 19. Here it is evident that the
day mentioned in verse 17 is called the first.

In Esther 6, we have an account of a feast given by
the queen to Haman and the king. The next day she
gave another; and that next day is called the second.
Esth. 7:2.

So in reckoning backward, the day on which the
person spoke was the first day, and the day but one
before that, was called the third. See the marginal
reading of Ex. 4:10; Deut. 19:4; Josh, 3:4; 1 Sam,
427519 :F: atox

From this it is evident that when Christ predicted
that he was to suffer certain things, be put to death,
and rise the third day, he reckoned the day of his
suffering as the first day in the computation.

But how can a portion of Friday, the Sabbath, and
a part of Sunday, be called, three days and three
nights? There is no difficulty, if such was the manner
of speaking in use among the Jews. What did they
understand by it? This is the only question to be
settled. There is a passage in Esther which would
seem to throw some light upon the question. She told
Mordecai (4:16) to gather the Jews together who
were in Shushan, and fast for three days, neither eat-
ing nor drinking night or day; and she would do the
same, and so would go in unto the king. This ex-
pression is certainly equivalent to three days and three
nights. And how was it fulfilled® In chap.5:1, we
read that on the third day Esther appeared before the
king. In like manner, we read of Joseph that he put
his brethren into ward three days, but on the third
day he released them and permitted them to depart to
Canaan. g

From these instances it appears clear that, according
to Jewish usage, it did not require three full days and
nights to answer to the expression, “three days and
three nights;” but that it was applied to a period of
time covering the part of one day, the whole of
another, and a portion of a third.

The day following the crucifixion, the chief priests
came to Pilate desiring a gunard to be set; and it is ob-
jected that they would not do this upon the Sabbath.
This is not the way, to be sure, we should expect the
Sabbath to be spoken of; but as to the chief priests and
Pharisees, we do not think we can presume much on
the piety of men who were just then so infuriated with
the spirit of the devil as to condemn the Saviour to the
cross. It is far easier to suppose they would come to
Pilate upon the Sabbath than to think that the Sab-
bath which followed that preparation day,}Mark 15 *
42; Luke 23 :54, and which the women kept according
to the commandment, Luke 33 :56, was only a ceremo-
nial sabbath.

But, says one, if we could show that Christ did not
rise on the first day of the week, how it would sweep
away the argument for Sunday-keeping. To be of any
service, the argument to this.end must be very plain
and positive; for all the world almost are established
in the belief that his resurrection wason Sunday. The
evidence is not so clear; and to try to use it, is to seize
the maul by the head instead of the handle; for it
would be a hundred-fold harder to make a person be-
lieve that Christ’s resurrection did not take place upon
the first day of the week, than to show him that if it
did, it proved nothing in favor of a Sunday Sabbath,
Were we arguing with a Sunday-keeper, we would pre-
fer to admit Christ’s resurrection on Sunday rather than
otherwise; for we like to agree with an opponent as far
as possible; and because, after he has carefully built up
his argument, it is so easy to show that point after point
is only assumption, and that the whole structure falls
in hopeless ruin to the ground.

And farther, to undertake to prove Christ’s resurrec-
tion upon another day, is a tacit admission that if he

did rise on the first day of the week, it is of force in

behalf of a Sunday Sabbath; whereas if ten thousand
resurrections could be shown upon that day, it would
prove nothing whatever in its favor as a day of rest and
worship. U. 8.

OUR MESSAGE.

Ix Rev. 10:6, 7, an angel swears to the ending of
the time, prophetic time, contained in the little book
which was opened, in his hand. This was fulfilled by
the first angel’s message of Rev. 14 :6, 7, proclaiming
“the hour of his Judgment is come.” The Judgment
of investigation and of decision of character isidentical
with the cleansing of the sanctuary; a work to take
place at the end of the prophetic period of two thou-
sand and three hundred days. Dan. 8:14. Rev. 10
closes with these words: ¢“Thou must prophesy again
before many peoples, nations, tongues, and kings.”

Without a full understanding of the fact that the
time referred to in the oath of the angel is prophetic
time, it would be natural to conclude that this oath
announced the coming of Christ, and the end of
the dispensation. And this was the view of those
who gave the first message. They did not under-
stand that the Judgment was to sit, and the sanct-
uary be cleansed, before the coming of the Lord. They
fully believed that they were giving the first an-
gel’s message, and that, with the close of their mes-
sage, time should be no longer. But “their eyes
were hidden,” that they did not see that two mes-
sages were to follow the one they were giving, and
that the coming of the Lord is after the three are all
given. The words of Rev. 10 :11, are a prophecy of the
third angel’s message, and by this we learn that it is to
2o to “ many peoples, nations, tongues, and kings.”

