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NEW BRANCIIES OPENED.

CUTTACK :—9TH Apnis 1901,

President :—Rai Hari Ballabha Bose Bahadur.
Secy & Treasurers :—Mr. H. Dinshaw.

RAlcHURE :—21sT ApriL 1901.

Pregident :—Mr. M. Covasjec.
Secy & Treasurer :—Dr. M. Narsimuln, Civil Surgeon, Raichure.

YarraMacuiny :—23rd April 1901

Pru‘idont =K. 8. Kathandmama Iyer Esq. -
Secretary :—K. Venkata Narasayya Esq.

i

BerHAMPUR, (Ganjun) :—30Tu Armin 1901

President :—M. V. Chalapati Rao Esq.
Vice-President :—Ruo Bahadur P. Gopal Rao Esq.
Secretary :—B. Viyyauna Pantulu Esq.

OBITUARY.

Woe are sorry to note the following deaths, 1. Jamsetji Mmchmﬁ:
Mehta of Bombay. 2. V. R. Kuppaswami Mudaliar, of Dharampur. 3. m
Jog of Amraoti. 4. G. N. of Sudersan Charlu of Saidapet. 5. GanpatPinm
of Buxar. 6. Dr. Behary Lal Ghosh of Brindabun. 7. T. M- Swnm
Pillay of Madnapalle. 8. M. Arunagom Pillay of Cuddalore. 9. Chh
T. Narasinghji of Dharampur. 10. Kanik Prabhesankar Bhagwunmo;
of Dharampur. 11 Janki Rawainh of Vizagapatamn. i
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A STRONG CENTRE.

We are glad to notify that Lahore is going to be a very strong Centre
of T.8. work. Our dear and much devoted sister Miss. Lilian Edger s
selected the place for her permanent Hend Quarters, wherefrom she wil)
go about the Panjab to help the branches there, in their earnest and

enthusiastic work.
CALL FOR ANNUAL DUES.

As the Summer Vacation is at hand we postpone the issne of V. P,
Receipts, but hope Members and Secretaries will do their best to send
their dues us soun as possible.

DONATIONS TO TIE BUILDING FUND.

As we intend to take up our other building works soun, we request our
donors to seud their promised donations at an early date,
NEW ATTRACTIONS.
To make the Head Quarters much more attractive as well as to make it
a healthy place of physical, mental and spiritual resort, arrangements are
being made, so that the residents, ncighbours and visitors may find it to be
a welcome place for their recreation and enlightenment.

REARRANGEMENT OF BOARDING CHARGES.

It being found that the present rate of boarding charges is not sufli-
cient to cover the actnal expenditure and that the sane kind of fieod is not
suited to all, it has heen arranged to fix the hoarding charges at annus 8,
and annus 12 per diem for Zud and st class  hearders respéetively.
Sweets, tea, fruits, biscuits and pankha coulies are to be supplied at the
boarders’ cost.

OFFICER'S REPORTS.
Rai Salieb Peare Lal.

He arranged with Mr. J. C. Chatterji to visit as many Branches in
the N. W, P. ax he could.

He in the mouth of April, visited Delhi, Alighar, Multan, Fate-
ghar, Lucknow, Cawnpur. At Delhi at bis exertions the wmembers met
at the house of Bro. Balkrishna Das, but the meeting was not a snecessful
one ; at Alighar Bro. J. C. Chatterji joined him and explained the Law of
Sacrifice with reforence to some slokas of the Bhagavat Gita, the mecet-
ing was a very successful onn.  Ile remained there 6 days and tried to im-
press on the menbers “the nature of the sonl and the means of its growth.”
Bro. Ram Prasad Virna is « gain to the Brauch, although his dutica prevent
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him fromn being present at all the Branch weetings. The memnbers were asked
to devote sometime to the reading of Theosophical books. At Muttra he
stayed 3 days and tried to infuse life and activity in the Branch. The Branch
has n good library at the house of Pandit Rdinji Mal. In February last the
Branch lost & very earnest member in the person of Pt. Jwala Prasad Jha.
At Fatehghar he stayed for 3 days. Bro. Iar Prosad is active, there are
only two members in the Branch, Tulsidas’ Ramayana forms the subject of
stndy ; but there are three other members who prefer to remain unattach-
ed. At Cawnpur he tried with the help of Bro. Prithvi Nath to raise some
money for the C. H. C. but failed to do anything and then came back to
Lincknow, where the Branch for want of a place of its own, holds its meetings
at the honse of Pandit Kanayalal. There he attended the Branch meetings
and explained some Slokas of the Gita.  He hopes that Bro. J, C. Chatterji
way do something for the proper working of these Branches. He paid
several visits to some of the members who complained that nothing is done
to promote the 2nd and 3nl objects of the Society, Tt however was
sottied that Mahabbfirat shonld be read with some of the T, N. books and
that the meetings should be miade interesting by reading papers and holding
discnsgions.

-l0:-
R. JAGANATIIIA.

Begisning from the 18t of February ending with the 16th of April he
visited the following places.  Malkolmarn, Rayading, Bellary, IIubi, Kuru-
gode, Gnntakul, Raichure; Adoni ; of these he visited Bellary his native
village four times during his journey to anil from other places, and Gun-
takul thrice and the rest only onve.  The resalt of his tour is the formation
of two Branches at Malkolmarn and Guntakul.  During the tour he lectured
on “Virtues " * Bhakti™ “IH. P, B." ¥ Gnana and Vignana.” *The Seven
Principles of Man" & Concentration of mind,” *Saguna and  Nirguna
Worship ™ “ Theosophy ™ “Objects of the Theosophical Society " # The
origin &c. of Theowophy” “Thought forms” * Bhagabai Gita” * The
Daties of wan™ * Lol worship ™ % Forehead marks™ * Hindnism ™ * Somo
Stories from the Purfins in the Light of Theosophy ™ ¢ Charity” ¢ Hindu
Temples " * Col. Oleott.” These lectures were impressive ; and the peculiarity
of his work is that he works in hanmnony with the feelings of the manses
and the owners of temples ; he also exerts for the enlightenment of the
females. He informs that the Branchies at Raichure and Guntukul will be
great centres of T. 8. activity,
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ACTIVITIES.

Chapra.—submits report of the meetings held on the 14th and 21st
April. “ Gita,” * Disconrses on the Bhagvat Gita” by T. Subba Row were
read and some religious discourses were held.

