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THE CLOSE OF THE OFFICIAL YEAR.

The official year of the Section closes with the month of September, "
Secretaries of Branches, who have not as yet paid their Annual ducs or sent .
any notes of Activities are requested to send them soon. From the materials
to hand we shall have to prepare our annual report.

ANNUAL DUES.
Seceretarics of Branches and unattached members arc requested to send

their arrcars of annual dues.

NEW BRANCHES.
We are glad to note the formation of the following Branches.

DaTe or

Braxcags. CHARTER.

Mangaloro (by Bro. 0. V.  13-8-'01.
Nanjunder Aiyar).

Seidapet (by DBro. D. B. 21.8-0L.

Venkata Subba Row).

Amalapnram (by Bro.
Narayan Swami).

Ferozepur (by Bro. Rai B. 24-8-'01.

K. Lahiri).

K. 21-8.'0L

OFFICRRS.
J. W. Boys, Esq. President, .
M. Scshagiti Prabhu, '
Esy, B. A, Vice-President,
M. Upendra Poi, Esq.  Secretary.
11. Srinivasa Row, Eaq. Asst.-Secy.

& Treasurer..
D. B. Venkata Subba S~
Row, Esq. President. -

M. Bhasica Charlu, Esq. Secrotary..

& Treasurer,
C. Vira Chadrayya Esq. Presidentu

P. V. 8. Gopalam, Bsq. Secrettry
& T'reasucery
I.. Manoharlal Mukhtar President.”
L. S8ohanlal Mukhtar  Secretary.
L. Phulchand Banker ~ Treasurer.
J. E. Shroff, Esq. Librarian.
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NEW MEMBEKS.
The number of members who joined the 1. 8. in August 1901 is 31.

LOSS OF MEMBERS.

By death,—Three.

OBITUARY.
We are sorry to noto the following deaths :—
1. T\ Ethirajula Naidu of Markapur,
2. T. Madduloti Chetty of Markapur.
3. A, Srinivasa Iyenger of Krishnagiri,
o’s

We acknowledge with thanks the receipt of the following journals in
exchange.

The Brahmavadin, and The Light of the East for May, June, and July,
The Light of Truth, and The Temple of Health and Psychic Review for
June and July, The Theosophy in  Australasia, Theosophiscior Wegweiser,
The Arya, Lo Lotus Bleu, and The Kayastha Samachar for July, The
Theosophic Messenger, The N, Z. Theosophical Mazagine, and The Thevsofia
for July and Augnst, The Theosophist, and The Theosopbic Gleaner for
Adgust, The Dawn for August and September, The Maha Bodhi and the
United Buddhist World for Scptember, and The Pantha for Jaistha and
Asharh.

—_——
ACTIVITIES.

Chapra :—Mceting held on the 17th April, 4 present,  Gita read
and explained and some religious discourse held.

Motihapi :—Annual report, Strength 25. President N. C. Chatterjoi,
Secretary, Treasurer aud Librarian Nandalal Bhattacharya, Assistant-Scere.
tary Banku Behary Banecjie. Balance at hand on 31st March Rs. 25 3-6.
Arrangoments have been made to pay to the C. 11 College Rs. 60 yearly.
Meutings held 45, members meet at the howse of the President every Wl
nesday tovead the Hindu Sastras. Read the Bhagbat, the Mababharat, and
back volume of the Prasnottara.  There had been oceasional songs and San-
kirtans, periodicals available--The Theosophist, and Pantha, Vahan Branch
inspection nil.  Poor people to the number of 300 were fed on the oeensious
of Janmastomiand Dulejatra. A committee for helping the . H. College
bas becn L{crwed There are 162 volumes in the Library,
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Rangoon :—Report of the Anniversary meeting. It was celebratod
with great eclat on the 23rd and 24th March 1901. There were three
public meetings in which lectires on “ Morality,” © Evil” and on ¢ Theo-
sophy and Brotherhood ” were delivered.  The attendance in the meetings
-exceggled 100. There was also a breakfast party in which all the members
joined merrily.  The annual report has Ieen printed in hook form,

Periyakulam :—Owing to hot weather. The Branch work was
formally closed.

