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P rasnottara, the Gazette of the I ndian Section of the Tiieoso- 
PHIOAL Society, containing notices of the movements of Theosophy in 
India and the workings of the Indian Section, is published at Benares, India, 
on or before the 15th of every month. Two-thirds of it is devoted to 
religions and philosophical subjects explained in the light of Theosophy 
and to Questions and Answers for the elucidation of the intricacies of reli
gions customs and manners of the Hindus &c. A new volume begins with 
the January number.

Subscrip tions for non •members of the Theosophical Society in advance :—
Yearly, Indian, Rs. 3. Foreign, 4 s. or$ l. Single copies, Annas 4. 

4 d. or 12 c. each.
Members of the Section paying their full annual dues will each got a copy 

free, in the case of a member attached to a Branch through its Secretary and 
in the case of one not attached to any branch, direct from the General 
Secretary. Each member is entitled to a copy from the month of the ismic 
of diploma to him.

B ack numbers :—when available are supplied to both members and non
members at annas 4, 4d or 12 c. each.

Communications :—All communications should he addressed to the
Editor, Balm Upcndranath Basil, Jt. (ienl. Secy., Indian See., T. S., Benares 
or the Sub Editor Balm Pliana Krishna Bisvas Asstt. Secy. Indian Sec. T. S.

C ontributions :—All matters for tin; Pnwnntiara including Answers to 
Questions, should be in hand o n  the 2Ulh o f  the previous month to ensure 
their appearance in the next, issue. They should be written on one side of 
the paper only. When necessary, communications will bo condensed by 
the Editors.

The Theosophical Society is not responsible for any statements contained 
herein. For answers bearing no initials the Editors an*, personally liable.

N on-delivery:—Members and subscribers are requested to intimate to 
us within a month of its issue if it has not reached them, so that we may 
enquire about iL and send a duplicate copy, if necessary, before the number 
is exhausted.

Circulation :— It has a monthly circulation of over 3000 copies in most 
parts of the world.

Adoertisenient:—Wo intend in future to advertise notices of Books 
published on religious, philosophical and Theosophical subjects.

RATES FOR ADVERTISEMENT.
For a page per month ... ... ... Its. 5 0 0 S

J a page ... ... ... ... „ 3 0 0 |
„ j a page ... ... ... ... „ 2 0 OJe

The minimum charge for advertisement is Rupee one only. For ternia 
of advertisements for a longer period, communicato with tho Assistant 
Secretary, T. S. Benares.
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The official year of line Section close» with the month of September, 
Secretaries of Branches, who have not as yet paid their Annual dues or sent . 
any notes of Activities are requested to send them soon. From the material« 
to hand wo shall have to prepare our annual report.

ANNUAL DUES.
Secretaries of Branches and unattached members are requested to send 

their arrears of annual dues.
NEW BRANCHES.

Wc are glad to note the formation of the following Branches.

& Treasurer.’
Saidapet (by Bro. I). B. 21-8-’01. D. B. Venkata Subba

Ferozepur (by Bro. 11 ji B. 2I-8-’01. L. Manoharlal Mukhtar President.

THE CLOSE OF THE OFFICIAL YEAR.

Branches. Date of 
Charter. Officers.

J. W. Boys, Esq. President.
M. Scshagiri Prabhu,

Esq., B. A. Vice-President. 
M. Upendra Poi, Esq. Secretary. 
H. Srinivasa Row, Esq. Asst.-Secy*

Mangaloro (by Bro. 0. V. 13-8-*01. 
Nanjunder Aiyar).

Venkata Subba Row). Row, Esq. President 
M. Bhasica Chariu, Esq. Secretary..

& Treasurer.
Amalapuram (by Bro. K. 21-8*’01. 

Narayan Swami).

K. Lahiri). L. Sohanlal Mukbtar Secretary.
L. Plmlchaud Banker Treasurer.
J. E. Shroif, Esq. Librarian.
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NEW MEMBERS.

The number uf members who joined the T. S. in August 1901 is 31.

LOSS OF MEMBERS.
By death.—1Three.

OBITUARY.
We are sorry to noto the following deaths :—

1. T. Ethirajulu Naidu of Markapur.
2. T. Madduloti Clietty of Markapur.
3. A. Srinivasa Iyengor of Krishnagiri.

• *

We acknowledge with thanks the receipt oC the following journals in 
exchange.

The Bralun&vadin, and The Light oE the East Tor May, June, and July, 
The Light of Truth, and The Temple of Health ami Psychic lteview for 
June and July, The Theosophy in Australasia, Theosophimicr Wegwciser, 
The Arya, Le Lotus Bleu, and The Kayastha Sumachar for July, Tho 
Thcosophie Messenger, The N. Z. Theosophieal Muzaginc, and The Tlioosoliu 
for July and August, The Theosophist, and The Theosophic Gleaner for 
Aflgust, The Dawn for August and September, The Malm Bodhi and the 
United Buddhist World for September, and The Pantlia for Jaistha and 
Asharh.

