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THE QUEST.

THE SUPERNORMAL.
JamMeEs H. Hysrop, Pu.D., LL.D.

As normal experience is either in favour of or consistent
with the materialistic hypothesis of mind, we require
to have supernormal phenomena of some kind as a
condition of doubting the truth of materialism. Philo-
sophy has failed to establish its claims and science has
become the modern method of interrogating nature.
To science, therefore, we must go to meet materialism
on equal terms, and there we shall find that the
supernormal is the condition of getting beyond the
materialistic theory. I define this supernormal, so far
as it affects the question of the existence of a soul and
its survival, as those facts which can be held to repre-
sent the personal identity of the dead, and which have
not been acquired by the person through whom they
come, by any normal process of perception or know-
ledge. But there are other real or alleged supernormal
phenomena in nature besides those which may be
classed as bearing upon the identity of the dead. And
as there are facts which are neither normal nor evidence

of survival, there must be a further field which may

1
Yorn. V. Ne.1l. OcroBER 1918,
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2 THE QUEST

still serve as a basis for doubt about the proof of an
after-life ; and it is this possibility that every intelligent
man has to reckon with in his reflections. The conse-
quence is that the supernormal defines a real or alleged
field of events which has to be carefully examined
before we can draw any conclusions about survival.

At the very outset, however, every species of the
supernormal, as alleged, has to be proved before we can
use it as evidence for anything. There are scientific
men who deny the very existence of the supernormal
of any kind and thus tear up by the roots every claim
to evidence for a soul and its survival. And it must be
conceded that the burden of proof lies upon the claimant
of the supernormal. The defender of existing know-
ledge in the normal field is sure of his territory, even
though he may not be sure of its boundaries. Hence
he enjoys an advantage in the problem. He appeals to
our sense-perceptions as the normal basis of all
knowledge, and can press the claimant for any other
process very hard for conclusive evidence that man can
get information by any other means. He may not find
it easy himself to fix the limits clearly of sense-percep-
tion, but he can raise difficulties against any other
assumed process. And indeed it is no easy task to
prove that such a thing exists. There are several types
of phenomena that can be classified by the term, but it
is another matter to be sure that they are what they
appear to be. I refer to telepathy, or mind-reading and
thought-transference, clairvoyance or telmsthesia, pre-
monitions, dowsing or finding water by methods which
suggest unusual sources of information, etc. But all
of these real or alleged phenomena are still under debate
and we cannot appeal to them in proof of any special
cause. Many hard-headed scientists deny that there is

CCooole __



THE SUPERNORMAL 8

any evidence for them at all and hence totally deny the
existence of anything supernormal. If it were a mere
question of unusual facts the case might easily be
settled, but the real difficulty is that a term usually
must mean something definite before we can set it up
as defining a set of facts.

It is just here that the real difficulty with all the
supernormal begins. What is it? What would be
supernormal if such a thing exists ? The opponent of
such phenomena asks for a definition and an illustra-
tion. If the definition be given, he asks for a concrete
fact illustrating it, and can then begin his denial of the
application of the definition. He at once extends
normal processes or uses the extension of them to
make it more difficult to prove the fact that the defini-
tion applies. In other words, he avails himself of the
right to point out the unsettled boundaries of the
normal, and this either excludes the supernormal or
pushes it into such remote regions that it seems either
impossible to prove it or to connect it with any rational
system of things when proved. This is to say that the
extension of the normal leaves nothing but the
impossible to define the supernormal. If the standard
of the normal were & clearly fixed one, this sceptical
procedure would not be so defensible; but we find that
there are no fixed limits to it within certain defined
conditions, and these obscure boundaries always offer
the doubter his opportunity to justify his scepticism.
If the believer in the supernormal did not associate
such large theories with his facts and did not attack the
philosophy which is based upon normal experience, his
claims might be more readily granted. But it is his
haste to set up a philosophy which denies well-estab-
lished beliefs, that invites antagonism, and the critic

CCooole



4 THE QUEST

must not be blamed if he resorts to every legitimate
device to prevent a rush into new and untried
beliefs.

The terms normal and supernormal are both purely
relative. The supernormal simply expresses a fact
which transcends the limits of the normal. But what
is the normal? That is what we have to determine
before we can define or assert the existence of the
supernormal. In average experience the normal is
clear enough, but we are never sure of just this average.
There are all kinds of extensions of this normal which
lessen the area of the hitherto miraculous or inex-
plicable, and it is this extension that justifies cautious-
ness in admitting the claims of the still inexplicable.
It is the association of the supernormal with the
miraculous or supernatural that provokes opposition,
and makes it extremely difficult to invite attention to
really interesting phenomena on any such hypothesis.
Men will believe all sorts of miracles provided they are
clothed or concealed in ¢ natural’ terms, but they will
fight like madmen if the same facts are expressed in
terms of spirit. I do not imply any criticism here. I
am only stating a fact, and indicating what the believer
in the supernormal has to contend with in his problem.
If the supernormal did not appear inconsistent with
the reigning philosophy of things, it would quickly be
admitted and disbelief in it would be even wondered at.
But the moment that we use it to overthrow a philo-
sophy, it is called into doubt. It changes its meaning
the moment that it cannot be reduced to known terms,
even if we have to stretch these terms so far that the
facts they cover would alter prevalent beliefs. Men are
as afraid of words as they are of realities, perhaps more
80, and half the controversies in the world are based

CCooole o



THE SUPERNORMAL 5

upon the desire to maintain verbal consistency in
things.

I said the terms normal and supernormal were
relative. If we fix the average normal at any specific
limit, anything beyond it would be supernormal; and
provided we did not offer this transcendence of the
normal as the basis for revolutionary philosophies,
we might avoid inviting controversy. For instance,
most people cannot recognise letters of a certain size
beyond the distance of five feet. The present writer
recognised these letters at ten feet. In a system of
experiments his results had to be cast out as spoiling
the average. Now if the other results are to be
characterised as normal, his are supernormal, but not
as conflicting with any general interpretation of the
cosmos a8 determined by normal results. In relation
to the special case there would be no objection to
defining them as supernormal, but that would not
mean anything more than that they were beyond the
normal, and perhaps merely the negation of the average
and nothing more. Acute sensibility, or hyperssthesia,
might thus be regarded as supernormal, if we take the
normal to be what hyperssthesia assumes. So it is
with all unusual experiences. What we mean by the
supernormal is determined solely by what we define to
be the normal ; and that supernormal is as elastic as
well may be, except that there are limits which we
should not admit into it under any circumstances. For
instance, we cannot assign any definite normal limits
to the ordinary vision of objects at a distance, but the
perception of certain objects a thousand miles off or
through solid matter would not be regarded as normal.
We might hear a whisper twenty or thirty feet off, and
we might call it ‘normal,’ but we could not hear a

CCooole



6 THE QUEST

whisper a hundred miles distant. If we did perceive a
whisper a hundred miles away we should have to call it
supernormal. Even calling it normal at twenty or
thirty feet might be a debatable question, under certain
conditions; but no one would dispute the supernormal
perception of a whisper at a hundred miles, assuming
that the conditions are what we call normal. We
might do it over the telephone and still regard it as
normal, though even then we can do so only by altering
the word normal as compared with ordinary experience
as described by that term.

There is a type of phenomena which we should not
call supernormal, though they do represent unusual
facts. Such are perceptions at one time which do not
occur at another, though the oconditions of sense-
perception are the same. For instance, I remember
having often heard railway labourers dropping the rails
or hammering them at a distance of four miles, while
usually this could not be heard a quarter of a mile off.
The cause of this phenomenon was a peculiar condition
of the atmosphere. We could not call the perception
of the sound at four miles’ distance a supernormal fact,
because the conditions were not due to anything in
the sensorium of the subject, but to the external
physical world. This indicates that the supernormal
must always imply something peculiar about the
subject perceiving, and that its cause is not primarily
in the external facts perceived. So much will always
hold for the definition of the supernormal.

All this shows again that the primary difficulty
with the admission of the supernormal is its philosophic
associations. We do not have any difficulty with the
term ‘abnormal,’ though its nature and limits have to
be determined in the same way that we determine any

CCooole



THE SUPERNORMAL 7

variation from the normal. The subnormal, the
abnormal, hyperssthesia, and hosts of variations from
what is known as normal, involve the determination
of the normal as definitely as the supernormal may do;
but they excite no opposition of a serious sort. We
may have no clearly defined boundaries between the
normal and the abnormal, between the normal and the
subnormal, or between ssthesia and hyperssthesia ;
but the admission of anything beyond the normal as
described by these terms is not supposed to alter our
materialistic philosophy, and hence no opposition is
aroused or serious debating of the point indulged in.
But the moment we set up the supernormal as modify-
ing materialistic conceptions, the scientific world is up
in arms, and there is no peace until the one or the other
school triumphs. Hence it is side-issues that cause
the controversy.

I propose to cut loose from all this confusion, and
approach the question in another way. I cannot, how-
ever, forget that the idea of the supernormal depends
on fixing the boundaries of the normal quite as much
as it does on defining and illustrating the supernormal.
This is often forgotten by the critic and sceptic. They
seem to think that we know exaotly and always what
the normal is. But this is not true. We know that
cerfain things are normal and we know what would be
supernormal. The whole territory between the two
extremes may be more or less debatable, but certain
typical phenomena would not be debatable. It is only
a question of evidence for their existence, and explana-
tions may be suspended. Sceptics of the supernormal
forget that their extensions of the normal may ulti-
mately lead them into as great modifications of their
original philosophy as any despised supernormal might

CCooole



8 THE QUEST

do. The admission that anything transcends another
opens the door to as wide differences in the end as the
supernormal may imply, and no one should be allowed
to lose sight of this fact. Mr. Myers refers to a case
where telepathy was alleged as the cause of inducing
hypnosis in a subject in another room through inter-
vening walls. The doubter undertook to explain it by
suggestion from hearing the changed circulation of the
blood in the operator who was willing the hypnosis.
If the sceptic imagined he was eliminating the super-
normal in this way he was badly deceived. Perception
through a wall of sounds induced by change of circula-
tion in response to an act of will is supernormal with a
vengeance ; only it employs language which conceals the
fact while telepathy does not conceal it. It is thus
evident that extensions of the normal will always bring
us to the boundary line of the supernormal, and it is
only a question of what we shall adopt as the definition
of the normal which is to decide what we shall regard
as supernormal.

In the first place, the supernormal may be treated
as a negative conception simply and in this way have
no implications of the supernatural with which oritics
like to associate it. As a negative idea it means that
certain phenomena are nof normal and also not
abnormal. They simply transcend what we usually
regard as normal. Whether they shall have any posi-
tive significance will depend on the accumulation of
them and their evident meaning when collectively
considered. So much no one will dispute. The only
question is regarding what we should define as the
normal. Now it may not be easy to fix the limits of
the normal for all persons and in all cases, simply
because degrees of sensibility and perception exist.

CCooole o om



THE SUPERNORMAL 9

But we ocan clearly enough lay down lines beyond which
the normal will not go. For instance I cannot fix
uniformly how far off the eye can read a newspaper.
The distance may vary with different people and with
the same person at different times. Then when we
have found the distance at which words can be read
consciously, these limits may be extended when sub-
conscious processes are considered. But whatever the
difficulty of fixing the boundaries beyond which we can-
not ordinarily read a newspaper, no one would call
reading it at the distance of ten miles a normal act.
We know well enough the decrease of sense-perception
so very very far within any such limits as to pause in
amazement at the thought of reading a newspaper at
ten miles. I am not here supposing the latter either
possible or a fact, but using the illustration as a means
of making clear what the supernormal might be, if
proved to be a fact. This means that we may easily
enough determine both the normal and the supernormal
in special instances, though we may not be able exactly
to define the boundaries between them in other special
instances. If that fact were kept in view by controver-
gialists, the issue would be clearer and the facts would
be better understood. We end every time at the point
that it is the supposed implication of the supernormal
that excites scepticism, and it is the implication of the
normal that attracts support. Intelligent determina-
tion of the facts, however, will pay no attention to
these interests, and so will keep the terms of classifi-
cation in sufficiently elastic positions to fix the types
and leave the intermediate phenomena to the solution
which all such facts ultimately receive in a system
which has continuity in it.

Some day the sceptic will be attacked right on

CCooole



10 THE QUEST

his own ground. He will be asked to make his terms
clear and definite. It is all very easy to talk about
hyperssthesia, suggestion and a score of undetermined
processes, to evade the admission of anything like
telepathy, or telesthesia. But it is another to prove
that your use of these terms or the assumed extension
of so-called normal processes in any respect differs in
some ocases from the much hated supernormal. For
instance, suppose we are experimenting for what is
called telepathy, and the percipient (the person supposed
to read another’s mind) holds the hand of the agent
(the person who is supposed to transmit his thought
to the percipient). If the agent is thinking of an object
in the room that has to be touched, it is quite easy to
explain a success by unconscious muscular hints to the
percipient which he interprets and follows. Public
performers have done this and afterwards boasted of it
as an explanation of their performances. Indeed
soientific men are quite familiar with unconscious
muscular hints given in this way, and what is called
telepathy must run the gauntlet of such an explanation,
and adduce better evidence in order to be favourably
received. But if the agent thinks of whistling, and
the percipient does whistle, unconscious muscular
hints from holding the hands will hardly explain the
suocess. We may appeal to some other form of sugges-
tion, such as unconscious whispering on the part of
the agent. But this at least supposes a versatility on
the part of the percipient in interpreting hints that is
not usual, especially if he is accustomed to look for
muscular suggestions from the hand. It is not enough
to be for ever appealing to unconscious muscular
suggestions without regard to the special thought in
the mind of the agent. Each incident must be judged

CCooole



THE SUPERNORMAL 11

by itself, and the hypothesis must be justified in its
relation to the whole mass of them. It is true enough
that much which has passed for evidence of telepathy
is exposed to objection from unconscious muscular
action and other subtle means of suggestion. But it
is just as true that many an incident in which uncon-
scious muscular hints were possible, would not accord
with the kind of hints possible. Besides we may find by
accurate experiment that telepathy itself may have
continuous boundaries with all such phenomena. Who
knows ? It is not sufficient to assign & priori conditions
for the settlement of such a problem. We must
approach all conditions dispassionately and with a true
scientific interest in the facts, regardless of any remote
philosophic consequences. We may find that the
normal and supernormal may touch at points, while
they are clearly distinguished from each other at others.

There is a curious illusion on the part of some
men, otherwise scientific or with the reputation of
being 8o, in that they think, if you can explain a
coincidence by an unconscious learning on the part of
a percipient of an unconscious sign on the part of
the agent, you have eliminated the supernormal. I
would only say that you had proved it, ‘ only with a few
other words,’ as Goethe expressed it when Marguerite
asked Faust about religion. I do not see the slightest
difference between unconscious discovery of uncon-
scious signs and telepathy or other supernormal
processes. They both represent the unknown, only one
conceals it and the other admits it. The former is
respectable, the latter is not.

If the supernormal were the more frequent the
situation would be the reverse. Men would accept it
as the normal and what we now call the normal would

CCooole



12 THE QUEST

be the tabooed phenomenon. It is the familiar that
rules human thought and rightly so. Our lots are cast
amid the familiar, which is the proper index of the
conditions in which our conduct has to be adjusted.
Hence, if our sceptic always had an ethical purpose in
his assault on the supernormal, he might meet with
less antagonism. But he seldom displays any moral
idealism in his doubts and as generally fails to recognise
any idealism as possible, if the supernormal be a fact.
The normal renders so much intelligible in the cosmos
that unless we keep under its guidance we become
unadjusted to things, and a rational life is not probable.
But in spite of this the supernormal may be only
another normal, different as it may be from that which
has been so christened and limited. If a man were to
limit himself to adhesion as his standard of nature or
natural forces, he would dispute the existence of
gravitation or regard it as supernatural. The same man
would regard chemical affinity as supernatural. We
call them natural because we are so familiar with them,
and because they manifest no such ocaprice as we
suppose the supernatural manifests. 8o it is with the
normal and supernormal. If normal vision were
limited, arbitrarily or naturally, to fifty feet distance,
vision beyond that would be supernormal; and but for
the stretching of what is called the normal, often into
things more absurd and incredible than the super-
normal can possibly be, the supernormal would be
more widely recognised. It is a conception just as
elastio as the normal, but poisoned by the meta-
physical liberties taken with it.

Let me illustrate again by apparitions. Nothing
is better established than the fact that many persons
have apparitions of friends or relatives near the point of
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death. These occur in all sorts of conditions of near-
ness or remoteness, 80 that the most extended normal
perception cannot account for them. Other objections
to their being supernormal information have to be dis-
covered or invented. For instance, we have to try
chance coincidence and hallucination to explain them.
We are familiar with hallucinations, and we try that
bypothesis on the facts. But they are too numerous
to justify the supposition of chance coincidence. If
only one or two such phenomena had oceurred in history
it would be easy to dismiss them with that explanation ;
but the English Society for Psychical Research in its
census for England and Wales, after limiting its cases
to 62 out of 350, found it impossible to apply chance to
these fifty-two cases. Dr. Hodgson had, he told me,
about a thousand other cases on record in the United
States. Some refer them to telepathy, an explanation
designed to eliminate the application of spirits to the
facts. But it is not necessary to explain any of them
by either telepathy or spirits. The primary problem is
to ascertain whether they involve supernormal infor-
mation. We have to try all possible sources of normal
explanation, but only to preserve the unity of knowledge
and to disarm the sceptic. From the scientific point
of view we are entitled to draw the line of the normal
where we please and to the same extent limit the
meaning of the supernormal. But philosophical unity
and other interests require us to avoid the employment
of a term which shall have only a negative import,
because we cannot defend a philosophy on ideas that
are merely the negative of the normal. It is that
which makes the appeal to the supernormal dubious or
dangerous.

But suppose that chance coincidence is excluded
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from the explanation of apparitions, may not anxiety
on the part of the person having the apparition dis-
oredit the supposition of the supernormal ? It has been
assumed, in the superabundance of caution, that anxiety
and previous knowledge might give rise to an apparition
in the form of an hallucination, and in this way
instances have been thrown out of court as non-eviden-
tial of supernormal experiences. This is a necessary
procedure in dealing with the sceptic, but it is not
necessary in the scientific problem unless the evidence
points that way. We may have a few instances in
which we may suspect the influence of anxiety, but
there is no scientific proof that it is operative as an
influence in producing hallucinations of the kind.
When we take the enormous number of instances in
which anxiety does not produce hallucinations, it
becomes extremely dubious when any special instance of
it is claimed. Such a cause is as much subject to scien-
tific proof as telepathy or other supernormal causes.
The really scientific man would admit this, but it has
become respectable to display any amount of credulity
provided it is not on the side of the supernormal.
No doubt we have to assume such things when trying
to convert the sceptic to the supernormal ; but a logical
device in the contest of conversion, is not necessarily a
scientific method of proof or explanation. It is only
an ad hominem concession to a prejudice, and the
sooner this is frankly admitted the better for one’s real
influence. In fact anxiety producing hallucinations is
as near the supernormal as any other cause, and in fact
has not even a small amount of evidence in its support
compared with that for the supernormal of some kind.
But it is a familiar word, and great is Diana of the
Ephesians.
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I am not impeaching measures of caution. I agree
that we must press the normal until it breaks, and
there are abundant evidences that the boundaries of
the normal are not easily assigned. But we need some
sense of humour to help us. We should recognise that
by our enormous extensions of the normal we are
changing present conceptions about as much as if we
employed other terms, and not be blind to the fact or
try to conceal it.

It is the legitimacy of the doubt about the super-
normal that justifies the extension of the normal, and
hence it will not appear a gracious task to insist on
analysing the normal. One is exposed to the suspicion
of wanting to believe in the supernormal or in some
philosophy supposed to depend upon it. But strict
scientific duty requires a man to be as honest about the
indefinite meaning of the normal as about that of the
supernormal, and hence this temper of mind will bring
him to admit that in the end it is familiarity that is
more important than the supposed distinction between
the normal and the supernormal. Indeed this is so
true that what is wholly unknown and inexplicable at
first, becomes apparently intelligible the moment that
it is perfectly familiar, and we might even go so far as
to say that knowledge and familiarity, understanding
and constancy in experience, are one and the same
thing. The source of doubt is not so much what we
call the supernormal or exceptional as it is the unusual
and infrequent. It is laws of nature we want, and laws
of nature are nothing whatever but uniformities of
experience. = 'When an exceptional fact has been
observed often enough, we accept it as a matter of
course, no matter how mysterious it really is. It is the
disturbance to our dogmatic belief that nothing excep-
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tional to our experience is possible, that invokes
scepticism. But the whole of human progress has
consisted in disturbing that lazy dogmatism, and the
man who has not learned to see that his experience
does not forbid the existence of something new, has not
learned the scientific temper of mind. Further illus-
tration of the resistance to the supernormal may be
seen in the history of the idea of suggestion. It was a
most useful conception at the outset of its usage, but
when it had accomplished its object it lost its meaning.
Mesmer and his followers insisted that some fluid or
magnetic force was the explanation of the induced
sleep or hypnosis which accompanied their cures. They
supposed that a force extraneous to the subject was
necessary to account for their influence over their
patients and subjects. When the French physicians
investigated the matter they either repudiated the facts,
or explained the phenomena by imagination. But
when Braid took up the subject he introduced the idea
of ‘suggestion ’ to ¢ explain ' the facts, discarding fraud
and imagination in the phenomena. By suggestion he
meant that the cause was in the subject, not in an ex-
ternal force. The value of his point of view was in the
denial of the mesmeric fluid, not in its explanation of
the phenomena. He and his followers, as well as the
French physicians who repudiated Mesmerism, had
in mind the denial of the supernatural which had been
associated with Mesmerism, and hence to refer the
phenomena to some subjective or internal causes,
whatever they were and whether understood or not,
was to escape the implications and ideas set afloat hy
Mesmer and his followers. From that time on
‘suggestion’ has become a universal solvent when
a man wants to get out of a difficulty. It was never

CCooole o



THE SUPERNORMAL 17

in fact an explanation of anything, and I doubt if
any man living or dead could tell exactly what he
means by the term; but it is very useful for throwing
dust in the eyes of the public. It names no known
cause and only increases mystery instead of removing
it. But it keeps the public at bay, and that is its chief
function. As a means of frightening away false ideas
it is and has been useful, but as a means of explanation
it is absolutely worthless. It only represents a change
of venue in trial of what the phenomena are, and the
point of view from which they have to be studied.
‘Suggestion’ does not name any known cause, and
until it does so it is no better than °odylic force’ or
some supernatural agent, which, if it were a familiar
one, might be a reasonable hypothesis. 8o far as
explanation is concerned ¢ suggestion’ is a subterfuge,
though important for pointing out the group of facts
that are possibly inconsistent with fluidic theories.
But it leaves the whole mystery where it found it. It
does not clear up any perplexity. It had and has only
a use for encouraging the pretence of knowledge. It
may silence ignorant believers in the supernormal, just
as Dr. Johnson silenced the old fish-woman in Billings-
gate by calling her an isosceles triangle. Ignorance
could make no reply to that. In fact ‘suggestion’
is as supernormal a fact as telepathy or clairvoyance,
judged from the standpoint of ordinary ocausation.
The mistake of the believer in Mesmer was in
supposing that he had an explanation in some un-
known force which had no properties that made its
results intelligible. It was but a term for an unex-
plained mystery, and the same is true of ¢suggestion,’
though there are analogies in ordinary experience

that enable us to make an approach toward under-
2
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standing marginal phenomena associated with its
influence.

It is the special forms of the real or alleged super-
normal that give the trouble, when we come to define
them or say exactly what they are. As phenomena
transcending any given type of the normal they may
be clear enough, but only as facts, not as explanatory
conceptions. It has been the habit of psychical
research to employ its various terms, such as tele-
pathy, oclairvoyance, premonition, etc., as if they
explained something or indicated a known modus
operandi, that has invited the assaults of scepticism,
and hence it would have been well always to have
made this fact clear. Many a pitfall would thereby
have been escaped by the psychic researcher. The
supernormal is not primarily a descriptive term, but a
limiting one. That is, it denotes facts which are not
easily, if at all, reducible to what passes for normal in
our ordinary experience. It does not contain or imply
an explanation, but negatively refers to a group of
facts seeking an explanation. If this meaning of the
term be kept in mind by the inquirer he will not get
into difficulties with the sceptic.

JAMES H. HysLop.
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THE ONCE SECRET SCRIPTURES OF
THE YEZIDIS, THE SO-CALLED
DEVIL-WORSHIPPERS OF KURDISTAN.

CouNT ARRIGO MANZA DE’ NERI, Ph.D. (Florence).

INTRODUCTION.

IN his recent paper on the two sacred books of the
Yezidis (Anthropos, vi), the Carmelite friar P.
Anastasi Maria of Baghdad writes: “1 can say that
I am delivering to-day to the public one of the greatest
literary treasures of our century and certainly the most
secret that exists in the world.”

This hyperbolioc and, I am afraid, somewhat doubt-
ful statement of the fortunate discoverer refers to his
facsimile edition of tracings from a remarkable cypher-
manuseript of the Yezidi ¢bible,’ in an ancient
Kurdistani dialect, which he obtained, per nefas, by
bribing the ¢librarian’ of Mount Sinjar, the chief
sanctuary of these so-called devil-worshippers. As to
the real value of this great literary treasure, which our
missionary author seems to esteem more highly than
all that has been found in Egyptian geniza’s and
papyri, the readers may judge for themselves from
what I shall presently translate of it; as to the
profound secrecy of the texts, it may suffice to say
that as early as 1895 the English traveller Oswald H.
Parry published, in the appendix of his Siz Months in a

Syrian Monastery (with Some Account of the Yexdis or
19
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Devil-worshippers of Mosul and El Jilwah, and their
Sacred Book), an English version of these apocryphs
from an Arabic MS. The same text from another copy
was printed in 1909, by Dr. Jsya Joseph, in The
American Journal of Semitic Languages (xxv. pp. 156 and
218-254). Both these editions were unknown to the
Carmelite missionary, who, however, in 1904, discovered
a third copy of this Arabic version, in the possession of
M. ‘Aziz Kass Yusuf, dragoman of the French consul at
Mosul, and compared it with still a fourth, which was
copied, as were also the above-mentioned tracings,
from an original in the sanctuary of Mount Sinjar.

Without the Arabic version Father A. M. would
of course have never been able to read the strangely
fantastic cypher shown in his tracings of the Kurdi-
stani MSS. It was only after having tried in vain all
kinds of alphabets, that he finally acted on the advice
of a young French Orientalist, M. Louis Massignon,
and, in the regular way, which is always first applied
in order to decipher unknown writings, looked for the
proper names in the Arabic version. Equating these
with the corresponding groups of signs in the unknown
seript, he obtained the key to the cypher. In the
hands of the well-known Vienna Orientalist, Prof.
Michael Bittner, a transcription of the cypher-manu-
scripts has proved to contain the original of the
extant Arabic versions in a special dialect of ancient
Kurdistani. This scholar, however, who is just about
to publish a critical edition of the Kurdistani text, in
the Denkschriften of the Vienna Academy of Sciences,
leaves the question open as to whether these texts
were not originally written in Arabic. According to
Parry and Joseph, The Book of Revelation was composed
in 1162/63, and The Black Book in 1342/43 A.D.
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In spite, then, of the fact that the discovery of
Father A. M. reveals nothing of real novelty for the
student of the comparative science of religion, the
scientific world will surely feel under some obligation
to him for his—at least linguistically—valuable find.
Our own congratulations would indeed be still more
hearty, if it were not for the somewhat disagreeable
impression made by the missionary’s self-complacent
account of the scarcely dignified proceedings which
brought him at last the long-coveted knowledge of the
Yezidi scriptures.

He relates how, in Baghdad, in the year 1898, a
fine-looking young native of about thirty came to see
him, professing to be a member of the Yezidi sect and
expressing his desire to be converted to Christianity.
This youth, called Habib, had been a servant of the
Yezidi librarian in Sinjar for seven- years, and had
then passed into the service of the Chaldean monks
living in the neighbourhood of his native place. Habib
said he could not have embraced the Christian faith in
his native place, because his coreligionists would
have immediately killed him. He claimed, moreover,
to have been favoured in dream with a revelation from
above, the purport of which was that the Yezidi
scriptures were to be torn up and destroyed, and that
the way, the truth and the life were to be found only
in Christ.

The missionary undertook to catechise and baptise
the presumptive neophyte, but only on the condition
that Habib would reveal to him all the secrets and
ceremonies of his fathers, 'in order to prove the
gincerity of his conversion.

He succeeded in overcoming the reluctance of his
disciple by promising that he would not betray his
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source of information during Habib’s lifetime,' and
was thus enabled to publish a series of interesting
articles on the Yezidis in the Arabic review Mashrik
of the Jesuit fathers in Beyruth.

It was only after seven months of continued
persuasion that the Father could obtain from Habib
the statement that the ¢devil-worshippers’ had two
sacred books, the Ktebi Jalweh (Book of Revelation) and
the Mashaf Raé (Black Book), both carefully concealed
in a place known only to three persons—namely, the
amir of the sect, their spiritual leader, and the keeper
of their library, which was said to have come from a
very ancient church (?) at Sinjar, and to contain
Chaldean, Syraic, Arabic, Liatin and Greek books. The
librarian has to adrate all the books once every six
months. For the rest of the year the two sacred
volumes themselves are kept in a velvet-covered walnut
chest, with silver ornaments, locked with three keys,
which are severally in the keeping of the three above-
named persons. The chest itself is hidden in a niche
behind one of a series of exactly similar stones. The
Yezidis themselves are striotly forbidden under pain of
death to read these two MSS. or even to disclose their
titles. The Arabic version, however, is occasionally
read in their services by the son of the chief, but
without the congregation understanding a word of it,
since most of the people know only their own Kurdistani
vernacular.

The chest and the parchment leaves of the Ktebi
Jalweh are said to be decorated with a crescent, a star,
a peacock, a kind of turnip, the sum, two rivers, a
three-leaved lily or fire-flame, and the head of a man

1 Habib, or with his Christian name ‘Abd-el-Mesih, is stated to have
died of hemorrhage on the 9th of October, 1899.
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with horns (evidently the usual head-gear of Oriental
divinities inancient art).

Since the Yezidis even nowadays worship the
celestial bodies and the four elements, Father A. M.
takes the ‘¢ turnip’ for a symbol of the earth, the lily,
or rather three-tongued flame (?) for the fire, the rivers
for the water, the bird (?) for the air, eto.

The Mashaf Ra3 is not a book but a scroll of
parchment. The Arabic version preserved at Sinjar
was copied from the original in possession of the Yezidi
chief for Habib, that is to say for Father A. M., by a
Yezidi who had learnt to write the Arabic script in a
Christian school at Mossul.

The Yezidis are wont to deny absolutely the very
existence of their sacred scriptures, and some of them
are known to have suffered the most oruel tortures
because they refused to betray the secret of their
ooreligionists,—for, as Habib says, the Yezidis fear a
general massacre if the Moslems or the Christians
should come to know that their creeds are declared to
be false in the Yezidi books. (It is well known,
indeed, that in 1837 Reshid Pasha cruelly massacred
several thousand Yezidis, when he plundered and
desecrated their sanctuary.)

Under these circumstances, after taking such
undue advantage of his pupil’s ¢ revelation,’ and acting
himself throughout on the very doubtful moral
principle of the purpose hallowing the methods, it is
hardly possible to understand how the good missionary
does not feel some compunction in writing as he does
(p. 7): “Thus it is only thanks to their lies, which
they consider as lawful and right, religious and sacred,
that they have been able until now to maintain the
secrecy of their cult and their national independence !
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A few lines below this comically naive bit of pharisa-
ism Father A. M. goes on to say: “ Habib has allowed
me to transcribe the Arabic version of the two sacred
booklets, of which I have secretly kept the copies,
without however authorising me to use them in any
way, or even to say that I am in possession of them.”
Having once got hold of the Arabic translations, F'r.
A. M. availed himself of an opportunity to see privately
the Sinjar librarian himself—‘un gros diable, with
large black eyes, as the Father describes him—and
offered him a baksheesh of twenty pounds sterling if
he would trace on transparent paper the original
cypher-manuscripts in the sacred chest. The bargain
“inter clericos’ was of course easily concluded, and at
the end of two years—as the librarian had very few
opportunities for his underhand work—Fr. A. M. found
himself in the possession of his coveted treasure.

We will now leave the good missionary—whose
only excuse is his being a native of Baghdad—to
himself and take a rapid look at the contents of the
Yezidi books.!

The Book of Revelation begins with a dogmatic
Preface, which opens with a profession of faith of a
similar character to the Muslim creed : ¢ Allah is God
and Mahomet his prophet.” The historic personage
who is here called the ¢ servant of the Peacock '’ (Abd-
Taus) is identical with the celebrated Yezedi prophet
and saint Sheikh ‘Adi.

! T am in the main using the Father's French translation of the Arabic
version, correcting it by the critical notes as to variants in the four Arabic
MSS. themsclves and between them and the Kurdistini original, published
in the same volume of Anthropos by Prof. Michael Bittner, and occasionally
comparing also the Kurdistini original from a transcript of the tracings
(pulﬁjsh also in Anthropos) obtained by means of the Father’s key to the
cypher.
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THE Book oF REVELATION.

He who existed before all creatures is the Angel Peacock.! It
is he who sent Abd-Tais into this world to separate (from the
others) his chosen people, and make it wise and free it from
ignorance and error, and that, first by oral teaching, but afterwards
by means of this book called ‘ Revelation,” a book which no stranger
to the faith may read.

§I.

I was, I am, and I shall be until the end of the sons, ruling
as sovereign over the creators,® and looking after the interests and
the doings of all that are subject to my rule. I am ready to help
all who trust in me and invoke me in their need. I occupy all
space. I am concerned with all the happenings which are called
evils by the unbelievers ; but they call them so only because they
do not answer to their desires. Every time has its ruler ; but he
rules according to my counsel. In every century the leader of this
world changes, and one after the other accomplishes his task.
With perfect justice I let Nature carry out everything which is in
conformity with her. He who struggles against me will earn only
regret and pain. The other gods do not meddle with my affairs,
and cannot hinder the execution of my decrees, however they be.

The books in the hands of those who are strangers to my
doctrine, do not possess any sanction, and [my] prophets have not
written them. These unfortunates have led themselves into error,
leaving the way of truth and beating their own track. Thus every
one of their prophets abolishes what his predecessor has estab-
lished. Moreover, the true and the false may be recognised by
experience. My retribution threatens those that speak of my
covenant.

