THE AQUARAN COMVONWEALTH

Motto: Mutual Helpfulness
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Helpfulness’ is the watchword.

Four Departments of Activities are
recognized. In fact every possible call for

help comes from one or another of these
departments. They may be described thus :

1—Mutual Helpfulness is Material
Matters—solving the vexed problems of
bread and butter, of clothes and homes. In
all the world there is enough for all, and
when the true principles of the brotherhood
have been everywhere comprehended and
accepted the needs of every human being
will be supplied.

2—Mutual Helpfulness in Education.
“Knowledge is power;” but the knowledge
that leads up to power is not of the superfi-
cial kind: 1t is the knowledge of personal
and individual possibilities, and the knowl-

edge of the way to make use of the invisible ;

forces of nature to produce visible results.

Most of the failures in life occur because
of ignorance—ignorance of appropriate
callings. Few people have found their fortes
—know the kinds of employment best suit-
ed to their trend of mind, their character-
istics and idiosyncracies, and still the
must know to he successful; and this all
may know, and the Masters are called up-
on to enlighten the ignorant.

B— Mutualllelpkulnessin SocialLife.
One’s happiness and prosperity in life de-
pends largely upon aﬁproprlate compan-
!onshlgs_. Reformers have long criticized,
in scathing terms, the so-called system of
castes, and in fact it has been one of the

rime causes of human misery; but this

as not been because of the division of
people into companies or classes, but be-
cause of the abuse of this system of castes

All g/eople are not on the same plane of

activity, and cannot, everywhere,find pleas
ui'< in mutual commingling. This is not

necessarily because of inferiority or stipe
riority,nor because some are more advanced
in spiritual living than other people.
reason may be succinctly stated thus :
On the Physical plane, as on the Astral
plane, there are characteristic thought cen-
ters—thousands of them—and all people
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The Conditions
Lura Brower. C&rmel-by-the-Sea. Calif.

Would you hear the heavenly music.
That is ringing on the air.

In the life which gave it utterance.
It is needful to have share.

Would you company keep with Angels,
And converse with the unseen.

You must keep) your chambers emptied
O f all things not wholly clean.

Woidd you see with clearer vision
And behold Godface toface,

pmM must tread the Master s footsteps.
And thus grow from grace to grace.

Would you be arrayed like Lilies,
You mustfirstly from them learn,

That the secret of their beauty
Is—their faces sunward turn.

Would you feel Love's sweet vibrations.
That are pulsing through the earth,

You must love all living creatures,
And be born of spirit birth,



Causes of weakness

I,Lvi, IniiiHcriltur of tin; Aduuritm Oonpcl
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7 ALL do recognize the fact I,hat evej-y
one haw moments of depression that (f

III >l limes culminate in weakness or in ,)ajn

2 Tlie animal, tin; bird, the fish;

y Pa
everything that, now is manifest in
have, just the same inharmony as man.
't As students we would like to know the reasons
for these Illurinations in the eurrents ol a lile.
!« Now, every cult has its own theory ol the causes

of the sad conditions usually called disease.

f> Ahtuouoouhh aver that every one
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stars occur be constrained

to murder o>
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“stars of death’
places in the heavens the man will die.
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reach certain

Scikntist avers tluti mind is full di-
rector of the growth and the decay of all the

tissues el
and even of the bird and

the man,

Insist., that thought
is (puti> omnipotent and can maintain the health ot
every organ of the tlesh, and can bring on disease td
will.

S Micuomsi's tell us that the air is full of poisouotW



germs, 0of microbes that are searching for a dwelling
place; that they .are swarming through the tissues of
the man, the fish, the bird, the beast, and when they
find a tender soil they todge; they colonize and work
destruction in the parts, each bringing in diseases of
its kind.

9 The germs may be bacteria, and then they bring
on putrifactive changes in the cells.

10 Men tell US that these germs are seeds of cancer,
small pox, fever of all kinds, dementia, and of every
other sad disorder 0f the physical.

11 Now, when the poor, poor man looks forth with
'‘basses of the microbist he wonders that lie lives a mo-
rnent in the flesh ; he feels as though he was a helpless
mass of rubbish in the path of life, lie can hut look
to heaven and say: “0 Lord deliver us.”

12 Men Sense A Part Of Truen. Yes, there are
dozens of these faddist cults of mushroom growth that
sense a part of truth, and this becomes a seed, and
straightway grows; it grows into a one-idead shrub.
“0 Lord deliver us.”

13 1think that modern thought, that faddists call
“progress thought,” IS more conducive to one-sidedness
and narrowness than all the orthodoxies of the Christ-
ian age.

