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quainted with the hope, common to all Jewry, that a warrior Prophet-
King should come and redeem Israel. So well had he been instructed,
and so clear his spiritual vision, that at the age of twelve he had as-
tonished the doctors of the temple by his understanding and answers.
But it is hardly to be supposed that he spent all his nonage in Naz-
areth. He must have returned to Egypt again, and devoted much
study to the deeper metaphysics known only to the secret schools,
for he was an Initiate and Master. There was no secrecy observed
by him in teaching that study and fasting and meditation are the
only sure methods for the unfoldment of the spiritual nature and for
the acquirement of the higher psychic gifts. When his disciples in-
quired why they could not cast out a certain dumb demon he replied:
““That kind goeth out only through prayer and fasting.”” And so,
through the three years of his teaching, the fast and the retirement
to solitude was a marked and necessary feature of his ministry. In
all this we see little but the objective side of his life. We cannot
penetrate the veil which shrouds us from his occult contemplations.
That he had conquered the knowledge of his mission long before he
had entered upon the active work of his ministry is evident. I do
not share the opinion of Renan, that Jesus during the last year of his
life was overwhelmed and self-psychologized by the idea that he was,
in a theologic sense, the Son of God. The reason he had not an-
nounced his mission earlier was that his disciples were not ready.
And when he did give them the first intimation of it, Peter rebuked
the Master for it. ‘This made it necessary that Peter should be
plainly told that he had not made the necessary attainments to fit
him to be a judge in the matter. Though the fishermen of Galilee
possessed psychic powers, these were dormant. There was no
scholarly Saul of Tarsus among them, converted by a stroke of spir-
itual lightning. We don’t know how often the twelve retired with
the Master to the secret rendezvous to be instructed in the mysteries,
but we do know that the disciples understood that there was one
kind of teaching for mixed assemblies and another for the few. The
disciples wanted to know on a certain occasion, why he taught in
parables, ‘‘ Because,’’ said he, ‘it is given to you to know the mys-
teries of the kingdom of heaven but to them it is not given.” Then
he explained the parable which had probably drawn out the question.

He never missed a fitting opportunity to teach the doctrine of Uni-
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versal Brotherhood. When the rich ruler who had kept the law
from his youth up enquired what further was to be done to inherit
eternal life, he was told to sell his goods and give to the poor, and
he went away sorrowful. Jesus used the incident as a concrete illus-
tration of the exceeding difficulty which a rich person would encoun-
ter in his attempts to educate and subdue his lower nature, ally himself
with the spiritual forces of the universe, and thereby secure immor-
tality. Again: to love thy neighbor as thyself is put as of equal
authority with the command: ‘“Thou shalt love the Lord with all
‘thy heart.”” The parable of the traveler who fell among thieves is
not only an illustration and argument in favor of Brotherhood, but
it is a rebuke to his countrymeii for their heartless exclusiveness. It
was a priest of his people, who, unmoved by the sight of the mangled
and plundered traveler, paid no attention to the dictates of humanity;
it was a purse-proud descendant of the tribe of Levi who passed by
on the other side. Buta Samaritan, one with whom the Jews had
no dealings, was the one who, in the most generous and tender man- .
ner, fulfilled the obligations of Brotherhood.

This doctrine is the keynote of the gospels and of the Epistles.
John, in his first Epistle declares that ‘‘whosoever saith he loves God
and loveth his brother less is a liar and the truth is not in him.”’
James calls the Law of Brotherhood the royal Law. The Epistle of
Paul to Philemon is one of the richest illustrations of the practice of
Brotherhood in any literature. It isthe natural expression of a lofty
soul touched by the atmanic ray from the super-spiritual planes of
being. While Paul was in bonds at Rome, an escaped slave, wan-
dering around the city, chanced to hear him preach the doctrine of
love, and mercy, and aspiration. His heart was softened and he
became a convert. Ultimately it became Paul’s duty to send the
slave, Onesimus, back to his master, but not as a fugitive slave—
“Not now as a servant, but above a servant, a brother beloved es-
pecially to me, but how much more unto thee, both in the flesh and
in the Lord.’”’ 'This letter to Philemon is a gracious tribute to Broth-
erhood, besides being a beautiful examg e of classic English.

