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NOTES AND NEWS.

We are sorry to note that Mrs, Annlo Besant suffered greatly from
malarious fover. She is free from the fever but still very woak. Hope
she will bo reatored to hor former strength very shortly.

)

D el ]

We ate glad to note that our Bro 8 G. Pandit of Ahmedabad is befe
and is helping us a good deal 1n the office work which was in arrears,

e 10
NEW MEMBERS.
Woe have an increaso of members during the month of November by 8}

o §() e

THE DISPENSARY.
The result of the Disp.nsary work is as noted bolow :-e

Months, Nos. of new Rccunence of
P.uen“' 0 d pﬁtlontﬂ. Totﬂl Noﬂ- N“mbor M

JFrom }gg,‘ 19 9 28 10
August ... 87 63 100 82
Beptember 76 125 200 49
October ... B84 250 834 62
Novembo 72 192 264 9

287 639 926 183

o the percentage of cures is 63 3,
P R

VISITORS.
Numbe: of visitors dming the month was 9
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BRANCH ACTIVITIES.

Madura :—Report for thoe month of Soptomber 1901. Thero are’
34 members and 22 sympathisers. The library consists of 465 English, 305
Banskrit, 112 Tewil, and 17 Miscellaneous volumos. 201 volutaes bave
been usad in the current month. Lectures were delivered, threo on * the
Astronomical Evidences Regarding the Antiquity of tho Vedas,” one, on
“Love” and ono on “the Astral Plane, when the averago attondance was
27. Moeetings were also held every Sunday for the study of the Gita, when
- about 27 attendod. A Pandit oxpounds the Srimad Bhagavata on Saturdays
and Sundays in tho Hall of Theosophy.

Madura :—Roport for October 1901, Two more sympathisers came
in this month, Twenty English and two miscellaneous books were added
to tho library. The library issnod 129 volumes. Four lectures—one on the
¢ Astral Plane ", and three on tho * Thoory of Evolution—were delivered.
Averagoe attendanco 32. Average attondance, at throo Sunday meetings

‘held for study of tho Gita, was 32. Tho Pandit continues his exposition of
the Bhagavata on Saturdays and Sundays.

Karachi :—Scptomber. Two Sunday (public) lectures wore deli-
vered in Gujaratl. The Reading class held three mootings for the study of
¢ the OQuter Court.” The Lotus Circle (children’s) met thrico, when loctures

‘were delivered in Gujarati on the * Evils of Gabling,” “ Qbediunce to
Purents” and on “ Dovotion to Guru.” Averagu attendance 19 at loctures,
14 in reading class, and 11 in the Lotus Circle. In tho Training Class two
lectures were given in Gujurati and ono in English.

Calcutta :—August and September 1901.  Four mostings werd
held in August when Pandit Upendra Chandra Goswamy of Dacea gave
lectures on subjects connected with Shri Krishna, Rs. 11 1:ero sent to tho
Central Hindu College. In Scptember, ouo special and five ordinary meet-
ings wero held. Avorago attendenco of wembers 22 as against 18 last
month. In the first two meetings Pandit Upendra Chandra Goswamy
explained tho Srimad Bhagavata. In the next two the Gita and Anciont
Wisdom were read and explained by Bros. Rajendra Lal Mukerji and Ilari
Charan Roy respoctively. At a special mocting Babu Purnendu Narayan
Siuha, President of Bankipur T. 8., gave an interesting lecturo showing the
velations of the Gopis and Rishi Patnis to Shrf Krishna, Under tho guidance
of Bro. Bireshwar Banerji a class has been formed for the study of the
Theosophical mannals on Mondays and Tucsdays. Rs. 14 were sent to the
College. Rs. 15-8 were given in charity.
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Surat :—Roport for 3rd quarter of 1901. Sunday lectures were
given regularly. Avoragoe attendance of membors 20, and of sympathisers
14. Daily classes were held for the study of the Yoga Vasishtha and the
Bhagavata when the President with some members and visitors used to
attend. Two new members joined. Number of members up to dato 93.

Hooghly :—Report for 3rd quarter of 1901. Strength 10. Sunday
meetings are held. Averago attendance of members 4 and of sympathisers
4. Tho “ Avataras” and * Ancient Idoeals™ were read, and also portions of

the “ Ancient Wisdom.” Several articles from Theosophical journals and
Hindn Shastras were studiod.

Bhavnagap:—Lettor from Branch Secretary dated 31st October
1901, says: * After repeated attempts wo have heen fortunato enough to
" rent rooms for our meotings, Till now no regular moetings were held.
Now the members in a body have agreed to hold regular meetings and classes
for special study and occasional lectures. The rooms were formally opened
on the Daserd day—October 22nd. The names of office-bearers are as
follows :—
DPresident :  Mr. Dulerly Mahipatriy Oz4.
Vice-President:  Principal Jamsedji N. Unwalla M. A.
Sccretary and Treasurer :  Balavantrdy Parminanddas Oz4.
Librarian : Gopalji Odhaviji.

The public aro very enthusiastic about the forthcoming visit of our
revered Mrs. Besant.

Delhi :—Indraprastha T. 8. Lettor of Sccretary dated 9th November
1901 says : The branch was re-organised by Lala Bala Krishna Das, who
took charge of the geeretaryship in June. Present strength 9. Regular
Sunday meetings are held at the Sceretary’s placa. The members attend
very regularly whenaver they arc in Dalhi. Average attondance 7, besides
a few sympathicers at times, A class, consisting of three members, meots
every alternate day for stadying standard works on Theosophy. Monthly
jncome Rs. 8-4 annas. The nuclens of & sma!l library has been formed.
The Chief Theosophical Magazines aro subseribed for by the Socrotary and
lent out to members, *Miss Lilian Edger, M. A, kindly responded to our
invitation and visited the branch in the beginning of October. She stayed
for 9 days, gave three public lectures ; held meectinga for conversation ; and
daily clasros for members, when she explained and gave noter on some of
the very important chapters of the Ancient Wisdom. She strengthened the
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branch and gave an impetus to the work. Her stay, in the history of the
Branch, haa been a period of great activity, and served to unite the members
into a closer bond than ever.”” During her stay, at the suggestion of Bro.
Sawan Mull of Jallandar, and with the approval of Miss Edger, a Theosophi-
cal book-stall was opened. Rs. 100 were subscribed for the same on the
spot, and furthor support was promised. Bro. Radha Mohan and Lala
Rama Saran Das are in charge of the book-selling work.

