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Vor. XI. OCTOBER, 1902. No. 1.

UPLAND FARMS.

Summer School Mumber.

HE Eleventh Volume of MiND opens most auspiciously
this month with a number that, in accordance with the
announcement in our last issue, is wholly devoted to the
proceedings at Upland Farms, the new Summer School of the
New Thought at Oscawana-on-Hudson, N. Y. The first session
closed on the 31st of August after two months of work that has
proved successful from every standpoint. Most of those in early
attendance prolonged their sojourn throughout the entire season,
and many remained for some weeks after the final lecture to avail
themselves of the natural facilities of the place for an enjoyable
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2 MIND.

But the intellectual and spiritual refreshment enjoyed by those
present at Upland Farms’ initial session was even more produc-
tive of important and lasting results than were the opportunities
for physical rest and recreation. While there was no narrowness
or sectarian bigotry to interfere with associated effort, the teach-
ing was clearly defined and eminently instructive. The key-note
of the proceedings in all their branches was freedom, based on
universal law and order. It was sounded in every topic dis-
cussed—the range of subjects including art, science, literature,
music, sociology, as well as the distinctivelv metaphysical studies
and development of the principles of mind action that constitute
the chief purpose of the School.

The success of the undertaking shows that it was founded on
right lines and reflects much credit on its promoters; yet its free-
dom from personal domination and its adherence to the coGpera-
tive ideal have already been amply demonstrated. Mental Science
is a term that increases in inclusiveness with the widening of its
successful application, and it is becoming ever more difficult to
confine it to a single line of thought or phase of activity. Its
universality is being recognized along with the discovery of new
aspects of Truth; and it is this fact that—in a school, a magazine,
a society, or an institution dedicated to the interests of the New
Thought—necessitates a scope ever ready to expand to the broad-
ening needs of the movement. Personalism must be eliminated
from similar enterprises that seek to emulate the success achieved
this summer at Upland Farms, where the democratic and altruis-
tic ideals of life obtained at all times; yet we hope to see a num-
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Summer School Nwmber. 3

In the suspension for one month of our regular departments,
in order to make room for the comprehensive report that appears
on the following pages of this number, we are convinced that our
readers will suffer no deprivation; for the opening session of the
new Summer School has proved in every way worthy of com-
memoration in this form. Much more could have been said than
what is given herewith, and some of the functions and discourses
have received only ‘“honorable mention,” yet the exigencies of
space have permitted a presentation of the subject that will af-
ford a most instructive insight into the mission of Upland Farms.

To those kind friends of the enterprise and of the magazine
who have favored us with the excellent accounts of the proceed-
ings and the well-written descriptions of various features of
the School that appear in this issue of Minp, the hearty thanks
of its editors are hereby extended. J. E. M.

A NOTE OF WELCOME.
[Extract from a brief address on opening day by RaLpH WaLpo TRINE.]

In this busy world in which we live there is much work for
each of us to do and many problems for each of us to solve.
Each of us has his burdens to bear, and no one is exempt from
them in one form or another. It is an aid in these things to be
surrounded by conditions and influences as favorable as pos-
sible. Living in a great city, such as the city of New York,
is productive of a far greater expenditure of nervous force than
most of us realize. In such conditions it is easy for us to drift
from our moorings, and we many times realize that it is neces-
sary for us, from time to time, and the oftener the better, to
find our center and be true to it.
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4 MIND.

under the far-reaching sky, where we can live a natural, rest-
ful, and thoughtful life. Such a place is Upland Farms, with
its streams and its groves, its far distant hills and its broad
and picturesque expanses of river views. Its nearness to the
city and its accessibility from all quarters make it truly an
attractive and unusual spot. To its vicinity for many years
many people have come for rest, quiet, and recreation. With
greater accommodations and with opportunities of living on
the hills instead of in the valleys, undoubtedly much larger
numbers will be attracted to this ideal place; and now a Sum-
mer School is being started that will call here from time to time
many able men and women, as lecturers, teachers, and musi-
cians,.as well as a very delightful company who will come to
share in what they will have to give. By the mutual sym-
pathy existing between lecturer or teacher and hearers, an
uplift will undoubtedly be received by all who come; and many
will go back to their duties and to the claims of their daily
lives cheered, rested, and strengthened in both mind and body.

I congratulate you all upon being present at the opening
meeting of what, it seems to me, promises to be a very impor-
tant movement and a movement of far-reaching influence. It
is a simple beginning, and I am glad it is such. I congratulate
you also upon being present at the opening meeting of a move-
ment conceived and inaugurated by a man of the characteristics
and abilities of the one to whom this movement owes its birth;
one who enjoys so thoroughly the confidence of all who know
him intimately; whose generous qualities and thoroughly im-
personal type of work are also a guaranty of the impersonal
interest of the earnest and interesting men and women who
are aiding in carrying it forward.

To this interesting section, where a splendid outlook is.
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Summer School Number. 5

they can come for the summer or a greater part of the year

and return to their work, their duties, and their problems

stronger, healthier, and better men and women, and more in

harmony with the powers and forces that work for righteous-
ness.

SPECIAL FEATURES.
(Contributed.)

Besides the free public lectures given each Wednesday and
Saturday afternoon during July and August, a brief report
of which is given in this issue, special class lectures were given
from time to time that proved to be most inspiring and helpful.
The first one, that conducted by Mr. Warren A. Rodman, was
regarded by those who had the privilege of attending his classes
as being remarkably gratifying to those earnestly seeking the
truth. The topics he took up covered substantially the ground
indicated in the following subjects: The Spiritual Universe;
The Creative Self; Transmission of Power; The Inner Peace.

The next of the special courses, that given by Mrs. Annie
Rix Militz, was a most comprehensive one, each subject being
taken up with reference to the light thrown upon it by the Bib-
lical writers. In this course there were twelve lectures, on the
following subjects: The Absolute One; Discrimination and
Good Judgment; The Mystical Death; Forgiveness and Grace;
The Laws of Prosperity; The Secret of Power; The Sex Ques-
tion; Regeneration; Redemption of the Body; Immortality in
the Flesh; The Conquest of Physical Death; The Love-life of
the New Age. _

Supplementing this course was another of four lectures on
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6 MIND.

who have had the pleasure of hearing Mrs. Militz’s virile mes-
sage will realize just what this kindness on her part has meant
to the Summer School.

Toward the end of the season Mr. W. J. Colville gave a
short series of discourses with his usual enthusiasm and in-
spiration, and to his many admirers the course suggested the
best wine, which was of old served at the end of the feast. The
lecture on “Browning’s Message,” which is reported briefly
elsewhere, was a most stirring word on a subject much needed
in these days; and his other afternoon lectures—one on *‘As-
trology” and the other entitled “The Power of the Ideal and
How to Realize It"—were most interesting.

Occasionally throughout the season a single lecture was
given by one or another of the prominent workers in the New
Thought who were spending a few days at Upland Farms,
among them being an informal talk by Dr. J. C. Street on
“The Power of the Spirit,” given with his usual force and
directness, in which he sounded the high note of purity, sim-
plicity, unity.

The instructors in phyvsical culture, Mlle. de Palkowska
and Mr. H. Alphonso Steigner, each introduced the class
work with a single lecture on the general subject of the corre-
spondence between mind and body and the reaction of body on
spirit; and their work during the season has heen most highly
appreciated by those who have had the advantages of their
respective courses.

Miss Mabel L. Robinson, whose class in Nature Study
proved one of the most attractive features of the season, also
gave a general lecture on Birds at the opening of the course.
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Summer School Number. 7

Nature's message of peace and harmony, has been felt by all
to have contributed most powerfully to that consciousness of
unity and of diversity in unity for which the work at Upland
Farms stands.

Somewhat as an outgrowth of these morning talks an in-
formal gathering, either under the trees or in the Hall, was
held from time to time, and proved most helpful, Miss Ellen
M. Dyer and the Rev. Helen Van-Anderson giving of their
fulness in a most free and uplifting way.

THE MESSAGE OF THE SUMMER SCHOQL.

Out from the noise and stress of the city, only thirty-eight
miles quickly traveled along the banks of America’s most pic-
turesque river, into the quiet of country roads lving cool under
the shadows of great trees, then winding up and out into the
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8 MIND.

open till the reach of river, valley, wooded hill, and radiant
sky lies revealed in one encompassing picture of surpassing
beauty—and we are at Upland Farms. The old life is behind
us, the past environment beneath our feet. We have stepped
up higher.

Surprised and delighted as we are that such rich, wild
beauty, so close to the great city of New York, has been wait-
ing all the years to be recognized and appropriated, it is yet
not the physical beauty and refreshment that will perpetuate
the memory of Oscawana-on-the-Hudson in the hearts of those
who have spent the summer weeks of nineteen hundred and
two in one or another of the cottages hidden in its wealth of
greenness, and that will call them back to their Mecca in the
summers to come.

One common purpose has led the people hither, and one
common love has bound their hearts together. Criticism for-
gotten, personal differences ignored, individuality held sacred
—a more sincerely harmonious group of people were perhaps
never brought together and held in a bond of daily good-fel-
lowship and mutual uplifting.

The key-note of the impersonal, struck on the opening of
the Summer School July second, has vibrated unbroken to
August thirty-first. Teachers with quickened hearts spoke to
hearts that were quickening the message that the School has
been created to promulgate: The Spirit of God is WITHIN YOU;
do Its bidding!

It has been interesting to note how different were the
phases of presentation as the speakers came in turn and spoke
their word out from their own life of experience and thought:
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Swummer School Number. 9

impressed with the simplicity of the great truth of being, and
with the nearer possibility of its being lived in its simplicity
through the stress of the outer life by the Soul whose eye is
single to the God within himself. His whole body shall be full
of light. ‘ ELLEN M. DyER.

NATURAL BEAUTIES OF UPLAND FARMS.

Hardly could the New Thought people have chosen a more
satisfactory and delightful location for their camp than among
the hills and farm-lands of Oscawana. From the time the hot,
dusty city becomes a mass of roofs and spires in the distance,
until the arrival at the summer abiding-place, one’s sense of
rest and beauty is constantly appealed to. The trip by rail
along the banks of the Hudson is a pleasure so familiar to the
majority that it needs but the allusion to bring the changing
and picturesque scenery vividly to mind.

On leaving the train at the little station of Oscawana, one’s
first act is to stand for a moment and take in the surroundings.
Nothing here to suggest the wear and tear of the busy life left
behind—not even the little landing for freight or passenger
boats, nor the one business street with its clustering of stores
and dwelling-houses and its somewhat drowsy activities, which
characterized many of the preceding stations; nothing indeed
to connect one with the city life but the railroad, curving from
the woods in the distance into the woods near by. The imme-
diate surroundings of the little station—the well-kept lawn,
bright flower-beds, and neat drive_ways—give restful welcome
to city-tired eyes. Then the mqyre distant surroundings—to
the west the broad expanse of the yfudson and the. l'ittle town of
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Thus the very gateway, so to speak, to Oscawana is expressive
of that for which the New Thought largely stands: Peace—
Beauty.

The drive from the station to the Farms is full of the de-
lights of Nature in her free and luxuriant growth: the pic-
turesque, winding road, well shaded by the overspreading
branches of long rows of trees; the graceful festooning of the
woodbine about old stumps, fences, and tree-trunks; old stone
walls disappearing here and there under the profuse growth of
the wild grape; now and then enchanting glimpses of water as
the road crosses the path of a rambling brook or comes within
view of a small pond nestled in the bosom of some meadow;
and the glory of the fields, at this season abounding in golden
rod and the majestic stalks of the Joe Pye weed, the old rose
flowering of which against the dark background of tree-trunks
makes an exquisite bit of coloring.

About a mile and a half from the station one comes within
sight of the tents artistically grouped among the trees of an
orchard, which in their whiteness and suggestiveness of habi-
tation add much to the picturesqueness of the landscape.

Through a curving avenue of maples and locusts, with a
delightful outlook over near fields and woods, one approaches
the dwelling-houses of the camp. These are prettily located
on knolls or hillsides amidst groves of trees, with, in several
instances, a background of woods and jutting rocks. The
lawns surrounding these farm homes ; the old-fashioned flower-
beds; the cozy nooks for hammocks; the abundance of shade
and sunshine: the fertile gardens and fields, with their abun-
dant supply cf fresh fruits and vegetables; and, above all, the
good will and cordiality of the farmers and their wives, make
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Summer School Number. 11

and wood lands, with a bit of water in the foreground and a
divide in the near hills through which may be seen in the dis-
tance the dream-like mountains of the Hudson.

HARMONY HALL.

Harmony Hall, originally a barn, but so changed as to
make a unique, comfortable, and artistic gathering place for
temporary use, is prettily situated on a hillside amidst a grove
of locusts. This little building has been the center of the
spiritual, intellectual, and social life of the community, and, 1
doubt not, will be enshrined atilong the loving thoughts of
many to whom it has been the birtpplace of new hope, life, and
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12 MIND.

the hours may be wiled away in undisturbed quiet. Or, if in
an exploring mood, one may saunter on, now this way and
now that, according to the delightfully mysterious leading of
the narrow woodland paths—stopping here and there to ad-
mire the patches of the dainty pipsissewa, the white fragrant
flowers of which peep out from beds of mosses and leaves.
Now and then a bit of meadow land intervenes, delighting
one’s eyes with clusters of the field lily or the tall white wands
of the black cohosh growing along some old stone wall and
forming a pretty bit of woodland border.

Thus wandering, one may suddenly emerge upon the banks
of Kolabaug Pond, embosomed among wooded hills, the
smooth surface of its sunlit waters broken by large patches of
that spotless and queenly blossom, the water lily. Or, on a
similar ramble, one may chance upon Tumbling Brook—in
early summer a veritable fairy-land in its surroundings, with
its great boulders curiously placed and shaped, enchanting bits
of waterfall, long stretches of moss-covered banks, and here
and there some quiet pool clearly reflecting the leafy canopy
overhead. ‘

Leaving the immediate locality of the camp, and following
the roads onward and upward for half a mile or more, one
comes to one of the hill-tops of Mt. Airy, so called because of
the breeze that seems never to fail, whatever degree of heat is
indicated by the thermometer, and on turning from the main
road one passes through a series of fields in one of which is a
rocky bluff—the abrupt ending of a plateau-like bit of meadow
land on which is to be erected one of the main buildings of the
New Thought School. This location commands a view un-
surpassed by any of the previous ones, embracing fields and
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Summer School Number. 13

the wide expanse of the Hudson in its southerly course toward
the metropolis. Here the spires and steeples of distant towns,
the numerous sails dotting the water, the slow movement of
some long line of canal boats firmly held in tow by the in-
domitable little tug, and the lazily receding lines of smoke
from the several brisk little steamers, give a life and charm
that are quite irresistible. '

But one must not linger wholly satisfied, for the heights
are yet unattained and the present bit of loveliness stands but
as the part to the whole. The summit of the hill reached, the
supreme view of all bursts upon one in the fulness of its pano-
ramic glory. The beautiful river, curving in and out among
the hills and dotted with craft of various kinds; the majestic
hills themselves, in their varying glory of sunlight and shadow,
clear and distinct in the foreground, dim in the distance and
finally lost to sight in the exquisite blue of the atmosphere; the
near-by meadows, with the shadow of some great tree playing
across their greenness; the cultivated lands and low-lying
farm-houses; the well-traveled highway, appearing and disap-
pearing in its winding course, and the whole lightened and
softened by the marvelous blending of tints and shades in
the green of the vegetation, make an outlook truly wonderful
and beautiful. And when to this are added the glories of a
resplendent sunset the picture becomes sublime, and one can
but sit in silent communing, or repeat with the Psalmist, “The
heavens declare the glory of God and the firmament showeth
His handiwork.”

One cannot thus dwe!l upon the attractiveness and beauty
of the surroundings of Upland Farms without at least touch-
ing upon the attractiveness and beauty of its community life.
The common object—the search for and study of truth in its
highest—unites those who gather here in a bond of sympathy
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14 MIND.

soul cannot but be lifted into a life of health, peace, and
heauty.

This is the work to which this Summer School of the New
Thought has consecrated itself; and the good accomplished
this summer—though so gratifying—is but the forerunner of
the good that is to come, the growth that is to be.

: MagBeL E. CLEVEs.

-

UPLAND FARMS FROM THE NATURALIST'S
STANDPOINT.

For two days I have been trying to sort over in my mind
the crowds of pictures that fill it when I try to do justice to the
endless resources and beauties of Nature at Upland Farms.
There is no chaff—everything is too precious to be thrown
aside. Deep, tangled woods, threaded by mysterious grass-
grown roads or persuasive paths that lead nowhere; sun-
shiny, rolling hills and upland pastures, sweet with wild roses,
white with daisies or yellow with golden rod; brooks that have
still, brown pools and wee shining falls; misty, purple curves
of mountains; blue stretches of the Hudson: they refuse to be
sorted—one is as beautiful as another, and all together they
must blend, the picture of a perfect summer.

New England has always seemed to me the very best place
to know birds, both because they are so plentiful there and be-
cause their haunts are so charming. But New England, even
Maine, will have to take a second place now; for Oscawana,
near as it is to New York, surpasses in number and variety of
birds any place I have ever seen. It is not surprising that birds
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Summer School Number. 15

the ordinarily shy wood-thrushes sing in such great numbers
all about Oscawana is surely due in part to the abundance of
cherry-trees. In our walks, as surely as we approached a
cherry-tree we heard its presence proclaimed by a thrush.
Would that New England were as prodigal with its fruit trees!
The glorious thanksgiving anthems are rich payment for any
amount of trouble.