Chittope.—submits its annual report ending 31st March. The
strength is 25, the weekly meetings were regularly held at a rented honse,
daily classes were held till the middle of Muay 1900. By the help
of Bro. T. Ram Chander Row the Branch has arranged to hold its daily meet-
ings at the place of the * Chittore Association” while the weekly meetings
are held at the Branch's premises. The attendance in the daily meetings
is 7, but that in the weckly, is 5. The Library contains all the important
Theosophical publications numbering 225. The White Lotus day was cele-
brated. The Seven Manuals have been read, “ Light on the Path” aud * the
Doctrine of the ITeart” were studied, * The Ancient Wisdom” is being read,
The work of the Branch is satisfactory. A Tamil translation of *Man and His
Bodies” has been brought out, * the Ancient ideals in modern life” is heing
proposed to be translated in Telugn.  The Branch was visited by T. Ram
Chander Row who infused much life into it. )

Coimbatore.—submits report for the Ist quarter. The Bhigvatam
is read and explained by Bro. T. Sudusiva Iyer. By turns weekly lectures
are deliverod by members, whereas weekly meetings are held at their
private places hy Bro. Thirn Venkata Swami Nuidu, Ponu Swami Pillai
and Bro. Pranjoti Chettier.

Coconada.—elected its oflice bearers on the 24th Febsuary 191,
The Assistant Secretary holds “ the Ancient Wisdom™ class on four
days during the weck, as also another class for reading the Gita. The
branch is now studying the (ita ; four monthlies are subscribed by the
Branch, the Library is poor, and is kept in the local Scienco School ; fonr
memnbors have been removed from the branch book, two by transfer, one
for non-payment of annual dues and the fourth for imprisvnment, the
strength is 11,

Harur.—submits report for quarter ending 31st March 1901, in the
weekly meetings the discussions on Vedantic topics were held. The
mectings of the Branch were not regulur on acconnt of the census
work, but the Secretary hopes to show much progress in the next quarter.
Strength, 7 members and 8 sympathisers. The Theosophical Review
and the “C. I1. C. Magazine” have been subseribed for,

Lahore.—reports for quarter ending 31st March, Sunday meetings
are regulurly held, average attendauce 60, lectures on “The Future Races”
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and on “Sacrifices,” were delivered by Miss J. M. Davis and Lala Suraj Bhan,
respectively. The Gita and the “Science of Emotion” were studied and a
discussion was held on * Death” by Sirdar Umrao Singh who also read
from Tennyson © the Ancient Sage.”

Among the visitors were Miss L. Edger and Pandit Shakharim Ganesh.
The former delivered lectnres on “ Spiritual life”, on “the King's Robes ",
“on Une (God under many Forms” and held several conversations during
which she removed from the minds of sceptical persons some misconcep-
tions about the I S. Pandit Shakbiram Ganesh delivered lectures, on
“Dreams” and ¢ Morality.”

Rai B. K. Lahiri delivered lectures “on Devotion” and “Our duty to
Theuvsophy and the Theosophical Suciety.” In the month of March the Gita
reading was continued by Lala Suray Bhan B, A.; lectures on * Our
duties” and “ Universality of Hinduism” “On Prejndice and Tolerance,”
“Qceultism in Medicine” and on ¢ Female Education” were delivered.  The
library is open to the publicatits premises. A monthly Theosophical Jenrnal
in Urdu % Talu-i-Aftab ™ has been started by Lala Stankar Lal Varman B. A.
The Branch has provided for making a permanent Head-Quarters for
onr dear and much devoted sister L. Edger—who will be the neans of spread-
ing Theosophy in the Upper India ; we congratutate the Branch on having
this rare oppertunity ; we are glad to note that Lahore is fast becoming a
very strong centre of T. 8. activity for the Punjab.

Karnool :—The Branch holds its meeting every day, both morning
and evening ; in the morning the Gita and in the evening Thevsophical
books are stadied ; the average attendance is 10.

Karkul :—A new Branch formed on the 8th of April through the
exertions of Bro. Justine Boys and 0. V. Nanjundu Aivar Dist. Munsiff.
Bro. 0. V. Nanjunda Aiyar has been clected President, and Bro Babu Rao
Pleader, as Secretary.

Namakal :—submits report for the quarter ending 31st March,
strength 7, daily readings and sunday meetings are regularly  held—* Some
Problemin of Life™ was finished and the * Doctrine of the Heart™ is being
stndied, Mahdbh&rat is read and explained. Cash balance at the hands of
tho Secretary is Rs. 10-6-0.

Suprat i—submits report ending 31st March. New members admitted
20, strength 89, Sunday meetings regularly held, lectntes on 15 different
suhjects were delivered and discussed.  The daily class for study is kept up
by the President and some of the members. The President made some
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tour for the spread of Theosophy. Among the visitors was Sister L. Edger
who delivered 4 very interesting lectures which appealed to the hearts of all
present.

THE TANJORE T. 8.

The anniversary of the above Society was celebrated on the evening of
the 4th April 1901 in the Marsh Ifall. Tho Procecedings were commenced
with a recitation of the eleven Shlokas of Visvarupa Darsana in Chapter XI
of the Bhagavat Gita by a Sunskrit Pundit and the annual report was
1ead by the Sceretary, Mr. Sundararamiah B. A, The District Registrar of
Trichinopoly then delivered a lecture on “ Knowledge versus Wisdom.”
He beautifully explained the subject with roference to the five Slokas
7 to 11 of the Bhiagavad Gita Chapter XITI. His delivery was very good
and impressive. The lecture was well appreciated by the public.  Mr.
‘A. C. Kannun Nambiyar presided on the occasion. The proceedings were
closed with a concluding prayer and votes of thanks to the lecturer and
chairman.

e { () e

STRAY TIHOUGHTS ON THE BHAGAVAD GITA.

1II.—Tue Rear ANp THE UNREAL.
(Continued from Iage 91,

The resnltant effects in pleasure and pain also tend 0 disturh
this atomic nature of the Ego, to throw out of order the perfect
homogeniety of the divine substance, These too when erystalised
into rigidity have tho effect to disturb the innate harmony and
oneness of Life and of dividing the Ego against itself by creating,
80 to say, in its homogeneons sabstance, the appearance of differeut
polarities of being, Let us take a concrete example. We know
when a homogeneous substance is subjected to the play of two
matually couflicting forces, the result is that the homogeneous
substance is thrown out of equilibrinm and displays a tendency
towards polarisation, whereby a part of it adapts itself to one of
the vibrations, while the opposite pole responds to the other. 1f
the vibrations ave intonsified till their intensity passes the cohesive
power in the substance, then the substance gets itself divided into
two substances distinet and separate, which adapt themselves to
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the respective vibrations. This law lies at the basis of the diffe-
rentiation of forms in the pre-human kingdoms, in nature giving
rise to genus, species, sub-species and individnals. Tn modern
scientific parlance this law is clothed in the garbs of *‘natural
gelection,” “snrvival of the fittest” ‘“‘environment” and so forth.
The process of the gradual differentiation of group souls is also
an illustration in point. [Besant's Ancient Wisdom]

