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In the Interest of the good authors might do." ThePronhpf

will insert here for its subscribers free notice of any book of
theirs, it it be approved of. J oult ot
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nition of the Divine Nature of man. For subscriptions and cor
respondence, address the Editor, care of W. Isacke, 211, Edg-
ware Road, W., London, Eng., where copies of the Journal can
be purchased.
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Anyone sending a sketch and description may quickly ascertain
our opinion free whether an invention is probably patentable.
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YOU. EVEN YOU, CAN HELP THE CAUSE. BY
(1) . Subscribing*, or getting your friends to subscribe.

2) . By giving any additional copies that may be sent yo
where they may do the most good.

(3) . By sending names of your friends, or of persons inter
ested in the higher life.

4) . By joining the Extension League—that is, securing ten
subscriptions, and receiving SI.50 worth of literature free.

(5) . By joining the Circulation League—that i3 by subscrib

ing $5.00 annually, for which 10 copies will be sent you monthly.

(6) . When you have done your utmost in any or all of these
ways, by praying for it.

(7) .BUT ABOVE ALL BY LIVING ACCORDING TO YOUR
OWN CONSCIENCE, IN WHICH YOU WILL HEAR THE
STILL SMALL VOICE IF YOU LISTEN FOR IT PREVAIL
INGLY; and if the Still Small Voice advises compliance with

“The Prophet,” then see that you live what it

advice given in
ONE PERSON CONSECRATED AND REGEN

taught you.
ERATED HELPS THE CAUSE MORE THAN 100 SUBSCRIP
lives of others,

TIONS. If you cannot consecrate to God the
you can at least dispose of yourself.

The Secretary of the
BROTHERHOOD OF THE ETERNAL COVENANT,
P. O. Box 9, Medford, Mass.,
will be glad to hear from any who are seeking to know and do God‘s
will, and to attain immortality. There are no fees of any kind con
nected with the Order, but stamp should be enclosed for 'answer.

All active members of the E. B. C., working in the First
Degree, will have to examine themselves and mark themselves
daily about the following questions, sending the monthly aver
age to the Secretary on the 22d of the month.

(1) .Have I from within the assurance that I am accepted of
God?

(2) .Have I to-day felt the Divine Presence around me?
(3) . What message has to-day been given me from within?
4) . Have I to-day prayed to be enlightened if in anything I

have been unconsciously hypocritical?
(5) . Have 1 to-day consulted the Divine Guidance in any de

cisions | may have had to make?
(6) . Have I to-day had a season of prayer or meditation, and

if so, how long?
(7) . Have I to-day lived up to my highest standard?

(8) . Have I written down to-day any helpful thoughts?
in all I said and wrote and

9 .Have I to-day been accurate
did?

(10) . Has my demeanor been to-day according to my highest
ideal?

(I1) . What one new fact, or poem have I learnt to-day?

(12) . Have I to-day clearly hoard the Still Small Voice?

In marking, there will be twelve possible marks a day; the
monthly average will be found by adding the dally marks to
gether and dividing by the number of days.

IMPORTANT NOTICE.

Any subscriber to “The Prophet” who is endeavoring to lead
the regenerate life, and who sends to the Editor his or her exact
birthdate and hour, will be given in those columns advice suit
able to his or her spiritual needs, by Sister Anastasia. Ad

dress her, carg of the Editor.



This book

THREE IMPORTANT

By Kenneth Sylvan Guthrie, Harvard,

Regeneration, the Gate of

waswritten for the following purpos
Toshow that the universally recognized la
point inexorably to a life of Continence as the basis o

To show that entire Continence is possible a,
and what the methods to attain it, where by any mea
course has been wholly or partially disturbed, are.

To show that the New Testament enforces i
that language could not be more emphatic.

To show that the Fathers of the Christian Chur
ly taught Regeneration as the secret how to attain Immor
as the central content of Religion.

To show that the practical pursuit of Immortality
pplies an universally possible aim of life, which makes it w

ing, yielding conscious present or for those w

not proceed so far, perfect bodily health and vitality.
Price, $1.50, post-paid.

Of Communion with God.

A devotional book free from mystic incoherence on the one
and anatomical dogmatism on the other. Book I, O fLove, II,
the Presence of God, 111, O f Adoration, IV, O fPeace. The

entry World says it is one ofthe most remarkable books o fits a
Price, 35 cents, and 2c postage.

The Philosophy of piotinos.

This is so far the only English outline, both scholarly and lud
on the subjefl. G.R.S.M ead, ofthe London Thcosophical Reviev

says: We say not only, You should, but You must read it.
Price 50 cent*.