ACTIVITIES.

C h& ppa Meeting held on the 17th April, 4 present. Gita read 
and explained and some religious discourse held.

M o t ih a r i  -Annual report, Strength 25. President X. C. Clmtterjei, 
Secretary, Ireasurer and Librarian Xandalal Llhaltacharya, Assistant-Secre
tary Bauku Behary Banerjie. Balance at hand on 31st March Ks. 25 3-1». 
Arrangements have been made to pay to the C. II. College Hs. 00 yearly. 
Meetings held 45, members meet at the house of the President every Wed
nesday to read the Hindu Sustrus. Bead the Bliagbat, the Mahahharat, and a 
hack volume of the Prasnottara. There had been occasional songs and Saii- 
kirtans, periodicals available-■■ -The Tlieosophist, and Pantlia, Valian Branch 
inspection nil. Poor people to the number of 300 were, fed on the occasions 
of Janinastomiund Dulejatra. A committee for helping the C. 11. College 
has been i'c rmed There are 102 volumes in the Library.
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Rangoon *•—Report of. tho Anniversary meeting. It was celebrated 
with great eclat, on the ‘23rd and 24th March 11)01. There wero three 
public meeting in which lectures on “ Morality” <l Evil ” and on “ Theo
sophy and brotherhood ” were delivered. The attendance in the meeting* 
exceeded 100. There was also a breakfast party in which nil tlio members 
joined merrily. The annual report has lieen printed in book form.

Pepiyakulam :—Owing to hot weather. The Branch work was 
formally closed.

Erode From 1st June Avatar is being studied every Sunday. 
Members «and sympathisers meet to study and discuss. Tho strength is 16.

Guntakul :—It is proposed that members should meet at nights of 
Wednesdays and Fridays for the study of manuals and on Sundays between 
2 and 4 p. m. for the study of Mrs. Annie Besant's convention lectures 
R&mayun and Mahahh&nt.

Calcutta:—In April 4 meetings altandance 21, spent in charity 
Its. 142, studied Ancient wisdom. Two lectures on I)asa Malta Yidya, fiy 
Bro. Bash Bchary Mukerji. C. II. College donation paid Rs. 2.

DoS—May, mootings, 4 ordinary, 1 special, attendance 23, spent in 
charity Rs. 5. Lectures 2, on “ Sandhya" by Balm Ilari Charan Roy. 
Studied “ thought power its control ami culture” from the Theosophist by 
A. G. Watson, C. II. College donation Us. 2. Election of ofliee hearers.

Hyderabad (Sindh):—Meetings are regularly held. On Sun
days the Gita, on Wednesday and Saturday nights, “ the Rath of Disciple- 
ship studied." A room has been rented for study and keeping tho opened 
Library. There has l>een are a Book Depot.

DO. (Deccan):—Bi-\voekly meeting held on Friday mornings and 
Sunday evenings. Bonks being studied are “The Science of Emotion" 
and 11 Tho Astral Plane." Since the 11th. Public lectures are delivered every 
Sunday mornings by Bro. Jehangir Sorabji. The average attendance is 
between 60 and 70. Interest in T. S. subjects, is keenly felt.

M a s y lip a t a m Half yearly report ending 30th June 1901, meet
ings not properly held (when the Secretary was away in Madras). Paucha- 
dasi Chapters 3, 4, 5 were read ami explained. Bro. T. Shesluivhala Row of 
Bezwada Vasisbtba Branch delivered three lectures on “Science," “ Reli
gion" and “ Duty and llliakti" on the 9th, 10th, 11th respectively but 
owing to the summer vacation the attendance was very poor.

A n a n ta p U P * —On the occasion of the transfer of Bro. P. Yeeranna 
Naidu Asstl. Surgeon and President of the Branch, clothes w'tc distributed 
to the poor of the town in iccognitiou of the services rendered by him to 
tho Branch.
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Sompet:—Report» for May and June. Meeting» held 5, average 
attendance 4. Gita is being read explained by Pandits Bhallamoodi and 
Rainainoorti Sastri Garu. The thin attendance is due to Summer va
cation.

Jullundhur: —Nine monthly report from 15th October to 15tl# July, 
Sunday meetings regularly held. The White Lotus Day celebrated, llai
B. K. Lahiii visited the Branch and delivered two lectures on “Puja” and 
“ Karina.” The lectures were very interesting and much admired by the 
public. Supplied the “ History of the Branch from 18(13 to 1901” shewing 
steady progress and great activity.