It There are three causes of the discords that dis-
turb tin; carnal man, and these are choniced, and men-
tal and emotional.

15 The Chemical lias reference Solely to the aeids
and the alkalies, the mineral and the Vvegetative sub-
stances that go to build the bones, the brain, the brawn.

16 When these arc lacking in their quantity or qual-

ity disease is sure in evidence.



17 The Mental demonstrates in lethargy of will

Activity is life while lethargy is death.

18 A large per centof people who believe thatthey
are sick are simply indolent; too lazy to keep well

19 Their fancy pictures pleasure in repose ;and then
they think it coarse, plebean, most unmanly and un-
lady like to walk, to run, to move about in heat or
cold; to take deep breathings of the morning air.

20 They feel a trifle indisposed, and think they are
not able to bestir themselves when they should know
that breathing and activity are all they need to make
them well.

21 Inertia of the Will retards the normal action of
the chemicals. The acids and the alkalies, the mineral
and vegetative substances are apt to take upon them-
selves the lethargy of indolence that lazy Wills pour
through the fibers and the cells, and discord manifests
itself,

22 Ofcourse the Will cannot make lime, or fluorine,
or potash, silica, the sodas, chlorines, phosphorus, the
albumin, or gelatin. These substances Dame Nature

can supply ; but Will can introduce the elements to
keep the pot of life at boiling point.

23 Emotional 1 These causes of disease are multi-
form. Our occult scientists with good reason say that

fear, and hate and jealousy ; that anger, greed and
selfishness, and other such emotions of the mind,

more distress,

cause

more sickness and more pain than all the
other causes in combine.

24 laey act upon the acids and the alkalies, the

mineral and the vegetative substances, intensifying the

activities of some, retarding others in their work, pro-

di-oords. pains, disease.



25 To bar the way of Chemical disease; supply the
bO(]y with appropriate foods. By this we mean with
the compounds that we have learned to call the Tin,sue
Salts, and with the vegetative substances that Nature
weaves into the minerals to make the bone, the brain,
the brawn.

26 One substance we must not forget. Compounds
are made or perfected, by heat, and heat requires fuel
to be burned, and oxygen is Nature’s fuel, and must,
in great abundance, be supplied.

27 We get this fuel from the atmosphere ; we breathe
it in, but we must breathe in deep, so that the fuel may
reach every cell; for cells are furnace:- where heat s
made.

28 10 keep the Menial mounter:: of diwow aWay, One

rt his mental power; be positive; be forceful
in h|S thlnklng and be rigorous in activity.

20 T0 keep Emotional diHcanen out one must vontrol
his temper and his tongue. Faith must dispel ail conm.
and fear; AZOthiC Love destroy aii jealousy amt hate;
the Universal Brotherhood idea, abolish envy, greed and
SelfiShnESS, and pU“ty consume the seeds of lu.-x 'll,d
ah is well.

dO HOW these thlngS may be done will be eo.n-.msis 1

In the following lessons of the key.

M y M ap
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Men of noble soul were bom or did a woo-.
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“A strong, brave man is born each month,
Each year God gives a sage to men,

A poet, each ten years, perhaps,
But an unselfish person— when?”

— F. It. Torrence.

jOT ACHIEVEMENT, but noble effort, this is the
greatestjoy in life.  Think what 1 mean. Not
results, not the future, not the object, but the present
moment, if we fill that moment with our noblest life.
This is the greatest thing in the world,— to realize that
each moment is eternity, and that eternity swings on
love supreme; that there is no high or low in eternity
other than we make it so; and that we may energize
ourself into heaven, or lapse into hell.

Fear
Ebteixa Buhlingkr

If thou must fear,

Fear not thy brother, friend, or foe,
But fear thyself,

With all its false illusions,

Which hold thee fast,

And strive to lay thee low.

“The years may teach us to endure,
Our own allotted dower of pain ;
To find in paths that tears obscure,
Some knowledge that is sorrow’s gain.
Yet though our hearts cr?]/ out to share
And stay the agonies thereof,
One grief we cannot learn to bear:
The suffering of those we love.”

— Charlotte Becker.



obp IS BOTH omnipotent and impotent, He

is both all powerful and he is powerless. He

is both free and bound. Let us try and see
this by analogy. For we understand God only through
man as a looking-glass,—through man we see God. We
must predicate that the Supreme Over All and In All
is Limitless and Unlimited. That means, | think, that
he must be unbound— free—even above his own law.
We arrive at this conclusion as a result of considering
God as the Greatest, for we thus reach the idea of the
Absolute, the Limitless.