Another great law recognized and taught by Jesus is that of Cause
and Effect, epitomized as Karma. At the very threshold of the
Christian dispensation, the law of Karma is most forcibly put in the
words, * Bring forth fruits meet for repentance.’”’ The law of Karma
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underlies and gives significance to the Sermon on the Mount. Karma
demands right thinking and right doing, and it is expressly recog-
nized in the Lord’s Prayer, ‘ Forgive us our debts as we forgive our
debtors;’’ and in the text, ‘‘ He shall reward every man according to
his works.”” Paul, also, acknowledges the law in these words:
“If every transgression receives its just recompense of reward, how
shall we escape if we neglect so great a salvation?’’ And again, in
his Epistle to the Galatians, he declares that ‘‘ As ye sow, so shall ye
also reap.”’ ‘ :

On an occasion in which the Master had given sight to one that
was born blind, his disciples asked him, ‘ Did this man or his pa-
rents sin that he was born blind?’’ Here is a direct recognition of
both Karma and Reincarnation. The question seemed to be dictated
by curiosity rather than by a thirst for knowledge, though the ques-
tion itself is not at all surprising when we consider that in Oriental
countries the doctrine of Reincarnation was, and is, accepted by all
classes of society. Nor is it surprising that Jesus waived the ques-
tion aside. It was evident that no good could accrue by unveiling the
personal antecedents of the man cured. Had any great principle
been at stake, the Master would have discussed the matter privately
with his disciples; but he could not have done so indelicate a thing
as to show the mis-steps, or errors, and possible crimes of previous in-
carnations to a mixed assembly.

As illustrating this common belief it may be mentioned that ac-
cording to Matthew, Jesus, when at Cesarea, Phillippi, asked his dis-
ciples, ‘““Who do men say that I the Son of Man am?’’ And they
said: ‘‘Some say, John the Baptist, some, Elias, and some Jeremias
or one of the prophets.’” The concensus of opinion as gathered by
his disciples, was not in favor of any particular one; but the plain
people were of the opinion that Jesus was a reincarnation of some
illustrious personage.

The law of Reincarnation is not so distinctly stated in the Scrip-
tures as the law of Karma. The doctrine does not seem to have re-
ceived a public endorsement by the Nazarene, although, as has been
shown, it seemed to be accepted in his conferences with his disciples.
However the interview which Nicodemus had with Jesus may be
construed by others, it seems to me that the final question ‘‘ Art
thou a ruler in Israel and knowest not these things?’’ should have
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pierced through the obtuse understanding of Nicodemus, and made it
clear that the Master meant that only through repeated rebirths can
man be made perfect, and thus e in the kingdom of Heaven.

To those who are, in the fullest sense, believers in the genuineness
and authority of the Scriptures, I offer in all confidence, one more
text, which I think should be held as conclusive evidence that Jesus
had full knowledge of the law of Reincarnation and made use of it
in his teachings. The text is in Revelations, “Him that overcometh
will I make a pillar in the temple of my God, and /e skall go no more
out.”’ The clause ‘‘ he shall go no more out’’ is proof that Reincar-
nation, or the ‘“cycle of necessity’’ exists; and until man has closed
this cycle for himself, by making the attainments implied in the
words, ‘‘has overcome,’’ it must and will continue.

On the same authority Jesus said, ‘‘ T'o him that overcometh will
I grant to sit with me on my throne, even as I also overcame and
sit with my Father on his throne.’’ Here is the standard. How
many are conscious of having attained it? How many have conquered
the secrets of nature and mastered her forces? can walk upon water,
mliltiply loaves and fishes indefinitely without mechanical help?
cure diseases, control the elements, and cast out demons? For him
who cannot do all these things the cycle of necessity is not closed,
and although he may enjoy hundreds or thousands of years in
heaven, he will go ouf again and again, until he has made himself
the equal of Jesus in intellectual majesty and spiritual grandeur.
The poet sang better than he knew:

We build the ladder by which we rise
From the lowly earth to the vaulted skies,
And we climb to its summit round by round.