Normally in the human kingdom, this division of the indivi-
duality into diffirent centres of consciousness does not take place,
although a particnlar body strongly encrgised, may as in the case
of astral shells &c., have for a time a quasi-independent life. The
causal body is generally strong enongh to bear the strain of con-
flicting forces. In abnormal cases, however, such disruption is.
possible and is called in the shidstras “prdkritik laya” or dissolution
of individuality. But though such complete disruption is not nor-
mally possible, there is, so to say, n temporary imprisoning of the
light of the Kgo in a temporary form. In a manner the person-
ality as defined in theosophical literatare, the lower quarternary,
specinlly when hardened and crystalised into rigidity, is such a
temporary outputting of the Ego. May be, the individualised
self, the Ego, is such a temporary manifestation of the One divine
Self.  But thongh in the case of the personality and the other phe-
nomenal bodies there is no absolate diseuption in the substance of
the sonl, the conscions homogeniety of the self is distnrbed
and the one atomic Kgo is thrown into a state of unstable equili-
brinm by the workings of the desires, and even the higher forms
of mentality ; with the vesult that the personality is unconscions
of the eternal hlomogencons nature of the individual and knows
itself to he a separate and distinct something. It knows itself not
as the etornal man, the individualised self whom forms cannot
confine nor bodies limit and which in the words of Nachiketus is.%

WA EAGANTIAGANIEAT] Far Farg )
Kathopanishad I1. 14,

i. e. soparato from dharmut and adharmn from cause and
cftect, but whose existence aund vonscivusness is ay illimitable as
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the ocean. Thus though theve is no actual and complete separa-
tion in its sabstance, yet the one conscionsness of the Kgo getting
imprisoned in form and considering itself as man in time and
space becomes self-limited. It says “Iam happy” ‘I am miser.
able’ and so forth, thereby imprironing its divine life in myriads
of tiny forms which merely go to help in the "expression of his
life, identifying itself with these and unable to find out its true
plane of heing. Contacting the forms the Ego thinks itself to be
of them,—in that thought building up barriers for itself and
imprisoning its free energy in tho dimensious of space and modi-
fications in time, shutting off its divine powers gradnally till it
comes to helieve itself to be a thing of clay.

Such a state of thing, however, cannot last. The divine
substance cannot be entively lost in forms. It seeks always
to reach the sonrce of its being, however hampered and weighed
down it may be for the time being, The confining of the cons-
ciousness in the rigid forms impreguate matier with the qualities.

(7o be continued.)

—_———

PHILOSOPIY OF RELIGION
BY
Pror: M. N. CHATTERIL, M. R. A. 8. (Loae,.

Avistotle in his Fthikos takes man into the two distinet depart-
ments of his being—the budy and mind. It is not possible to
understand man without a careful study of the sciences to which
either of these two departments refers. To realise the important
functions of the physical man we are supposed to have a know-
ledge of Chemistry, Physics and Physiology. Even Botany can
hardly he left out of the range of our study in this respect. Again,
with a view to a fair understanding of the spiritual aspect of man,
we require a knowledge of psychology, ethics, msthetics and
religion. This is why Anthropology or the science of man is
supposed to embrace in its range a study of all the branches of
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mnterial and moral sciences, Religion is the culminating point in
tho study of the spiritual side of human nature. There is pay-
chology or mental science ethics or moral science, and gsthetics
or the science of beauty and sublimity in the study of religion. All
these, so to say, form the gromudwork of this. In such a grand
course of stndy wo find science and philosopby coming to join
hands, Philosophy is the science of the highest generalisation ;
and a8 through generalisation sciences are brought into being,
there is a point where there is no further distinction hetween
the two forms of stndy., Wae philosophise with a view to come
to scientific eonelusions.  Thus we say that we pnrsue scieuce and
liternture in the light of philosophy.  Religion heing the one
science most needful, we can hardly expect to see the principles
of it without philosophy to enlighten our path. Thilosophy of
Roligion is, therefore, n stady of no small eonsideration,

From an observaiion of the races of men on the habitable
globe we find, that nervous organisms and temperaments of no
two individuady, nten or women, happen to be exacily eorvespond-
e with ench other; there iy always a difference in the constitu-
tion of the persons.  Al, what a world of diversities i3 this, in
which we live and move and have our being! Yet while we are
hewildered at the sight of sach diversities we fail not to trace
aniformity in hnman natures—we fuil not to tumble upon the
great. Lond of sympathy that knits nations together into one
grand family, the family of Humanity itself. This it is what
enables us to xay, lnuman matnre is everywhere the same. QOur
tastes, habits and propensitics may  differ ax widely as they
may. But all of ns, of what ever uationality or comnntry we
m:\.y happen to he, are bonnd tu feel in the sume way, are
bound to think more or less alike on yuesiions of vital in-
torest. We must feel equally for pavenis aud children, for friends
and relations. We must think in favor of our partienlar social and
political institutions and most highly of our own religion,  Just as
in human society, in the midst of diversities we have uniformity of
thought and feeling; so inall the varions partsof the habitable globe
we come across various religions difforing indeed in form from one

9
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another, but mostly alike in underlying spirit. In fact, in all these
differonces, from a survey of human society from the highest and most
enlightened form to the lowest and most barbarous state of it, we
never fail to come across certain essontials of religions ideas and
principles that are common to all religions. These are the cardi-
nal points or fundamental principles of religion; and, however,
complex or primitive a religious system may be, on careful ana.
lysis of the parts, it is bonnd to reveal these points or principles.
We shall presently see what these principles arve.