But we also have an idea of Law, for we see Law
all about us,—we are in the meshes of the Law,—we
feel Law immanent to the marrow of our bones. But
what is Law? Law is Liberty and Law is Limitation:
Law is liberty and felicity within certain limits, and
pain if we try to break those limits. God works with
man and nature by means of Law—man and nature
are embodiments of Law. The Law is God as known
by man, and that God is limited by his own Law. And
yet God, in the ultimate, is not limited.

Let us measure God by the human yard-stick.
Suppose you or | are full formed and free to exer-
cise all our limbs as we choose. We are thus free to
do as we will. We are not bound. But suppose we tie
one hand behind us and then perform our acts. We
are bound to that extent.

Suppose we encase ourselves entirely in a gunny
sack. We can grasp things through the folds of the
cloth of the sack, but are very much limited by the in-
tervening fabric. We can walk, by hopping, if we are
careful.  Otherwise we will fall down and have a hard
time to get up again,



Neither will we see the great world about us but
we will have some slight cognizance of it, in an indefi-
nite and partial way. We will hear a little, we will
smell a little, we will feel a little, but, ah ! we will not
see.

We may build up a world of thoughts, but are
they real? Are they not the results of the world wo
have built out of our dim contacts with reality through
that gunny sack? Is that -world real?

| am not prepared to go as far as some and say
that world is an illusion, even though admitting that
the conceptions of truth received through that gunny
sack would be imperfect indeed.

Yes, the man would know but little of reality, hut
he would know some, and as he pieced together the
remote facts of reality received through the intervening
media he would eventually reach in an indefinite way
some proportions of the law of rearity outside of nis
own SUbjeCtive W0r|d. For the pummeling he would
receive would be real ones—no adoubt about that fact.
And the smells, the muffled sounds, tne oObscured
feelings, would all be based in rearity. They would
come from the real world. Then nhe woutd be ON the

righttraCk even thOUgh h|S condition would prevent
him from really knowing truth.,

BUt Supp -€ he wore thatgunny sack thin | Sup-
pose be received more near contacts with rearity ! As
he floundered about and thereby grew: werl
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| live for those who Jove me
Whose hearts are kind and true

hor tli heaven that smiles beyond
And waits my spirit, too e

*or all the ties that bind me

For all the tasks assigned me

And bright hopes left behind ' me
And the good that | can do.

| live to hold communion
W ith all that is divine,
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t has been said that “with all its movement, the

world is yet a splendid work of art, whose harmo-
ny isundisturbed by the differences and discords of its
parts.” God as an Artist; as a Mechanician; asa
Great Architect. Concerned with Structural Beauty
and Utility. Playing off one part against the other to
the Forth Coming of the Perfect Whole. Making dif-
ference and discord but a mighty acclaim to the Per-
fect, M ajestic Whole.

No thing, then, is of no value. Every thing has a
place. W here, then, does little man come in? Must
he cease to strive for better things, and give in to the
stupendous forces which crash and tear about him?
No, man must know, dare and have faith. He must
dare to face the whirlwind, and know that he is safe,
even though the earth crack and yawn, the sky rain
down fire, and the oceans swirl their waters about his
feet and its salt spray fill ears and eyes,.

For God is. God protects. God saves. This is
faith.  But “faith without works is dead.” Man must
work and strive for better things, in faith, and in faith
he must abide when progress is barred, until the Good
Lord shows him the way. And all the time we must
have faith in God’s wisdom, power, and love.

To conquer inharmonious conditions we must often
rise to the cosmic view. We must try and see in all
things the outworking fruitions of all things.  Much of
our suffering is caused by living down to the sordid
life of worldly sense and failing to rise on our wings of
spirit to the Higher impersonal point of view. Then
we can agree with the following statement of Giordano
Bruno, who was burned at the stake in Rome, Februa-
ry 17, 1600, by the Roman Catholic Church:



“Nothing in the universe is so trifling as not to con-
tribute to the completeness and perfection of the high-
est.  So. too. there isnothing bad for certain people,
and in certain places, which would not be for other
people, and in other places, good, and even best. So
to him who has regard to the whole universe nothing
would appear base, evil, and inadequate; for. despite
all plurality and contradiction, everything is best as it
is arranged by Nature, which, after the manner of a
choirmaster, guides the different voices into a har-
mony. and that the best possible harmony.”