So it is evident that the foundation upon which was erected the
arch of the new ethics emphasized by Jesus, is Karma and Rein-
carnation ; and its keystone, Universal Brotherhood. Christian the-
ology teaches that Jesus Christ was ‘“‘very God and very man.’”’ Is
it not also true that every person who has a soul to save is ‘‘very
God and very man?’’ Jesus, a type of what man is and what he
may become, in no way differed from his fellows except in his
attainments. It is true that, relatively speaking, he was a God in
spiritual growth, in human excellence, and in his all-embracing love
for humanity. '
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That he to-day'is the commanding presence in the hearts and
minds of millions of people, is not because he walked on the Sea of
Galilee, or fed thousands in a desert place from the scanty larder of
his disciples; but it is his recognition of the law of the universal
kinship of all mankind; that he beheld in humanity the children of
a common Father; that in his defense and protection of the poor,
the weak, and the erring, lie exhibited the charity and self-abnega-
tion of a Master, and the tenderness and compassion of a Gotama
Buddha.

When Panl, in his letter to the Hebrews, discussed the authority,
honor, and greatness of Christ’s priesthood, quoting from Genesis
and applying the quotation to Jesus, he affirmed ‘ Thou art a priest
forever after the order of Melchisedec.”” And then after extolling
the meekness and obedience of the Master as the means by which he
had arrived at perfection, he reaches the climax by repeating,
‘“Called of God a High Priest after the order of Melchisedec.”
Again, after exhorting this branch of the church to be steadfast, dil-
igent, and patient to wait upon God, and pointing out their hope as
an anchor that entereth into that within the veil; *‘whither,’’ says
Paul, ¢‘the forerunner for us is entered, Jesus, made an High Priest
forever after the order of Melchisedec.”” e thus clinches each sub-
division of his argument with what was evidently given as the very
weightiest consideration that he could adduce to settle the legiti-
macy -and authority of Him who was their Hope, their Life, and
their salvation, by fixing His rank in the galaxy of the Supernal
Powers as equal to Melchisedec, a High Priest of the Most High
God.

Undoubtedly, some of those addressed could appreciate without
further explanation the force of Paul’s reasoning and final argu-
ment, but the great body of the Hebrews needed, no doubt, to be
enlightened as to the greatness of the prototype he had held up be-
fore them ; and so Paul, in the course of his argument showing that
the priesthood of Jesus Christ was more excellent than the priest-
hood of Aaron, because the priesthocd of Jesus was identical with
the priesthood of Melchisedec, proceeds to unveil the more sulient
feature of this august character.

Paul first refers to the meeting of Abram with Melchisedec, the
King of Salem; how he blessed Abram, and how Abram gave him
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tithes of all the spoils. He shows that the title ‘‘ King of Salem”’
means ‘‘King of Righteousness and King of Peace;’’ and then follows
this remarkable geneology: ¢ Without father, without mother, with-
out descent, having neither beginning of days nor end of life; but
made like unto the Son of God abideth a priest continually.’’

Continuing the article Paul shows that the provision of the law al-
lowing a tenth of the income of the Hebrews applied only to the de-
scendents of Aaron, the priesthood who were subject to death; and
that the giving of tithes to a living man—to a man not subject to
death—was an acknowledgment by Abram of the greatness of Mel-
chisedeéc. The argument proceeds that since perfection is not of the
law, and since.the priesthood changed the law is changed. The new
priest, Jesus, is not after the law of a carnal commandment, but after
the similitude of Melchisedec—the power of an endless life. Paul
had already shown that Melchisedec had won immortality—was
King of Righteousness and King of* Peace, and in his antithesis of
thé priesthood of Aaron and the priesthood ot Melchisedec he showed
that the priesthood of the latter was as much greater, grander, and
more glorious than the priesthood of Aaron, as immortality and
eternal life is greater than mutability and decay.

It is a grand thing, perhaps, to trace the lineage of the personality
of Jesus to David; but David himself in prophetic vision hailed the
coming Messiah: ‘‘Thou art a priest forever after the order of Mel-
chisedec,’’ and embodied that perception in the 110th Psalm. Isaiah,
also, the most prolific writer in the Old Testament concerning the
coming Emancipator of the Jews apostrophizes him among other ti-
tles, as the ‘‘Everlasting Father, and Prince of Peace.”’