Imagine a child, who is supposed not to understand much of
the conversation of those around him, has a gronp of women
crying near, Ho does not know why they ery—nor has he power
to anderstand whether this erying is prompted by the fecling
of the heart or is mock erying. e naturally juins in the ery
and overpowers himself.  This is owing to there being a tendency
in human nature to imitate.  Feeling-prompted ery brings to tle
child compulsion to join in it, There is no eseape from it, Yon
are down-cast, have a drooping heart, canmot he of good cheer.
Unexpectedly you fall inio the company of men, who ave gay,
themselves merry. You feel, as if their spivit easts o glamonr on
yonrs, dispells the gloom of your inner being and makes you
cheerful also. You cannot avoid such a metamorphosis,  Yon
cannol. keep the iufluence of your surroundings down unless with
a great effort.  Again, supposing, there is @ panie in your city.
Men and women in hnndreds or thousands are fiying off to other
places. There is a contagion of terror spread fast in your locality.
Yon too fly or feel inclined to do so, although you may not have
sufficient renson for such eonduct.  This proneness to be earried off
by the feclings of joy, fear, sorvow, &e. of our fellowmen is sym-
pathy in the broadest sense, 1t is not merely social or natiounl.
Tt embraces the whole human race.  We do and can feel for man
in distress in any part of the habitable globe, civilized or other
wise, may he ov may he not profess onr religion, speak our tongue,
wear onr costume or be of the same complexion as onrs.  This iy
huwman sympathy making us take men of all nationalities aml

countrics as belonzgineg o the same family of human beings, We
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distinctly feel, when our conscience is clear and our soul is not
disturbed by passions and prejudices, that we belong to the same
brotherhood. What matters it if we are Hindus, Mobamedans, Chris-
tinns, Parsecs; or Buropeans or Asiatics, The hond of our belong-
ing to the Hnman Family—the brotherhood of man is hefore onr
inner eye. Our hearts respond to the genuineness of the bond. This
principle of the brotherhood of mun is the first cardinal point or
fundamental principle in religion  This is unavoidable and ever
preseut alike in all the complex wud primitive forms of religion.
Without it no religion deserves the sacred name by which it goes.
Man looks to the immensity of space; to celestial heavens
with its innnmerable hosts greeting his eyes; to each of the
worlds, some of which ave far larger thau the one on which lhe
lives ; to the height of the mountains ; and to the depth of the
seas in his own planet ;—he feels, that his powers are indeed very
limited, at least, under the ciicnmstances under which he is
now placed. This sense of the limitedness of his powers, physical
and mental, makes him look heyond his own self. He looks to
something above human nature. His feeling of isolation, utter
helplesaness is, no donbt, taken away by the idea of tho brother-
hood of man, the broadest sympathy. which is so esseniial to his
nature. But this sympathy does not lessen the eonsciousness of
his powers being limited. How cau a body of soldiers march
without a (General fo command 2 IHow ean a {leet proceed in its
voyage without its vessels being duly eaptainzd and having above
them an admiral to command the baud ? Tt is thus that humaumind,
evenaftar coming to the genevalisaiion of individuals into members
of one family, looks to a Protector and Guide. For due deve-
lopment. of man's life and chavacter an ideal hecomes indispensable.
A type is generally ehosen out of the soviety of men—one posses-
sing in a pre-cminent degree the qualities eliaracterising humanity
purely as such. But through comparison in time aud through
devolopment. of human chavacter, that type falls fav short of
the mark, This is abandoned, anofher is chosen. 1n this way
failing to find satisfaction in the sociely of meu, human nature

imagines an ideal of porfection; that ideal also is improved upon
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and further doveloped, This becomes the idea of Godhead. Thus
it is that the scriptures of all nations on earth sny, that with a
view to give man a better and clearer conception of Godhend the
Divine Being took human form and revenled to man his own Self
and made him taste the sweets of spiritnality. But Philosophy
is not unanimous in maintaining, if such Incarnation come from
above or grow from below. DMost of the acute thinkers and great
moral philosophers of Europe are of opinion, that Incarnations
grow from below : they are the developmenty and personifications
of great historical forces. Thus they are looked upon as 8o many
entities in the history of man’s spirituality, They are our great
guides—tho axioms of our religions life. At any [rate, through
o priori effort in human natures and throngh the advent of grent
teachers of religion in different ages and countries, the econception
of God, as the Almighty Creator, the Author of the Universe, and
the most perfect of all beiugs, ling to be what it is in all seriptuves
and all tongues. This conception is the Sunvmum boaum of all
religions—is the pinnaclo of the fabric of religious ideation. Thin
is then the second cardinal point or fudamental prineiple of the
Philvsophy of Religion,

Here wo have to see how Religion from its broadest, nhs-
tract aspect, branches off into the paviicnlar forms, of, whieh the
votarics make ihemselves up into so many denowinations—the
Hindus, the Mahomedans, the Fire-worshippers, the Christinns,
the Jews, &e. Why should religion, which is o essential {o
human nature and on the growth aud calture of which depend
man's well being in a very great measure, have so many rami-
fications ¥ Why should we have so many pavtienlar forms of
religion ¥ Philosophy has a very reasonablo answer to offer to
all snch questions, Her solntion of them will clear up sll doubts
and misgivings, Such questions would be hetter understood with
roference to some biological facts and principles and it should be
borne in mind that philosoply refers to biology for many of its
most important basal principles, Why do nnimals and plants
have so many gennses and species, orders and classes, {ribes und
sub-classes ? Why are not ihey all of one and the same cluss ?
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The differentiation among their genuscs, species, orders, classes
and sub-claxses depends more on climatic differences, und on the
scones and surroundiugs of their birth.  We have many vegetables
in these tropicul countries which nre never to be seen in the
temperate and frigid zones. Certain animals of ours are not
to be sven in those regious. In America we have certain ani-
mals, which are not found in Asia. Like the specific charucter
of the animul and the vegetable that of religion also is quite
explainable, Man coming originally from the same stock varies
through these very cirenmstances of climate, soil, scenery and sur-
roundings. Differences thus avise in their meutal structure and
langnage.  With these differences in mental structure, and language
differences iu the forms of worship must arise.  Sach a difference
mast come as » logical sequence,  We have seen how the concep-
tion of God and religion depended wore or less on human imagina-
tion ; and as inygination is a fucalty of the mind, modified in
accordance with the nature of mental growth, the form of religion
of any partienlar seetion of the human race must depend on the
manner of development of the mind of it. Thus it is, that differ-
ences in the forms of religiou is first acconnted for. 'I'hen, there
are other circumstunces widening the gulf between any two
particular forms,  Social requirements play no unimportant part.
For instanee, less than a cenfary ago in the Punjab we had Maho-
medan influence too fav prepounderating and the people, the Hindus
and Mahowedans were about to be welded into one harmonious
whole. This is why soviully the two sections of the people in the
province are so nkin to cach other. and tho religious ceremonies of
the oue are fonnd to borrow colour from those of the other. It is
known to most, that in the palace of some of the Moghnl Emperors
worship of Kanhya was already introduced. Every student of
history knows how the Christianity of the Last has been given
quite an accidental form in All European countries, where it is
adored as the religion of the people and the State Charch, Poli-
tical revolutions in the history of a country, apmt from climatie
and other geographical conditions and civenmstances of social
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requirements, have also much to do with the modification in tho
religious forms of the nations inhabiting it,

Liooking a few thousands of years back to the days of Vedic
revelations in Avyavarta we find, that the Divine soul spoke to
helpless humanity throngh so many aspects and great elements
of nature. How much must have scenery and surroundings
contribuled to ihe religious ideas of our most ancient forefathers!
History speaks in unmistakeable terms as to the manuer in which
Brahminism grew into a magnificent form and nnder what social
and political circmmstances in many important parts of India, not
excluding Mugadha, it gnve way to Budhism;—how the religion
of Tathagata hecame the State religion of Ceylon, Burma, Siam, and
parts of the Trans Gangetic Peninsnla, as also of (*hina and
Japan. Philosophy here shows how again the same religion of
the Buddha has found modification, more or less, in all these
great and ancient countries, where it has hecome the glory of the
throne and the treasure of the poor peoples’ cottages. Tu England
also reform in religion and in the modes of religions worship has
taken place, more throngh the introduction of newer social and
political eras in history. So it must have been in every important
country both in the East and the West.