Rev. 14 : 9, says the third angel proclaimed his mes-
sage “ with a loud voice.” Thus in these texts we learn
two interesting and important truths: 1. This message
is to go to the nations of the earth. 2. It is to go with
a loud voice, or in mighty power.

God’s purposes of grace are worked out by instrumen-
talities. He has committed to man the work of pro-
claiming the gospel to his fellow-man. The responsi-
bility of this message is upon us. Not as a burden,
grievous to be borne, but as a privilege granted to us
by infinite mercy, that we may be “ workers together
with God,” the highest honor that weak mortals can
enjoy. This message must increase im extent and
power. God's word has spoken it, and it cannot fail,
But to fulfill this, those who proclaim it, who send it
forth to the nations, must be clothed with power from
on high. It is their privilege to ‘“be strong in the
Lord, and in the power of his might.” As the message
rises in power, God will clothe his servants with
strength and power to rise with it. IHe will be “the
health of our countenance,” if we put our trust in him.

When Israel went out of Egypt they came to a point
where they were hemmed in by the sea, the mountains,
and the host of the Egyptians. At this point, with
every avenue closed before them, the voice of the
Lord is heard, saying, ¢ Speak unto the children of
Israel that they go forward.”

These things “ were written for our learning.” Let
us rise up and go forward. The sea, so dark and for-
bidding before us, will divide as we approach it, and
soon we will sing the song of victory on the other shore.

J. H. W.

PEACE AND SAFETY.
BY ELD. J. 0. CORLISS.

MANY and various are the interpretations given of
the Bible, especially of those scriptures that refer to
the coming of the Lord andthe end of the world. Any
view that will explain away their force and give them
a “spiritual ” meaning, or place the event of which
they speak in the distant future, is listened to by many
with evident pleasure. : i

Recently a man preached from the words, “But the
end of all things is at hand; be ye therefore sober, and
watch unto prayer.” 1 Pet, 4:7. The speaker com-
menced by saying tbat he, in common with all good
orthodox people, believed in the second personal ap-
pearing of Jesus Christ upon the earth; but he could
not, with some, think that these words had any refer-
ence to that event. He then gave some (to him, no
doubt) weighty reasons why he differed from them.
Mighty achievements were yet to be executed, whose
completion would require ages. The entire world must
first be settled, and brought under a high state of civ-
ilization, in order to become converted. The mighty
forests must be cleared away, and the soil on which
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they stand cultivated and become like the garden of
Eden. In short, he seemed to think the end no nearer
than when Peter wrote the text.

How strangely some men reason! Just think of it!
The gospel must bring the world from its darkness
occasioned by the fall to the highest point of civiliza-
tion, convert the world, and restore the earth to its
primitive beauty, in order for the Lord to come and
destroy it! Could it not be just as effectually destroyed
without ? What marvelous views such people must
have of the infinite wisdom of the great God, and how
short-sighted the wisdom that begets such reasoning!
It may truthfully be called human, and not heavenly,
wisdom. Such representations are faithfully portrayed
in the word of God. 2 Pet. 3:3, 4; “ Knowing this first,
that there shall come in the last days scoffers, walking
after their own lusts, and saying, Where is the promise
of his coming ? for since the fathers fell asleep, all
things continue as they were from the beginning of the
creation.” Since Inspiration has recorded that such
speeches will be made in the last days, may we not

- safely conclude, when we hear them on every hand
that we have entered upon that time ?

Another argument advanced was, that had Peter
meant the end of the world, he would have said so in
s0 many words. The conclusion was therefore drawn
that Peter simply exhorted the people to be sober, and
watch unto prayer, because he was about to die!
What ? Everybody watch and be sober because Peter
was going to die ? Peter’s death the end of all things?
We could not believe that, for a number of reasons: 1,
We believe Peter had more sense than to think his life
of such importance as to call its termination the end of
all things: 2. Had he meant the end of his life he
would have “said so in so many words;” 3. That is not
the way Bible writers talked about dying. Hear Paul:
“For I am now ready to be offered, and the time of my
departure is at hand.” 2 Tim.4:6. Peter also says,
“Knowing that shortly I must put off this my taber-
nacle, . .. . I will endeavor that ye may be able,
after my decease, to have these things always in remem-
brance.” 2 Pet.1:14, 15 : '

The apostle spoke of that which ever seemed upper-
most in his mind—the time when all would render up
their account, and receive their reward. 1 Pet. 5:4;
2 Pet. 2:9. God spoke through Peter to those who
should live in the time of the end.