Penukonda s—Tho branch has elected new office-bearers as follows :
President—M. R. By., R. Hanumantha Rao Gara.
Vice-President.—M. R. Ry., V. Chakravartti Iyengar.

Secretary and Treasurer—M. R. Ry., C. V, Shanmukha Mudaliar
Avergal, Overscer, P. W. D,

Bangalore :—Report for the 3rd quarter of 1901. Strength 41
members and 17 sympathisers. 19 meetings wero held. The study of the
¢ @nana Vasishtham” was continued. Owing to the illness of the Pandxt
the meetings were discontinued for some time.

Namakal :—Roport for thoe third quarter of 1901, ending Septem-
ber 30th :—Strongth 7. Daily reading classes were held in which * The
Path of Disciploship,” “ The Self and Its sheaths,” *“Four Great Religions"
were completed, snd * Avatiras” i3 being studied. Tho Bhagavad G1td
with Shrt Shankardch4rya’s and Shankarananda’s commentaries is read and
explained by Bro. T. A. Kuppuswamy Iyor on Sundays. Attendance of
members 6, regular. Journals are reccived as usual. The Branch ewes
nothing on account of annual dues.

Salem :—3rd quarter of 1901. Strength 34 members and 43 sym-
pathisers, 11 weekly mootings woro held, when the Sccretary, Mr. Venkata
Row, oxplained the Gttd. There is a good Theosophical library which is.
well utilized. Scveral journals, dailies and woeklies, aro subscribed for,

Ludhiana :—Third quarter of 1901. Sunday meetings were regu-
larly hold for the study of * Man und His Bodies " and * Karma" at the house
of the Secretary, Babu A.C. Bisvas, who conducted the meetings. Mrs. Besant
kindly visited the branch in September and gave two lectures : (1) Death
and After, (2) Prorabdha or Destiny. She also presided at the annual dis-
tribution of prizes of the local BAla Bodhini Subha. On Sept. 23rd she
was invited by the leading mombors of An-jumfn-i-Islamia to give a lec-
ture at the Islamia school on “Mahomwedan Regeneration” which was
Iargely attended and much appreciated by the educated Mahomedans. Her
presence and work was, as ever, very helpful.
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Kanigipi:—The Olcott Theosoplical Saciety reports that owing to
tho transfer of Prosident T. Varadarajulu Naidu Garu to Peddapur, Mr. T.

Kristnaswamy Aiya Garu was eloctod president of the Branch T. 8. on
14th Qctober, 1901.

Karkal :—The strength of the branch continues the same as in the
preceding quarter, viz. 20. The Theosophical manuals are being studied
and thoronghly discussed. Usoful loctures are also delivorod, and subjects
from Hindu S4stras as well an portions of the toxts aro explained by
84stris. Tho membors arc carnost and enthusiastic, and the branch seems
to bave a bright prospect before it.

‘Karnool :—During the third quarter of 1901 the branch held
regular Sunday meetings, morning and evening, from 7to 8, A Sanskrit
Pundit was employed to explain the Bhagavad Git4 and Panchadas’i with

. commentories. Average attendance 14. The regular weekly branch meet-

- ing is held for the study of tho Thoosophical manuals, Besides, a meeting
for boys is held every Sunday when tho presidont of the branch T. 8.
rcads and explains to them the Rimiyana, *Tho Story of the Great War "
hns already been finished. Tho boys take a lively interest in the meetings,
The average attendance of boysis 30.

Hyderabad. ( Deccan):—Report for the third quarter of 1901.—
Meetings are being regularly held on Fridays and Sundays, as usual. The
books now under study are :

(1) The Science of the Emotions.
(2) Ancicent Ideals in Modern Life,

The following two lectures were delivered to the public : On tho 20th’
July 1901, at the People’s Hall, Secunderabad, * The Mission of Human
Life” by Jehangir Sorabji. On 14th July 1901, at the local Branch Hall
by Pandit Stirya Nirdyan Rdo, B. A on “ Vedantism.” The Sccunderabad
morning lectures are continued with good result.

Belgaum :—Report of visit of Branch Inspector, Mr. R. Jaganna-
thia. The Belgamn Branch was formed on 5th July 1901. From that
date up to his departure on 8th July, Mr R. Jagannathia, Branch Inspector,
was present in Belgaum working in connectivn with the formation of the
Branch. Iu addition to daily interviews with all comers he delivered §
lentures at the Branch rooms. Ilis servicos in Belgaum cannot be tvo
highly praised.
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An account of the work done by Bro. K. Narayan Swami Aiyer
at the Hyderabad Theosophical Society.

Bro, Narayanswami Aiyer, the Provincial Secretary of the
Indian Section of the Theosophical Society, Southern india,
arrived in Hyderabad on the 18th Octobor 1901. From the very
first day of his arrival ho delivored for five consccutive days dis-
courses on, (1) Tho modo of working & Branch. (2) The three
bodies of man.