I reserve for me certain things; certain works I forbid.'
EBuverything is in its time and in its place. I instruct and direct

! Melek-Taiis ; Pers. tavus, Gk. Taws=peacock.

3 The Black Book proves that here * God’ and not the Angel Peacock or
his prophet are speaking. The creators (thus in the Kurdistani text; Arab.
the creatures) are the Seven Angels of The Black Book and the * other gods’
of § I. in The Revelation.

% This refers to the list of taboos which are given in The Black Book.
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in the right way all who follow my doctrine, and they find true
delight in submitting to my precepts.

§IL

I requite and reward every man according to my knowledge.
In my hand is everything above, and on, and underneath the earth.
I suffer no collision of the different worlds. I donot militate against
their own good [sc. of men], especially if their good luck is for the
profit of those who follow me blindly. . . . I reveal myseclf in
one way or another to those true tome. . . . ItisI who give,
I who take back, who make rich and poor, who make man's happi-
ness and permit his misfortune. But everything happens according
to time and circumstance. None has a right to interfere with my
doings or to resist me. I send sickness and infirmity to those who
refuse to obey me. But he who strives to satisfy meo, does not die
like the rest of men. I do not suffer anyone to live longer than I
have determined; but if I choose, I can send him back twice or
thrice to this earth by metempsychosis.

§ IIL.

I teach without a book. . . . I punish in the other world
those who resist my laws. The children of this Adam are ignorant
of what is reserved to them beyond the grave. . . . The rule
of the worlds, the revolutions of the ages, and the overthrow of
their rulers have been preordained from all eternity.

§IV.

I do not resign my rights to any of the other gods. The four
elements, the four seasons and the four corners of the world are
established for the needs of the creatures. The books of the
infidels are received for that in them which tallies with my law.
As to therest . . . it is a product of their own invention. . . .
Those who suffer patiently the pains and misfortunes of this world,
I shall not fail to reward in one of my worlds. I desire that all
believers in me should congregate into one covenant in order to
confront the strangers . . ., forbearing to pronounce my name
or to mention my qualities to anyone.

§V.

Bestow all possible veneration upon my statue and upon my
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image for it will recall to you my memory—a thing you have .
left undone for years. Obey my ministers, for it is they who
instruct you as to the invisible and as to all that relates to me.

END OF The Book of Revelation.

THE BLACK BOOEK.

! In the beginning God procreated from out of his own secret
[parts] a white pearl.! He created then a bird® . . . . and
[this bird] sat upon it for 40,000 years.

* The first day of creation, which is Sunday,® God created an
angel named ‘Israil’ [var. Azrail, Azazél]. He has still another
name, which is the angel Peacock (Taus Melek), and he is the
prince of all angels.

* The second day, God created the angel Dardail, who is the
Sheik Hasan,

* On Tuesday, He created Israfail [Raphael], who is the
Sheikh 8ams-ed-Din.

* On Wednesday, he drew from out of non-existence the
angel Michael, that is the Sheik Abu Bekr.

® The angel Gabriel appeared from non-existence on Thursday.
He is Baijjad-ed-Din.

' On Friday Samnail was created. He is known among us as
Nasir-ed-Din.

® Only on Saturday Nurail appeared, who is none else than
Fahr-ed-Din.!

® Melek Taus, the angel Peacock, was made the supreme chief
of angels.

 God then created the seven skies, the earth, the sun and
the moon.

Y Fahr-ed-Din created man, the animals, the birds and the
wild beasts. After that he put them into the pockets of his robe,

1 The pearl stands here for the world-egg, which occurs so frequently in
the most different cosmogonies, probably because * pearls’ were supposed to

be generated by rays of sunlight striking down through the sea, on the floor
of which they coagulated and took a material consistency in the oyster shell.

* Cp. the dove-like spirit of God, brooding over the abyss in Bereshst
Rabba.

8 This is clearly the Jewish view, the Christians beginning their week
with Monday, the Mahommedans with Saturday.

¢ All these names belong to well-known heroes of Islamic history.
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and issued thus out of the pearl, accompanied by a host of angels.
Then he uttered a mighty cry against the pearl, and instantly it
broko into four parts.! Out of its womb sprang the water, which
became tho occan. At that time the earth was round and without
any cleft.

" God created Gabriel in the shape of a bird, and he put into
his hands the four corners of the world. Then he created a ship,’
in which ho remained for 80,000 years. Then he came to inhabit
Lalis.® Hoe cried against the earth and it became solid. Having
become hard, it began to quake. Then he took one piece of the
pearl and put it under the earth in order to confirm it, and
another piece he put on the door of the sky to decorate it. It is in
this portion of the pearl the sun and moon are sct. Then he
scattered round these two luminaries the powdered pieces that
had been loft over from the breaking of the pearl, and they became
the stars in the firmament, the whole being suspended from the
sky.

¥ [Then] he made come forth from the soil the fruit-trees and
the plants of the earth. And it is also he who made the moun-
tains rise, to make the surface of the earth more pleasant. He
established then the heavenly throne' and placed it on the carpet®
of glory.

" Then the Great God said: O ye angels, I will create’ Adam
and Eve and will make them human beings. Of her progeny Sahr
ibn Safar [var. Ibn Jebr] will descend, from whom one nation on
the earth will take its issue. From the same Adam the nation
Israll will come forth, that is the privileged nation of Taus Melek
[the Angel Peacock], otherwise called the Yezidi nation. .

¥ The Sheik ‘Adi ibn Mosafir will come [again] from the land
of Syria to inhabit Lalis.’

! Cp. the breaking of the world-egg in Plutarch’s account of the Mazdean
cosmogony, De Iside, 47.

* The barge of light of Mandean cosmology.

8 The place inhabited by Sheikh ‘Adi.

¢ The creation of the heavenly throne is a familiar Rabbinic legend.
5 Viz. the earth.

8 Cp Gen. 126: “ Let us make man.”

" Note the future form of the verb—a prophecy, which interrupts the
context. On Moelek Taus' apparition to Sieiﬁ ‘Adi, ‘the prophet of the
faith,’ see Jackson, Persia Past and Present, p. 12.
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¥ Then the Lord descended on the Black Mountain,! cried out
and created at once 80,000 angels. He divided them into thirty
choirs, and immediately they began to adore him. Then he
handed the mover to the Angel Peacock and made them ascend
the skies.

" Then the Lord went down to Jerusalem® and ordered
Gabriel to bring some earth from the four corners of the earth.’
And to this earth he added air, fire and water;' and it is thus he
created the first man. He gave him a soul, taking it from out of
his omnipotence. Then he ordered Gabriel to place Adam in the
Paradise. He did so. God allowed this first man to eat of all the
froit in the Garden, but forbade him touch corn.*

¥ At the end of 100 years, the Angel Peacock said to God:
How is Adam to multiply ? Where is his generation ?

God answered: I have put everything into thy hands; do as
thou understandest. Taus Melek® then said to Adam: Hast thou
eaten corn 2—No, said Adam, for God has forbidden me to touch
it.—Eat, it will do thee good!

Immediately after Adam had eaten of if, his belly swelled.
Taus Melek then ascended the sky, abandoning him whom he had
thus counselled.

¥ Adam felt very much distressed by the torment which he
felt in his belly ; for he could not ease his bowels. He was so
perfectly shaped that there was no hole in his body. [Thereupon]
touched with eompassion, God sent him a bird with a long beak,
which went and opened a place of issuo, by giving him a skilful

! The World-Mountain in the North, a well known feature of Babylonian

and Iranian cosmology, It is called ¢Black’ because during the night the
sun hides behind it, so that it spreads darkness over the entire earth.

! Again a Jewish feature, to be compared with the importance of
Jerusalem or the Jordan in the Mandean literaturc.

® Again according to a Rabbinic legend.

¢ Man being composed of the four elements is an idea which occurs in
Persian as well as in Jud=san traditions,

¢ The equation of the tree of knowledge and the cereals occurs in the
Talmud and in the Koran.

¢ Tho Peacock plays here the réle of Satan, the old serpent. Probablya
Muhammedan idea, since there is an Islamic lcgend, recorded in Java, that
the peacock was the guardian of the gate of Paradise, and ate the devil, thus
conveying him within the gate (Med. Ned. Zend. xxxii. 237ff.). In Asia
Minor the peacock is regarded as the embodiment of cvil (Journ, Anthrop.
Instit. xx. 270).
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stroke with its beak in the right place. Immediately Adam felt
relieved.

¥ For 100 years Gabriel withdrew from Adam. And Adam
felt disheartened and lamented his counsellor during this long
period.

% Then God ordered Gabriel to create Eve. The angel, obey-
ing the order of his Lord, drew the future companion of the first
man out of his left arm-pit.!

® When the space of the 100 years was fulfilled, the Angel
Peacock descended from heaven to the earth, to look after our
nation' which was then created. Beside the ancient Assyrian
sovereigns he gave us the following kings: Nisrokh, otherwise
Nasir-ed-Din; Cambyses (Kurd. ‘Kamii) or the angel Fahr-ed-
Din; Artymus (var. Artamis) or the angel S8ams-ed-Din ; and then
two other rulers who made themselves conspicuous amongst us,
the two Shapirs. Their rule lasted altogether for 150 years.
From their direct lineage our amirs are descended up to the
present day.

® We hate four rulers . . .

The following things are forbidden :*

Before all else lettuce (hass), because the name of it resembles
that of our prophetess Hasieh ;

1st, beans;

2nd, the colour blue (consequently it is forbidden to wear a
blue dress or to keep any object of this colour);

8rd, we are absolutely forbidden to eat fish® out of respect for
our prophet Jonah ;*

4th, equally the gazelle, because she is the doe of one of our
prophets;

! Something is missing here after this childish legend, for we do not
hear of the origin of generation ; but this is made good in Perry’s and Joseph's
MSS., thongh hardly reproducible in full translation.

? It is & familiar Jewish idea that each nation has a tutelary prince
among the seven archangels. Thus Israil or the Angel Peacock is the
tutelary of the Yezidis.

8 Their names must be missing here.

¢ With theso taboos compare the equally strange prescriptions in the
Symbola Pythagoreorum.

§ So are the Mandeans and many Syrian tribes.

¢ Jonah is called ‘Du'l Nun, Lord of the Fishes, in Arabic. Here he
stands probably for the old Babylonian fish-god Oannes.
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5th, the sheikh and his disciples must not touch the flesh of
the cock, for this bird represents the image of Taus, and he is one
of the seven distinguished gods who rule the universe;

6th, they must not dream of eating gourds;

7th, it is strictly forbidden to urinate standing up ;

8th, no one must put on his trousers sitting;

9th, for excreting one must not use a fixed privy ;!

10th, public baths are absolutely forbidden with us;

11th. Thisis the list of names which must not be pronounced :

Shaitan, for this i8 the name of our God'; nor may such
words be uttered as bear a semblance to Shaitan—for instance,
kitan [a ropel, shatt [a river], sharr [evil]l ; nor must we pro-
nounce the words mal‘un [cursed], la'neh [curse], na‘l [horseshoe,
and also, in the vernacular, curse], and similar words.

* Before Jesus came into this world our religion was called
paganism. The Jews, the Christians and the Moslems have
always shown themselves hostile to our religion, likewise the
Parsees. .

* Among our ancient sovereigns there was one named Ahab.
He bade each one of us give him a particular name, and our people
called him in that age god Ahab or Beelzebub.! To-day he is
known among us as Pir-Bub.*

¥ We had another king in Babylon called Nabuhodonosor, in
Persia the king Ahasver, and finally at Constantinople Agrikalus
[Agricola ?].

® *Before the earth and the sky existed God abode on the
oceans’. He had made unto himself a vessel and in it he drifted
in the midst of the seas. .

® @God had created for himself a whole pearl to which he gave

! Demons are believed to abide in unclean places, near sinks or the like,

% An absolutely isolated statement, not to be explained from all the rest
of the Yezidi theology.

® Confused reminiscences from Jewish his;fm;zl appropriated by the
Yezidis, who boasted—just as the Samaritans and the Christians—of being
the true Israel.

¢ Pir-Bub is still worshipped as a local Weli or saint by the Yezidis.

¢ Here begins another version of the Yegzidi Genesis, related to vv. 1-12,
somewhat as in the Mosaic creation story. Even the language shows
differences from the rest.

¢ Cp. Gen. 12, the spirit of God upon the face of the waters,
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orders for 40 ycars. At last he grew wrath with the pearl and
kicked it [to pieces].

® And wonder of wonders, the noise [of the bursting pearl]
became the mountains and the dust became the hills and the
smoke the skies. Thereafter God ascended into the skies,
condensed them, and fixed them without pillars.

% He locked up with a key the earth and the abysses, and
then he took his pen in hand and wrote down the [subsequent]
events of creation.

® Then he begat six gods' from his own essence and from his
light ; creating them in the same way as a man lights one lamp at
another.

® The first god said to the second: I have drawn from the
non-existing the sky alone; ascend thou into it and create some-
thing else. He ascended and became the sun. He then said the
same to the third, and he became the moon. The fourth consti-
tuted himself the sphere of the heavenly bodies; the fifth pro-
claimed himself as the morning star; and the sixth metamorphosed
himself into the atmosphere.

COMMENTS.

The reader will at once notice an essential
difference between the two documents. With the
exception of the preface and the concluding paragraph
(V.) which make a somewhat piteous framework added
by a later redactor, the Ktebi Jalwel is a continuous
and harmonious composition, and in many respects a
very remarkable production, beyond doubt the work of
a philosophical mind and the vehicle of a lofty mono-
theism. On the other hand, the Mashaf Ra is no
better than a collection of contradictory, often childish,
mythic and cosmogonic traditions, a crude, syncretist
mixture of Jewish and Muhammedan midrashic legends
with very few specific Yezidi elements. Its main value

! The six gods, instead of the seven angels, are probably influenced by
the Persian parallel of Ormazd creating the six Amshaspands,

vorole B



SECRET SCRIPTURES OF THE YEZIDIS 88

consists in the help it may afford towards a right
judgment of the inferior late accretions to The Book of
Revelation, which have to be separated from the
original work before we can arrive at a fair appreciation
of Yezidism at its best.

If we did not learn from The Black Book that
Melek Taus, the Angel Peacock, was a subordinate
being of the Yezidi pantheon—a creature, although the
very first creature of God—we could easily fall into the
error that the self-revelation of the divinity’s character
given in the Kiebi Jalweh referred to the subject of the
so-called ¢ preface,’ that is to the Angel Peacock. This
is of course quite impossible. The mysterious speaker
of the Revelation is simply God, the first creator of all,
whose creative actions we find described at greater
length in The Black Book. The author of §§I.-IV.
himself would of course never have begun his work
with so misleading a ‘preface.’ Moreover, if the
opening sentences were his, he would have marked
them §I. and not °preface,’ just as, for instance, the
famous prologue of the fourth gospel is in no way
separated from the evangel itself. KEvery modern
author and every modern reader know that the preface
to a book is written only when the book is finished.
Sometimes it is the publisher or somebody else, who
wishes to add a word about the author or about the
book, to add a protest or a correction, etec., and this is
the case with the ¢ preface’ of the Ktebi Jalweh. Its
author desired first to give the book a name, secondly
to suggest that it was written by a prophet ‘Abd-Taus,
and thirdly, that this inspired messenger derived the
‘revelation ’ in question from the Angel Peacock, who
appears in The Black Book (22) as the tutelary daimon
of the Yezidi nation.

3
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The man whose lofty ideas about God are set forth
in §§I.-IV., would surely not have written: ¢ Bestow
all possible veneration upon my statue and upon my
image . . . a thing which you have left undone
for years.” For we know what image and what statue
the Yezidis revere. Four of these ‘idols’ were looted
by the soldiers of Reshid Pasha; and one of them was
first sold to a Turkish antiquarian and then to a rich
Christian of Mossul, Fath-Alhah-Abdud, in whose house
it still is. It is & very fine piece of work, wrought iron
with silver incrustations. This cult-image is either
set on a pole and carried in procession as an ensign,
or exposed on the top of a large copper candlestick to
the veneration of the community.! As all may see,
from the photograph in Anthropos (vi. 89), it represents
a stately peacock, and Father A. M. says expressly that
it is called Taus Melek by the Yezidis. As they have
never been heard to possess any other cult-images, it
is evident that the author of § V. meant by ‘my statue’
and ‘my image’' the iron peacock. Now since in
§§ I.-IV. it is not the Angel Peacock who speaks, but
the ¢Great God,’ the first creator, it is evident that
§ V. has also been added by the author of the preface,
who erroneously refers the whole ¢ revelation ' to Taus
Melek. This author was obviously a Yezidi priest, as
can easily be seen if we note the doctrine of all true
mysticism and of all sincerely personal religion in
§§IL.-IV., where God is made to say: “I reveal myself

to those true to me or who follow my counsel,”

1 See Anthropos, vol. vi, p. 89. According to J. W. Crowfoot, who
obtained his information from an Armenian, the statuette is hollow and has
a hole in tho middle of the back, with a lid to it. It is brought out by the
head of the village, wrapped in linen and filled with water. The priest
kisses the image and sips water through the beak, the others following his

example. Five bronze images are sent round continually and every Yezidi
must pay a visit to the peacock three times a year (Man, 1901, No. 122).
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. “I teach without a book in an invisible way
my friends and my faithful followers,” . . . and “I
reveal my miracles and my supernatural works to
those who are so disposed and who ask me about them,”
and compare it with the well-known theory of the
typically meddlesome and autocratic priestcraft which
enjoins in § V.: ¢ Obey my ministers, for it is they who
instruct you as to the invisible and as to all that relates to
me.”

If, therefore, we leave aside the preface and the
conclusion as additions of the ¢ priestly redactor,” the
remaining four chapters are a genuinely gnostic text.
The fundamental question of the problem of evil,
which led to the adoption of Iranian dualism in so
many gnostic systems, has found here such a deeply
philosophical monotheistic, nay monistic, solution, that
even the most developed critical world-view of our
time' has no better answer to offer to the ever-recurring
and desperately sad question of suffering humanity:
“] am concerned with all the happenings which are
called evils by the unbelievers; but they call them so
only because they do not answer to their desires.”
There is no ¢ good’ mor ¢ evil’ in reality itself. There are
only conflicting currents of different natural powers,
and men call ‘evil’ everything that counteracts the
free expansion of their own life-energies, and ¢ good’
everything that facilitates and flatters it. How can
they expect divine justice to subordinate the ¢ welfare,’
or, better, the free expansion, of all other currents of
life or of inanimate energy to their own little aims and
desires ?  “ With perfect justice,” says God, “I let
Nature carry out every impulse of her being.” Everything

Cp. with the following gnostic system the admirable essay on * Divine
Fecundity,’ by the late Father Tyrrell, in the first number of THR QUEST.
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happens according to the inexorable necessity of cir-
cumstances in ¢tme and space, just as everything is
preordained from all eternity by the initial state of the
cosmos, the so-called thema mundi of ancient astrology.
God helps those who trust in him, not, however, by
interfering unjustly in their favour with the general
trend of destiny, but by teaching them not fo resist fate
and not to quarrel with destiny. He who strives to
obey this supreme law, dies not like the rest of mortals;
in blissful beatitude he feels free from the struggle
against necessity, which is itself the only evil in the
world.

Of course there are inconsistencies left over in the
system ; it is, for instance, an obvious lack of logic if
God says he does not permit the theoretically possible
cosmic catastrophes that would ensue if two of the
innumerable existing worlds were to crash into each
other in a fatal collision.! It is another inconsequence
if compensation in a subsequent world is offered for
patiently borne evils of the present life.” Moreover,
taboos, which the author recognises in passing—¢ I
reserve for me certain things ; certain works I forbid "—
without, however, dwelling on the details of the subject,
are manifestly incongruous with the whole system.
They stick to it like pieces of egg-shell to the hatched
chick.

Who, however, can reproach the ancient Yezidi
sage with this racial inheritance, who remembers that
side by side with the loftiest prophetic passages, the
Old Testament contains the most jejune taboo-
prescriptions as to not eating the hip-sinew or the

! Even this very human limitation of result will be found explained in
the first pages of Father Tyrrell’s above quoted paper.

* The reader will not forget, that this inconsequence is also found in
Buddhiam,
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blood of animals, or as to not interweaving linen and
woollen threads, etec., and that a philosopher like
Empedocles still maintained that beans and laurel-
leaves should not be eaten by men ?

As to the conception of the supreme God, which
is taught in The Book of Revelation, it can easily be
classified. As in another better known Revelation
(Apoc. Jn.), God says: “I was, I am, I shall be to the end
of times,” he declares also “I occupy all space.”” The
student of the comparative science of religion knows
that these are not the dogmas of God's eternity and
omnipresence, but that the divinity whose operation is
identical with that of Fate, Destiny, Necessity or
Nature, is itself conceived as Boundless Space and
Endless Time. The cult of this highest abstraction can
be traced among the Ionian Greeks, and, under the
name of Zrvanism, among their Persian adversaries;
in Egyptian Hermetism as well as in the Indian Time-
doctrine, which afterwards engendered Buddhism ;
among the Jewish worshippers of the Kabbalistic
En-86f (the ¢ Boundless '), as well as among the heretic
Mahomedan Dahri’s or ¢ Time-worshippers ’; and last,
not -least, as the Mithraic Afon-cult, all over the
Roman empire. It was indeed the first ¢world-
religion’ in every sense of the term.! The whole con-
ception of such a world-encompassing divinity of Time
and Space is due to the development of ancient sidereal
mysticism. This is clearly visible even in this late
Yezidi ‘revelation,’ for the ‘other gods’ that are
mentioned in it are beyond doubt identical with the
seven angels of The Black® Book. Their connection
with the days of the week, however, shows that they

! Cp. Robert Eisler, Weltonmantel und Himmelszelt, pp. 464-474, 490f.,
608, 785, 740. :
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are nothing else but the seven planetary deities. In
accordance with many other gnostic systems, they are
called the creators of the world and partly appear as
such in The Black Book. If God says in the Jalweh,
that each age of the world is governed by its own ruler,
we have here the well-known belief in the alternating
rule of the planet gods over the successive mons of the
world, which is as typical for all those ¢ Eternity’ cults
as is the theory of a plurality of worlds and of
metempsychosis. It is expressly stated, however, that
these planetary vice-gods rule their world only after
the preordained order and decree of the Most High,
who does not resign any of his rights to them. ¢The
four elements and the four seasons,’ to both of which
a oult is dedicated by the Yezidis, as well as by the
Mithraic worshippers of Endless Time, are established
by God only for the needs of the creatures. They too
are not of themselves divine.

Anyone can see that the author of this theological
system is no more of a devil-worshipper than the late
Father Tyrrell or the present writer or any of our
readers, though his supremely just and pitiless author
of good and evil may very well have been identified
with the Devil by ¢ unbelievers ’ who could not rise to
so lofty a world-conception. No more than in the
Ktebr Jalweh do we in the cosmogonic myths of The
Black Book find any traces of what might justly be
called Satan-worship. Melek Taus, who is certainly
worshipped by the Yezidis, most probably because the
peacock is an ancient totem-animal of these tribes,
cannot be identified with Liucifer, the Morning Star or
the Fallen Angel, since it is expressly said that the
fifth of the secondary gods, that is Gabriel, establishes
himself as the Morning Star. That Taus Melek plays
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the r6le of Iblis in the Paradise-myth, or that it is
forbidden to mention Satan’s name—as the German
proverb forbids, « den Teufel an die Wand zu malen,” is
scarcely a sufficient reason for accusing them of devil
worship. Mithraic dedications like ‘¢ Deo Arimanio’
prove that sacrifices and cult have been offered to the
Devil by certain Persian sects; yet it seems not
improbable that the name ‘devil-worshippers’ was first
given the Yezidis by their Arabian conquerors, and
then accepted by the people themselves, just as the
originally abusive name of ¢ Gueux’ was proudly borne
by the Netherland patriots of the 16th century.

ARRIGO MANZA DE’' NERI.

[In the Asiatic Saloon of the British Museum may be seen
a recently acquired ‘ Melek Taus.” A hot controversy has been
waged and is not yet settled on the question as to whether or no
it is a genuine cult image of the Yezidis. It bearsthelegend: * Steel
figure of a Peacock, said to have come from a temple of the Yezidi
sect (devil-worshippers). From Dahadia near Diarbekr, Kurdistan.
Persian work. Given by Imre Schwaiger, Esq., through the
National Art Collections Fund, 1912.”"—ED.]

! Cp. also such sayings as *“ Wird der Teufel genannt, flugs kommt er
gerannt.”
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THE SPIRIT OF RABINDRANATH
TAGORE.

SURUMAR Ray.

I sHouLD like to make it clear from the beginning
that I do not propose to attempt a comprehensive
survey of the life and works of this illustrious poet;
nor shall I be guilty of the presumption of attempting
totally superfluous advertisement of his genius or
personality. I shall content myself simply with
reproducing, however imperfectly, what I consider to
be the right background of thought and environment,
for a fruitful study of Rabindranath’s poetical works,
and with indicating briefly their high value not merely
as an effective analysis of present-day problems in
India and elsewhere, but as an exposition of the root-
problems of life itself.

In the midst of all our work and all our pleasures,
we are often unconscious that we are ever carrying
with us the burden of an eternal question. Very few
of us indeed have anything more than a vague con-
sciousness of its existence, and most of us are satisfied
with an occasional mild intellectual interest in the
problem. But in some lives—and these lives alone
are truly great—the question has assumed an
imperative form; and wherever the demand for an
answer has been thus insistent, we have had one of
those contributions to human thought that leave a
definite impression on the ever-changing ideals of

humanity. In this paper we shall deal with some of
40
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the forms in which the mystery has revealed itself
to-day to a poetic soul who has in his own way sought
an answer to the riddle of life.

The present epoch is admittedly a highly critical
period in human history. World-forces and world
thought-currents have been roused to fierce aoctivity
and are working themselves out, openly or insidiously,
for good or for evil, on a scale hitherto unknown. The
commerce of ideas, no less than the commerce of
wealth and industry, is fast weaving the many-
coloured threads of human endeavour into one organio
whole. Problems of state and politics, problems of
society and religions, are rapidly becoming the common
problems of humanity itself. The apparently irre-
concilable contradictions of the many-sidedness of
human nature, which have for ages provoked the
fiercest conflict between man and man, are slowly
subsiding into a truer unity and a more comprehensive
harmony, which are all the more profound because
of this ruthless disturbance of equilibria and the
passionate struggle for a more comprehensive read-
justment of life. Humanity, living apart in traditional
grooves, separated by the prejudice of conventions and
external forms, finds itself now called upon to respond
to the stimulus of a wider appeal and express itself
in terms of a wider sympathy.

We are not concerned here with the final outcome
of this struggle, if indeed there can be any final
solution of the problem. But, seldom, in the self-
expression of an individual life, has this ideal of a
world-wide rapprochement been sung with such fresh-
ness and perfection of harmonious diction as in the
poetry and writings of Rabindranath Tagore. The
inner growth of the poet's ideal, as clearly reflected in
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the evolution of his poetry, is so typical of the
fundamental laws of the emancipation of thought and
of realisation through oconflict, that it may almost be
taken as a summarised history of the world-wide
thought-adjustment through which we are passing at
the present moment. The reconciliation of con-
tradictory ideals, the re-construction of apparently
anomalous fragments of philosophy, the reconvergence
of the a priori idealistic and the objective evolutionary
trends of thought, have all been foreshadowed and
their battles fought over in the inspired outpourings
of the poet’s soul.

But first let us take a rapid survey of the various
formative influences of tradition and environment that
have led up to the production of his masterpieces,—of
those literary and intellectual activities that preceded
him and paved the way for the advent of his genius.

One of the most fundamental characteristics of
the Hindu temperament, in theory at least, is the
essential catholicity of its attitude towards the
problems of life. In fact, so elastic has it been in its
interpretation of religious beliefs and so comprehensive
in the diversity of its aims and ideals, that a superficial
observer may very easily be induced to believe that
Hinduism itself is a mere conglomeration of hetero-
geneous creeds—and so it is, in fact, when divorced,
and considered apart, from its central ideas and the
prime sources of its inspiration. Pervading and
spiritualising all its aims and ideals is an intense
consciousness of the absolute and fundamental unity
at the root of all things. From the earliest recognition
of the essential oneness of the forces of nature—of the
powers that drive the clouds or kindle the fire, of the
powers that inspire our thoughts and actions, of the
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powers that deal with life and death,—from the first
inspiring glimpse of the one life and one consciousness
that pervades the universe—life or matter, soul or
body—the whole history of Hindu thought has been
a series of onslaughts on everything that has stood
in the way of a perfect realisation of this idea. And
the whole history of Rabindranath Tagore’s poetical
career has been, consciously or unconsciously, a crusade
against the ever-recurring bondage and tyranny of forms
and conventions and sophisticated creeds that hamper
the growth of the spirit and deny the self its proper
fulfilment in the unfettered attainment of truth.

The Hindu's conception of religion and his logical
attitude towards °‘religions’ should be essentially
catholic. To him Dharma, or the Law, is one and
eternal, and all the different ‘religions’ with all their
apparent diversities of ideals and practices are but
different marga’s, or paths, for the ultimate attainment
of the same goal. For, it is Dharma itself, inherent
in man, that makes its own triumph irresistible ; it is
Dharma that drives, lures and guides the soul to
inevitable salvation. Mukti, or freedom (which is
the Hindu's equivalent for salvation), is the fulfilment
of the purpose of existence, and that fulfilment is
perfect self-realisation. For therein lies the final
solution of all spurious conflict between life and death,
between mind and matter, between the soul within and
the world without, between ¢ this,’ ¢ that’ and ¢ I’'—all
merged in one all-pervading, all-inclusive soul in whom
each soul discovers its true untrammelled self.

What is this self? How is it to realise itself ?
‘What is it that prevents the realisation now? These
are the questions we have to face. And yet, somehow,
before we seek an answer to them, we require an assur-
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ance that we are not following a mere phantom that
leads us to nothing. Men have at times tried all the
world over to do without such speculations ; they have
grown impatient of waiting for an answer to their own
inner questionings. 8o they have proposed to solve
the problem of life without any reference to ultimate
realities. Thus we have had recently such conceptions
as the ¢ welfare of society,’ the ¢ progress of humanity,’
the ¢ greatest good of the greatest number '—which we
are invited to accept as the guiding prinociples of our
life and conduct. And yet, when we try to translate
such ideas into practice, when we look for some
unerring guidance amidst the doubts and trials of our
daily lives, we find ourselves asking: What is good ?
what is progress ? what is welfare? And deep down
at the bottom of all such queries we find the haunting
shadow of the questions we have always tried to
suppress: Who am I? what is this life ? what is the
purpose of my existence ?

This samsara, or procession of phenomena, as the
Hindu calls the world, is but the outward expression
of the mysterious self-seeking of the soul—a thought-
episode of the birthless soul mapped out in time and
space. And all this misery, all this blind helpless
groping about, is simply because the soul, having
started in its career of self-realisation, forgets its true
eternal self and attaches itself to the fleeting things
of the world with which it identifies itself. But why
is it, it may be asked, that we fail to see all this?
Why has the One and Eternal, the Perfect Soul of all
souls, in setting free this stream of consciousness that
expresses itself through my life, allowed it to lose
sight of its true meaning? In asking this question we
are really asking why there should be any creation or

CCooole o



THE SPIRIT OF RABINDRANATH TAGORE 45

limited existence at all; why the Perfect should want
this elaborate make-believe of imperfections, this
incessant striving after a perfection that is already
there, this mysterious evolution from the Alone unto
the Alone. This is the transcendent mystery of crea-
tion, the ‘ unknowable’ of the agnostics, the one missing
link in the unending chain of causation ; for herein lie
the root-problems of thought, of time and space, of con-
sciousness and reality. All that philosophy can do is to
give us analogies and supply symbolic conceptions to
express rather than explain the nature of the mystery.
Self-emancipation is the conquest of maya, the false
illusion of self, which gives the semblance of
independent reality to all things, and which makes the
one indivisible Reality appear as a duality, as subject
and objeot, as mind and matter, as this, that and I.
The idea of a fleeting world, the very notion of this
life built up of incessant changes, nay, the very act and
process of creation itself as we understand it, is a
figment of mdaya. This soul that we worldly men
speak of, this spurious self that finds itself at variance
with the world around, this ¢I’ that toils and suffers
and is eternally at the mercy of death, all this is gross
maya. And yet, as we are emphatically reminded over
and over again, by our illustrious poet, whatever it
may or may not be, this maya is, so far as we are
concerned, as much a fact, as substantial a reality, as
any fact or reality that we deal with in our lives; it is,
in fact, the reality of our life and existence, of our
daily round of pleasures and sorrows.

One phase of the Hindu's spiritual endeavour,
therefore, is the conquest of mdyd, which resolves
itself into a rigorous process of disabusing the mind
of all its preconceived notions of things imbibed from
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its contact with its environments. ¢ Not this, not
this!” I am not this body; I am not this that suffers
and dies; I am not this that is rent by passions and
blinded by ignorance; I am not this fleeting stream of
ceaseless changes. I am the reality of which all this is
a shadow; I am the one, the unchanging amidst the
changeful many, I am the perfection within myself,
beyond sorrows, beyond doubts, beyond death. Such
is the way of knowledge, of knowledge through
perfection and of perfection through knowledge.
Against the sombre background of this relentless
monism which is a direct legaoy of premedisval
Vedantic thought, stands the inspiring form of bhakti,
or supreme attachment to God. The tendency of this
school of love is essentially dualistic, for its whole
concern is with the personal aspect of God—God
manifest, who expresses himself through the world-
process and in the life and struggles of each individual.
The general attitude of these two schools of religious
thought towards each other is one of mutual distrust
and even contempt. But though it is so common
to find the advocates of the paths of knowledge
and love opposing, and even denouncing, instead
of supplementing, each other, it has been pointed
out over and over again that there is in reality no
inherent conflict between the two. Just as there can
be no true knowledge without a supreme passion for it,
so there can be no true love, no selfless devotion for
anything, without knowledge, without a compelling
consciousness that what we love is truly lovable.
This conflict of thought, however, has served to
emphasise the two-fold nature of the problem, and
thus by insisting on our recognising the immediate as
having as important a claim to our attentions as the
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ultimate, it has helped to keep in view the practical
problems of salvation as distinct (though logically
inseparable) from a true conception of it.