The first morning after my arrival I was awakened at
dawn by such a singing and ringing and trilling and calling
that I felt I had reached bird paradise at last. Nor was I mis-
taken. Go out when we might—and we have walked in all
kinds of weather—there was always, even in August, bird
melody in the air.

The Nature class was a happy combination of indefatigable
spirits and unwearying enthusiasm; the children lent us
lightness of foot and heart, and we shared with them our bits
of wisdom. Blind and deaf, most of us started; all songs
were alike; all bird forms, except for a slight variety in size,
resembled one another; one fern was like another, and all the
little growing wonders were hidden away. But with the first
independent observation, the first real individual “find” worthy
of the attention of the rest of the class, what a wonderful
growth began! Instead of helpless groups of passively recep-
tive listeners, we were scarcely able to answer all the eager
calls to view new wonders. Nature study requires the best
and keenest attention, and in return increases the power to
give even better. It is astonishing to notice how the power
of observation strengthens with use: how one grows to the
knowledge of the beautiful common—yet never commonplace
—things in Nature.

About nine o’clock every morning except Saturdays, we
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16 MIND.,

gloried over the dainty mosses and ferns, curious mushrooms
and Indian pipes, and later the glowing cardinal flowers. In
some particularly cool green spot we came together for a rest,
and there we had the lesson of the morning, bountifully illus-
trated by our spoils and experiences. In this way we took the
wonderful steps in the evolution of the plant, from the green
film of the Pleurococcus on through the algz and fungi, up
into the mosses and ferns, and at last to the seed plants. Who
ever knew a naturalist who was an atheist? God’s great
throbbing life pulses through the development of even the
least of these tiny green shreds with as firm a purpose as
through our own.

At first we rarely found nests, but by and by, as our eyes
opened, nests fairly stared through the branches at us; and
many a small family we watched into the world. Down by an
old brook bed we chanced upon a family of indigo birds. The
nest was a dainty cup, well hidden in a wilderness of black-
berry vines. The day the brown babies flew we arrived too
late to see the start. The nest was empty, but the air was so
full of anxious chirps that we knew we were “warm.” Back
and forth flew the beautiful blue male and his sparrow-like
mate, until at last, as we watched patiently, a bit of a brown
twig stirred near us, and there was one wee son directly beside
us. We moved away and breathlessly watched the untiring
parents feeding, urging, calling, coaxing, until they had all
three little ones well up the brook bed.

Near the old mill we found the nest of a wood thrush. She
was on the nest when we came, and, brave heart that she was,
she stayed even when we came close to her, and watched us
with such pleading, human eyes that we hadn’t the heart to
disturb her even to see the beautiful blue eggs.

On rainy days we gathered in the house. With pictures
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Summer School Number. 17

examine closely the new birds. Often, as we talked, we heard
the familiar cluck of the cuckoo in the trees by the little porch,
or the ringing song of the wood thrush from his favorite perch
on our front gate. One day, indeed, a diminutive wren, who
belonged in a hole in our back door, from misdirected efforts
fluttered down the hall into our room. His parents, though
not shy, hardly liked to come in for him, but stood outside and
vociferously demanded his return until we tucked him in his
hole. Thereupon they began as vociferously to urge him out
again. We could not regret the final departure of this noisy
family out of the reach of the black and yellow cat and all the
imaginary terrors that kept them in a constant state of erup-
tion.

All this time we were coming to know the birds by their
songs. We had one little hill at the end of a shady lane where
we could hear and compare the songs of the four sparrows—
field, song, vesper, and chippy. Of English sparrows there
were none. It was a great triumph when the sound of a bird
note brought forth an intelligent response. What did it matter
if there were mistakes and confusion of notes at first? They
were learning to listen intelligently. How much greater varia-
tion in bird songs than in human voices—yet how easily we
know the voices of our friends!

In August, when we had made sure that the birds had fin-
ished with their nests, we began to collect some of them. And
what an education they were in themselves! The wonderfully
woven orioles’ homes, the carefully plastered nests of the
thrushes, the red-eyed vireo’s dainty scrap-basket, the gold-
finch’s nest of “feather of the dandelion, silk of the thistle,”—
if nests will not arouse the enthusiasm of a child, then there is
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18 MIND.

us climb—and climb we did: up through the orchards where
the cedar birds were yet nesting, into the brush of the pas-
tures cheered on by the chewinks and sparrows, up, up, blown
lightly. along by the cool northwest wind until we came to the
top of our Upland Farms hill. Then we sat down on the rocks
and silently let the beauty of it all sink into us: mountains
and woods and great blue river, a sky clear and tender as a
baby’s eyes, and air that made the blood go singing through
our veins.

The next morning when we took account of stock we had
nothing to place on the loss side but a few dilapidated skirts
and shoes, and some old worries and perplexities that refused
to stay with us when they received so little attention. And
on the gain side? The knowledge of fifty birds and their
songs; a glimpse at the wonderful evolution, life, and adapta-
tions of the plants; the pleasure of watching the whole pro-
cession of flowers from the late anemones to the early asters;
health and prodigicus appetites, keen senses, and a feeling that
we had been so—

&

. . near to the heart of God
We could feel it beat, down from the sunshine and up from the sod.”

MABgBEL L. RoBINSON.

THE SOCIAL ATMOSPHERE.

To those accustomed to the pretentious resorts beside the
sea or in the mountains, a wild, rocky, fern-bordered country
road leading up into the hills from the shore of the placid and
historic Hudson might not seem to offer very much in the way
of social activities and possibilities, no matter how desirable
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Summer School Number. 19

tions, along with the advantages, of a sojourn in the comforta-
ble farmhouses of these uplands and lowlands of Oscawana.
They wisely left behind them, however, all thought and expec-
tation of such conventionalities as are not needful to a gentle
and gracious expression of life, and have realized their com-
pensations in the freedom and simplicity of the actual.

The list of the summer’s guests and lecturers includes
people cultured and distinguished, from the North and the
"South, from the East and the West ; people of rare attainment
in divers lines of work and development, whose identity of
interests and unity of purpose have drawn them to this rural
meeting-place. They brought with them, too, an awareness
that our heaven is carried along with the rest of our personal
luggage, and that we find awaiting us that which we take with
us; therefore, it is not strange that the very breezes that blow
across the face, as one leaves the little station and begins the
easy ascent to the Farms, seem to whisper a cordial welcome
and a hospitable greeting, with a promise of something better
further on. Nor does the promise fail of fulfilment, for the
spirit of love and helpfulness that prevails has created an at-
mosphere of its own, which the newcomer is quick to recognize
and adopt; and this spirit has bound and held all in a fellow-
ship that has grown and strengthened with the passing of the
weeks.

Standing, as this New Thought movement does, for an
expression of the Universal and the Impersonal,—standing
also for a practical realization and manifestation in daily liv-
ing of the highest conception of Absolute Truth,—there has
been no place for inharmonies. QOn the contrary, there has
been evident such freedom from ynloving, harmful criticism,
such freedom from small-mindecjpess, such a withholding of
the careless or unkind word as \yould refresh the soul of the
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20 MIND.

vividly from the background of the season’s work and experi-
ences are Love, Truth, and Cooperation; the self, the 'per-
sonal, in the social life has been merged in the interest of the
whole. It is true that, because all souls are in evolution, many
of those who came to Upland Farms brought with them life
problems a-plenty, which elucidating knowledge and illumina-
tion have in large measure solved; but if these problems in-
cluded either mental or physical tales of woe, which might not
be detached and left at home, they have at all events been gen-
erously locked away from sight, and each has contributed his
best, his sweetest and most cheering notes to the uplifting song
that has echoed from hill to hill and from valley to valley.
With this harmonious condition for a foundation, it goes
without saying that the purely social events have been a happy
feature of the life here, and that, living so continuously and
rather strenuously in the thoughtful atmosphere with which
the profound lectures enveloped all who listened, it has seemed
most needful and wholesome that the hours of relaxation
should be quite as positively emphasized as those of the more
serious occupations; and to this end the dweller among us has
lent himself with zealous enthusiasm to the amiable frolicking
and merry-making, or to the more formal and well arranged
functions of the week’s program.

The Saturday night concerts, conducted by talented and
competent artists, have been a joy to all lovers of fine music;
and although the piano in Harmony Hall is now closed, and
the strings of the choice old violin have ceased their wordless
singing, the memory of the entrancing symphonies of the
master musicians brings back to us the thrilling harmonies of
other hours.

These concerts have been followed by two or three hours
of dancing, and, as the New Thought repudiates the sugges-
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shelf of innocuous desuetude, have repentantly brought them
forth again, resolved to continue to the end of time so alto-
gether desirable an expression of vigorous life and gladness.
The Wednesday “at homes,” with a special hostess for each
occasion, have fulfilled their mission in extending a gentle
courtesy to the lecturer of the afternoon, and in giving an op-

portunity for cozy visits, or more meaningful aftermath talks
over the teacups.

INTERIOR OF HARM(NY HALL.

An accomplished monologist proved himself a pleasi_ng
entertainer durmg one evening wnith “L’Aiglon,” and during
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Point for the evening parade, gave an afternoon and evening
of interest and mirthful episodes.

Tramps by day through fields and beside crawling streams,
and strollings in the moonlight under the shadows of the
grand old trees that line the roadways, have filled free hours
with fruitful exercise and congenial associations. On the
brow of the farthest hill stands a clump of ancient cherry-trees,
which have proved a favorite rendezvous for patient, aspiring
souls, and Sunday nights have found a liberal company
en route thither with well-filled baskets, eager to attempt the
climb, for the sake of the broad, wondrous river view and the
radiant beauties of the sunset and the brief twilight—that
“subtle hour ’twixt to-day and yesterday,” which charms and
idealizes and makes one almost forgetful of the workaday
world below.

The pleasant camp in the century-old apple orchard,
through the lane, has contributed its full quota to the social
life of the New Thought settlement, and the hospitality of the
tenters has proved a snare, though never a delusion, to many
a one who has yielded himself only too willingly to its beguil-
ing and restful attractions and comforts. With the coming of
the cooler evenings the great bonfires have been blazing an
added welcome to the camp—such fascinating fires, which
transform even the roughest bit of landscape into a fairyland;
fires about which to gather with song and story, with wit and
wisdom, with words of jest and earnest, until the logs burn
low and the glowing coals breathe of toasted mallows and
roasting ears, or perchance the friends sit in quiet thought-
fulness watching the play of the firelight and the changeful
figures of the cooling embers,

Not a few of this goodly company have been tempted by
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The Summer School of 1902, with its auspicious opening,
its phenomenally successful continuance, and its prophetic end-
ing, has closed its doors; but that same spirit which pervaded
its initial hour, which made it what it has been, is still potent,
and has vitalized even to a regeneration the consciousness of
those who have enjoyed its pleasures and have been blessed in
mind and body by the healing influence of new-old Truth.

SaraH A. CLEMONS.

THE MUSICAL DEPARTMENT.
(Contributed.)

This has been under the direction of Miss Maryv G. Burd,
pianist, pupil of Emile Schoen, of New York City. Miss Burd
has a reputation as a scientific teacher. This, together with
her experience in Summer School work and her skill as a
soloist and accompanist, makes her well fitted for the position
she has held at Upland Farms.

Through the courtesy of Steinway and Sons, of New York
City, one of their finest concert upright pianos was sent to
Oscawana to be used in the Summer School. Music was given
at the beginning and close of the Wednesday and Sunday lec-
tures. In addition to this, musicales or recitals were given
every Saturday evening during July and August. The audi-
ences were large and appreciative and drew from the musicians
their best efforts. Every one who took part felt the most posi-
tive help from the listeners; for the key-note of all the work
during the summer has been to discover the good and to make
nossible the fullest exnression of the hiohest. The musicians
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and vocalists who were attending the School, which gave a
pleasant variety to the programs. Mr. de Vaux-Royer is a
violinist of unusual ability, a talented and refined artist, who
has been known for the last six years in European musical
circles. He began the study of the violin at the age of nine.
His training has been under the greatest German, Belgian, and
French masters, and his general culture is displayed in his
playing, which is of the romantic-classical school and is char-
acterized by a singing tone, sympathetic interpretation, and
fine technical acquirements, gained from his long-continued
studies in Berlin with Halir, and with Ysave in Brussels, fin-
ishing with the French artist Marsick in Paris.

The selections rendered during the summer covered a
great variety of compositions. Beginning at the first concert
with the old master, Johann Sebastian Bach, in his I.oure and
the air on the G string and Gounod’s Ave Maria, founded on
the Bach Prelude, it was but a step to the Handel sonata
in A major. This most beautiful sonata belongs to the old
classical school. It is a pure composition without any dis-
cordant clashes.

Mr. de Vaux-Royer shows himself equally versed in the
more modern romantic school as in the foregoing classical
compositions, having a broad, singing tone, delicacy of feeling,
fire and passion. With all these qualities that go to make the
artist, his playing is always finished.

Among the more modern compositions given were mazur-
kas and legendes (Wieniawski), romances of Sinding, Saint-
Saens’ compositions, adagio and introduction et gavotte
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The climax was reached in a Wagner evening given by Mr.
de Vaux-Royer and Miss Burd. Extracts were played from
the Meistersinger, Lohengrin, Walkiire, and Parsifal. Short
sketches of the opera were given by the artists before each
number, thus enabling the audience more fully to comprehend
the meaning of the great master.

The work of the musicians was in perfect accord with the
spirit of the New Thought movement. The music at the lec-
tures and at the musicales and recitals was simply the same
expression, in another form, of the All-Good, making each one
realize that “music begins where speech ends.”

UPLAND FARMS.

On airy height where Hessians camped of old,
Selling themselves to war for England’s gold,
Where mile on mile of beauty greets the eye—
Green hills, great river, and the summer sky—
Is gathered for the study of Life’s Truth

A multitude of people: age and youth

Together learning daily, all and each,

The lessons that the hills and valleys teach.
With open heart and mind they hear and see
The truths taught by the bird, the rock, the tree;
And knowing these they see with clearer sight

The ways that lead from darkness unto light.
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PHYSICAL CULTURE.
(Contributed.)

Mile. Marie de Palkowska, of New York City, was with
us during the month of August. Her name is doubtless fa-
miliar to many, as she is a successful teacher of Diaphragmic
Breathing and Physical Culture. Her method is very simple
and condensed. She believes in individual teaching, and gives
personal attention to the mental and physical needs of each
student. The lessons were given in the open air. Before the
opening of her course she gave a most interesting talk at Har-
mony Hall, which fully explained her method of teaching
from an anatomical, physiological, and psychological stand-
point, with the help of an anatomical chart upon which she
illustrated the effect of health upon the nervous system and
the various parts of the human anatomy, showing that the
mind conunually reacts upon the body, and wice versa; hence
the necessity of simultaneous and harmonious development,
since its absence is a contradiction. There must be a corre-
spondence, full and complete. Body is God's gift to man—
the visible expression of the invisible. This visible expression
of the glory of God must be a glorified one. The simple and
natural function of breathing was shown to be a fundamental
principle in the upbuilding and glorifying of the body, and
“know thyself” the key-note.

Mr. H. Alphonso Steigner conducted, during the season,
departments of Dramatic Expression and Physical Culture,
instruction in the former being illustrated by several reading
recitals. “New Thought Physical Culture” would best de-
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A WORD OF CONGRATULATION.

[JusT before the close of the session, the following apprecia-
tive letter was received by Mr. Patterson from the Rev. R. Heber
Newton, D.D., President of The International Metaphysical
League. Permission to read it to the assembly and to publish it
in this issue of MIND was readily granted. Couched in the ex-
quisite diction that is characteristic of the writer, it gives utter-
ance to the unanimous sentiment of those who have enjoyed the
advantages referred to as well as that larger number whose en-
gagements precluded their participation in the work of the Sum-
mer School; and we gladly append it to this section of our report.
—J. E. M.] -

Last Hampton, N. Y., August 27, 1902.
My DEAR FRIEND:

I congratulate you on the success of your newest venture of
faith. That such a Summer School should succeed in time, few
of your friends doubted; but that it should “go” so splendidly
from the start—this was surelyv more than the most sanguine
expected. The venture of faith already proves “the substance of
things hoped for.” .

The importance of such a School for the movement is plain.
Those who are doing pioneer work in lonely places, in more or
less skeptical communities, and whose central fires may well die
down somewhat in this isolation, can here meet their fellows in
the blest vision of the future; renew their courage, faith and hope;
feel themselves not scattered atoms in a hostile world, but living
cells in the organic growth which holds “the promise and potency”
of the “good things to come,” of which our Elder Brother is the
great “High Priest.” They can know afresh that the current
on which they have thrown themselves is nothing less than the
great gulf Stream of the Spirit. . Brave men and women, who
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return to their work renewed, refreshed, recreated! Those who
would fain know what “this new thing means” can perhaps bet-
ter learn, at the start, in the living presences of those who dwell g
in the secret place of the Most High rather than from the printed
page. After the personal inspiration, the power of the book may
* follow well.

A happy thought to found such a center of life and light—the
light of life!