K a r a c h i:—Reports for July—two public lectures on “ Kamaloka ” 
iind “the 2nd object of the T. S.” were delivered by Bros. D. Vi shram and
C. E. Anklesarai respectively, there were four sittings for the study of “ In 
the Outer Court” which was explained by Bro. Parsliatain Amarso. 
Two meetings for the Lotus circle in which lectures on “ Obedience to 
Parents” and “ Obedience to Guru” were delivered by Bro. D. Yishrain and 
sympathiser Mr. Dwarka Nath Karmi respectively, average attendance of 
members and sympathisers, at the lecture 18, in the class 11, in the Lotus 
circles 7. In the training class lectures were delivered on “ In Defence of 
Theosophy” “ Materialism undermined by sceience” and the First Object 
of T. S. by Bro. D. Rastamji Jam walla, Klmb Chand Mewarain and Sarayan 
Jagjiwan respectively.

WHITE LOTUS DAY.

Dhapampur:—The Gita, read, rice and clothes were ¿ivun to the 
poor.

A lig a r h : —The W. Tj. Day was celebrated after making Pooja of 
Sim Radha Krishna, the Bhagvat Gita was recited and alms distributed to 
the poor.

Tinnevelly:—The W. L. Day was celebrated by the reading of 
X. chapter of the Gita and a portion of the Light of Asia. The meeting 
consisted of members and sympathisers.

Bangalore:—The White Loins Day was celebrated.
Coimbatore •—w. L. Day celebrated by reading extracts from the 

Light of Asia and the XII chapter of the Gita, about 5000 people 
were fed.

J u llu n d h u r : —W. L. Day was celebrated by distributing food to 
the poor, some hymns were sung, portions of the Gita were read and ex
plained, the life and work of II. P. B. was explained.
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QUESTIONS AND ANSWERS.
(C on tinued  fr o m  P age  197.]

Q. X L T Y .— Is  it  advisable te rend a ll au thors oven in  case o f 

V cdupta  Books i

Ans.—Reading is useful, but assimilation is much more 
important. A man who has thoroughly assimilated a system of 
Philosophy has really mastered all books dealing with that 
subject and can be said to be well versed in them even without 
reading them all ; hence the reading of all the books are not 
necessary, though that might be very usefu l. Reading without 
assimilation is worse than non-reading. J).

Q. X ' I V .— W hat is the description o f  an  a u th o r whose works 

m a y  be stu d ied  by a i l?

Ans.—The authors, who take the most broad and catholic 
views of every system and who therefore are able to appreciate 
every system and can give an unbiased idea of them all, can he 
safely studied by all. 1).

Q .— W hat is the harm  in  s tu d y in g  works p u b lish ed  by authors 

who are not recognised by th a t branch o f wise, m en ?

Ans.—The harm is the narrowing of the mind, making it 
incapable of recognising the spirit of other systems, such study 
therefore sows the seeds of bigotry and hostility. I).

Q .— W hat does it m ean by keeping the sacred thread  on the ear  

at the fir e d  time, v i z : a t the lim e o f going to p r iv y  Sec. S ’C ?

Ans.—The meaning is plain, to keep it out of the danger 
of coming in contact with the earth &c. 1).

Q. X T j V J IL — Does a m a n  com m it sin  by thought o n ly , though  

he does no t do so ? C an he be responsible fo r  the same ?

Ans.—Yes. Thought -actions are more powerful in regulat
ing the future of men; physical actions are temporary and their 
results arc physical, but the thought-actions are more persistent, 
and silently mould the character of men. Hence actions, whether 
sinful or virtuous committed in thought, have much more lasting 
result than those committed physically. Certainly every one is 
responsible for his mental acts. D.
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Q. XLTX.— The, best mem of India, spiritual and temporal, died 
about two thousand years ago. fs it not reasonable that at least a 
few of them should be horn at this time to take a prominent lead in 
the regeneration of India, moral and social? One. might fairly expect 
a few of those numerous law-givers and philosophers to be born now.

Ana.—They might have born in snmo suited climate or field 
is being made hero for their coming down or it is not yet time. 
U ntil there is suppression of Dharama, the time does not come for 
the  groat men to come down to make a revolution. Think of 
the time before the French Revolution and the abolition of the 
slave trade. i).

Q. LIT.— What arc the inner meanings of the following ?
(a.) Guru must offer madhupark to his desciple prepared from 

coics blood.
Mann I FI 3.

(1).) There is no sin in taking flesh, and wine and having sexual 
connection.

M a n n  V . oO.