Erode :—From 1st June Avatar is heing studied every Sunday.
Members and sympathisers ineet to stndy and discuss.  The strength is 16.

Guntakul :—It is proposed that members should ineet at nights of
Wednesdays and Fridays for the study of manunals and on Sundays hetween
2 and 4 p. . for the stndy of Mrs. Annie Besant’s convention lectures

Rémdyan and Mahibhdrat,
Calcutta :—In April 4 meetings, attandance 21, spent in charity

Rs. 142, studied Ancient wisdom.  Two lectures on Dasa Maha Vildya, by
Bro. Rash Behary Mukerji.  C. I1L College donation paid Rs. 2,

Do:—May, meetings, 4 ordinary, 1 special, attendance 23, spent in
charity Rs. 5. Tectures 2, on “Sandhya™ by Babu Tlari Charan Roy.
Stadied “ thought power its control and enltare ™ from the Theosophist by
A. G. Watson, C. IL College donation Rs. 2, Election of office bewrers.

Hyderabad (Sindh) :—Mcetings are regularly held. On Sun-
days the Gita, on Wednesday and Satarday nights, “the Path of Disciple-
ship studied.” A room has been rented for study and keeping the opened
Library., There has been are a Book Depat.

Do. (Decean):—Bi-weekly meeting held on Friday mornings and
Sunday evenings.  Books being stndied are “The Science of Fmotion”
and “ The Astral Plane.” Since the 11th. Public lectuves are delivered every
Sunday mornings by Bro. Jehangir Sorabji. The average attendance is
between 60 and 70.  Interest in T. 8. subjects, is keenly felt.

Masylipatam :—Ialf yearly report ending 30th June 1901, meet-
ings not properly held (when the Secretary was away in Madras). Pancha-
dasi Chapters 3, 4, 5 were read and explained.  Bro, T. Sheshachala Row of
Bezwada Vasishtha Branch delivered three lectures on “Science,” “ Reli-
gion” and “Daty and Bhakti™ on the 9th, 10th, T1th respectively but
owing to the sunmer vacation the attendance was very poor,

Anantapuri—On the oceasion of the transfer of Bro. P, Veeranna
Naidu Asstl. Surgeon and President of the Branch, clothes were distributed
to the pour of the town in 1ecognition of the services rendered by him to
the Branch,
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Sompet:—Reports for May and June. Meetings held 5, average
attendance 4. (ita is being read explained by Pandits Bhallamoodi and
Ramamoorti Sastri Garu, The thin attendance is due to Summer va-
cation.

Jullundhup:—Nine monthly report from 15th October to 15tleJuly,
Sunday meetings regularly held.  The White Lotns Day celebrated.  Rai
B. K. Lahiri visited the Branch and delivered two lectures on “Puja™ and
“Karma.” The lcctures were very interesting and much admired by the
public. Sopplied the ¢ History of the Branch from 1893 to 1901” shewing
steady progress and great activity.

Kaprachi:—Rcports for July—two public lectures on * Kamaloka "
and “the 2nd object of the T. 8.” were delivered by Bros. . Vishram and
C. E. Anklesarai respectively, there were four sittings for the study of “1In
the Ovter Court” which was explained by Bro. Parshatain -Amarso,
Two meetings for the Lotus circle in which lectures on * Obedience to
Parents” and * Obedience to Gurn” were delivered by Bro. D. Vishram and
sympathiser Mr. Dwarka Nath Karmi respectively, average sttendance of
members and sympathisers, at the lecture 18, in the elass 11, in the Lotus
circles 7. In the training class lectures were delivered on “In Defence of
Theosophy ” * Materialism undermined by sceience” and the First Ohject
of T. 8. by Bro. D. Rastamji Jamwalla, Khub Chand Mewaram and Sarayan
Jagjiwan respectively.

WIIITE LOTUS DAY.

Dharampup :—The Gita, read, rice and clothes were given to the
poor.

Aligarh s+—The W. L. Day was celebrated after waking Pooju of
Shri Radha Krishna, the Bhagvat Gita was recited and abuy distributed to
the poor.

Tinnevelly:—TIhe W. L. Day was celebrated by the reading of
X. chapter of the Gita and a portion of the Light of Asia, The meeting
consisted of members and sympathisers.