I am more and more persuaded of the vast benediction for
mankind which this New Thought movement carries. What I
have believed with the intellect I have this spring and summer
found realizingly in experience. In a sore need, I have been
greatly helped by my friends at whose feet I am glad to sit. And
for the first time I have been able to help myself into the conscious-
ness of health and strength when most needed. I go to work
again this winter through this power—the power of God in each
of us.

So I thank you, on behalf of the host who need what I have
needed, for this chance to gain the blessing craved. Many be the
years before Upland Farms! And many the years in which vou
yourself shall therein be led into “green pastures’ and by the side
of “still waters!” Affectionately yours,

R. HEBER NEWTON.

ized by Uriginal from
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PUBLIC LECTURES.

[ WE regret that the limitations of our space forbid the pub-
lication in full of the many excellent discourses that were deliv-
ered at Upland Farms. But an attempt is made in the following
pages to present a summary of the public lectures that will sug-
gest the line of thought brought out by the various speakers. The
teachings are necessarily given in condensed form, and the very
interesting addresses by the Rev. Howard Wilbur Ennis, Augustus
Thomas, and Ursula N. Gestefeld are omitted from this issue
owing to our inability to obtain reports of them. A lecture by
F. W. Ruckstuhl and one by Mr. Patterson are unavoidably
held over for insertion in later numbers. But in the series
that follows an admirable and instructive epitome is presented
of the leading feature of the Summer School exercises. The
abridged discourses, considered merely as essays, are sufficient in
themselves to constitute this issue of MIND one of the most val-
uable that have yet appeared, and we trust our readers will con-
cur in our belief that their quality compensates for their brevity.—

J. E. M.]

PRACTICAL IDEALISM.
BY CHARLES BRODIE PATTERSON.

For a great many centuries the world has been peopled at
times with great idealists. Some of these showed their ideals
forth in works, and some were content to give to the world
theories of life, letting the matter rest there.

Our own great Master, Jesus Christ, was one of the great-
est idealists; yet we find the practical side combined with al-
most evervthino that he nndertook. Peonle may sav that there
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time of doing more than to impart this knowledge to his
disciples. He knew, too, how useless it would be for him, in
the short time he had to spend on earth, to seek to arouse the
great body of the people. He knew it would be useless to ap-
peal to the Church of his time. “Do not put new wine into old
bottles, lest the bottles burst and the wine be spilled.” The
thought was to impart this knowledge to the world—to people
who were ready to receive it. He said: “To you it is given
to know the mysteries of the kingdom of God.” It is not
given out to the people as a whole, for Jesus recognized that
the soil was to be prepared for the reception of the seed; that
the seed that fell by the wayside or among the stones would
not bring forth fruit; that the soil would have to be prepared
for the reception of the seed. He therefore gathered about him
a body of people who were ready to receive the truth, and these
people tried to impart to others the knowledge that they had
received from Jesus, the Christ.

The teachings of Jesus have not been thoroughly under-
stood. We regard the whole Christian religion as being made
up of certain creeds and dogmas. Now, Jesus never founded
any church, as a great many people have supposed he did. We
find his disciples conforming to all the Jewish rites and cere-
monies and declaring that if any man believe in Christ he is a
new creature. Jesus did, however, set forth certain great laws
of life; and if these laws were thoroughly understood and
lived they would revolutionize life as it is to-day.

The Golden Rule that Jesus gave to the world, when we
stop to consider it, is one of the most revolutionary statements
ever made. If this rule were obeved to-dav. would we see
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We have never understood the meaning of the Golden
Rule: **Whatsoever ye would that men should do to you, do
ye even so to them.” The law is here set forth that whatever
we give to the world is given back to us. **\Whatsoever a man
soweth, that shall he also reap.” WWhatsoever we think must
sooner or later find expression in the world in which we live.
It would be far better if we could understand these laws of life
and, through understanding, conform to them. We should not
be satisfied with a religion in the mind of man, but should have
something that we could forever give vital expression to in
the world about us. \What we need to-day is a practical re-
ligion—a religion founded on this very law of life: that what-
ever we give we receive. It might in one sense seem selfish
that the giving and the receiving should be made to go to-
gether; but we may not look at it solely from that point of
view, for there is involved the action of a certain definite law.
Whatever we sow in life we shall reap in the harvest time. It
is not a question of selfishness.

It is well to remember another statement made by the
Master—that we should love our neighbor as ourself. In other
words, we are related to one another. Mankind i1s a unit. \We
are expressions one of another. \When we realize the unity of
life, and when we see that we are related to one another and
that our own good is wrapped up in the good of all, then we
discern that the greatest good that can come into our own
lives is to do good to others. If we would find our lives, in
reality we must lose them. We must lose this personal sense
that sets the personality above everything else. We are not to
lose our individuality or do away with anything that is original
in our own lives, but rather use our individual powers and
qualifications for the highest good of mankind.
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objective evidence thereof. A great many people have waited
for others to do the thinking, when they would accept their
conclusions; but that is not enough. We must think for our-
selves, feel for ourselves, and act for ourselves. In other
words, when we realize the unity that exists between us and all
mankind we will keep our lives in a true sense free—we will
individualize ourselves in order to be more social.

There are great truths in Socialism and Individualism, and
when we unite these two we will have one complete truth. The
individual must be free to think and to act out his own life. In
doing this he gives to the rest of mankind and advances the
interests of all humanity. In this way he becomes a true So-
cialist and a true Individualist. There is nothing antagonistic
in these terms, and the time is rapidly approaching when all
religion will be scientific and all science will be religious. So-
called material science deals with the forms of things on this
plane, and the spiritual science of life deals with facts that per-
tain to the things that lie back of the form. \We must see that
each has an office to fulfil.

It is altogether out of place for people calling themselves
Christian Scientists or Mental Scientists to assert that physical
science has no proper part in this world, and that we have no
need for it—for we have. The whole outer world is an ex-
pression of the inner, and students of the one should be without
prejudice toward the other.

Each one of us is in this world for a definite purpose. We
are here to work out our individual salvation; that is, we have
been endowed with certain qualities of mind and soul, and we
are told to use those qualities. If we are not using them we
are preventing our own growth. If we are only thinking of
these things 1n an expressionless wav, we are not using them.
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acquired by the human mind is worse than useless if it is not
expressed in the world about us. It only becomes a burden.
Knowledge should serve some practical end, and then it be-
comes a benefit to both mind and body.

Some persons tell us that this world was created in six days.
Why, it is not fully created yet! Man is creating this world
through the power that God has given him. And it is grow-
ing better all the time; there is a leveling-up process going on
in life that is constantly bringing man up a little higher. A
prophet has said that “the desert shall blossom as the rose.”
The time is approaching, and man himself is doing this—it is
not being done for him. We are making this world. All of
us are doing something to make it better. This is our God-
given mission. It is not for a class—for a teacher, for a doc-
tor, or for a scientist—but for every one.

The world is made better, first of all, by a careful self-ex-
amination. What are the motives, the impulses, prompting the
life of man? There is an inner consciousness that makes the
external consciousness and changes everything in our world.
What of the ideals that enter the mind? Do we clearly see
what we want to be and the things we want to do? Or are
we walking blindly, leaving everything to come by haphazard
or chance? We will never make the world better if that is the
course we take. Is there not something we can do well? Let
us give our best thought to it. Suppose you are not able to
do it at once? Then keep the ideal in mind—{feel that sooner
or later that thing wnll be done, and sooner or later the ideal
will find expression. I know that of a very truth. I know
we would not be here this afternoon if that were not the case.
Years ago I thought of just such a gathering as this, and in
iust such a olace as this. and I have felt all the time that even-
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inner thought in the outer world. It is not to be seen by one
for many ; we must all see it for ourselves.

The way of life each one walks in. One may throw light
on the path for another, but he cannot travel it for another.
Each one must work out his own ideal of life, no matter what
it may be. The outer work is the evidence of the inner con-
sciousness of life. So let us seek first of all to get the truest,
the most uplifting ideals in mind. Let us turn them over in
our inner consciousness. It is possible to enter into a con-
sciousness of life much higher than anything that is external
to us now. Some time that higher consciousness may be ex-
ternal to us; but the greater the ideal, the higher the ideal, the
greater will be its expression in the outer world. Let us, then,
use all our ideals, and not let any of them go to waste. Do not
let a noble picture enter the mind simply to leave it the next
moment, but retain it. Having formed the ideal in mind, then

~“whatsoever your hand findeth to do, do it with your might.”

SYMBOL-PSYCHOLOGY AND THE MYTHS OF
NATIONS.

BY THE REV. ADOLPH ROEDER.
I

In the consideration of any study we must always start
with some premise, as, for instance, the Monad in Biology, or
if the study be Theology the premise is a Divine Being. In
our subject of to-day, our premise is that mind precedes and
matter follows, and we will regard this premise from the scien-
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certain shape, this fact being revealed by small particles that
always take a certain course whenever the wind blows.
Steam, another invisible force having a tendency outward,
compels the little particles to assume the form of rings, like the
rings of smoke. Magnetism reveals the form of its energy by
always placing iron filings in the figure 8.

Following out this same law in other ways, we come to see
that the matter constituting the human form is outlining spirit
form, and that it is the force working within the human body
that makes it do certain things. As is mind, so is body. If
there is poise, strength, grace within, then will health,
strength, beauty be revealed in outward form; if the mind va-
cillates between fear and hope, if there is not a proper balance
between the great spiritual qualities, then the fact will be ex-
pressed by some physical condition.

Symbol-psychology calls attention to the fact that human
life is divided into two broad sections—a period when man is
unable to take charge of himself and that which is without, fol-
lowed by a period when he has attained power. In other
words, there is an unregenerate and a regenerate phase of life.

It is generally conceded that the formation of character, or
the development of eternal values, is the reason for this earthly
life; and in the study of Bible symbolism we come to the con-
clusion that before any enduring thing can be formed there
must be strength and skill developed in order to build.

Now, while this skill is being gained, the individual life
must rest on something, and that something is the life of the
parents. Each one inherits or receives from father and mother
a certain tendency, a borrowed and not an original force; and
this must all be repaid in time when the soul begins to build
for itself.

The regenerate life does not begin till skill in the handling

force is acquired. There is, then, this double life—the bor-
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or one thousand years, and the new life in which we control
our own forces.

The Old Testament treats of life by inheritance, and the
great character of the New Testament is the symbol of life
from within. All the Bible narratives are of value mainly be-
cause of a certain purpose that runs through them from start
to finish. The same story appears again and again, each time
bringing out some new element that has been wrapped in it
from the start—as; for instance, the Woman story. In the
Scriptures we find woman at first overcome by the serpent, but
finally in spite of every difficulty we see her as depicted in
Revelation rising into the highest heavens, having overcome
all that beset her.

Throughout all the great world stories a certain thread can
be traced as they appear in their different phases, and, though
we might illustrate this by many different myths, we will take
the story of the ark as related from time to time in our Scrip-
tures. At first it is a large ark on a large body of water, con-
taining many powers within it, both animal and human, but
not the higher power that liberates. It finally lands on some
mountain peak, some peak of ambition, and thence there is a
scattering and a fresh beginning. Next, the ark is a small one
pitched within and without; it floats among the bulrushes and
contains a little piece of humanity. It contains the beginning
of the law and the prophets which is discovered and nourished
by its own mother. Then we find the ark in the tabernacle,
which is a movable place of worship and which finally gives
place to the temple, with its permanent home for the ark that
contains its symbolic treasures. Then man himself in the per-
son of Jesus is declared to be the temple in which the law is
perfected.

Throughout the various phases of the ark story much is
taught in everyv Iittlf detail of the symbol. In the tabernacle
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Israelites, and in the matter of gifts it is only the choicest that
can be accepted. So in the individual we come at last to see
that character is not built except a man give of his best in the
service of humanity, and that whatever is done for the physi-
cal condition alone has not the same value as that directed to-
ward the building up of the one great body of mankind.

As we look deeply into things and grow through experi-
ence, we find that it actually is only the good traits in man that
are accepted—that is, that remain; and all will be eventually
built into a perfect ark of character, which ark shall be exalted
in the heavens, high above all earthly principalities and pow-
ers.

IL.

In studying the myths of the nations man has followed the
samne general course that he took in studying natural phenom-
ena: the first effort was to collect the great mass of myths,
then came the men who aimed at a classification of them, and
later the desire was centered in seeking a reason for their origin
and the peculiar aspects of those myths which many nations
had in common. To know the details of certain phenomena,
whether in the realm of matter or in the intermediate realm
of mind, is of little value; but to seek to know why the details
assumed one especial aspect in one part of the world, and why
the type varied as it did in another, may be of great practical
value.

In the history of myths the careful student discovers cer-
tain marks as rich in suggestiveness as are the great geological
indices of the general development in the natural realm. These
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edly deals with more than the outer world, such as the Greek
story of the birth of Minerva, who sprang, full-armed, from
the head of Jove. Where in Nature can you find the sugges-
tion of so abrupt a development?

The true solution of this second group of myths is that
within the Nature story there is a mind story. The Greek
was not concerned primarily with Nature, and he strove to
express the truth that he apprehended in regard to man him-
self. To the Greek, woman was not born of the earth, but in
heaven; he felt that the affectional side of man’s nature was
a spiritual, not a natural, generation, and this he strove to show
by having her spring forth from the most highly developed part
of the highest god. The Greek by this myth was saying:
Love is not born till you understand clearly. As long as there
1s no intellection there can be no love. The Hebrew, on the
other hand, conceived love to spring forth from the heart.
Woman is born when man is unconscious, and she is born on
the earth. There is much to be gathered from both myths, and
the whole truth is that intellect does not develop highly until
the affections stir and awaken it, and also that there can be no
pure, all-inclusive love till the perfect knowledge, which is di-
vine intelligence, shall have been attained.

The main value in all myths is not the details of the story
but the meaning that lies back of the details. Now, there is an
evolution in myths just as there is in Nature. You can take
any series of stories and show the development from a small
to a perfect growth as you can in the natural types. Every
race of men have the great myths of creation, paradise, a del-
uge. an ark. a tower of Babel. and a long wandering of the
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-

nations as the Assyrian, the Egyptian, the Greek, and the
Pheenician were intellectual peoples, we naturally ask, What
did they mean by these symbols? What does the American
mean when he pictures Uncle Sam with an eagle near by, or
an Englishman when he shows Brother Jonathan always ac-
companied by a lion? The Assyrian bull with the human head
and the Egyptian Sphinx with the tiger’s body and human
head are the result of the same symbolism that we note in our
day. Man is ever trying to express that which all races feel
to be true: that there are actually two natures in man—that he
has certain traits in common with the animals and certain other
traits that transcend the animal consciousness.

In studying symbol-psychology we come across so many of
the winged animals in the various nations that we are led to
seek an explanation of their meaning. Why, for instance,
does the Greek put wings on a horse and the Assyrian do the
same with the bull? What does the combination mean?
Each nation that resorts to the symbol of wings, whether they
are placed on the feet of a man or on the shoulders of a bull, is
endeavoring to teach that there is a “something” that lifts us
above earthly limitations. The sense-man must be lifted if he
is ever to escape from the earth problems that beset him. The
bull symbolizes endurance, and the thought with the Assyrian
was that man should work till he was so tired out that he
would forget self and so be lifted above the personal plane.
The Greek’s concept, illustrated by the flying horse, was that
man is lifted only as he grasps his problem intellectually;
he does not try to lift the body but the mind of man. Another
race of men see that it is not enough to drown one’s self in

work or to understand with the mind—the moral nature
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It is not by one part of man’s nature that he shall be fully de-
veloped, but by the fullest exercise of all his various powers.
That for which the head of the eagle, the bull, the lion, the man
stands plays its part, and it is only as all the traits are lifted up
and honored that a perfect being can be realized.

Myths are to us the history of the struggles of the racial
mind in its attempts to solve the world problem; and when we
can regard them in this light they can teach us deep truths.

POETRY AND ITS RELATION TO LIFE.
BY EDWIN MARKHAM.

Certain critics are saying that Poetry is doomed to perish—
to be sponged out by the hand of Science. As well say that
poetry will obliterate science; for each stands on its own
ground separate and secure, coequal, eternal, like the Jungfrau
and the Matterhorn. Others again are saying that the world
of poetry has been exhausted by the poets themselves—that
nothing now is left to see or say. But this, too, is an idle state-
ment. The mission of the poet is far from being completed.

When Homer had given Troy to fame and immortality, no
doubt there were those who said, “Poetry can no further go.”
But after Homer was Aschylus, who came with gorgeous
tragedy and sceptered pall; Dante, who journeyed the labo-
rious way from the frore infernal Pit up to the Rose of the
Blessed ; Shakespeare, who disclosed to us the long, sad, glad
procession of humanity.

And who shall say that a fellow of this, if not a greater,
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us all the youth and wonder of the morning? Who has pil-
laged all the flaming beauty of the sunset? And has not the
heart of man grown deeper, more unsearchable, with the proc-
ess of the suns? Shall poetry perish? No! we have had as
yet but the first few golden syllables of the inexhaustible Song
of Life—the song from which the worlds arose.

But who is the Poet, the man who comes speaking some
syllable of this mighty Song? Certainly he is not a mere
molder of golden meters and sugared rhymes—*“a pleader of
lovely and pleasant causes, nothing perilous.” No; if he is a
poet worth while, he enters with serious steps the chambers and
gardens of the muses. In his loftier moods, his words may
well be said to be oracular, prophetic. In the youth of the
world he appeared to his people as an impassioned seer. Re-
ligion, in the Vedas, the Eddas, the Scriptures, descended as a
song—as a poetic vision of the Creative Man. Yes, in his true
function he is one of the substantial forces in the world-move-
ment : as essential to the growth and glory of the people as is a
blossom to the pomegranate.