THE PROPHET PUBLISHING HOUSE

P.0.Box 9

MEDEORD,MASS. U.S.A.



SOME PRINCIPLES TO LITE BY
Sleep, lust, intoxication, waste, and hates.
Procrastination, talk — these are Hell's Gates.
Canst thou no time for prayer to God afford?
Thou'lt have t'afford to fay for every sin incurr'd.
Would’st hear the Voices that all Heavens do fill?
Cease hushing others, and thyselfkeep still.
The chain is weak as is its weakest link;
Thy small chiefweakness still shall make thee sink.
What flrown', if given at once, will make to grow,
If ZQIVEr jaily, with judiciousflow.
O thou; possessed by Devil-of-much-Work,
Scrub thou thy soul, where many spirits lurk.
O thou who would*st towards Heaven upwards creep,
Fast not in food, but fast in heavy sleep.
Know thou, who dost in earthly weakness drown,
’Tis lack of love to God that keeps thee down.

God does no magic incantation heed:
He is invoked alone by righteous word and deed.
In Love-that-everybody-cannot-share,
There is within a hideous Worm somewhere.
Thou’lt not live rightly in this hour soon past
Until thou use it as it were thy last.
Praise not, nor blame the words that I do speak:
Apply them in thy life — that’s what I seek.
The holiest Love-that-can-be-turned-to-hate,
Is merely passion in refined estate.
Ask not, IVho speaks? or. When spoke he? or, Why?
But quick the truth ofit go verify.
If what thou say’st cannot translation bear.
Be not deceived: it has no sense to spare.
Suspefl some danger, when men speak theefair:
Wry is the face of those who lose their share.
Be not distressed when men thy wits despise:
Men’s scorn is safestfreedom for tie wise.
Don’tfear that God will always with thee strive:
When he will cast thee off. He’ll let theefree.

Only afool the ugly truth resents:
Wise who is grateful for it, and repents.



SHELLEY’S PROMETHEUS UNBOUND.
Interpretations of this drama have been sufficiently differing to
permit us free treatment. O f course, from Shelley’s own Introd
uction, two things are clear: that Prometheus is the type ofideal
Man, the highest perfeftion of moral and intellectual nature, impel
led by the purest and truest motives to the best and noblest ends,and
that it was Shelley’s purpose tofamiliarize the. highly refined ima
gination ofthe more seleft classes of poetical readers with beautiful
idealisms of moral excellence as a means of carrying out his passion
for reforming the world. In this constructive attitude, Shelley had
progressed beyond Byron, who had not the strength to attain to it.
The plot is but simple. Prometheus is discovered bound to the
Caucasian precipice, Panthea and lone sitting at his feet. Dawn is
breaking. Prometheus groans in his pain: but it has not been use
less. I speak in grief not exultation, for I hate no more as then ere
misery made me wise. He has learnt the constructive attitude, and
would recall the curse he had launched against Jupiter when first
bound to the rock. He commands the spirits of the dead to repeat
that curse, because if any of the living spirits repeated it, Tupiter
might hear and afflift the Earth more grievously. The curse is re
cited by the phantasm of Jupiter, and Prometheus retrafts it, I wish
no living thing to suffer pain. The three Furies arrive to torture him
but are held back by Mercury who brings a last proposition from
Jupiter that is rejefted like all the others. The Furies are let loose
upon him, but he stands firm. Panthea, peeping from her veil sees
a woeful sight: ayouth with pacient looks nailed to a crucifix. This
appears as a final torture, to prove to Prometheus that in spite of all
his efforts men will always be unjust. But the Spirits of the Mind
of Man come to comfort him, telling of the good men will have
done, and he jays, Ifain would be what it is my destiny to be, the
Saviour and the Strength of suffering Man.

The second aft opens in a lovely vale in the Indian Caucasus.
Asia, the beloved of Prometheus, is discovered greeting the advent
of Spring. Panthea comes to lead her to Prometheus, and a Dream



leads them over hill and vale. They pass through a forest inter

mingled with rocks and caverns. Two young Fauns listen to the
Chorus of Spirits, and tell each other about their nature. Asia and
Panthea reach a pinnacle of rock whence they are led by Spirits to
the depths of the Earth, the cave of Demogorgon, a tremendous
gloom. Asia asks him about the Creator and Sustainer of the world.
Demogorgon answers laconically. God made the world and all
beautiful things. T o the question, who made the Evil, he answers
He reigns. Is Jove too only a slave? Al Spirits are enslaved which
serve things evil: thou knowest if Jupiter be such, or no. Eternal
Love alone is not subjett to Fate, Time, Occasion, Change. The
Spirit of the Destined Hour is ready to start. They follow him.
The Car pauses within a Cloud on the top of a mountain. As they
ride upward, Asia is transfigured — love makes the reptile equal to
the God. After listening to a Voice in the air, Panthea utters the
closing hymn of Humanity, which has now blossomed into a div
iner day.