Bangalore:—The White Lolus Day was celebrated.

Coimbatore:—\W. L. Day celcbrated by reading extracts from the
Light of Asia und the XII chapter of the Gita, about 5000 people
were fed.

Jullundhur:—W. L. Day was celcbrated by distributing food to
the poor, some hymns were snng, portions of the Gita were read and ex-
plained, the life and work of IL P, B, was explained,
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QUESTIONS AND ANSWERS.
(Continued from Page 197.)

Q. XLIV.—Is it advisable te read all authors oven in case of
Vedopta Books ¢

Ans.—Reading is usefnl, but assimilation is much more
important. A man who has thoroughly assimilated a system of
Philosophy has really mastered all books dealing with that
subject and can be said to be well versed in them even without
reading them all ; hence the reading of all the books are not
necessary, though that might be very useful. Reading withont
assimilation is worse than non-reading. D,

Q. XLV.—What is the description of an author whose works
may be studied by oll ?

Ans.—The anthors, who take the most broad and eatholie
views of every system and who therefore are uble to appreciate
every system and can give an unbinsed iden of them all, can be
safely stndied by all. D,

Q—Wha! is the karm in studying works published by anthors
who are not recoguised by that braueh of wise men ?

Aus.—The harm is the narrowing of the mind, making it
incapable of recognising the spirit of other systems, such study
therefore sows the seeds of bigotry and hostility. D.

Q. —What does it wean by keepiug the sacred thread on the ear
at the fired time viz : ab the lime of going to privy §e. §e?

Ans.—The meaning is plain, to keep it out of the danger
of coming in contnct with the earth &e. .

Q. XLVILL—Does @ man commit sin by thought only, though
ke dues not do so 2 Can ke be vesponsible for the same 2

Ans.—Yes. Thonght -actions are more powerful in regulat-
ing the future of men; physical actions ave temporary and their
results are physical, hut the thonght-nctions are more persistent,
and silently mould the character of men. Hence actions, whether
sinful or virtuous committed in thonght, have much more lasting
result than those committed physically, Certainly every ong is
respousible for his mental acts, D,
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Q. XTIX.—The best men of Indin, spirvitual and temporal, died
aboul Lo thonsand years agn.  Is it not reasonable that al least a
few of them should be horn al this time to take a prominent lead in
the veqeneration of Tndia, moral and social 2 One might fairly expect
a few of those ammerous laae-givers and philosophers to be born now,

Ang.—They might have born in some suited climate or field
is being made here for their coming down or it is not. yet time.
Until there is suppression of Dharama, the time does not come for
the great men to come down to make a revolution. Think of
the time before the Krench Revolution and the abolition of the
slave trade, D.

Q. LIT—Whal are the inner monnings of the following ?

(a.) Gurw must offer madhupark to his desciple prepared from

cows blood.
Muann I11 3.

(b.) There is no sin in taking flesh, and wine and haring seenal

connection.
Muann V. 56.
Ans.—(2) There is nothing in the text which requires
an “inner meaning” to explain ¢ Madhnparka.”  The word is
“Gabd” which means “Maulhuparka,” but there is nothing in the

“eow blood.”

text which implies that it is to be prepared from
But if we take in this counection sloka V. 11 there we fic-d mention-
ed “ the killing of an animal is also allowable in making Madhu-
parka” and unless we know the method of preparing it we
cannot explain this. In Chap. V. Sloka 41 it is said “only in
Madhunparks, in Jagna and in the performance of the Pitri and
Deva Karmas, animals could be killed but on no other occa-
sion,” but since it is admitted that animals were actually killed at
the two latter oceasions I think there is no need of having an
inner meaning when it is said with respect to the fivst.

The text does not say that the Madhuparka should be offered
by the Guru.