The poet is a dweller between two worlds, the Seen and the
Unseen, and beholds objects and events in their large outlines.
He never rests with the sensuous, the apparent. He frees us
from the tyranny of the moment. His mission is an eternal
quest for the absolute reality and veracity behind the veil of the
senses. To the poet, then, the world is not substance, but sym-
bol. Therefore, he is forever pressing on through the shows
of things to the significant, the permanent, the universal behind
them. He ignores the shell and gives us the spirit and the
splendor. So his report is truer than history and deeper than
science. A page of Homer gives us a deeper insight into
Greek life than do a hundred pages of Groge. A canto Of
Dante gives us more of the heart of “the ten silent centuries”
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spiritual aspiration, its clogging carnality. “Of all the writers
under the sun,” says bold Sir Philip Sidney, “the poet is the
least a liar.”

But where can the poet in these prosaic days find the stuff
for song? say some. And we make answer: It all depends
upon the soul that surveys. The genius, the man with the see-
ing eye, finds field for his powers in any nation, any epoch.
While it is true that the material of the poet is everywhere,
still in our America there is an especial affluence of the stuff for
a noble poetry; and at last our poets have discovered America!
No longer do our native bards walk by the Merrimac and the
Charles to gather English primroses and hawthorne, and to
listen to Philomel and the skylark! Instead, the rhodora, the
dandelion, the wild poppy glow through their meters; the blue-
bird, the bobolink, the mocking-bird now carol through their
rhymes. But not only have we the flower and bird to tempt
the poet’s heart: we have also beauties and glories, myriad and
marvelous—mountains, rivers, lakes, forests stretching a thou-
sand leagues away. America—home! The mere vastness of
our land appeals to the imaginative passion. All the spaces
and faces of our country, like the ideas of our people, have the
large outline, the limitless sweep.

This blending of many nations into one new nation gives a
fresh impulse to literature, a new spirit to poetry. From this
massing and adjusting and inbrothering spring new activities
and audacities of the soul, new purposes, new perils. Out of
this melting-pot of the race, with its traditions, its supersti-
tions, its nobilities, its vulgarities, its seething potentialities of
good and evil, must come an organic unity—a new type of
man. And it is the flame and hammer of imagination that
must accomplish this mighty mixing and molding. It is the
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the poet of democracy. Let the American poet hold aloft the
great ideal of progress and fraternity till we shall feel that
we are not only compatriots but also brothers; that we are con-
scripts of one heroic hope, comrades of one destiny!

America furnishes to the poet the inspiration of great
achievement. She has won high place in the constellation of
nations; she has snatched secret powers from the sphere of
Nature; she is on her way to vast victories in the markets of
the world. It is to the poet we must look for an interpreta-
tion of the glories of our stronger Carthage, our greater Tyre.
It is he who will throw upon our Patent Office reports, our
census returns, our ledger accounts, and our enlarging maps
some light from the ideal. It is he who in the perils of our
prosperity must keep alive in the people a faith in the unworldly
enterprise, “‘the unprofitable risk.”

What poet’s heart can fail to believe that America has been
reserved to these later ages by the Higher Power for some vast
purpose, some transcendent manifestation? Here certainly is
to be worked out the highest freedom the world has ever
known. To the life of the people, then, the life of the toiling
millions, art is beginning to look for a new inspiration, a new
courage, a new joy. Painters have caught its homely tragedy.
Poets are realizing its terrible pathos, its tender beauty, its epic
force. And, with this new art ideal, a new economic ideal is
beginning to demand a new world wherein I shall ask nothing
for myself or my child that all others cannot have on equal
terms. :

Man is progressing, but each step of his progress seems
only to reveal new rights to demand and new-freedoms to con-
quer. We have achieved religious freedom and political free-
dom, and now we are in the early beginnings of a struggle for
industrial freedom—the greatest struggle that has yet come
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the passion of poets. The Crusades, the Christianization of
Europe, the emancipation of chattel slaves in two worlds—all
the moral adventures of the past are dwarfed in the presence
of this new ideal that now begins to press upon the conscience
of the nations. Into this world-struggle the poet of America
will be drawn for a new prophetic utterance.

The Book of Kings is closed, and the Book of the People
is opening. It may well be said that the old epic was “Arms
and the man,” but the new epic is “Tools and the man.”

THE RIGHTS OF CHILDREN.
BY BOLTON HALL.

In the past parents and teachers have too often taken the
attitude toward children that because they have the power to
command them they therefore have the right, and we are quite
apt to yield to the temptation of telling a child to do one thing
or not to do another under the impression that we are thus
developing or aiding the child. But liberty is the great bed-
rock of progress, and children, like adults, learn mainly from
experience. It is therefore not kind in us to shield our chil-
dren constantly, thus preventing them from learning in early
years what they must surely learn some time; and if we are
in earnest in this matter we will sooner qr later realize the wis-
dom of letting the child experience a little fall from the single
step so that he may learn that which will prevent him from
experiencing the more serious fall down the whole flight of
steps.

- Who gives us the right to say to a child, “Thou shalt not,”
or “Don’t do that?” We reallv have no more right to comoel
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pline is really tyranny. Discipline, the learning how to control
one’s self, comes in the main through our realizing, by means
of suffering incurred through a lack of self-control, that one
must be master of himself. When we prohibit children either
by physical or mental force from doing various acts, we teach
them a bad lesson—that of dependence on another’s judgment;
and much of the wrong-doing of each generation may be traced
to this false idea of morality. This it is that prevents progress
and keeps the present bound in the fetters of the past.

Heretofore much of our effort in regard to our children
has been along the line of repression rather than expression,
and we have often checked them in their exuberance of spirits
because their noise disturbed us rather than because it did them
any harm to make a noise. As a matter of fact, a child has
just as much right to make a noise as an adult has, or to tell
the grown folks to stop talking if he wants to be heard. But
it would be difficult to make the average parent see the matter
in this light.

After all, love is the only authority; and true love never
compels. But we may do much in the way of influencing our
children (by our own development in matters of self-control
and self-expression), and we can guide or guard in the sense
of advising them, always leaving them free, if they please, to
learn the wisdom of our advice through their own unpleasant
experiences. .

We cheat our children out of their rights if we prevent
them from learning in this way; and indeed we cannot really
prevent them, for we only postpone the inevitable by so doing.
The time always comes when a soul must meet each issue in its
own strength.

If, then, we regard our children in the right light—that of

our equals—we will not fail to treat them with the deference
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allow ourselves to feel that we are personally aggrieved when
they do not listen to us. ’

The fact that a child is smaller and more feeble than we are
is no reason why we should impose our way upon him. In-
deed, how do we know that our way is best? We ourselves
often make mistakes; yet we attempt to lay down the law for
another—arnd that other being one whom at best we only par-
tially understand. Government is a matter in which we are as
yet in our A B C’s; and parental government is not very far
ahead of our standards of political government, the chief char-
acteristic of which is the domination of the stronger over the
weaker ones.

I do not believe in the maxim, “Spare the rod and spoil
the child.” Just think of what the assault-and-battery plan of
education means! After all, we come to see that we cannot be
both a governor and a friend. Would that the nations would
learn this lesson! When you make a child afraid of you, he
does not fear the consequences of his own acts, but he does fear
your vengeance; so that where you rule over your child by fear
you have defeated your own ends, for what you truly desire
is that your child may learn to know the law of cause and
effect.

We must all undergo natural consequences; and, though
for a time we may seem to learn much by another’s experience,
in the last analysis each step upward is gained by the exercise
of our own power in our own way.

Aside from our privilege in advising children, we can do
little for the world in the matter of lifting it to higher planes
of achievement except by a faithful exercise of our own pow-
ers, thus inspiring others to do the same. If a child believed
all that we told him he would be a fool, and that one who per-

‘Google ™



Summer School Number. 47

humanity but the one condition of progress, and some day we
will become unselfish enough to leave all men free to work out
their salvation in their own way.

Now, I am well aware of the fact that all that I have been
saying is thoroughly impractical, and that an ideal education
is possible only when we have ideal conditions. Whenever I
speak on this wise to a mixed multitude, my brothers who earn
their living by the sweat of their brows say: “That is all very
well on paper or in a palace, but we cannot let our children
learn how to use a hammer by pounding the floor, for if we did
the family beneath us would complain and our landlord would
interfere. And we cannot let our babies cry till they find out
the folly of crying, for we live in a world where we are not
free to bring our children up according to our own convictions.
They are brought up for us by all of our neighbors, you see.”

This is perfectly true. You cannot get far on any ques-
tion without being brought face to face with the question of
landlordism, and when we once realize vividly that liberty is
the first requisite for development we soon take the next step
and acknowledge that the first requisite for liberty is the free
use of the earth on which and by which we live. If, then, you
would do something toward the realization of the rights of
children, you will join the ranks of those whoare trying in one
way or another to establish an occupying ownership instead of
an exclustve ownership of land.

LITERATURE FOR CHILDREN.

BY FLORENCE PELTIER PERRY.
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the little one begins to receive impressions from the world
about him these impressions begin to form convolutions upon
the brain. The psychologist tells us that after one reaches
twenty-five or thirty years of age the brain ceases to convolute,
and thereafter receives no new impressions. Whether this be
true or not, of one thing we are sure, and that is that the brain
of the babe is far more impressionable than the adult’s, and
that early impressions are the strongest; also, that the child
has extreme sensibility, for in him the subconscious side is
uppermost.

We must not read too much to the child, nor allow him
to read too much; for the sensitive brain is taxed quite a bit in
recording phenomena of Nature that we adults are apt to for-
get are sources of wonderment to the child, and that his brain
has to adjust itself to them, so to speak. Let him have time to
comprehend Nature, to get close to her heart, and do not ana-
lyze and dissect her for him. Let the magical, mystical side
remain, so that his subjective mind may freely register the
lovely fancies of childhood ; and so you will not rob him of the
poetry, indeed of divinity itself, as expressed in Nature.

The best book in the world for the little one is the open
book of Nature. And right here we must begin to study the
nature of the child. Some children will not be sufficiently im-
pressed with the beauties and wonders all about them. To
such they should be pointed out, and poems on this subject read
to them. A very little child can understand much of the mod-
ern verse about Nature. Wordsworth, Bryant, Longfellow,
and even Browning are verv simple at times. Almost anv
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he is able to do his own reading; for at this time you can form
his taste far more easily than you can three or four years later.
By allowing him to hear only the best in literature you will
so impress upon him the sense of what is good that it will
become instinctive with him to choose only the best. With
this thought in mind of establishing a taste that will become
instinctive, we can read the poets and essayists to very little
children. They will not understand most of what is being
read, it is true; but they will enjoy the rhythm of the poetry
or the melody of the fine prose. And there is a certain dig-
nity—a certain grace and beauty—about the sound of the best
literature that is widely different from the sound of careless
work, or nonsense rhymes like “Mother Goose.” Besides, the
subconscious side is exactly registering every word we read,
and the influence on the child in later years may be more than
we dreamed of when reading to him. But it should be remem-
bered that in such reading the idea is simply to please the child
by the sound, and there must be no attempt to explain mean-
ings unless the child demands such explanations. I am speak-
ing now of the very young child.

Very early in life certain qualities will crop out that must
either be cultivated or eliminated—never suppressed. It is a
tremendous error to try to suppress anything in a child. This
is not the way to make the best of him. If you see something
in the child you do not want there, ignore it, and bring to his
attention and try to interest him in what you do want. With
the thought in mind of building up that part of the brain we
want to cultxvate, by maklng it active, and by i 1gnor1ng the un-
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infinity of form, grace, and beauty to the angle of sixty de-
grees,” as one writer has well expressed it. Read to the little
one about the action of sunlight, about rain and dew, from
scientific standpoints, and so let him correct a too vivid imagi-
nation that makes him personify to a point that is not good for
him.

Suppose the little one has a fierce desire to go hunting and
kill something—he needs that the loving, humane side in him
~be cultivated. For, if the thoughts are allowed to wander on
undirected into other channels, the child is likely to grow up
cruel and thoughtless of the comforts of others—both of peo-
ple and animals. To a child of this sort one should read of
the intelligence of animals, of how they often suffer willingly
rather than desert a charge, and how they are our humble,
faithful friends. An excellent book about animals has been
compiled by Sarah J. Eddy. It is called “Friends and Help-
ers,” and is published by Ginn & Co. Books by Alex. E. Frye,
published by the same company, are excellent to read to chil-
dren or to give them to read. They are about Nature.

Another thing to bear in mind is to give a child freedom in
his choice of literature. 1 do not mean lawless freedom; but
we should not force him to listen to reading or make him read
what he does not enjoy. It is cruel, and besides nothing is
gained when one reads what one dislikes. There is so much
good literature for children, and on so vast a number of sub-
jects, that it is not difficult to find something good that will
suit each child’s taste.

If a child has perverted tastes—and he will not have if he
has had indicions readine before he is able to read for himself
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these books is not to be commended, entirely; nevertheless, one
cannot help enjoying them keenly, and they lead easily to
stories written by Thompson Seton,—which is, I believe, his
latest variation on his name,—where we step on a much higher
plane. For, with Kipling, although he will hold the child’s
breathless attention, yet all his stories are about how some per-
son, animal, or thing gets the better of some other person, ani-
mal, or thing. Even the locomotives crow over one another.
But his animal stories put us in closer touch with our speechless
brothers. '

This brings us to the subject of morbid literature. Much
that has been written for children is unfit for them to read, be-
cause it tends to give them false ideas of life. In spite of its
charm, “Little Lord Fauntleroy” is not a healthy story.
Neither is “Editha’s Burglar.” Both picture abnormal sorts
of children. “Little Lord Fauntleroy” is. likely to cultivate
snobbery in a child, for it gives exalted ideas of social position;
while “Editha’s Burglar” encourages the belief that it is rather
noble to be a thief, and also that there is something very fasci-
nating about villains; and though this last is often true it is not
exactly the thing to bring to the child’s notice. ‘“The Bird’s
Christmas Carol” is rather too morbid in spite of its funny
streaks. No more pernicious books for girls were ever put
on the market than the “Elsie” books. Elsie is worse than a
prig. She inculcates a belief that a child has, like the king, a
divine right that frees him from being a respecter of parents.
Give the boys and girls such books as those written by Louisa
Alcott, Mary Mapes Dodge, Sophie May, Susan Coolidge,
Celia Thaxter, J. T. Trowbridge, Olive Thorne, Laura Rich-
ards, and Louise Chandler Moulton. Ably Morton Diaz has
given the children a source of delicht in the “William Henry
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Let us aim to make our children light-hearted. We as a peo-
ple know little of that delightful, spontaneous fun that makes
people in Japan and Europe so happy and so able to appreciate
simple pleasures. We strain every nerve for material posses-
sion and make so mournful a thing of our every-day life that
it has been said of us that we take our pleasures sadly. Let
us keep the shadow of money-making out of the child’s life.

It is a simple matter to interest the very young child in his-
tory. It is amazing how accurately children will remember
historical events if read to them at a very early age and in the
form of entertaining stories. When the study of history is
arrived at in the school course this early familiarity with it will
take away much of the drudgery of memorizing.

It is well to read the history of foreign countries to our
children; for United States history is rather overdone in the
public schools. Of course, there is a purpose in constantly
hammering our country’s history into the minds of the children
in the public schools, because of the large percentage of for-
eign-born children there. Proper respect for the laws of the
country are thus inculcated. But it is a good idea for the well-
born American child to read a good deal about the great deeds
in other countries. History shows how overconfidence in the
power and superiority of one’s own country has proved disas-
trous in times past. Spain, England, and the United States
might have had a cleaner record than they have made for
themselves in the last few years if each had not been overconfi-
dent in its own power.

There are delightful histories of various countries, in
words of one syllable, that children will be sure to enjoy and
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tion between them and what I have just been saying,—they are
an important part of a child’s literature, and they should be
read to him or given him to read when he is old enough to
know that there are no such things as monsters and dragons
and wicked fairies; for these bring fear into the little one’s
mind, and fear is the most dangerous thing that can get hold
of children. Fear has ruined or killed many a child—fear of
darkness, fear of witches, fear of hell, fear of teachers, and
—oh, the pity of it!l—fear of parents. But when the child can
understand certain facts in connection with fairy stories, then
they will be of use to him. You can tell him about prehistoric
man, and how it is quite probable that the dragon of the fairy
story is really a vague report handed down from earliest hu-
manity, some kinds of which were still extant when man was
first expressed upon earth. You can tell him how large these
monsters were, and how they flew about like birds, although
perhaps as big as elephants, and thus you will have taught the
child something about the history of the earth that he is not
likely to forget. And certainly it adds much to the interest
of the fairy story. This is but little of what the child may
learn about fairy stories if they are properly explained to
him. He learns through them how closely related are all the
people—all the races of the earth.

Then the child will begin to get interested in various na-
tions and races and his sympathies will enlarge. We can show
how the different ages—the stone, the bronze, and the iron—
have their impress upon the fairy stories. Then we can tell
him it is supposed that the reason that the same fairy stories
are found in lands far apart is because that “beyond all his-
torical record there were miegrations: that. after a time. the

Google



54 MIND.

to different environment, and finally seemed little related to the
original race.” In this alone—these migrations—much has
been written for children, especially about the Children’s Cru-
sade. And from the fairy stories the child can be led to read-
ing of these migrations, thus enlarging his knowledge of the
world’s history.