The third att opens in Olympus. Jupiter at last thinks himself
the Supreme Spirit when the Spirit of the Hour arrives, and Demo
gorgon throws Jupiter down into the abyss. Apollo tells all about
this event to Ocean, who departs when he hears the wunpastured
sea hungering for calm. In the Caucasus Hercules unbinds Prome
theus, saying Most g/oriovs among Spirits!  Thus doth Strength to
Wisdom, Courage, and long-suffering Love, and Thee, the form
they animate, minister like a slave. Prometheus plans the kind of
life he will lead, with Asia near him, in a cave, where shall also
be Painting, Sculpture and rapt Poesy, and Arts, though unimag
inedyet to be...swift shapes and sounds which grow more fair as
man grows wise and kind. He rewards the Spirit of the Hour with
ashell. In the forest is seen the opening of their cave, lone and
Panthea describing their joy, while the Spirit of the Earth embra
ces Asia. Then arrives the Spirit of the Hour telling of the revo
lution that has taken place on earth in consequence of the fall of
Jupiter. Tyranny, Custom, Passion, Superstition are past away and

The Man remains, sceptrelcss, free, uncircumscribed, but Man; e-



qual, unclassed, tribelesstand nationless, exemptfrom awe, worxhipf

degreet the king over himselfjust, gentle, AW, but Man.

The last aft is an indescribably beautiful dramatic lyric describ
ing the rejoicing of the Spirits, Hours, Earth, Moon. Finally,De-
mogorgon addresses in turn every form of living being, ending with
what might be called the Creed of the new order of things.

Gentleness, Virtue, Wisdom and Endurance;
To suffer woes which hope thinks infinite;
Toforgive wrongs darker than death or night;
To defy power which seems omnipotent;

Neither to change, norfalter, nor repent;

This, like thy glory, Titan, is to be

Good, great andjoyous, beautiful andfreet

This is alone Life, Empire and ViStory!

Jupiter represents the traditional God of superstition, dogma,

shed, and
the poor oppressed. Demogorgon, as the name implies, represents

the fear which the people inspire when they rise up in their might
against religious enslavement;

and priest-craft, in whose Name lies were told, blood

morality is impossible without free
dom. lone and Panthea, who watch over the struggle-development
of human charafter, represent respeftively Greek and universal life
and culture. Prometheus, in the first aft, represents Man, as a mo
ral being, learning the lesson of pain: forgiveness—i.e., conformity

to the will of God. Why avenge? Two wrongs do not make one

right. The ideal is to be kind even when injured. Asia (the cradle
of civilization) represents the human intelleft searching for the truth
and in the course of this effort going down to the very bottom of
Hell to learn the truths of life. Only when the chastened soul and
the educated mind are united will the perfeft state occur. Not un
til the representative individual man has found himself,is perfefted,
can the amelioration in society take place, as it forms itself around
individuals. Then Tyranny, Custom, Superstition and Passion are

to give way to Equality, Reason, lustless Love and all the Virtues.



AISCHULOS’ PROMETHEUS BOUND

The argument of Aischulos’ masterpiece is simple. Prometheus
has, by his attention to the wants of men in supplying them with
all arts through the gift of fire, provoked the anger of Zeus, and is
consequently bound down in a cleft of the rock in a distanl desert
of Scythia, by Hephaistos, with Strength and Force. To the sym
pathetic Chorus he relates his evil plight, and advises Oceanos not
to carry out his intention of endeavouring to persuade Zeus to free
him, lest Zeus become angry with Oceanus also. When lo arrives
he pr.ophesies to her both her past and future sufferings and wand
erings, explaining to her that it shall be through the thirteenth de
scendant of herself, Herakles, that Zeus shall be destroyed in the
same manner as he destroyed Kronos. Through Hermes Zeus in
sists on knowing just how this shall occur; but Prometheus, who is
to be saved by keeping just this secret, refuses, and is swept into
the abyss amidst terrific hurricane and earth-quake.

What is the spiritual gist of this drama?