And this:  “Not in the littleness and meanness of
human things is God to be limited, not in the base
mysteries of our Roman decadents cromanticorum vilia
mysteria) DUt in the inviolable law of nature, in the
splendor oi the sun, in the shape of the things that
spring forth from our Mother Earth, in the true image
of the Supreme as it reveals itself in the countless fly-
ino-things which, on the fringe of the one immeasura-
ble heaven, have light, and life, and feeling, and
knowledge.— and acclaim the One Best and Highest."

But we are not only to interpret God in Physical
Nature,—we are to interpret him in Human Nature.
Not only the Sun and Stars shall bode forth God, but
the Still Small Voice within the heart of man,—and
the mysterious upbuilding of Human Character. Bruno
was inclined to see God in tho storm cloud, the growth
of the corn, the warble in the thrush’s throat. Godis
there. And God isin the mother’s heart beat as she
bends over her sleeping babe ; in the sturdy endeavor
of the youth to overcome obstacles and temptations;
in the martyr’s sigh as he renounces the world for the
sake of Principle and of God. Thus did Bruno.



E Ames, South W allingford, Vermont
Eva

old NorthWind hailed a Passing Day.
They fared together, down the way.
As neighbors do, they talked along,
Of this thing right and this thing
wrong.
Old North Wind said, that since
morning Came,
But shivering people could he name.
"Whose fault but yours,” the Day
gave back,
“That suffering follows in your track,”
The wind in fury lashed reply,
And shrieked with rage while rushing by.
He could not bear his faults to hear,
Have you seen people just as queer?

Jack Frost, in glittering tights (the dude)
With iron band the brook's tongue glued.
A trembling flower’s imploring eye

He caught, as he went freezing by.
“1will not curb my breath,” he said

In icy scorn—the flower was dead.

I've seen hope’s flowers of brightest hue
Laid low by gossip’s fangs— Have you?

Thus, adverse winds and coldness creep
Across our hearts with anguish deep.
But ever though Life’s Light be dim
With patience we Life’s Wick must trim.
And growing brighter through the years
Will keep life sweet, and free from tears.
Naught can be grander than to live
Close to the magic word Forgive,

And living more in deeds than voice



Help all Earth’s sorrowing to rejoice.
To stand by all things good and true.
I'd not stand otherwise— Would you?

IT IS surprising to consider how many christian
people seldom attend church and are unattached
to any church body. By Christian | mean one who
accepts Jesus Christ as a Teacher and Master, arid tries
t0 pattern the human life after his. In fact, a Christ-
laih according to this classification, is one who accepts
Arist as an ideal, and tries to follow him in spirit and
m truth. Not theologically. Not with modes and
"f1Places. Not in forms and ceremonies. But in gen-
Ubne paintaking effort to be like him.
( Nrealize that the above definition is far too hroad
ﬂuthg theologians.  The Methodist would say ,that
“ATstiari must have been “converted,” after ne nad
st become “convicted” and realized that he was a
T/ "s°ul" without this “conversion.” Baptists say a
most be soused in water before he can become
a " "Ban. lhe Catholic says the Sacraments make
rlan into a Christian.  Aamufin S0 A
ane M1 Nt the old world wags its way through space*
pra  people remain away from the churches, and
in 0 matches arid hypnotic services are resorted to
\y frr  Tft thorn back in the fold.
theor M 18  latter? W hatis the cure? | have
WOr™v i °Mer- 1 suspect it is a complicated question.
thir,r, Jt theology arid rrierital emancipation, for one

Verdor' r rmif)*tir £> the theatre, and other db
iin5 the mind, fired week endsS, business WOI-

gifvantl 8efBhnes, a growing worldJiness. Yes, but
1“ f,|l the reasons. \Vhat is the matter:



ONTAIGNE Said, “Pain and pleasure, love and

hate, are the first things which a child feels; when
it becomes capable of reason,then these elemental feel-
ings combine with reason to form virtue.” According
to this statement virtue is the result of our reason after
it isapplied to the problems of life.  This, however, i
not virtue itself, but our measure, or opinion of virtue,
orour standard of virtue as formulated in our minds
and synchretized in our conduct.

Virtue is essential, inherent, vital quality. Itis not
of itself duty, or sense of duty, but the mainspring of
duty. Virtue is not morality, but the foundation of
morality.  For virtue is a quality which runs through
the will of man, to stiffen it in rectitude, to make it
plastic to God’s grace, and to attune it to the vibra-
tions of Infinite Love.

Montaigne has stated the ease far too briefly. Virtue
is far from being such a simple and direct result as
judgment resulting from experience. What he terms
virtue is our ethical standard, our sense of right, our
moral conduct, our outer standard, our expression, of
virtue. This operates upon the will of man, in con-
junction with God’s grace, and virtue isbuilt up in a
man’s soul and bodes forth in his character.