We are, therefore, to understand that ramifications, of religi-
ous syslems continned with the growth of the human yace and
with the revolutions in the character of nations. The greator
the complexities in human societies, the greater the ritusls
in the forms of worship and mere modified the forms of religion,
Thos in course of social evolution have our religions systems
grown into the forms in which we find them to-day:  their
history is certainly embedded in the strata of societies, preserved
in tho pages of the history of nations, They have not heen
delivered o onr hands to-day by the Divine Soul in the form in
which we find them.

The forms of the main religions systems of the world helong-
ing to the great hulk of the human race show a very grreal amount.
of divergenee,  Hindoism and Mahomedanizm seem {0 he two
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different poles of a diameter. The religion of Zend Avesta differs
very widely from the religion of the Jews, ag ulso from Christian-
ity. Other religions compared together in the smmne manners
differ very widely from one another. But we must never forget
that they all admit the existence of ono Divine Soul one Parn-
matma for all Jivatmas (human souls). Not only this. From
a caveful and analytical study of all these great veligions systems
we shall not fail to arrive st the fact that they admit the validity
of the fundunmental principle of the hrotherhood of man, They
all admit that Humanity is and can be made 1o approach Diviuity,
Humaniby in terms of perfections iy identical with Divinity. Thuns
it is that the Hindu Shastras, specially, the Puranas, speak of
Nara Navayuna—God in man ~ -How ean we here deny the very
intimate relation that Kthics hears to Religion?  How can one
deny that with all the divinity in their forms religions of the
world concur in admilting the {ruth and importance of their
eardinal points  their fandamental principles of the existence of
Giod and brotherhood of mun ? Is it not exuctly that which mo-
dern Theosophy secks to do among the votavies of all religious
systems P Does it not seek to bring nnanimity, peace, harmony, in
place of heterogeniety feuds, and discord? As cultnve secks to
level down the rugged eorners of human nature, philosophy secks
to estublish harmony among systems of religion that appear in-
deed diversitied in form. It seeks to find out a nonmenon for all
phenomena—-a common hasis for all particular forms of religion,
Its funetion is, indeed, harmouising. DBecause the mission of
Theosophy has been exactly the same, we may not have to
hesitate in identifving Theosophy with Philosephy of Religion in
its purest form,  We Theosophistz say, that our system is a study
not at all new, It was knowun in ages past. - We ave but right in
waintaining our view, as in no age might we find, religious philo-
sophy not having been duly studied. Thoe world onght, thevefore,
to hail Theosophy as having bronght to us the message of peace,
laviony amd blessedness.

(T b vosdiren )



TR THHE PRASNOTTARA L May 1901.

SRI-KRISUNA.

In concluding this subject T wish to remove some misconcep-
tions that have avisen from this article on Rish Liln. About
the use of the expression * Physieal coutact” said to have been
desived of Sri Krishna hy the Gopinis, I should say that by it

was never meant “sexunal connection” as lus been supposed by
gome ; and that such an act was never deseribed in the Bhigbat,
nor did I allude to it; what I meant by using the term way
simply what has beeu described in the Bhaghat, Skandha 10,
Chapter XXXITII, Stanzas, 2, 8, 9, 11, 12, 13, 14, 17, 20, and 2],
and in these T do not find any expression whicl alludes to ¢ sexuul
connection.’

To convince my readers of the fact, 1am gnoting the most
objectionable Slokas from Skandha 10, Chapter XXXITI, under-
lying therein the objcctionable portions and rendering them iy
English for general convenienee.

Stanza 2. garOa Wi agFTETAA: |

i@ian: fidvarame agie 10

Holding each others hands.

Stanza 3. UGreET: GITAGAIE aREq: |

AFN FET AIGIAT gAgAr: 0 ‘
qMET T A3 exfns farm: v g
Standing between each two, cnibraced both by thy neck.

This is an instance of Sri Krishuna's act of easting Tllusion or
Maya as Jle placed Himsell between so many Gopinis at one
and the same time.  This wus not at ull possible in the ordinary
course of things.

Stanza 9. IEHTIAAA ¢ HoNiT T |

FEMINA qfAr apstieAran u § o

Delighted by the embrace of Sri-Krishna they sang loudly.

H‘ere t.};e w:)r.ds tohe note('l are TF a0 “ Ruti priya” i"’"ﬁwﬁ
graar ¢ Krishnavimarshamudita Wi “Rati priya” meau.
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cither, playful or affectionate, the meaning of the word “Ruati” be-
ing “ play” or “affection,” and it cannot have reference to * sexual
intercourse,” such a meaning cannot be consistent with the rest
of the passage. The word afmg “ Avimarshanam” means
touch, friction, hence “embrace” and it cannot have the obscene
meaning given to it, for they were then all dancing and singing
together and there was no possibility for such an act at the time.
Stanza 11. fagradfoarar qoqeqes T |
WHIE AEATER *ayggaienl I QL
Placed her hands on the shoulder (of Gadadhar or Sri-
Krishua.)
Stanza 12. aXHISTTR NF FEMEAIH SroAq |
AR AW G2 T JTAE U RN
With hairs erect with delight kissed Him.
Stanza 13. FeAiw=AFEWR FoIATeAq qPTaq |
Wog oY FIIAHTAES AR 03 0
Placed her cheek on that of Sri Krishua who gave her letel
chewed by Himself.
Stanza 1t. FA=AY Mt RIFFATATAGAT |
JUTEYTSTR QEAIeT WEArIIeeqar: ;g i e i
One gotting fatigued by dancing, singing, coming near to Sri
Kvishna, took 1lis pure hands and placed them ou her breast.
Here tho hands were placed by a Gopini and not by Sri
Krishna. Such a conduct on the part of the Gopini proves her
affection, simplicity and reliance on Him.
Stanza 19. @4 qRTF RUMANRTTROAACAE G |
* {1 Gigr angsdiTaarsya: ewaRatTaT: 1R
Thus by embracing, by pressing their hands, by looking affec-
tionately towards them, by unrestrained dalliance and by laugh.
ing londly, the Lord of the Guddess of Prosperity sported in the
company of the beautiful damsels of Vraja, even as a child,
sports with his imago.reﬂected on a mirror.