Buckley says that it is “ the sublimest drama of antiquity. The
Titan majesty of mankind had been infringed by the new Gods of
Olympus, and Prometheus appeared as their prote&or, the assertor
of their rights. Opposed to a new aristocracy, he was still the su
preme power of the old one. In the true spirit of the old aristocra
cy he laboured for the benefit of his weaker dependants. The O-
lympian Gods, like the parvenus of Aristotle, are everywhere re
presented as oppressing mankind, and each other. Moreover Pro
metheus represents the intelle&ual ascendency of mankind over the
creation, the power of moral progress in opposition to physical
strength and conventional resources. The imprudence of Jove is
hereafter to destroy that power, in the haughtiness of which he had
thought fit to spurn the god of wisdom from him. Much as I am
disinclined to allegorical interpreters and interpretation still it can
not but seem a magnificent impersonification of mind struggling a-
gainst circumstances, intelleft against force, providence against fate.

And the very fatalism of the play is pleasing. His very philanthre-



py, his inability to do further good, force from him the groan of
the hero, but, as the good man meets death so does he meet pain,
conscious that there is something yet to come.”

Yet Buckley does not seem to have-grasped the full significance
ai]d, power of the play. The point is not so much struggle against
fate-as the relation between fate, intelligent foresight, and material
istic passion. The problem is not defined sharply, for with it is the
Greek ideal of to kalon, i.e., social success, which blames Prome
theus for offending against the powers that be, against ruling auth
ority, for being so proud as not to reverence Adrasteia— or, to put
it plainly, for lack of social subservience, for a Greek was by na
ture a fawning animal. This mars indeed the moral problem, if in
deed Aischulos have not intended to utter in this play the first pro
test against the Greek standard of social success, and the first cry
of individuality, of conscience, taken up again by Sokrates and A-
ristotle. And indeed one of the lessons of the play is intelligent
foresight and guidance, or the assertion of rationality as against blind
fatalistic passion. This of course is the meaning of Plato’s Republic
though this reverses Sokrates’ individualism; the end of the individ
ual being to form part of a state, instead of its being the state’s to
produce perfect individual-.. Assuming then that Aischulos meant
the Chorus’s moral standard of social subservience morely as a foil
to the heroic individualism of Prometheus, the drama voiced both
the rationalism of Plato with the individualism of Sokrates. The
first lesson of the drama is then Individuality vs. Social Success.

Individuality, however, necessarily implies intelligence, as con
trasted with the sub-rational nature of the affettions, passions, and
sensations (Plato’s rationalism). Here we see Hephaistos chaining
Prometheus, through fear of Zeus, though with tears in his eyes,
for relationship and intimacy are ofgreat power. This is mind vs.
the affe&ions. Next we see Prometheus despising whatever pains
can be infli&ed: Wherefore let the doubly-pointed wreath of his fire
be hurled at me, and either be torn piecemeal by thunder, and spasm
of savage blasts, andfling my body back into Tartarus, with a whirl
into the stern eddies of Necessity. The secret of this stern defiance



is that yet by no possible means shall he visit me with death, if Zeus
rules, it is only for a span of time. He himself will endur?. There
is an eternal part of him, the mind, that will remain in spite of the
utmost physical torments. He is more than his body. He can sur
vive it all. He is Mind, the Mind is him. This is mind vs. sens
ation. Next we see Zeus who is to fall through a self-indulgent
marriage. Here is mind vs. passion. The second lesson of the drama
is then stoicism, assertion of the rational over the sub-rational nature
of affeftions, sensations, passions.

But the assertion of the rational nature implies intelligence, thro’
which it is possible to foresee future conditions and to guide the
present ones so as to conform to them. The drama speaks in strong
terms of Fate. Art is less powerful than Necessity. Is even Zeus
less powerful than these, the triform Fates, and the remembering
Furies? Most certainly he cannot at any rate escape his doom. Fate
is above even Zeus. When he dispossessed the Titans it was only
by decree of Fate, bow it was destined that not by main force, nor
by the strong hand, but by craft should the victors prevail. So is
Zeus fated to be dispossessed by his own senseless counsels. But ev
ery one of these dooms contains this that not bv force but by intel
ligent foresight and calculation the vidor should prevail. That is
the point of Prometheus’ refusal to tell hew the catastrophe was to
occur. Had Jove known this, he would probably have averted the
event by intelligent adion. In the earlier struggle the Titans had
represented force as against Prometheus* wise advice to Jove. But
now this lacked, and Jove himself was to become guilty of the un
pardonable sin of stupidity. So Prometheus fears not his foes’ en
mity, to whom comes no evil unforeseen. Hence he can avoid and
master it. This same argument robs Hermes’ threats of their pow
er. Besides, the curse (an intelligible entity) of Kronos,or justice,
is to avenge itself. Even Hermes understands the value of foresight
when he warns the Chorus that will not depart from Prometheus’
side that by casting themselves into foreseen calamities they shall be
caught in the impervious snares and net of Ate, making the third
lesson of the drama the avoidance ofdoom bx foresight if rational