There is one branch of rcading and study that I feel obliged
to speak about, and that is the study of biology. Do not let the
child read about experiments with live creatures, nor allow him
to experiment with animals in any way that entails suffering
to them. Do not, I repeat, if you value your child’s moral na-
ture, let him do these things. Another department of litera-
ture that will influence a child largely is biography. There are
many stories written for children about famous men and
women, and if a child becomes familiar with the history of the
lives of three or four men and women who have accomplished
much in the world, if he learns of their brave struggles and
their perseverance, he may derive from this knowledge the in-
spiration and impetus to make the most of his own life. But
do not let him read too much biography; rather let him read
just enough to have the impressions clear and distinct upon
his mind.

In these days of plenty in literature we are inclined to read
too much. This habit we must guard against in the child. It
is bad enough for the adult to form it, but disastrous to the
little one. It engenders carelessness of fact and slovenliness
of mind, and weakens the memory. Let the child have com-
paratively few books, and let him get the habit of reading a
book several times.
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Thus we see that our children can be developed by what
we read to them and by what we give them to read. Ever
must we remember, in the words of Lowell:

“It is no little thing, when a fresh soul

And a fresh heart, with their unmeasured scope
For good, not gravitating earthward yet,

But circling in diviner periods,

Are sent into the world.

Children are God’s apostles, day by day,
Sent forth to preach of love, and hope, and peace.”

THE SUNRISE OF SPIRITUAL CONSCIOUSNESS.
BY WARREN A. RODMAN.

Whatever theory a man may profess to hold, his life reveals
his real philosophy. But this fact does not disprove the value
of theory in the effort at better living. On the contrary, a
candid investigation shows that waves of practical progress
have almost invariably been preceded by theories so new and
radical, in most cases, as to be met with ridicule, contempt, de-
nunciation, or even forcible resistance, only to come gradually
into a wider and fuller acceptance and finally into general adop-
tion. It is also true that theories once universally believed to
be true have, later on, yielded to the combined power of logic
and experience only to be in turn superseded by others.

" And, just as the reason has thus so often played us false hy
its partial views and hasty conclusions, so the senses have given
numberless evidences of their unreliability. = So common are
these illusions of the senses that their testimony has been de-
clared to be exactly opposite to the truth. Were this absurd
theory true, however, a right adjustment would simply mean
a reversal of our accented terminoloov. Nothing is gained and
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are wholly unreliable in regard to matters of fundamental
value. Surely, “spiritual things must be spiritually discerned;”
but who shall say that the reason and the senses are not spir-
itual faculties that our expanding consciousness is teaching us
how to use aright?

Our senses bring us into direct contact with a seemingly
external world: a world so beautiful in appearance, so infinite
in variety, so marvelous in resource, so suggestive of an omnip-
otent energy that even the primitive mind is naturally led back
to a contemplation of the problem of its source and control.
Speculation has traversed every known avenue; dogmatism has
insistently, and oftentimes cruelly, impressed its tenets on an
unwilling people; faith, from the superstitious to the sublime,
has held its followers in devoted adherence, even to martyr-
dom; while inspiration and illumination have shed their light
on this profoundest of all problems. Yet, in the face of them
all, we turn to that matchless stanza of Tennyson’s, “Flower in
the crannied wall,” for the finest statement of the problem ever
given to mankind. For, as Renan so wisely says, “the glory of
philosophy lies not in solving the problem but in putting it.”

Compare the results of all the philosophizing of which the
greatest minds of the world have been capable and you will find
that they can be roughly grouped into two great classes, which
may again be subdivided into five groups. Yet, if we carefully
analyze these apparently diverse lines of thought we are sur-
prised to find a distinct basis of unity for their practical appli-
cation. For, in practise, what difference does it make whether
mind and matter are separate substances, either with a causal
nexus or foreordained to run in parallel grooves, as claimed by
the two classes of dualists; or whether there is only one sub-
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treme materialism as compared with his place under extreme
idealism (Parmenideism under a modern name and guise),
we find that, in either case, as a sentient, volitional, free, im-
mortal being he is swept wholly out of existence—he is totally
annihilated. But if, guided by the wise and true chart of the
devout Agassiz, that, “a physical fact is just as sacred as a
moral principle,” we start from either of these extreme view-
points, we may sail swiftly and smoothly over an uninterrupted
and well-buoyed course, into the safe haven of the other. In
other words, while each of these views is true, neither is com-
plete without the other. The whole truth is found in the
harmonious blending of the two through the rational recogni-
tion of the essential unity of being and expression, or existence.

Again, compare the orthodox idea of a future heaven,
reached only through the gateway of death, and its teaching of
the worthlessness of the present life, with the view of those
metaphysicians who contend for the illusiveness of the soul’s
life until it is illumined by what they choose to call the spiritual
consciousness. If we substitute the orthodox heaven for the
cosmic (or spiritual) consciousness, the completeness of the
parallel is clearly manifest.

These studies of the similarity of past and present lines of
thought may confuse or classify according as we use them. But
they seem essential to any large and true view of the bearings
of a particular theory or belief on the general philosophic situa-
tion, and especially as to our practical relationship in the life
we are now living. For, as we find reason correcting the testi-
mony of the senses and intuition revising the deductions of the
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The avenues leading to God seem infinitely varied because
of the response made by the individual to His appeal. Not
alone through suffering, or joy, or reason, or nature, or right
thinking, or good works, or illumination is man led to God,—
led into His spiritual regeneration,—but through them all. In
all of these ways, and more, God stretches out the loving hand.
Man takes it when he is in the mood.

“Dwelt no power divine within us,
How could God’s divineness win us?”

When one has reached this larger conception of his innate
capacity for seeing things from the God standpoint, he finds
himself voluntarily and completely submitting himself to the
guidance of that inner, that divine, self. This method of life
approves itself theoretically and it also stands the test of all
experience. Through it, the inner response to external stimuli
is modified and harmony is produced. Through it one may see
that every experience of life has its place and its value, on
whatever plane it may occur, and that—

“All's right with the world.”

FUNDAMENTAL PRINCIPLES.
BY FRANCIS EDGAR MASON.

In prefacing this address, let me state that I am well aware
that I can give you nothing that you do not already possess.
Nature has equipped man with all the elements necessary to the
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tion to the law of life. Nature does not determine what man is
to be or do. Man elects and Nature fulfils. We speak about a
physical condition as if it were a permanent thing; yet we do
not live in a physical world, but in a physical phase of thought.
We could never be rid of it if it were a cosmic entity; but we
can change our outward conditions by changing our thought.
We become that state into which we think ourselves.

There is just one Man who demonstrated true manhood,
and he was enabled to do this because he reckoned his pedigree
from the Infinite. The New Testament is the testimony of the
one who thought the divine rather than the finite or partial
thought.

The story of the “immaculate conception” is the story not
of a physical but of a mental conception of what constituted the
divine, the true man. Jesus said: “He that hath seen me hath
seen the Father;” “I and the Father are one.” His egoism was
not the personal but the sublime egoism of one who began with
himself in order to fulfil divine requirements. He actually
manifested the creative fiat, “Let us make man in our image;”
and the record of the Galilean is not given us to prove what
was accomplished in an isolated or unique case, but to reveal
what is in us and can be done through us. The interpretation
of man is man himself. He is what he thinks himself to be.
The barbarian development was the result of barbarian ideals.
It is the concept that creates. Nature simply equips us with
means necessary to realize our thoughts. If man claims divin-
ity he will find all that is required to equip himself to that
standpoint.

The majority of men believe in a God. Yet all the quali-
 ties ascribed to God arise in man’s own mind. Now, that which
is found in the mind belones to the economics of the mind. iust
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tusks, or are swift of foot or can change their color. Man, the
highest in Nature, has mind with which to protect and furnish
himself as he needs. The more he uses it the more sovereign
he becomes—the more he can overcome abnormal conditions.

There is only one absolute basis of life—the spiritual. Life
cannot be founded on two hypotheses. There is not a physical
and a spiritual cause. The physical world is an innovation, an
abnormality; it is not a reality, but a lack. All failure, dis-
tortion, disease, and death are simply the phenomena of ig-
norance. We have tried for thousands of years to escape from
poverty, disease, and death; we have gone from paganism to
Christianity and are still singing “In the sweet by and by.”
" Jesus said, “The kingdom of heaven is within you.” Now, let
the things obtain in earth that you have been placing up in the
heavens. Man is not both a finite and an infinite being; but
men have considered themselves descended from Adam, and
by so doing they have perpetuated the “fall” in themselves.
Jesus said, “I came forth from the Father.” The difference
between the Man of Galilee and the man of to-day is a differ-
ence in concept. Unless we think the divine thoughts and de-
termine to measure up to them, life will be a capricious, a for-
tuitous thing; but when we do that the dominion will be ours.
God will remain a myth till you make him a man. Man is the
embodiment of God, and the Son hath glorified him. Jesus did
not regulate his thought and life according to outside author-
ity. When we do that we get out of running order; but we
must apprehend and reveal the power that is from within.

Thoughts are things, in the sense that all outward things
existed first in the realm of the ideal. The phenomena of
Nature are crystallized thoughts. The universe is the revela-
tion of man’s mind.

We have not escaped from disease, notwithstanding all the
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sciousness. I am not an evolutionist, for I believe man is
fundamentally perfect and potentially Christ. All we have to
do is to eliminate that which screens him from himself ; as Paul
expresses it, we are to “put off the old man.”

Nature anticipates the supremacy of the individual. There
is no attainment that a man may imagine that he cannot realize.
The “fall of man” consists in the lowering of the mind. Adam
may be any of us to-day as well as a character in Bible history
—as may also Jesus. “For as he thinketh in his heart so is
he.”

In the parable of the woman who lost a piece of silver we
find that she lights up her house and sweeps it. Our house is
our mentality, and if we would find that part of our possessions
—our capital, which we have temporarily lost trace of in the
darkness of the world life—we must light up the mind by truth
and sweep it clean from all that clutters it.

The only distance between us and divinity is our thoughts,
and everything you see in life comes from yourself—from the
corresponding conditions in your own mind. “To the pure all
things are pure.”” It is not the multitudes who need redeem-
ing, but the one who sees the shortcomings of the multitude.
We make our own environment and we see only the self. So,
then, if we would lift men, we must first be lifted up. Then
and to that degree we will draw all men to the light.

BROWNING'S MESSAGE TO THLE WORLD.
BY W. J. COLVILLE.

Robert Browning, in his poem of “Abt Volger,” exclaimed
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love of God, the knowledge of the highest, is born of the love
of neighbor and entrance into the depth of soul-consciousness.

To those who stand on the threshold of life surrounded by
the beauties of spring, and feeling its soft atmosphere, it is easy
to exclaim sincerely, “God’s in his heaven; all’s right with the
world;” for the hopefulness of youth paints all the future in
glowing colors. But to state the essential safety and goodness
of all when one has wintered through the storms of life is quite
another matter. Herein lies the great distinction between the
prophets and the plodders. If one simply looks out upon the
world as it is to-day, or backward into the past, and takes cog-
nizance of the strife, the war, the bloodshed that prevails and
always has prevailed, he could never predict, as Micah did, that
the time would come when men would beat their swords into
plowshares; nor if he looked into the moral world and noted
the discord, the seeming evil, would he ever get the idea that
all is good and wise and peaceful throughout the universe. But
he that can look within, above, and before him will be enabled
to speak the prophetic word, for in such righteous gazing he is
enabled to interpret optimistically all that he sees around him,
and feels sure in his own heart that it will some time corre-
spond to the heavenly vision on which he has looked within.

I often compare a great bard like Browning to a mountain
climber whose goal is the heights and who stands thereon, and
is thus enabled to harmonize the limited views of those who are
still climbing and who necessarily see only that part of the
view that lies on their particular side of the mountain. All the
various schools of philosophy have been right as far as they
have gone, but the true prophet is the world-interpreter—he -
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should aim to build himself up, and that evil was the opposite;
the true Christian on the other hand asserts that it is good to
forget one’s self and work for others. Both are right, but

' neither alone tells the whole truth. If one builds himself up so
that he is a tower of strength, what use is it if he does not serve
humanity therewith? We no sooner admit the egoistic stand-
point than we are driven to.the altruistic side, and finally we
arrive at the mutualistic point of view, realizing that truth com-
bines egoistic and altruistic ideas.

Browning tries to show that it is as we take up each duty
of the moment and faithfully discharge first one and then an-
other that we come to realize that “all’s right with the world.”
One who follows this course comes in time to know that noth-
ing that has ever seemed good can be looked upon as evil, and
everything that had formerly been regarded as evil will in
time be seen to be good.

It is well to ascertain the sense in which the word evil was
originally used. In the oldest astrological terminology we find
no such meaning attached to the word as it conveyed in Europe
during the Middle Ages, but that it suggests simply the idea of
diverssity. Things differ, and each has its use. The great
question is, “Am I using each thing wisely?” In music it is
not a question as to whether a note is good, but whether it is
used wisely—whether you commingle various sounds accord-
ing to the laws of harmony. So it is with all questions pertain-
ing to externalities. There is no evil in the universal plan;
and, as some rightfully claim that when you are in the right
thought you can eat what you please with impunity, so it is in
all other matters. If I truly love my neighbor I may do as 1
please toward him, for right feeling will insure right action.
But if I have not attained to the idea of coGperative relation-
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set forth, and we find the central figure in this great epic occu-
pying at first practically the position suggested by Browning
when he speaks of one who is in the spring-time of experience.
It was no proof of great faith that Job should worship the God
who had always smiled on him; so we follow him, on through
his various experiences, and hear him asking, as if to
strengthen his own faith, “Shall a man receive good and not
also evil at the hand of God?”’ As one difficulty after another
confronts him, driving him in upon himself and awakening in
him a consciousness of strength and faith that had never been
his in earlier days, we find at last that Job’s word is the
prophetic one that all seers have ever spoken and that has been
born out of the heart of things in the very face of most dis-
heartening appearances: “God’s in his heaven; all’s right with
the world.”

Wise mental treatment serves but one purpose—that ful-
filled by Job’s adversities, which is to aid one to realize that all
overcoming power is within. What we need to do is to realize
our possibilities here and now; whereas many persons teach
that we will need many incarnations before we can demonstrate
our ideals. Now, I would like to know—if our ideals cannot be
realized in the present—why they arrived so much ahead of
time? Yet we should not act unreasonably and from another’s
dictation. There is where much of our folly lies. =~ You hear
some one say, perhaps, that you have perfect sight, and you
throw away your glasses—only to find before long that you
will have to buy another pair, for you actually cannot see any
better, even though for a while you thought you did. You
simply adopted another’s thought instead of realizing faith-
fully your own spiritual vision, which would have made your
eye-glasses useless.

Now, this is all that a master, a seer, a prophet can do for
us——to walk in the way, and by so doing influence us to tread
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fited by allowing a surgeon to operate on them; others think
that a pill or potion will benefit them, and others again rely on
mental treatment to pull them out of some slough of despond.
But in each case they desire to be saved by exterior force; they
themselves have not exercised their own native power in any
of these cases—and so there is really no gain in the direction of
true mastery. No treatment, whether physical or mental, does
more than relieve for the time being unless it tend to awaken in
one a consciousness of a power that is superior to outside
conditions.

There is much that passes for truth that is really only a
weak clinging to some power outside of ourselves; it is hope,
not knowledge. We may note the difference in this respect be-
tween the two great poets, Tennyson and Browning. The
writer of “In Memoriam” takes us with him through his bitter
heart-experiences, through all of which run questionings,
doubts, and hopes; and at last, after passing through the diffi-
culties of agnosticism, he takes us as it were to the gates of the
temple of Divine Wisdom. But Browning is the poet of
declaration. He has little to do with the appearances of life,
the negative side, but speaks in trumpet tones from the heart of
things and says, confidently, “We musicians know.” He gives
us meat, not milk, and is enabled to do this because he has lived
deeply. Through his marriage with one who lived habitually
in the realm of the ideal, as well as through his own vivid reali-
zation of truth, Browning entered into the mystery of life and
spoke with the sure tones of a seer. In spite of the physical
disabilities of Mrs. Browning, the lovers realized so trium-
phantly the life of faith and love that any lack in the outer
manifestation of health was as nothing to them, and they have
each left a sure word of prophecy for the race: We musicians,
we who have entered into the heart of things, know that, de-
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AN HOUR WITH TOLSTOY.
BY ERNEST CROSBY.

There is a little book by Tolstoy entitled “On Life,” which
gives succinctly his central thoughts in so direct and simple a
way that to many it seems the most important of his works. In
it he allows the reader to travel with him in his search for an
answer to the question, “What is Life?” In looking back
through his own experiences he first concludes that life is an
expression of desire, personal desire, the child’s constant
thought being, “I want this,” or “I don’t like that;” and the
outcome of it all he finds to be some particular ambition on the
part of the man. But in the course of things man some day
discovers that the attainment of his goal does not satisfy him,
and he also realizes that those who succeed are really no happier
than those who do not gain their point; so that Tolstoy’s con-
clusion is that personal ambitions do not serve as an outlet for
life. Yet the life energies must find a channel for expression,
and so in time man begins to serve general rather than in-
dividual good, and in doing this he is lifted up and actually
becomes a new creature. Tolstoy states it as a fact that when
he began to let his love go out to all men he began then to ex-
perience, not simply to think, immortality.