. . y oem N .
In the above the only objectionable word is T Rémé which
is sometimes taken in a bad sense but here it means ** delightod

3
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himself” and the acts which gave Him delight are mentioned
above, eg. embracing, pressing the hands &c and it cannot refer to
any act other than those mentioned before. Besides it cannot
here have the bad sense as His enjoyment is compared to a child’s
delight while playing with his own image, which can imply no
evil in it.

Stanza 20. e JIIARTHALS AryAAIATRS: |

W g aRaTSraErsiERaar ugen

Ho having multiplied himself into as many Krishnas as there
were Gopinis, sported with them even thongh He was self
satisfied.

Here also the word @ Remo again oceurs which cannot but
mean “sported.” This dividing of Himself by his power of illu-
sion cannot be interpreted to have heen done to give facility to
% gex-intercourse,” for in a dunce in a circle Uq thore must be one
Sri Krishna between two Gopinis, hence there was the necessity
of dividing Himself. This dance is like the dance in a ball where
the males and females dance in pairs of epposite sex. Henco no
sexual idea can be atiached to this multiplication of Himself
by Sri Krishua, This act can be ascribed either to such power
known et present by * Hypnotism " or to sonic other Diviue puwer
not known to us.

Stanza 21. gramfy Asicor srearat Ty |

TERAEREN: J#OIT GAATCFIOONALT N

He with great alfection wiped the fuir face of the Gopinis
who were tired of the prolonged dance.

Here I may note that sume of the translators have not
rendered the above passage considering it very indecent, bnt if
we take the most ohjectionable word in it i. e. 33f® R “ Ati
vihdr” we see it means excessive sport or prolonged dance. Con-
sidering the meaning in connection with the centext, it cannot
have any other meaning, for it is nataral for dancers to he tired
of prolonged dance, and when in such a siate it was possible for
Sri Krishna the ever unwearied, to carcss the weaker onos. And
"to conviuce the readers of the iunocence of this play, I would
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quote the following from a favourite Euglish poet. I hope this
will enable them to form an impartial judgment about this much
misunderstood dance.
“The dancing pair that simply sought renown
By holding out to tire each other down.”

oo . X1} (XY e Go]dsmith‘

Then it is said while in the company of the ladies and being
desivons of getting over the fatigue Ho entered in the water of
the Jamun4 even as a leader of the elephant herd accompanied by
the she elephants. This simile has a reference to the affection of
the Gopinis for Sri Krishna, who went on as a He elephant
indifferent to all but wrapped up in his own thoughts.

Then He wore the garlands tinged with the safron used on
tho breast of the Gopinis by being pressed against them.

Thereafter He was sprinkled with water by those youthful
damsels who had been luughing and shooting loving glances at
Him.

“ Self-satisfied ” He sported like an elephant

Then He sported in the groves on the bank of the Jamuna.
Then the other passage comes, which has been objected to;

o Gurstg Aufaar fo |
GHIRARISTAITHOR: |
Ry wrereaTEw Sl |
a1 WY WA HYT GOHAT U Qe
. 10. XXX, 26.
This passage too has not been translated ont of a sense of
decency implying thereby that it has the samo, idea as the
other most objectionable passage mentioned above ; bat to remove
this unjust notion let me trauslate it.
Onc moonlight night, He of satisfied desires, loved by the
innocent girls, rejoicing only in the Self, “enjoyed” the females
who were absorbed by (hearing) the music of the Sarat season.
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In the above the suspicious words are :—

qa#®M: whose desires became “ true by fulfilment” and hence
who had no desires left unsatisfied; consequently having no desire
remaing unsatistied He was indifferent to all worldly things.

stgRarEsmer: To whom the innocent girls were affectionately
attached, The girls also were innocent and therefore could wot
bo thought guilty of the pretended display of love br artificial
advances capable of exciting sexual desires,

fa®x “Enjoyed their delightful company.” The word “ounjoy-
ment” cannot mean sexual connection, Fov is it not an enjoy-
ment to be in the company of innocent, artless girls who are true
to their heart’s desire? Can “sexual enjoyment” be consider-
od an enjoyment in comparison with such pure delight? Do we
not “enjoy” the company « " innocent playful boys ¥ If “enjoy.
ment” has so many applications in reference to innocent pleasure
why connect it here with any ignoble idea implying thereby that
all dealings with the females should always be looked at with
suspicion ?

HreFaTeE Gt It is a compound word composed of syrenfy
to the Self and syg%& “hbeing confined or solely directed” gra
“excessive attachment "’ Hence the phrase menns that bis excessivo
delight is directed to the Self. A wIsq autum FYr words; words
of Sarat, that is, tho music of the Sarat season displayed by
the beauties of natnre as described in Skandha 10, Chap. XXIX
Slokas 1 to 5 or it may mean the song played by Sri Krishna on
his flute about the beanties of nature as expressed in Skandha, 10,
Chap. XXITX, Sloka 4, which I necd not. quote here. Thus ends
the Rish Lild and the above is a full description of it. It is for
the thonghtful to go through it and judge for themselves if it
has u base motive underlying it at all.

(To be continned,)
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FINANCIAL STATEMENT FOR THE MONTH
OF APRIL 1901,

Balance of .
Tast month, Reeeipts.

Rg. as. p, Ry. as, p.

Total.  Expenditurs.
Rs. as. . Rs. as. ».

teneral Fand ...8310 3 14 1236 0 9 9565 3 10§ 767 12 6

Building” ,, ... 166122 -6000
swpence (Depogit 1160 7 0 284 8 0

Acconnts, {Advance. -437 30 498 9 -387 10

EST.Fund... 800 4600

11
C. L. College ... - } 00 1100
¢ 1LC. Magazine+2} 00 2800

i, e+ e,

10512 2 281 96
130415 0 22 00
3 8 00
54 0 0
2 0 0 o
32 00 2900

Balance,
Rs. as. p,
8787 7 43
-175 13 4
1372 15 0
-467 10 3
64 00

20 00
300

Total ...9220 334 1545 16 10774 4 9 1180 G 0 9593 14 9

J. N. Baxersee,
Aecountunt.

—0—

GENERAL FUND ACCOUNT FOR APRIL 1801,

10—

Casnt ARSTRACT.