Who, then, was Jesus? Who was John the Baptist? I reply in
the language of the Nazarene: “ If ye can receive it, Elias is already
come.’’ Itis fairly inferable that on this occasion his disciples did
not understand to whom he referred; but later on in another talk on
the same theme he reiterated his statement that Elias had already
come, and they had done unto him whatsoever they listed, and proph-
esied a similar death for himself. Then his disciples understood
that he meant John the Baptist. So we understand, certainly, that
Elias or Elijah who thousands of years before had disappeared bod-
ily in such a flame of glory, that, in Oriental imagery it was de-
nominated a ‘‘chariot of fire,”’ did reappear upon the earth in an-
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other personality. If the grand old patriarch, Elias or Elijah,
could appear upon the earth as John the Baptist after more than two
thousand years, and in words of fiery eloquence announce the com-
ing of One whose shoes he deemed himself unworthy to unloose,
was it not possible, nay probable, that the lowly Nazarene was that
august character referred to by Paul as ‘‘ King of Salem and Priest
of the Most High God,” as ‘‘King of Righteousness and King of
Peace?’’ Isaiah foretold that the coming Messiah, or ‘‘child,”
should be called the ‘‘ Prince of Peace;’’ David sang, *‘ Thou art a
priest forever after the order of Melchisedec; Isaiah’s lofty titles
bestowed upon Judea’s expected king was something more than the
fitting finality of a rhetorical climax of spirityal gifts; it was the in-
spired utterance of a man that was in touch with the past, present
and future of the Jewish race. Writing from an elevated plane of
spiritual inspiration, he applied to the coming *child’’ that title,
*“ Prince of Peace,’’ hitherto applied only to that ‘‘Priest of the
Most High God,”” who was known and revered in Abramic times,
was apostrophized by David in prophetic song, and held up by Paul
to the church at Galatia, in a comparison in which Jesus himself was
honored.

The presumption that Jesus was the King of Salem incarnate in a
body that could trace its descent from Jewry’s most noted king is
every way suited to the high character of the Nazarene. The King
of Salem was the highest prophet-potentate that had yet appeared in
the historic era upon the earth. He was known to the elect of an-
cient times as one who had achieved the greatest conquest possible
for a human being to attain—*~e kad conquered himself. And in that
conquest he had mastered the forces of nature, had fathomed the
depths of being, and Death was his servant, brother, and friend. On
his brow was the dew of youth, and in his heart was the wisdom of
the ages.

That such a personage should voluntarily re-enter the veil of mat-
ter and lay all his high attainments upon the altar of humanity, that
a higher faith and a purer ethic might take the place of the literal
letter of the Mosaic law, is but an illustration of the law that the
highest spiritual knowledge carries with it the mightiest love, and
the capacity for the greatest sacrifice.

W. R. Wison, F. T. S.
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is the verity of God being omnipresent, everywhere. In the atom,
the rock, God, the Divine Cause, is there! He is the centre from
‘which all manifestation takes place. If we wish to know the cause
we must go into that centre and not judge by the appearance of the
circum:ference. God is life, and life is everywhere. Upon differing
planes it manifests differently. Because all minds cannot cognize
the action of the life principle in the mineral kingdom, is that a suf-
ficient reason to deny its presence? _

Furthermore the life principle is governed by Law, or, to express
it more exactly , zs Law. The action of the highest God, or the tin-
iest atom in the mineral kingdom, is the expression of this one In- -
telligent Law. The Universe is ruled by this impersonal, unerring
Law. All events are but the effects of causes previously set in mo-
tion. Humanity being one expression of this life, has to progress in
an orderly way, step by step. ‘The Secret Doctrine teaches that evo-
lution; until it reaches mankind, is carried on by an hierarchical im-
pulse, but after that point man, having been endowed with mind by
higher beings, become a self-conscious entity. We then have the
power to progress individually by our own efforts—not separated
from, but a conscious factor in, humanity. Perhaps we may glean
an idea of how the hierarchical impulse acts by watching a school of
fish rise to the surface and sink down again as a unit. FEach fish did
not individually think of coming up or going down, but did so on
account of being governed by the one hierarchy to which all
belong.