Now, there is nothing new in this discovery of the great
Russian Quaker, as Tolstoy is sometimes called ; but, as far as
his own work goes, it is an independent and original contribu-
tion to the world’s knowledge.

All the eccentricities of this man will find a simple and sat-
isfactory explanation when you look upon him as an original
investigator and one who actually tries to live up to his lights.
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Tolstoy’s life presents in a strikingly dramatic form almost
all the great living issues of the day; and each of the radical
changes in his career has been brought about, not as is often
the case through reading some book, but because of something
he saw. The story told of how he came to leave his university
after only six months of study is a case in point. While attend-
ing a ball at the home of a nobleman near the town and to
whose house he had been driven by a peasant, the hardships of
the peasantry impressed him in a most effective way, his driver
having nearly frozen to death while he had been in the warmth
and gaiety. The inequalities of life took hold of him with such
force that he decided to give up his useless life and devote him-
self to bettering the condition of his fifteen hundred serfs.

Yet he had no sooner gone down to his home than he found
himself face to face with the great question of landlordism. He
struggled on for a few years trying to benefit his serfs, only to
find that his best efforts were misunderstood and that he had
practically done nothing. Later in life he gives in the book en-
titled “Resurrection” his conclusions on the land question,
which are substantially those held by Henry George.

In his disappointment in regard to his serfs he rushed off
to join the artillery and fight at the front in the Crimean war.
He was in the siege of Sebastopol, taking part in the defense of
the city, and we have the satisfaction of knowing that when in
later life he declared unequivocally that war is always wrong
he knew from practical experience what it was he denounced.

Returning to Moscow, he soon found that the career of an
author was open to him; accordingly, he moved to St. Peters-
burg and joined the literary and social life of that city. It is
during these few years that he is said to have led a rather wild
life, as most of the young men of his class are apt to do. But
this could not hold him, and soon he began a tour of Europe,
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Yet nowhere did he find anything that satisfied him, and it was
another dramatic incident that turned his energies into a new
channel. Witnessing an execution in Paris one day, he de-
clares that it made a much deeper impression on him than he
had expected; for, as the head and body fell separately into
the box prepared for them, he said he felt, not simply in
his mind and soul but throughout his whole body, that such
things were wrong. He declared stoutly that if the whole
world said that that thing was right, he, Tolstoy, would never-
theless know it to be wrong. From this incident sprang all of
Tolstoy’s conclusions on criminal law, on which subject he
takes so radical a position, declaring plainly that our treatment
of criminals does little or nothing toward protecting the public,
but has the effect instead of spreading the very disease we
would cure.

About this time, while Tolstoy was in Paris, the Russian
serfs were liberated, and he hurried home in order to do what
he could toward fitting those who had been his serfs for their
newly acquired freedom. With his usual thoroughness in
whatever he undertook, Tolstoy entered heartily into the work
of opening schools for the children; and he also established a
paper devoted to educational subjects, in which the teachers
were free to give their experiences and so help one another.

Tolstoy himself taught in one of his schools and tried in
every way to work out practically his own theories. One of
them was that it was not wise to teach children subjects that
did not interest them; and so he would begin in the morning
with whatever study came first to hand, and if the children did
not feel in the mood for it he would put it aside for another,
and so on through the whole list of subjects until he found
something that held the children’s attention easily. This
method he found to be very inconvenient at times, for it often
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Another of Tolstoy’s convictions was that a child should
not be kept in school against his will, and so about twice a week
some one of the urchins would rise, take his cap, and go out,
without so much as an “if you please,” which naturally influ-
enced the whole school to do likewise. This would have been
enough to make most men change their theories, but notwith-
standing the frequent half holidays Tolstoy held firmly to his
position, comforting himself with the thought that the hours
that the children spent in the schoolroom were willingly so
spent, and grounding himself on the belief that whatever was
learned under such conditions was well learned. Tolstoy’s
whole concept of education is the exact opposite of that
formerly held by so many of the New England worthies—that
character is developed through a discipline that consists in
making a child do that which is disagreeable to him, Tolstoy
on his part holding firmly to the belief that character is de-
veloped in freedom.

Shortly after this episode in his life, Tolstoy married and
thereafter devoted himself for fifteen years to writing and to
managing his estates and household. It was during this period
that he published his “War and Peace” and “Anna Karenina,”
the latter book being somewhat of an autobiography, as it re-
counts in the characters of Lavine and Kitty his own courtship
and marriage.

When he reached middle life he realized keenly that he
must frankly face the great question of life and find a satis-
factory answer for himself. So seriously did he regard the
various problems that, though he would seem to have had
everything to make him happy, being at this time a most
famous author, occupying a high position in the aristocracy and
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find a religion that would satisfy him, asking all his friends for
help and searching through all books that gave any promise of
light. He eveh began once more to attend the little village
church, feeling as he did that the peasants had something that
he did not possess. However, before long, the gross inconsist-
ency of the Church drove him from its fold, for he could not
continue to support an organization that on one day taught that
we should love our enemies and on the next ordered that pray-
ers should be offered up to the end that the Russian Govern-
ment might overcome the Turks.

At last Tolstoy began to study the Gospels in the Greek,
and more and more was he impressed by that part of the Ser-
mon on the Mount beginning, ‘“Resist not him that is evil;”
and, as the principle of all-inclusive love took firm hold of him,
he immediately began to try to live it out. So with this in mind
he took up his residence in Moscow with the idea of distrib-
uting his superfluous wealth among the poor people, thinking
in his simplicity that he was going to establish a little kingdom
of heaven right there, where gratitude, love, and consideration
would be the order of the day. To his surprise he found that
nothing separates people more than to receive alms. As the re-
sult of his methods the worst rather than the best traits came
to the front, as the people were never satisfied and complained
at everything.

During this period Tolstoy came to the conclusion that, as
we are possessed of hands, arms, and legs, they should be used;
and he therefore fell into the habit of going out to the suburbs
of the city to chop wood. As he was returning one day after
his work in company with a peasant, they were appealed to by
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anything. His conclusion was that the only thing we can give
is that which we earn, and from that moment he revolted
against his whole past life, in which he now saw that he had
been living on the labor of others. From that hour he began
to cut off one luxury after another, even adopting thenceforth
the simple dress of the peasants, not because of a desire to play
to the galleries as it were, but because he felt compelled to make
a protest against our unjust and artificial system of civiliza-
tion. In this last step that he has taken, the utter sincerity of
the man is shown most clearly, his life being one of extreme
simplicity and helpfulness. The story is sometimes circulated
that he is living even yet in luxury while protesting in print
against it; but, having seen him in his own home, which is ex-
cessively bare, I can testify to the contrary.

One little incident illustrates Tolstoy’s firm belief in the
principle of non-resistance of evil. In May, 1894, his little girl
Sacha, a child ten years of age, was playing in front of the
house with a little peasant boy when they began quarreling over
something. As a result of the dispute, the little boy hit her
with a piece of wood, and Sacha rushed into the house crying
and calling upon her father to come out and give the boy a
whipping. Instead, Tolstoy took the little girl on his knee and
talked so softly to her that the first part of the conversation was
not heard by her who told me this incident.

Knowing Tolstoy’s thought so well, I feel quite sure that
what he said was this: “What good would it do you, Sacha,
for me to whip the little boy? Would it make your arm hurt
any the less? What was it that made him strike you? Was it
not because he was angry with you; and if I should whip him
would he not hate. not onlv vou. but me ton? Now. what we
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conclusion of the story is that the little girl did just as the
father had suggested.

In all ways, and to the best of his ability, Tolstoy is trying
to get off from the backs of his brothers and to receive as little
as possible from their unrequited toil; and, though in many
ways his efforts may be considered crude, he stands as the
rough outline of that manhood which shall prevail when ex-
ploitation of brother-man shall be no more.

PROSPERITY AND SPIRITUALITY.
BY MRS. ANNIE RIX MILITZ.

In the divine mind prosperity and spirituality are one.
That prosperity which is the very presence and power of God
is that which all men call prosperity. There are not two kinds,
one of which is due to world power and the other to God
power; and in speaking of prosperity I would not have you
understand me to mean something separate from this life, but
quite the contrary, for it is that prosperity which every heart
desires of which I am speaking.

If in our concept of prosperity we find an element that is
not godlike, we may rest assured that to that extent what we
have called prosperity is not a reality. = We can understand
this when we turn to the matter of health, for we are ready to
acknowledge that the strength and harmony revealed in the
body are of God and are altogether good in and of themselves,
whether the one possessing health is using it wisely or not.
So in the matter of prosperity, he who is enabled to demon-
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It lies with us to have the spirit of discrimination, so that
we may see strength freed from all mixtures and false rela-
tions. It is not enough to recognize Spirit as cperating on the
spiritual plane, for it is omnipresent—the one force that is at
work on every plane of being; for God is One and God is All.

In the past there has been a tendency to regard material
prosperity as the sign of selfishness and self-seeking, but there
may be just as much selfishness exhibited in our refusal to
allow God to work through us in our daily affairs as in our
determination to profit at another’s expense. It is because we
have so frequently taken the negative position in regard to the
affairs of this world that giants occupy the Promised Land of
plenty; and sooner or later the spiritual peoples must start on
their journey toward the land flowing with milk and honey.

We are often led to false conclusions by seeing many, who
have at one time possessed great wealth, reduced to the most
straitened circumstances. But the ephemeral character of
riches has been due to the fact that those who have displayed
God-power in amassing wealth have failed to realize it as God-
power; they have not worked consciously in the Spirit, and so
there has been an element of weakness in their prosperity.

The Hebrews believed that if they loved God with all their
hearts they would be blessed outwardly by all things necessary
to the fullest life; and we are returning to this concept.
Spirituality has often been regarded as other-worldliness, but
we are coming to see that it is a most practical power and oper-
ates in every line of activity. It is the kingdoms of this
world that are to become the kingdom of God; and, although
this state of love is first within you and comes so quietly into
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in placing the externals first, making them our main object and
centering all our desires and energies on material possessions;
but the command is given us to seek first the kingdom of God
and His righteousness and all these things (the outer evi-
dences of inward possessions) will be added unto us. The
material things are not first, but neither shall they be lacking.

One step toward realizing the essential oneness of spirit-
uality and prosperity will be taken when we are able to acknow-
ledge the power manifested by our great financiers and indus-
trial kings as God-power. We must learn to see through
things, and while it will require much generosity and true kind-
liness of spirit, much tolerance and forgiveness, to be able to
recognize in many so-called prosperous ones "the all-power
that is always and everywhere good, yet this very discrimin-
ation between the energy displayed and the use to which it is
put will aid us in our own spiritual consciousness.

Many who come into the light of life are sorely burdened
by their possessions, feeling as they do that they have not come
by them justly—that is, as an outcome of their own energies.
But we must always begin right where we find ourselves when
we awake to truth, and we can rest in the thought that we may
be stewards of the Divine power and give of our abundance
wisely and freely.

We should realize that that selfishness which has formerly
been associated with prosperity is passing out of favor; for
the brotherhood spirit that is rising in the hearts of men makes
it impossible for them to rest peacefully in the possession of
that which has been gained through injustice to brother-men;
and it will be because of the deepening of the consciousness of
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Therefore, whatever seeming prosperity may result from such
activities will be short-lived and most unsatisfying to the
man who pursues such a course.

Chauncey Depew has accounted for the disparity between
the success of the few and the failure of the many by saying
that there is a “microbe” of prosperity, and that those who
possess it will succeed without knowing just why they act as
they do. They buy and sell stocks according as they feel im-
pelled, not as other men do—from reason or judgment. There
is a something i#n man that guides him in all his operations, so
that whatever he touches turns to gold ; and we have all known
of cases where men will inspire us with confidence, irrespective
of their particular gifts on the intellectual plane. Some men
know by instinct what men to place in certain positions, what
goods to manufacture for the markets, what to supply and how
to supply it, and this power is a spiritual power that will yet be
honored as such. The day is coming when we will honor the
outer world as the correspondence to the inner. Then will we
realize the close connection between spirituality and prosperity,
and we will also realize that our prosperity is such only as we
use our powers for the good of all men.

THE NEW THOUGHT IN THE SALVATION ARMY.
BY LUCY G. MCGEE.*

My first association with the Army was in Boston; it was
there that I had my first experience in the barracks and in the
open air. My soul was rejoiced when I saw it demonstrated
that idealism, the pure expression of spiritual truth in its sim
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rain had fallen; the streets were wet, muddy, unswept. As
the corps marched over the cobble stones it sang:

“Sunlight, sunlight in my soul to-day.

Sunlight, sunlight all along the way,

Since my Savior found me and took away my sin,
I have the sunlight of His love within.”

It is a mighty flood of sunlight, all purifying and illumin-
ating, which shines out upon the path of those who are conse-
crated to seek the wandering and lost sheep.

The object of the open-air service is to speak forth the
word of power, of the realization of the “sunlight of His love
within,” that the wandering ones may retrace their steps, and
the lost awaken to their condition and come to themselves and
God. The Army seeks the unchurched and the unsaved
churched.

Strangers to the Army work are usually introduced
through the street services. Dear old slaves to all sorts of sin
and bondage have often heard for the first time on the street-
corner that there is a power that will set them free, and then
purify and illumine the soul and keep men holy. The power
of the Army lies in the holiness of its men and women and in
their consecration to the things of God and his righteousness.

There are no departments of the Salvation Army that ex-
clude women. The Army exults in woman and exalts her.
Rescue and slum work is carried on exclusively by women.
This work is held sacred and fundamental. The Army rests
upon it. "

The 23d Street Slum Post is conducted by two young
women—a Swede and a Canadian. It is carried on with such
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the platform. After unsuccessful efforts were made to quiet
the light-headed, the young Canadian, every inch a soldier of
the cross, walked back from the platform, took hold of the
noisiest of the disturbing element and gave him a good shak-
ing. That young woman gave a beautiful demonstration of
omnipotence. The deep, serious purpose in her heart, the im-
mediate need for the young man to get saved, so that he too
might know the joy of a holy purpose in his heart, gave her a
fearless ability to use her only means to enlist his attention and
obedience.

In the Rescue Work there is no bond or free; no black or
white; no poor or rich. The Jew, Italian, Hungarian, Ger-
man, negro, and Anglo-Saxon stand upon the same basis. The
Rescue has for its object to heal the broken-hearted, to open
the eyes of the blind, to feed the hungry and clothe the naked.
Its work is that of the Master. The Army cares for the out-
cast, for those against whom all other doors are closed. It is
this ideal that gives the Salvation Army its zeal and fire.

Those in the last extremity of want and suffering and de-
lusion come to the Home daily. A young German woman,
just dismissed from the hospital, with her two-weeks-old baby,
wanders all day seeking in vain for a shelter. No place to
sleep, and the baby is so young! At nightfall she is brought
to the Home.

A fine young woman, neat and clean, driven from her
father’s home, rings at the Home door. To deal with all who
come, one needs the wisdom of a serpent and the harmlessness
of a dove. The evening of the first day, instead of preparing
to retire, this young woman proceeded to shampoo her hair;
she was sent to the sewing-room to wait for her hair to dry.
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claring she preferred that room to the one that had been
given her. The officer on duty soon followed her in and in-
formed her that she was in the officers’ room. Her reply was:
“Whatever is the officers’ is mine; I am just as good as any
officer in the Salvation Army; the officers’ room is none too
good for me.”

In my heart I said, “Amen, she is right, eternally right;”
but the officer on duty, thinking her crazy, said, “Come along;
you must go where you belong ; this is the officers’ room.”

The young woman with her socialistic doctrines did not
adhere so closely to the Christ-teaching when she announced,
“I’'m going to stay right here; if you try to remove me I'll
cause you trouble.” Then the dear deluded soul (for all souls
are deluded when they appeal to violence) began talking of her
trunk that she claimed she saw down-stairs, etc., and that she
would sit on that bed till she got her trunk.

Then there is Tillie, the Jewess, arrested for vagrancy and
released by the judge, provided she chose to come to the Home
instead of going to jail. Tillie was called crazy; whatever her
disease was, her selfishness was rampant enough to cause it.
She was being consumed with the thought of herself.  She
fancied the Salvation Army was organized for her special care
and that the world was created to serve her. She scorned the
other women, and declared that she would associate only with
the officers. She played the piano well; she thought that dis-
tinguished her.  Greed, pride, delusion, false notions about
life, are no easier to dispel on the plane of defeated desire and
ambition than when so-called success has been achieved. y

The expenses of the Home are about $350 per month. The
seven officers, all women, who seem to be without knowledge
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It may be interesting to note what allowance the officers
receive. The cadets, of course, receive nothing. The lieu-
tenants receive $1.50 per week, the captains $1.75, ensigns
$2.00, adjutants $2.25, majors $2.50. These unmentionable
amounts clothe the officer and furnish pocket money. We
have heard officers long in the service say the allowance is
enough. What a lesson to the indulgent and self-serving
world !