A ns.—(rt) There is nothing in the tex t which requires 
an “ inner m eaning” to explain “ Mudhuparka ” The word is 
“ G aba” which means “ M adhuparka,” but there is nothing in the 
tex t which implies th a t it is to be prepared from “ (row blood.’’ 
B ut if we take in this connection sloka V. 11 there wo li»-d mention
ed “ the killing of an animal is also allowable in making Madlm- 
p a rk a ” and unless we know the method of preparing it we 
cannot explain this. In  Chap. V. Sloka 41 it is said “ only in 
M adliuparka, in Jagna and in the performance of the P itr i and 
Deva Karmas, animals could be killed but on no other occa
sion,” but since it is adm itted th a t animals wero actually killed at 
the two la tte r  occasions I  th ink  there is no need of having an 
inner meaning when it  is said with respect to the first.

The text does not say th a t the M adlmparka should be offered 
by the Guru.

(b) Here also no inner meaning is needed, th is sloka simply 
postulates a fact in nature as already noted in chapter V. slokas 
28, 29, 3U.
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4* Every created thing is meant by Projapati to bo food for 
some ono else, both vegetables and animals are intended to be food 
for animals, the vegetables are food for the animals, the toothless 
animals are oaten by the toothed ones, the haiidless are used as 
food for those gifted with hands. The weak and timid always 
serve as food for the strong. Therefore if animals are eaten 
simply to serve the purpose of food (not to serve as palatable 
dishes) no sin is committed.” This is the general law. In the sloka 
quoted, this law as regards the eating of llesh 1ms been extended 
to drinking “ wine” and to having “ sexual intercourse.” This is the 
general rule ; but those who aim at higher lives have to follow 
stricter rules as noted in sumo of the previous slokas. Here it 
must be noted as llesh is allowable simply to serve as food where 
it could not be avoided owing to special circumstances, so wine can 
be taken on occasions when its taking is imperative, as in 
“ 9^Wtr~3tf'TR1> wine can be taken for medicinal purposes only. 
(It must hero also be noted that the Indian wines have different 
modes of preparation from that of the European ones and are 
loss injurious than the o!hers are) Similarly in the case of sex 
connection it is not blamoable when it is had only for the propaga
tion of the species but not for its accompanied pleasure. D.

L L H .— I t  is sa id  Hull yen ins is (he. e fe e t o f occasional flashes o f  

Ike J liy h c r  M anas or IJ itddh i into the lo w er-m u m s. I t  is also sa id  

th a t in  a ll persons the lln d d h i T a t tea is the sam e, p u re  a n d  divine, a n d  

does not vary according to personalities , w h y  then  arc d ifferent sorts o f  

yen ius m an i f  sled  in  the  w orld f

Ans.—The answer is a very simple one.

The lire, may remain the same but its colour varies accord
ing to the nature of the materials consumed by it <*. 7., wood, 
Milplier, magnesium Ac; the wood gives a red light, the sulphcr, 
blue, the lmigncsinm, white Ac. Or lake a more easy example, 
take an ordinary lamp, put it in differently coloured lanterns, 
^ou will get different sorts of light even from the same lamp. 
As in these cases, the combustible subs lance, or the colour of 
the glasses determines the colour of the light, so in the case of man
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the nature of the Upadhis or bodies determines the intensity and 
luminosity of the expression of the Buddlii Tatwa in different 
men. I t  is for this reason the Brahmins used to live tho purest 
life and in those days we had glorious manifestations of the Bud- 
Tatw a in them, but with their living the most impure life by 
taking prohibited food, by being engaged in forbidden professions, 
they have lost their highest privilage and have in tho m ajority 
of cases, become but best cooks, best darwaus or a t the most 
flourishing lawyers,

Tho defilement of the Upadhis has brought about this 
sad change. D.

Q. L I V . — I t  is said th a t the  D esire  B o d y  also p erish es w ith in  

c e r ta in  tim e  a fte r  d e a th . I s  i t  to he assum ed  th a t th e  desires also perish  

w ith  the  desire  body ? I f  so w h a t th en  rem a in s  to cause re b ir th  a n d  

re tu rn  to B a r th  ? I f  not w h a t is the  d ifference between desire a n d  desire  

body ?