These discourses were delivered at the Hall of the local
Branch,

Commencing from the 25th October five lectares were subse-
quently delivercd at the Young Men’s lmprovement Society rooms,
the following being his subjects :—(1) Scionco and Religion har-

monised: (2) Power of Thonght. (3) The universal character
of the Hindu worship of God. {(this was delivered for two days);
(4) Theosophy and Hinduism.

He then commenced a sories of threo lectures at the Branch
Hall, on the following subjects: (1) On tho stato of man after
death and the Funeral ceremonies after death. (2) Sandhya-
vandanam. (3) The rational of the Yagnopavitam.

Ono more lecture was dolivered to the Hindu and Parsee
communities at the Perozbai Hall on the “ The best way to wor-
ship God.” It was quite an unprecedented thing for a Hindn
lectarer to speak to tha Zoroastrians on tho merits of their Reli-
gion, a very mnice comparision bheing carried out letween the
essential principles of the Hindu and Zoroastrian Religions.

Bro. Naraingwami has done very gond work in Hyderabad ;
and the same may be said of his work in Secunderabad where he
has revived a half-dead Branch with some 20 members to begin
work. In Secundcrabad also he delivered about 8 or 9 lectures
which were very much appreciated by the public. In the * People’s
Hall” at one time there were some 500 or 600 persons to hear
him. Altogether his work in Hyderabad and Secunderabad was
very satisfactory and in fact he has infused new life into members
of tho two Branches of the Decoan.
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Some E. 8. meetings were held with vory valuable information
and instruction.

He loft Hyderabad for Anrungabad with a view to form, if
possille, a Branch thero, Aurungabad has not yet boon touched
by Theosophy.

He was given his travelling exponses by the Hyderabad
Branch.

Hoe loft on the 22nd November after romaining here 85 days.
HyperApaDp DECCAN, } JEHANGIR SORABJI,
24¢h November 1901. 8Secy. Iyderabud Theosophical Sociaty.

The “Dharmdlaya T. 8.” Bombay held a social gathering on the
Dasara Holiday (October 22) which corresponds to the Durgi Pooja of
Bengal.  Sinco the foundation of tho Dbarmilaya T. 8. in March
last, the mombers aro in tho habit of gathering together on Hindu holi-
days. This time several Pursi Brothers from tho Blavatsky Lodge wero
also present.  Tho Scerctary Bro. G. B. Vaidya explained to the assombly
the importance of the Day, saying how the Pandavas finished their oxile on
this day and became ready to fight for their kingdom, how the military
classes in days of yore recominenced their work of marching against an
enemy on this auspicious day, and how in certain places buffalocs aro killod
even to this day in honour of Durgd, which observance symbolised the killing
of the beast in man for the attainment of tho Divine. It was, as he said, &
Theosoplucnl gathoring held on o IHindu oliday. Tho “Gold leaves” (leaves
of the tree, $ami on which Arjuna hung up his weapons during their exile, )
exchangod on this occasion resembled the human heart in form, and so the
exchange of such leaves symbolised tho exchange of hearts by frionds and
rolatives who thus promised to love cach other as brothers. In the assombly
thero wero reprosentatives of five religions bodies in Bombay, and all were
pleased with the happy idea of bringing togothor men of various sects in
s mixed gathering to show that Brotherhood of all croeds could bo practi-
cally manifested even on religious and festive occasions without any distin-
tion. Tho Hall was decorated with picturos of the Crescont, tho Buddha, the
Trimurti, Ganoshji, Zoroastor, Christ, Guru Nanak, H. P. B., Mrs, Besant, and
Col. Olcott, all of which were garlanded in the Hindu fashion. Bro.
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:Vimadal8! and Bro. SoondwAlA of the Blavatsky Lodge congratulated the
Dharélaya Lodge on the success of the gathering held on a Hindu Holis
day. Bro. R. P. Kamat, Secretary of the Blavatsky Lodge, spoke & fow

words of advice to the boys of the Bila Dharméalaya which is an auocm-
tion of students conducted under the guidance of the DhannmayaT 8.
Bombay. Then “gold leaves” were distributed, and the assembly dis.
persed after Pansupari. We hope this example will bo followed by all our
Lodges to hold cosmopolitan gatherings on important holidays of persons
of various croeds.

e () e

QUESTIONS AND ANSWERS,

Q.—To the Editor Prasnottara.

Will you pleaso refer to any Shloka in the Bhdghat to show
that Shri Krishna was under six or soven years of ago when Rish
Lila took place ? U. 8.

If in the Rash Lila what is described in Shloka 26 of 10, xxxiii
be merely the innocent play of a child as an attempt has been made to
show in the May 1901 number of the Prasnottara, then why should
the question of the Raja in the next three Shlokas and the
answer to it by Shuka admit (7€rg) the contrariness of the (s1r=iy)
action to Dharma, (ggfead) consurable nature and the (ysieufaam:)
the outstepping of tho bonds of Dharma, though explaining on
different grounds than the writer in the Prasnottara, saying that
these things are no faults in the great ones as they are like fire
that consumes overything, but ordinary persons should not
attempt these things even in thought but act only according to the
injunctions of the great ones #.6. not according to their cxamples.

U. 8.

Ans. U, 8. difficulty in finding consistency in the argument
.‘adduced by the writer in the Prasnottara with that of the Bhagabat
will vanish if the explanation given in Page 189 lines 15, 16 and
17 be taken into consideration. * They (these words)are used only
iu their technical sense according to the Hindu code of morality—
and any such conduct cannot but he blamed by the Hindu
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Bociety.” The above clearly shows that the writer is at one with
the aunthor in making Shri Krishna guilty of transgressing Dharma;
but what the writer attempted to prove was that * these words do
not at.all here mean actual sexunl jutercourse” as is generally

supposed; und in support of his contention the writer has quoted
Manu V1II 356 and 357.

* By speaking with another’s wife in o pilgrimage, in the
forest, in a solitary place, at the confluence of two rivers, & man,
becomes guilty of adultery.”