In his first letter to the Thessalonians, Paul spoke
of the Lord’s coming as an event immediately pending:
“ But ye, brethren, are not in darkness, that that day
should overtake you as a thief.” Chap.5:4. ¢ There-
fore let ws not sleep, as do others.” Verse 6. Yet he
told them in his next letter that before the Lord should
come, certain events must transpire which were then
matters of propheey. 2 Thess. 2:1,3. Paul here
speaks as a representative of the whole Christian
church, as his epistles cover the whole Christian age.
Hence the “ye” and “us” used in the first letter, refer
to a class living after the fulfillment of those events
given in the second letter; and the apostle expresses
himself in language appropriate to that time.

Peter, guided by the same unerring Spirit, takes the
same course. In his first epistle he says, “The end of
all things is at hand.” In his second letter he speaks
again of the Lord’s coming, and says that in making it
known he has not followed cunningly devised fables.
He then cites for his authority the sure word of proph-
ecy, to which, he says, “ye do well that ye take heed’
as unto a light that shineth in a dark place, until the day
dawn.” 2 Pet.1:16-19. This certainly refers to that
people who see the glad day dawn, and yet he speaks
as though it applied to the church in his day. If we
take heed to the prophecy, as to a light that shines in
darkness, it will point with such unerring certainty to
that great event that none need be in doubt.

In view of the many omens of the end, how strange
that some still persist in lulling the world to sleep.
“ When they shall say, Peace and safety, then sudden
destruction cometh upon them, and they shall not
escape.” 1 Thess. 5:3.

I AM A BAPTIST—AND I AM MORE.
BY ELD. R. F. COTTRELL.

1 AM a Baptist, because I believe the Baptist princi-
ple of interpretation to be sound; viz., that whatever
is commanded by an institution, is to be learned from
the law of the institution, and not from other sources.
Therefore, finding the ordinance of baptism in the New
Testament, we are not to go back to the law of circum-

cision to determin® who are the proper subjects of the
ordinance; and in respect to the mode, or what baptism
is, the only rule to determine this is the meaning of
the word, the manner of its use in the New Testaments
and the circumstances attending its administration as
therein recorded. In other words, the law of the insti-
tution is the only rule of obedience.
why I am a Baptist.

And the reason why I am more than a Baptist is, I
apply the same mode of reasoning and interpretation
to other institutions and duties of revealed religion.
For example, take the Sabbatic institution. I know
of no rule of obedience, but the law of the Sabbath,
the fourth commandment. . And taking “this law for
the rule of action, I can keep no other day as the Sab-
bath, but the one expressly named in the command-
ment, the seventh day. Therefore I am a Seventh-
day Baptist.

And I am more than this. Applying the same obvi-
ous, common-sense rules of interpretation to the
prophecies, or in other words, to the promises of the
Scriptures, that I do to their institutions and laws, I
find that Jesus, when he was about to leave the world
and go to his Father, promised that he would come
again in the clouds of heaven with power and great
glory, attended by all the holy angels. And he gave
certain signs of his return, by which believers might
know when his coming would be near, even at the
doors.

These signs have appeared. I believe his promises,
and T believe that the promised signs have been ful-
filled ; and hence, that his second advent is near, even
at the doors. Therefore I am an Adventist.

But if it is time that the true people of God should
be Adventists in the sense of believing that Christ’s
advent is even at the doors, it is certainly time that
the advent messages, prophesied of in Rev. 14:6-12,
should be in process of fulfillment, being distinctly
proclaimed in the world, by the believers in Jesus
Christ. True Adventists will find their duty and
their history clearly marked out in this prophetic
sketch. Those who cannot point out their progress in
the advent proclamation by the use of this unerring
prophetic outline, are not genuine Adventists, though
they may bear the name.