reflection and calculation,



Irthen Fate can he avoided hy wisdom, then is Fate the doom

of rlic sub-rational creation and nature. To he freed demands only

mental development and education. S oFrometheus, Human Mind

in Shelley’s apposite words,gives men hy moans of fire all arts and
science. Yet for men who are not intelligent enough to avert fate
it is better not to foresee doom— so Prometheus blesses them also

with false hopes. He hesitates to tell Jo of her future for it is better
not to learn the limits of suffering unless one he strong enough to
avert it. It is therefore hy mental individuality, by the ability to
remember and foresee and to refrain from uttering knowledge, that
a human being can defy the Gods collectively, and afford to suffer
for generations, since none can rob him of his individuality and e-
ternity unless he himself reveal the secret. The fourth lesson of the
drama is then the possibilityfor man of defying unrighteousness were

it even clothed with divine power.
The drama represents the struggle of rationalization or moraliza-

tion in the human being and race, and points out how man may

attain divinity by mastering Fate and conforming to his Destiny.



SHOULDER-PERSONS (My20—Je20).
I. OUTLINE.

Shoulder-persons are (I.) chacteristlcally dual, in mind and
boul (1) Duality means that (2) they desire all sorts of opposites
at the same time; (3) are unsatisfied, (4) seeking something un
known, (5) anxious, (6) imagining evil, (7) distrustful, (8)
continually active, (9) lacking continuity, (10) in danger of all
extremes. (11) First some of them say, I cannot, then, I both
can and will. (12) They are verbally combative, (13) and in
terested in all novelties.

(II.) They are mechanical, being (1) unable to plan any
work, (2) guided by expediency, (3) rule of thumb, (4) so that
explanations and arguments are wasted on them. (7) They
need and desire to be told how to do any task,(8) Though depen
dent about how to do work, yet they want due credit for
what they have done, (9) and are domestic, as servants or
housekeepers, (10) They are sometimes musical.

(ITI1.) They are affectionate, as a rule, (1) proud of family,
(2) never keeping money, (3) generous, (4) religious in dis
position, and, (5) have pleasing manners.

(IV.) The disorders to which they are most subject, nervous
(2) of the throat, and (3) the lungs.

II. FAULTS.

(1) Duality: which means, liability to go to extremes, in
consistency, regrets, waste of energy by effusiveness, (2) Me
chanical: in that they are unable at times to plan out their
task, to be independent in analytic power, and to grasp and
follow a single comprehensive aim. (3) Liability to take rit
valism for religion. Inordinate love of approval.

III. VIRTUES.

(1) They are led by expediency, never throwing away the
meat for the shadow. (2) They are courteous, serviceable,
ready to be advised, and kind.

IV. GOOD QUALITIES TO BE ATTAINED.

They should learn from (B) persons a proper amount of
leadership, artistic harmony, discernment of the trouble of
others. From (N) persons, power of abstract thought. From
(C) persons, Pennywiseness, being sufficiently pound-foolish
themselves. Also some indefatigableness. From (H) persons,
ingeniousness, but above all readiness to generalize. From
(P) persons, discrimination, love of nature, and strong will
in rallying swiftly from failure or disease. From (B) per
sons, powers of intuition, and scientific curiosity. From (G)
persons, magnetiralness, comprehension of the proper methods
of natural authority, and studiousness.

From (T) persons, enthusiasm for ideals, prophetic powers,
faithfulness From (K) persons, power to organize and enlist
the service of others without domineering them. Also, utili
tarianism. From (A) persons, mental pliability, and diag
nostic power. From (F) persons, modesty and honor.



WI;e»Ne* i Ne \l

I £ < e
* % *® ! é
III)I ’”’.”11 (It .46 M « 4t--4*t1 r > . 1 11
M Ip- 1. * i 5
PRSI T I U I 14, ¢
?*1'14,(,: . » I idllei {44 ',
L %4144 # it A i i i«

et 4 1O ar i M i

ok
]il4l :i\/‘*-*r AU 1N teoAF > fto o Cy L *
rmtAHIFr* 1 4 10UfIMUOI1" tut - x4
A « 4@itarll ei 1 elex * ! ?7* a ot 4
kr/.-.h 0 1>/ leests (R I A O > s
i pe® 'Skleed E L T Lo o e o1 A i«
*uj em oIi” * 41 o o 3 B» ;«#*'
A% LA 5% r#,44' %" e ill 4d*4¢t, =+, t « A6
Rk kR e It 4 f
I re**<py.ty.n 4n*l m* « 1 (t-r Itiliir.1 «fT il *
i |Jr«. s« *h“uj«d »'e« u-trn. fr%.iti ¢*.» lm -em«me uwiiirnii *
Mm,.rdirihve«*«< U |[¥n.U«d ** inrUrul»-1» n* . «U * u* te-»
L..r* .2 «O n* » ill ThntuM) I-- u* ol ¥y F¥'e