(b) Here also no inner meaning is needed, this sloka simply

postulates a fact in nature as already noted in chapler V. slokas
28, 29, 30.
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 Every created thing is meant hy Projupiti to bo food for
some onv clse, both vegotables and animals are intended to be foud
for unimals, the vegetables are food for the animals, the teethless
animals ave eaten by the toothed ones, the handless are used as
food for those gifted with hunds.  The weak and timid always
serve as food for the strong. Therefore if animals are ealen
simply to serve the purpuse of fvod (not to serve aus palatable
dishes) no sin is committed.” This is the general law. In the sloka
qnoted, this law as regards the eating of flesh hus been extended
to drinking * wine” and to having * sexual intercourse.” This is the
general rule ; but thuse who aim at higher lives have to follow
stricter rules as noted in sowme of the previous slokas. Ilere it
must be noted as Hlesh is allowable simply to serve as food where
it conld not be avoided owing to special circnmstances, 50 wine can
be taken on oceasions when its taking is imperative, as in
“ a"{'ﬁq{q"—g{ﬁﬁ" wine can be taken for medicinal purposes only.
(Lt must here also be noted that the [ndian wines have different
modes of preparation from that of the Knropean ones and are
Iess injarions than the others arc) Similarly in the case of sex
conuection 1t is not blameable when it is had only for the propaga-
tion of the species but not for its accompanied pleasure. .

Q. LUL—It is soid thal yeacus is the etect of occusionnl jlushes of
the Migher Manas or Buddhi into the loeer-munas, It is also said
that in all persons the Buddhi Tatwa is the same, pure and divine and
dues not cary according to personalilies, why thew are different sorts of
genius manifested i the world !

Ans.—-The answer is a very simple one,

The fire, may rewain the same bat its colour vavies necord-
ing to the mature of the materinls consumed by it e, g., wood,
sulpher, magnesium &ce; the wood gives a red light, the sulpher,
blue, the magnesium, white &, Or {ake a more ensy example,
take an ordinary lamp, put it in differently coloured lanterns,
you will get different sorts of light even from the same lamp,
Asin these cases, the combusiible substance, or the colonr of
the glasses determines the colour of the light, so in the casc of man
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the nature of the Upadhis or bodies determines the intensity and
luminosity of the expression of the Buddhi Tatwa in different
men, It is for this reuson the Brahmins used to live the purest
life and in those days we had glorious manifestations of the Bud-
Tatwa in them, bnt with their living the most impure life by
tuking prohibited food, by being engaged in forbidden professions,
they huve lost their highest privilage and have in the mujority
of casecs, become but best cooks, best darwans or at the most
flourishing lawyers,

The defilement of the Upadhis has brought about this
sad chunge, D.

Q. LIV.—It is said that the Desive Body also perishes within
certuin time after death. Is it to be assumed that the desives also perish
with the desire body? If so what thew remains to canse rebirth and
veturn to Barth ? Lf not what is the difference betwoen desire and desire
body ?

Ans.—It is certain that the desire body perishes within
certain time after death hut it does not imply that thereby the desire
with respoct to that Individual also ends : with the dissolution of
the desire body the desire with vespect to that persouality only
ends, or more rightly with the end of the desire, the dosire-body of
that personality dissolves, but the desire of the individuality does
not perish, it is this which causes the re-birth.  Of comrse by per-
sonality, 1 moan one link of life in a chain of lives, which forms
the cutire life of an ego, To be more clear I would suy that an

370 has to pass through an innumerable number of existences, each
of which is called a pevsonality, while the whole life is called an
individual life. The objeet of the individnal life is the perfection
of the Kgo, while the object of the personality is experiencing the
fruits of a portion of the Karmna of the Individual and in major-
ity of cases to form some new Karma. Take for instance the life
of u student—to complete his educution he must pass the highest
examination for which the university in which be studies has
provided—but this university caroer consisis of several periods
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of study e. g. the passing of the Kntrance, F. A. or intcrmediate,
B. A. and M. A. Examinations and 80 on. The whole conrse of
B‘mdy which the student shall have to finish will be compared to
his individual life, bat each period, to his personality; each
period is complete in itself, bubis not complete as a whole, and unless
a student passes throngh all these periods he ean not be said to have
finished s career as a student. This passing throngh the complete
university course can be called the Individual life of the student
and his periodie life as an  HKntrance class student or K. A,
student, hig personal life.  Now althongh after passing the
Kntrance examination or any other periodie conrse, a student may
be said to have completed one conrse and with respect to that conrse
his life may be said to have come to an end, yet he cannot be
said to have finished a student’s eaveer 3 so at the end of a periodic
life & man may be said to have completed his life and to have ex-
perienced all he had to experience in that pergonal life, yet thab
Jife ean nob, be said to be complete as a whole.  From the ahove
it is clear what is a personal and what an individual life.