Ans.—I t  is certain th a t the desire body perishes within 
certain time after death Imt it docs not imply tha t thereby the desire  

with respect to tha t Individual also ends : with the dissolution of 
the desire body tho desire with respect to th a t personality only 
ends, or more rightly  with the end of the desire, the d",sire-body of 
th a t personality dissolves, but the desire of the individuality does 
not perish, it is this which causes tho re-birth. Of course by per
sonality, 1 moan one link of life in a chain of lives, which forms 
the entire life of an ego. To be more clear 1 would say tha t an 
Ego has to pass through an innumerable number of existences, each 
of which is called a personality, while tho whole life is called an 
individual life. The object of the individual life is the perfection 
of the Ego, while the object of the personality is experiencing tho 
fru its of a portion of the Karina of the Individual and in major
ity  of cases to form some new  K a rm a . Take for instance the life 
of a student—to complete liis education he m ust pass the highest 
examination for which the university in which ho studies has 
provided—'b u t this university career consists of several periods
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of study a. g. the passing of the Entrance, P. A. or intermediate,
13. A. and M. A. Exaini nations and so on. The whole con rat) of 
study which the student shall have to finish will be compared to 
his individual life, but each period, to his personality; each 
period is complete in itself, but is not complete as a whole, and unless 
a student passes through all these periods he can not he said to have 
finished Ins career as a student. This passing through the complete 
university course can be called the Individual life of the student, 
and his periodic life as an Entrance class student or P. A. 
student,, his personal life. Now although after passing the 
Entrance examination or any other periodic course, a student may 
he said to have completed one course and with respect to that course 
his life may he said to have come to an end, yet he cannot be 
said to have finished a student’s career ; so at. the end of a periodic 
life a man inav ho said to have completed his life and to have ex- 
perieneed all he had to experience in that, personal life, yet that, 
life can not he said to he complete as a whole. Prom the above 
it is clear what is a personal and what an individual life.

Hut there is still another stage ; in passing any examination 
e. //. the Entrance or any other, a student has to study in several 
classes hegmiug from the first, and ending with the 7th year class. 
Now after each year, a course is finished, but. it is only a. part with 
Respect, to the whole course, Similarly the Ego to finish his per
sonality lias to pass through several classes—sub-stages of life e .g .  

the physical, astral, lower mental and higher mental lives, in con
nection with the physical, astral, mental and devaehanic planes 
of existence. These sub-stages of life in the different, planes of 
existence may he compared to the different years of study through 
which the student, must pass, but there is only this difference, 
a student, has not. to pass through the same class twice but an Ego 
must go through the same plane twice to complete one round of life. 
Thus a round is further sub-divided into two stages (1) stages of 
d isso lu tio n  and jo n m tf 'u m  beginning from the physical birth, passing 
through deaths of the physical, astral, mental (lower and higher) 
bodies (2 ) the stages of p u re  fo r m a tio n , during which the ego is
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clothed in liis successive bodies mental, astral physical (pre-natal). 
These latter are his bodies in which he shall havem//> the fruits of 
a portion of his previous Karina—known as his Prarahdha Karma. 
But it is a fact that with the rea p in g  he also «wroi new seeds 
which shall have to bear fruit either in this life or in the next— 
this portion of his Karma is called Kriy&mana Karma t. n. 

Karma which proceeds to sow new seeds. This portion of the Karma 
which will bear fruit in his next life or any other subsequent lives 
goes to add to the stock of his S a n c h ita  K a r m a —the stock of Karma 
out Of which, a portion only capable of bearing fruits in any one lift;,

is sorted by the Lords of Karma as 
his PrarabiU ui K a rm a . Thus the 
eternal circle of life goes on by this 
Chain of Kariua, as shown by fhu 
diagram. This chain is eternal and 
it is to this that births, deaths, and 
rebirths are due.

Now to complete m3" answer I will illustrate my comparison 
of a student’s life by means of diagrams, trying thereby to show 
what is personality and what is individuality, what is Ihe period 
of pure formation and what is thu period of “ dissolution and
formation.”

C oth year. 
8  ^
«j f dtll „
«  ( 5>rd »
< f 2ml „
fa I 1 st yon r.

I No. 4 Personality

No. Il Personality 

No. 2 Personality

) M̂2

3o
o

^7th years. 
6th „ 
f)th 

1 4th

4o

s :5,d 
§ 2nd 
3 ? I«t

o  ̂ C :> Physical body (before birth) )
| i  S.l 2 Asiral body 

-J  ̂ [ Mental body
7 The turning point (life in devaebana)

C (> Mental life after astral death  ̂
¿ ’i  Z i  < f> Astral lile after physical death 5 
^*¿3 (.4 Physical life after birlli j j;

fD
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No. 1 PERSONALITY FURTHER ILLUSTRATED.