ier«t.>14 UMKM »h*V J*Wy» I 1h*r «M I-»* «T *f 4U 1i4 1 12. Uit.t
t t nof <841 U1KV b [«mplr.| by i TIr*«rrn-"%«. B f if o
BUluimHim *n.| iiwttUU I«id*%iMrvnd*~ noyr D> iK» ¥ ¥ ¥eff*ee*
filll mHi.Ti.il .4m.
\ o i»e0k \si:m

%h m *e (ortut front*;* »f es» i*r*. nft ar* n*r*onft
r» 4 dWr* u«ht 4bouC r>T Xh*lr *Iu*ltty. «* « nn*
r«gl. ii2”® from on** #*tr*m* to tit* otl*-r. rontln'itlly ilr~ifirj

tht* of th*»Y h*v*. All th ¢ pro* fr» m ft
of m+*%* 4* linftlT 4 ¢ 4<1* |\l fth«?r:4«t

111 b 41 <*i>*o AiUtn# W h**n 1IW'tr iif** i* o T ~ *
i4i>ii«.|. «n«i th*«r h % » Dir. r*n\«v4-*, #** r» “a*nvMi«
% m it* *It 4nim*nt nlU rntirvljr cur* nrn.*u*rv*M

tbr a! *r I tIt'rf tnoih.M
M1l N "'A r<M*r \L. \ViT!l OTII>:u «“HM UtTK .)IA

ft1 Adu nd* our*i ¥ from iH> p**ri» n« i 4 n
e kt *n A tv * rfe |"Yixe n 1S1 p.*r«*'n4 jir* frjlnc f«t
wih! * #1 4, tml O f b? )t**'r'.nc * p¥op
th«d 46)1 »f* Mtnm to tfHTftt** N in ontl*ni*. th*r wl I
2% r. tll*ir Mi ¢ «<! j»rnmin >fik n*l In miir tft"

.............. ¥4y ¥ 1M1 p*r¥*i>r« JI-' r * T r 11 tN¥tr
IHprHhMi'l'VM ¥ %t«tvik«r
#ON> MfftM *k* fti £t £ T < N *t wil!]l I

INi i\'/r"]“.n}'**4r* € s*M. fftr-«~4nc rftjftftvxiftt?
Wt r ehe'er4  th-*r «h. « ,| if *4niV* r*T*f *ntyr Irtf*
t <* or*. 0% > . ,n Vidl«**4 ShjW k*. Kftt
ftft 'rwn.i* A~ A »u*lr* n cAr— * (T
PTKb ~ H» 9*"Hft« »b* *M A w otriir  Y%rwi
10, (BS A * +
7 el f'ft Kf 11 n t; * mM| ¥ dfj4.
Im ., K. f.r .<, 4T .-.-r th trr.e-»»
prtr* >1 M4 - . IT fe-n.., #.r 1*~,, 4. T.h«n ,M thi
f— o, f-~. ,P, ,r> o. ,r..,K,
r"* M e w »-N o i*\ fam-« ,|>| 'V

. * »S4
'NE in:*'y 1



>ty w 1 an* wunslnhle, (S) persons hiul
wuh t1*1l V'm lvoumu >s, repress their own duality,
i.itii lino* Utile respect for the unstudiousnehw
' iHIW A W f [»fiM»nh, ami will naturally tyrunnlxe
** T, U 4,r.-Vvury..» t*¥ f-n ann-Mi.
'' n Imin*; r.mh and hold will conflict with tin* duality
RRSL tyilu-rwise they may £rt uhuitf nicely to-

AW 1 1At p«i>ii* <M persons will he able to deal to their
,*¥i1 fejlanlaf,i*] hut should \n ware of the (A) h:tsllI*U-Ukme**
Il.uh d«It hd* their interests.

it if\l»r tti phnre (K> persona <S) persona will have to nr.
*war* »sufh« imt Intel et tuitlity to furnish n usons for whatever
It*) Hia) do
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The tnslltut for expediency, f<r Immediate utility, of per.
»*» *ni jumjh* safety in mental and spiritual d«\<lopmml,
in that ttuy will n«t throw away the meat for the shadow; ah
though. In spiritual temptation, this may become* also a sour***
*f danger.