But there is still another stage ; in passing any examination
e.q. the Eutrance or any other, n student has to study in several
classes hogining from the tivst and ending with the 7th year class,
Now after each year. a course is finished, hut it is only a part with
fespect to the whole eourse,  Similarly the Kgo to finish his per-
aonalitiy has to phss throngh several classes—snh-staces of life . g.
the physieal, astral, lower mental and higher mental lives, in con-
nection with the physical, astral, mental and devachanic planes
of existence. These snbestages of life in the different planes of
existence may be compaved to the different years of study through
which the student must pass, but there is only this difference,
a student has not to pass throngh the same class twice but an Ego
must go throngh the same plane twice to complete one round of life.
Thus a ronnd is further sub-divided into two stages (1) stages of
dissolution and formafion heginming from the physical birth, passing
through deaths of the physical, astral, mental (lower and higher)
bodies (2) the stages of pure formation, during which the ego is
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clothed in his successive bodies mental, astral physical (pre-natal),
These lutter are his bodies in which he shall have renp the fruits of
u portion of his previous Knrma—known ag his Prarabdha Karma,
But it is a fact that with the reaping he also sowrs new seeds
which shall have to bear fruit either in this life or in the next—
this portion of his Karma is called KriyAmana Karma 4. e
Karma which proceeds to sow new seeds. This portion of the Karma
which will bear fruit in his next life or any other subsequent lives
goes to add Lo the stock of his Senchitn Karma—the stock of Karma
out of which, a portion only capable of beaving fruits in any one life,
is sorted by the Lovds of Karma ag
his Pravabdhe Karma. Thus the
elernal cirele of lifo goes on by thiy
Chain of Karwa, as shown by the
dingram. This chain is eternal and
it is to thiy that hirths, deaths, wnd
rebirths are due,

Now to complete my answer T will illustrate my comparison
of o student’s life by means of diagrams, trying therehy to show
what is personality and what is individuality, what is the period
of pare formation and what is tho period of * dissolution amld

formation.”
(" {Mh year. } No. 4 Personality 1
(Hh 1 No. 3 Persouality
(dd §
{211([ » ) No. 2 Personality
Ist year. 5

(7th years. 3 Physieal body (before birth) ] Yir

ntrance Course. F.A. B.A. M. A,
-LpengpApuf ouv A oY vty LV

A Strpext's CAREER oF LIFE.

o .
6th &E %5 2 Asiral body -
dth ,  Z7<7 (1 Mental body l »
{ 4th ,, 7 The turning point (life in devachana) Le
rd ,, B3 h Mental life after astral death 5
2nd 5:‘ 5 Astreal lile after physical de ath z
G 'le't' no4 ?. 4 Physical life after bivth J' £
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Time of Physical birth.

Thus to complete one personality an ego has to pass along
the Jeft. hand side down from A through B and then right nup to A
again,  This life from A to Band from B to A may he said to com-
plete one personality.  From A to B is the period of pure forma-
tion of the bodies, (noted in the figure) ie, during which the
bodies are prepared by the Lords Karna, in which the Ego shall
reap fruits of certain portion of his Karma during the life of
disolution and formation; during this peviod the ego (Jiva) is
clothed with bodies after bodies 1st the mental, 2nd tha astyal

and 3rd the physical.  The physical has again two subedivi-
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sions (a) in the womb, (b) in the eanrthly life, The life in the
womb is merely a life of formation, bat the life in the world
is partly one of growth and partly of dissolution; for in each
moment of our physical life not only mnew particles are
added to the body but particles are also going out of it, this
combined process may be called the physical life, When the
fruits of Karma, intended to be reaped in thiy body, are
enjoyed, and the purpose of this physical body is finished it goes
to dissolution by death. Similarly when the life in the Kama loka
is finished, that hody is dissolved which means when the desires
are exhausted, the body, which was to enjod those desives, becomes
dissolved, This does not mean that the whole stock of desire of
the Individuality is at an end, it means only the desives which
were to bear frait in that Jife wre exhausted, but the Kuo shall
have to start again after renching A, by similarly exhausting his
Kurma in the lower aml higher mental planes. Just as o student
after passing an examination shall have to study again for the nexg
course, 50 the individaality alter finishing his personal life shail
have to start into another new personal life, beginning from A,
passing through B and finishing with A,  Hence with the destruc-
tion of the desire body, the desives of the Kgo as an individuality
cannot be said to have come to an end, The Lords of Karma, out
of his Sanchite Karma or the unexhausted stock of haurma will
form for him another new desire hody in the mental plane
during the formaiion period, 'This is the cause of rebirth. The
unused portion of Karma brings about the new desire body suited
for she personality.