Thus to complete one personality nil ego has to pass along 
the loft, hand side down from A through 11 and thon right up to A 
again. This lifo from A to II and from H <o A may he said to com
plota ono personality. Emm A lo 15 is tiro period of pure forma
tion of tho bodies, (noted in the figure) t. **., during which tho 
bodies are prepared bv tho Lords Karma, in which the Ego shall 
reap fruits of certain portion of his Karma during the life of 
d¡solution and formation ; during this period the ego (Jiva) is 
clothed with bodies after bodies 1st the menial, 2nd the astral 
and 3rd the physical. The physical has again two sub-tlivi-
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sions (a) in the womb, (b ) in the earthly life. The life in Hie 
womb is merely a life of formation, but the life in the world 
is partly one of growth and partly of dissolution; for in each 
moment of our physical life not only now particles are 
added to the body but particles are also going out of it, this 
combined process may bo called the physical life. When the 
fruits of Karma, intended to be reaped in this body, are 
enjoyed, and the purpose of this physical body is finished it goes 
to dissolution by death. Similarly when the life in the Kama loka 
is finished, that body is dissolved which means when the desires 
are exhausted, the body, which was to en jof those desires, becomes 
dissolved. This does not mean that the whole stork of desire of 
the Individuality is at an end, it means only the desires which 
were to bear fruit in that, life are exhausted, but the Kuo shall 
have to start again after reaching A, by similarly exhausting his 
Karma in the lower and higher mental planes. .Inst as a student 
after passing an examination shall have to study again for tin* next 
course, so the individuality after finishing his personal life shall 
have to start into another now personal life, beginning from A, 
passing through .11 and finishing with A. Hence with the destruc
tion of the desire body, the desires of the Kgo as an individuality 
cannot, be said to have come to an end. Tin* Lords of Karma, out 
of his Sanchita Karma or the unexhausted stock of Karma will 
form for him another now desire body in the mental plane 
during the fo r m a tio n  perio d . This is Hie cause of rebirth. The 
unused portion of Karma brings about the new desire body suited 
for the personality.

lienee with the destruction of this desire body, the desire of 
the personality ends but not those of the individuality which 
becomes the cause of rebirth. 1).

yUENTlONS.
Q, L .— O n w h a t 'p rincip le  ten fa m o u s  “ A n a l fir as o f  V ish n u '*  

u n i d is t in  ff-uished. fr o m  tfu • 2 4  A  v a t tin ts  f
In  w h a t K a lp a  m a u w a n ta ra , Y u fja . B o u n d , (Jlube% R a ce  a n d  Svf>~ 

race d id  a ll those 2 4  A v a ta r  as ta ke  p lace  f
U ■ ¡¿[.—  W h a t are the  c nr responding  H in d u  te rm s fo r  R ound . 

(U obt\ Race a n d  S u b  race used  in  th e  T heosophica l books /  A n d  in  tchat 
H in d u  books are th ey  to  be fo u n d  T
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THE SANDHYA.

(Continued from patju 186.)

*
Those are then the three bodies, Dense or Stlmla, Subtle or 

Snkshma, and Causal or Karana. Those three bodies are co- 
related with three states of consciousness : Jagrat or waking, 
Swapna or Dreaming and Sushputi or the consciousness of the 
unconscious. The waking stale is the state in which external 
objects are cognised through Jiiaucndriyas. With ordinary 
humanity this waking stale represents the cognition of physical 
objects in the physically waking state. But the word »lagrat 
need not be taken in this U n i i t M  sense. It is the state in which 
r.rhum U  objects are perceived through »Jnanendrivus. These ex
ternal objects generally arc external p h y x io d  objects for the 
majority of mankind, but there arc objects external to nsf which 
are other than the physical: nanndv, objects in the astral and 
menial planes. The conscious perception of these objects may bo 
attained through Yogie training, atid when such consciousness is 
acquired, the perception of those super-physical objects would 
also belong to »Jagrat State. To be logical and strict in the use 
of our terms, wo must, apply .Jagrat'* to all states of conscious
ness, wherever there is a perception of ail a c tu a l external object. : 
whether such perception takes place while we are physically 
awake or whether wo are fund ion nig on the Astral or Menial 
planes, in the full possession of our consciousness, though the 
physical body may or may not be locked up in deep sleep. Since 
tlie .Itiauendriyas belong to the Snkshma Sharira, whenever those 
Jnanendriyas are functioning, whether in relation to the dense 
physical objects or subtler astral or mental objects, the resultant 
state of consciousness is “ Jagrat ” or waking consciousness. 
There may be infinite gradations of Jagrat—from that of the 
ordinary savage who sees but docs not perceive, to that of the 
Highest ,Jivati-iinikla whose physical brain eveii is so attuned as 
to respond to the vibrations of the Astral anil Mental matters and 
who simultaneously perceives the objects in all the three worlds,
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and does not require trance to liberate bis soul on the higher 
planes.