After having become self-conscious entities, the manner of pro-
gressing changes, and it then becomes necessary for man to incarnate
in an animal body for the reason, first, to assist in the uplifting of
all evolution below him; and, secondly, to gain individual experi-
ence on this plane of consciousness. If we admit that Law governs
the Universe (and how can a thinking man deny it?); that man
came to earth under that Law for a needed lesson, we will have to
further admit that the same Law will continue to bring him back
into physical bodies until he has learned all this plane of conscious-
ness can teach him. When the world fully grasps the meaning of
this Law of repeated earth-lives, mankind will no longer be despond-
ent, and live day after day with no purpose in life beyond sense en-
joyment. ‘Then all minds will recognize the trials and joys we are
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nourished in the young mind, how can we expect anything buta
continuation of the same thought and action during the remaining
years of their lives? Substituting for the present method, one un-
der which each child feels the responsibility of helping all others—
of aiding the less brilliant, would not the probability be that these
children, when grown, would continue in the same line of thought
which had become a habit during their school days? If they could
feel that the teacher was not present to compel them to study, or
force knowledge upon them, but was a more experienced sister, to
help each bring out the latent knowledge hidden within the depths
of his own soul, what a transformation would take place in our
school rooms!

Again, what do we teach the child of sin, and of its cause and cure?
We use the word ““sin’’ and ‘‘ sinner’’ very often (far too often, per-
haps) without real thought of what it means. We know it is defined
by Dictionaries as ‘‘ any want of conformity to or transgression of a
rule of rectitude or duty, especially as made known through the
conscience or the revealed Word of God.’’ Theosophy tells us it is
the breaking of God’s Law. In 1 John iii, 4th verse we find ‘‘ Sin
is the transgression of #%¢ law.’” But men understand and interpret
God’s laws differently. How are we to know? What is considered
a sin in one country is not judged so in another, and vice versa. Who
of us in the Western World feel that we sin in eating flesh? Yet
had we been taught to revere all life—not to wantonly kill for our
sense-gratification—we would certainly feel so. Our ideas of sin are
to a large extent subject to our environments and education. It
must be evident that all do not class the same offenses under this
title. It is such a wide and deep question one hardly knows where
to commence, but we must first recognize it as a relative term. Good
people could not be understood or appreciated unless there were those
bad by means of whom to make the comparison, and those whom
we call ‘‘bad’’ may be very good if cbmpared with others still lower
in the scale of evolution. Sin must be looked upon primarily as ig-
norance of existing laws of nature and, secondarily, as a violation of
these laws. If we had all knowledge of the laws of nature, we would
not sin, but with our limited knowledge we all break nature’s laws.
Sin is of two kinds: (a) breaking nature’s laws ignorantly, and (4)
consciously. This brings two kinds of Karma. Deliberate sin is
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followed by both mental and physical disease; while sin com-
mitted in ignorance brings only physical punishment. This dual
punishment is due to our dual nature. We are the Immortal
Thinker, and our constant associate isthe animal man. It is our duty
to control and govern the action of this lower entity. As we are
successful or unsuccessful in doing this, we are judged good or bad.
We can only gain control of this lower animal by a constant and con-
tinued effort. If we have made this effort successfully in the past,
we will be called ‘‘naturally good,”’ if not, we must still persevere.
until we do dominate and control this lower self of ours. By this
light, let us consider who belongs to the so-called criminal classes.
We must see that there exist no hard and fast lines to place some
units of humanity in this class and others outside. One may be a
great sinner in regard to some special deed, yet be a great, noble
man in other respects. Should such a one be cast entirely from our
thoughts and lives on account of his crimes? Ought all his good traits
and deeds to be forgotten? Suppose one had been tempted to steal,
and resisted the temptation ninety-nine times and failed to do so the
one-hundredth time. Do the ninety-nine times of resistance count
for naught? Do we think he should be crushed to the wall—labeled
with his failure, his good deeds forgotten—never to be thought of
again? ‘The criminals of today, and this includes those out of prison
as well as in, are not treated in the right way, for we as a people
have not understood the duality of life, and how best to assist the
erring ones to persevere in overcoming the obstacles in their path.
We, as students of Universal Brotherhood, know what thoughts are
and realize that our fallen brother and sister should be taught to think—
to dwell upon the better side of their natures, and not to have con-
stantly brought before their minds their failures. If we can assist in
doing this we will emphasize their better, and help them to gain con-
trolof their lower, nature. T'o help this class of our brothers is within
our power today, especially in the realm of thought. When we think
of an erring one, (and we all err) do we recognize our intimate con-
nection with, and duty toward, him? I fear not; we think it is too
bad; sad, very sad, and then dismiss him from our minds and lives,
leaving him to his evil companions and unhappy and unwholesome
thoughts. We should each try and help the erring ones by showing
them their dual nature—how they have let the lower rule, how it is
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possible for them even now, to-let the god nature govern and con-
trol the lower man, with all of ‘its desires. We ought also to show
them, no matter how low or degraded they 'may have become, that
they are our brothers still, that each may regain all the godlike po-
tentialities within their own natures. Therefore, the only answer to
the query of ‘‘ what is the cure for sin?’’ is—‘‘ applied knowledge.’’
If we impress on.the up-coming race the fact of Brotherpood—that
it is a law of nature (not a sentimental fancy); the impossibility of
separating ourselves from the rest of mankind; that if we would
evolve ourselves we must assist our brother in doing so, then we
could look forward to a time when all men in the larger schoolroom
of every day life would act in a brotherly way, and much of the suf-
fering of the present day would be unknown. Saying, or thinking,
"~ we believe in Brothefhood and really realizing the fact, are two very
different conditions of being. If the school children or.we children
of a larger growth would analyze our feelings which call up the
mental condition of discontent we would invariably trace it to the
personal self, the outer man, to some disappointment in our environ-
ments, conditions or limitations, which we feel should not be, as it
-appears unjust, and so on. All who will earnestly study Theosophy
may grasp its truths easily. Such is the One Law governing all,
that we are the creators of our own limitations, and environments,
therefore, all that comes to us, good, bad, or indifferent, belongs to
us and is just. If we can further realize we are a Divine centre of
consciousness, a potential God, and not this lower animal with whom
we are merely associated, that each reaps as he has sown, our former
companion, Discontent, will disappear. If each soul has an important
mission to perform, life is not purposeless, each has his own work to
do. If each did his own duty the world would know no more sor-
“row or suffering. The study of Brotherhood will be the means by
which we may reach true knowledge, first in the realization of the
One Divine Unity underl;ing all manifestation, and, secondly, by
the knowledge of the Brotherhood of humanity. When all the units
composing mankind have recognized this all-important law of Broth-
erhood as a law of nature, and live in accordance therewith, discon-
tent will be an unknown factor and all men will be happy, prosper-
ous, wise and contented. ANNE BRYCE.
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versak Brotherhood is a fact in nature, and must always continue to
occupy this position. Therefore, the T'. S. A. while subordinated
for the above reason as a title, has been very carefully preserved as a
society—as an integral portion of Universal Brotherhood. It is, so
to say, the College of Letters in the grand, world-embracing Univer-
sity we have organized.