Students of the New Thought, as well as students of the
New Testament teachings of Jesus Christ, love symbolism;
it is the vehicle for the expression of spiritual truth. It con-
ceals or reveals, according as we have spiritual perception.
The Salvation Army is replete with rich and suggestive sym-
bolism. There is the Army with its flags of the earthly and
spiritual kingdoms ; it has its corps and posts, its barracks and
quarters, its soldiers and uniform. The battles are fought,
and the daily knee-drill is the preparation for victory over the
enemy. Notwithstanding all the Army paraphernalia, the
fundamental teaching and practise are, ‘“Resist not evil, but
overcome evil with good.”

The one phrase most beloved by the Salvationist is,
“Blood and Fire, Love and the Holy Spirit.””  This phrase
is closely related to the Army’s basic teachings. It is Love
that saves us from sin; it is the indwelling Spirit that keeps
one free from sin and renders one holy. Turn from the dark-
ness ; abide in the light; live in the consciousness of Omnipres-
ence, and no evil can touch you.

The realization of the Christ-consciousness is the key to
divinity. A realization—a semblance will not suffice—will
hold us to the divine life of unselfishness. Then, to give a cup
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ANNOUNCEMENTS.

A committee has been appointed to raise a fund of $1,500
to erect a library building at Upland Farms. This structure
is to be for the benefit of the Summer School and for the per-
manent residents in the neighborhood. It is intended also
to serve as a place for social gatherings and a repository for a
most interesting and valuable collection of curios and an-
tiquities loaned by Mr. C. B. Patterson. Contributions to this
fund may be sent to Miss Alice Drake, secretary of the Meta-
physical Library, 569 Fifth Ave., New York City.

MEMBERSHIP.—Any one subscribing $100 or more will
bacome a Life Member of The New Thought Alliance at Up-
land Farims. Annual membership, $2.00.

LIFE MEMBERS.

Mrs. Stanhope Phillips.
Mrs. Wilbur Fiske.
Mrs. R. Heber Newton.

Miss Elsie C. Lord.
Mrs. Ella H. Sturtevant.
Miss Elizabeth E. Rich.

An Alliance Club will be formed in New York this winter
that will continue the work so successfully begun at Upland

Farms.

Full information will shortly be sent to all members

of the School and will be given in the next issue of this maga-

zine.

Requests for information concerning membership, etc.,

may be addressed to the Secretary.

FINANCIAL STATEMENT.

RECEIPTS.
Contributions (miscellaneous).... $460 oo
Contrib'ns to Bldg. Fund { feneral 657 o0
Lecturers and Teachers .......... 172 43
Rents (farm-house, tents, and
POOMS) - covreccscncansacccannsnne 344 50

&\ui? Depygment ................

Google

EXPENSES.

Lecturers and Teachers.......... $186 66
Building --..cceciiciiiiiiiaiaiin, 212 79
Traveling ---.oocvveeeenannen eeees 88 37
Postage, Stationery, and Printing 25

Wages and Labor....cc..ovevnent. 281 so
Music Department ............... 121 35
Board an Lodging (guests, etc.) 171 38
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THE DAY OF RECONCILIATION.
BY HANNAH MORE KOHAUS.

With the ushering in of the new spiritual era, there should
come a day of reconciliation, not divergence. New ideas,
especially when originating in eternal Truth, should not rend
asunder hearts, households, nations, or religions. If there
is a knowledge that will conciliate, harmonize, and adjust,
rather than sever and alienate, it should now be called into
action.

Some of the presentations of this “Thought Beautiful” are
so hard, cold, and unnecessarily unsympathetic that frequently
many are repelled from investigation when otherwise they
would be attracted. Discretion and patience are needful in the
introduction of new ideas, especially when dealing with an
emotional, conservative, tradition-bound people. In view of
this fact the relation of denominational religions to the new
spiritual movement should be considered and their positions
adjusted.

Of those accepting the teachings of what is broadly classed
as the New Thought, many have come from the ranks of the
denominational relioions. This sten. until the teachino hecame
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ligions to this modern spiritual renascence are clearly and
justly defined. :

In the evolution of a planet, a race, or an individual, de-
nominational religions, taken colectively as spiritual teaching,
have their normal place. Inevitably there must be the seed be-
fore there can be the tree and its fruit. Then may not we safely
regard the system of religions, as a whole and in its incipient
purity, as the seed of this present revelation of Truth—that
seed in which have lain silently folded for ages the potentialities
and powers now being educed from its innermost recesses ?

In that wonderful seed, softly reposing and awaiting the
breaking open of its shell, was all that ever can be known when
fully revealed; and that is knowledge of God, of the Lord
God, of Jesus the Christ, of the Trinity, the Apostles’ Creed,
baptism, atonement, heaven, immortality, and every other as-
pect of religious teaching known to humanity. But in the seed
we have only had a glimpse of these—looking at the “letter,”
with its mist of intellectual confusion, instead of through the
transparent window of spiritual vision.

Should the seed be condemned and ignored because it is
not yet unfolded? By no means. Neither should the mighty
expanding tree issuing from it be rejected and denounced as
it puts forth what is involved in its nature, and after tasting
the rich fruits of which we shall hunger for more and more un-
til it is wholly transplanted in our own souls.

Those who possessed the seed before the tree’s growth have
lost nothing now that they have come into consciousness of its
possibilities. Hence, those trembling on the brink of investi-
gation, fearing lest they lose the old seed by laying hold upon
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it down from generation to generation, gradually obscuring its
pure light until it lost its clear radiance, now it is again a
living knowledge, a revealed.power, containing a practical
value and spiritual helpfulness, because reilluminated from be-
ginning to end.

The contents of the seed are as available as the tree. Its
massive trunk is the “embodiment” of all enduring things; its
far-reaching branches fill existence with all essential powers
for the soul’s needs; its leaves are indeed for the healing of the
nations, and its fruit the food for immortality. Its roots are
embedded in the Eternal; its life-sap is the omnipotent Force
of the Universe, and not a fraction of it is disregarded when put
in its right place. :

Therefore, the present new spiritual movement is certainly
the outgrowth from that valuable seed. It is something to
know that God is; it is more to know what is God, and that—
as Life, Love, Intelligence, Mind—God is interwoven with
every fiber of man’s being. It is much to know that there is the
Lord God of the Old Testament and Jesus Christ of the New;
but it is more to know that Jesus Christ is the actualization of
the Lord God, and as such the virtual possibility of every in-
dividual being. It is of value to know there are the Trinity,
Atonement, Immortality, and other well-known features of re-
ligious systems, but it is of far greater worth to know what
these are in their fullest meaning, how they are peculiarly re-
lated to each one of us, and how to make them available now
and here.

Who would not rather pluck and eat the life-giving, health-
producing, joy-securing fruit from the tree than to stand gas-
ing at and blindly adoring the seed? “Ye men of Galilee!
Why stand ye here gazing [only] into heaven?” Fear not to
take another step forward and get up into the blessed abode
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serviceable the truths already in them. We should not lose
stght of nor faith in the Jesus Christ in whom we have believed
and trusted, but generate one like unto him within ourselves;
“for,” as Paul declares, “of His fulness have ye all received,
and grace for grace.”” Thus we can practically reconcile the
former and the present for ourselves to-day, and for the gener-
ations yet unborn. “Reconciliation” is the white flag thrown
upon the breeze by the strong hands of thosé who watch and
wait ever for unity, love, and peace to triumph.

HANNAH MORE KOHAUS: A BIOGRAPHIC
SKETCH.

BY CHARLES BRODIE PATTERSON,

Hannah More Kohaus, writing from London in reference
to her article, which is published in conjunction with this
sketch, says: “So many with whom I have come in contact here
are restless and ill at ease in the churches—so weary of the
‘old’ yet fearing to investigate the ‘new,” owing to its seeming
departure—that I have been wanting to write an article on
this subject ever since I have been here.”

Mrs. Kohaus is peculiarly fitted for work among those who
revere the Church and yet are becoming conscious of a lack in
the pulpit’s presentation of the Truth, for her early years were
spent in active church work in the atmosphere of denomination-
alism, she having been the daughter of a clergyman. It was
while she was giving of her strength in order to help along the
work in the various departments of her church that she lost
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heard of Ursula N. Gestefeld, she appealed to her for assistance,
and, as Mrs. Kohaus expresses it, “In a short time I had not
only the restoration of my health, but what has proved to be of
infinitely greater value—the awakening of my soul and the
opening of my perception: characteristic features that invari-
ably follow the work of this enlightened woman.” Mrs. Ko-
haus is one of the many who gratefully acknowledge the virile
work of Mrs. Gestefeld; and, as she has studied either by
means of oral instruction or books with all the Mental Science
teachers of any note, she feels that her appreciation is founded
on knowledge, and she states that in her estimation Mrs. Geste-
feld excels all others in point of logic, clearness, rationality,
practicality, and common sense.

After six years of earnest study and practise, those who
needed help began to turn to Mrs. Kohaus, the numbers in-
creasing slowly till she was conducting classes of some size in
Chicago and adjacent cities. She was occupied in this way for
three years, when the Truth Students’ Association of Chicago
engaged her to teach under their auspices. It was during her
work in connection with this association that the Exodus So-
ciety was organized under the management of Mrs. Gestefeld,
and shortly after its inception Mrs. Kohaus received a call to
become an associate teacher in the society.

Four busy years were spent in this work, when in the sum-
mer of 1901 a call from London led Mrs. Kohaus to resign her
position and take up the work awaiting her in the great British
metropolis. Her statement in regard to the conditions in
England will be of interest to MIND’s readers:

~ “I find the outlook in this country with reference to the
work very encouraging. The people, although circumspect
and conservative, are very intelligent and receptive on spir-

itual lines. Those with whom I have come in contact are so
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!
who may stand by and help it through its travail. Not a few

of the leading clergy are with us in a quiet way, and some of
the progressive physicians have their eyes turned in our direc-
tion. The antagonism of the masses is weakening, and I
think ere long this movement will have a large field and a fair
fight in the British Isles.”

Mrs. Kohaus had been a writer on other lines before coming
into the New Thought, and since that time she has devoted her
pen to the promulgation of the Truth that has done so much
for her. Her first book on this subject, entitled “Between the
Lines,” published in 1897, is an attempt to elucidate the more
abstruse and mystical presentations of Mental Science.
Among other good things that might be culled from its pages
we select the following:

“Because of a man’s capacity to think, which is the eternal and insep-
arable connection between mankind and God, no matter how far away
from his true home—his real godlike consciousness—he may wander,
no matter how ignorant he may be of his divine nature, he can never
for one moment be severed from God or his fellow-men. But Deity
and the universal brotherhocd remain unknown to him so long as he
neglects to use rightly his power to think—the one talent that enfolds all
others and is bestowed alike upon every individual being, irrespective
of birth, race, nationality, color, or environment. To know "of this
God-given power and its unlimited and inestimable value is doubtless
the most important lesson one can learn.”

A small book containing thoughts for each day in the year
was published under the suggestive title of “Blossoms of Uni-
versal Truth,” the author’s effort being to simplify the good
news and bring it practically into daily use.

A Divine Science Hymn-Book was Mrs. Kohaus’s next
work, after which she wrote “Soul Fragrance,” a book of
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And turned the night to day complete;
Three simple words, but oh! how sweet—
Love faileth never!

“Aye, suns may rise but suns will set;
The dearest earthly ones forget;
The bravest heart may change or fall,
But love, God-love, endures through all—
All times; all states; 'twill never cease,
O words enfraught with heavenly peace—
Love faileth never!
“So near, it could not closer be;
Near as myself it is to me;
Mine to avail for every need,
In every path to guide and lead;
Always at hand, unvarying, too—
O words most beautiful and true—
Love faileth never!

“Imprinted where my eyes can sce;

Engraven on my memory,

Burned deep within my soul, I hold

These words with power so manifold;

‘That wrapped me in a close embrace,

Like child and Father face to face—
Love faileth neverl”

Mrs. Kohaus has also written two booklets, ‘“Remedies of
the Great Physician” and “Fruit from the Tree of Life;” and
her latest work, “The Science of Sciences,” published in 1901,
is a book somewhat on the line of her first publication. Here
once more the author brings out forcibly the responsibility that
we each bear because of our great gift of thinking:

“It is as impossible to cease thinking as to cease living. We had
better learn how to think in unison with the Infinite, for if we must

live forever we must think forever, and would do well to heed Paul’s in-
iunction. ‘I.et thic mind be in von that was in Christ Tesus! . . . The
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by Mrs. Kohaus: “We will never gain the freedom of the Sons
of God ourselves until we give every other Son of God his
liberty as such. Each in his appointed time will do his own
work. We may and should help, but we should not push.”

Since last October Mrs. Kohaus has been occupied in her
threefold work of teaching, lecturing, and healing, and she
feels confident that, although the movement is still in its in-
fancy, it has a bright future; and certainly her earnest efforts
should and will bring forth a plentiful harvest.

PP PP PPl

A LETTER written sixty-one years ago brings forcibly to view
the change in medical practise that has occurred during that
period. The writer was the nine-year-old daughter of a clergy-
man, and she describes how the doctors dealt with her father in a
case of sore throat. First they bled him, the next day they gave
him calomel and jalap, and the third day they dosed him with a
powerful emetic. The effect upon the good clergyman is shown
in a letter from him dwelling upon the unsatisfactory state of his
spiritual condition and rejoicing that life is short, so that the end
at the most will soon come. There is unconscious humor in the
apparent absence of any suspicion that the doctors had anything
to do with his state of spiritual gloom. As he lived forty-five
years longer and to the age of eighty-five, it is apparent that he
had a constitution that was too much even for the old-school
doctors.—Chicago Journal.

9P P PurusPuls

LivE; make no complaints.
Complaining is death.

Eat, drink, but taste nothing—
To taste is degeneracy.

To what end, then, is life?
That man grow, as an infant.
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SYMBOLISM AS A SOURCE OF METAPHYSICAL
KNOWLEDGE.

BY THE REV. ADOLPH ROEDER.

Symbolism is usually interpreted along either historic
or literal lines, and many students rest content with an in-
terpretation of a myth or a symbolic narrative that makes it
a sun myth, or a moon myth, or a creative myth. Although
these conclusions are perfectly legitimate and true, yet they
in no case go far enough. Though it is quite true that all
language, all symbolism, all mythology is open to a Nature
interpretation, yet this fact does not exclude the twin fact
that it i1s also subject to a mental or spiritual interpretation.
It is well known that the sentence, “I see the tree,” involves
a literal or Nature interpretation for the word “I see”; while
the sentence, “I fail to see your meaning,” involves a men-
tal interpretation for the same word. The sentence, “The lime
has a bitter taste,” uses the word taste according to its Na-
ture interpretation; but the sentence, “He is a man of artistic
tastes,” employs it according to its spirit interpretation. The
sentence, ‘“The Kaffir worships his idol,” and the sentence,
“This painter makes his art his idol,” give the word tdol
its dual meaning. '

Language may be said to be full of imagery that has both
a natural and a spiritual meaning; and what is true of single
words is equally true of a series of words or narrations.
A symbol—a story, an allegory, a fairy tale, 2 myth—in-
volves not only a natural or historic meaning, but also a

‘ment@;@mg]se: a description of mind—Ilife,
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factor of the association of animals and human beings. After
a careful investigation of the various stories involving this
association, they are readily classified into four classes: One
in which the hero of the fairy tale sets forth and presently
finds animals in distress, and renders them a certain service
that in the near future they return to him; a second in which
the animal is associated with the man or the deity, as is the
case when the classics speak of the peacock as “sacred” to
Venus, or the owl to Minerva, or when Christian mythology
speaks of a certain animal as being associated with one or
the other of the Gospel writers; a third, when man is turned
into an animal—usually to be restored to the human form,
when the story comes to a close; and the fourth is a still
more intimate association of animal and man by the actual
combination of the two in a composite figure. These more
complex figures are known to the student of classic liter-
aturé as the Sphinx, a combination of man and lion; as the
Centaur, a combination of man and horse; as the Dragon,
a combination of man and fish; and as a winged Bull, a
combination of man and bull. And in Egyptian mythology
there are frequent combinations of man and bird, man and
ram, man and jackal, and so forth.

It is evident in all these cases that the myth-making ele-
ment of Race-Consciousness realizes the more or less intimate
association of human and animal traits in man; for man has
an animal side as well as a human side. Sleep and food and
shelter are called for on the part of the animal side, and
its outbreaks of rage and fear in war or panic are distressinelv
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sists in the fact that the varied forms of combination tell the
Race’s thought on the subject and the conclusions to which
its ripest thought has led. '

Comparative study in symbolism, as in all other branches
of human intelligence, produces the most satisfactory results
—not only in the demonstration of general principles, but
also in any one branch or topic. Thus comparative analysis
of a series of similar stories soon reveals a number of “com-
mon factors,” and valuable lessons are to be derived from
careful study of such “common factors.” There is an entire
series of factors common to hundreds of stories, myths, and
legends. There is, for instance, a “Twin Brother” or “Two
Brother’” idea, and to the mind of the reader a few of the
more prominent ones will readily occur: Romulus and Remus,
Hengist and Horsa, Fafnir and Fasolt, Alberich and Mime,
Castor and Pollux, Jacob and Esau, Cain and Abel, Moses
and Aaron. I have purposely taken the names from various
localities and various symbologies, to impress upon the stu-
dent the widespread presence of the features here called ‘“‘ com-
mon factors” of symbolism; and the reader immediately notes
that in all of these stories there is an element showing the
superiority of the one over the other—for Romulus kills Remus,
Fafnir kills Fasolt, Cain kills Abel, Alberich is instrumental
in bringing about the death of Mime, Jacob attains superior-
ity over Esau, Castor lives when Pollux is dead, and wice
versa; and so there is always an element of struggle and of
the ascendency of one brother over the other.