Swapna on the other hand should be applied to “ dream” 
state only—namely when the Vasanas or impressions reproduce 
themselves. Perception does not end with the mere act of cogni
tion of an external object. Every perception leaves an impression 
behind according to the nature of the object perceived. If it is 
an astral object, the impression is loft on the Astral IJody, if it is 
a Mental object then such impression is left in the Mental Uody, 
if it is purely physical, its impression is left on the physical body. 
There is an inherent power in the Atma to receive these impres
sions and to have a rehearsal of the experiences it has passed 
through. This rehearsal or drama is dream—it may be a dream 
in the physical brain, or in the Astral or Mental. Svapna has 
been derived by some from Swa “ self ” and ap “ to obtain ?. r. 
to get out the things stored in ones self, and review them. With 
ordinary men swapna consists generally in the revival of the 
memories of the waking state of the day ; in the highly advanced 
Yogi, the Swapna may he the revival of the memories not only of 
the physical birth but of all the past births, not only of tlm 
physical plane hat of all the three planes. The chief difference 
between Jagat and Swapna is that in the first, the Atma is in 
relation with an object outside its dense or subtle bodies, perceives 
such object and reacts upon it—generates Karma ; in the other 
it is not in relation with any such external object and therefore 
cannot, generate any fresh Karma. One is a state of action, the 
other of simple enjoyment. The ]t*utf-wnrfnm  state of majority of 
mankind is thus a state of simple enjoyment, a revival of impres
sions of the life just ended, and re-enacting them in the llliuva 
and Svali Lukas. In this connection, it may he mentioned, that all 
dreams do not belong to Swapna stale. Some of them are real 
experiences in higher Lokas, and then they belong to the J »grata 
state, though their in e v m n j on a,wakening is Swapna. It, rcqnires 
a high state of spiritual dcvelopement, to distinguish such dreams 
—whether they belong to the category of Swapna or that of the 
Jagrat. The Soul in the Jagrat state is called Yisva or the
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Universe outside i t :  tlie Soul in the Swapna state is called Tn-ijasa 
41 luminous,” because it illumines its own impressions and see» 
them  with its own light.

.The Third state of consciousness is Snslm pti—that which I  
have called the consciousness of the unconscious, the so-called 
dreamless sleep, tha t state of which one speaks on awaking. “ I  
was conscious of nothing, l slept very soundly." This conscious
ness of the unconscious may he due to two different causes : tlm 
immediate cause in both cases however is the total cessation of 
brain activity, and lienee a feeling of physical rest and q u ie t; and 
consciousness of undefined and nndefinable happiness and bliss. 
Hut while the brain is in this state of icsf, the soul may ho active 
on the Siikshnia planes—on the astral and m ental: may he taught 
by its Guriuleva, may he helping others, in short passing through 
experiences which the physical brain cannot, translate into physi
cal memory. Since in these higher regions there is a great ex
pansion of consciousness, and as happiness is 1 he result of such 
expansion, a vague memory remains on awakening, and the person 
says “ t slept very happy and 1 Was conscious of nothing.’*

Now th is state of Shushu[ifi—of acquiring knowledge or 
helping other in sleep—is, T think, the. privelege of only very rare 
individuals, of those who are on the path of Discipleship, who aro 
under the training of some High Soul. It cannot he the condition 
of the m ajority—at least our hooks do not speak of the Slmshupti 
in th a t sense. What, appears to take place with the majority of 
m ankind is tha t during Shuslripti, the subtle body dreams in its 
subtle form, and tlie physical brain m inim s unconscious of such 
dreams, and lienee gets perfect lest, which gives it a sense of happi
ness on awakening.

Hut strictly  speaking both these kinds of Slmshupti should 
not be called by th is name—for the first, is really a Jag ra t state, 
though the physical brain is not conscious of i t :  and the second 
in really Swapi.a, lmt. without, any memory of it. In  fact the 
brain consciousness is a v ery limited consciousness, tlie waking and 
dreaming in higher planes, may never be known to i t ; and tha t



jp&ieh to it  is blank, may be really full of active work or passive 
^reaming in subtler and more rarefied bodies. The real Shushupti 

that which the Upauisliads describe—when the subtle body 
merged into the Karana Sharira temporarily—when the Shuksh. 
mu* ceases to function, and the consciousness is withdrawn from it 
into the Karana. To take an analogy from the lower plane:— 
When the conscionsness is withdrawn from the phybical, and 
^¡notions in the Shukslima body, wo call it the sleep of the physi
cal body or Swnpna-Avastha, similarly when tlie consciousness is 
Withdrawn from the Snkshma body into the rnnsal, it is Shushup- 
ti. From the form side, the consciousness acting in Stlmla and 
^Sukshma in relation to external objects is Jagrat ; the same con
sciousness with the »\enuus of the external impression closed, and 
cognisant of its stored up images is Swapna ; and tho conscious- 
Aftss withdrawn tiom physical and the subtle and collected in the 
oausal is Shushupti. Jagrat is consciousness m the Present, 
Swapna is consciousness in the Past and SliushnpM by analogy 
may be said consciousness m the Cause—the mother of future. 
Hence the Karana Slmrira is called in Sanskrit Piajna or Fore
knowing or Prophetic.