1. Annmal dues from

Branches . 416 0
2. do. from Unattuched

members we 1 0 0
3. Entrance fees from

Branches w48 0 0
4. do. from Unattached

members w 8B4 00

6. V. P Commission ... 0 2 0
6. Dimation to the See-
tion e 250200
7. Subseription to and
sale of Prasnottara. 0 4 0
8. Boarding Charges ... 46 13 0
9. Sale proceeds of Gar-
den praduce w 38 6 9
10. Contribution to Tra-
velling expenses of
Officers w1025 0
Total Rs, .., 1236 0 9
Balanee of last month... 8319 3 1§

Grand Total Ry, ... 9655 3 164

Salary

w142 1 3
Vernacular Work we 20 0 0
Travelling Expenses .., 223 13 9
Postagre, "Telegrams &c. 49 7 o
Stationery w 813 0
Printing « 162 ¢ 0
Furniture w 312 0
Contingencies we 3 70
Boarding Expenses ... 66 11 ¢
Lighting w 4709
Garden o 2009 0
Contribution  to (. II.
College we 50 0 0
Misecllaneous we 6 6 6
Convention Expenses..., -2 12 ¢

Total Rs. ...

N

W7 12 6

Balance in hand . ... 8787 6 43
L)

Grand Total Ry. ... 9550 3 104
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1. ANNUAL DUES FROM BRANCHES.
Adoni we 10 0 0, Kumbakonum w 10 0 0
Aligllrh oo 2 00 Lahore e 24 00
Amraoti o 8 0 0] Ludhiana ee 8 00
Bankipore w2 0 0] Madras w200
Bhavanagar e 4 0 O] Madura we 16 0 0
Broach e 6 0 0] Meerut . 2 00
Calcutta we 62 0 0] Muttra w 26 0 0
Cawnpur e 14 0 0] Muzaffarpore e 12 00
Chapra w8 0 0] Namakal w. 6 00
Cuttack we 12 0 0] Nellore o 24 00
Dharampore we 14 0 O] Surat we 42 0 0
Futegur e 4 0 0] Tinnevelly w 16 0 0
Gya we 10 0 0] Tirur . 2 00
Hooghly w24 0 O] Tiravallur we 20 00
Jummoo w120 0] Trichinopolly w 4 00
Karachi o 4 00 —_—
Karkul we 600 Total ... 416 0 0

2. ANNUAL DURS FROM

Babn Bipin Behary Pramanik,
Bhagulpore, for 1901 ...
Mr. C. Shanne, Fyzabad,
for 1901
Dr. E. Salzer,Calcutta, for 1901.
Babu Kaunti Bhusan Sen,
Khulna, for 1901 e
Miss J. M. Davivs, Lahore,
for 1901
w A. Davies, do. for 1901,
Mr. V.Sambu Sivam Mudalier,
Sutabaldi for 1901 “e
Babu Shiva Proshad, Tilhar,
for 1901
Pt. Gapi Krishna, Jummoo,
for 1901 .

Babn (Gusaindas Das, Danton,
for 1901 .
Lala Phatoa umuioo, for1900
Mr. Nehal Chand, Faridkote,
for 1901 oee

» Y. Brinivasa Row, Chital-
drug, for 1901

» M. V. Nilliappa, Kolegal,
for 1901 v

W W W W W & W oW W W w

3. ENTRANCE

Amraoti vee
Al’hi e
Bankipore aee
Broach e
Calcutta ves

40
10
10
30

5

UNATTACHED MEMBERS.
y» A.8. Baidyanathair, Telli-

3 cherry fur 1901 w 30
» U. Naguajan, Periyn-
0 knlam, for 1901 w 30
0 | Babu Benoy Chandra Roy,
Akra, for 1901 . 30
0| Mr. C. Parthasamthi Naidu,
Mannargudi, for 1900 ... 3 0
0] ,, A. Venkutaramaya, Na-
0 makal, for 1901 we 30
» Rehamatli, Mecrut, for
0 1901 e 30
»w T.A. Angamathu Pillai,
0 Kolegal for 1902 we 30
Rani P. K. Narayani Kathi-
0 lamma, Bodagora, for 191, 3 0
Mr. Sivadutta Pande, Fate-
0 garh, for 1901 we 30
0 | Sreamati  Nirmala  Sundari
Dasi, Caleutta for 1901 ... 3 0
0 | Mr. Madhav Lal Nabbubhai
Dvivedi thro. Dr. English,
0 Adyar T. 8. for 1901 ... 3 0
0 Total Rs. ... 75 0
Fees rroM BRANCHES.
0 | Chapra w 100
0 | Cuttack w 60 0
0 | Karachi W 1000
0 | Karkul .. 30 0
0 | Lahore - 2000
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Madura oe 20 0] Trichinopoly w 18 0
Nellore e 10 0} Vizagapatam w 30 0
Raichure w 65 0 —_—
Surat w 150 Total Rs. ... 448 0
Tirur w 50 —
4. EnTRANCE FiEs PRoM UNATTACHED MEMBERS.
Babu Jogendra Narayana Mr. G. Nagrajan, Periya-
Roy, Krishnagore w 10 0 kulam v 10 0
» Indu Bhushan Chakra- » Madhav Lal Nabbnhhai
vartty, Do. w 100 Dvivedi thro. Dr. English
» Buuwari Lal Goswami, Adyar T. 8, v 10 0
Do. we 10 0] Srecinati Nirmal8 Sundari
» Kalidas Banerji, Do... 9 0 Dasi, Calcntta w 10 0
Mr. Sambu Sivam Mudalier, _—
Sutahaldi w 50 Total Rs. ... 84 ©
Lala Phatoo, Jummoo. .. 10 0 —_—
5. V. P.Commission s vee w 0 2
6. DoxaTioN To THE SECTION,
Mrs. E. Salzer, Caleutta  «. 7 0] Deduct refund of price
Mr. H. Galvani of American of a lantern Sold to
Section thro, Mr. Alexander BubuS.C. Buse .. 4 9 6
Fullerton, New York ... 5 2 ———
Krishnarpan . 10 0 \ i
Mr. M. K. Chitnis thro. Mr. V. Net Expenditure ... 281 9 6
K. Kali, Amraoti T.S. ... 3 0 Balance in hand ... 175 13 4
Total Re. .. 25 2 Grand Total ... 10512 2
7. Salc of Prasnottara . e w 0 40
8. Boarpixi CHARGES.
Mrs, E. Taylor, Americifor March and April w4613 0
9. Sauk Proceens oF GarpEN PRODUCE.
Thakur Khatik, DBenares, Dukhi and Goknl Chamar,
Sale of Limes, Jack fruit, {;;:3-};;:; 'g;"ﬂgn::;' of
Jam &c upto Bhadra .. 33 4 0 the garden compound. 3 0 ©
Price of Vegetable and
fuel used in the Board-
ing w 229
10. CostrigeTioN 10 TRAVELLING EXPENSES.
Thro, Pt. Dhawani Sankar. Iyer Madras .5 0 0
Coimbatore T. 8. w10 0 0} ,, V. C. Seshacharior,
Salem " W11 80 Mylapore e 30
Tanjore " Wi 00 -
Mr. Justice 8. Subramania Total Bs, .., 102 5 0