“ By preseuting sconts, garlands, by joking, by embracing, by
touching tho ornameuts by touching tho clothes, by sloeping in the
sumne bed, by cating togother, with another’s wife—a man becomes
guilty of udultery.”

The above Shlokas show that even such conduct as is described
in Bhagbat (leaving aside the ideas imputed to the words) is blam-
able in the Hindu Socioty (if it bu net so iu vthers, the mombers of
which therefore to make the neensations relovant take the words not
in the Ilindu sense but in the senso in which they are taken by
themselves). Heneas since the writer also holds that Shri Krishna's
conduct was nol consistent with tho rules of the Hindu society
ho is at one with the author—=Suka Deva aud Parikshit,

This nct has been called a “clild’s play” beeause He behaved
like a child in fully participuting in the exjoyments of the Gopinis
althongh He knew Ho was uneting tho part of a player
giving satisfaction to tho andionce, Himsolf remaining unmoved.
This might bo made more cloar if it is said when a child plays
with his doll, he ascribes actions to the doll and thinks of certain
events happening to the doll for which he cithor weeps or langhs (as
if) in full sympathy with the feelings of the doll, but kuowing full
well he is quite unaffected by the events ascribed to them. This
can be proved by the observation that whon an elderly person
happens to peap over the actions of the child and the child discovers
this intrusion he then immediately throws off his actings and
laughs with the observer. Ilere Shri Krishna's act could have been
proved to be identical if we had a competent observer to peep over
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His action in the Rdsh Lila, or the playful dance in a circle, The
only difference lies in this—in the child’s play the dolls remain
unaffected, whereas in the case of the Gopinis they were not so0;
they were fully enjoying Shri Krishna’s company—but that,cannot
alter the nature of Shri Krishna's act—the playing the part of a
child or more properly the purt of an actor. This will perhaps re-
move the doubt of U. 8. D,

—1—
CAN JUSTICE & MERCY BE RECONCILED ?
(In Continuation from page 246).

Ans.—In my former article I simply said-how Merey and
Justice can be wedded. In this articlo I shall try to shew how
this is practically carried out in laws, human and divine.

In my last article I compared the dispensation of justice to a
gift, in the way of giving rewards or punishments, As such,
justice also is said to require three eloments for its perfection;
and these elements, as noted before, are ¥gr (Desa) = (Kdla)
and qrey (Pdtra). Theso threo elements, viz. the place, the time of
executing the ordor, and tho condition of the person under trial,
must always be taken into cousideration ; and when that is done,
Justice is said to be wedded to merey, Virtually when theso ele-
ments are not taken into coosideration a judgment becomes
defective like an indiseriminate gift, producing harm instead of
good. Lot ns therefore try to have a cloar notion of these clements,

The word qisf means the donee. In this connsction, however
it moeans the person under trial ; and this person must first of all be
ascertained. So that in awarding judgment (i) the proper person
might be dealt with. For olse, even though the jundgment were
otherwise correct on tho stated facts, still tho propor person being
not found out, vitiation of justice would result. (ii) In delivering
judgment the nature of the person under j udgment must also be
taken into consideration.—This is the second sub-element under
Patra, For in determining the qualily and quantity of the
decyee the same quantity and quality cannot indiscriminately be
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awarded to all. Suppose thero are similar thefts committed by a
boy, & man, a woman, a cultured man, and a rvufflan; here the
same punishment cannot be given in each case; and unless the
punishment is regulated according to the naturo of these persons,
it cannot produce the desired effect—which it should produce in
all cases—viz., the good of the person punished or rewarded. Let
us take an ordinary example, Suppose we havo equal quantities of
iron, silver and gold, and we want to make some vessels out of each,
Evidently we must hammor the metals into plates. But the
amount of force required in beating out the metals should not be
the same in all the cases. It must vary with the nature of the
metal. Hence the same amount of punishment cannot produce the
desired effect on different human natures, even in cases whore the

acts are identical.
A disregard of these elements makes a judgment abortive. In

Hindu Law, not only were these differences taken into considera-
tion, hnt the caste propensities also were given their dne weight
in all decisions. Ilenco the same crime a Sddra and a
Brahmana was punished differently. This may sound strange
to modern ears, which would fain ascribe all such differences
to the dominant spirit of Brdhmanic selfishness. But is it not
a fact that a slight touch will cure a Brihmana of & fault which
would call for porsistent hammering ere any impression was pro-
duced on a Sddra so as to lead him out of the evil P This fact, and
not partiality oun the part of the Brihmana legislators, led to the
well-known difference in the punishments awarded to a BrAhmana
and a Stdra criminal. The modern democratic notion of the equal-
ity of maun has been productive of great evil, ns witness the disasters
and terriblo crimos of the French Revolution. Truly are men
equal, or very nearly so—in tho material eloments which go to
form their "¢ coats of skin,” but, coupled with this equality, we
find great divergences in tho moral natures of men, often so
powerful that they leave their permanent impress on the foatures
of the physical frame itself. Heuco when the moral nature is not
taken into considoration, justice becomes porverted owing to dis-
regurd of the clemont of the nature of the P4tra—the subject of
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jndgment. Similarly, when proper care is not taken in identify-
ing the person under judgment great injusticc onsues. Thus in
our law courts judges without taking suflicient care to determine
the right transgressor and the respective liabilities of the litigants
try to make a compromise of tho case. And this is done in ordor
to save time at the expenso of justico. Moreover, the higher aun-
thorities too, do not try to find ont whother substantial justice is
dono to the litigants, but look only to the number of cases decid-
ed, and he is the happy judicial officer who can clear his file by
what means he chooses, This strikes at the very root of justice,
This confusion becomes worse confounded by the intentionally
perverse plending of the lawyers.