Ti*r t*nn»r( ration to t»od.—It will he very difficult, hut nhso*
leitfiy net rfcMry, to r* press entirely, duality, all longing for
tIHE <n»"Site. all regre ts, all vain deepen. This will of its*If
cunn nrr\.ujsuf ss. and yield perfect prur**; hut thin 1«n.h-ruy
* ¥l prohahly <main a subtle ternplntlon aralvist eons«*<t »ti«u
Te do «ohl * Will, cntlr* ly, nnd never to repret, d sre, »r go
te fttrrni»m. Confucius says: llow Is the path «f the Mmri
*rtr«*dd« n ¥

For K«r* nerstton.—There will he need of knowledge, of the
tfch>. snd of the universe, som«* scientific d« vdopmont. and
*hM ty t* s«e further than the nose.

I fr spiritual attalnm* nts. Perhaps through love of 0«*d <H)
T**w*na may he to muse snd n»e*lltnie on <I»d, snd tie-
thlrrs of trod, Ideality, and poethsl. art IstI[* Intuition mill mil
he of use. The p.urr of Imagination will he no<«®ry.

IX. CIIIKIMtKX-IH IW PI'AIT WITH

children n««‘l absolute harmony around th«m, /aim and
t*auso they nrr-'l to barn this Th* y are liable to

f*rs hysteria, and all such unrest fulness They should early
b* taught to re*o”nlre and h<lieve that the one thing th«y need
ts qui*t, peace. and <almn«'Ss In **rd«r to Warn control. th<
h”"St tV|nr to do Is first to cultivate Slow n«*SS of Speech, action,
ar d thought. and f<*linr Ti ns they v ill le« ahl* m r** r¥*»ir*

srd rhartre every *me r.f th*m with acr«j*«'V ~ Arid p**"* *11

nr faMh In Grd> love*. protection and power, tilil'h sill
acr, d ail crentlnual etf*tniiff, ef evil and «wor T>»> nmn»i

«e 't t** taught mental d«veV t¥rnrnt * her* by to attain rn«n-
tal rra«p and abstract thought and the |[.1*astj** * #f k2%41
e-dr* V rhsnlral worle and a « a | d s |ttt
tTfc«n result In the fttlable fUO< ,f |Dfoh* r«rt «tacu*lty Pu.
+dtr 'f th'-urht rru*t bh* |[f,t’o»d 1m I>n "*"*i r oh*
eMar -f/Ad «w«avs wllh” ut atterrtfl at a 1/.rwa! p> *a/>ftrQat

»r«*em nr h'% tme 1?r nature* 7%
A aMra'-'ttV¥  Tree*d tv,'(t»nrl» r« pri fTfe'ltiM'4)
% 4>efTTef A0 Tt Thitj %3« ew ¥

X TF’V 1~7 AT P »X*s
r WeAr on Ttttma sm I AM'nr  Siarary

t 4 m*rK dutms



For Men. Lack of poetic vision. Self-deceit, by desiring
knowledge* but having an incoherent way of getting it, Love
of approval, and being impatient of its slow acqu1rement
XL WEAKNESSES BY WHICH THEY CAN BE MANAGED.

Earthly advantages, and social well-being. Opportunity to
be of service. Flattery

XXL HOW THEY CAN BE EDUCATED MORALLY.

By leading them to spiritual things through their affections,
and by giving them work to do in the training of others
whereby they will have to learn themselves.

XIII. FRIENDSHIP.

Perhaps (S) and (A) persons will best like each other, but
only because their weaknesses are the same. (S) persons had
best make friends of persons of whom they can learn what
they need, perhaps best from (N) and (H) persons.

* Emerson wrote manifold essays without attempt at a logi
cal philosophical system, showing his true (S) nature. This
"orphic** platonism, while most attractive, needs thorough
systematization.
XIV. FAMOUS EXAMPLES.

Religious: Spurgeon, Kingsley, Edmund Law, F. W. Evans,
Mrs. E. G. Fry.

Soldiers: Marat. Pirn, McMahon, Oxenstierna.

Literary Men: Edwin Arnold, Thomas Arnold, J. J. Rousseau,
Julia Ward Howe. H. Beecher Stowe.

Essayists: (more or less "scrappy** and practical) Addison.
Emerson, Whitman. Also Pope, Gerald Massey, Austin, Bul-
wer. Lytton. Lyt".

Musicians: Pleyel, Paer. Schumann, Wagner, Gounod.

Administrators: Vanderbilt, Girard. Jay Gould, Fargo, Peter
the Great the Shipbuilder. Queen Victoria.