We have defined Atma to be that which is above the 
¡three Sariras and the five Koshas or SheafIir. We have described 
briefly the three Sariias alxnc, we shall now hastily glance 
through the live K on Im s  ' J h o  live Keshas iheoi) lcpioscnts 
another phase ot thought—it looks upon man not from the side 
of consciousness and tonn, but from the point of metaphysical 
gmaTysis. These Koshas never exist as separate entities—for the 
purposes of functioning of consciousness, the tlnee bodies repre
sent the real entities. Tho five Koshas however are the anatomi
cal ultimate» of these three bodies. As bones and blood cau 
Dover exist separately but co-exist in a living human body, though 
for the purposes of anatomy they are treated of separately, so it is 
p e ssa r y  to speak of the man as consisting of five Koshas, though 
ij| a Jiva these are all blended and cannot exist sepaiately.

(T o  be continued.)
Withied bv Freeman & Co.. Ltd., at the TfarA Printm j Work». Bemrei
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THE TUE080PII1CAI. SOCIETY
-:e:-

The Theosophieul Society was formed at New York, November I7th. 
1875. The Society as a body eschews politics and all subjects outsido its 
declarjd sphere of work. The rules stringently forbid members to com- 
promise its strict neutrality in these mutters.

Tho simplest expression of the objects of the Society are

Fibrt To form a nucleus of the Universal Brotherhood of Humanity 
without distinction of race, creed, sex, caste or colour.

Second : -T o encourage the study of comparative religions, philosophy 
and science.

Third : -T o investigate unexplained laws of nature and tho powers 
latent in Man.

From the objects of the Society, it will be observed that its programme 
offers attractions cbielly to such persons as are imbued with (a) an unsel- 
fish desire to promote the spread of kindly and tolerant feelings between 
man and man (b) a decided interest in the study of ancient literature and 
Aryan intellectual achievements, («) a longing to know something about the 
mysterious department of nur human nature and of tho universe about us.

The. act of joining the society carries with it no obligation whatever 
to profess belief in either the practicability of organising a brotherhood 
of mankind or the superior value of Aryan over modem science, or the 
existence of occult powers latent in man. The Society may ho tru ly said 
to appeal to the sympathies of any one who wishes to do what lies in his 
power to make tho world belter and happier than it is now, by awakening 
in mankind a greater love of all that is noble, good and true.

Whatever may lie a member's religious views, lie is at perfect liberty 
to enjoy them unmnleslod, but in return he is expected to show equal 
forbearance towards his fellow members and carefully avoid insulting them 
for their creed, their colour nr their nationality. If he belongs to a caste 
ho will not be asked to leave it nor to break its rules. ’

The promoters of the Society's objects hope and mean at least to 
indneo a large body of the most reasonable and best educated persons of 
all extant races and religions groups to accept and put into practice the 
theory that, by mutual help and a generous tolerance of each other’s prc- 
conceptions, mankind will he largely bonefilted and the chances of discover- 
IQg hidden truth immensely increased.
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NOTICE.

Translations of the following T. 8. Boohs have been undertaken, 

“ AvfjUr” in Urdu—by Sirdar Umrao Singh:
Thp “ story of the Great War” in Urdu—by Lala Prabhu Dayal of 

Sambhar.
“ Self and its Sheaths” in Hindi—by Lala Sain Das of Lahore. 
“ Thought Power, Its control and oultuic” in Hindi and Urdu—by 

Lola Suraj Bhan.
“ Karma ” in Hindi.
“ Ancient Ideals in Modoin Life” in Hindi—by Baij $ath Bh^rgav. 

“ Epitome of Aryan Morals ” in Canarues—by the Karkul Branch

n
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i

THE TEACHINGS OF THE BHAGVAT GITA 
AN ADDRESS BY MR. IIARINARAIN APTE. 

Superintendent, Anandasram, Poona.

Copies can be had of 

Messrs. BABAJI SAK1IAKAM & CO., 

Opposite G I. Hospital, Esuf Buildings, Bombay.

, CALL FOB HELP.

“ The Shilong T. S. member have suflLWd a great loss by the doatrnc 
tion of the Shilong Indian Club, spnially by the destruction of the 
Theosophicul Section attached to it ; the Joint Secretary of the Club Balm 
Satyendra Kumar Basu F. T. S. appeals to all T. S. members for the res
toration of the Motion by sending T. S books to him. Joint Secretary to 
the Shillong Indian Club.” We letorniucnd this to our T. S. members.