Volumes might be written on the Vaishnava cult
of love, its mystic traditions, its profound symbolisms,
its absorbing eostasies. The ideal of the Bhakta is
love of God for love’s sake, without desires, without
motives, without any purpose whatever—the mystery
of love that he seeks without finding, the compelling
love that comes to him unsought. During the 14th
century, and for a long time afterwards, the phrase
¢ Bengali literature’ was practically synonymous with
Vaishnava poetry, which is all centred round the divine
love-story of Radha and Krigshna. The story begins
with the coming of Krishna into the life and thoughts
of Radha. Radha is absorbed in the contemplation
of her lover; she lives in the midst of an intense
dream in which the personality of her lover is
mysteriously woven into all the physical realities
surrounding her life. Sometimes he comes across her
path and, though he passes away in silence, he always
seems to leave a mysterious message behind. And
when, at last, the passionate music of his flute is
heard calling to her from beyond the river, between
joys and fears, between hopes and doubts, Radha
knows not what to do. Again and again the music
is heard, till, finally, yielding to its insistent call, she
leaves all and braves all and goes forth to meet her
mysterious lover in the secret bower. This is the
story which with various elaborations and embellish-
ments has found widespread acceptance as truly
allegorical of the dawning of divine love in the

soul.
Such are the twin streams of love and knowledge
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that have been 8o exquisitely harmonised and have
found such perfect expression in the genius of
Rabindranath Tagore. He has been claimed by many
of his admirers as a true successor of the Vaishnava
poets. His poetry has even been described as an
inspired restatement of Vaishnava thought in the light
of his own experience. But that is true only in a
striotly limited sense. If we consider, not merely the
poetry of a particular period of his life, but the whole
of his literary activity, we are driven to the conclusion
that Rabindranath is not the slave of any particular
school of thought, that he is not the exponent of any
particular system or ‘ism,’” and that he is, first and
foremost, an exponent of the mystery of life and only
incidentally a Vaishnavist or Vedantist, an idealist or
rationalist. In fact, the unfettered evolution of his
poetry was possible only through a constant shaking
off of the limiting influences of mere tradition and
sophisticated life. His temperamental kinship with
the early Vaishnava writers, and their lasting formative
influence at the early impressionable stage of his poetry,
are amply evidenced in the genuinely Vaishnavic
inspiration and motif of many of his poems; but he
has, nevertheless, succeeded in breaking away most
effectively from the tyranny of Vaishpavist literary
traditions, and the bulk of his poetry is Vaishpava only
in the sense that it is intensely humanistic and deals
with the glory and joy of life. Otherwise he is almost
as much a Vedantist as a Vaishnavist, for his outlook
on the broader questions of life and existence is
characterised by an element of rigid and subjective
self-analysis that is almost foreign to the Vaishnava
writers. This is traceable very largely to the influence
of his father, the Maharshi, whose remarkable religious
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life had been very largely inspired by Vedantic
teachings.

The advent of Rabindranath Tagore’s poetry
happened at that oritical moment when Bengali
literature, having just recovered from the prolonged
depression of a decadent period, was discovering its
own potential greatness. For more than two centuries,
before the rise of modern Bengali literature about
seventy years ago, the whole literature of Bengal had,
with -rare exceptions, been showing pronounced
symptoms of having lost touch with nature. This
marked stagnation of thought was reflected everywhere
in the sordid pettiness of literature, in the senseless
tyranny of social conventions, in the shallowness of the
practical interpretation of religion and philosophy. The
noblest birthright of the nation, the priceless legacy of
Hindu thought, seemed to have been completely
smothered under a virulent growth of morbid parasitic
forms and accretions, and all channels of freedom of
thought and endeavour were silted up by the choking
obstructions of a stagnant, form-ridden, tyrannised
and tyrannising society. It was one of those periodsin
a nation’s life when its faculties are dulled by a false
feeling of self-satisfaction, when its life is divorced from
the ideal, when servile indolence of thought displaces
the genuine toleration of true understanding, when
morbid sentimentalism masquerades under the garb of
religious devotion, and a tawdry diffusiveness of
thought poses as spiritual mysticism. The dormant
Hindu intellect, ruminating on the remnants of an
ancient and forgotten glory, was in urgent need of an
external shock to rouse it and bring it face to face with
the demands of an insistent present. And that shock
did come at last with the introduction of English
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education which followed the advent of Rajah
Rammohan Ray, the greatest figure in modern Indian
history.

The immediate oconsequence of this English
education was the disastrous uprising of a group of
reactionaries, violently anti-Hindu and anti-national in
attitude. Their openly expressed contempt for the
literature and culture, the manners and traditions, of
their country acted as a great set back to all literary
activities ; until the great Vidyasagar and his illustrious
colleagues took up the cause and ushered in that
memorable period of literary upheaval (from
Vidyasagar to Bankimchandra), which came immedi-
ately before the present period,—the epoch of
Rabindranath.

One of the longest standing problems in Bengali
literature had been the confliot between the academic
and the dialectic forms of the language. Vidyasagar
found the language in immediate danger of degenerating
into vulgar colloquialism ; but his scholarly adherence
to its sanskritic form was only a phase in that cycle of
movements and countermovements that culminated in
the beautiful prose of Bankimchandra and the exquisite
language of Rabindranath. Vidyasagar's language was
undoubtedly the foundation on which the subsequent
literature was based; but the superstructure was
radically different in spirit and conception from the
formal and prosaic design contemplated in the original
plan. The advent of Rabindranath Tagore, with his
bold departures from current traditions and originality
of invention, was somewhat of a mild shock to the
literary orthodoxy of Bengal.

‘When the foamy and diffusive fancy of an imagina-
tive childhood began to subside and condense into
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poetical creations, Rabindranath was a mere boy who
had barely entered his teens. As was natural, he gave
full play to his extravagant imagination, which com-
pletely overshadowed all the objective realities sur-
rounding his life. From within his phantasy was
evolved a world of dreams coloured with the sombre
light of his own restless moods. Leaving aside the
very earliest of his poems, which are for the most part
merely fanciful, and are noted chiefly for their delightful
metrical inventions, we find the whole of his earlier
poetry characterised by an intensely self-centred egoism,
which is not the comprehensive subjectivity of true
self-knowledge, but a mere negation of objective
interest in the problems of life. The poet was ex-
ploring the intricate mazes of his own restless
imagination :

There is a forest called the heart ;

Endless, it extends on all sides.

Within its mazes I lost my way,

Where the trees with branches entwined
Nurse the darkness in its bosom.

This aimless wandering and vague hankering after
something undefined was in a way characteristic of
the literature of the period. In their study of Western
literature, says Rabindranath, the writers of that
period had found more intoxicant than food. Shake-
speare, Milton and Byron had stirred their imagination
and disturbed the tranquil flow of literature with a
passionateness that aimed, not at the revelation of
beauty, but at the sheer luxury of rousing the latent
fury of emotional unrest. The essential importance of
restraint and of genuine trueness-to-self had no chance
of recognition in that turbulent and rebellious atmo-
sphere which is clearly reflected in the defiantly
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fanciful tone of many of our poet’s earlier pieces.
This was, however, only a prelude to what was yet to
come, and the poet at this stage seems oppressed by a
vague, almost morbid, sense of the appalling inade-
quacy of such a partial outlook on life. This pessimism,
however, is not the pessimism of futility, for the
singer seems almost to revel in this atmosphere of
sadness, as if he were vaguely conscious of being on
the threshold of emancipation from the tyranny of
this limited self. We venture here to attempt a
translation of his poem called ¢ The Heart’'s Monody,’
which is in many ways fairly typical of his muse at
this stage ; but no translation can, of course, convey
any idea of the wonderful fascination of the style of the
original :
‘What tune is that, my heart, thou singest alone to thyself ?
In summer or winter, autumn or spring, day or night,

Restless, persistent,
What tune is that, my heart, thou singest alone to thyself ?
Round thee fall the faded leaves and flowers shed their petals,

The dewdrops sparkie on the grass and vanish, the sunlight plays
with shadows,
The rains patter on leaves.
And there in the midst of all, thy wasted weary soul
Sings the same, the same, the same unchanging tune.
* * * CI *

I wake up from sleep at night
And listen through my heart-beats—
The same voice whispering low,
That knows no rest or pause.
A gpirit, sad and weary, sits silent at my doors,
A constant dweller in my heart;
I feel the rhythmic murmur of its breath.
In the hush of mid-day, in my heart’s desolate shadow,
A lonely dove sits cooing, making the lone hours mournful.
O my heart! Hast thou learnt naught else
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But only one note ?
Then cease, cease my heart |
I am weary of the same, the same unchanging cry.

The general trend of these earlier poems will be
apparent even from a cursory glance at some of their
titles: ¢ The Suicide of a Star,’ ‘The Despair of
Hope,’ ¢ The Lament of Happiness, ¢ Deserted,’ ‘ The
Invocation to Sorrow,’ ¢ The Wail of Defeat,’ and so on.

The next important stage of evolution is to be
seen in the ‘Songs of Sunrise,” where the poet, now
past his teens, seems suddenly to have discovered
himself. The unfolding of the alluring vision of life,
the sheer joy of its colours and forms and musio, give
a definitely positive turn to his verse; and henceforth
there is a notable absence of that vagueness and lack
of objectivity that characterised his earlier poetry. I
translate here a few lines from one of his poems, ¢ The
Fountain’s Awakening,’ belonging to this transition
stage, which is really allegorical of this inner awakening
of the poet’s soul, and his intense longing for a greater
measure of the fullness of life.

Out of the morning-songs of birds

One stray note, I know not how, has found its way into my secret
cave to-day.

A trackless ray of the morning sun, I know not how,

Has come to seek its home here within my heart—

And my agelong sleep is over now.

The music of the world has sent its message to me.

Then strike, my heart, strike at the stony prison walls,

Break the bonds of darkness around,

And flood the world with joy.

I hear the call—the call of the distant sea.

The world within its bosom held,

The sea murmurs alone unto itself its own eternal thoughts.

I long to hear the chant that breaks out from the unknown deep,

Amid the silence of the listening sky.

The positive impetus of this new-found joy in
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life is apparent in the immediate change in the trend of
the poet’s compositions. No longer do we hear him sing
simply of sorrow and despair and futility, of the dreams
and fanoies of his fitful moods. But the same direct-
ness of an elemental style, the same delightful music
of a simple diction, still pervade his poetry. Never
before has pure lyrical Bengali expressed itself in
poetry more melodious, never before has its feeble
pomp or insipid trivialities been resolved into music
more refreshing or sonorous. Henceforth begins that
long process of emancipation through which the
message of the poet and his interpretation of life
rapidly transcend the limits of their own intense
individualism, and the singer’s inborn sense of kinship
with nature asserts itself through the widening range
of his poetry and his deeper appreciation of, and keener
insight into, the fulness of life. From craftsmanship
we see him rising to the heights of true art, and from
art, and through art, to that realisation which is the
consummation of all art. The gradual evolution
through which each trend of thought leads him to the
Infinite, the culmination of all the phases of his ideals
and inspirations in the breaking down of the barriers
of self before the consciousness of one supreme Unity,
is all distinctly traceable in the development of his
poetry. Over and over again he triumphs over that
tendency towards mere abstraction and one-sidedness
of thought which has always been a real danger in the
portrayal of the Hindu ideal. The conflicting claims
of faith and knowledge, of love and renunciation, of
action and detachment, melt away before the supreme
assurance of his poetry and the beautiful directness
with which he carries us straight to the harmony that
sings at the heart of life. What could be nobler or
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simpler, what more supremely comprehensive than his
ideal of nationality, as expressed in his own English
prose-rendering (in the Gitanjalz) ?

Where the mind is without fear and the head is held high :

‘Where knowledge is free:

Where the world has not been broken up into fragments by
narrow domestic walls :

Where words come out of the depth of truth :

‘Where tireless striving stretches its arms towards Perfection:

Where the clear stream of reason has not lost its way into
the dreary desert sand of dead habit : -

Where the mind is led forward by Thee, into ever-widening
thought and action :—

Into that heaven of freedom, my Father, let my country
awake!

The keen sense of the Infinite which characterises
so much of his verse, may be seen in his poem called
¢ The Beyond,’ of which I attempt the following version.

I am restless,
1 am athirst for the great Beyond.
Sitting at my window,
I listen for its tread upon the air, as the day wears on.
My life goes out in longing
For the thrill of its touch.
I am athirst for the great Beyond.
O Beyond! Vast Beyond!
How passionate comes thy clarion call.
I forget, alas! that my hapless self,
Is self confined, with no wings to fly.

I am eager, wistful,
O Beyond, I am a stranger here.
Like hopeless hope never attained
Comes the whisper of thy unceasing call.
In thy message my listening heart
Has found its own, its inmost tongue.
O Beyond, I am a stranger here.
O Beyond, Vast Beyond !
How passionate comes thy clarion call.
I forget, alas ! that my hapless self
Has no winged horse on a path unknown.
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I am distraught,
O Beyond, I am forlorn.
In the languid sunlit hours,
In the murmaur of leaves, in the dancing shadows,
What vision unfolds before my eyes
Of thee—in the wide blue sky ?
O Beyond! Vast Beyond!
How passionate comes thy clarion call.
I forget, alas! that my hapless self
Lives in a house whose gates are closed.

Rabindranath’s poems on Death, ‘the last fulfil-
ment of life,” written at all stages of his career, are
among the most remarkable of his contributions. Here
is one taken from the Gitanjali :

On the day when Death will knock at thy door, what wilt
thou offer to him ?

Oh, I will set before my guest the full vessel of my life—I will
never let him go with empty hands.

All the sweet vintage of all my autumn days and summer
nights, all the earnings and the gleanings of my busy life will I place
before him at the close of my days, when death will knock at my
door.

The supreme assurance of the poet, that ¢ because
I love this life I will love Death also,’ is characteristio
of the tone of his later work. Contrast with this the
opposite note struck by the singer in depicting the fear
and distrust that is the common attitude of humanity
towards death :

‘Mother, mother,’ we call out to thee, in our terror, if perchance
the helpless voice should recall the mother in thee and soothe thy
fury. The crushing fear of thy relentless wrath still hopes and
pleads with thee.

Where poetry is coextensive with life itself, where
art ceases to be the mere expression of imaginative
impulse, it is futile to attempt a comprehensive
analysis, Rabindranath’s poetry is an echo of the
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infinite variety of life, of the triumph of love, of the
supreme unity of existence, of the joy that abides at
the heart of all things. The whole development of his
poetry is a sustained glorification of love. His
philosophy of love is an interpretation of the mystery
of existence itself. Love, in the form of intrinsic joy,
is at once the stability and the dynamic impulse that
make up the realities of life—the truest expression of
all the forces and all the manifestations of nature.
The inner impetus to the world-process is the eternal
love waiting to be discovered, and existence itself is
the melody of love sustained by the rhythm of its own
self-surrendering renunciation. The objective of love
is a constantly readjusted incentive—now of a self-
centred vanity, now of the youthful visions of life, of
half a woman half a dream, now the sheer passion of
living, now the supreme joy of renunciation, of selfless
gervice. And all this is a natural inborn process of
emancipation, the outflowing of life pursuing the
shadow of its own perfection and realising itself in the
pursuit:
The incense seeks to melt away in fragrance,
The fragrance clings about the incense;
Melody surrenders itself in the rhythm,

Rhythm strives to lead back to the melody.
The idea seeks expression in the form,

The form seeks its meaning in the idea ;
The limitless abides in the close touch of limits,

The limits lose themselves in the limitless.
In life and death what mysterious purpose this—
This ceaseless coming and going from the formless to the form !

Bondage struggles seeking for its freedom ;
Freedom longs for & home in the bondage of Love.

SuruMAR Ray.

[The renderings of Mr. Sukumar Ray have been kindly
revised by Mr. Tagore himself.—ED.]

CCooole



(

“uy

-

A GNOSTIC MYTH OF HOW THE
GOSPEL CAME.

Tuae EDITOR.

FOREWORD.

THE following paper offers the general reader a full and
very careful version of one of the greatest of the
Christian gnostic myths. It is intended to be read
simply as literature, and may perhaps serve as a sample
of sympathetic translation, and thus call attention to
the need of a series of such renderings, so that the
long-silenced voices of the best of these earliest mystics
of Christendom may speak again with some approxima-
tion to the not infrequent beauty of their utterances;
for they were often artists and poets, both in conception
and in execution, and by no means lacking in inspira-
tion, as even the mangled fragments of their writings
which can be recovered from their greatest foes at times
testify.

When the reader has first got a clean contact with
the mind of the gnostic writer, and has become
familiarised with his lofty thought and daring specu-
lations, it may be of interest to turn to the few remarks
in the Afterword.!

1 The frequent glosses or animadversions of the Church Father Hippolytns
have been owitted, in order to recover as much as possible of the document
itself as it lay before him. The following texts, all dependent on a single
MS,, the only one known, discovered at Mount Athos in 1842, have been
carefully compared: Miller (E.), Origenis Philosophumena (Oxford, 1851),
vii. 20 é., pp. 230-244; Duncker (L.)—Schneidewin (F. G.), S. Hippolyti
Ref. Om. Her. (Gottingen, 1859), pp. 856-878; Cruice (P.), Philosophumena
(Paris, 1860), pp. 344-367. The smaller figures prefixed to each paragraph
are not found elsewhere and are solely for the purpose of reference in the
notes of the Afterword. The only English version of Hippolytus' Refutation
is the by no means satisfactory translation of J. H. Macmahon, in the Ante-
nicene Christian Library (Edinburgh, 1868). There is also a partial version
in my Fragments (London, 2nd ed., 1906), pp. 266-272.
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THE MYTH.

20. 1 There was when naught was. Nay, the very thought
itself of ‘ naught ’ was not-existent. But, nakedly,
and bare of all presupposition, clean of every
fiction, there was not absolutely anything at all.

And when I say ¢ was,” I do not mean the ‘was’ in
any sense of time; but, to give some indication of
that which I would proffer, I say ¢ was absolutely
naught.’

3 Now that is not utterly ineffable which has the name
‘ineffable’; for, in any case, we call it the ‘in-
effable.’” That, however, [which I would proffer]
is not even the ¢ ineffable’; for what is not even
the ¢ ineffable ’ is not called ¢ineffable,” but tran-
scends every name we name,

Nay, our names are not sufficient even for cosmos,
so multifariously is it divided ; they fall short.

5 Indeed I donot think it possible for language to find
names for all in cosmos even. But we ought
rather mentally, and not by names, to understand
ineffably the special properties of things named.

6 For when different things have the same name, it
makes confusion of the things themselves for
those who hear the name, and so misleads them.

21. 1 Since, then, nothing existed,—no matter, no sub-

stance, no insubstantial, no compound, no simple,
no sensible, no intelligible, no man, no angel, no
god, absolutely not a single anything of things with
names, or grasped by sense or intellect; but all
being thus, or in a still more subtle way, eliminated
utterly,—not-existent god, by aot transcending
intellect, and sense, and purpose, choice, feeling and
affection, willed to make cosmos.

-]
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2 Now I say ¢ willed’ to signify something transcending
will, beyond all sensible and all intelligible opera-
tion; and ¢ cosmos,’ not the extended and divisible
world that afterwards evolved in time and differ-
ence, but the seed of cosmos.

3 And this ‘seed of cosmos’ had all things in itself;
just as the mustard-germ gathers together in the
tiniest point and holds them all at once,—roots,
stem, and branches, leaves, the countless products
of the one plant’s germs, when other and still many
other plants shed in their turn their seeds.

4+ Thus not-existent god made not-existent cosmos out
of not-existent things, planting and founding a
single seed, containing wholly in itself the seed-
power of the seeds of every kind in cosmos.

5 Just as the egg of some extremely variegated bird
of many colours,—a peacock, for example, or one
with plumage still more multiform, and richly
painted,—though really one, has in itself a multi-
tude of forms of many-shaped, and many-coloured,
and manifoldly-blended substances; so is the
not-existent seed of cosmos, planted by not-existent
god, with all its many forms and many substances
in one.

22. 1 All things, therefore, whatever we can speak of, and
further what we must omit as not being yet dis-
covered,—all things that were to suit the cosmos
which was to come into existence from the seed,
all growing individually and at neocessitated times,
by subsequent addition, as though caused by so
vast and wise a god that the creation is incapable
to speak of him, or even to have room for him in
thought,—all consubsisted, treasured in the seed ;
just as we see that teeth are added after to a
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new-born babe, and substance like its father’s, and
mind, and all the rest that were not there before,
but which a man has, as he grows, by little and
by little, from a babe.

But, since it would be an impracticable way to say

some emanation of the not-existent god became a
not-existent anything,—for of what sort of emana-
tion is there need, or supposition of what sort of
maftter, for god to work out cosmos, just as the
spider takes and works its web-stuffs, or mortal
man with brass, or wood, or any of the parts of
matter 7—he spake, and it was so.

And this is what was said: “ Let light be, and light

was.”

Whence was that light? From nothing. For it is
not written whence, but simply only from the voice
of him who speaks. And he who speaks, did not
exist, nor did the that which ¢was,’ exist. From
not-existent things has come into existence the
seed of cosmos, the uttered word : * Let light be!”

And this is what is spoken in the gospels: ¢ Light
was, the true, that lighteth every man that comes
into the cosmos.” It is from that seed [man)
derives his origins and is enlightened. Thisis the
seed that has within itself the seed-power of the
seeds of every kind.

Once, then, the cosmic seed is thus supposed,
whatever else I say arose thereafter, seek not to
know the whence. For it had all seeds treasured
up and stored within itself as not-existent, yet
foreordained, by not-existent god, to come into
existence.

Now, in the seed itself, there was a triple sonship
(in all things consubstantial with the not-existent
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god) begotten out of not-existent things. Of this
threefold-divided sonship, a part was light, another
heavy, and the other needed purifying.

Accordingly, the subtle portion straightway, first,
with the first planting of the seed by not-existent
god, burst forth, arose, rushed upwards from below
above, with speed like that of poet’s ¢wing or
thought,’ and was at-one with not-existent god.

For every nature longs for it, because of its sur-
passing bloom and beauty; but one in one and
other in another way.

The heavier sonship still remaining in the seed,
although it had a certain power of imitation, could
not rush up aloft; for lacking far the lightness
which the sonship that rushed up through it
possessed, it was thus left behind.

Accordingly, the heavier sonship winged itself with
holy spirit, which the sonship benefits, by being
clothed with it, and [by which in its turn the
sonship too] gains benefit.

It benefits ; for just as a bird’s wings, all by them-
selves, when taken off, could never be aloft or
high in air, 8o, on the other hand, the bird without
its wings could never soar aloft or rise into the air.

Some sort of a relation of this kind the sonship had
to holy spirit, and spirit to the sonship.

For the [second] sonship, carried upwards by the
spirit as by wings, carried aloft its wings, that is
the spirit ; but, drawing near the subtle sonship
and the not-existent god that causes to exist from
not-existent things, it could no longer keep the
spirit with it, for it was not of same substance or
same nature with that sonship.

But just as pure dry air is contrary to their nature
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and fatal to the fish, so to the holy spirit was
that space of union with the not-existent god and
sonship contrary to nature—a space ineffabler
than the ineffables, surpassing every name.

15 The sonship, therefore, left the spirit nigh that
blessed space which cannot be conceived in thought
or be expressed by any word,—not altogether
destitute, however, nor abandoned of the sonship.

16 But even as a most delicious unguent poured into
a vase, though it be emptied out with all the
greatest care that can be used, there natheless still
remains some of the unguent’s perfume, and this
is left behind—though from the vase the unguent
is removed, the vase still keeps the unguent’s per-
fume, if not the unguent—so has the holy spirit
portionless remained, abandoned of the sonship,
yet keeping somewhat in itself the power—the
perfume—of its unguent [or anointing].

17 And this is what is said : ¢ As unguent on the head
run [=poured] down on Aaron’s beard ’—the
perfume from the holy spirit wafted from on high
below, as far as the amorphousness and state of
separation where we are, from which the sonship
started to ascend, as though on eagle’s wings, and
carried on its back.

18 For all things hasten from below above, from worse
to better states, and none of those in better states
is 8o inept as to descend below.

19 But the third sonship, the one that needs purgation,
has remained in that great mass of seed-power of
the seeds of every kind, conferring and receiving
benefit.

23. 1 Since, then, the first and second speeding upward of
the sonship has [thus] come to pass, and holy
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spirit has stopped there, a firmament ordained
between things super-cosmioc and the cosmos,—
when, then, the firmament that is above the heaven,
was in existence, there burst through, there was
produced, out of the cosmic seed, yea, from the
mass of seed-power of seeds of every kind, the
mighty ruler, the head of cosmos, a beauty, great-
ness, and a power that cannot be destroyed.

2 For he is more ineffable than the ineffables, more
powerful than the powerfuls, and wiser than the
wise, surpassing all that may be said of all things
beautiful.

3 And when he had come into being, he reared himself,
and soared into the air, and all of him was borne
right up unto the firmament.

¢« And though he deemed the firmament the end of
the ascension, and the limit of sublimity, and
thought that there was absolutely nothing else
beyond, yet was he wiser than all things beneath,
which subsequently formed the cosmos,—more
powerful, more distinguished, and more splendid,
more everything of beauty one can mention, save
only for the sonship that has still been left
remaining in the seed-power of the seeds of every
kind; for he was ignorant that it is wiser, and
more powerful, and better than himself. >

5 Deeming himself, then, lord, and owner, and wise
master-builder, he turns to the detailed creation
of the cosmos.

¢ And first of all he thought fit not to be alone, but
made and brought into existence for himself, from
out the things beneath him, a son, far better and
far wiser than himself.

7 For all these things the not-existent god had fore-
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ordained, when he deposited the seed-power of the
seeds of every kind.

8 When, then, he saw his son, he wondered at, and
loved him, and was struck with amazement, so
marvellous a beauty seemed his son’s to the great
ruler. '

9 And so he made him sit on his right hand. This is
the octave, where the great ruler sits.

10 Accordingly, the great artificer, the wise, himself
worked on all of the heavenly creation — the
otherial. 1t was, however, the son born of him,
in that he was far wiser than the artificer himself,
who acted in him and advised.

24. 1 When all of the stherial things had, then, been set in
order, from the seed-power of the seeds of every
kind again there rose another ruler, greater than
all beneath him—except, however, for the sonship
that has still been left behind,—but far inferior to
the first. .

He is called ¢ effable,’ and his space the septenate.

And he is the administrator and artificer of all things
under him, after he has himself made also for

- himself a son, from the seed-power of the seeds
of every kind, and that, too, more sagacious, and

° wiser than himself. _

And [down here] in this state of separation is the
mass itself, yea the seed-power of the seeds of every
kind; and the things that come into existence
[here], do so according to their nature, when once
this latter has been generated, by him who calcu-
lated when, and what, and how, the things that
are to be, would have to be.

5 And of these no one is superintendent, nor caretaker,

nor artificer; for sufficient for them is that calou-
o
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lation which the not-existent calculated when he
made [their nature].

23, 1 Since then, the whole of cosmos and things super-
cosmioc have been perfected, and nothing lacks, but
that there still remains, in the seed-power of the
seeds of every kind, the sonship, the third one, left
over in the seed, to give and to get benefit, and
that it needs was that the sonship left below
should be revealed, and be restored above, up there
beyond the intermediary spirit, to union with the
subtle sonship and the imitative one, and with the
not-existent—

(As it is written: “ And the very creation groans in
conocert, and travails together, awaiting the revela-
tion of the sons of god.”

8 And the ¢ sons’ are the spiritual here, left behind to
cosmify, and fitly shape, and rectify, and make
perfect the souls, whose nature is to stay below
[here] in this state of separation.

“ From Adam unto Moses,” then, “sin [or fault]
reigned,” as it is written; for the great ruler
reigned, he with his limit at the firmament, who
thinks that he alone is god and nothing is above
him, for all [above] were hid in secret silence.

& This is the mystery that was not known to former
generations; but in those days, as it appeared,
the mighty ruler, the ‘octave, was king and lord
of wholes ; while of this state of separation [here]
the septenate was king and lord. And the octave
is ineffable, but the septenate is effable.

¢ He is the ruler of the septenate, the one who spake

to Moses and who said: “ I am the god of Abraham

and Isaac and of Jacob, and the name of God I

showed them not "—that is of god ineffable, the

[ 3
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ruler of the ootave. All the prophets then, who
were before the saviour, spake thence.—)

Since, therefore, it needs was the children of that
god should be revealed, the gospel came into the
cosmos, and passed through every rulership, and
power, and lordship, and every name that’s named.

It really came, though nothing came down from
above, nor did the blessed sonship cease from that
unthinkable and blessed not-existent god.

But just as naphtha, touched only at a very long
way off, takes fire, so from below, from out of its
amorphousness, the mass’s powers extend above
up to the sonship.

For the son of the great ruler of the octave catches
and takes, naphthawise, the thoughts, as though
he were a sort of naphtha,—the intuitions from
the blessed sonship past the boundary.

For the sonship’s power, within the holy spirit on
the boundary, bestows the sonship’s intuitions, as
they stream and rush upon the son of the great
ruler.

The gospel, therefore, came first from the sonship,
through the son that sits beside the ruler, to the
ruler.

And [thus] the ruler learned that he was not god
of the universals, but begotten, and that there was
above him the hidden treasury of the ineffable
and name-transcending one and of the sonship.

And [8o] he turned, and was afraid, being conscious
of the state of ignorance in which he was.

This is the saying: ¢ Fear of the lord, wisdom'’s
beginning."

For he began to become wise, receiving first instruc-
tion from [or being catechised by] the anointed
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[or the christ], that sat beside him, being taught
who is the not-existent, what the sonship, what the
holy spirit, and what the constitution of the
wholes, and how things here [in separation] will
be restored.

6 This is the wisdom uttered in a mystery, concerning
which the scripture says: ¢ Not in words taught
of human wisdom, but taught of spirit.”

17 When, then, the ruler had received instruction, and
been taught, and made to fear, he offered full con-
fession of the fault he had committed magnifying
himself.

8 This is what has been said : “ I was acquainted with
my fault, and know my lawlessness; concerning
this I will make full confession unto the age's
end.”

9 Since, therefore, the great ruler had received
instruction, and the whole creation of the octave
also had received instruction, and been taught, and
so the mystery had been made known to the
celestials,—it needs was that thereafter the gospel
should come to the septenate, in order that the
ruler of the septenate as well, in somewhat the
same fashion, should be taught, and have the
gospel preached to him. '

10 Accordingly the son of the great ruler rayed upon
the son of him who rules the septenate, the light
he had himself caught from above, down from the
sonship.

1 And [s0] the son of him who rules the septenate
became enlightened, and proclaimed the gospel to
the ruler of the septenate; and in like fashion also
as before, he also was in fear, and made confession
fully [of his fault].
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12 Since, therefore, all things in the septenate as well
had been enlightened, and the gospel been pro-
claimed among them,—it needs was that thereafter
the amorphousness in which we are, should also
be enlightened, and the mystery revealed unto the
sonship that was left behind in this amorphous-
ness, a8 though to an abortion—the mystery that
had not been made known to former generations,
acocording as it has been written: “By revelation
was the mystery made known to me,” and: “I
heard utterances ineffable which 'tis not possible
for man to speak.”

13 Down, therefore, from the septenate there came the
light, that came down from the octave from above
unto the son of the septenary, on ‘Jesus,’ son of
‘Mary,’ and he became enlightened, all lit up with
the light that rayed forth into him.

14 This is what has been said: “ Holy spirit shall
come upon thee "—[light] from the sonship passing
through the boundary spirit, and descending on
the octave and the septenate as far as ¢ Mary '—
“and power of highest overshadow thee "—power
of the unction from the height above, the great
artificer, as far as his creation, that is his son.

15 Now cosmos will continue thus, until all of the
sonship, that has been left behind to benefit the
souls in the amorphousness and to gain benefit,
by having shape bestowed on it, follows the Jesus,
and speeds upward, and comes purified; yea, it
becomes exceeding light, so that it speeds up
through it [sc. the amorphousness] as the first did.

27. 1 When, therefore, the whole sonship shall arise, and
be above the intermediary spirit, then the creation
shall have mercy shown to it.
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2 For it groans till now, and is tormented, and awaits
the revelation of the sons of God, in order that all
of the sonship’s men may hence ascend above.

3 When this takes place, God will bring on the whole
of cosmos the great ignorance, that all may stay
acocording unto nature, and nothing long for any of
the things contrary to nature.

4+ Yea, all the souls within this state of separation here,
that have a nature to continue without dying in
this state alone, will stay [here], knowing nothing
different from, or better than, this state; nor will
there be news heard of those above among the
ones below, nor any knowledge [of them], in order
that the souls below may not be tortured by striv-
ing after things impossible—as though a fish
should long to feed upon the mountains with the
sheep; for such a longing would be ruin to them.

All, then, escape destruction if they stay just as they
are ; but they are ruined, if they would overstep
and overleap the limits of their nature.

Accordingly, the ruler of the septenate will know
naught of the things above him; for the great
ignorance will seize on him as well, that grief, and
pain, and groaning, may depart from him. For he
will long for naught of things impossible, nor will
grieve after them.

7 And, in like fashion, will this ignorance seize on the
mighty ruler of the octave, too, and on all the
creations subject to him, in like fashion, in order
that he may in no way strive for any of things not
according to his nature, and [so] suffer pain.

And thus shall be the restoration of all that had
foundations laid according unto nature in the
seed-power of the universals at the start, and
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which shall be restored at their own proper
times.

And for the fact that each has its own times,
sufficient is the saviour’s saying : “ My hour is not
yet come,” and the magians’ beholding of the star.

For even he was subject to the birth-condition [or
geniture] of the stars and of the restoration of the
hours, being calculated out beforehand in the
mighty mass.

He is the inner man, the spiritual in the psychical
(invested then with his own proper soul)—that is,
the sonship which leaves the soul behind down
here, yet not to suffer death, but staying here
according to its nature; just as above, the holy
spirit, the intermediary, was left back by the
sonship in its proper space.

The gospel, therefore, is that gnosis of the things
beyond the cosmos of which the mighty ruler was
in ignorance.

‘When, then, he had been shown how that there is
the holy spirit, that is, the intermediary, and the
sonship, and god the not-existent cause of all of
these, he gladdened up at what was said, and
gloried (7yaA\wgate, from ayaAlw) at it. This
[glorying] is the gospel (e-ayyéwoy).

AFTERWORD.
The first effort of the gnostic writer, it will be at

once seen, is to free the mind from the limitations of
time and space, and raise it to the contemplation of,
or rather plunge it into, the state transcending these
fundamental categories of the practical intellect.
Words here are meaningless ; yet is there profoundest
meaning and priceless value in the consummation of
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such an exercise, the prerequisite of which is the
sternest and most positive discipline, not only of the
mind but of the whole being.