ACCOUNT OF DEPOSITS.

b

proi  T.S. s B 0 0, Paddopman w 00
™o, wo 70 O VizagipatuuT 8 ... 9 0 0
ittoro o o 21 8 8 Yellamanchill w 2080
k . ——
141} :: ) 80 0 0 Totﬁl sl 234 8 0
11114 ” e 14 00 S ———
Donarion ro THE BuiLpine Funp
Adityarain Bhatta- Pt Bihinnkund Tnkha
a& chaijee, Allahabayd .. 10 0 0 through Do we 5 00
.D D Wuter, Tip- L Bisw xPi s through
. linghiat w b OO Do . 200
;;:T 8 e 52 8 o} , A‘uuiuud through
Lrpore 0 lo w200
Saheb Vinaik Row,
« Pamdsay Benues 50 0 0 —_———
Balkrishny  Kanl, Total ... 140 0 0
. Jahoe we 11 00 —
) BUILDING ACCOUNT FOR APRIL 1901
bnmﬁon we 140 0 0 Puchas of muks ,. 6912 9
. - , o uticdest for
panhhw ... 13 3 0
»w  of lime we 1215 o
w ot Vamsh ., 13 0 0
M wrs N Dass & Co,
Binudy, bilwee for
wuths done to the
Total ... 140 0 0 Pisce Katelun os 70 2 9
—————— | Gonesh Sigh centr fm
Doduct & awmount of purchinse o concrete
cheque retwned ... 200 0 U w bdiun wop « ghout
% — e A astt Seerctuy s
Receipt w 60 0 0 Quartes . 61 1 9
| ce m hand . 165 12 2 Libowm .. ir 15 3
dwad Total o 10012 2 Total . 286 3 0
——-——0 - —

Prnted by Ficemm & Co ILd, 1t the Fav Punhing Works, Bennes
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THE THEOSOPHICAL SUCIETY

—— e

The Theosophical Suciety was formed at New York, November 17th,
1875. The Society as a body eschews politics and all subjects outside its
declared sphere of work. The rules stringently forbid wembers to com-
promise ite strict neutrality in these matters.

The simplest expression of the objects of the Society are :—

First :—To form a nucleus of the Universal Brotherhood of Humanity
without distinction of race, creed, sex, custe or colour.

Secenp :—To eacourage the study of comparative religions, philosophy
and scicnee.

Tuinp :—To investigate unexplained laws of nature and the powers
latent in Man.

Fromn the objects of the Society, it will be ohserved that its programme
offers attractions chiefly to such persons as are iinbued with («) an nosel-
fish desire to promote the spread of kindly and tolerant feelings between
man and man () a decided interest in the stndy of ancient literature and
Aryan intellectual achievements, (¢) a longing to kuow something abont the
mysterious departnwent of our humun nature and of the universe about us.

The act of joining the society carries with it no obligation whatever
to profess belief in either the practicability of organising a brotherhood
of mankind or the superior value of Aryan over modern secienee, or the
existence of vecult powers Jatent in man.  The Society may bo truly said .
to appeal to the sympathies of any one who wislhes to do what lies in his
power to muke the world better and happier than it is now, by awakeuing
in nmnkind o groater love of all that is noble, good and true.

Whatever may be a mewber's religions views, he s at perfeet Hberty
to enjoy thew unnwlested, but in retim he is expeeted to shosy eqnal
forbeurance ﬁl’\v;u'dx his fellow members and caretully avoid insultiug them
for their cre:ml. their colonr or their nationality. T e belongs to w caste,
he will not be asked to leave it nor to break its rules.

The promoters of the Seciety’s objevts hope and mean at least to
induce a large body of the most reasonabde and best educated  persons of
ail extant races and religions gronps to accept amd put into practice the
thewy that, by mutnal help and a generous toleranee of euch other's pre-
conceptions, mankind will be Targely henetitted avd the chanees of digcover-
ing bidden truth umensely inereased.

ot



kg & montinjy publicition. (dow in ity

el und giving a Tawil Tramslation of the
ke coimnentaries of Sri Sankaracharya,
3ri Rawnnujacharys and Bri Madbwachariar. Isn,” Kene, and Katlis have
been. finished ‘and. Prasnais undér publication. © Apnual subscription ‘is
Rs. 3.8-0. Furtlier information cen be hud from

' ' A. SIVA RAO,
Sub-Registrar of K‘Wlam.‘

s} ()} e

. 'The Photographs of the Convention group, the VegpafigroNp and the
Parsee group ate ready. They are priced @ Rs. 3/ cach, mounted.-#Tembers
.wishing tu have copies of them may apply direct to Mr. K. C,__{Q‘ngumdgt; I
‘Tug Benares PHoto GALLERY, Godowlia Road, Benures Cig{;'_: "
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v . READY FOR BALF.

The Science of Emotion by B. Bhagwan Das M. A, “w 210 0
.Ancient Ideals in Modern Life :—(Covention lectures for

1900) o e . w 016 0
Ke-print from the Prasnottar :—
" Marriage, Why & Man chouldMarry ... w 0 20
The Chart of the Caste System e e 00 6
The Marriageable Age of Girls s we 010
. Hindu Catechism . oo . w 0 80
_ Fragment of Faith Forgotten by G. It. 8. Mead e 7140
T'he Story of the Great War (Loctures on Mahabharat)
by Annie Besant ... e o w1 600
Do.  for Students ... e w 100
Do.  Cloth e w 1K
Do.  English Edition .- w O
. Apply Lo i~THE *:A>SEMENT. .
] . w Bo 5 0 O)F
,ﬁ%;ﬁgpmd tratiglators for “The Story of 'tlg e on : g g 3

% Avatar” in UrduPpreference will be given to uv wop
T “wr ' ¢ _Jis Rupes one only. For terms

Apply'to #%The Ji.Si, communicate with the Assistant