Let no member make the mistake of fancying that he has been
legislated, as it were, out of the T". S. A. All members of the T. S.
A. remain'so. They are Teachers—members of its Academic Sen-
ate. But there are no dues; no external lodges, no outward sign of
membership in this which is now an interior organization. All
outer work will be done by UNIVERSAL BROTHERHOOD, lodges of
which we have now become. No re-organization is necessary. The
sending in for cancellation and preservation of our T'. S. A. Charters
and the issuing of a U. B. Charter instead, which will instantly fol-
low, are the only formal procedures necessary. Each lodge of the
T. S. A. is Now, by virtue of the action taken in the Convention,
a lodge of Universal Brotherhood. The executive officers of the T'.
S. A. will direct, under the supervision of our magnificent Command-
er-in-Chief, a steady stream of literature and build up a new World
Library, such as the Alexandrian was, which will dissipate the
darkness of the ages. The appearance of books, pamphlets and
leaflets, translations and original writings, will be the outward and
visible sign of the throbbing hearts within that great body of teachers
to which every member of the Society who is sincerely trying to
‘* teach and help others’’ belongs.

Brothers, no longer are we in doubt as to the coming of the new
Day! That dim, uncertain greyness which struggled so long with
the darkness in the Eastern horrizon, has gathered strength, has
broadened and brightened, has flung forward banners of crimson
and gold, until the whole earth recognizes the radiant beauty of the
rising sun. The Golden Age is returning, the darkness is passing
away; let us arise and sleep no longer! Let there be no delay
in our onward march, for the hour has struck and our Leader has
appeared. No longer a vague, uncertain, undisciplined mass, we
have changed in the twinkling of an eye into a thoroughly organized,
disciplined, invincible army. The magic touch which has wrought
this greatest of all miracles is that of our ‘‘Leader and Official
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