There follows (21 1.2) the finest exposition with
which we are acquainted, of the spiritual dogma of
creation ex nihilo, on which so much scorn has been
poured by rationalists and materialists. Our intuitional
philosopher refuses to use even the category of will,
one of the most fundamental in human language. The
operations of the spiritual world—no world in any sense
we can conceive the term—transcends the limitations
of all acts in fime and space; they are immediate.
This ideal cosmos is, for us in time and space, potential,
—potential in every point of space and every moment of
time, and yet the whole of it is everywhere and every-
when. Not, however, that it is the realm of wholes or
universals; it transcends even these, for the octave
is their realm, and the octave is later logically than the
@onic world. The latter is the state of oneness (20s) ;
not, however, a static state where all is given, for the
writer insists on the reality of evolution, development
and growth; but the power of all is there; his
philosophy is essentially dynamic and not static.

The manifested universe, within the realms of
space and time, is conditioned by growth and the law of
development. And if the gnostioc seer will not hear of
the supreme creative act being spoken of as will, much
less will he use the term emanation as though it were
a something, an eflux or projection from deity, or admit
the need of supposing any substance or matter. He,
therefore, resorts to the time-honoured analogy of
speech, the uttered word ; but that supreme word is no
articulate human utterance, but as it were the manifes-
tation of light, the most glorious phenomenon in the
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universe; yet is it no physical light, but the light of
supreme reason and spiritual consciousness (22s)—the
gnosis. The source and universal germ of all things,
organic and inorganio, is this spiritual logos,—that is,
divine mind or thought ordering the life of all. It is
this divine reason, creative thought, that foreordains
and caloulates all things. From this divine seed-
power of seeds of every kind, the one source of the
proper functions of every kind of life—the panspermia
—there arises, under the superintelligible operation of
divinity, the first born, the highest and the deepest and
the best, the divine sonship, for the writer will not say
son ; he reserves that specific designation for a logically
later stage. The sonship is the power that makes the
son son, and that, too, ‘in the beginning,” not son as
of human parents, but a son begotten of the one and
only parent, that is, only-begotten or self-created of a
single generator, who thus gives birth to himself, alone.

This sonship was one essentially, but triple in its
modes. For though the gnostio writer uses metaphori-
cally the terms ‘light’ and ‘heavy’ and °‘needing
purification’ (227), he would be the first to say it is not
really so; for the sonship is not substantial even,
muoch less in time and space. It is the power of the
spiritual. But as metaphysical terms fail him, he is
constrained to use the language of myth. He tries to
let the reader ocatch some glimpse of, as it were, a
symbolic sensuous vision that typifies what is beyond
all name and form. The sonship, conceived of as
potential deity in all, is already now in one mode one
with deity ; it unites with sameness. Thus it is one;
yet also is it many, in another mode; for it unites with
difference, the realm of separation. And yet again, in
its remaining mode, it is neither one nor many, neither
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yet both, when it companies with spirit, which it
benefits and by which it is benefited in turn (22s1).
This third and, as it were, equalising, reconciling and at-
one-ing mode of one and many, sameness and otherness,
is the means whereby all oppositions are resolved into
the higher synthesis to which all of the spiritual even-
tually attain; it is the christ-state of the anointed by
the superspiritual chrism.

Nor is there really any matter, for the mass that
we call matter is the potentiality of all life of every kind,
as yet amorphous or formless to our consciousness.

The first act of the drama of the vision is super-
cosmic. The sonioc and eternal and everlasting ¢ things’
are shut off from the cosmos by the spirit, the inter-
mediary between the cosmic and the super-cosmic.
And thus we have, as it were, a closed system for
cosmos,—not, however, materially closed, but spiritually
determined.

The second aot is the forthcoming of the triple
cosmos, or the three worlds; octave and septenate and
the state of separation here in earthy conditions.

As in the supercosmic there is deity and sonship,
80 by correspondence we have in both the octave and
the septenate the ruler and his son; and, if we may
say 80, a8 not-existent deity fulfills itself in the fulness
of its own being or the sonship, so in octave and in
septenate the ruler is perfected in gnosis by his son.
The term octave is of course taken over from the
grandiose symbolism of sidereal religion, which repre-
sented the highest water-mark of the scientific notions
of the day; it is the space beyond our solar system,
the sther proper, the sphere of the fixed stars so-called ;
the septenate is our solar system, as known to the
ancients, conceived symbolically as a world-whorl or
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engine of seven concentric spheres; and the state of
separation and amorphousness is our earth. The pro-
cess of life-evolution is from ignorance to gnosis, in
which the power of nature gradually gives way before
the development of self-consciousness and finally self-
realisation ; yet is it all god energising in himself.

The ofttimes crude symbolism and not infrequently
bitter antinomianism of a number of prior systems of
the gnosis in Jewish-Christian tradition, are with our
writer raised to a height of extreme beauty and
refinement. There is here in reality no clash of god
with god, no two gods or three, for all is foreordained
by god supreme who brought all things into existence
(277).

In gnostic symbolism the right hand corresponded
to the height or to a superior state of consciousness
(28s). The fashioning of the world of any fashioner is
wrought through him by means of the spiritual principle
in him, to which he seems to give birth in temporal
progression, but which is really fundamental and
logically prior, and the medium of the final energising
of deity itself.

The influence of the great sphere of the universe,
the octave, our ultimate cosmic environment, as being
mtherial, was thought to act on the very foundation of
our substantial nature or ultimate embodiment; it
was the system to which we belong, the septenate,
that was held to determine us more definitely substan-
tially. The complex of the influences of the septenate,
which the gnostic thought of as psychic rather than
mafterial, was called the harmony or fate.

But this fate rules over souls on earth only so
long as they are not awake to the freedom of the
potential sonship in them. If they follow their psychic
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impulses they are bound, not free, slaves to the septe-
nate. But if they follow their spiritual intuitions, they
will gradually win to freedom ; for here on earth, where
in spite of its imperfection, and amorphousness or lack
of spiritual form, is still the seed-mass, the source of
all potentiality, there is no superintendent, save only
the law of God supreme himself (24s).

The next act of the drama has some reference to
history, as of course history was conoceived in Jewish-
Christian tradition. Of one thing the mystical writer
is very sure, that the great event, the consummation of
the ages, has already begun to take place ; the ascension
of the remaining sonship which required purification,
has already begun in the persons of the most spiritual.
Past ages, however, had had no knowledge of this
mystery ; it was only in more recent times that a truly
spiritual idea of god had arisen. The notion of god in
the older deposits of the Old Covenant documents was
exceedingly imperfeot; not only so but even the
prophets had no real notion of the god of the gnosis;
they could not rise higher in their conceptions than
the ruler of the octave; while as for the cruder views
of the ancient patriarchs, they could get no further than
the ruler of the septenate (25+s).

Hereupon follows one of the most spiritual con-
ceptions of the gospel that has ever been formulated.
The gospel, the good news, the spiritual gnosis, though
it is mythologically said to come, is really independent
of the conditions of time and space; it happens
spiritually, it is an immediate gift of God to man. All
the rest is words, no matter how wonderfully it is
described. It is the mystery of ‘conversion’; here,
however, we have to do not with some tendencies alone
in man, but with the turning of his whole being to god,
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go that it centres on divinity alone. And the teaching
that ensues is not formal instruction, but spiritual
gnosis, immediate self-realisation as son of God. In
order that it may reach the heart of man, the exigencies
of the myth require that the divine influence should be
symbolised as streaming through the whole consti-
tution of the cosmos first. But in reality there is
no path or paths by which it travels; for spiritual
man includes the cosmos, and the gnosis is direct,
immediate, spontaneous; it is the mystery of the
presence.

Yet for those who had their attention feverishly
set on the expectation of the latter things, and the
great judgment, for those who believed some sudden
miraculous intervention of god was to reform and
transform the actual earth, for those who trembled at
the thought of the immediate end of the present state
of things in time, it was necessary to give a more
spiritual view of eschatology.

The gnostic prophet, therefore, concludes his myth
of how the gospel came with a grandiose scheme of the
restoration of the ages, in which he looked forward to a
cosmioc event in the natural sequence of times, and as
the outcome of evolution and development, when, after
due strivings by the creature, god would make all things
well for the whole creation in its manifold degrees.
Some would thus reach to the absolute freedom of the
spirit ; for the rest, the great mercy of not knowing
anything beyond the bliss of rest, according to the
fullest measure of their capacity, would be bestowed on
them. But even so, this was not the end of all ends,
the absolute consummation of all universes, but a stage
in the eternal work of deity. They who remained
unknowing of the transcendent and ineffable freedom of
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union with God, would at the proper times, in their
turn, reach unto it.

And if all this is but the high dream of one of the
spiritual of seventeen centuries ago, it certainly con-
tains no unworthy notion of the divine goodness ; if it
be heresy, then much that has passed for orthodoxy,
has done far greater violenoe to true religion. And, for
our part, we should rejoice if there were many to-day
who could pen such fair dreams, and so help to take
us for a moment out of the grey amorphousness, in
which 8o many dull commentaries leave us groping.

G. R. 8. MEap.
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THE MORAL ASPECTS OF PSYCHICAL
RESEARCH.

Rev. E. S8aveLL Hicks, M.A.

ONE of the most persistent fallacies to which humanity
is prone, is the constant assumption that we have
reached the uttermost boundaries of legitimate and
desirable knowledge. This attitude of mind has been
responsible in the past for limiting and hindering the
free scope of scientific research and progress; and
although in the present age this spirit is much less
prevalent than in former times, it is no uncommon
thing to find it manifested in opposition to Psychical
Research in all its branches. Even in the twentieth
century we must apparently set our faces against the
constant assumption that there are certain boundaries
to human knowledge, and that beyond these there lies
only the region of impious curiosity, where the meddler
only comes to harm.

There is no boundary to knowledge, save our own
capacity and ability to assimilate it. In many ages of
the past the existence of such fated limits has been
strongly maintained, yet each succeeding ‘genera.tion
has disproved them by finding out something fresh;
and all history seems to contradict this narrow outlook
as we gaze ab its rolling periods of gradual grand
unfolding, its tremendous tidal sweep,—that steady
onward pressure of events somewhither, which Watson

has called
79
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In million billowed consentaneousness
The flowing, flowing, flowing of the world.

The boundary of human possibility, like the
norizon that seems to hem us in, recedes as we ad-
vance; and as the star which the savage thinks is
just above his reach, or which the child tries to touch
with a long stick, recedes, to the eye of riper knowledge,
into the unfathomed depths of space, even so as
humanity progresses, far from coming within sight of
the boundary of things, it comes to acknowledge the
infinite remoteness of the confines of possibility.
There is no fixed and fated limit to the upward
striving of the human spirit. Rather the limit is in
ourselves; and in the light of our growing knowledge
(dim though it be) we can appreciate the meaning of
the words :

When plumed for flight, the soul deplores
The cage that foils the wing that soars,
And when through adamantine doors,

In dreams flung wide

‘We hear resound on mortal shores
The immortal tide.

That limitation which is within ourselves is one
that perseverance, progress and effort will gradually
dissolve.

It is well for us to realise that it is not merely our
duty to advance, but that we are in a position when
we must advance. Professor Ray Lancaster, in
reviewing The Physical Aspects of Scientific Investiga-
tion, has told us that we have advanced so far, and the
forces that we have invoked are so tremendous, that
we ‘“must go further or else suffer the doom that will
inevitably fall upon half-hearted meddlers in great
affairs,”” The words of the biologist apply with
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peculiar force to that aspect of the universe with which
Psychioal Research is specially concerned.

So much has been done in this direction, that we
must do more for our own sake, and for the world’s
sake. The obligation lies upon us as a spiritual and a
moral responsibility. So much has been accomplished ;
so much has been asserted; so much fraud and self-
deception have been proven; above all, so much
wonderful and detailed work has been done on the
physical and material side of things, and so much of
it has tended to undermine and overthrow former
views held with a passionate conviction, that there is
a tremendous responsibility resting upon those who
feel that the belief in life after death ocan also be
placed upon a scientific basis, and that there are more
things in heaven and earth than are dreamed of in our
current philosophies.

Scientists who are engaged upon the problem of
human personality in its various aspects, whether
biological, physiological or psychological, one and all
come to a point where there seems to be some further
unknown force in operation; and they either attempt
to bridge the chasm by some tremendous hypothesis or
else say, as Professor James said in effect : “ There my
concern as psychologist ends, these other phenomena
are not my business.”

Let one try as one will to represent the cerebral activity in
exclusively mechanical terms, I, for one, find it quite impossible to
enumerate what seem to be the facts, and yet to make no mention
of the psychic side which they possess. However it be with other
drainage currents and discharges, the drainage and discharges of
the brain are not purely physical facts. They are psycho-physical
facts and the spiritual quality of them seems a co-determinant of
their mechanical effectiveness.!

! James, Psychology, vol. ii., p. 688.
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This psychic force is in other words what he also
terms ‘ the vis a tergo of our life.’

The last thirty or forty years have witnessed a great
deal of work which has been devoted to exploring the
unlit depths of our mysterious personality. Ghost
stories, controls, mediums, telepathy, hypnotism, have
all come in for their share of interest ; and these aspects
of existence certainly seem to merit as much attention
as the dance of atoms and the evolution of embryos.

Sneered at often by Science, abused too frequently
by Religion, a little band of workers has patiently
pursued a course of careful investigation and analysis
on these subjects, and some of the results have a
profound bearing upon moral and spiritual problems.
If the perusal of the literature dealing with this
subject does nothing else, it at least, in Arnold’s
words, gives to men

A sense of awe,
The vastness, the grandeur, the gloom,
Of the unlit gulf of himself.
He goes on to represent Nature as exclaiming to
her ambitious children :
Ye know not yourselves ;—and your bards,
The clearest, the best who have read
Most in themselves, have beheld
Less than they left unrevealed.
Yourselves and your fellows ye know not—and me
The Mateless, the One, will ye know ?

Even for this very reason students of Psychical
Research have turned to that unlit gulf of the sub-
liminal self and its associated mysteries, venturing to
endeavour to lift the veil which hangs between us and
our ultimate destiny beyond the ‘Portal we call Death.’

One of the most instructive results so far obtained
has been to show the almost incredible extent to
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which self-suggestion and self-deception have affected
life and conduct. How many things which in former
days would have been recorded as miraculous or
diabolic, are now relegated to the regions of auto-
suggestion, hypnotism, or telepathy? What a much
richer, deeper, more mysterious thing our personality
is than we had ever imagined. How unimaginably
retentive is memory, in which, often apparently for-
gotten and obliterated, there lurk the impressions of
things long past, which float again to the surface of
consciousness, after many days, like the bodies of the
drowned to that of the water. The thought or word
you imagined resultless and dead is there as the germ
of fubure action; the long-past impression lives as
part of you to-day and in the quiet of the hypnotic
trance or the mysterious state of sleep may suddenly
return.

That the thoughts we think do not remain entirely
our own, however we may conceal them, that we ocreate
8 positive atmosphere, hurtful or beneficial, good or
bad, helpful or depressing—these things have long
been held as theories, and have been asserted by great
thinkers and teachers from time to time; they have
been considered ‘interesting’ and have been soon
forgotten as a rule. But are not our experiments in
telepathy and with various supersensitive beings
showing these to be awful facts, at least in certain
cases, carrying with them tremendous responsibility,
and linking life to life with invisible bonds which are
often not inaptly compared with those mysterious
Herzian waves which are the winged messengers of
wireless telegraphy.

Tennyson said that each of us comprises ¢ a whole
vanful of personalities.” We are all conscious to some
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extent of the truth of this statement, and allegories
like Jekyll and Hyde have been written to illustrate
it. But no work of fiction has ever brought home
the absolute fact like those fascinating studies of mul-
tiple personality which constitute some of the most
curiously interesting investigations ever made into
human nature. The cases of Felida X., Mr. Hanna,
Ansell Bourne, and the rest, are too well known to
need more than a passing mention. These and other
cases seem to be almost like some ingenious vivisection
of the soul which displays the dual nature of man
separated out and distinct.

More instructive still is the case of ¢ Achille,” who
believed himself possessed by a devil, which uttered
blasphemies and behaved itself in an unseemly manner
generally. In former ages Satanic influence would
have been instantly assumed; and in many cases even
to-day an asylum would have been the resting place of
Achille. Professor Janet, under whose notice the case
came, finding he could not hypnotise the patient and
that the diabolic tenant laughed his efforts to scorn,
challenged the ‘obsessing spirit’ to put Achille to
sleep himself. The challenge was accepted; Achille
passed into the hypnotic state, and instantly he and
his persecuting second self were at the mercy of
modern science. The supposed demon then revealed
itself as a subconscious activity of one part of Achille’s
mind, due to brooding upon some moral delinquency of
which he had been guilty. Treatment by hypnotism
and suggestion effected a complete cure. The moral
and theological importance of this particular experiment
hardly needs emphasising.

A great many people, however, to whom hypnotism
and telepathy appear to be entirely legitimate and
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harmless experiments, shrink back in dismay from
investigations in spiritualism and mediumship. Let
us then for a moment leave the question of evidence
and validity on one side, and accepting the results as
genuine, ask ourselves another question which seems
of paramount importance from the moral aspect: Is it
good, healthy or justifiable to call back the dead—to
attract them into the sphere of earth-influences which
they have presumably left? Is it a good thing to
recall or hinder the journeying soul, and bring it back;
or to endeavour by our prayers and clamours to procure
its return to tell us something of the conditions of life
beyond, which we are obviously only capable of
comprehending to a very small degree ?

Neo-theosophy once returned a very definite ‘ No’
to all these questions, and asserted that though a few
communications appear to come from higher spirits,
the mass of spiritualistic phenomena are the work of
‘ghells’ or ‘astrals’—dull and dreaming spiritual
husks, which the real self has deserted on its upward
flight and left loitering, aimless and mischievous, on
the threshold of existence awaiting their gradual
dissolution. This theory undoubtedly fits a great deal
of spiritualistic phenomena. And yet amid the chaff
there are surely some precious grains which cannot be
explained on this latter theory. On the other hand,
many messages that have come through, or purported
to do so, from those beyond, seem to indicate that
there is an anxiety by some at least to communicate.
But even then the question still remains over, is it
good to encourage this ?

There are some very suggestive phrases which
purport to have come through from the late F. W. H.
Myers. In the first place there is a series of some-
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what disjointed remarks which suggest the effort of an
entity in new surroundings trying very hard to master
them, and not yet entirely successful in the effort.

It is not as easy as I thought, Liodge, in my impatience—Oh,
Lodge, it is like looking at & misty picture, I can distinctly feel I
should be taking a note of it. Tell them I am more stupid than
some of those I had to deal with. . . . I was confused when
I came here. I groped my way as if through passages before I
knew I was dead—even when I saw people that I knew were dead
I thought they were only visions.

Interspersed with this were many allusions to
events and friends, and the whole tone of the com-
munication made it “ as convincing as anything of the
kind could be.”

Two months later he alludes to his failure to
communicate as he desires, and says: “I thought I
knew better than to be such a miserable failure.” He
goes on:

Why does she [the medium, Mrs. Thompson] pray to me and
beg me to come? When she knows I want to be cleansed from
earth first? I don't want her to call me back to earth at all
times. They keep on ocalling me. I am wanted everywhere.
I hear them calling and I can't make out who it is at first. They
tell me I am wanted, but I want to concentrate in one place and
not be split up. Do appeal to them not to break me up so. Make
one appeal to them to let me be at rest for two or three weeks
after they get the note. When Hodgson hears I have tried,
however badly, ask him not to call me, and tell him if he does
they will not let me hear him,

All this reminds one irresistibly of the plaint of
Samuel when summoned up by the witch of Endor at
the wish of Saul: “ Why hast thou called me up to
disquiet me?” At the same time there is no disincli-
nation, but rather a desire to communicate, and there
is one striking remark in which he alludes to his desire
to see Tennyson, who had been a great personal friend.
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“ They told me that I must suffer for my promises first,
and then I could have what I wanted.” Meanwhile a
message purporting to come from Gurney through
Miss Ransome runs to this effect :

I have come to warn you for my friend to implore you not to
let them call him. He getfs no rest day or night. On every side
it is ‘call Myers,’ ‘bring Myers.’ There is not & place in
England where they do not ask for him. It disturbs him and
takes away his rest. For God's sake don't call him. It isall
right for him to go of his own accord. What we want for him
now is to rise and forget the earthly things. He cannot help any
more. He gave his life to it and that must be the help. He was
allowed just to say he continued. That was his great desire, but
it will help no one that he should be called back and be made to
hover near the earth, in fact it will only make him earth-bound.

Three years later, through the mediumship of
Mrs. Holland, in India, he speaks of his earth-bound
condition and says it is largely a& matter of voluntary
choice :

I am, as it were, actuated by the missionary spirit, and a great
longing to speak to the souls in prison, still in the prison of the
flesh, leads me to absent myself from felicity awhile.

Whether all this is genuine or not, is not for me
to say; but it fairly represents the view which I
venture to suggest, that it is not right to clamour
mentally or verbally for some definite person’s recall.
It seems not at all unreasonable to imagine that this
may be the means of exercising a back-drag on an
ascending soul; that thought-force is & power more
full and deep in the realm of spirit than in the grosser
environment of flesh. On the other hand, surely it is
not unreasonable to think that if souls survive the dis-
solution of the body, they may sometimes have ¢the
missionary spirit,’ and desire before they quit their old
environment to send some message from the dimness
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of the Beyond. ¢]It is all right for him to come of his
own acocord " seems to strike the keynote. That we
should be open to receive and should try to fit ourselves
to receive more fully messages from the other side is
one thing; it is a good thing, and perhaps one might
even go further and say it is our bounden duty if it be
at all possible. But to try to recall by force of yearning
some half-reluctant journeying soul is not morally
justifiable, by the code even of earthly ethics.

It is also one of the admitted and sad facts in
conneotion with this subject that in many cases
mediums are not characterised by that high moral
nature which one would naturally desire in work upon
such a subject as this. For this reason the effect of
mediumship upon character and life opens up another
large tract of debatable land. Experience seems to in-
dicate that if ocarefully and sanely exercised, the gift is
innocuous; while if it is abused it leads to a degrada-
tion of moral character and the weakening of self-
control and physical fitness. That, however, is surely
true of any great gift, quality or endowment. It is
always possible that such may be prostituted to
low ends, and, surely, though the whole subject be
surrounded with difficulties and with dubious and
dangerous problems, we have no right to shirk it for
that reason.

Ours is an age in which for good or ill people seem
to be less and less inclined to take the mere opinion of
the past on matters of faith and belief; an age which
demands of Religion, as it does of Science, proofs and
facts. If there be dangers, and if many points are
obscure, have we any right to allow these things to
deter us from the work? In what branch of commercial
enterprise, scientific research, exploration, or in short,

CCooole _



MORAL ASPECTS OF PSYCHICAL RESEARCH 89

to what extent in the case of any material knowledge,
would that argument weigh for a moment? If men
give their lives, if necessary, not merely for theological
opinions, but for the discovery of the Pole, the con-
quest of the air, the diminution of disease, the
experimenting with Rontgen Rays, or the finding of a
new gold field, shall we shrink and falter because the
way to the discovery of spiritual facts or the examina-
tion of psychical phenomena, which we believe are
bound up with the eternities, is not always plain and
perchance is not devoid of danger? If that be our
attitude, it is the last proof of the utter materialisation
of our age. The remedy for such things is more
knowledge, not less, more effort, not less, more
thought, not less. Faith may be a great thing; it is
undoubtedly a consolation to millions; but in very
many cases it is absent. It is useless to argue with or
to condemn such people; the grim fact remains that
their minds are so constituted they cammot help
analysing and wanting proofs. One may not believe
that morality necessarily depends upon a life hereafter,
yet to many the scientific answer of Psychical Research
to the scientific dogmas of materialism would come as
a boon and a blessing. Such a work would appear to
be at once a moral, a scientific and a religious duty,
and upon its conscientious performance would seem to
depend the realisation of the great fact which Tennyson
chants in The Ancient Sage—that

‘We the poor earth’s dying race, and yet

No phantoms, watching from a phantom shore,

Await the last and largest sense to make

The phantom walls of this illusion fade,
And show us that the world is wholly fair.

E. SaveLL Hicks.

CCooole



‘POWER ON THE HEAD!
E. E. KeLLETT, M.A.

Few passages in the whole New Testament are more
obsoure or more controverted than that (I. Cor. 11z9) in
which St. Paul gives his reasons for not permitting
women to worship in Church bareheaded. Not the
least extraordinary thing about it is the solemnity with
which it is introduced—as if, indeed, the subject with
which it deals were in the Apostle’s mind fully as im-
portant as any of the doctrinal and moral subjects with
which he is mainly concerned elsewhere. Having
blamed the Corinthians for such serious offences as
allowing a member of their Church to marry his step-
mother, and having discussed the legitimacy of eating
meats offered to idols, he continues as follows: ¢ But
I praise you that you remember me in all things, and
maintain the traditions, as I handed them down to
you” ; and one of these traditions, to which he wishes
to draw special attention, turns out to have to do with
what to us seems this trifling question—as to whether
a woman should cover her head while worshipping, or
keep it bare. So important does this question seem
to Paul that he defends his regulations by a series of
metaphysical statements.

“ Man,” it appears, ¢ is the head of woman, Christ
the head of every man, and God the head of Christ.”
From this figurative assertion some literal conclusions
are made to follow. A woman praying or prophesying

with head uncovered dishonours her head, and might
%
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as well be shaven! Equally dogmatically it is laid
down that a man in the same circumstances dishonours
his head if he does cover it. Nothing is said to show
whether the head thus dishonoured is to be taken
literally or metaphorically. The argument, in fact,
is purely transcendental; but more is to come after.
“ A man,” says 8t. Paul, “ being the image and glory of
God, ought not to cover his head; a woman, being
merely the glory of man, ought to cover hers.”

It is plain that we are here in the presence of a
logic very different from that which prevails to-day;
and it is not improbable that the preconceptions on
which logic works, and which really induce assent, are
also different from ours. This being perhaps the case,
it is as well, for fear of misconceiving the argument, to
translate what follows with as close a literality as
possible. ‘“For man is not from woman, but woman
from man; for also man was not created on account of
the woman, but woman on account of the man. On
account of this the woman ought to have power (or
better, authority) on her head on account of the angels.”
It is this last extraordinary phrase that has attracted
to this passage the special attention of commentators;
and it is to this phrase that we propose on the present
ococasion to devote our attention.

The number of attempted interpretations is so
enormous that it is impossible, with due regard to
space, even to mention them all. Fortunately, however,
many of them are so improbable on the face of them
that we run but small risk in passing them by unnoticed.
It is tolerably plain that any explanation, to have a
reasonable chance of being correct, must take account
of the following considerations. ¢ Power’ or ¢ authority’
on the head must, by the whole trend of the argument,
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denote some sort of covering—whatever be the exact
metaphorical process by which it comes to do so. And
it is highly improbable that the word, which invariably
denotes power from the point of view of the holder of
power, should here mean a sign of subjection. Again,
it is unlikely that the preposition da (which we have
rendered somewhat clumsily ¢ on account of ') repeated
so often in so small a space, should vary in meaning to
any marked extent. And yet further, the phrase ¢ the
angels ' is not to be taken as referring to bad angels or
demons; both common sense and the universal usage
of the New Testament show that the phrase, without
a qualifying adjective, must mean the good angels.
Thus in Matthew 25u (“ When the Son of Man shall
come in his glory and all the angels with him ) it is
obviously unnecessary to add, as some late manuscripts
do, the word “ holy’ in order to exclude from the angels
the hosts of hell.

Bearing these points in mind, we may without
further consideration reject such an explanation as the
ingenious idea of Hagenbach that éfowsia should be
taken (as if from é£ and elu) for ¢ her origin '—a rendering
which would necessitate the use of the definite article ;
or as that of Pott (quoted by Alford in his note on the
passage), namely, “ The woman ought to retain power
over her head.” Equally inadmissible is Kypke's—
“ On this account the woman is subject to power, so as
to have a veil on her head "—i.e. in sign of her subjec-
tion to the authority of her husband, she wears a veil.
Still more fantastic is the idea of St. Ambrose, that the
angels are the presidents of the assemblies; an inter-
pretation also applied by some commentators to the
‘angels of the churches’ to whom John writes in the
early part of Revelation.

CCooole



‘POWER ON THE HEAD’ 98

There ocan, we think, be little doubt that the word
¢ angel ’ is here used in its ordinary and natural sense;
the sense it bears in Matthew 18y, where we are told
that the ‘angels’ of children do always behold the face
of the Father in heaven. Similarly, in Aots 12, we
read that the household of Mark, refusing to believe
that Peter was really alive and knocking at the gate,
leapt to the conclusion that it was ¢ his angel.” A very
early interpretation of the passage in John’s Gospel on
the pool of Bethesda speaks of an angel that went
down into the pool at certain seasons and troubled the
water, thus giving it healing properties (John b&s).
There is, in fact, no need to spend time in proving that
the early Christians held to the full the doctrine that
each man is attended by his fravashi or genius; a
dootrine perhaps borrowed from Persia, but very easily
naturalised in a religion which held that the ¢ daughters
of men’ could be wooed and won by the ¢sons of
Elohim ’ (Genesis 61). Nor were these fravashis limited
to attendance on individuals. States and churches
might own them; Clement of Alexandria speaks of
them as governing cities or nations; and the Seven
Churches of Asia, as everyone knows, were not without
them. But even so, we have not yet learned why a
woman should take special precautions because of
them, and that, too, at times when they might be
supposed to be specially friendly. If such angels are
always guarding us, we might seem to need no
other defence, least of all in a consecrated place of
worship.

A notable suggestion was made long ago by Tertul-
lian and others of the Fathers; and it has been adopted
in later times by many commentators. Adopting the
opinion, which we have given reasons for regarding as
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mistaken, that by ¢ the angels’ are meant ¢ evil spirits,’
these critics point out that such spirits could have
intercourse with women. More than one of the
Fathers speak of these demons. Entrusted by God with
the rule (and even, according to some, with the actual
creation)of certain parts of the universe, these creatures,
which were gifted or cursed with free will, lusted after
women, fell victims to the temptations of the flesh, and
as & result lost their ‘first estate.” Thence-forward
they became rulers of the air; and their Prince is
Satan, the Prince of the Powers of the Air (Eph. 2i).
When they have intercourse with women, their children
are giants or demonic beings; what in fact Paul calls
¢ the spirit-hosts of wickedness in the sther’ (Eph. 61)
with whom the Christian is engaged in perpetual
conflict. During divine service, say these critics, the
demons would be specially active and malignant; and
hence special precautions would have to be taken
against them. Now their mode of approach to women
was through the nose, mouth, or ears, just as it was
through these passages that they were usually ejected
by the exorcists. A phylactery, therefore, or talisman
round the head, carefully drawn down so as to cover
the ears, would effectually keep the demons out. Such
a talisman, probably inscribed with the sacred name of
Christ, is what Paul recommends his female hearers to
wear.

This explanation has much in its favour; it falls
in precisely with the usual reasons assigned for the
wearing of veils by Oriental women ; it is eminently
rational ; it suits the context admirably, and it har-
monises with known facts. But it involves some
difficulties. The angels, as we have seen, can scarcely
be evil spirits ; and it needs some forcing to take dia
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Tovs ayyélovs, on account of the angels, as meaning
against them. Itis true that if the word & occurred
but once, such an interpretation would be easy. You
can put on your overcoat on account of the rain or to
defend you against the rain ; nor is there more than a
shade of difference between the two phrases. But, as
we observed above, it seems almost impossible to avoid
taking the four dw’s, coming so close together, in one
and the same sense; and the sense against, though it
may suit one de, will not suit the other three. We are
therefore driven to make a modification of this plausible
theory.

And, first, there is no reason why the angels that
loved women should be exclusively evil. Despite the
view of many of the early Fathers, there is nothing in
the words of Genesis 61 to show that the ‘sons of
Elohim ' were demons; nor did the Jewish interpreters
as a rule so understand that passage. Asmodeus, it is
true, was a ‘ fleshly incubus’; but the book of Tobit (a
work teeming with Persian angelology) by no means
implies that only spirits like Asmodeus could love Sara.
And that holy angels were, in early Christian times,
regarded as loving women in precisely the same way as
the gods of heathenism loved a Danaé or an Europa, is
certain. A medieval Hymn to the Virgin Mary, doubt-
less basing its doctrine on a long tradition, proves that
the Holy Ghost himself was regarded as having thus
overshadowed the Virgin, and impregnated her through
the ears :

“ Gaude, Virgo, Mater Chisti,
Que per aurem concepisit.”

In the Pseudo-Matthew, chapter xiii., we read of
two midwives who attended Mary at the birth of Christ.
One of them believed in the virginity of Mary, the
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other, Salome, did not, and suffered, as a punishment,
the withering of her hand. When she repented of her
unbelief, “ there stood by her a young man in shining
garments, saying, Go to the child and adore him, and
touch him with thy hand, and he will heal thee.” This
young man may well be the angelic lover. Very simi-
larly, in the Nativity of Mary, chapter iii., we are told
that an angel of the Liord stood by her father Joachim
in a great light, and told him that as God had caused
the barrenness of Joachim’s wife Anna, so he would
miraculously take it away. In the same book, chapter
ix., we learn that when the angel Gabriel appeared to
Mary in her turn, “the Virgin, who was already well
acquainted with angelic faces, and was not unused to
the light from heaven, was neither terrified by the
vision of the angel, nor astonished at the greatness of
the light. For in choosing chastity, she had found
Javour with the Lord.”

- In the Acts of Philip, we hear of a certain pro-
consul whose wife has been bewitched and no longer
allows him conjugal rights. She speaks to him with
strange words, prays all the night through, and
talks in a foreign tongue with a light shining round
her; and groaning aloud she says: ‘“Jesus the true
light is come to me.” When the proconsul tries to
look through the window, the light nearly blinds him,
“go that from that time forth he is afraid of the
luminous Jesus.” This Jesus is obviously the celestial
Bridegroom. Still more clear is the evidence of the
Acts of Thomas. As is well known, in this legend
Thomas appears as the twin-brother of our Lord, and
is so like him that the two are externally indistinguish-
able. The king's daughter is to be married, and
Thomas is set to bless the marriage. In his place,
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however, appears our Lord, who urges bride and bride-
groom to hold apart from each other; if they keep this
injunction, they will be companions of the heavenly
Bridegroom. In the morning, when asked for an
explanation by her father, the bride says: “I am in
cheerfulness and joy, since the day of joy has not been
disturbed ; and my earthly husband I hold of no
account, since I have been joined in a different marriage;
and this temporary husband of mine is naught, since I
have been united to a true Husband.” To this
behaviour of the bride the earthly bridegroom, who also
has listened to the Lord's words, extends a willing
approval ; but the king her father is not unnaturally
angry.