Now, all men do not have the same kind of virtue,
What is virtue in one is vice in another. Yes, but all
measures of virtue have a co-relating conformity to the
Absolute Virtue which is God, arid each man’s virtue,
no matter how distorted from the Absolute, is a step-
ping st.oiurto the Highest, because it is constantly
growing and brightening as a result of the see-saw of
human life through the results of God’s grace in man’s



JSTO*> Mam.
heart reacting on the moral problems that
and demand solution on peril of*srdij;t | . man
] 1 (ieb'radati(y,

yJesus Jehovah
Luka Boower, Carrnl-by-the-Sea. Calif

Jesus Jehovah. Jesus Jehovah,

Come thou and bide in my heart evenho*,
Jesus Jehovah. Jesus Jehovah. ’

See. to thine entrance | ope wide the door.

Jesus Jehovah, Jesus Jehovah,

Break for me daily the heavenly bread.
Jesus Jehovah. Jesus Jehovah,

| am made whole as with it | am fed.

Jesus Jehovah. Jesus Jehovah,
Like a kind shepherd le

uh Jehovah-Jesus Jehovah,
When thou art with me | walk in the light

- N Jehovah, Jesus Jehovah,

j a tie mad tumult within my SOUlcease,
€SUl <e tovah. Jesus Jehovah,

Lnto ®P*ritthy sweet NdMEe kS

s * 1M rah JexKJehovah, _
JA-1is jua 101 art with me 1 no more repine,
.|-M ov,, Jem Jehovah,

c*e® me with glad divine.

Wk am A#7  Yea. Jehavah i§

So,he hid«ii>tm W oof g1, - :

«en»HtT U _ f*"* heart* and abine* forth in w
A * p<ak* through them theyn.



Tiik NfcW AWK M K lie

XOTffKR definition of religion s ‘Lovaftv 1

Yes, this viits rns- pretty well. if by lovmv -\

mean loyalty to principle. And loyalty to

principle means living out that principle rerfi-.y

it a part of our life a/.') eh;;racier. There is no other

loyalty worth while. Ami t:.k: loyalty to principle. |1

believe, is the truest loyalty to God. Ano the truest

loyalty to God i,loyalty to rnan. And the truest loy

alty to man is loyal*;: to ourselves. TK s ve round

the circle, and find tea' ; oasie t; sth is e;-:pressed is

different ways, am 1 al o alty o pr neiple s. loyalty

to God, to man. atd to s s ves lc.s 1 take
religion.
irreligion. OF 000 Vfyco.. is seisshsess. by sel
Jlean s after tne self firstand fore-

ASWE roum e circle ve

'vst v .s dm
trUism iS true selfishness, net the

evserenee netwees
the true ana the false seek 1 s s that 1l the false we

seek the self first, and in the true

good first.

And. by a strut ge corollary, we find that seeking

we seek the other

the self first, puts off the* good of the self, and seeking

-th good of others first,

Strange.

But if we do riot make this altrUism d heart seek-
INg. but. practice it merely for the pleasure of making
others happy, we are not practicing true loyalty,—true
religion.  Tnis philanthropic religion is good, but,
without deep conviction, or principle, is liable to de-
generate into mere ephemeral Sentiment.

Mo, ‘religion is more than «kindaness, charity, love.
It i*all these, but more. It is loyalty. Loyalty to

brings quicker the good to us.



Principle.  Whatis Principle? Principle is an \pu
phased as duty, conviction, moral ought-to-be."

ideal without such phase becomes beauty, esthetics'
sentiment.  These latter qualities are not real, deep

religion, but they make a part of it— what we call tho
Graces, which also means the Radiances.

Loyalty is the naraer part of religion. Maore sub-
stantial.  Its backbone and framework. Its protector.
Sometimes not as easy, especially at first, as the gra-
cious and radiant side. But we must take the hard
first to get the tender, the bitter to get the sweet, the
rind to get the fruit.

We must give ourselves. Not our superfluity, our
over abundance, but ourselves. This is religion. And
a recognition of this law, and obedience to it, is loyalty,

IIIERE there is perfect love there is perfeet peace.

| think we can lay this down as an axiom. And

we can carry the thought much farther than this state-

ment, as we can with all axioms, proving their right to

be called axioms, because they bound themselves and

have no limit. Harmony is peace, and peace is har-

mony, although there is a difference bhetween the peace
of harmony and the harmony of peace.