Now let us take the olement of time. Whon the jndgment
in arrived at the punishment is awarded withont delay. No
time is allowed before the onforceraent, of the judgmout. A docree
is pnssed,—thon, tho amount is to be realived all at ones, even
though the debtor may be ineapable of paying the sum. Thus
the refusal to give time so as to admit of the debt being paid off
by instalments defeats the judgment or decroe of its object. On
the other hand, the permission given al times to pay dabts by
small instalments extending over a long period, also obstructs the
course of justico; for such pormission is ofton sccured by un-
truthfal statements of inabilily to pay, thus keoping off the cre-
ditor whose position is no better than that of the debtor himself.
Hence the need of attention to the time olement.

The element of placo T cannot properly illustrate in human
justico. 8o I leave it to others to work it out for themsclvos.

Having noted tho importance of these three elemenis in
human justice, let me consider how these are taken into consi-
deration in the administration of Divine Justice.

The idoentification of the person under divine justice is done
by the Lords of Karma, who ascertain the facts from the Ak4-
shic Records, the secret pictures of * Chitra-Gupta”” Thus there
is no mistake made in the identification of the person, Moreover
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the lawyer's artifices to hood-wink are ont of place und unavailing,
ay the jndge is capable of seeing for himself and without mistake.
When the fucts are determined the judgment is awarded accord-
ing to:the naturo of the person under judgment.

As regards the timo olement, the doeree, is not enforced
at once; but is doalt out in such a way that the person
judged may be benefited by it. The deeree iz doalt out in
parts, One portion is to bo snbmitted to in tho ensuing lifo, The
portion that eannot bo enforced in tho forthcoming physical life
of the sonl goes to make np his Sanchita Karma. Ount of the
Inttor again a certain portion only is selected which can well be
gustained in each earth-life. The fruition of this Sanchita Karma
is somotimes spread over innumernhle lives, in order to enable the

“ogo to gain completely a great varioty of experionce, and to hene-
fit by it. This intention of henefiting the ego is what I call
meicy. Whon the timo element is thug settlod wo are in a posi-
tion to take up tho element of place. This fixes the nationality
wherein the ego would be abla best to reap the fruits of his pe-
enliar Karma, After this comes the determination of the family
and parentago of the ego for its ensuing birth, When all these
are dofinitely scttled, the ego ia sent out to meet his own Karma,
—not in the sonse of heing punished, but in the sense of gaining
exporience, and knowing for himself what is best for him. The
utmost care taken for the benefit of the person dealt with is
what I mear by merey. Justice is the enunciation of a decree based
on the faects described. Merey is the enforcement of the decreo
to the hest advantage of the judgment-debtor. Morcy is there-
fore subsorvient to justice, and softens the hardship we draw on
onrselves by our Karma. The proper selection of time, place
and person in the enforcement of justice is the chief means of ex-
pression of Merey. Henco to be just and mereiful wo shall have
to give to each his ecact due in appropriate time and place. This
wise discrimination will soften the hardness of Justice, and will
make him appear as an affectionate father instead of as & cruel
and stern disciplinarian.  The absence of this wisdimm makes hu-
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man jnstico defective,  May wo try to removo this defect by tho
cultivation of real knowledge and wisdom which is cxpected of
every Thevsophist.

D.

QUESTIONS AND ANSWERS.

Q-—LVL (¢) In the October and preceding numbers of
the “ Prosuottara” explanations have been given of the Résa Lild
of Shri Krishna. I vegret L have not been convineed as thoronghly
as [ should have desired.

Personally I am nol inclined fo believe that all the stories of
Krishna's childhood ave literally true. 1t must be admitted that
the Hindns as a nation have taken them to be literally tene, pro-
bably throngh fguorance. 1t must also be admitted that this
literal interpretation hns dowe socicty great herm, Seets are
found here and there where the priests pretend to be the represou-
tatives of Shri Krishna for the time being and take indecent libers
ties with tho females of their diviples with the knowledge and
toleration of the latier.

Mrs. Besant would be doing an immense good {0 the come
munity at lavge if she conld induee her London friends to read
and investigate the Astral Records upon this point aud pubiish
the vesults for the henefit of thosw who would admii that festimony.
It might at least help o number of honest aud cood thinking men
to decide their line of action. I do not suppose any serions harm
will come out of the matier, and I wonld request my Hiudu hro-
thers who accept such a testimony as reasonable for the time
being, to join me in requesting her te grant this favour.

(v) Awotherdifliculty is that all the Puranas —works composed
by different writers—have taken literal intevpretations and some-
times imputed very absurd und foolish conduct upon the part of
Shri Krishna,  For instance it i stated in Bhabishyottara Puranus
that Krishna's wife Satyabhama got ennmoured of her step-son
Swnbe and forgot herself.  For this act Krishua cursed innocent
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Samhe with leprosy. This setion on Shri Krishna’s part I do not
understand if it be true. I helieve the whole thing to be false and

invented to explain tho immigration of sun wershippers into
India.-

(¢) Shrimad Bhagwat is said tohave heen written hy a pious
sngo. Tt is meant to be a popular work, Why did this sage credited
with provision, beenuse of whilo writing upon the fufure stato of
society in Kali-yuga, and composing a work for the Kali people,
writo facts in & way which he must have known, would bo taken
Literally and mdisinterpreted by the people.  Who is responsiblo for
all tho bad Karma dono through ignoraut bat literal and common-
senso interpretation of the Shrimad Bhagwat, To say that the
work was meant to preserve sacred truths nnder the garb of figure
of speech is not guite sstisfactory.,