Hence with the destruction of this desire body, the desire of
the personality ends but not those of the individuality which

becomes the cause of rebirth. D.
QUESTIONS.

Q. L—0n what principle ten fomons * daataras of Vishnuw'
are distinguished from the 28 Avataras ¢

Tnwhat Kalpa manwantara, Yuge, Bownd, Globe, Kace and Sub-
race did all those 24 Avataras tuke plae ¢

(. LL—What are the corresponding Hinduw terms for Ronnd.
Globe, Ruce and Subrace wsed on the Theosophecal books ¢ And in what
Hindu books are they tv be found ?

’
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THE SANDHYA.

(Continued from paye 186)

These are then the three bodies, Denge or Sthula, Sahtle or
Snkshma, and Cansal or Karana, These three bodies are co.
related with three stutes of conscionsness @ Jagrat or wakineg,
Swapna or Dreaming and Sushputi or the consciousnosy of the
unconscions.  The waking state i3 the stabe in which external
objects are cognised  through Juanewdriyns,  With ordinary
humanity this waking state represents the cognition of physical
objects in the physieally waking state, But the word Jagrat
need not be taken in this lmited sense. 1t is the state in which
eofernal objects are perceived through Jnanendriyas, These es-
ternal objects generally are exterual  physical objeets for the
majority ol mankind, but there ave objects external to ns, which
are other than the physieal : namely, objects in the astral and
mental planes. The eonseious perception of these ohjects may be
attained through Yogie training, and when sucle cousciousness is
acquired, the perception of those super-physical objects would
also helong to Jacrat State.  To be logical and strict in the use
of our terms, we mast apply * Jagrat ” to all statos of conscions-
pess, wherever there is a pereeption of an wctual external object :
whether sueh  percoption takes place while we are physieally
awake or whether wo arve functioning on the Astral or Mental
planes, in the full possession of our counscionsness, though the
physical bady may or may not be locked np in deep sleep.  Since
the Jusnendriyas belong to the Sukshma Sharira, whenever those
Jnanendriyas ave functioning, whether in relation to the dense
physical objects or subtler astral or mental objeets, the resultant
state of conscionsness is “Jagrat” or waking couscionsness.
There may be infinite gradations of Jagrat—from thut of the
ordinary savage who sees but does not perceive, to that of the
Highest Jivan-mukta whose physieal brain eveu is so attuned as
to respond to the vibrations of the Astral and Mental matters and
who simultancously perceives the objects in all the three worlds,
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and does not require trance to liberate his soul on the higher
planes.

Swapna on the other hand should be applied to ¢ dream”
state only—namely when the Vasanas or impressions reproduce
themselves, Perception does not end with the mere act of c;.;gni-
tion of an external object. Tivery perception leaves an impression
behind according to the natnre of the object perceived. If it is
an astral object, the impression is left on the Asteal Body, if it is
a Mental object then sueh impression is left. in the Mental Body,
if it is purely physical, its impression is left on the physical body.
There is an inherent power in the Atma to recoive these impres-
sions and to have a vehearsal of the experiences it has passed
through, This rehenrsal or drama is dream—it may be a dream