IHE INNER LIFE is the only life worth while,
What do | mean by that? | mean God’s Infini-
tudes. Another “hard saying”— what does God’s In-
finitudes mean? Some of its meanings are, the life of
the spirit and not of the flesh, the life of peace and not
of warfare, the life oflove and not of hate. Isit notpos-
sible to make this “inner life” a synonym for imbecility,
indolence, and self deception? Yes, yes.



OW much foolish troubles there is in the world 1

Not all trouble is foolish. What 1 refer to is that

which is especially foolish. Trouble caused by

silly, nonsensical, childish actions and desires. Troudle,

that a little forethought and common scnse™would pre-

vent. Trouble we bring upon ourselves by not think-
ing. ThiS infoolish trouble.

We may say that there is much trouble that we
cannot avoid. That is, we cannot avoid it because
we are not now wise enough to know how to avoid it
although we may hope to be able some time to awoid
it Lack of knowledge of what is right, even when
we utilize all the knowledge we have, and act accord-
Ing to its best light at the time. Lack of a trained
will which fails to act, even when knowledge is there
wringing its hands find shedding bitter tears at the
failure of the will to act up to the knowledge. This is
not heedlessness, but weakness, and trouble follows in
its wake by an inflexible law. We can avoid this kind
of trouble,—when we grow to our ideals.

There is another kind of trouble, however, that we
can not, or rather should not, avoid, that is, as long as
we are human and have human ties. e may cll
this third kind of trouble moral trouble; because it is
incident to duty and moral obligation. Trouble to
properly instruct the young. Trouble to properly cure
for the aged. Trouble to reciprocally fulfill our huran
obligations.  This kind of trouble we would not avoid
if we could, and that is why it is ‘ moral’” trouble.

But the foolish trouble, the nonsense trouble, tin

“borrowed” trouble that does not belong to W VW«
should avoid that.



mjXIVERSALISM is taking the place of Localism,

both in the God-idea, and in commerce of goods
and commerce of thought. We have COMe to suspect
the local as the partial, and no standard will suffice un-
less it is a universal standard. And as our universe is
constantly enlarging, like the concentric rings made
in the water by the in-thrown pebble, we are liable
to lose in definiteness and availability, what we gain
In magnitude. The very vastness tires us. ofter a while.
Universalism often leads to the indefinite and the in-
tangible,—the abstract, the “nngraspable,” the chaotic.
We become tired of the breadth 'which takes from us
the closeness and the reality of the concrete. And oft
we would fain follow the simple minded devotee, who
concentrates his consciousness on image or picture, and
reads into it the sum of his idealism and the measure
of his self sacrifice. With the Universal view, on the
other hand, our speculations often throw us into infini-
tudes of infinitudes;, into universes of universes, confront-
ing very gods of very gods. V here shall we stop?

It has been said that God is the intra-cosmic spirit, and?
not extra-cosmic.— not over and above the universe
but within the universe, at its heart as the driving me-
chanism. Yes. this is true, but this view is not true if
it cuts us off from the direct contact of God as a loving
and fostering Intelligence. As a near-unto. contact-
touching Friend. Any view which cuts off the Per-
sonal Savior is a bleak view.

JSJAX is a reciprocating, alternating, vibrating atom*
from pole to pole, ascending and descending to
heights and depths, and always standing as the pivot*



The Problerrp 0? Lltfe

The Ppoblem of Human Life, as viewed by the yreat think -
from Plato to the present time, by Rudolf Eucken. Profes-
sor of Philosophy In the University of Jena. 55 paii'-s.
8 mo, Charles Scribner’s Sons, New York. $3.00 net.

ERY sentient form of life has its owe

particular problem of life, that ir must

solve, be that life that of tadpole or man,

atom or star, angel or cherubim, and each

separate form of life belongs to an order
or chain of life, one order superimposed above tin-
other, with an increasing prol iem as die individual lib-
takes upward step. And the implacable quandary
must be solved, and each solution is the initiation into
a larger world, and each larger world is a larger joy.
Mineral life has its problem of intent and content.
Vegetal life has its problem of superflowing annual
forces. Animal life has its problem of carnal life.
Man has the human problem, and the angels yet. an-
other.

Each link or order of life takes and gives some qual-
ity to the two links, both higher and lower, which it :s
between, so that man is part angel and part animal,
and yet, as man, distinct from either. And yet. in la-
tency, all qualities are present in each form of life, and
the most latent has some remote effect in governing
the life-form, SO that amoeba has angel in latency, and
angel, with increasing range of development, has in
active use all or any of the lower qualities.