(d) Take another fact. Why does Shri Krishna forget all the
(opis after he leaves Brindaban after having Leen go free with
then,  Tu bis later life Shri Krishua acts as an ordinary though
wise man. You find nothing immoral about him. 1lis many
wives were the resalt probably of the then social enstom.  Can s
person who shows so much regard to she belicl of the ignorant as
shown in BhagavatGita T11-20.21.23.21-25-26 net in a way that
ean grivo the least grouna to the people for heing misled 7 T snp-
pose nafure never wanls such mivaeles as the killing of the demons
by Shri Krishna, Al theso disappear in Shri Krishna's Iater life.
It is «quite possible Fle may have heen o very lovely and aftec-
tionate chiid and in that siate of society it was quite possible for
Iim to have gained the pure affeetion of the Braj females, Ho
may havo been free with them as a boy might be with his mother.
But beyond this I think the wholo story is made up aud not worth
supporting.  The killing of the demons mighb ho exaggeration of
vory simple aceidents in ordinary life when they coneern afondling
of a lord of a community as Nanda was, and who was the fondling
of tho wholo village. Some of them might be distorted versions
of the way in which Kansa's intrigues to get at the Divine Child
were frustrated.  Kansa himsclf seems to have been what oue
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may see in an ordinary ignorant Zamindar of the present day.
The story of raising Goberdhan must be an unfoundoed fable. For
tremendous down-pour from its top will necessarily deluge the
people by over-flooding the ground below. Otherwise theehouses
would be as safe as the ground below a hillock. Under such cir-
cumstances I do not see the advantage of the hill over the house
in such a case. .

As this matter has now been moved I pray for more light to
clear up my doubts.

We perhaps should not subordinate our reason to vague ex-
planations which do not seom reasonable to us.

P.B.N.

Aus. In Q. No, LVI P. B. N. has donoc away with the
story of the Shistras and depended entirely on the astral vision of
our London members. But I think in both the cases the statements
are either to be taken on authority or rejected, as no reason can be
nesigned for the facts. As brother P.N. B, has discarded the
authority of the Shistras similarly I know some of our friends dis-
card the statements madein the *Story of Atlantis.” The testi-
mony in either case is convincing only to the few; and for that
reason the writer has based his grounds on reason and human
nature, accepting of course the stories to be literally true, (not in
the sense they are ordinarily interpreted).

P. B, N, says that this literal interpretation has done mneh
harm ; but T believe the harm is done not so much by believing the
stories to be true as by the vitiated natures of the subsequent
followers—the priests—who unrighteously and without any founs
dation call themselves representutives of Shri Krishna,—This cor-
ruption is not due to belief in the stories but to the depraved
moral natures of the priestly class, who fraudulently work upon
the minds of their innocent followers,—In such a case the frands
are to be discarded but not the stories which have a great bearing
on the physical and moral natures of man.

In the above P. B. N, has assumed the story to be entirely
false as he cannot understand the action of Shri Krishna. Why P
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Do not such things happen at present? Are not there women
to-day susceptible to the influcnce of some of the lower emotions P
And do not some men forgetting their duties yield to their lower
nature? Are al) men divine? If not, what is the impossibility
in the story P As regards the conduct of Shri Krishna in cursing
his son. Simba—even that is quite intelligible. For men are
expected to have better control over their lower natures. The
women are generally emotional and that is their weakness, If
in their weakness, they happen to go out of the right path they
are to be helped by man who should nob on any account take
n.dvanta.ge of such weakness. Butin case men do take such a
mean £dvantage, they are the proper persons to be punished.
8Shri K;ishna. surely did well in cursing his son.

The author of the Bhdgabat is not at all responsible for the
wrong use made of his book by the present generation of men,
The book is not at all a flctitious one. It contains statement
of facts; it seems to me that there is no harm, while writing a
history, in giving out real facts. The sages in former days
had not the polish which would lead them to conceal the truth
for fear of offending any one or of exposing the true state of
things. Just as in law books acts called obscene are described, aud
in law courts such facts are stated, so also the sages who had to
deal with matters of fact, unhesitatingly stated what they knew
to have happened. If the author of the Bhigabat be blamed for
writing the book then the modern publishers of that book and
the Government which does not stop such publication are even
more to be blamed,—Sach a spirit would lead ns to a renewal of
the age of the Inquisition—which is nowhere tolerated. Hence the
author did nothing wrong, provided the book contained statements
of facts which had occurred. :

Ans.—In the later life of Shri Krishna we do not find his
childish freaks becanuse He was no longer & child. The playful-
ness of a child and youthful merriment become the earlier part of
man’s life—When a man enters the actual bustle of the world he
‘has little time to attond to such things.

3
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- This will be clear to the questioner if he simply studies the
life of any man, who has to pass through all the stages of human
life—infancy, childhood, boyhood, youth, manhood and old age.

- And right conduct would be that which is appropriate 4o eack
particular stage. To expect youthfal frolics in the ripe years of
manhood is simply unnatural. On the above grounds I believe
that Shri Krishna behaved exactly as we should expect a man na-
turally to do.

As for his miracles—whether they were necessary or not
¢an well be illustrated from what our revered H P. B, did in the
early days of the T.S. movement. She had to convince,earnest
sceptics as to the reality of higher, though invisible, forces and
forms of matter. When that work was finished, she took to writ-
ing her philosophical work the Secret Doctrine. Her work is
taken up by Mrs. Besant, She shows none of her predecessor’s
miracles, because that stage of the Society's life is gone and
those demonstrations of childhood need not be repeated,

Now we have to convince the philosophical and the rational.
Hencoe the necessity of lectures and books, As that is done we have
to take to practising what bas been taught ; and that has been
begun by the E. S.T, department. Shri Krishna had to do all
these works. 1st, conviction by miracles, 2nd, reasonable demon-
strations, 3rd, actnal discipline—The nature of Kansa has not
been properly understood by P.B, N, Neither Sishupal, Jara-
sangha nor Kansa were petty tyranical Zamindars—The simple
way in which they were met and killed may lead us to sappose
that they were common men, but it was not so, Really a war is
decided by the fate of the hero, and if that hero could be met in
a single combat where is the good of the unnecessary slaughter of
innocent men P

If any body could have done that the Boer war would have
ceased long ago. Compare in this connection how the diplomatic
akill of Lord Dufferin avoided a Burmese war by capturing King
Thebaw. It requires more than a common heroe’s courage to do
such extraordinary things. But the ease with which success is
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won cannot determine the real strength or weakness of the oppos
nent. But as we have no present-day history to prove the anthoris
ty of these events it is better to leave the matters to be judged by
each individual for himself.