in the physical brain, or in the Astral or Mental, Svapna has

r ” y

been derived by some from Swa * self” and ap * to obtain"—1 ¢,
to get out the things stored in ones self, and review them. With
ordinary men swapna consists generally in the vevival of the
memories of the waking state of the day 5 in the highly advanced
Yogi, the Swapna may be the revival of the memories not only of
the physical birth but of all the past bivths, not only of tho
physical plane but of all the three planes, The chicf difference
between Jagat and Swapna is that in the fiest, the Afma is in
relation with an object outside its dense or subtle hodies, pereeives
such object aud rencts upon it—generates Kavrma; in the other
it ig not in relation with any such external object and therefore
cannot generate any fresh Karma,  One is a state of action, the
other of simple enjoyment.  The pasl-morlen state of majority of
mankind is thus a state of simple enjoyment, a revival of impres-
sions of the life just ended, and re-cnacting them in the Bhuva
and Svah Lokas. In this connection, it may be mentioned, that all
dreams do not belong to Swapna state.  Some of them are real
experiences in higher Lokas, and then they belong to the Jagrata
state, thongh their memory on awakening is Swapna. It reqnirves
a high state of spiritual developement to distinguish snch dreams
—whether they belong to the category of Swapna or that of the
Jagrat. The Svul in the Jagrat state is called Visva or the
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Universe ontside it: the Sonl in the Swapna state is called Taijass
*“ lnminons,” because it illumines its own impressions and sees
them with its own light.

.The Third state of conscionsness is  Snshupti—that which I
have called the consciousness of the unconscious, the so-called
dreamless sleep, that stute of which one speaks on awaking, “ ¥
was conscious of nothing, 1 slept very sonndly.”  This conscions-
ness of the nnconscions may be duoe to two different causes : the
immediate canse in both enses however is the total cessation of
brain activity, and hence a fecling of physical vest and qniet ; and
consciousuess of undefined and nndefinable happiness and hliss.
But while the brain is in this state of rest, the sonl may be active
on the Snkshma planes—on the asteal and mental : may be tanght
by its Gurndeva, may be helping others, in short passing through
experiences which the physical brain cannot translute into physi-
cal memory.  Nince in these higher regions there is o great ex-
pansion of conscionsness, and as happiness is the resnlt of snch
expansion, & vagne memory remains on awakening, and the person
says “ [ alept very happy and I was conscions of nothing.”

Now this state of Shushapti—of acquiring knowledge or
helping other in sleep—is, T think, the privelege of only very rare
individuals, of those who are on the path of Discipleship, who are
nnder the training of some High Sonl, Tt cannot, he the condition
of the majority—ut least our hooks do not speak of the Shushapti
in that sense. What appears to take place with the majorvity of
mankind is that during Shushapti, the subtle body dreams in its
subtle form, and the physical brain remaing unconscions of snch
dreams, and hence gets pevfect rest, which gives it a sense of happi-

ness on awakening,

But strietly speaking hoth these kinds of Shushupti should
not be ealled by this name-—for the first is really a dagrat state,
though the physical brain is not conscions of it; and the second
in veally Swapra, bt without any memory of it, 1In fuct the
hrain conscionsness isa very limited consciousness, the waking and
dreaming in higher planes, may never be known to it 5 and that



ghieh to it is blank, may be really full of active work or passive
ﬁreaming in subtler and more rarefied bodies, The real Shushupti
i that which the Upanishads describe—when the subtle body
mérged mto the Karana Sharira temporavily—when the Shuksh.
n*censes to function, and the consciousness is withdrawn from it
Eto the Karana. To take an analogy from the lower plane :—
:ﬂ'heu the consciousness is withdrawn from the physicul, and
ctions in the Shakshma hody, we call it the «leep of the physi-
eal body or Swapna-Avastha, similarly when the consciousness is
withdrawn from the Sukshma body inte the cansal, it is Shushup-
ti. From the form side, the conscionsness acting in Sthula and
Bukshma in relation to external objects is Jagrat ; the same con-
soionsness with the nvennes of the external impression closed, and
cognisant of its stored up images is Swapna ; and the conscions.
aess withdrawn tiom physical and the subtle and collected in the
causal is Shushupti. Jagrat 18 consciousness m the Present,
Swapna is consciousness in the Past and Shushupti by analogy
may be said conscioustess m the Canse—the mother of fature.
Hence the Kurana Sharira is called in Suuskrit Prajna or Fore-
knowing or Prophetic.