If we look at the ancient and possibly more or less
authentic story of Paul and Thecla, we shall find traces
of the same doctrine. The tale, of course, as is well-
known, has to do with chastity. Paul, coming to the
city of Iconium, preaches on the theme of virginity
with immense power. Thecla, overhearing his sermon,
drinks in the doctrine with such eagerness that she
quite forgets the baldness, deformity, and diminutive
stature of the preacher, and listens night and day to
his discourse. As a result, she refuses to marry her
betrothed lover Thamyris, and is in consequence, like
8o many other holy virgins of the martyrologies,
condemned to be burnt. At the stake she sees Christ in
the likeness of Paul (here again is the celestial Bride-
groom) and cries out: “ As I am unable to endure my
lot, Paul has come to see me.” The Governor, we are
told, marvels at the power in her; and she is miracu-
lously saved. Thenceforward she follows Paul from
place to place. Against temptation to loose behaviour

he promises her ¢ the seal in Christ’; when assailed by
7
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a ravisher in the street she ‘looks around for Paul.’
At length she finds him in Myra, receives his blessing,
and ends her life as a solitary maiden in hermit-like
seclusion.

Such is a very brief sketch of the tale of Thecla;
but it is worthy of note that the sermon of Paul which
has such an effect upon her contains the words:
“ Blessed are they that have wives as not having them,
for they shall receive God as their portion; blessed are
they that have the fear of God, for they shall become
angels of God; blessed are the bodies of the virgins,
for they shall be well pleasing to God.”

By way of digression, one may remark that not
impossibly there are traces of the existence of a similar
belief among the Jews. In the strange and fragmentary
story of Moses and his wife Zipporah, we read that no
sooner has he had a son by her than Jahweh meets him
and seeks to kill him ; but Zipporah, by the cunning
device of throwing before Jahweh a symbolic portion of
her son, saves her husband’s life. It is of course
absurd to dogmatise about so tattered a tale as is this
in tho form in which it has come down to us; but the
probable meaning, in our opinion, is that Jahweh, like
the angels in the Christian legends we have been
quoting, had loved Zipporah and laid claim to her, and
bitterly resented the intrusion of a human husband
into his domain.

It may then, we think, be taken as fairly estab-
lished that the main belief, or almost the main belief,
of the first two centuries with regard to marriage was
that all Christian women had, by the mere fact of
accepting Christianity, surrendered themselves to divine
or angelic husbands, and that therefore marriage with
a mere man was void. Hence, for example, the symbo-
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lism of the New Jerusalem as a bride adorned for her
husband ; hence the blessing on those who were not
defiled with women, for they were virgins (Revelation
144), and hence the nunneries and vows of chastity
which fill the history of the Middle Ages. The reader
is, we fear, already wearied with examples. But we
will venture to give him one more, to be found in the
story of St. Cecilia, the patron saint of music, a story
familiar to us all from its appearance in Chaucer’'s
Canterbury Tales, where it is assigned to the Second
Nun. Cecilia is betrothed, and nominally married, to
a noble youth named Valerian; but, as any student of
martyrology would expect, she refuses him the dues of
matrimony, and for the usual reason. Let us hear her
reason in the words given to her by Chaucer:

And then at erst to him thus seydé she,

‘I have an angel, which that loveth me,

That with great love, wherso I wake or sleep,

Is ready aye my body for to keep.

And if that he may felen, out of dread,

That ye me touch or love in villainy,

He right anon will slay you with the dead,

And in your youthé thus ye shoulden die;

And if that ye in clené love me gye,

He will you loven as me, for your cleannéss,
And showen you his joy and his brightnéss.’

The angel, in fact, was jealous of human lovers.
As long as the intercourse between Cecilia and Valerian
was purely platonic, he could put up with it; but
oloser intimacy he regarded as trenching on his own
domain, and resented with murderous fury. Nor is
this all that we can learn from the legend of Cecilia.
Valerian, following the advice of Cecilia, goes to ¢Via
Apia,’ and there is purged from sin by Pope Urban;
immediately after which there appears to him an old
man, clad in white clothes, whom, by the words that he
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uses, we soon recognise as the Apostle Paul. It is
plain, then, that to the author of the legend of Cecilia
(and it is & very old one) the doctrine of angels who
loved women was held as derived from the teaching of
Paul ; perhaps, indeed, as derived from this very Epistle
to the Corinthians. It is difficult to avoid connecting
this Pauline belief with that strange custom (not how-
ever unparalleled in the early enthusiastic stages of
religions) by which men carried about with them
virgin members of the Church, who lived in the closest
intimacy with their protectors, but retained their
virginity undefiled. Such a state of affairs is almost
inoredible unless it is accompanied by a firm belief in
some supernatural power which will avenge at once and
terribly any violation of the virgin-bond. A woman
thus protected would, in a most emphatic sense, be
safe ¢ on account of her angel,’ whether she habitually
wore & talisman on her head or not.

We are thus able to reconstruct the thoughts of
Paul on this subject with some degree of accuracy. In
a world which was soon to pass away there was no need
to provide a new generation which must perish before
it reached maturity; and those who resisted the
promptings of desire would gain chief places in the
New Jerusalem. At the church services men and
women alike were waiting for the manifestation of the
Lord. Men, women, and angels were present together
in full force; demons also were watching in impotent
wrath. Enthusiasm rose high at these meetings;
there was ‘ prophesying with accents terrible of dire
combustion and confused events ' ; there was speaking
with tongues; there were faith-healings and other mira-
cles. Butalas! as the enthusiasm arose, so the danger of
carnal excitement increased, precisely as it so often
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rises to a great height in our days during revival
services or spiritualistic séances. Wise religious
leaders, like Wesley, Irving, General Booth, have all
felt the danger, and endeavoured to meet it. And
here we see how the full force of the word dud in our
passage may be retained, while yet a sound interpreta-
tion may be given to the word ‘angels.’ To a careful
reader of this First Epistle to the Corinthians it must
be quite plain that Paul, with his signal common-sense,
was ab least as alive to the danger as Wesley or Booth ;
but, being a child of his own age, he meets it, as he
desoribes it, in & way no longer in vogue. Lest the
men should look on the women with unhallowed eyes,
the women should be veiled; nay, more, they should
have a talisman on their heads. Thus protected, they
will not excite evil desires in the men; but further—
what was far more important in Paul’s eyes—nothing
will happen to excite the jealousy of the watchful
angels who love them, and who are likely to resent,
and even to avenge with bloodshed, any amorous
bebhaviour on the part of the men. On their account,
therefore, the women must wear their phylacteries;
but it is against the men. Without such phylacteries
they are defenceless; nay, they are actually as defence-
less as if they removed the armour in which the strength
of women, as of Nazirites, lies enmeshed—their hair.
Old customs have a habit of surviving long after
their raison d'étre is forgotten ; and thus we see to-day
when the whole doctrine of fravashis and geniuses has
been consigned to oblivion, the rule still existing that
men must uncover their heads in church, while women
cover theirs. Whether their head-gear, however, is as
successful in keeping out spirits as it used to be, may
be left doubtful. E. E. KELLETT.
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THE NEED OF A NEW CHRIST IN ART.
Rev. JAMEs Burns, M.A.

For centuries artists in painting the face of Christ
have followed a certain traditional likeness. They
have done so because a deeply-rooted convention
fetters the imagination, and because in this case
popular objections to change assume formidable
proportions,

The time has come, however, when the question
should be raised whether the traditional likeness ought
any longer to be followed ; whether it has not failed to
pourtray the ideal Christ, and whether Art ought not
now to set out in an unfettered attempt to produce a
more worthy ideal.

Doubtless did we possess an actual likeness such
a suggestion would be regarded as impious. The
desire for an authentic contemporary likeness of the
Redeemer has been one of the unsatisfied longings of
the ages. Carlyle once said to Holman Hunt that he
would give one-third of all he possessed for a glimpse
of such a portrait, and many would give much more.
No such portrait, however, exists, and there is no
evidence to prove that it has ever existed. The various
supposed portraits—such as the St. Liuke, the Veronica,
the Edessa, and that said to be engraven on an
emerald by command of Pilate and sent to Tiberius
Cmsar—are all creations of a later date, and are of
interest only to the simple and the curious. At a

General Council, held at Constantinople in 754, all
102
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the pictures declared to have come down direct from
Christ and the Apostles were condemned and declared
unauthentio.

The belief, however, that in the type of feature
which has been traditionally accepted in pourtraying
Christ, we possess some likeness to the Christ as He
appeared upon earth, has been widely accepted, and the
Catacombs have been carefully searched to prove that
such a likeness existed from the earliest times. It
cannot, however, be honestly affirmed that this effort
has been crowned with success. The earliest repre-
sentations in the Catacombs are ideal and symbolic in
character. As Lanociani, in his Pagan and Ancient
Rome, says:

It is evident that the Christian painters and sculptors of the
first three centuries, in drawing or modelling the head of Jesus,
had no intention of making a likeness, but only a conventional

type, noble and classic, and suggestive of the eternal youth of the
‘Word.

Instead of there being only one type of feature
there are two, and the earlier has little or nothing in
common with the traditional type which for so many
centuries has been followed. The conclusion, there-
fore, to which scholars, however reluctantly, have come,
is, that early Christian art gives no sure or definite
clue as to the appearance of Christ as He walked
amongst men.

When we turn from art to literature we make no
further advance. First of all the Evangelists tell us
nothing as to the personal appearance of Him whom
they followed. Then when we turn to the Fathers we
perceive that all recollection of Christ's appearance has
been lost.

Influenced by Old Testament prophecy they differ
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in their descriptions, most of them declaring that He
was without personal beauty, and quoting in support
the text, « His face was more marred than any man’s.”
Others, however, influenced by the prophecy, ‘Thou
shalt see the king in his beauty,” desoribe Him as
full of youthful grace. How far the early Christian
Church was without reliable knowledge of Christ's
actual likeness may be inferred from the following
quotation of the fourth century.

The Empress Helena sent to Eusebius of Cmsarea
asking him to send her a likeness of Christ, and
Eusebius replies that:

If she means an image of the frail mortal flesh which He bore
before His ascension, such images are forbidden in the Mosaic
Law, and are nowhere to be found in the Churches. . . . Some
poor woman brought me two painted figures like philosophers, and
ventured to say that they represented Paul and the Saviour—I do
not know on what ground. But to save her and others from
offence, I took them from her and kept them by me, not thinking it
right, in any case, that she should exhibit them further, that we
may not seem idolaters to carry our God about with us.

This shows how deeply the influence of the Jewish
law that it was impious to pourtray the divine Being,
affected early Christianity and early Christian art.
The two portraits, also, which the woman brought to
her Bishop, were no doubt symbolical figures inspired
by the ideals of the gods entertained in classical times.

The only other source of information on the
subject of the appearance of Jesus Christ is the famous
letter, purporting to have been sent to the Senate of
Rome by Publius Lentulus, a friend of Pilate. The
letter runs thus:

In this time appeared a man, who lives till now, a man endowed

with great powers. Men call Him a great prophet; His own
disciples term Him the Son of God. His name is Jesus Christ.
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He restores the dead to life, and cures the sick from all manners
of diseases. This man is of a noble and well-proportioned stature,
with a face full of kindness and firmness, so that beholders both
love Him, and fear Him. His hair is the colour of wine [probably
meaning yellow] and golden at the root, straight and without
lustre, but from the level of the ears curling and glossy, and
divided down the middle after the fashion of the Nazarenes
[Nazarites]. His forehead is even and smooth, His face without
blemish, and enhanced by a tempered bloom; His countenance is
ingenuous and kind ; His beard is full, of the same colour as His
hair, and forked in form; His eyes blue and extremely brilliant. In
reproof and rebuke He is formidable; in exhortation gentle and
amiable of tongue. None have ever seen Him to laugh, but many
on the contrary to weep. His person is tall ; His hands beautiful
and straight. In speaking He is deliberate and grave, and little
given to loguacity. In beauty surpassing most men.

This letter is of intense interest, and were it
genuine it would go far to settle the question of how
artists should treat the form of the Redeemer; but
it has long since been stamped as a forgery, and is only
of value in indiocating the opinions held on the subject
probably in the fifth century.

It will be seen now that all the lines of evidence
on the subject of Christ’s earthly appearance break
down, and that nothing remains to us except the
traditional likeness which was gradually evolved when
Christian artists found themselves free to dismiss
symbolism, and to treat Christ as an actual historical
character. The representation was naturally coloured
by the popular conceptions of the fourth century when
the traditional likeness appeared; it became stereo-
typed in the hands of the Byzantine workers in the
following centuries, and has been handed down, and
mostly followed until the present day.

Since there is no actual authority for the traditional
likeness, such a likeness having being created by a
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consensus of opinion long affer the knowledge of
Christ’'s appearance had faded from men’s minds, the
question whether that conception is a worthy and
satisfying one or not, is one at least which is perfectly
open to discussion.

Has then Art produced a satisfying type of Christ ?
If we pass along the centuries, and review the great
creations of past and present days, can it be said that
the artists have given to the world a worthy interpreta-
tion of the highest type of manhood this world has seen?

Of course it may be answered, and with reason,
that the subject is too great for Art; that the ideal
can never be reached, and that Christ, while He is the
most dominating, is also the most elusive Figure in
history. That while Art may produce great creations,
not even the greatest could express all the Christian
worshipper finds in Christ. This may instantly be
acknowledged, and must be remembered. Still, making
this necessary admission, can it be said that Art has
succeeded as well as we might expect? Are the
Christs of Art worthy of their great subject? Do they
satisfy the Christian ideal ? Or when we survey them
is it with a sense of disappointment—a disappointment
not altogether explained away by the greatness of the
subject? We have no doubt but that a consensus
of opinion would admit disappointment. Even the
‘greatest have failed here in an altogether unaccountable
way. Let any one go patiently over the Christs of Art
and he cannot fail to be struck by their prevailing
weakness. Taken as a whole they are strangely
unconvincing, are pervaded by a weak sentiment, and
are almost wholly effeminate. There are exceptions, of
course, but the small number of the exceptions only
illustrates more strongly the prevailing sense of failure.
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How now has this failure arisen ? How can it be
explained? It has not arisen from want of lofty
purpose, from want of earnest effort, or from want of
technical skill; it is to be explained, we hold, by the
radical falseness of that conception of the Christ which
tradition has imposed upon Art. When artists began
to discard symbol and pourtray an actual Christ, the
Church had drifted far from the simplicity of the
faith, and from the life of Christ's early followers.
Having become the accepted religion of the Empire,
Christianity became exposed to dangers far more
threatening to its life than all the fires of persecution
to which in earlier days it had been exposed. It
became the fashionable faith of a luxurious and de-
caying soociety; its primitive optimism of outlook
diminished before the despiritualising influences which
the world brought to bear upon it; its tranquil
and kindly light became obscured by the vitiating
atmosphere through which it shone. The gloomy
ascetic became the ideal of the saintly life, and along
with belief in a material heaven there arose the
terrifying visions of an eternal hell. The Christ of the
Gospels became the Christ of the Creeds, and the
gentle Friend vanished in representations of the
threatening Judge, or the austere Lawgiver, or the
emaciated Sufferer. Let anyone carefully compare the
Art of the early centuries with that which followed,
and he cannot fail to be impressed by the change.
What was the characteristic of that early Art? It
was its radiant optimism. The Christ whom these
early Christians delighted to dwell upon, was Christ as
the ¢Good Shepherd,’ young, beautiful, and with the
smile of immortal joy upon his lips. As Stanley, in
his Christian Institutions, says :
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It is the very reverse of that desponding, wailing, foreboding
cry that we so often hear in later days, as if His religion were
going to die out of the world; as if He were some dethroned
Prince, whose cause was to be cherished by the reactionary,
losing, vanquished parties of the world or Church. The popular
conception of Him in the early Church was of the strong, the
joyous youth, of eternal growth, of immortal grace.

From this glowing conception the Church had
drifted in those days when Art was set the task of
giving a traditional aspect to the portrait of Christ.
It became the deadly function of the Art of this later
period to dwell with a morbid delight upon the
sufferings of Christ, upon His wounds, His agony, and
His death, and so to falsify the whole perspective of
Christian life and teaching. ¢ The fall from faith,
and all the corruptions of its abortive practice,” says
Ruskin, in his usual violent way, ¢ may be summed up
briefly in the habitual contemplation of Christ’'s death,
instead of His life, and the substitution of His past
sufferings for our present duty.” This altering of the
perspective has been calamitous, according to the late
Dean Farrar, in the life of the Church, and in its effect
upon the individual believer.

It is much to be feared (he says) that Christendom has lost in
reverence, lost in the innocent brightness of life, lost in tolerance,
lost in the exultation and singleness of heart, which, 8t. Luke tells
us, were the beautiful characteristios of the early Christians, by
altering the perspective of predominant thought respecting Christ,
whch prevails through His own teaching, and that of the Apostles.
The mistaken application of two texts, which, taken in their true
meaning, give no sanction to the all but exclusive contemplation
of Christ’s brief temporal sufferings, has led Christians to regard
Him exclusively as the agonised Sufferer, and to substitute what
once He did, for all that He was, and all that He does, and all
that He eternally requires.

Whatever may have been the effect of all this
upon the individual believer, there can be no doubt
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of its effect upon Art in its treatment of the portrait
of Christ. It has given to the traditional conception
the prevailing charaoteristios of weakness and emacia-
tion ; it has stamped it with an effeminacy of sentiment
and of bearing which Art has never been able to throw
off. Beautiful conceptions there are, many nobly
appealing because of their profound pathos, but such
a Christ as filled the minds of the worshippers of the
first century there is hardly one.

The task, therefore, which artists have to set for
themselves is that of breaking with a false tradition, and
of rediscovering the Christ ; and since all knowledge of
Christ’s actual appearance is lost, this reconstruction
must be effected through internal evidence, and by the
aid of the Christian consciousness. We venture, now,
to offer some suggestions for such a reconstruction.

First of all the inclination to represent Christ in
Art as physically weak, or emaciated, or uninspiring
in stature is to be condemned. Christ ought to be
represented in Art as a noble commanding Figure,
with a bearing denoting masculine energy and strength.
Such characteristics are not only essential in pour-
traying the ideal Christ, they are supported also
by internal evidence. The Galileans as a race were
famed for their energy and vigour. The bracing air
of the hills, and the strenuous character of their lives,
developed characteristics of masculine strength and
courage. “ The country,” said Josephus with pride,
“ hath never been destitute of men of courage.” The
character of Christ’s life, its early physical labours, its
latter need of endurance, indicate that He was
possessed of these physical characteristics. This has
been admirably expressed by Keim, in his Life of
Christ ;
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It is plain that His was a manly, commanding, prophetic
Figure. The people, 80 much at the command of outward impres-
sions, could not otherwise have greeted Him, and the reproach of
His foes would else have attacked Him, even on the side of His
bodily defects. Besides, we have the fact lying before us that His
appearance on the scene, His word, His voice, His eye, seized and
shook the beholders and hearers; that many men, women, and
children felt happy at His feet and in His presence. The vigour
of His health is proved by the wearing restlessness of His life, and
by the daily expenditure of strength, both of mind and body,
demanded by the stormy importunity of the mental and physical
misery of Israel.

In addition to those characteristics of masculine
strength and energy it is evident from the Scriptures
that in His outward bearing Christ possessed a certain
imperiousness and majesty. There was that in His
appearance which marked Him out as a King amongst
men, and which made men obey His slightest command.
This majesty of bearing can be seen in His calling of
His disciples, and especially in the fear which His
presence evoked, and the awe with which they surveyed
Him. One quotation is sufficient to indicate this.
“ And they were going up to Jerusalem, and Jesus
went before them, and they were amazed, and as they
followed they were afraid.” It is impossible to
conceive of that lonely Figure marching on to His
doom, with the cowering disciples shrinking with fear,
yet following Him, without realising the majesty and
masculine dignity of His person.

Discarding, then, all those representations which
would pourtray Christ as physically weak or unimposing
of stature, we turn now to the consideration of His
features. Tradition has determined that He should be
represented as a man with long hair and somewhat
full beard. Historically this must be regarded as
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incorrect. Paul declares in his Letter to the Corin-
thians : ¢ Doth not even nature itself teach you, that
if a man have long hair it is a shame unto him?”
It is impossible to conceive that Paul would have
made such a declaration had his Master worn it thus.
Amongst the Jews only the Nazarites wore their hair
long, and Christ was not a Nazarite. It is certain
therefore that the practice of representing Christ in
Art with long flowing hair, parted in the middle, has
no authority, and is to be objected to on the ground of
effeminacy.

With regard to the beard it is not possible to
speak with the same certainty. Certainly the oldest
representations, going back to the Catacombs, and to
the first Christian centuries, represent Him as beard-
less. The famous ‘Good Shepherd’ of the Lateran
Museum, one of the earliest and most beautiful
representations, is that of a beardless youth, but as
these can in no way be regarded as efforts to represent
the actual Christ, only slight weight can be attached
to them. The balance of evidence indeed suggests its
retention, as being in keeping with the general practice
of the age. The only beardless Christs in Art are
those of Lieonardo da Vineci and Michael Angelo; but
of representations of the Christ with short hair, there
are, as far as we know, none.

With regard to the colour of the eyes, which
tradition has declared to be blue, nothing can be said,
except that in all probability they were dark, as also was
His hair, and not the colour of auburn as tradition also
declares. What is of more importance, however, is the
expression both of the eyes and of the whole face.
And it is here that the greatest failure of Art is to be
discerned. The central thought which has influenced
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artists in their pourtrayal of the face of Christ has
been that of grief. There is not a truly joyful Christ
in Art; and so wholly has this idea dominated men’s
minds of Christ as the Man of Sorrows, that no other
conception seems possible until religious teachers instil
into the minds of their hearers a healthier ideal, and
one more true to the life of Him who came to bring
light and gladness into the world. When those who
lived nearest to Him thought of Him it was not
as old, or marred of face, or worn in appearance, or
with grief-haunted face, or with tears bedewing His
cheeks. All this belongs to an age which had become
hectic, and neurotic, and unbelieving. These early
Christians, instead, thought of Him as young, and
strong, full of grace and truth. His movements were
light, His steps swift and gladsome, a smile was
ever on His lips. It is to this early conception that
artists must turn for inspiration if we are to possess
a type of Christ which will satisfy the Christian
consciousness and the growing ideal. It is significant
of the growing sense of past failure, that artists,
especially in Germany, are beginning to discuss this
question among themselves, and are beginning to
throw off the chains which have bound them to a false
tradition. An even more significant fact, however, is
the official action of the General Lutheran Couference
of Germany, which requested the famous Biblical artist
of Neuchdtel, Prof. E. Burnant, to outline the principles
according to which Christ's portrait ought to be drawn.
In his report he enumerates the following seven :
Christ must be pictured as a superior and superhuman being ;
He must at the same time appear as a true man; His human

characteristics must be perfeotly free from all evidence of sin or
its results; the leading characteristics of love, patience, and
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poverty must also be in evidence; the perfect union between the
spiritually perfect holiness and the special human conditions of
His life must also appear; a proper moderation in pourtraying these
seemingly contradictory characteristicse must be observed; and
finally, the beauty of Jesus must be found in His expression.

The chief value of this is its testimony to the
awakening dissatisfaction with the portraits of Christ,
and its resolve to strive after some healthier ideal.
Before this can be done, however, we must break with
that tradition which Art has done so much to per-
petuate of a Christ ‘who was never seen to smile’;
whose eyes were ever haunted by melancholy; in
whom grief was the prevailing characteristic; and who,
as he approaches Calvary, staggers and faints. This
conception is borrowed from the Old Testament, it is
not the Christ of the Gospels. In the writings of the
Evangelists little stress is laid upon Christ’s physical
sufferings, and He Himself expressly condemns it.
The Christ of the Gospels is the revelation of a
personality of rare nobility and grace, who by the
magnetism of His presence drew the sinful and
degraded to His feet ; who smote with His majestic
scorn the unhallowed lives of the Pharisees, and all
who traded upon wrong-doing and hid their sin under
a cloak of self-righteousness; who in the hour of
danger set His face toward Jerusalem, and with utter
fearlessness marched right into its doom ; and who, at
last, for the joy set before Him strode up the steep
ascent of Calvary, and as a King laid down His life for
men. No weak, emaciated, grief-laden Figure this,
but the strong Man, the joyous Friend, the King of
Liove, as He claimed to be. It is the portrait of this
Christ we demand from Art.

JAMES BURNS.
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THE FALLACY OF EXPLANATION.
Rev. F. W. OrpE WARD, B.A.

WE may fairly question whether certain problems
can be adequately solved by the mere reason. The
demand for explanation at the present day positively
amounts to an intellectual obsession and itself requires
to be explained. Even in the physical world, it may
be doubted if finality or complete elucidation can be
effected, at any rate to universal satisfaction. The
temporary settlement soon has to be settled again.
No closed or ultimate solutions of any facts, however
simple, seem possible. Questions, when answered by one
age, clamour for a fresh response from the succeeding
age and prove to be polyhedrons. Conditions change,
points of view alter, and the matter must be all re-
opened and re-considered in the light of new bearings
and new speculations and extended knowledge. The
smallest and most insignificant faots, so-called, have
many sides, perhaps an infinite number of sides, and as
time goes on side after side presents itself and insists
on another inquiry. A different milicu asks for different
scrutiny of different reactions. Even the past, strange
and startling as it may appear to an unphilosophical
judge, perpetually contradicts itself and revolutionises
our views of it. If we accept evolution, we dare not
believe that any event will look or indeed be the same
to ensuing generations. The first interpretation was
determined by the time and place and learning of the

first students. Their judgments were entirely relative
114

CCooole -



THE FALLACY OF EXPLANATION 1156

and partial. The need and vision of subsequent gener-
ations, and so on for ever, would naturally and inevitably
expand with the passage of the years and increased
information. Therefore to demand a complete and
final explanation, is to demand the impossible and the
undesirable. Past ocourrences develop or dwindle,
according to their ultimate values. If they contain
universal elements, their explanations will be endless
and inexhaustible, and in (say) a thousand years
the original outlines or records will bear no visible
resemblance to the last.

For what are real events, but so many expressions
of an ever-flowing and ever-shifting life? Their
implicits, consequently, cannot be limited or perma-
nently laid down. The formula soon becomes out-
grown and fossilised, the definition that seemed so
luminous is death. If the past were simply the past,
not an integral portion of the present and future, and
not a link in an eternal sequence, we might classify and
catalogue it and have done with it for ever. But it
lives and energises still. It throws out vivid and vital
tendrils, ‘bright shoots of everlastingness,’ which
interlace inextricably with the roots and branches
thrown out by the present day. We are confronted
with an immense and universal complexus of things, a
continuity of life that admits of no severance. The
broad induction, which seemed so comprehensive and
covered 80 many interests, is quickly superseded by a
broader. The deduction that stood out so defiantly
logical and clear, looks false and foolish when the
premisses have been restated. Our practical necessities,
our religious cravings, our revised ideals, all tend to
give us a new envisagement of any given past event.
Past and present act and re-act on each other without
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ceasing. The ink has hardly dried that traced triumph-
antly a particular explanation, when fresh light, perhaps
from the ancient East and the labours of a Deissmann,
makes it comparatively useless. If the fact so-called,
i.e. the primitive version of it, could be really and truly
fixed as to its meaning by contemporaries, it would
immediately cease to be a fact and remain an unintel-
ligible phrase or form eviscerated of all intelligible
contents. It would descend to the level of a mechanical
inoperative label, or trivial counter, as dead as the
materials or instruments in bone or stone of primesval
games unearthed in primsval burial grounds. The
past lives and moves and influences us now. The
etichings of palsolithic men even touch and affect the
advanced artists of to-day.

There never was, there never will be, there never
can be, anything like mere idle and empty happenings.
Forgotten events were not just passing bubbles, but
living acts that put forth fresh pullulations in the
twentieth century. Occurrences, that took place
thousands of years ago, run to meet us now with
undiminished and immortal vitality. Itis not so much
that we resolve them, as that they evolve themselves,
by the sheer force of inherent and irresistible life. And
in the long chain of facts, who shall determine at the
outset which is the most and which is the least
valuable ? The constant stream sends up new irides-
cences, just when it appears most stagnant and
stationary, that mean new mutations and new depar-
tures in thought. Reality, which incessantly eludes our
quantifying scales and scoops, our logical configurations
and water-tight compartments, flashes out in rainbow
coloured hues from this eternally changing and yet
enlarging flux.
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But for this perpetual movement, the play of event
upon event, the interaction and inter-dependency of all
things, the shufflings and re-shufflings of the cosmic
cards that constitute life, ours would be the stable
equilibrium of universal death. The last word of
science, the secret of metaphysics, is contained in one
word—transformation. And along with the persistent
change of appearances, goes the accompanying mystery.
Transformation implies transvaluation. But we find
nowhere the least congestion, no obstructive and unem-
ployable accumulation of materials. Things, fresh
ideas, each fit in somehow and somewhere, and we call
this progress, if we hardly can ascertain the issue or
the probable goal. ‘ The wind (the spirit) bloweth (or
breatheth) where it listeth, and we cannot tell whence
it cometh or whither it goeth.” But we feel, we know
it to be divine, and we dimly follow where it seems to
lead. We may be sure of this, that we pause at our
peril, and ory ‘Halt’' in vain to the eternal powers.
Each fresh generation as it steps upon the stage of the
world, regards things differently—

With larger other eyes than ours.

And it speaks, in spite of backwashes and occasional
retrogression, with a larger utterance—

The larger utterance of the early Gods.

‘We have a development always, not only quantita-
tive but qualitative, not only of degree but of kind.
With the transcendental truths or inspirations that
have made materialism for ever impracticable and
condemned it to everlasting sterility, we idealists (for
we are all idealists now, even our brothers the pragma-
tists, if they know it not) are a different kind of men
from the men of only a century or two ago. Everything
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at last has grown spiritualised, and we contemplate the
cosmos and the pageant or procession of life sub specie
Spiritus Aterni.

A very gifted lady has written a remarkably clever
book on‘Meaning.’ But the results we have already
reached should show us that she has really mistaken
the problem. To explain poetry, just turns it into
prose. To explain wit, only makes it appear incredibly
dull and foolish. Indeed, to explain anything with the
intention of finality, can but make it hopelessly obscure
or murder it at once, and defeat the proposed object.
All living facts, all living sequences, refuse to be
explained. And when decently interred in the coffin of
some well-worn category, they possess the disconcerting
power of bursting their iron cage, and re-arising from
the dead with amazing vitality. Nothing really means
anything particular, just because everything means
everything. The universal persistently overflows from
the special mould in which we endeavour to confine it.
For the whole literally is in each smallest part. Organic
unity, the solidarity of Nature, renders this an absolute
necessity. There are no parentheses in the world.
Piece belongs to piece, and life saturates and synthesises
all.

St. Paul wrote (in Romans v. 20) that the Law came
in as a parenthesis. We should not venture to use
such language at the present day. Incidents or rather
accidents do not happen, though miracles may and do,
just because the continuity of things forbids such a
belief. We are in the stream, whether consciously or
unconsciously, and yet we play the part of free actors
whenever we create as we must and do in every vital
reaction. The past and not the future it is, that truly
lives. The present lies too near us. And for any
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profitable purposes of judgment it moves relatively
dead to us, and we move relatively dead to it. Contem-
poraries always make the worst judges of their own
times. In the immediate present facts have a disagree-
able habit of obtruding the non-salient features, the
non-differential points. The small bulks as big, and
the big appears small. Things seem out of focus, when
quite close at hand. ¢ Distance lends enchantment
(and also poise or balance) to the view.” The great men
of their time become the little men of the future, and
the nonentities become the real entities. Battles, and
parliamentary debates or questions, catch the public
eye and ear. And perhaps in the long run they have
an insignificant bearing on the stream of progress and
spiritual expansion. §Still waters run deep. The
problems of eternity, the grand cosmic questions, need
no advertisements of fife and drum or waving banners.
They settle themselves by their intrinsic weight, and
people must adjust or readjust their conduct towards
them as they can. The meaning we put into them as
they pass us and we pass with them and in them seems
generally wrong. But time redresses the balance and
revises estimates, and the process of transformation
and transvaluation goes on,with or without our consent.

‘When events have happened and grown into
history, the problems appear other than we thought
and the facts other than we believed. They fall into
their proper places, and we discern at last the inward
interpretation. The perspective is truer now, the pro-
portions more accurate. The various events gradually
determine their own position and their own worth.
They correct and qualify each other, and incorporate
themselves automatically into the continuum and the
totality of things. In the agony of conflict, the
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gladiators on either side seldom know for what they
are fighting.
And it's not for the sake of a ribboned coat,
Or the selfish hope of & season’s fame.

The combatants of the period often, alas, do entertain
squalid ideas of this kind. But the driving force
behind them, the dynamic impulse, the spiritual
power, behind the smoke and din of warfare and the
embroidered programmes, the life with the push and
pull of gravitation, inspires the unconscious actors
with all their energy. Honour obliges (noblesse oblige)
and not honours. Many even of the protagonists have
purely selfish motives. They struggle desperately for
their own hands, they fight for power and place and
the emoluments of office—the insubstantials of rank
or riches or the inania nobilitatis. Were the leaders
in the Reformation such very disinterested persons, as
the Dean of Ripon would have us believe? Did they
possess no ulterior, no selfish, no mercenary aims?
Did they play the game for the Church, for the country,
or for what and whom? No doubt there was,
they had, the saving clause, of which they were
unaware. And this, and this alone, the inspiring
element, the divine particula aure, lifted them up,
imparted an overwhelming might, and carried them on
and out to the victory. Individualism, the right of
personal private judgment, triumphed over an effete
and outgrown ocorporateness which had ceased to
develop with the cosmioc spirit. Ecclesiasticism must
grow or go.