Fashion: Beau BrummelL

Scientists: G. S. Mill, Hamilton, Agassiz, Playfair, Romanes,

Mesmer.



THE PARABLE OF THE HEARTLESS SON.

There were two old farmers, brothers, by the name of Roberts,
who had, each, one only son, named John and Howard re
spectively. When these had grown to young manhood, the
night after graduating from the local grammar school, they
had a conversation about the question. What could they do for
-their parents, whose only support they were. John said that
he intended to leave his father and mother, go to the city, fight
his way to a medical education, and be able to support his
parents in luxury. But Howard asked. What will become of
your parents in the meanwhile? John answered, “Who am I
that I should put myself in the place of Providence? God,
who has taken care of them heretofore, will take care of them
while I am away; and I will send them, from time.to time,
all the money I can.” Howard was so incensed at such heart
lessness that he turned away from John, and would no more
speak with him, but returned to his home and spent his young
vitality, brains, and powers, in making fifty cents a day when
the season was good, supporting his parents to the best of his
ability, which was never very great, until by the hard labour
his mind was brutalized, and after twenty years grew unable
ever to earn any more, but nevertheless did his best His
parents were just kept above the level of actual need, and died

as they had lived, fighting the wolf from the door.

In the meanwhile the heartless John went to the city, fought
his way to an education, made himself a practice, and eight
years after leaving home earned one thousand dollars a year,
and in a few years five or six times this amount He had sent
home while he was away' at school the few cents he saved from
his food, although often his parents almost starved. Yet as
soon as he was independent, he made a home for them, and
supported them in luxury to their dyring day.

The question is not, What do you think of the heart!essnes£
of John, or the kindness of Howard, but. Which of the two
actually supported his parents best?

The question is not, is it selfish for a young woman to spend
her whote spare time in prayer and hard study, rather than
“entertain” her callers with conversation which neither she nor
they remember one hour afterwards, but. Did this girl, by grow
ing in the spiritual life actually raise the spiritual and mental
standard of her home and her circle when she was soon able
to give powerful spiritual consolation and advice to her friends
and relatives?

Let accusations of selfishness be dropped by persons who have
not carefully* thought over the question whether their supposed
kindness ever did good to anybody’, and was not kindness to
themselves. Let accusations of selfishness be dropped against
persons who resign all that they' have in order to devote them
selves to self-discipline and self-education for the actual good
of humanity. When a man has resigned all that he has in this
world accusations of selfishness should be dropped. Let his
accusers try how it feels to resign everything, and then they
can resume their charges if they please. Let no man put him
self in the place of Providence to others, and imagine that God
is not abundantly able to take care of others without him, if he
himself resigns all that he has.

Which of the two. John or Howard, did his parents most

good ?



BROTHERHOOD G/ILEND/JR
To promote regularity, thoroughness, and balance, and fruitful
ness of the work of the First Degree the following permanent topics
for meditation at the Monthly General Meetings and the following
thirty days are recommended.
J. Meditation-meeting, March 22, and First Month, B, Tbhe

Practice of Meditation,
II. Silence-meeting, April 22, and Second Month, N, Si/ence

at a Gate of Heaven.
III. F.xamination-mecting, May 22, and Third Month, St The

Constant Danger of Leaving the Narrow Path.
IV. Prcsencc-mecting, June 22, and Fourth Month, C, The

Practice of the Presence of God.
V. Lovc-mceting, July 22, and Fifth Month, //, Disinterested

Love to God as the Foundation of Holiness.
VI. Praycr-mccting, August 22, and Sixth Month, P, Unceas

ing Prayer and Adoration.
VII. Watch-meeting, September 22, and Seventh Month, R,

Figilant Watchfulness as the Price of Liberty.
VIII. Utility-meeting, O&ober 22, and Eighth Month, G, U-

tility to Humanity as the Guide of Life.
IX. Devotion-meeting, November 22, and Ninth Month, T

Devotion as Fragrance of Life.
X. Guidance-meeting, December 22, and Tenth Month, K,

Ability to Hear tbe Still Small Foice Unmistakcably.

XI. Interest-meeting, January 22, and Eleventh Month, 4,
Cutting off of all Human Interest, outside of God.

XII. Forging-mccting, February 22, and Twelfth Month, F,
Hammering and Forging Charafler.

Each topic may be considered on the first Tuesday evening of
the month in respett to one's own past life; on the 2nd, to one's
present ideals of it\ on the 3d, to how to apply it better to thefu
ture life; on the 4th, and 5th, if any, to whatever suggestions may
be given from within in the matter.

It were well if the results of these were jotted down at the time

and later embodied in a conncttcd paper each month.