As regards the reasonableness of holding the Gobardhan. I
think, it would be clear if P. B, N. could think only a part of the
bill was raised giving shelter in the middle, far high up the
plain where the houses were built. D.

Ans. (a) In question No. LVIP.B.N. says that the stories
of Krishna's childhood are not literally true. That such literal inter-
pretations are due to ignorance and productive of much harm.
Now, following the querist’s mode of interpretation and way of
reasoning, we have these alternatives: either the stories are
literally true, or they are not. If the former, they are evil; and
therefore cannot belong to a beneficent God, and hence are not
worth the trouble of further investigation. If not literally true,
there is some hidden meaning, and P. B. N, admits this. 8o in
either case no further questioning remains. And our brothers
of the clearer vision—whether in London or in India—may well
be left to follow their own course without interruption from us,
And thus we may also save our tiny feet from risking too much in
waters beyond our depth. P.

Ans. (b) “Puranas have taken literal interpretations”—of
what P Is it not that the stories are there in the Puranas and we
have got to interpret them? How, then, can we talk of the
Puranas as interpreters P Then, again, the querist himself admita
that the stories related in the Purdnas are not meant to be taken
in their literal meaning. Why then does he try to interpret
literally, and thus get himself to call the texts hard names ? P,

Ans. (c) There is no good thing that is not some time, or by
some body, misused. And the Bhigavata is no exception. This is
a necessary condition of all things at & certain stage of evelution.
And the world is passing through that stage. It is only when the
lesson of & world-period has been fully learned thas complete
aocord is reached. It is only in the peace of Pralaya that all
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the pairs of opposites are merged in unity, and things cease to be,
with their two polarities. The sage who does an action free from
g% (personal attachment) generates no-Karma that oan bind him.
That some shonld misunderstand is & necessity of the case.® They
will get pain in retarn. And by pain they will learn to know
better hereaftor. The pious ones will benefit. Besides, théte is
hardly “common sense” in interpreting a thing literally, which
it is admitted cannot bear that interpretation. Here again, by
the querists’ admission, there are only two alternatives for him.
Either the Bhigavata was written by a sage or it was written by
a bad man. If tho latter, we should not study it; for thus we
would be doing worse than wasting our time. If the former,
surely we never can think it possible for him to have written
indecent things. And if we see indecency, it may be due to our
want of knowledge or goodness, or both. P

‘Ans. (d) P. B. N. himself answers this question in a way that
ought to satisfy him when he says that the Gopies were the
women of the village who came to fondle their little prince. One
would hardly expect the history of such women to form an intes
gral part of the story of the prince’s lifo; there can be reference
made to them only when describing the infant child,

It is hardly right to say that nature mever wants smch mirae
eles. Does the querist mean to say that sho always follows one
uniform round without the least variation in details? If that
were 50, then surely we should have continuous good harvests or
continuouns famines. And why fight shy of * miracles” so called ?
There is no going against natural law which is the expression of
the will of God. But we have to remember that thero are planes
of nature other than the physical ; and their laws, when known,
¢an sometimes be used to counteract tho undesirable action of
certain physical laws. The steam engino rushiug through the
jungle with a tremendous velocity is a miracle to the savage; be-
canse he does not know. It is no miracle to the engineer who
guides it, for he understands the laws of the emergy which is
lotked up,in steam. Thus it is always our ignorance that gives rise
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to “ miraclé.” The wise god sees nature's forces working every-

where ; although there may be different combinations of these

forces in different places or at different times, giving vise to differ-

ent reBults. P.
—— 10—

STRAY THOUGHTS ON THE BHAGABAT GITA.
; (Second Series.)

=0~
CHAPTER IIL

( The first sesies have appeared in book form, to be had of the
T.P. 8., Benares.)

o § () § eeen.

The very first effect of the realisation of the true nature of
the Fgo in man even though arrived at through intellectual dis-
crimination—the first dawning on the mind of the aspirant of the
real nature of the I in him as the uncaused spectator of the
Prakritic drama has a tendency of creating a sense of aversion
towards all actions which apparently lead to the mergonce of self-
consciousness in man and to make it lose itself in phenomenal
things, Wo feel very naturally a shyness as regards actions
which so to say decentralise the I notion by projecting it in tha
transient forms of the three worlds. We fight shy of all actions
which seem to threaten the conscionsness of the spectator in us,
Hence we see Arjuna so perplexed at the divine guide exhorting
him to fight while at the same time explaining and holding up the
exalted state of consciousness appertaining to the silent watcher
in man. .

The third Chapter of the Git gives us therefore the raison &'dtre
of Karma Yoga—the reason why it must be followed—its utility
and place in the evolutionary schemo, The first and the initial
mistake into which the aspirent naturally falls is that of confound-
ing Karma with the inner life—the real man. FKFrom the stand.
point of the illuminated self there is no Karma, In the man whe
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has come to know himself and is content with himself, no’ action
exists. For him theve is nothing to be done so far as he himself
is concerned- and hence he has no purpose which can be fulfilled by
the manifested universe. Gitd II1, 17, 18, For he lives in the
Eternal while Karma belongs to the plane of phenomena.