The genuine experience of Adventists is here given
in advance. And the final advent message develops
the true people of God, distinguished as those ¢ who
keep the commandments of God and the faith of Jesus.”
Are these the distinguishing marks of those Adventists
who hold that the commandments of God have been
superseded and abolished by the faith of Jesus? A
person is not a commandment-keeper who breaks one
of the commandments. Such should be described as
those who break the commandments. And the Sab-
bath law.is one of the commandments of God.

Therefore No-Sabbath Adventists are not the ones
described in this prophecy. And the words of this
commandment have not been changed. It still says,
“The SEVENTH DAY is the Sabbath of the Lord thy
God.” Therefore I am a Seventh-day Baptist Adven-
tist.

PAuL kept the faith at Antioch, even when the in-
fatuated crowd attempted to drown his veice with
their clamor, and interrupted him, contradicting and
blaspheming. He kept the faith at Iconium, when the
envious Jews stirred up the people to see him. He
kept the faith at Lystra, when the fate of Stephen al-
most became his, and he was dragged, wounded and
bleeding, outside the ramparts of the town, and left
there to languish, and for aught they cared, to die.
He kept the faith against his erring brother Peter, and
withstood him to the face, because he was to be blamed.
He kept the faith when shamefully treated at Phil-
lippi, and made the dungeon echo back the praises of
his God. He kept the faith at Thessalonica, when
lewd fellows of the baser sort accused him falsely of
sedition. He kept the faith at Athens, when to the
world’s sages, he preached of Him whom they igno-
rantly worshipped as the unknown God. He kept
the faith at Corinth, when compelled to abandon that
hardened and obdurate city, and to shake off the dust
of his garments as a witness against it. He kept the
faith at Ephesus, when he pointed his hearers not to
Diana but to Jesus Christ as their only Saviour. He
kept the faith at Jerusalem, when stoned by the en-
raged and agitated mob—when placed upon the tortur-
ing rack and bound with iron fetters. He kept the
faith at Cesarea, before the trembling, conscience-
stricken Felix, when he reasoned of righteousness,
temperance, and judgment to come. He kept the faith
before Agrippa, and, by his earnestness, compelled the
i{_mg”to ssagr, ** Almost thou persuadest me to be a Chris-
tian,”—8¢f,

This is the reason |

The Missionaryp.
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THE BELIEVERS IN THE TWO FIRST
CENTURIES.

BY ELD. 8. N. HASKELL.

THE obscurity which enshrouds the lives of the
apostles is such that very few have any just idea
of the extent and efficiency of their labors. Mo
them the divine commission, “Go ye into all the
world, and preach the gospel to every creature,”
was personally addressed. Profane history, faint,
and uncertain though its record is of these times,
gives abundant evidence that the disciples were
not disobedient to this sacred charge. Their ef-
forts were not confined to the learned and enlight-
ened, but they went also to the heathen, those
who had little or no knowledge of God. They
had not the facilities for labor existing at the
present time. Their journeys were largely per-
formed on foot, and, to some extent at least, they
labored with their hands for their own support.
The printed sheet was not at their command.
They could not through the mails send written
communications of good cheer and counsel to their
friends and each other; but with dauntless and
unflinching zeal they labored on until all but one
sealed their testimony with their blood.

Peter who for a time confined his labors to his
countrymen and the Samaritans, having been ad-
monished by divine revelation to call nothing
common or unclean which God had cleansed,
labored with much zeal and success in Greece,
Thrace and Asia Minor. He also extended his
travels as far as Babylon.

Paul jwho had his first experience after his con-
version in Arabia, states that he labored more
abundantly than the other apostles, and that
from Jerusalem round to Illyricum he had fully
preached the gospel of Christ. This embraces a
large extent of territory, the different countries
of which it would be useless to mention. Clem-
ents, who lived contemporary with him, states
that “he preached the gospel both in the east and
west, that he taught righteousness to the whole
world, and went to the utmost limits of the west.”
For two years he also preached in the imperial
city of Rome.

Andrew seems to have chosen Scythia and the
adjacent countries as the field of his labor. He
passed along the Fuxine or Black Sea and re-
turned to what is now Constantinople, where he
labored with considerable success. He afterward
traveled through Thrace, Macedonia, Thessaly,
Achaia and Epirus. R

Philip is supposed to have labored in company
with Andrew in Scythia, afterward in Phrygia.

Bartholomew, supposed by some to be the same
as Nathanael, extended his labors as far as India
on the side of the Ganges. He is also said to
have traveled in Lesser Asia.

Thomas, according to the testimony of Jerome,
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