We have defined Atma to be that which is ahove the
three Sariras and the five Koshas or Sheaths. We have deseribed
briefly the three Sariias abore, we <hall now hashiy glance
through the fire Koshas The five Koshas themy represents
snother phase of thought—it looks upon man not from the side
of consciousness and torm, but from the pomt of metaphysical
pnelysis. These Konhas never exist as separate entitiva—for the
purposes of functioning of consciousness, the thiee bodies repre-
kent the real entities. Tho five Koshas however are the anatomi-
pal ultimates of these three bodies. As boues and blood can
never exisb separately but co-exist in a living human body, though
for the purposes of anatomy they are treated of separately, so it is
fyennry to speak of the man as consisting of five Koshus, though
(p & Jiva these are ull blended and cannot exist sepa1ately.

(To be continued.)
Yyinted by Freeman & Co.. Lin.. ut the Tard Driniin: Works. Beuare.
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THE THEOSOPIICAL SOCIETY
-iei-
The Theosophical Suciety was formed at New York, Novemher 17th,
1875. The Bociety ua a body eschews politics and all subjects ontside its

declarsd sphere of work. The rules stringently forbid members to com-
promise ifs strict nentrality in these matters,

The simplest expression of the objects of the Society are -

Fuest :—To form a nucleus of the Universal Brotherhood of Humanity
without distinction of race, creed, sex, caste or colonr.

8ecenn :—To encourage the study of comparative religions, philosophy
and science.

Turwn :—To investigate unexplained laws of nature and the powers
latent in Man,

From the ohjects of the Socioty, it will be observed that jts programme
offers attractions chiclly to such persons as are imbned with () an unsel-
fish desire to promote the spread of Rindly and tolerant feelings between
man and man (b) a decided interest in the study of ancient literature and
Aryan intellectiial achievements, (¢) a longing to know something abont the
mysterions department of our human nature and of the universe about us,

The act of joining the society cardies with it no obligation whatever
toprofuss belief in either the practicability of organising a brotherhood
of mankind or the superior value of Aryan over modern science, or the
existence of oceull powers latent in man, The Society may bo troly said

toappeal to the sympathies of any one who wishes to do what lies in his

power to make the world better and happier than it is now, by awakening

in mankind a greater love of all that is noble, good and true,

Whatever may be a member's religions views, he is at perfect liberty
to enjoy them unmolested, butin roturn he is expected to show equal
forhearance towards his fellow members and carefully avoid insnlting them
for their ereed, their colour or their nationality, 1f he belongs to a caste,
hie will not be asked to Jeave it nor to break its rules,

The promaters of the Society’s ohjocts hope and mean at least to
induco a large hady of the most reasonable and hest educated persons of
all extant races and religions groups to aceept and put into practice the
theory that, by mutual help and a generons tolerance of each other's pre-

conceptions, mankind will be largely benefitted and the chances of discover-
ing hidden truth immensely increased.
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NOTICE.

Translations of the following T. 8. Books have been undertaken,
“ Av@iar " in Urdn—by Sirdar Umirao Singh: '
The *story of the Ureat War” in Urdn—by Lala Prabbu Dagal of

Sambhar. .
“ Self and its Sheaths” in Hindi-by Lala Sain Das of Lahore.

“Thought Power, It control and oultme” in Hindi and Urdu—by
Lala Suraj Bhan.

“Kanna” in Hindi.

“ Anciont Ideals in Moden Life” in Hindi—by Baij l!i,thBhrgav.

“ Epitome of Aryan Morals” in Canarces—by thé Karkul Branch

— O
[Advé’i'*tisement.]

.THE TEACHINGS OF THE BHAGVAT GITA
AN ADDRESS BY MR. HARINARAIN APTE.

Superintendent, Anandasram, Poona.

Copies can be had of
Messrs. BABAJI SAKHARAM & CQ),,
Opposite G L. Hospital, Esuf Buildings, Bombay.
—_——
CALL FOR HELP.

% The Shilong T. 8. members have suffsred a great loss by the destruc

tion of the Shilong Indian Club, spedinlly by the destruction of the

- Theosopincal Section attached to it ; the Juint Sceretary of the Club Babu

Satyendra Kumar Basu F. T. 8. appeals to all T. 8. members for tho 1cv

toration of the section by sending T.8 books to him. Joint Secretary to
the Shillong Indian Club.” We 1ecommend this to our T. 8. members.