"It is only when we identify ourselves with our vehicles, when
we seek for the expression of omr individual life in and through
actions, that the mergence of the Ego with the forms and energies
contained in the sheaths takes place, with their inevitable conse-
quence—pleasures and pains. Really and truly these activities
which we in our ignorance ascribe to the 1 in us are due
to the great evolutionary acting through Prakriti or Nature.
These forces of which we shall have to speak more fully
presently are the results of the involution of the life of Iswara
in matter and form for the purpose of unfoldment of Being and
Self-consciousness. In our ignorance we fall into the error of con-
founding the trae actor with the uncaused spectator gnfy and im-
pute to this centre actions which proceed from the divine energy
infolded in matter geex. The divine energy called sometimes
the life waves of the Logos vitalising matter with the seeds
of divine life and divine potency and subsequently building matter
.thus differentiated into organisms, impels everything to activity
thereby wooing out the germinal powers of the Divine Centre in
man, Veiwed thus as activities of the sheaths, as external stimuli,
they belong from the stand-point of the developed Ego not to the
Ego but to the external world, just as the food which a man takes
and the process of assimilation may be said to be external to and
independent of the inner consciousness. Thus regarded actions
are no more to be sought than avoided. Like ripples in a mighty
ocean they affect not the true being—they touch not the innermost
sources of life. So the man who is contained in Self, who centred
in the Self, revels in it, bas got no dread of actions. Gitd I1I, 17, 18,
He is not affected by these ; centred in himself, able to sustain
his consciousness without the help of the upadhis to reflect him-
self, for him truly no action exists.
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But the case becomes different with the baby Ego—the Ego
whose inner powers of self conscionaness, existence and bliss ave
yet unmanifested, It is still under the dominance of Prakriti ¢ it
is stil} ‘like the foetus within the womb of Nature and requiring
the nurture of Prakriti in developing its latent powers. As
already said the Law of Karma has its justification in such Egos
and we do well to let go-the abuolute standpoint of the emancipate
ed conscionsness and try to understand the functions of Karma as
affecting us in the lowly levels in which we normally live, move
and have our béiiig.

One of the foremost and, it may be said, the most important
function of Karma lies in drawing out the latent powers of the
Divine Seeds of the embyonic man by synchronous vibrations
from without. It is as though the Divinity without and within the
sheaths of man were wooing out the powers of self-conscious exiss
tence of the germinal Divinity within, The vibrations from the
external world affect the undeveloped bodies of the haby Ego and
produce thereby modifications in these by rousing these into
responsive vibrations. Those vibrations to which the bodies can
respond generate similar vibrations in these, and what is more,
tend to throw out all constituents in these bodies which stand in
the way of the responso. Thus harmony is gradually established
between the external forces and the particular body. The baby
Ego which by the necessities of its being is attached to these
bodies—these wombs of growth, and which during the earlier
stages of evolution is dependent on these bodies for consciousness
and existence, is thus brought into contact with the external
stimuli, and the harmonious vibrations generate in it a sense of
pleasure. The elements of existence, consciousness and bliss lying
involved in tkese vibrations go to evoke in the Ego the conscious-
ness of existence and bliss, the bodies serving the important funce
tion of transmitting or, what is more, transmuting these vibrations
into proper constituents of growth. The harmonions vibrations
thus affect the inner consciousness and prodnce in it the modifi-
eation of pleasure. The Ego is in turn ronsed from its state of
absolutoness and unconsciousuess to a recognition of the pleasur-
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uble and har onious nature of the vibrations, and in. th&Wi
tion there is an out putting of the life of the Ego-—h dovmponring"
#0 to say of :its. iuner latent powers;

¥ In the wery recognition there-takes pla.oe mthm the.Ego A
_definite formulation of its own being ;—the abstmct and apparent.”
ly unconscious being of the vame Beed passing: into- & dtate -of
congreteriess and becotmiing. Ma.themﬁb\oally speaking the Ego
thus ‘passes from its latent ahsoluteness xto}n kinetip atate. The
life within longs to mingle with the Divine life w1thoub, the pul-
sations of which it faintly recognises, “andvin th1ﬂon§mg-&m this
ont-pn&hng—lt accentnates the pleasurable vibrations and acceler-
ates and vunﬁes_ it with its owil life. It fecundates its own womb
with fls " manifesting powers and thereby colours the upadhi with
a tinge of its own. The upadhi is thus subjected to the working
of two distinct sets of forces, There is the impulse and stimula-
tion frofh the diviue life withous and"there ' ilss tho down . .poyr-
ing of: the life of the Ego. .Thus influenced there is a consequent
re-arrangemnnt in ity ganstiuents which leads to a harmonious
adfustment makﬁlg the body more susceptible to the ‘stimuli and
yob mere plastic to. the touch of the Ego within. The upadhi
thus evolves in the development of the powers of co-ordination
and ndapta.txon, developmg definite lines of activity and, what is
more, evolving special organs and seuses later on, So the Upani-
ghad says: “it wa.nt,ed to. see and eyes came; it wanted to hear
and thé ears came.” The hxgher spirille. of conscibusness, the
nhigher possibilities of vibrations with whlch the constituent atoms
" of the body were involved by the action of the sacrifice of Brahm4
or the first life wave—the higher potencles of the spirit lying
‘dormant.in matter are thus roused info activity and mauifestation.
.They open out grander vistas of knowledge-and bliss and bring
‘the Ego into eontact;with higher planes of being. Thus a vibra-
tion from the physical m (earth element) would under suit-
able conditions re-manifest the v1bhtlons ‘of the element wator
wqY involved in it, -aud so on till the divinity acting in matter
is rea.chod Herein hes the possibility and guarantee of evolation.
Tmly évolutmn is re-ﬁnding 'We shall have to refer tq-this anon,