Did the stage-managers or manufacturers of the
French Revolution know what they were blindly
attempting to bring to the birth? Was their san-
guinary engineering, with the assistance of phrases
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and force, under the shadow of the guillotine, a simple
explosion of outraged rights or a bid for a new and
worse tyranny—mob rule by mob violence? We find
it impossible to imagine that the chief actors really
understood their time, or the meaning (in its ultimate
significance) of the movement which they had captured
for the hour. They were often retrogressive in their
thoughts and obstructive in their actions. In fact,
they did not know of what spirit they were, and the
liberty of action for which they sacrificed so many lives
was not seldom the last thing they considered or
desired—for others. Government by epigram and the
guillotine thwarted rather than helped their cause.
Beneath the clamour and confusion of the epoch—
The blind hysterics of the Celt
Angd red-fool-fury of the Seine,

worked steadily and strenuously out into act and fact,
the long-slumbering potentialities of the great world-
stream. Consciousness was unconsciousness at first.
The elemental intuitions of freedom and fraternity,
like a pent-up river at last broke its bonds and poured
forth in an irresistible volume of fresh vitality.
Sympathy and not antipathy constitutes the sole
binding cement. But when we begin to intellectualise
our intuitions, to rationalise our realities, to formulate
our faith, to clap inspiring and inexplicable sentiments
into syllogisms—when, in a word, we begin to explain
things, ideas or acts, we proceed to explain them away.
Life, truth, the final movement, the pulse of Nature,
refuses to be weighed and measured, cut and pared
into scholastic schemes. We possess no balances big
enough, no categories in which to fix its fluid course.

Children frequently, when told what things are, as
far as science has taught us, persist in asking again,
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‘But what does it mean?’ To this no answer is
possible, and no answer desirable. The veil, at which
we soon arrive, whether men of science or meta-
physicians, gives the crowning touch, the final charm.
If life were not mysterious, who would care to exist?
We should be robbed of all powerful incentives to
work, all need of knowledge, all the springs of action.
Revelations we have in abundance. And we each
naturally and legitimately put our own construction
upon them. For the revelations are those of ideas and
ideals, which severally present a thousand sides and
breed the variety which makes the beauty of living.
Tout dans Uécriture est idéal—yes, and tout dans le
monde c¢st idéal. For the seer, and those with whom
the spirit and spiritual interpretations come uppermost,
the veil composes the vision. It reveals, but it ever
declines to explain. The fossilising logical forms put
together the articulated skeleton, but they only leave
us dry dead bones. When reason and revelation con-
flict, as they never are obliged to do, reason must give
way. For,as Bergson has proved or at any rate shown,
this is but a little part of the mind and that not the
most important. Who can be the wiser or happier or
better,for believing the Holy Trinity to be Three Persons
in One Substance, or Three Substances in One Essence ?
Does it make the least difference whether we accept
the theory (for neither pretends to be more) of Eastern
or Western theology? Faith with its inevitable
assumptions must be the beginning and the end of
every science and every philosophy. The man who
hesitates is lost, and the man who insists on explaining
everything to the bitter end, when he has completed
his quantitative and qualitative analysis, cannot see the
body for the bones. He does not understand life, and
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never will, so long as he elucidates all into profounder
obscurity. Reality has a far richer content than laws
and labels, forms and formuls. The attitude of the
false philosopher to-day resembles the ancient magical
ceremony of circumambulation. He walks round and
round his subject, in the wrong direction, withershins,
and inexorably arrives at erroneous results and esti-
mates. And not so much consciousness as super-
consciousness presides at the origin of life—which,
being itself creative, can enter into the secret of
creation. It does not require to be fed with the cat-lap
of spatial expressions or logical concepts. Spiritual,
it is able to reach the wellsprings of the world, the
central sources of vitality, away in the spiritual
universe so distant and yet so near. We may not
defeat our destiny. The vital and vitalising stream
continues to flow and fertilise at the roots all our
actions. We may resist, we may oppose, but we shall
not depotentialise or divert its fruitful course. God is
unceasing life, action, freedom. The mops of all the
academio professors on the earth will not stay for a
moment the inevitable cosmic current. They are left
behind explaining—
Tendentesque manus ripe ulterioris amore—

yet the Divine stream flows on.

But, though no explanation can ever be final,
there are certain universal factors of irreducible
elements beyond which we cannot go. From historical
events, out of physical facts, we may always disengage
some permanent principles. Beyond these it is futile
to inquire what does it mean? Yet even of these
universals every individual will necessarily make his
own interpretation and draw his own particular infer-
ence—if only because no two persons being exactly
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alike, no two persons conceivably are able to evolve
the same construction. The conclusion will be to some
extent identical, but still with a difference. No experi-
ence, no vision, no estimate, in any two given cases
would or could ever absolutely agree. And it is this
note of personal appropriation and personal judgment
which gives life its varied charms and perpetual fresh-
ness. The reaction of each individual on his environ-
ment, whether material or spiritual, whether subjective
or objective, must be peculiar to the individual in
certain points. The solidarity of Nature, the cosmic
unity, as against this relation of severance, possesses
the indivisible relation of the corporate whole. Accord-
ingly we keep, we cannot lose, the one in the many, the
agreement in difference. The countless constituents
of the world only divide to unite more closely.

And in man himself thought, will, feeling, instinct
and intelligence, consciousness and unconsciousness,
all co-operate in the onward and upward process of life.
Sometimes one, and sometimes another faculty, may
and indeed must predominate, but the sub-dominants
remain at work still. Of the universals that we meet
everywhere, the smsthetic, the ethical, the religious,
constitute the most important. But they all depend
upon and act in the spiritual, of which they are vital
expressions. What does artistry mean? Like all the
fundamental factors of the cosmos, it has an elusive
fragrance, an illusive bloom, an intangible grace, which
we may not fix in words, because like all life it is fluid
and evanescent. Directly we begin to explain, the
beauty passes, the dew perishes. What is morality ?
A thousand systems arise and confront us, and declare
themselves the sole authentic and final versions of the
alleged facts. But the ethical impulse, though purified
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and enlarged by time, was always there at the first and
down below the animal passions and bestial vices of
the savage. And the symmetry added by the philoso-
pher may prove but a cemetery. It interprets itself, it
is its own light, by the ceaseless interactions of society
and the everlasting flux of life. Whatis religion? We
have more creeds than condiments, but the christianity
implicit or explicit in all alone contains the essential.
And it is in the eternal principle of sacrifice, the self in
the other and for the other, the heterotelic push, that
we discover the general explanation of things.

Life comes to each of us as a vast spiritual
adventure. We embark upon the unknown, we see no
shore at first but only the boundless tossing ocean.
Everything seems a mystery, especially the ego. But
gradually, as consciousness awakens, light dawns
inwardly and spreads from the centre to the circumfer-
ence. Each end becomes a fresh beginning, for a fresh
spiritual adventure: ¢ Cras ingens iterabimus equor.”
—+But when the morning was now come, Jesus stood
on the shore; but the disciples knew not that it was
Jesus.” $So and evermore Christ reveals Himself, as
the Keeper of the Keys, who alone explains us to
ourselves and explains all.

F. W. OrDE WARD.
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SOME CHRISTIAN INFLUENCES IN THE
GNOSTIC CONCEPT OF THE
REDEEMER.

C. A. BAYNEs.

ALTHOUGH by the general public the subject of Gnosti-
cism is regarded as of interest only to the specialist,
to readers of THE QUEST no apology is required when
dealing with a theme of such immense value in the
study of religious thought.

To all thoughtful students the importance must
be apparent of retaining among open topics of dis-
cussion a theme which the acknowledged weight of
opinion of brilliant scholars, such as Bousset, Reitzen-
stein and others, may have tended to relegate to the
category of things more or less settled. Great has been
the elucidation of the subject by the modern school of
criticism. Yet finality of treatment is still premature
in dealing with a problem as complicated as Gnosticism,
one moreover of such far-reaching importance and
interest to the student of Christian origins.

No cut-and-dried method of scientific enquiry will,
it is certain, alone suffice to penetrate this often mis-
shapen, yet intense and passionate attempt to realise
the one truth in relation to the manifold needs of the
intellect.

Gnosticism may justly be viewed as an unremitting
effort to comprise in definite form every possible aspect

of divine revelation, and to adapt it to the elaborate
136
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workings of the abstract minds of Gnostio philosophers.
Thus viewed, much that would otherwise appear to be
mere unrelated and fantastic imaginings becomes
clear, and the understatement of the human, and
overstatement of the intellectual, aspect in the Gnostic
treatment of the life of Christ grows more intelligible.
Unable to relinquish any point gained by the mental
travail of their philosophical schools of thought, yet
subjugated by the new and radiant vision of the Christ,
they attempted to combine elements that we perceive
to be incompatible. Was not the error, therefore, into
which the Gnostic fell, less frequently a perversion, than
a too detailed particularisation of the truth, arising
from his perception of the all-embracing character of
the Christian ideal ?

It should be the task, then, of those who hold this
view, and who discern in Gnosticism something more
than a mere re-shaping of existing beliefs, to withstand
attempts that over-press any single line of scientific
investigation. Especially is it desirable to enforce the
necessity for discrimination when attempting to
establish connections between given schools of thought.

Owing perhaps to the successful issue of that trend
of criticism which seeks to find in Pagan schools of
religious thought an origin for the doctrines of the
Gnosis, there is a possibility of minimising the fact
that many of these doctrines (more or less common to
all the creeds forming the matrix of Christianity)
exhibit, when making their appearance in Christian
Gnosticism, certain new and characteristic features not
to be paralleled in the outside religions. Significantly
enough, moreover, these characteristics in some cases,
do not well accord with those systems in which they
now for the first time make their appearance. Asa
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supreme example of this incongruity one may instance
the Gnostioc type of Redeemer. Whilst acknowledging
that for many of, his features and functions, parallels
to the Saviour-God are almost universally to be found,
it is easy to distinguish the point at which the relation-
ship ceases and a ocoloration peculiar to Christianity
comes into the picture.

Much of the obscurity involving the origin of the
Saviour-God has been dissipated by the work of Prof.
Wilhelm Bousset in his Hauptprobleme der Gnosis.
In chapter vi. (Die QGestalt des gnostischen Erlisers),
he shows that the conception of the coming forth of a
heavenly Being to effect a certain purpose, from his
proper state into a region inferior to his own and
usually antagonistio, is found in the earlier Pagan, and
to some extent in later Hellenistic theology. And the
parallel in the Gnostic redemptive scheme includes
many of the functions of the Saviour-God of Paganism.
The work he achieved certainly resembles that of the
Gnostic and Christian Saviour. In some of their
functions the two figures are identical. One need
instance only two acts of the Baviour such as his
victories over the powers of darkness, thereby effecting,
according to some systems, the liberation of a ray of
the supernal Light captive therein; or again—using
terms of the Hermetic tradition—to bring to the soul
sunk in ignorance knowledge of divine Truth, thus
enabling it to regain its proper perfection. But it is
at this point, as it appears to me, that the analogies
cease, for that which comprised the chief activity of the
Pagan Saviour was but one element in the redemptive
mission of the Christ.

In the course of his enquiry into the probable
source of the Gnostic doctrine of salvation, Bousset
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narrates various Chaldean and Babylonian myths of
the descent of a Light-hero to subdue the infernal
powers. But a comparison between these stories and
their supposed analogy in the Gnostic scheme, reveals
at the very outset, as Bousset himself allows, an irre-
concilable point of difference as to the period in time
of the descent. In Gnosticism and Christianity the
Christ comes into a developed universe. In the Pagan
systems, on the contrary, it is at the beginning of the
world’s history that the Saviour-God comes forth from
the world of Light. An exception to this is found,
indeed, in the Hermetic tradition ; but it must be noted
that the central figure in that system is a Teacher and
Enlightener—not a Saviour in the Gnostic or Christian
sense. Another point to be fixed, is that in many of
the Pagan stories the descent of the Saviour is even
more intimately connected with creative and ordering
processes than with one of redemption. His purpose
in fettering and overcoming the tenebrous powers of
darkness is to achieve an organising of chaos through
the creative power of the Light.

It is impossible here to enter into the details of
these myths. They are fully dealt with by Bousset,
and it is clear that the particular speculation in
Gnosticism to which they are most closely related is
not the redemption, properly so called, which takes
place at a late period in time, but the dootrine described
in the Valentinian system as the enformation of the
Sophia according to substance and gndsis (udppwois kar’
ovgiav and xara yvisow). The first process is the equiva-
lent of the ordering; the second, of the redemptive
element in the work of the Pagan Saviour. In the
Valentinian system, as is well known, the Sophia-figure

embodies various conceptions. She may be regarded
9
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as the Mother-principle of the universe. As such she
represents the unorganised substance of the matter
from which the natural world was formed. Her
enformation by the S8aviour initiates creation. But
she is also the spiritual principle of life, the world-soul
sunk and fettered in chaos and darkness, and for her
liberation the Christ came forth from the Plaroma.
The deliverance of the Sophia thus foreshadows and
typifies the cosmical redemption. We must in fact
regard her enformation as the earnest rather than as
the accomplishment of the redemptive process.

But the story of the Sophia, variously related by
the different schools as regards detail, is not, in
Gnosticism, at an end, as seems to be the case in the
analogical Pagan myths. It is the sequel that suggests
an adaptation of a purely Christian doctrine. We are
told that at the consummation of time, the number of
elect souls being complete, the Sophia, united to the
Christ, will enter the Pléroma. Of this part of the
story Bousset disposes by stating that in the centre of
the Valentinian gnosis there figured a Pagan myth
dealing with the sacred marriage of two of the gods,
and that artificially and mechanically this myth got
connected with the dootrine of redemption by the
historical Jesus Christ. He brings forward, however,
no convincing parallels to support this statement. And,
it may be asked, in which of the myths of the marriage
of the gods is the union the culmination of a long
redemptive process, the final act of a self-sacrificing
love descending to seek and to save that which was
lost ? The stories in Paganism, as Bousset allows,
relate to an initiatory work at the beginning of the
world’'s history. Their connection with this particular
feature in the Gnostic redemptive scheme seems,
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surely, an unnecessarily artificial one, for does not
Christianity offer directly to view its prototype and
inspiration ? Receptive of every phase of thought,
seeking in every direction to realise in mystical imagery
the problems of the human consciousness, is it not
more than mere speculation that Gnostic minds found
in the culminating act of the Christian redemption, the
ultimate union between Christ and the Church a satis-
factory conclusion to their own conception of the great
world-drama ? In the imagery of the Church as the
whole body of the elect, the Mother of all spiritual
births, the devout Gnostic would apprehend nothing
foreign to his idea of the Sophia, Bride of Christ and
genetrix of all pneumatioc souls.

It is, I think, also olear that in attempting to
establish connections between the Saviour-hero of
Paganism and the Gnostic Redeemer the resemblance in
the personal revelation must not be over-pressed. The
special feature of the one was that he was a Light-hero
—whose origin, as Bousset points ouf, is found in the
solar myth—or that he came as a revealer of the light
of Gnosis to those who were of the race of the Mind (as
in the Hermetic tradition). The Gnostic and Christian
Saviour on the contrary, when he came into the world,
appeared not as a conquering God, but in the obscure
form of a servant, and came not to call the righteous,
but sinners, to repentance.

To take another point. Prof. Bousset draws
attention to a feature in the descent of the Gnostic
Redeemer which is of interest. He refers to a theory
common to many of the systems that the Saviour was
unrecognised by the beings belonging to the various
spheres through which he passed in the course of his
descent to this world.
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According to Bousset this notion is not to be
explained by Christian premisses. He refers it solely
to the Pagan source. This gives us the descent of the
Light-hero into the world of Darkness for the purpose
of wresting their power from the rulers of that sphere,
a purpose he effected by means of strategy and disguise.
But in the Pagan systems this descent is to the under-
world, and primarily for purposes of conquest. In the
Gnostic scheme, the Saviour descends to the world of
men, and the conquest of the powers of evil is but a
necessary element in a complete work of salvation.
The notion, moreover, that the Gnostic Saviour was
unrecognised during the course of his descent, can, I
believe, be shown to have close affinity with the funda-
mental conception of the incarnate Redeemer which
took final form in the canonical Gospels.

The account of this descent, given by certain Church
Fathers, indicates that they readily supposed that an
act of intentional deception had to be practised by the
Gnostic Saviour in order to effect a passage into this
world. But in original Gnostic writings and other
sources, the material whenoce was derived this concep-
tion of a Christ, so deficient in power as to be compelled
to win his way by trickery, is not clearly to be discerned.
It seems probable that the idea may have existed
solely in the prejudiced minds of the heresy-hunters,
or, that misinterpreting certain figurative statements
of the Gnostics respecting the unknown and invisible
nature of the Christ, they entirely failed to see the real
point of the story. According to the Coptic book
Pistis Sophia—the most complete example of Gnostic
literature we possess—the Saviour, instructing his
disciples after his resurrection, speaks thus of the
manner of his descent to earth: «“ And when I set
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out for the world, I came to the midst of the rulers of
the sphere. I took the form of Gabriel, the angel of
the =on, and the rulers of the son knew me not, but
thought I was the angel Gabriel.”! Again, in the
account given by Irensus of the teaching of an
unidentified school of Gnostics, we meet the same idea :
«“ Moreover, they say that he descended through the
seven heavens made like unto their sons, and stage by
stage emptied out of them the virtue. For the entire
besprinkling of Light is said to have run together to
him.”” A preceding passage (I. xxx. 8) makes it clear
that the wirtue or ewcellence (virtus) of which the
Saviour emptied the heavens was not the power
belonging to those spheres, but a spiritual essence to
which the Mother-principle of the universe had given
birth, in consequence of a shedding upon her of a ray
of the Divine Light. This wvirtue, which had been
besprinkled with the Light, fell downwards and
remained entangled in the various spheres of the
universe until liberated by the coming of the Saviour.
He drew from its prisoning the Light-besprinkled
principle that recognised him; even as here on earth,
clad in the likeness of the sons of men, he redeemed
from the kingdom of this world those who knew and
followed him. A third reference to the appearance of
the Saviour will be found in the Acta Thome, a scrip-
ture of undoubted Gnostic tendencies. Certain demons
relate to the Apostle Thomas their intentions with
regard to the Messiah : “ For once we meant to bring
him too under our yoke, like the others, but he reversed
[the situation] and subjugated us. For we knew him

1 Ilioris Zodia, t3. a, Cod. Askewianus, Brit. Mus. MS. Add. 6114.
Schwartze-Petermann ed. text. 1851, p. 12.

3 Iren. I. xxx. 12.
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not, for he misled us through his inconspicuous
appearance, through his poverty, and through his
deficiency.”” Now although the intention ot the latter
account may very well be to suggest that the demons,
deceived by their own evil imaginations, believed that
the Baviour was even as themselves, and accused
him of an intention to deceive; yet in none of these
passages is there contained anything more than a
statement of the fact that owing to the form in which
he appeared he was unrecognised. While therefore
it is plain that as a consequence of the Saviour’s
presence being undetected he passed unopposed through
the spheres of the universe, there is no need to
assume that this effect was brought about by an
intentional act of trickery. May we not rather adopt
the simple explanation, that since to fulfil his purpose
of universal redemption, he had of necessity to pass
through the series of being which links the Divine life
with the human, the 8aviour was compelled to identify
himself with every grade? Had he not done so, had
there been any condition of life exterior to his con-
sciousness, known outwardly, not inwardly, it could
not have been truly said that he passed through and
redeemed all. Inevitably, by the mere fact of his being
obliged, in order to effect this identification, to assume
bodies of the type common to the beings of the spheres
through which he passed, his true nature was perceived
only by those who were spiritually akin to him.

And the veil that on each plane appropriately hid
his glory, was assumed by the Saviour only in the
course of his descent to earth. Having accomplished
the mystery of humility, having taken upon himself the
forms of all servants, even to the lowest, he reascends

! Acta Apostolorum Apoorypha, ed. Lipsius et Bonnet, 1908, 3, ii. p. 162.
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to the Pleéroma, known and recognised by all. Laying
aside, each in its proper place, the elements of which
his bodies had been composed during his descent, he
shines at every stage with an ever-increasing radianoce,
appearing in each sphere through which he passes in
the body of glory, the ideal body, proper to that sphere’s
degree in creation.

Surely this story is simply the reflection, in the
intricate schemes of Gmosticism, of the profound truth
that the universal Saviour resumes in his own person
every phase and condition of being. Further, by impli-
cation at least, we contact in this image the peculiarly
gnostio idea that only by true self-knowledge can the
presence of the Divine be recognised. The Gnostic
believed in the need of a salvation for the whole uni-
verse, and taught that the Saviour assumed of necessity
the first fruits of all which he was minded to redeem.
Hence of necessity his elaborating instinot repeated
for the manifold smons and spheres constituting his
conception of the universe, the simple details of the
SBaviour’s appearance on the human plane, where
‘“ being made in the likeness of men, and being found
in fashion as a man,” “the world knew him not.” It
is this idea of the disguise of familiarity which meets
us again in Johm, vi. 41-42: “The Jews therefore
murmured concerning him, because he said I am the
bread which came down out of heaven. And they said :
Is not this Jesus, the son of Joseph, whose father and
mother we know? how doth he now say I am come
down out of heaven? "

One reason assigned by Bousset for his contention
that the unrecognised Saviour of Gnosticism cannot be
paralleled in the Christian theme, is, that as stated in
the Gospels, he was known by the devils and evil spirits

CCooole



136 THE QUEST

when he appeared on earth. But this argument falls
to the ground. For, according to the Gnostic theory,
it is the beings proper to the sphere wherein he makes
his appearance that fail to recognise the Saviour. On
the human plane, therefore, we must test the hidden-
ness of Christ by the effect produced, not on devils, but
on men. Interesting and valuable, however, though
the foregoing points may be for the purpose at issue—
Christian influences on Gnostic doctrine—they are but
details of the story. The characteristic which primarily
distinguishes Gnostic from Pagan ideas of redemption,
and shows Christian influence, is the importance
attached to the conception of a personal Redeemer,
and of a salvation that was not only cosmio and general,
but individual and particular. This idea, of which
some fore-shadowing may be detected in certain of the
outside systems, assumes, in Gnosticism, definite shape
and far-reaching importance.

A fuller consideration of the subject, would, I
believe, reveal the fact that allowing for certain re-
semblances in the various conceptions of the world's
Redeemer, it is possible to point to many characteristics
of the idea as it appears in Christian Gnosticism, not
to be found in the extraneous systems. The question
therefore arises: were these tendencies of doctrine
developed spontaneously within the field of Gnosticism ;
or were they taken over from the primitive Christian
Church, and fitted, by the different sects, into their
existing systems as best theycould ? It is indubitably
a significant fact that the Christian conception of the
Redeemer, in its full development, fits but ill into
some of the Gnostic schemes. If the balance of proba-
bility be in favour of adaptation from Christianity, the
field of Christian Gnosticism becomes one of extra-
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ordinary interest for the Christian apologist, since
therein are seen the first signs of the victory that is in
Christ.

If we look at the various systems of theology that
represent the trend of religious thought before the
beginning of the Christian era, we find many blends of -
Oriental and Hellenistic tradition, and we see, further,
that all of them represented the great world-drama
more or less in the same way. These stories cannot be
regarded as inocomplete, unsatisfactory schemes. A
certain form of salvation was provided, and at first
glance there appears to be no place for a Redeemer
of the Christian type. And yet we find that the figure
of Jesus Christ has been forced at all cost into systems
which afford him no fitting place, and where much
uncertainty was felt as to how he should be regarded
and disposed of. This is shown by the fact that no two
sects are agreed as to the manner of his revelation or
the methods whereby he ascomplished his mission.

What, then, is the explanation? What is the
quality inherent in the Christian scheme of redemption
that induced the philosopher and the intellectualist of
the day thus to stoop from his world of abstractions,
to olip the wings of his mind-soaring fancies, and
accept the simplicity of Christ ? Why did men of such
obviously high mental attainment as were the leading
Gnostio doctors make this intellectual sacrifice, and go
out of their way to make their own that which to the
Greek was foolishness and to the Jew a stumbling
block ?

The suggestion may be hazarded, that the Chris-
tian scheme of individual salvation provided a remedy
for a disease of human nature, of which the far-reaching
effects were becoming acutely realised as the Hellenistic
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influence coloured more deeply the Eastern dualism in
which Gnosticism had its root. This universal founda-
tion of dualism, postulating for the evil principle as
well as for the good, an activity and real being, merges
into the conception in which evil was considered as
deficiency, a quality attributed to matter in opposition
to spirit. This process of thought assumes form in
a system such as the pseudo-Basilidian in the Philoso-
phumena of Hippolytus, in which we find only one
active principle, the Good; and a passive matter, a
negative potentiality without property. God was the
only real being, and goodness the original principle of
his manifestation. Matter having no real being, had
in it nothing of the Good, and was considered defective
—evil. Evil was deficiency of good and being, and
things were considered evil as regards that which they
are not. Precisely the same idea is expressed by the
two Valentinian hypostases: the Pléroma, representing
primarily the fulness of the divine Being, and the
Hysterama, the deficiency outside.

In the philosophic systems of Hellenism and
Gnosticism, where this view of the situation had gained
ground, but where as yet there was no tinge of Christi-
anity, it is to be observed that the sense of deficiency as
affecting created things, was, so far as the human being
is concerned, located chiefly in the intellectual life—
the branch of human activity with which the interest
of the day was mostly concerned. But ignoranoce,
thought to be the disease itself, is in reality only one
of its manifestations; moreover for this symptom,
ignorance, they provided in their schemes the sufficing
remedy of the Gnosis of the Mind.

The leading ideas on the nature of evil in contem-
porary thought appear to be most frequently treated
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from one point of view, and as having regard, generally
speaking, to the Greek mind. One of the most recent
articles on Gnosticism interprets this point of view as
an identification of evil with the transitory element in
things ; secondly, as the issue of the sensual passions
with which all things in the material world are bound
up; and finally, as the effect of the domination of the
stars.! The first two concepts, however, are representa-
tive of Attic rather than of Hellenistic thought. They
serve, moreover, simply to express what the Greeks saw
of the manifestation of evil and do not touch its nature.
They betray a mode of thought unconscious of that
divine dissatisfaction of the soul expressed in the
Hellenistic view of the insufficiency of finite existence.
On the one hand we have a type of mind that would
be content to abide for ever in this world, were but the
joys of this world permanent ; on the other, a conscious-
ness troubled less by the natural law of impermanence,
than by the inability to satisfy, due to deficiency which
is an inherent quality of things in themselves.

A brief digression may be permitted in order to
present more fully this point of view. It is necessary
to consider the substance-doctrine which was a wide-
spread characteristic of the religious philosophy of the
time. Metaphysical minds of those days, once they
had abandoned Oriental dualism, found ready to their
use the philosophy of Plato and Aristotle. The sub-
stance-doctrine, which gradually became a feature of
Eastern theology, orthodox and unorthodox, was an
application of that philosophy. If is also, I think,
important to note two things. First, only in conjunc-
tion with this particular substance-doctrine, could their

1 See the Hibbert Journal, Oct. 1912, ‘ The Gmnostic Redeemer,’ by
Edwyn Bevan.
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speculations on the subject of evil have reached the
peculiar issue under consideration. Secondly, these
two theories held in combination, prepare the mind for
the perception of the absolute necessity of a redemptive
process; thus accounting for the ready absorption of
the Christian scheme of salvation, as interpreted by
the theology of the Eastern Church, into the current
phase of syncretic thought.

The real existence of qualities as things in them-
selves postulated in the Platonic and Aristotelian
philosophies, appears in the substance-doctrine as the
teaching that qualities were independent substances,
which, though held in possession by entities and
objects, had a real existence apart from them. Thus
humanness or human nature was a substance or
quality possessed by individual men, and divineness or
divine nature another, possessed by God alone. The
former quality, being deficient in the Good which is life
and being, was of an impermanent, perishing nature ;
the latter, being the pleroma of life and being, was of
an eternal nature. These two substances were utterly
dissimilar and there was no scheme present to the
religious minds of the time by which, from the lower
standpoint, the one could be transmuted into the other.
Therefore man, who was in possession only of the
quality of humanness, without salvation, must inevit-
ably suffer extinction and death, while the only type
of salvation that could meet the need was a change of
substance. Thus will be seen the peculiar aptness of
the Christian scheme, for, according to the theologians,
it was the impersonal undivided human nature or
substance common to us all, that Christ assumed and
took upon him, and with which, as a whole—since it
is an indivisible essence or quality—he mingled divine-
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ness, uniting the two natures in one. The working of
this change is perhaps best realised under the image—
so prevalent, be it noted, in modern psychology—of
interpenetration. Thus also is explained why the early
Eastern theologians dwelt little—and the Gnostics still
less—on the death of the Saviour. It was his life that
was of real account; the assumption of human nature
by the Divine Being, whether understood in the full
Christian sense of the Incarnation, or in the limited
manner of Gnosticism. The redemptive process was
less a remedy for sin, than a gift of endless life.

That this idea of the deficiency of all things that
were unpossessed of the quality of divineness, which
seems first to have troubled the Gnostic mind in so far
as it affected the intellectual consciousness, was
ultimately seen by them to embrace the whole of finite
life, in every aspect and degree, may best be illustrated
by reference to the systems and writings of the Gnostics
themselves.

The fundamentality of the idea is perhaps most
_ prominently seen in the Valentinian scheme. The
Hysterema is personified in the Sophia, who, in one
aspect, represents in its primitive chaotic condition
the substance of the matter from which the universe
was formed, and from another view-point denotes the
soul lost in a matter that is dead. From the litera-
ture itself two instances may be given showing the
essentiality of this tenet in Gnostic dootrine. In the
Coptic text Pistis Sophia, the Sophia—who here
symbolises the soul of man—in her exile gives utter-
ance to the following plaint: “ Give heed, O Light, to
my repentance (ueravowa), for my power is filled with
darkness and my light gone down into chaos
I am become like unto a material body, which in the
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height hath none to save; I am also become like to
material things (MAa:), from which the power is taken
away, which lie in the chaos which thou hast not saved.

And now I am put down into the darkness
beneath ; in darkness and in material things ("Aa:) which
are dead.”

In a little known but profoundly interesting treatise
contained in the Coptic Codex Brucianus, is an even
more significant passage. Treating of an early stage
in the creative process, mention is made of the sending
forth by the Father of an ordering principle called the
Investing Power, concerning whose operations and
their result it is said : It divided all things according
to order and according to law and according to fore-
thought. Then that-which-is separated from that-
which-is-not ; and that-which-is-not is the evil (xaxia),
which hath appeared in matter ("An). And the Investing
Power divided those-which-are from those-which-are-
not, and it named those-which-are—Eternal (aidvos) and
those-which-are-not—Matter (y) "3

Turning to specifically Christian writings, perhaps
the most interesting application of the idea occurs in
Origen’s interpretation of the third verse of the Proem
to the fourth Gospel. The writer is discussing the
sense of the word all-things (ommia), that is, the things
that were made through the Liogos, and the nature of
the nothing which became without him. He says that
a clear definition of these words is necessary, since if evil
were supposed to be a part of all things, ¢ then the whole
matter of sin and everything that is wicked were made
through the Liogos. But we must regard this as false.

' Ilioris Zodia, fy. B, Cod. Askewianus, Brit. Mus. MS. 5114.
Schwartze-Petermann ed., text, 1861, p. 67,

! Cod. Brucianus, fol. 88, MS. 96 Bod. Lib. Schmidt ed., text, in Bd.
VIIL, Texte u. Untersuchungon 2. Gesch. d. Altchrist. Lit., 1893, p. 252.
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. Now some have held that since evil is not based
in the constitution of things—for it did not exist at
the beginning, and at the end it will have ceased—that
therefore the evils of which we spoke are the nothing
80 it has been supposed [by the Greeks] that
all that is not of God is mothing, and has not even
obtained through the Logos the subsistence it appears
to bave.” Enquiring whether it is possible to show
from scripture that this is 80, Origen continues: ¢ As
for the meaning of the words nothing and not-being,
they would appear to be synonymous, for nothing can
be spoken of as moi-being, and the not-being can be
described as the nothing. The Apostle, however,
appears to count the things which are not, not amongst
those which have no existence, but rather amongst the
things which are evil. To him the not-being is evil.
. . The Saviour says, ‘None is good, but one, God
the Father.” The Good then is the same as He who
s . . . whence it follows that evil and wickedness
are the same as that which is not. . . . We have
said that not-being and nothing are synonymous, and
hence those who are not-being are nothing, and all evil
is nothing, since it is not-being.”

The realisation that it is privation, and deficiency,
dearth of good and of being, that constitute evil and
must result in death, is uttered for the whole creation
in the appeal of the suffering Sophia. The same
passion in the individual soul has its living cry in the
words of the great Christian Hellenist, Paul: “O .
wretched man that I am, who shall deliver me from
this body of death ? "

So soon as the human mind in its self-knowledge
attained awareness of man’s utter destitution, the

! Origen, Comm. Joh., tom. IL, § 7.
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attraction of Him who came into the world that men
might have life and might have it more abundantly
was bound to make profound appeal. No less supreme
conception of the Redeemer than that offered by the
all-embracing personality of Jesus Christ could suffice
to needs so great and real. To this extremity of want
and helplessness the Christian scheme of redemp-
tion offered the only efficient remedy and succour. To
the Sophia outside in darkness and despair, came down
the Saviour, perfect fruit of the whole Pléroma; and
into the emptiness and deficiency of the human nature
that he took upon him, the Christian Redeemer
brought the all-sufficiency of God ; for in him dwelt the
whole fullness of the Divine nature bodily.

C. A. BaynEs.
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ATHENA.
C. DeLISLE Burns, M. A.

IT was evening. The birds were twittering outside
my window, seeking their places for sleep. The ivy
at the casement moved as a swallow rested there a
moment. The room was dark and I had let my book
fall to the floor as I sat looking out over the low
window-sill to where the olive-trees stood, seeming as
lifeless as the rocks around them. The sound and the
colour were subdued into one another. Presently I
heard a noise of great wings beating the air, and without
any cry an owl flew across. The wings darkened the
window, so close were they.

I rose from my chair and took down my bronze
lamp from the shelf; I trimmed its loose wick and I
poured the sweet-smelling olive-oil into its cup. I lit
the lamp. And then I almost let it fall, I was so
startled ; for the owl outside flew close to the window,
passing back by the way it had come. My hand
trembled as I pulled up the wick a little more from
the oil, and the flame flared. I heard the owl's wings
again and I looked out; but I saw nothing. It had
become quickly dark, and now the birds were asleep.
I stepped back to take up my book from the floor, and
as I bent I saw, on the arm of my chair, the owl. It
was 80 close to my face that its wise old eyes seemed
to look me through; and I moved away. I suppose I

was thinking of what I should do, and I must have
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shut my eyes for a moment. When I looked again the
room was full of light and there by my book stood a
human form.

Taller than the daughters of men she seemed, but
in face and form most like a dark-haired maiden. Her
grey eyes shone beneath her dark brows and her broad
forehead ; and on her hair was a gleaming helmet. A
fair saffron robe hung about her limbs, and on her
breast were the snaky locks of the gorgon. In the
folds of the robe there were embroidered the twisted
forms of conquered giants and the straight figures of
the gods. Also many shapes of men were there build-
ing ships and cities, and of women weaving. I put up
the fingers of both hands to touch my temples as I
bowed towards her, and then I held out my hands with
the palms upward, as men should when they pray.