But INthiSwork of Prof. Eucken we have one link
in that chain,— the human,— with its problem. Now



Xe :X ;: pro-lee differs from the aUma’
the anseL.  Mams profdierm is one 0 A )ni

| ]
__m:w.s.sis bodily preservation. ar.ft -V on.
® ¢ O0ceMN riefl" ~€ A -- | . tthe
- rvarico.  There are jet higher aid n
there are lower and coarser, and ree ra-e ,\K& B
on these other problems of life" in order to n
spective for me nmore intensive studv Of nnC '

ofthe soul—what itis. why it is™u "2l 8problem
Formulas tuna US son], and is concertJd
f" enmeswomei aboQt its disposal. The ante
h»Te no concern about the SOUl,—they know it no
ana the angels are not concerned about the soul, for
:nev kno vna: i: is, and must co-relate it to spiritual
potencies and conservation.

B E A tnought has been the irnctirier of modem

-right. -md many have considered that we must
go 'reeee for the beginnings of modem philosophy
a» WeUas our sources Ofart.  This is right But do

Gr * m *Kk!3* Philosophy, science and art grew up ifl

Pern mcePNonsand fructifications from India
r> .. T her e arewell-marked points of con-
vet m °rigin between the Greek culture and
iV N c«lture, and Plato and Pythagoras
origin  jw/ 1 philosophies had an Eastern

crmimenf/ v A~ Trjhe proper for Prof. Eucke®.
Inthew t*survey with Plato,

chapter or ‘. rreview the author begins by*

A1 Period pi All'U and the thinkers of the

* % Jd'"ctrin'! of rdftas d
C,*%pt, an immutable essence «

-eating thig rftly to thought.” Another wa) ®

'I'nieal proposition is to s*}' t*at |i



jife is a succession of mental states (sensation-percep-
tion-refle.: : . These mental state? are the more or
less distorted illusions of the senses when unenlighten-
ed bv that higher part of the mind which reaches up
from the material into the ideal, from the carnal to the
spiritual, from effect to cause. This essential, this ab-
solute, ultimate causal-sour: is the World of Ideas, or
Ideal World,— and it is not far away. That is. it is
not far away to th:se whc .an put off the sense illu-
sions. And that World of Ideas is the Perfect World,
all the imperfections of mortal life being the result of
the blurred and incongruous reflections of that Real
World of Infinite Being.

Thus, "all intellectual life rests on trained insight.”
(p.21). We may call this trained insight by different
names, be: ass there are different modes and measures
©fit. We may call it Intuition or Inspiration. Or In-
sight or Reflection. Or Conscience or God. Some
have called it Pure Reason, and the Light of the Soul.
But if we term it Pure Reason we must distinguish it
from the lower reason, or what has been called ratioci-
nation.

In seeking the higher we are often inclined to un-
dervalue the lower. In realizing-the value of intuition
and the Inner Light we are liable to abrogate reason.
—the lower reason : rationality. This is wrong. Pla-
to did not make this mistake. No great soul ever
makes it.  For it is seen that the higher must express
itself through the tower. This insight must blend and
make a new vehicle of the out-sight. It must make a
new trans-seeing glass of the old. not shatter it entire-
ly. It must bring the higher and inner truth down-
ward and outward in a practical form. We can
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itv, or tangible, resistant, intense lit,. ;(f ,

lho reality of both wnkmg and sleeping p j((|j

or im perfeel reality, the c,omplete and |,|M. perfect |
mg lhat. higher slate variousby called (I(. /v
Eternal, and the 1deal. **H

ThiH is the! key 10 Plato’s doctrine of the |[;,(.a] yyor]|.
and Temporal World. ITo saw the (jay
and would order the nightmare by Ilie more real ,|ay
correcting the loss valuable realities of the ni<dil U
the more Valuable realities of Ilie (lay.