“ Speak,” she said, “ for I give men grace of speech.”

“ Lady Athena,” I replied, “I have suffered much
from the irregular verb and therefore I cannot speak.
Also I am not sure that I am awake.”

“You ocalled me, O man, not with grammar,
accidence or syntax, nor yet with iambic trimeter
acatalectic nor yet with chorio rhythm. And yet, I
came.” '

“ O maiden, daughter of Zeus, I called you that I
might hear your voice. Do you speak therefore.”

“ First then a blessing upon this shrine where you
have worshipped me, and upon all who dream here,
waking or sleeping.”

“ Lady,” I whispered, ‘“give me, of thy grace, to
see thee in my waking hours.”

“ But why do you say you are not awake ? ”

“ Because, O Pallas Athena, I try to believe that
you do not exist.” | l
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“Your Attic salt is stale, friend; but you make
me smile. 8o you fry to maintain your belief in
defiance of your own experience ? "

“I don’t really, O my Liady. I believe in you, but
1 dare not say so.”

“ Why not ? "

“ When I was young I asked a learned man about
you, O goddess, and he said you were a personification
of natural forces, and I was too frightened by long
words after that to tell anyone that I had seen you.”

“ Truly you have strange ideas on earth now as to
whom you count wise. Why did you believe your
learned man when you knew in your heart what I
was ? "

“ He smiled as he said ¢ personification’ and he
glowed as he said ‘natural forces’; so he gave me to
understand that he had at last explained it all. For
he held that all former ages had been foolish and that
gods were created by the diseased imagination.”

“ It was I who made him think that. For I give
men madness too, when they are over wise. But
surely I am strong to such men even though they call
me vilely a ¢ natural force'? "

“ They say that you are an abstraction.”

“ Speak words well said! Do you mean that men
take me for a quality in themselves ? ”’

“ How else, O Triton-born ? ”

« Me, the daughter of Zeus, who shake the heaven
and strike the earth ? ”

“(Q Aegis-bearer, you. For, since the northern
barbarians have made a philosophy, Love and Thought
and Delight have been made departments of a man’s
mind.”

“ And have they not read my Plato then ? "
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“ Alas, no! They have only written commentaries
upon him.”

“And so they reduce me to an episode in each
man's life?

“ Pallas, forgive my unseemly words ; but one man
called you the pure Reason.”

“8on, I find it not hard to forgive. To so slight a
sin even the Erinyes might be kindly. Call me pure
Reason if you will.”

“ But, goddess, I rather think he meant that you
were an attribute of himself.”

“ He was mad perhaps.”

“ 8o sane, Lady mine, that no one could under-
stand him.”

«“ He was lonely then, poor man.”

“ And yet he and his following make our only
modern theology.”

“ But why do they imagine that thought is part of
themselves ? "

“ Because perhaps, Lady, their eyes are held.
They count for not themselves the stones and the hills
and the lightning,” I replied.

“ And anything they cannot see is themselves ?
You make me laugh. Are they children ? "

“ The owl of wisdom flies not far.”

“ But answer me this, son. Do men now imagine
that they can think whenever they choose ? "

“I suppose they do.”

“Only if they could command it, would thought
be part of themselves.”

“ You say well.”

“Tell them therefore, for me, to observe that
thought comes and goes not at their will.”

“ Ah, Lady, they will say that I am a mythologist.”
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“ They have perhaps read how I told Aristotle that
the mythologist is a true philosopher.”

“ But the psychologists will slay me, O Champion!”

“ Nay, perhaps even they will see the point of my
spear, as they round the far-off promontory.”

“ They sail barbarian seas, rough with long words,
O Lady; and perhaps they will not know your spear
when they see it.”

“Care not. Trust me. Tell them, I come to men
and they know me not. Tell them, I make them build
cities and great ships and I show them the secret paths
of the lightning.”

“ Liady, they will say they did it all themselves.”

“ Then perhaps they will only learn when I am
gone, and Aphrodite and Dionysus fling them up and
down.”

“ Not even then, perhaps.”

“Tell them then,” she said, and her voice was
hard, and I lowered my eyes in shame, ‘ tell them that
what they discover is shown to them by me. Let them
not think that men toil in an unkindly world and dig
her secrets from an unwilling Nature. No strength of
theirs could avail, if the Gods designed to hide the
truth. But now that they have been given power, let
them not be over proud, saying it was their unaided
strength that did it.”

She was silent.

I looked up and I saw no one there. I heard the
wings of an owl growing fainter and fainter in the
distance as they beat the still night air.

C. DELISLE BURNS.
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CLEMENT ANTROBUS HARRIS.

A PrincIPLE is like a bubble, you can’t have part of
it.

A man will pride himself on a defect if it be a
personal charaoteristio.

We think of others what we know of ourselves.

Faith is the momentum of knowledge.

No man is a good one who is not becoming a better
one.

Inoredulity is quite as capable of gulling a man as
credulity.

«1t'll do’ won't do.
Nearly remembered is quite forgotten.
Nothing is lost from which something is learnt.

The best day for doing disagreeables on is the
morrow of yesterday.

Nobody can play a piece who can't play with it.

Never be satisfied with doing well, however well,
if you could do better.

The interest we get out of anything depends upon
the work we put into it.

Ability to recognise failure is one of the first
conditions of success.

If you want a secret kept, keep it yourself.

Some people are naturally artificial.
150
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Always mistrust a man who never says he doesn’t
know.

‘Don’t orow till you're out of the wood’; and
don’t ory till you're in it.
Some people can only see a thing if it isn’t there.

It is to the obvious that we are in most danger of
being oblivious.

Investigate before you adjudicate.

Beware of the man who covets the confidence of
his neighbours but never shows any in them.

¢ Nature rules '—and God over-rules.

It's not always better to do anything than to think
whether to do something else—but it generally is.

It is as impossible to avoid simultaneous action
without a common standard of reference as it is to
achieve it; yet while the conductor who expected a
synchronous attack from his orchestra without beating
time would be considered a lunatic, the chairman who
calls out ‘now don't all speak at once’ goes home with
his reputation for sanity unimpaired.

When a boy acts as gentleman-in-waiting to a cow
grazing by the roadside, as a choir-boy friend of mine
does, is the cow’s time of more value than the boy’s ?

Temperament rules; the optimistic man, having
discovered the error of his ways, will be optimistic as
to the results of his adoption of pessimisgn.

Temper takes many forms; calm insistence upon
a point for insistence’ sake, and out of all relation to
its importance, corresponding to a senseless fenuto
applied to short and insignificant notes, is one of the
commonest, and least recognised as temper by its
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victim, especially among people of a persevering
character.

All the high numbers are made up of ones; this is
why such ruinous results follow from men indulging
themselves ¢ just for once.’

Relativity : Our inns are beggars’ hotels.

¢All the world's a stage, and all the men and
women merely players,’ and all of us have our turn at
the title-role, though the ruck of us only when the play
is a funeral.

¢ Speak good of none but the dead’' may be a bad
translation of the Latin, but it is an only too exact one
of most folks’ conduoct.

~ It is right to ¢speak nothing but good of the
dead,’ despite the annoyance which many people would
feel at having done it were the subject of their eulogies
to come to life again.

Men often laugh as the only alternative to crying.

Some people are never satisfied merely to be in
error; they can rest only in the precise opposite of the
truth.

He is a good man who always puts duty before
pleasure ; and a wise one who finds his pleasure in his
duty and has no need to drive tandem at all.

Mendelssohn was indifferent as to theories regard-
ing the derivation of chords, and perhaps one should
say impatient with those who keenly discussed them ;
if the effect of a chord was satisfactory, and musicians
were agreed as to its practioal treatment, what did it
matter which, or indeed whether any, theory was true
as to its derivation ? None of the great composers was
eminent as a theorist: Haydn declared that there was
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fot & rule in harmony he would not break if thereby he
could get an effect he wanted.

"Music has often been called the handmaid of
religion; might not theologians take a leaf out of her
score, and judge a writer’s inspiration by what he wrote
rather than by who he was? The root by the fruit,
and not the fruit by the root.

In the game of life, as in see-saw, the best ups and
downs and the only safe ones are dependent upon
equipoise. = Wide and healthy movement can be
combined with stability only by equality in essentials;
inequality of natural endowment can have no play
without equality of opportunity.

It is a characteristic of snobs that they cannot
bear equipoise ; a snob is & man who can treat no one
as an equal; he must either toady or be toadied.

He is a strong man who is obsequious to no one;
and a stronger who dislikes others to be obsequious to
him,

If to be an accessory to a guilty act—as by receiving
stolen goods—is to share its guilt, and if there be any-
thing ignominious in trade, it is as ignominious to the
buyer as to the seller.

It matters less what sort of thing a man is
professionally than what kind of that sort of thing he
is—good or bad.

In one respect monarchical countries have been
bolder and more radical than republican, for they have
admitted women to the office of supreme governor—
Queen or Empress—while no republic has as yet
elected & woman as President.
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A smaller proportion of women have been failures
as Queens than of men as Kings.

It is encouraging that the Chinese are gradually
discarding their unnatural restrictions on the develop-
ment of a woman'’s foot—and Europeans theirs on her
development at the other end.

Since history contains no record of spontaneous
generation it is obvious that everybody is of as unbroken
a line, is as nearly related to Adam, as everybody else;
and the only difference between the upstart and the
man of ancient lineage is that one can trace his ancestry
and the other cannot; moreover, the inability of many
men to trace their origin is more disgraceful to their
fathers than to themselves.

‘We should think less of who a man's ancestors
were than of what they begot.

True radicalism is best shown by our conduct
not to those above but to those below us: ¢ Friend,
come up higher.’

CLEMENT ANTROBUS HARRIS.
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RABINDRANATH TAGORE.

I caN never forget that scrap of a song I once heard in
the early dawn in the midst of the din of the crowd
that had collected for a festival the night before:
¢ Ferryman, take me across to the other shore!”

In the bustle of all our work there arises this
ory, “ Take me across!” The carter in India sings
while driving his cart, ¢ Take me across!” The grocer
deals out his goods and sings, ¢ Take me across!”

What is the meaning of this cry? We feel we
have not reached our goal ; and we know, with all our
striving and toiling we do not come to the end, we do
not attain our object. Like a child dissatisfied with its
dolls our heart cries, ¢ Not this, not this.” But what
is that other? Where is the further shore ?

Is it something else than what we have? 1Is it
somewhere else than where we are? Is it to take
rest from all our works, to be relieved from all the
responsibilities of life ?

No; in the very heart of our activities we are
seeking for our end. We are orying for the ferry, there
where we stand. So, while our lips utter their prayer
to be carried away, our busy hands are never idle.

For, thou ocean of joy, this shore and the other
shore are one and the same in thee. When I call this
my own, the other lies estranged; and missing the
sense of that completeness which is in me, my heart
incessantly cries out for the other. All my this and the

other are waiting to be completely reconciled in thy love.
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This ‘I’ of mine toils hard, day and night, for a
home which it knows as its own. Alas, there will be
no end of its sufferings so long as it is not able to call
this home thine !

Till then it will struggle on and its heart will ever
cry, “ Ferryman, lead me across!’” When this home
of mine is made thine, that very moment is it taken
across even while its walls enclose it.

This ¢ I’ is restless. It is working for a gain which
can never be assimilated with its spirit, which it never
can hold and retain. In its efforts to clasp in its arms
that which is for all, it hurts others and is being hurt
in turn, and cries, “ Liead me across!” But as soon as
it is able to say, “All my work is thine,” everything
remains the same, only it is taken across.

Where can I meet thee unless in this mine home
made thine ? Where can I join thee unless in this my
work transformed into thy work ? If I leave my home
I shall not reach thy home, if I cease my work I can
never join thee in thy work. For thou dwellest in me
and I in thee. Thou without me or I without thee are
nothing.

Therefore, in the midst of our home and our work
the prayer rises, *“ Lead me across!” For here rolls
the sea and even here lies the other shore waiting to be
crossed—yes, here is this everlasting present, not
distant, not anywhere else.

RABINDRANATH TAGORE.

[This fine fragment is really the conclusion of Mr. Tagore's
paper on ‘ The Realisation of Brahma,’ which appeared in our last
issue. It was, however, added at the last moment when the paper
was read to the Quest Bociety, and the sheets of the last number
had already been run.—ED.]
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A SONG OF PARADISE.

UNDER the smile

Of crystal skies

On a holy isle

In Paradise,

I watched the sails

Of winged skiffs

Where the blue sea pales

Round dreaming oliffs.

And here and there,

Like petals swung

In the flawless air,

The white birds hung;

And round my feet

And above my head,

Clustering, sweet,

The windflowers spread.
Then a grey wind over the water flew
And all my world was born anew.

For each swift boat

With its small white wing

Was the gliding note

Of a viol-string;

And the birds that swung

In the limpid air

Were a carol sung;

And the windflowers there

Were the silver singing

Of harp and horn,
157
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Musical, ringing,

Divinely borne

Round and round

In eddies of sound.

And while I listened

The sweet sounds glistened,
Fluttered and drooped in a magic calm,
Then, changed again by a heavenly charm,
Froze to the scents of a thousand roses—
Scents that hang like a mist of wines
When June with her golden key uncloses
All the treasure of garden-shrines.

To vision that burns through form and show,
To wisdom born of the spirit, lo,

All lovely things

Where God reposes—

Flowers and wings

And the scent of roses,
Viol and horn and the harp-string’s measure—
All are the ghosts of the soul's deep pleasure.

Therefore I wrought
By my soul’s might
God's golden thought
To my own delight,
There in the smile
Of crystal skies

On a holy isle

In Paradise.

M. D. ARMSTRONG.
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DE SYMBOLO.

Is symbol the husk, the dry bone,

Of the dead soul of ages agone ?
Finger-post of a pilgrimage way
Untrodden for many a day ?

A derelict shrine in the fane

Of an ancient faith, long since profane ?
A gew-gaw, once amulet ?

A forgotten creed’s alphabet ?

Or is it the screed on the veil
That shuts us off from the pale,—
Strange hieroglyphical print

That the ages unceasingly mint

On the wide world’s brazen walls,
Whose Mene Tekel appals,

Whose Paraclete emblems console ;
While the stigmata of our soul
Supply us the inner key

To decipher this mystery

Of Nature's palimpsest,

Through which dimly shines confessed
The giant uncial script

Of the VERY GoD’S manuscript ?

CLOUDESLEY BRERETON.
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REVIEWS AND NOTICES.

AN INTRODUCTION TO METAPHYSICS.

By Henri Bergson, Member of the Institute, Professor at the
Collége de France. Authorised Translation by T. E. Hulme.
London (Macmillan); pp. 79; $s. net.

WE are very glad to welcome Mr. Hulme’'s excellent version of
this important essay of Bergson's which appeared in the Revue de
Métaphysique et de Morale in January, 1908; for it is not only an
indispensable introduction to Creative Evolution (1907) but also to
the whole of Bergson’s philosophical works. From it we can more
conveniently learn the Wesen of the method and principles of
intuitionism than anywhere else in this distinguished thinker's
writings.

Though Bergson has nothing to do with the abstract conceptual
absolute of the schools, on the other hand he does not jettison
the term as radical empiricism would have us do. For him the
absolute is the object and not its representation, the original and
not its translation, as such it is perfect “ by being perfectly what
it is” (p. 5); it is unique. Such an absolute, however, can be
given only in an intuition, while everything else falls within the
province of analysis. These two methods are opposed and yet
complementary. What then is this intuition which so many
readers of Bergson either frankly declare they cannot understand
or misrepresent by misunderstanding ¢ Intuition, Bergson tells us,
is “ the kind of intellectual sympathy [cp. p. 59, and note the
philosopher's italics in both passages stressing both terms] by
which one places oneself within an object in order to coincide
with what is unique in it and consequently inexpressible " (p. 6).
This immediately synthetic activity, which must not be confounded
with any logically constructed synthesis, is to be sharply separated
from analysis or “the operation which reduces the object to
elements already known, that is, to elements common both to it
and other objects” (p. 6). Intuition is thus the ‘metaphysical
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investigation ’ of what is essential and original in the object (p. 16),
in other words that reality or absolute which Bergson has called
‘duration.’” But though the act of intuition is called an ‘investiga-
tion,’ it is a simple act, whereas analysis can go on to infinity
(p. 7); analysis again operates always on the immobile, whereas
intuition places itself in mobility, or, what comes to the same
thing, in duration (p. 40). And so, in accordance with Bergson’s
fundamental dogma of the priority of mobility, from intuition
we may pass to analysis, but not from analysis to intuition (p. 41).
Bat if intuition is called a ‘ metaphysical investigation,” we must
understand ‘metaphysical’ in Bergson’s meaning, and take the
object of metaphysics to be the performance of °qualitative
differentiations and integrations’ (p. 62); it itself being no
generalisation of facts but ‘integral experience’ (p. 79).

‘What, then, constitutes the essence of metaphysics and of
philosophy for the protagonist of creative evolution ? The vital
sciences of biology, psychology and sociology are to restore meta-
physics to its ancient dignity and free it from the deadening
shackles of a rigid conceptualism and contentless symbolism of
the mathematical order. For Bergson, metaphysics is “ the means
of possessing a reality absolutely instead of knowing it relatively,
of placing oneself within it instead of looking at it from outside
points of view, of having the intuition instead of making the
analysis : in short, of seizing it without any expression, translation
or symbolic representation” (pp. 7 and 8). Metaphysics must
thus transcend formal concepts and ideas to reach intuition (p. 18).
It is an inversion of the ordinary method, but it must in its tuarn
be practised methodically (p. 5§9). Metaphysicis thus ‘ the science
which claims to dispense with symbols ” (p. 8). The practice of
intuition is accordingly best begun with psychology, for there is at
least one reality which we all seize from within by intuition,
namely ‘our own personality in its flowing through time’ (p. 8).
If, according to Bergson, consciousness (preferably self-conscious-
ness ?) means memory, thus “ inner duration is the continuous life
of & memory which prolongs the past into the present” (p. 88).
But we must further each seize for ourselves this ‘ constitutive
duration of our own being,’ no concept will give us this (p. 18);
such ‘ an inner, absolute knowledge of the duration of the self by
the self’ is possible (p. 80). Indeed this is precisely the task of
philosophy, to recover possession of ‘the simple intuition of the
self by the self’ (p. 88). For, according to Bergson, the essence

of philosophy is not utilitarian pragmatism, or simply & ‘ practical
1
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knowledge [of things] aimed at the profit to be drawn from them’
(p. 87); its task is the sublime destiny of striving for immediate
realisation, the effort ‘ to transcend the human condition ' (p. 65).
‘What, then, is the nature of the self which has to be seized
by intuition ? It is a multiple unity or a unitary multiplicity, and
the question of first importance for philosophy is * to know exactly
what unity, what multiplicity, and what reality superior both to
abstract unity and multiplicity the multiple unity of the self
actually is " (p. 88). It is of course in ‘duration’ in which is
found the synthesis of this unity and multiplicity (p. 49). But
this synthesis must be seized immediately, for no mingling of
contrary concepts will ever give anything resembling the self that
endures. Thus, “if we are shown a solid cone, we see without any
dificulty how it narrows towards the summit and tends to be lost
in a mathematical point, and also how it enlarges in the direction
of the base into an indefinitely increasing circle. But neither the
point nor the circle, nor the juxtaposition of the two on a plane,
would give us the least idea of a cone ” (p. 88). BSo also of the
unity and multiplicity of mental states. But, on the contrary,
“ from the object, seized by intuition, we pass easily in many cases
to the two contrary concepts ; and as in that way thesis and anti-
thesis can be seen to spring from reality, we grasp at the same
time how it is that the two are opposed and how they are
reconciled ” (p. 84). And here it may be of interest to remark that
between pure intuition and symbolical concepts and formal ideas
Bergson quite rightly makes room for a fluid order of what we
might call living ideas, and what Le Roy refers to as ‘dynamic
schemes ’; these ‘ supple, mobile and almost fluid representations ’
(p. 18) are the proper instruments and province of metaphysics.
All of these notions flow from Bergson’s fundamental intuition
of mobility as the prior, simpler and clearer reality; for him
immobility is only “the extreme limit of the slowing down of
movement, & limit reached only, perhaps, in thought and never
realised in nature " (p. 44). He would thus have it that the truth
is precisely the contrary of the principle which dominates the
whole of the philosophy which begins with Plato and culminates
in Plotinus and which may be formulated as follows: * There is
more in the immutable than in the moving, and we pass to the
unstable from the stable by a mere diminution ” (p. 84). Instead
of the ever-becoming being inferior to the ever-being, the precise
opposite is the case. But surely it does not follow that because
the Platonists thought of the cause of motion as being superior to
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the moved or even the moving, that therefore they conceived that
cause a&s the immobile, in the sense of the static, or of the
immutable as that which cannot move. The changeless as lord of
change is not the same as the changeless which is incapable of
changing, otherwise it would be slave to immobility and not
absolute. The immobile, again, in so far as it is thought of as
resisting mobility, instead of being regarded as a slowing down of
mobility, might on the contrary be conceived as a concentration of
mobility, resisting the flux of mobility, and so still more mobile
than what is deemed the original mobility! And indeed Bergson
himself insists on the need of concentrated effort for resisting the
current of the habitual in order to arrive at intuition, and that
means immobility to it, before entering a new order of mobility.
If it is activism and energism and not quietism that is required, at
the same time this energetic effort to withstand the flux of con-
ventional conceptualising is an immobility of its own kind ; it is a
standing up against the normal flow, prior to a dive into the depths
where we are supposed to coincide with the life-flux in sameness
with it, and therefore, if still conscious, still retaining an immobility
of a certain order. For intuition is by no means a lapse into unpur-
posed instinct ; on the contrary, consciousness must make the effort
to arrive at intuition (pp. 14, 16 and 20). Indeed Bergson says that
it must be a laborious, a violent (p. 48) and even painful effort, for
he would have it that we must “ remount the slope of thought in
order to place ourselves directly, by a kind of intellectual expansion,
within the thing studied ” (p. 47). But do we not thus, we may
ask, succeed in immobilising ourselves in it, so to speak ? What
we contend for here is that there is really no more virtue in
mobility than in immobility, the immediate reality becomes con-
scious for us in the reciprocals of mobility and immobility,
spiritualisation and materialisation if you will; but we can make
these terms also in their turn mutual reciprocals, in that we can
regard the spiritualising process from the standpoint of both
mobility and immobility, and the materialising process also from
both standpoints. And indeed for the attainment of the intuition
of reality, as Bergson is for ever reminding us, the “ mind has to do
violence to itself, has to reverse the direction of the operation by
which it habitually thinks, has perpetually to revise, or rather to
recast all its categories” (p. 59), which is also precisely what
Vaihinger contends is the proper task of scientific philosophy and
logical psychology. Now mobility is the prime category of all
Bergson’s philosophy, and this as well as all the rest of the
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oategories the radical intuitionist must revise and recast if he
would consistently carry out the philosopher’'s advice.

Finally, the exponent of creative evolution declares that there
is ‘ nothing mysterious’ in intuition. * Everyone,” he adds, “ has
had occasion to exercise it to & certain extent” (p. 78). We
cannot, however, say that the example of literary composition
which he gives—the need of ‘something more,’ besides the
collection of material and preliminary study, before setting about
the work of composition—throws much light on the subject even
for most literary people. In any case this philosophic intuition
must be sharply distinguished from the uninvited flashes of genius
and the facile guesses and instinctual feelings of the unthinking:
“for we do not obtain an intuition from reality—that is, an
intellectual sympathy with the most intimate part of it—unless
we have won its confidence by a long fellowship with its superficial
manifestations ” (p. 77). In other words, the scientific definition
of the problem is half way to the solution. But where Bergson is
of special value is in his insistence upon the need of our devising
ever new concepts, or rather of our replacing the old categories by
& new order of dynamioc schemes, and above all of growing ever
more and more conscious of the nature of these living ideas; and
this we can do only by continually seeking to plunge into the life-
stream itself and not being content to take snapshots of its
appearances from outside.

THIRTY SONGS FROM THE PANJAB AND KASHMIR.

Recorded by Ratan Devl, with Introduction and Translations by
Ananda K. Coomaraswamy, and a Foreword by Rabindranath
Tagore. Printed at the Old Bourne Press. London (Luzac);
10s. 6d.

WHAT distinguishes this book from others that have from time to
time appeared on non-harmonic melody in general and on Indian
musioc in particular, is the consistent effort it makes to present the
song as & whole. The tune is recorded with such fidelity as our
notation admits of ; the words in the original—Panjabi, Hindo-
stani, Kashmiri—are matched to this; excellent translations of
the songs are supplied ; and some particulars are given about the
singer or the occasion. A dozen such books would put us in a
position to appreciate the atmosphere of Indian song, and to
estimate the position it holds in the world’s music.

That position is no inconsiderable one. In the first place,
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most of the documentary evidence we possess of the theory of
Greek, and of the theory and practice of Ecclesiastical musio—of
the last three centuries B.C. and of the tenth to the fifteenth cen-
turies A.D.—is elucidated by the still living practice and by the
elaborate and age-long theory of India. There was no collusion.
The three schools of music—QGreece, the Church, and India—are
independent; and their similarities and divergences are propor-
tionately interesting. But in Europe we have to be content with
what our scholarship can extract; in India we may put questions
and receive answers.

Secondly, melody without harmony is known to us only in
Folksong; and even this we usually accommodate with an accom-
paniment, and so do not really hear it as its composer—an
individual or & community—conceived it. But India has raised
pure melody into the domain of art ; and the problems of form and
execution which that involves have a special interest. The same
may be true also of China and Japan, but these systems have
lacked up till now an adequate exposition.

Thirdly, Indian melody is conceived in terms of the voice only.
Their instrumental music echoes the inflections of the voice just
a8 & Toccata of Merulo or a Canzona of Gabrieli was constructed
on the lines of Palestrina’s motets. European melody is conceived
in terms of the dance as well. Try as we will, we cannot at
present unthink this heritage of the dance, with the close .grip on
tonality, or musical perspective, which it has given us. Tonality
was not, as it is a commonplace to say it was, born with
Monteverde’s dominant seventh, nor will it necessarily die, as
Professor Stanford suggests, with Debussy’s whole tone chords;
the hammers are now ringing on post-impressionist anvils which
are beating out a new principle of unity. Itisin Indian song that
we may watch the behaviour of melodic outline beforethe principle
of direct relation to a tonic had come in—when the melody was
poised between two centripetal forces, attracting it on the one
hand to the note of the fessitura and on the other to the drone.-
note. Meanwhile, with the help of Dr. Felber's Die indische
Musik der vedischen und der klassischen Zeit, 1918, we may go
back one step more and trace the emergence of the liturgical chant
from the recitation of the Vedas.

The popular idea of this music is that the ‘quarter-tones’
present a difficulty which is for us insurmountable. Mr. Clements’s
book, An Introduction to the Study of Indian Music, 1918, has
shown that these gquarter-tones are not entifies in themselves, but
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increments of or defalcations from intervals with which we are
familiar. Broadly speaking, they legitimatise and order systemati-
cally those elations and depressions of the voice which every
great singer among ourselves uses at will for jubilant or pathetic
effect. It is not here, then, that the difficulty lies, but rather in
that shift of the centre of gravity alluded to above, which gives a
new and unaccountable meaning to intervals which in themselves
are perfectly familiar. Where we are baffled, is in the effort to feel
the convincingness of quite ordinary sequences, the ‘bite,” as we
might say, of the salient notes.

A good deal of cant is talked on both sides of the isthmus of
Suez about this art. Comparisons of merit are made between the
music of Tyagardja and the music of Beethoven which show
an imperfect acquaintance with both. Anglo-Indians who can,
or will, play no instrumenft but the gramophone, or who if
they once knew have forgotten how to sing, seldom see beyond
the ‘ weirdness’ of this ‘ primitive ' music. Even the illuminating
‘Foreword' to this book prejudges for a moment when it says
“our music is the music of cosmic emotion.” The music! It
is so, and rightly, to Rabindranath Tagore, who is thinking
only of the best of his country’s music; but so is our best to
us. The fruitful thing is for each people to understand its own
music, and that other as throwing light upon its own. It is here
that these Thirty Songs are a help; they produce that frame of
mind in which it would be possible for a musician to go to India

and receive an ssthetic impression from what he hears there.
A . H F. S

THE TRAGEDY OF EDUCATION.
By Edmond Holmes. London (Constable) ; pp. 100; 2s. net.

THIS trenchantly written ocriticism and powerful appeal, by
the author of What is and What might be, consists of three
chapters: 1. The Poison of Dogmatism; 2. The Malady; 8. The
Remedy. The first chapter appeared in the January number of
THE QUEST and the whole, in somewhat shortened form, was read
at one of the meetings of the Quest Society at the end of last year.
There is no doubt that of all reforms the reform of education is
most pressing, and no one has this cause more at heart than Mr.
Holmes. He calls for no palliatives, but for a radical cure; the
whole tradition of education is wrong; the child must be freed
from the tyranny of dogmatic pressure, and allowed to evolve itself
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naturally. Education should be a branch of the great service or
art of ‘ growth-craft.’” Children should be allowed, with suitable
and sympathetic guidance, to work out their own salvation. Mr.
Holmes believes firmly, if not in the original goodness of the heart
of man, as did the Taoist of old, at any rate that the majority of
children, if allowed to grow and develope naturally, have a far
larger fund of spontaneous goodness in them than we have any
conception of. He is an enthusiast for the Montessori system and
a determined opponent of the soulless machine-system that grinds
out ‘results’ and lets character take care of itself. Learning
should be made a pleasure, not a task ; the children should have a
good time. We are very willing that the lives of the little ones
should be made as happy as possible and that schooldays should
be remembered with pleasure; but experience teaches that in life
we have mostly to do things we do not like. If only we could be
taught in childhood to do whatever has to be done with keenness
and pleasure, irrespective of whether we personally desired it or
not, how excellently would we be equipped for the struggles of
after-life! But, on the other hand, how hard is self-discipline, let
alone joy in duty, to achieve even with the best will in the world,
and when the whole desire of the man or woman is set upon it!
And are children made of sterner stuff ? And who, again, of us in
after years is not glad that he was made to do certain things by
his teachers in childhood that he would have indubitably shirked
if left to himself ? Education should not consist only in the
‘bringing out’ of what is there, but also in the ‘putting in’ of a
good deal. Itis true that much of what is ‘ put in’ had better be
left out ; but children must be taught and not allowed simply to
educate themselves in pleasant surroundings.

A PRISONER IN FAIRYLAND.

The Book that ‘ Uncle Paul’ wrote. By Algernon Blackwood.
London (Macmillan) ; pp. 506 ; 6s.

ALGERNON BLACEWOOD has so securely established himself in the
first rank as a deft and suggestive writer on the eerie and
mysterious, as a& skilful weaver of psychological and psychical
romance, and the creator of a fair faérydom of his own devising,
that the announcement of a new work from his pen means for
most of us the sure earnest of spending some more delightful hours
in his company. And on this occasion we have been more impatient
than usual to make acquaintance with his Prisoner in Fairyland,
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for it purports to be the book that ‘ Uncle Paul' wrote, and The
Education of Uncle Paul is a very pleasant memory with us.
What this new fairyland of Mr. Blackwood's creative genius is, and
how it was made, and who was imprisoned, we must leave the
reader to discover for himself at leisure, for indeed the complicated
plot is not easy to summarise. On its faéry side it has all to do
with star-stuff, and star-rays and star-bodies, and getting °out,’
and helping folk in sleep, and keeping oneself innocent and child-
like, and the power of kind thoughts and sympathy. On the
‘wumbled ' side, there is a host of delightful people to make
acquaintance with, especially the children Jimbo, Monkey and
Jane Anne, not to mention the cat, Mére Ricquette. It is only at
the end that the creator of this fairyland turns up in the form of
the ‘Little Countess,’ and love at first sight follows and the
prisoner is still more imprisoned. We should have preferred our-
selves to see that dainty little lady turn up earlier in the narrative ;
Mr. Blackwood does not give us enough of her and, we venture to
think, spins out some of the other incidents at somewhat too
great a length. Nevertheless it is all a delightful piece of pleasant
phantasy.

PsAaLMS OF THE EARLY BUDDHISTS.

I1.—Psalms of the Brethren. By Mrs. Rhys Davids, Fellow of
University College, London, Lecturer in Indian Philosophy,
Manchester University, etc. Published for the Pali Text
Society. London (Frowde) ; pp. 446 ; 10s. net.

PART 1.—Psalms of the Sisters—of this ocollection of Pre-
Asokan verses known as the Thera-theri-gatd, or Songs of
the Elders, Brethren and Sisters, was published in 1909, and
reviewed in the April number of THE QUEST, 1910. In the same
issue there also appeared Mrs. Rhys Davids' arresting paper on
‘The Love of Nature in Buddhist Poems.’ In it was finely
brought out this pleasing and unexpected characteristic of these
early ascetics. With ample quotations from her already published
and charming renderings of the Spiritual Songs of the Sisters
and from the still unpublished Psalms of the Brethren, Mrs. Rhys
Davids easily vindicated her claim to their priority as nature-lovers
centuries before the earliest examples of the love of nature in the
West. We now Lcartily congratulate Mrs. Rhys Davids on the
suocessful conclusion of her long labours and thank her unre-
servedly for making accessible to us one more monument of
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Buddhist piety. These old-world sacred poems are preserved in
the Short Group of the Sutta Collection of the Pali Canon, and,
though the majority of the names of the poets and poetesses are
otherwise unknown, are in all probability genuinely early docu-
ments. The psalms are severally introduced by the prefaces of
Dhammapala’s commentary (5th or 6th century A.D.), which
preserve the brief traditions and legends of these ancient saints and
the occasion of their poetic utterances. The doctrine of all the
poems is indubitably early, and many of them are intended to be
records of spiritual conversion or the finding of salvation ; this is
technically known as ‘ac-knowledging’ (a#nd). It is the attain-
ment of arahatta, that is the state of arahantship or holiness (the
fruit of which is said to be anfia, that is, spiritual knowledge, Lat.
agnitio, Gk. gnosis); it is said that this is preceded by the two
stages of illumination which bestowed the memory of past births
and of the celestial vision. On this interesting custom of confession
Mrs. Rhys Davids writes as follows in her illuminating introduction
(p. xxxiii.) :

‘“ The history of this term, of its use and of its mon-use, in
Buddhism has not yet been written. Signifying literally ad-sciens,
‘ ac-knowledging,’ afiiia is used in the Suttanta books to signify that
mental flash, or suffusion of intuitive knowledge and assurance of
‘salvation,” constituting emancipation or arahantship. The
Buddha testifies to having realised it under the Bodhi-Tree, but
uses the kindred, less specialised word, #idnga. In the mouth of
bhikkhus such testifying was no guarantee of right (samma)
gnosis ; it might be made through mental illusion, conceit, frenzy,
or even evil design. QGenuine, or summa-d-anfd, is, of course,
intended by the Commentary. . . . . That the testifying to it
is as old as the Four Nikdyas, appears from the little episode in
the Anguttara Nikaya, iii. 8569 :—Two disciples who have newly
realised this intuitive knowledge or gnosis, wait upon the Buddha
and testify to the same before him. As they again depart, the
Buddha remarks : ‘ Even so do men of true breed declare gnosis
(anna) ;—they tell of the good they have won (attha), but they
do not bring in their ego (a#td).” That the public individual
testimony to the assurance of salvation won, invited yesterday
and to-day in Christian revivalist meetings, should have been
thus anticipated 2,000 years ago in Buddhist usage, is an
interesting link.”

Not only so, but we may add that the Buddhist ‘revivalism’
of this remote past required more of the convert than
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emotional exaltation. Genuine ‘conversion' did not supervene
immediately from the preaching; the determination to achieve,
which the hearer vowed in his heart, when convinced emotionally
or intellectually by the preaching, had to be actualised by
strenuous discipline and long labour; then, and only then, when
spiritual gnosis in the mode of an inner becoming had been
gained, could the convert come forward and testify that he had
realised the truth of Buddhist salvation.

It is unnecessary to add that the volume is replete with the
fruit of ripe scholarship, and that the signs of unremitting care
and labour are on every page. Mrs. Rhys Davids is very modest
about her verse-renderings of these 264 psalms; but, apart from
one or two terms, such as ‘the Wake’ for the Buddha and ‘ the
Norm ' for the Dhamma, we think she has achieved a high level
of success.

THE IMMANENCE OF GOD IN RABBINICAL LITERATURE.

J. Abelson, M.A., D.Lit., Principal of Aria College, Portsmouth.
London (Macmillan) ; pp. 887; 10s. net.

WE have much pleasure in calling the attention of our readers to
this excellent study on the leading conceptions of Talmudic
mysticism. Already they are acquainted with Dr. Abelson’s
quality and ripe scholarship by his paper in our last issue, and we
shall very shortly have a volume from his pen on ‘Jewish
Mysticism ' in the Quest Series. Dr. Abelson’s thesis is that
although the doctrine of the transcendence of God is fundamental
in Judaism, it is not absolute, and that there are glimpses and
suggestions of the doctrine of divine immanence even in the O.T.
itself. And he continues (p. 14): * Investigation has made clear
to me that the O.T. doctrine of angels, its frequent references
to the spirit of God, its occasional references to the Holy Spirit,
and its few other stray and spasmodic hints on the Immanence
of God, are the immediate forerunners, we might say the parents,
of the Rabbinic doctrines of Schechinah and Holy Spirit, terms
which. . . connote the Rabbinic teachings of the Immanence
of God.” The essay thus treats mainly of the concepts of the
Glory or Presence (Schechinah) and of the Holy or Divine Spirit
(Rua,l:_l-ha.-Kadesh), the chief aspects of the Divine Immanence, as
developed by Talmudic Rabbinism, which was, in our opinion,
strongly influenced, as far at least as the former conception is
concerned, by the dominant Persian idea of the Divine Light, as
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the glory or presence of God or King. The volume under notice
breaks quite fresh ground in the wide field of Jewish studies, and
is of interest not only as skilfully bringing out the similarities
and differences between Rabbinic mystical notions and early
Christian conceptions, but also indirectly as & contribution to
present-day theology, as when Dr. Abelson writes: ‘ Our answer
from the modern standpoint to the question, ‘ What are the
relations of the Supreme Divine Spirit to the universe and man,
must be, that this Spirit is a personal God possessed of intelligence,
reason, will, purpose, and love, who is the Power behind all
phenomena. He is omnipotent. Every particle of creation
reveals Him. He is eternally active. And it is by this eternal
activity and eternal self-manifestation that He is directly known
to us. Here we have our definition of Immanence. It is at
once an answer to (a) Pantheism, which is synonymous with
materialism ; (b) the rationalistic Deism of the eighteenth century,
which with its too great leaning upon transcendence, placed God
outside the world and deprived Him of any influence therein ;
(c) a good deal of modern Agnosticism, which derives many of its
arguments from the professed inability to reconcile many theo-
logical teachings, as e.g. Biblical miracles, inspiration, with the
universally accepted dogmas of modern science. God indwells
His creation, He is Infinite in power and Infinite Love manifested
in and through this finite world of things and men. This is the
way in which the best modern thinking presents God. This is
the meaning of the phrase ‘Divine Immanence’” (pp. 82, 88).
For ourselves we do not acknowledge the necessity of being forced
to choose between the categories ‘ personal’ and ‘impersonal’;
God is personal in man and impersonal in nature, and neither
theology nor philosophy can answer the greatest of all riddles in
any really satisfactory way, and say what God really is. Nor
is pantheism any more synonymous with materialism than with
spiritualism in a philosophical sense; we have never been able to
understand why pantheism should be such a bugbear to a certain
type of theologian.

Co8MIC ART.

And other Addresses. By Charles Spencer. London (Watkins);
pp- 88; 2s. net.

THis little book contains many stimulating ideas within its short

space. The idea of truth, envisaged as that which is, is apt

by comparison to make the world of phenomena seem like a
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kaleidiscopic show, meaningless, incoherent, unreal. Mr. Spencer,
however, would have us believe that life is not necessarily divorced
from truth but may be a reflection of it. It is the mirror, the that
which is not and yet is. Without this mirror which is nature—
time, space, motion—the ‘I,’ he says, would be for ever unknown
and unknowable. In this magic mirror we get a glimpse of what
we really are. “‘ All the wonderful phenomena [of this universe]
exist solely by virtue and for the purpose of expressing, manifesting
that which for ever eludes definition.” This is Divine or Cosmic
Art.

Man also can achieve the impossible, give definitionas to that
which is indefinable, by means of art. The artist indeed defines,
but in his very definition lurks the nameless ; the rightness of his
art is inexplicable, for the Absolute comes forth into existence in
the work of genius. The artist not only creates, he also interprets.
Turner taught us to see the ‘inflnite splendour and glory of a
sunset ’ and Corot has initiated us into the mysteries of another
aspect of nature, that of ‘an indescribable calm, rest and peace.’
But the principal function in art, both for artist and beholder, is
perhaps to free the little personal self from its imprisoning
limitations. *Men cannot enjoy fine music, landscape or poetry
if they are thinking about the gain or loss of material possessions.”
Love of beauty helps us to give up our petty interests, to break
through the circle of our egoism. And life itself may be made an
art “if only we are willing to pay the price—that of unremitting
care and patience, love and self-sacrifice which alone promote the
manifestation of anything beautiful.”

The five addresses which follow are related to the same
subject, namely to art as pre-eminently the expression of the One
Self. A vein of optimism runs through the whole. The true
artist, says the writer, sees Beauty and Goodness everywhere.
“For him all evil is gathered up and transmuted into good.”
““We are even now living in a perfect world of harmony and order.

But we have interpreted it crookedly ; we have thrown a
veil over it from wrong thinking; we have divorced ourselves in
many ways from the real world in which we live. . . . We
have built chambers of imagery for ourselves and persist in living
in them.” To be saved we have to know ourselves, to get rid of
the accumulated rubbish which the past has stored up in us, “ the
accumulation of subconscious involuntary thinking. We must
stay our minds on the axioms of Divine Reason which reveal to
us & perfect mind and a perfect body in a perfect universe.”
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This sounds to most of us too good to be true, but after all
who can say where the effects of true vision shall cease or set a
limit to the actualisation of the Ideal in time and space? The
great thing is to look inwardly instead of outwardly. If we deny
the false idea that we are slaves in Egypt and recognise and affirm
our kingly heritage, “ we shall set all the machinery of the
universe to work for us instead of against us.”

Enough has now been said to show that these essays, though
somewhat fragmentary in form, as the writer acknowledges in his
preface, are certainly the work of a refined and thoughtful mind,
of one who has something of the true mystic sense, and also in no
small degree the love of art and of all things beautiful.

F. T

A HANDBOOK OF MYSTICAL THEOLOGY.

Being an Abridgment of ‘Il Direttorio Mistico,’ by G. B. Scaramelli,
8.J. By D. A. 8. Nicholson. London (Watkins); pp. 176 ;
2s. net.

SCARAMELLI was born at Rome in 1687 and died at Macerata in
1752. His famous Direttorio Mistico, though translated into
Latin, French, German, Spanish and Polish, has never yet been
done into English. Pending a full version, to match the transla-
tion of this able writer's Direttorio Ascetico, which appeared in
1870-71, in four volumes, at Dublin, the present abridgment is a
very opportune and useful piece of work ; indeed, even if we had
a full translation, it would still be of servioe, for it is exceedingly
well done and a most convenient summary. Mr. Nicholson and
his publisher are to be thanked for making accessible to a wider
public than the full text would attract, & work of first importance
which sums up and systematises the main types of mystical
experience within the Roman Catholic Church, lays down rules of
discipline for its ecstatics and canons for testing the worth of
their experiences,—all of course, within the four corners of its
dogmatic theology. There is, however, a large amount of common
sense, bred of long experience, in the way that this Church deals
with its ecstatics, and it would do the many modern psychics,
outside the Roman communion, who think themselves mystics, a
world of good to read, mark and inwardly digest this treatise. On
the other hand, the dogmatic canon for testing the reliability of
a revelation, viz. that it must be “in strict conformity with the
teachings of the Church,” excludes entirely the possibility of any
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really new light from within, and would have put the Gospel
itself out of court had it, mutatis mutandis, been applied in the
days of Jesus, though quite in keeping with the intransigeance of
a Church that has so bitterly opposed every advance in human
knowledge ; it is the same spirit that has ever persecuted the
prophets, though we quite agree that the prophets should be
called strictly to account before they are accepted as of God.
Again the arrogance of this Church with regard to non-Christians,
though, contradictorily enough, laying down humility as the chief
of all the virtues, is naively evidenced in the statement: * The
existence of ecstasies in non-Christians necessitates the admission
that such states may be produced naturally, and not directly by
God.” The discriminating student, however, can neglect such
medisevalisms, and turn his attention to much that is of solid
worth in the treatise.

THE DIWAN OF ZEB-UN-NIBSA.

The first Fifty Ghazals rendered from the Persian by Magan Lal
and Jessie Duncan Westbrook, with an Introduction and
Notes. Wisdom of the East Series. London (Murray);
pp. 112 ; 2s. net.

THE Mogul princess Zeb-un-Nissa (the Glory of Womankind),
eldest daughter of the Emperor Aurungzebe, was born in 1689 and
died in 1689. She was a highly cultured lady, and in religion a
Safi; though a great beauty, she never married. Judging by her
poems her life cannot have been a happy one ; there is throughout
a note of melancholy and unsatisfied longing *shich finds expression
in graceful Sific modes that have a special Hindu fragrance of
their own. B8he continued the tradition of Akbar in the liberalism
of her views, which looked towards the unification of religions,
and added to a profound knowledge of Islam, a knowledge of
Hinduism and Zoroastrianism. The collection of her poems, known
as the Diwan-i-Makhfi or Book of the Hidden One, has always
been highly esteemed, and even to-day is a great favourite among
the Persian-reading public in India. The nature of Makhfi's love-
songs may be seen in the couplets :

“I have no hope, no comfort, anywhere,
Caught by the fluttering tresses of thy hair.

“ No flower can open in my garden bed
Until my heart’s blood dies its petals red.”
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Here we have the portrayal of the love-lorn soul caught in
the toils of a Divine passion, an unending theme with the poetess,
as again when she sings:

“ My tears fail, for they must ;
The spring that fed their fountains has run dry ;
Give me Thy peace, O Lord ; for what am I?
Only a handful of afflicted dust.

“ But flowers of hope return
To bloom within my garden of desire,
For God can call even from flames of fire
Tulips like torches to arise and burn.”

Miss Westbrook is to be congratulated on the final form she
has given to the renderings of the first fifty of the five hundred or
so of these love-poems; they make an interesting addition to the
excellent Wisdom of the East Series.

EARLY ENGLISH INSTRUCTIONS AND DEVOTIONS.

Rendered into Modern Einglish by Geraldine E. Hodgson, D.Litt.,
Lecturer in Education in the University of Bristol.
London (Watkins) ; pp. 147 ; 2s. net.

THE directness and simplicity of language and thought of these
pieces of early English piety have a peculiar charm of their own
even for those who have passed far beyond the strait orthodoxy
of the times in which they were written. There is a sturdiness
about it all that is invigorating, and the instruction goes straight
to the point, even when the exegesis is very questionable. The
contents include: Bxtracts from 12th century Homilies on
Confession and Good Works, from the 14th century treatise called
‘The Again-biting of Conscience’ (‘ Ayenbit of Inwyt '), from the
15th century ‘ Mirror of Our Lady,’ and the 12th century ‘ Lay
Folks’ Mass Book’; also from certain °‘Meditations, by
Bonaventura ‘drawn into’' English by Robert Manning in the
14th century. There is also an 11th century ‘Hymn to 8.
Dunstan,’ a ‘ Preeparatio Eucharisties’' of the 15th century, and
some poems to the Blessed Virgin from the Lambeth MS. 858.
The morals are excellent, the theology is orthodox, but the exegesis
sometimes quaint as when we read—probably an echo from the
Philologus vid some medieval bestiary: “ There is an adder that
is called in Latin aspis, that is of such a kind that she stoppeth
that one ear with earth, and that other with her tail that she hear
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not the charmer ™ ; and sometimes no more unsatisfactory than it
has remained unto the present, as when the ‘Lead us not into
temptation’ clause of the Pater Noster is glossesed as follows :
“ Suffer us not for our unkindness and demerits to fall to sin by
any temptation. This is a petition heartily to be asked. For
none may profit in virtue without temptation, nor none may
withstand any temptation be he never so perfect without special
help and grace of God. And therefore, pray we our Father
fearfully and desirously by this petition, not to keep us from
temptation, but to keep us that we fall not by any temptation "—
all no doubt very excellent and very satisfactory to the devout,
but having not the remotest connection with the text “ et ne nos
inducas in tentationem.”

ETERNAL LIFE.

A Study of its Implications and Applications. By Baron Friederich
von Hiigel, author of ‘The Mystical Element of Religion,’
etc. Edinburgh (T. and T. Clark); pp. 1. + 448 ; 8s. pet.

THE intense conviction of the author of the supreme reality and
incalculable importance of his subject characterises this volume
from the first to the last page. The major part of the work is
taken up with an able survey of the main movements in thought
and religion as represented by the dominant personalities who did
most to shape them, so as to discover how they advance or hinder
the progressive apprehension of the nature of this transcendent
ideal as it is conceived of by the essayist. The survey, however,
is practically confined to the Western world, for the great Oriental
religions, which in their highest phases are so rich in spiritual
experience, are dismissed in some seven pages. Baron von Hiigel
writes from the standpoint of one who is whole-heartedly devoted
to the Christian faith, and a staunch adherent of the Roman
Catholic communion. At the same time, in the fleld of religion,
he frequently refers to the works of members of other communions,
and bestows unstinted praise where he feels able to give it, while
in the domain of philosophy he generously recognises the virtues
of every earnest attempt to grapple with the well-nigh superhuman
problem of the nature of spiritual being and the mystery of the
divine life, even when he thinks the view he is treating wrong-
headed or profoundly disagrees with it. What, however, is plain
on every page, and it is much to say, is that the unessential is
always subordinated, and most strenuous efforts made to get to
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the heart of the matter, whatever the views may be that come up
for consideration. It would be too lengthy an undertaking to
summarise even the chief points in the survey of the ground that
this wide-read and highly equipped scholar and deep thinker has
covered, seeing that his own careful summary even of the contents
of the volume covers no less than thirty pages. In any case, what
is of chief interest in such an enquiry is not so much the detailed
appreciations and criticisms, valuable as they may be, as the
statement of the final positions and conclusions arrived at by one
who has undertaken so profound & study,—the something positive
for him, his affirmations concerning the nature of the reality of the
deepest religious experience as he apprehends it. Though these
can be only very roughly suggested without quoting Baron von
Hiigel in extenso, we must do the best we can, reminding the
reader that there are many qualifications and elaborations that
have to be omitted.

The development of the consciousness of Eternal Life is to be
found in religious experience alone ; it is outside the province of
science, while philosophy, as such, has not been able to do more
than analyse and classify this religious conviction, or perhaps it
would be better to say, find in its domain certain intimations and
requirements converging to such a conviction. Philosophy alone
has never been able to attain to this conviction for itself. As the
author is convinced that priority must be given to personality as
the fundamental reality, it follows that eternal life is not a cause
but an effect, a relation between realities; it is the activity, the
effect of God, or man, or of both. The beyond subject and object
notion of the spiritual life seems thus to be excluded. In estimat-
ing the nature of Eternal Life in its fulness, that is of the Divine
Life, and distinguishing it from Eternal Life as man can apprehend
it, Baron von Hiigel invokes the aid of the illuminating idea of
duration, for the bringing of which into clearer definition than any
other thinker has done, he warmly praises Bergson in the body of
the work. The following paragraph, which we quote textually,
brings out clearly the dominant thought that has guided the author
throughout his study.

“Bternal Life in the fullest thinkable sense, involves three
things, the plenitude of all goods and of all energisings that abide ;
the entire self-consciousness of the Being Which constitutes, and
‘Which is expressed by, all these goods and energisings; and the
pure activity, the non-successiveness, the simultaneity, of this

Being in all It has, all It is. Eternal Life, in this sense, precludes
12
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not only space, not only clock-time, that artificial chain of
mutually exclusive, ever equal movements, but even duration,
time as actually experienced by man, with its overlapping, inter-
penetrating successive stages. But Eternal Life precludes space
and clock-time because of the very intensity of its life. The
simultaneity is here the fullest expression of Supreme Richness,
the unspeakable Concreteness, the overwhelming Aliveness of God ;
and is at the opposite pole from all empty unity, all mere being
—any or all abstractions whatever ' (p. 888).

This well brings out the dominant thought of our author, who
is for ever insisting on the richness, abidingness and costliness
of the spiritual life. But the above three characteristics of
Eternal Life in its fullest sense exist in God alone. In man it is
quasi-eternal, so to speak, or durational. It is real, very real, but
seems to range between the true divine simultaneity and spatialised
or clock-time; though unending it is never boundless, nor does
it become entirely actual, at least down here, in any form of
normal consciousness. Though necessarily the Eternal Living
8pirit is incomprehensible by our own spirit, yet owing to our
‘likeness in unlikeness’ to it, it can be, and is, continuously
apprehended by us, ‘ since that Spirit really permeates us and all
creatures,” nevertheless God is ever transcendent. Duration,
then, “is, for us men, not a barrier against Eternal Life, but the
very stuff and means in and by which we vitally experience and
apprehend that Life.” But space and clock-time also have their
virtues, are indeed indispensable for the development of the
oonsciousness of Eternal Life, and that, too, together with
mathematics and physics and their radical determinism. * For
they provide that preliminary Pantheism, that transition through
fate and utter dehumanisation, which will allow the soul to affirm,
ultimately and as ultimate, a Libertarianism and Personalism free
from all sentimentality and slovenliness, and immune against the
attacks of ultimate Pantheism, which can now be vanquished as
only the caricature of the poorer half of a far richer whole”
(p. 888). Yet, strange to say, there have been and are men
of profoundly spiritual lives, especially in the East, who have
looked to the ‘all in all’ as precisely the consummation devoutly
to be wished and for whom pantheism in this sense holds no fears
but only joys ineffable. Both classes of souls feel the fulness, it is
the mind that divides them. But to continue and conclude. And
not only spacial concepts but material things must play their
proper part in helping towards the development of the consciousness
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of Eternal Life. The Life of the Spirit should never mean here for
man aloofness from material things and the bodily senses, but
rather a wise contact with them, so that there may come to man
a progressive awakening by their means. Much else could be
gleaned even from the summary of conclusions, but enough has
now been written to give the reader some notion of the thought
and spirit of a deep thinker and sincere worshipper ; for the rest,
and there is much else, the book must not only be read but studied.
It remains only to add that it is furnished with one of the best
indexes we have ever met with.

THE HISTORY OF MAGIC.

Including a Clear and Precise Exposition of its Procedure, its
Rites and Mysteries. By Eliphas Lévi (Alphonse Louis
Constant). Translated, with Preface and Notes, by Arthur
BEdward Waite. The Original Illustrations are included
and Portraits of the Author. London (Rider); pp. 586;
18s. net.

THE original appeared in 1860 and is one of the half-dozen works
on the ‘occult arts’ by this eccentric, paradoxical, evasive, but at
times brilliant, writer. Mr. Waite has already, a number of
years ago, given us & digest of Eliphas Lévi's works under the
title Mysteries of Magic and also a translation of his Dogme et
Rituel de la Haute Magie. The ex-Abbé Alphonse Louis Constant
was not the man to write history of any kind. He was a born
romancier who knew well how to adorn a tale; but it is
impossible to rely on him as a sober chronicler. In his Preface
Mr. Waite gives us a sufficient biography of this modern ‘ magus,’
and a judicious appreciation of his complex character and literary
output, and in numerous notes corrects his mis-statements.
These notes, however, might have been indefinitely increased,
for there is hardly a page of Lévi's that might not be criticised
as to statement of fact, quite apart from all questions of opinion.
Nevertheless, in spite of its provoking character, the book is very
readable and contains much of interest. We do not, however,
propose either to summarise or to criticise it ; that would require
& special article. A question of greater importance is: What are
we to think of Eliphas Lévi as a student of magic and a professor
of the Kabalah? We must confess that we are not much
impressed with him. As to the Kabalah, which he speaks of in
the most exaggerated terms, he evidently knew nothing but what
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he could pick up from Knorr von Rosenroth’s chaos of inaccurate
Latin translations of the Zoharic documents, misnamed Kabbala
Denudata. He knows nothing of the literary history of this
* esoteric’ Talmud, and overlays its mysticism with all kinds of
magical lumber. As to his magical pretensions, was Eliphas Lévi
& charlatan or did he know anything really that could justify his
boastful claims to be in possession of the key to its mysteries ?
Well, many years ago, we had in our possession a thousand letters
of Eliphas Lévi written to one of his few pupils over a long series
of years, and also three or four unpublished MSS., and finally a
copy of what was considered to be the great secret—a series of
pantacles or magical diagrams. This curious collection was
regarded by the owner as very precious, and might still have been
in our possession if we had consented to play the part of ‘ master’
to the then venerable pupil of the deceased ‘ magus.’” But as we
did not happen to be in that line of business, we returned the
documents to their owner. Now what was there in those
thousand letters? It must be confessed that they were very
disappointing. There was a hash and rehash of letter and number
mystery-mongering, and speculations about the Sephiroth, and
80 on, interlarded with portentous hints about mysteries that
could not be revealed or with tempting promises to disclose the
real key later on. We do not say that Kliphas Lévi was a
conscious charlatan ; he probably believed in the value of a good
deal of the lucubrations he concocted with so much ingenuity,
and at times with much literary grace; but it was nevertheless
all perilously near to charlatanry. And what of the famous MS.
book of pantacles of which so much mystery was made? The
‘magus’ himself claimed that they were the instruments of
‘ transcendental magic,’ of high evocation and holy theurgy.
‘What, however, was evident even to an unpsychic nose was that
the MS. simply stank; it further transpired that a young friend
of ours and his wife who undertook to copy these precious ‘ keys’
and who happened to be sensitive, had a very exciting time of it
while the MS. was in their house. What Lévi believed about
ceremonial magic he tells us at great length, but how far he had
really practical knowledge of it is not very easy to discover;
there was, however, one ‘key’ to the phenomena of which he
was in possession. He knew something of mesmerism and
hypnotism, of ‘animal magnetism,” and of the power of the
imagination and self-suggestion; and he had got hold of the
idea of what he calls the ‘ vital light’ of nature, the ‘ open sesame *
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of that great ‘magical arcanum, to nuse the cant of those
tlluminati of sorts of the time into whose doctrines he had very
probably been initiated to some degree. It was Lévi who
popularised the idea of the so-called ‘astral light, and his
theories on the subject at times get on to the track of something
of importance. For it is quite legitimate to believe that there
are natural vital forces, just as there are physical natural forces ;
and quite reasonable to expect that science ere long will
learn to use such forces as she now uses electricity. Mental
and spiritual healing is effected by these vital agencies, and the
whole play of the imagination of man and nature is conditioned
by a vital medium through which these forces operate. Lévi
accounts for all mediumistic phenomena through its agency
and invokes it to explain all kinds of magical and theurgical
appearances. It is true that he rode the hypothesis to death
and made the label ‘ astral light' account for much with which it
has nothing to do; nevertheless he did call attention to one
of the genuine ‘keys’' to psychical knowledge. How mixed,
how inaccurate and fastastic, and yet how suggestive he was,
may be seen by quoting in conclusion one of his numerous
passages referring to the subject :

“ The truth is that the evocation of elementary spirits implies
power to coagulate fluids by a projection of the Astral Light, and
this power, so directed, can produce only disorders and mis-
fortunes. . . . The grounds of the hypothesis and the
evidence of its probability follow: Spirit is everywhere, and is
that which animates matter; it overcomes the force of gravity by
perfecting the vehicle which is its form. We see everywhere
around us how form developes with instincts, till intelligence and
beauty are attained: these are efforts of the light attracted by
the charm of the spirit; they are part of the mystery of
progressive and universal generation.

“The light is the efficient agent of forms and life, because
it is both motion and heat. When fixed and polarised about a
centre, it produces a living being and draws thereafter the
plastic substance needed to perfect and preserve it. This plastic
substance is, in the last analysis, formed of earth and water and,
with good reason, is denominated slime [?] of the earth in the
Bible. But this light is in no wise spirit, as believed by the
Indian hierophants [!] and all schools of Goétia: it is only the
spirit’s instrument. Nor is it the body of the protoplasies,
though so regarded by theurgists of the school of Alexandria [!].
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It is the first physical manifestation of the Divine Breath. God
creates it eternally and man, who is in the image of God, modifies
and seems to maultiply it " (p. 110).

TANTRA OF THE GREAT LIBERATION.

Mahanirvina Tantra. A Translation from the Banskrit, with
Introduction and Commentary. By Arthur Avalon.
London (Luzac); pp. cxlvi + 859 ; 10s. net.

THE Tantras are a voluminous collection of rituals, rites and
practices containing a mass of magical and mystical formule for
the worship of the deities and for the attainment of super-human
powers. They are mostly set forth in the form of an imagined
dialogue between Shiva, the supreme creator, and Shakti, his
active, creative energy or power, personified as the divine feminine.
In his preface, Mr. Avalon says that these Tantras constitute the
soriptures (shdstra) of the Kaliyuga, that is of the present
supposedly degenerate (4th) age of the world, and are “the
voluminous source of present and practical orthodox ‘ Hinduism.’ ”
8o far scholars have fought very shy of this Tantrik and Shakta
library, and with good reason. It is throughout involved with the
equivocal symbolism of sex, and it is inextricably tangled up
with a host of practices that are quite incomprehensible to the
modern Western mind and with magical rites that are not
infrequently sorcery pure and simple or worse. We doubt very
much whether * orthodox ‘ Hinduism'” in general would acknow-
ledge the parentage Mr. Avalon ascribes to it, even if we take the
Mahanirvana Tantra—by far the best of the lot—as the criterion
of such orthodoxy. As a matter of fact the Tantrika practices are

" generally looked upon by the educated in India with grave distrust
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when not condemned outright. It is all such a fearsome mixtare
of light and darkness, good and bad, sanity and insanity, that the
subject is one of the most difficult to disentangle. An air of
mystery surrounds everything connected with it; the overt pre-
scriptions, it is averred, are frequently veilings of an esoteric
doctrine ; as Mr. Avalon says, “ the key to much of its terminology
and method rest with the initiate.” On the other hand, as far as
The Tantra of the Great Liberation is concerned, it is not only a
ritual book and liturgy but also a law-book; it is a collection of
rites and customs and practices for the regulation of life and
religion transparently collected from the most heterogeneous
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sources, and authenticated for the faithful by the device of setting
it all forth in a revelation of Mahadeva to Durgs, that is of the
secret instruction of Shiva to his divine consort. The idea is that
the present feeble age has not the courage and determination and
spiritual energy of the good old Vaidik times which produced the
great sages and saints; the deity, therefore, in compassion is
sapposed to have relaxed the old rules and substituted for them
laxer disciplines and less arduous forms of ritual and ceremony
and modes of worship.

The complete MS. of this Tantra is very hard to obtain, and
the present translation is of the first part only, the remaining part
(which is generally believed to be lost) containing about twice as
many shlokas as the first. Mr. Avalon has come across only one
complete copy of the work, and was permitted to copy it only on
condition that the second part should not be translated. The
Nepalese pandit who owned it, gave as the reason for this stipula-
tion that ‘virtue not being a condition precedent for the
acquisition of siddhi [i.e. superhuman powers] in such mantras
[invocations, incantations, chants and verbal magical formules,
ete.], their publication might enable the evilly disposed to work harm
against others, & crime which, he added, was, in his own country
where the Tantra was current, punishable by the civil power.”
Mr. Avalon argued that the publication of the mantras without a
knowledge of the prayoga, or directions for their use, which cannot
be learned from books, would in any case be ineffectual. He,
however, could not make the pandit budge from his position.
This incident, he thinks, is proof that there is a lofty as well as
a degraded Tantrism, and adds: ‘There are some to whom the
Tantra, though they may not have read a line of it, is ‘ nothing
but black magic,’ and all its followers are ‘ black magicians.” This
is of course absurd. In this connection I cannot avoid interposing
the observation that certain practices are described in Tantra
which, though they are alleged to have the results described
therein, yet exist ‘ for delusion.’ The true attitude of the higher
Tantrika is illustrated by the action of the pandit who, if he
disappointed my expectations, at any rate by his refusal afforded
an answer to these too general allegations.”

There are Bengali and Hindi translations of the first part of
the Tantra, and also an imperfect English version made by a
Bengali editor some twelve years ago. We also remember reading
a translation, probably of selections, that ran for some time in
The Theosophist a number of years ago. Mr. Avalon’s translation
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is, therefore, a very useful piece of work, and practically opens up
for us a new fleld of study, though perhaps the most baffling in the
whole vast complex of Hindu religion. It cannot, however, be
said that the method Mr. Avalon has adopted will be of much use
to those who are ignorant of SBanskrit. His indispensable intro-
duction, without which the text would be utterly unmeaning to
the vast majority of readers, able though it is, is crammed with
Sanskrit technical terms, which are not systematically translated
or explained; there is no index and no glossary, and one has to
turn backwards and forwards to find the meaning, and often in
vain. The frequent reference ‘ See Introduction,’ when the Intro-
duction runs to 146pp., is irritating, to say the least of it. Sanskrit
quotations are frequently given without translation, and in general
the non-knower of Sanskrit is out of it. From one point of view,
however, this is an advantage. The Tantrs is sure to attract the
attention of the host of the curious, the charlatans and ‘ occultists,’
and the rest of the motley crowd who are out after ‘ powers’; but
a8 most of them are unable to use a Sanskrit dictionary, they will
get as little out of it as out of a magical papyrus.

For the serious student of comparative religion, however, the
Tantra is a mine of information. The intransigent rationalist,
and for that matter the protestant type of mind in general, will, of
course, make little of it ; but the man who knows something of
ritual and ceremony and of the elaborate methods of inducing
psychological religious states by means of external acts devised to
aid the imagination in building up subjective instruments for com-
munication with the invisible world and its life and intelligence, will
find in this Tantrik literature a living tradition which will enable
him to find a clue to many a puzzle in the mystery and magical
cults of Western antiquity. We have here an elaborate art of
mantravidyd, the science of sounds used deliberately to bring about
modifications not only in the physical atmosphere, but also, when
used mentally, to induce transformation in the subtle surround or
vehicle of extended consciousness, which is one of the fundamental
postulates of traditional Indian psychology. Moreover we find in
the Tantra an elaborate art of breathing, as it were a science of the
control of the breath, and also elaborate practices whereby the
vital currents, forces or ethers, are manipulated and the normal
automatism of the body consciously utilised for various purposes,
and, finally, & method of awakening a mysterious power in the
body which, it is said, can be used to bring into activity a series of
centres that are normally inactive, but when vitalised become as
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it were the generators of an inner nervous system subtler than the
physical.

The main characteristic of the Tantra is the cult of the
female principle, in nature and in supernature, and this cult of the
mother is by far the most popular form of worship in India. The
outer forms of the cult are designed to lead up to the inner
psychological practices, but it is to be conjectured that compara-
tively few know much about this side. The people perform the
outer ceremonies quite mechanically without the slightest know-
ledge of their meaning or interest. What lies at the back of this
Shakta cult, as of other modes of psychological religion in India, is
the conviction that it is possible for the worshipper to create out
of himself a subtle form or image in which he can enjoy union
with a super-human consciousness, or with a mode of divine life
or aspect of divine mind. It is a sublimation so to say of ‘idol
worship.” The worshipper calls into existence and builds up by
means of external rites and chiefly by incantatory formulse this
image, which is as it were a new body for himself of a subtle
nature ; he then proceeds to vitalise it, and endow it with centres
or organs of extended sense and action, and to clothe it with a
symbolic form of a celestial nature, and then to transfer his own
centre of consciousness to it, and so finally unite himself with a
being of super-human life and intelligence. Such is the report of
the tradition and such the assertion of these Tantrik and other
shastras. From one point of view it is perhaps the most elaborate
system of auto-suggestion in the world. But when we have said
this we have simply used a label and explained nothing; for
though one side of it is purely psychical and mental, the other
side is very definitely physical and magical.

Sufficient has now been said to give the reader some slight
indication of the problems and puzzles that await solution in this
strange world of religious practice and experience contained in
the Tantras. There are few who are in any way competent even
to study the subject, much less to deal with it. Mr. Avalon is a
courageous pioneer into this unknown land; he has already
edited two Tantrik texts and has two others in preparation. He
also promises us three works, the first of which is already in the
press—namely, Principles of Tantra, The Sixz Centres, and The
Ocean of Kula Tantra. We wish him success in his labours, even
though we are well aware that he is opening a door for many
fools to rush in where angels fear to tread.
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THE SUBCONSCIOUS AND IT8 FUNCTIONS.
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