' iiK in Idealism when that path is taken. It in Ite
%ion when that path is taken. It in Science when
tint path is taken. And nil paths converge to a com
mon center. This in Keen, when the paths are travelled
far enough, for, by looking about we wee those who
«!'Otied loan opposite sides meeting in terms and post

"i1" I" wean tin* same, though couched in differ
out, form, religious, scientific, idealistic, realistic, or
Ah.d. not,,- depending upon the base from which each

r' 'h  AM.-totle started from what may be termed

the external, tl.e material. | m

i A caving Aristotle it we should take note 43%
msc carefully balanced, e.je.ntific attitude he taken tow
Iy j lir<!what ha* been termed

, 10 M hri).7(; fnan occupies the me,an he

"M wly Wiin and 1k; coward, tlix 0"10/
the m/rec-11  1' W('<m the spendthrif't and the me' >

t; / 1 m<!,J>between the? wag "nd "i(
the man wiulti . jo-.t moui b'-tweer
has a ra.ri, ; * hin capacities and the one wg;
henee (jr,,. , but doc; not know <b af

high minderl 1 ~ ~'h tly develop his powers.
-only fully conscious of his
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tbe Epicureans. and leave them by -fating that Epic,,*.,
airismhad no self-sacrifice, no ger hoot retum
no self-abnegation. It therefore had no real creative
[POV\E.

The Stoics are next conside remtj becomes
even Valuable as a training in virtue, Which, if unexer-
dsed, easily hdk asleep; it isa misfortune, never 1o
meet with Mmisfortune. The goddess Fortutui CUStOS'
r.y bestow-. be: favor- ipon com mo? place natures;

the great man Is called upon to triumph over greatob-
~tedoHand great vicissitudes' (p.88).

IwLOT1MS, the founder of neo-Platonism (A.p. 20->
270)baghad ap. dinfluenceupon philosophical
thought.  "VMth obvious dependence upon plato, but
dividual development of what he borrowed,
out a doctrine which maintained that

— '-g- thought of as Inc ;. V; -being that
g being. and hence that includes

ever,'thing -could form true reality. W |"
« hi ol ex /crience doc- not present o0s

* indetei being; hence it must besought
‘er oeyond the WOHd, and postulated as existing by
V-l -mmecer.cent. exaltation” fp.JOo).

Tlie beautiful consists in the triumphant sway N
the lower, of the idea over natter WP

>v¢r the body, of reason and good over th*

y>ul; the ugly, or, the contrary, SpPrings from the dorn-
' . from . repression of the ideal by

(P4U> -Trepro.  offinding <

t being formmsin this system the supreme

uncut of life. All revelation in and through
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N not fer from ns, and

* jtisin foot our -
-accomplish the return into our true
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lute"(p.IG> “Evil - -

in its nature Itis not anything positive
ser good, a spoliation of higher qualiti:-.
the good, "F  therm'..
parts of the world co
forms a harmony iv.f fi.r .. ..

what seem- to m ft't. _ .t L
of the whole ip.11d;

“But Plotinus finds ti ; t ff. .2
‘n impersonal intellect ..-i f t
enfolding of the personal 1iff;;
comes from the power of f 2 ft f

irity ofheart. This fundamental m

ng answer- to the most important ~t >ns

Ifh Plotinus, there is an

World, exaltation above temporal to t:.f
and repose in a world-embracing vision : in
enters into temporal things, ther
cal development, arid a counteraction of the
istenee. In the former, man disap] ears
infinitude of the universe : in the latter he

the Eenter of the whole; there, ther is an
*er npon a pinnacle of world

A fplati . o
7 here, ad close wunion of mdividvvb



in a perfect fellowship of life and suffering' tp.121)
*caHRISUAXITY is next philosophically considered.

“But now. the sayings contained in the first three
Gospels, with their wonderful similes and parables,
present a thoroughly characteristic and harmonious
picture of Jesus; the more WE understand them in
their simple literal sense, and exclude all

extraneous
interpretation, the more individual,

the greater, the
more unique, appear his personality and his world of

thought. The life, at once transparent and unfathom-

able, that rises before us, enables us to look deep into
the soul of the man, and brings his personality as a
whole near to every heart, as near as only man can be
to man. In the innermost traits of his being, Jesus is
more transparent and familiar to us than any hero oi
the world's history” (p.151.)

|—| H E author then goes on to consider the philosophi-

cal (religious) thought of Early Christianity. This
Is very interesting, and we regret that our space will
not permit brief extracts arid consideration oi the vari-
ous solutions there offered to the problem of life.  The
Middle Ages are then considered, with its philosophy
of life.  Boethius, Dionysius, Scotus Erygena, Anselm,
Abelard, Peter the Lombard, Thomas Aquinas, Bem-
hard, Amalrich of Lena, Meister Eckhart, are some of
the lights of the Early Middle Ages. William of Oc-
cam Duns Scotus, Thomas a Kempis, and others are
considered, and then a resume is made of Modem
Christianity, beginning with the Reformation (p.269)*
The Modem World is the title of the third part of tre
book, and here, in the remaining 275 pages a feast in

spread out of Modem Speculative Philosophy,

Truly,
the entire book is a feast of fatness.
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