No symbolic version more true to the relation of Nature
to spirit, of matter to mipd, of the natural man to the spir-
itual man. could he devised than this “Twin Brother” idea,
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Microcosm and the Macrocosm : the little world and the large
world, the younger brother and the elder brother, the “little”
brother and the “big” brother. In the “Two Brother” or
“Twin Brother” stories told among all peoples, the Race has
recorded its various solutions of the question: “In what rela-
tion does matter stand to mind, and mind to matter?”

To these two ‘“‘common factors’” there may be added an
almost infinite number of others. Throughout the vast The-
saurus of ancient lore are scattered the ideas of a “captive
maiden” ; of those that sleep—the “sleeping beauty,” Briar-
rose, Brunhilda, Barbarossa, Rip Van Winkle, the Seven
Sleepers of Ephesus; of the Life Token idea—the something
at the center of a story about which the destinies of all con-
cerned seem to revolve (the Holy Grail, the Ring of the
Nibelung, the Ark of the Covenant, etc.); of the journey,
or pilgrimage—the wanderings of the hero in the fairy tale,
the wanderings of the Jews, of the returning Ulysses, of the
Greeks, of the Christ, and of the Buddh. And so, almost
infinitely, factor crowds upon factor.

The careful student of symbology sees in these stories, so
similarly told among the peoples and nations, the effort of
the Race-Mind to solve the problem of Life, of Mind and
Matter, of the two natures of man, of the center and focal
point of life, of the experiences of Life’s pilgrimage, and all
the thousand and one facts and factors that go to make up
a human life.

L o o
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THE GREATNESS OF ART.*
BY F. W. RUCKSTUHL.

It would seem almost useless at this stage of the world’s
progress to discuss art in public, such is the amazing differ-
ence of opinion about what is a really great work of art. But,
since all our intellectual life is made up largely of reworking
old thought into new forms, the merest drivel about art, if seri-
ous drivel, must be interesting. For, in the last analysis, the
two most respectable things in life are Love and Art.

There is a universal desire to know the superlative of
everything in life, especially in art; and, no matter how futile
it may seem to seek a fixed standard by which any work of art
may be judged, men are ever bent on finding such a standard.
Therefore, any serious discussion of art, having in view the
finding of such a standard, must be instructive.

When at thirty-two I arrived at Paris to study the technical
side of sculpture, I soon found such a variety of schools, fads,
and “isms” that I was bewildered. There were Realism and
Impressionism, Idealism and Materialism, Plain-airists and
Rembrandtists, etc. There were those who said Velasquez was
the only Painter and Falguiere the only Sculptor, and others
that Bouguereau and Dubois were the only ones who followed
the true path. To find for myself a standard amidst this laby-
rinth of systems, therefore, became my first task.

Before going to Paris I had twenty years of solid study
back of me, and I arrived there with a half-fixed point of view.
After three years more of study and interrogation of some of
the greatest artists there, my point of view became fixed, and 1
hav{_f;gyerg{'@vered since. Two years ago, afteritwelve years
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more of reflection, I succeeded in reducing my point of view to
a formula. That formula is as follows: Every human work
made with the purpose of stirring human emotion is a work of
art, and a work of art is great in ratio of its power of stirring
the highest emotions of the largest number of cultured people
for the longest period of time.

Practically speaking, we are made up of a body, a mind,
and a soul. We exist in the body but really /ive in the soul, the
mind being a mere tool of the soul. The really important thing
in man is the soul, not the mind: what we feel, not what we
think. In short, man is above a savage in ratio of his hunger
for emotional activity of the highest kind and his capacity for
experiencing such emotion. The query now is, What is an
emotion; and which are the highest emotions of the soul ?

There is a vast difference between a feeling and an emo-
tion. A feeling is that which concentrates us upon ourselves
and keeps us imprisoned within ourselves—such as sadness,
remorse, envy, vanity. An emotion is that which takes us
away from ourselves and lifts us toward the Infinite—as joy,
reverence, wonder, awe. There are, roughly speaking, two
classes of emotions—intellectual and spiritual. The intellectual
emotions are serenity, wonder, laughter, sympathy. The spirit-
ual emotions are joy, reverence, awe, adoration. Hope is the
lowest emotion because it contains a large element of self-inter-
est. Adoration is the highest emotion. It is so because it takes
us absolutely away from ourselves. Adoration is that state of
being in which we have given ourselves in spirit, to some per-
son, or cause, or thing, so completely that all desire of self has
been lulled to sleep and the soul feels transfigured and released
from earthly bondage, and, if only for a moment, mounts
toward the empyrean and makes us feel we are nearer the
Infinite.
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comes the Musician, then the Architect, then the Sculptor, then
the Painter, and then the Prose-writer.

One of the astonishing things that met me in Paris, when
first I arrived there, was the contempt of many of the Ameri-
can artists for the old masters and their extravagant admira-
tion for the modern works in the Luxemburg. However, a few
of these young artists, as soon as they had learned enough of
the technical tricks necessary to entitle them to call themselves
good painters, could hardly be induced to waste much time
away from the old masters in the Louvre. For there they found
something higher than mere technical tricks. They found
grand conceptions full of lofty thought and ennobling senti-
ments. The same was true of the sculptors.

Now, there is abroad also in this country a tendency to talk
and work in all art from the standpoint of “Art for Art’s
sake.” In other words, those who preach art for art’s sake
claim that it makes no difference what the subject is in a work
of art; but that so long as a work of art is well done technically
it is great. A prominent New York painter lately said that “if
one could properly paint a howling dog with a tin can tied to
his tail it would be a masterpiece.” To me this is the most
vicious standpoint possible for an artist to take. And I proph-
esy that so long as it prevails in this country so long will
American Art remain on a level of mediocrity. And if I am
here to-day at all, it is that here I might do my share to protest
against this material point of view.

The chief argument of the art-for-art’s-sake school is that
it is the function of a work to “charm.” I agree that to charm
is one of the great functions of art. But I claim that it is the
function of art to amuse, to interest, to instruct, to soothe, to
inspire as well as to charm. But after all the highest function
of art. from a drama to a cathedral from an oration to a statue,
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earth there is a universal agreement, by instinct, as to what is
superlatively beautiful in many things. Shakespeare says,
truly, “One touch of Nature makes the whole world kin.”

If you go to the Musee Guinet, the museum of religions in
Paris, and study the different statues of the gods and god-
desses and the different types of beauty, male and female, used
by the different nations, all over the world, to express their
ideal as to what is an adorable head of a god, you will find that,
in general, the features, independent of the head-dress, ap-
proach more or less the Greek classic.

In China there are all kinds of noses, for example. But no
Chinaman will ever put on the head of any god or goddess,
that is to be adored, anything but a straight or a slightly aqui-
line nose. The same is true of the Hindu, the Siamese, and the
Japanese. You will find also that those women who are uni-
versally considered beautiful—and there are such—approach
closely the classic type: thus proving that the classic is the real
beauty, the universal standard by which all beauty is and must
be judged. And no female head can possibly be called truly
beautiful that does not closely approach the best classic type.
That is not my personal opinion merely—it is a law of
Nature.

What all men long to have is a practical standard by which
to measure any work of art. Let us see if I can give you such a
measure, based on my point of view. The highest standard of
art is that based on an equation of all standards; and that is
Power. The elements of artistic powers are six: Conception,
Expression, Composition, Drawing, Color, Technique. Of
these the most important is the element of Conception: first,
the originality of the concepticn, and second, but above all, the
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that religion—that is, the desire to find and adore God, or the
Good—is the everlasting longing of the soul. It is the chief
nccupation of the race. Therefore, without more words, I as-
sert that religious art is the highest of all forms of art; for it
deals with the loftiest interests of mankind and gives the
largest scope for the exercise of the highest intellectual and
spiritual faculties of man.

The next highest class is Ethical Art—that in which an
effort is made to influence men to higher conduct, like Fal-
guiere’s grand statue of St. Vincent de Paul, Rude’s glorious
bas-relief of the “Marseillaise” on the Avenue de Triomphe at
Paris, and Couture’s sublime picture of the ‘“Decadence of
Rome.” |

The next highest is Allegorical Art. It is almost equally
high with ethical art, and offers almost as much opportunity as
religious art for lifting mankind to the realms of poetry. But
it is particularly fitted to stimulate the hope and best ambitions
of men, or to soothe them in sadness and nerve them through
the trials of life.

Then follow Historical Art, Landscape Art, Portrait Art,
Genre Art, then Still-life Art, which is the lowest form.

The second most important element of art power is Ex-
pression. The end of all technical effort in art is to express
life. The more any work of art pulsates with life the more
does it thrill us. If the life is merely material in form, it
charms the mind; if it is spiritual, it stirs the soul. Now, it is
difficult enough to express real life; but to express ideal life is
still more difficult. To carve a head of a god like the Jupiter
Otricoli, or draw such a head as Leonardo’s Christ, is the high-
est manifestation of artistic power of expression; for in these
heads the great artists realize for us godlike or transfigured
life.

Composition is the next most important element of art
nowér, L)ﬁg{ﬁig enbiect volumes have heen writtén! " The ele-
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are all sorts of rules. But there are a few laws of composition
that may be applied to every work of art. For example:

(1) All meaningless things in a composition are bad.

(2) All the parts of a composition must be subordinate to
its main purpose. Thus in a statue the eyes are the most im-
portant, and anything that hinders the mind from rapidly going
to the eyes is bad.

All parts of a composition must lead the eye to, and aid, the
main part. Anything that fails in this is useless—therefore
bad.

The arrangement of lines and masses of forms is the object
of composition. On this arrangement depends most of the
beauty in any work of art, and too much stress cannot be laid
upon this point. So true is this that the art-for-art’s-sake
people find in this one of their strongest arguments. However,
Raphael composed a number of Madonnas, even more beauti-
ful in composition than his “Sistine Madonna,” but, lacking a
child that looks as if it might have been the real young son of
God, they fall into the second class in spite of their composition
being finer than the “Sistine Madonna:” thus proving that Ex-
pression is higher than Composition.  There are horizontal,
perpendicular, circular, oval, and elliptical compositions. But
the greatest element of composition is the Pyramidal. The
muscles of our eye are so arranged that of all the forms of
Nature a pine tree, a cone mountain, or a pyramid gives us
the greatest visual pleasure and most powerfully lifts us up-
ward; and all the greatest works of plastic and graphic art are
pyramidal in composition.

After composition comes Drawing in importance.  There
are many kinds of drawing. Some men draw in a manner so
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Color comes next in importance, in my judgment. Ra-
phael’s “Transfiguration” is not as beautiful in an engraving
as in the original. But if we lost the original and retained a
good photograph we would still say it was a great picture.

The art-for-art’s-sake people make a fetish of color. Be-
cause tone and color are the greatest technical difficulties in
painting, when a young artist sees another who easily sur-
mounts these difficulties he falls down and worships and calls
the brilliant technician a great master. Later in life, when he
has new perceptions and grander ideals, he will know that color
is not of supreme importance.

The least important element in a work of art is Technique.
The question arises at once, What is technique? Technique
in sculpture means the modeling of the surface in a peculiar
and personal manner, and the leaving of certain kinds of dabs,
strips, or scratches or thumb-marks, supposed to be interesting
in color, in light and shade. Technique in poetry means the
choice and arrangement in a peculiar, personal way of certain
kinds of words, meters, and rhymes. Technique in painting
is the manner or trick of putting on color in one way or an-
other.

When a work shows a strong, simple but effective tech-
nique, charming color, and fine drawing, but is defective in
every other way, it has already a claim on our profound re-
spect. But it drops in the scale of excellence just in ratio of its
being weak in one or more of those six elements of artistic
power I have named. Per contra: That work of art which
shows the sublimest Conception, the greatest Expression of
life, the finest Composition, the most virile Drawing, the most
charming Color, and the most effective Technique, is the great-
est work of art in the world. This is a practical working
medsure. By this measure we can judge every work of art, no
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may. For, as Goethe says: “The artist, make what contortion
soever he will, can bring forth only his own individuality.”
Whatever the personal character of an artist may be, it will in-
evitably show itself in his work. If he starts out with a lofty
- purpose his work will show it. If his soul degenerates his
work will degenerate also. Falguiere was an example; Troyon
also; and there are others.

Modest, reverent endeavor to enrich the world with a sub-
lime creation is the first mark of a supreme artist. = Second-
class men do not know this; hence, we are forced to endure
oceans of mediocrity, most of it addressed merely to the mind.
For in the long run of years all works of art addressed to the
mind alone—the mere valet of the soul—will surely be rele-
gated to that large lumber-room where we gather the curios of
our national art life.

Do not imagine I am a pessimist, or in despair. The fe-
cundity of the American mind is so great that it astonishes the
world. It will be so in art. It is now merely a question as to
which path we shall choose; for not all poetry is dead. And
we already see the aurora of a time when our fair land will be
the home of a grand art.  But, in order to insure and hasten
that epoch, I would teach an art philosophy of the highest kind
in every school: not to make more artists, but fewer and
greater, and to give to every citizen the key to the world of art
and to teach him what is really great in art. Unless we ad-
just the national conscience in harmony with the loftiest ideals
we cannot expect the appearance of great genius in our art;
for a nation obtains exactly that which it prays for—most
surely without fail.

Let us, therefore, “hitch our wagon to a star’”! Let us
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WHO IS MY NEIGHBOR?
BY EVA C. DIX.

‘The New Thought professes to be purely a religion of Love.
May we not, therefore, reasonably expect to find among its ex-
ponents a greater measure of the spirit of inclusiveness than
has seemed hitherto to characterize the forms of religion most
commonly taught and professed? = Many who hate tyranny
and oppression in all their forms find themselves looking with
renewed hope to this increasing agency of good for evidences
of that much-needed consideration for our humbler fellow-
creatures which will tend to the amelioration of their present
sad condition. If “Love is All,” surely the patient, silent
millions daily sacrificed in every conceivable way, in order that
man may prove himself the fittest to survive, ought to begin
soon to come into their inheritance, and to share some portion
of the blessings that man—with an arrogance ill adapted to
his character as a spiritual being, a child of God, and wholly at
variance with the nature of the “spiritual image and likeness of
God”’—has always shamefully, or shamelessly, monopolized.

The religions of the earth have too long taught the suprem-
acy of man—the necessity of his happiness at whatever cost
to these innocent ones, sharing in common with him the breath
of life, with its essential capacity for pain and pleasure in vary-
ing degree. If “Life is God,” can we safely continue to place
so small a value on any manifestation of that life, even though
it he seeminolv but a temnorarv nhace? The virtue of loving
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familiar, commonly called wild—and the various denizens of
stream and ocean, are no less our “neighbors’ than are the man
and his family across the street. God’s sunshine and showers
fall equally on the tares and the wheat of His harvest field;
man’s love alone is stinted and apportioned, and while it so
continues we shall have the tares. The savage nature in man
and beast is the result, the outward manifestation, of our lim-
ited comprehension, and consequent limited reflection, of the
Allness of Love.

The universal language, Love, will alone enable us to ap-
preciate the possible intelligence of a creature unrelated to us
by ties of language and outward form. Some one has truly
said, “If you can’t understand a man’s ignorance, account your-
self ignorant of his understanding;”’ which spirit of magna-
nimity should not be limited to our dealings with man.

Evolution—which, after all, is purely spiritual—will ad-
vance more rapidly when we forsake forever the ancient meth-
ods of “dominion,” which means the suppression of those seem-
ingly behind us in the race. The human “race” should mean
much more than a race for place and power. “Family” seems
a more appropriate term for the heirs of the kingdom of
heaven.

There is a beautiful text in Isaiah: “To give unto them
beauty for ashes, the oil of joy for mourning, the garment of
praise for the spirit of heaviness.” In its common accepta-
tion and application, however (‘“‘them” being interpreted to
mean the human family alone), how wofully it is shorn of its
full glory! The mere form of the beautiful promise is retained,
while its soul is sacrificed—because our idea of beauty and of
joy is so imperfect, so superficial. The bird is deprived of the
joy that is to him as real and intense as ours that the marks-
man’s vanity may receive a fresh impulse, or that his beauty
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God gave him. It was not given to us; therefore, we have no
more right to it than we have to steal it from the back of an-
other human being. We take what does not belong to us sim-
ply because we want it, and the creature thus deprived of his
rights has no redress—he falls a victim to our immature sense
of justice, our woful lack of imagination.

But the New Thought lays so much stress; not only on the
fact of our ability to do without material aids and adjuncts,
but the necessity of so doing, that we can but wonder to see so
many, even among its professed advocates, still clinging so
tenaciously to a mere custom, so barbarous, so distinctly un-
spiritual as is this adoming of the body with stolen finery.
How can any real joy be won at such a cost, or that be deemed
beauty which means the “ashes of desolation” to another
creature?

We are taught also that materia medica is not a real power
per se; that the drug has no specific, inherent properties to be
safely relied upon in man’s hour of need; that any proposition
to the contrary is simply a case of ‘“one belief casting out an-
other belief, into which science (understanding) does not en-
ter.” But the prevailing belief of hunger seems to be allowed
more reality than the belief of so-called disease, because it per-
sistently demands a material remedy—which, at the present
stage of the world’s progress, is not in itself a matter for cavil
or censure, save that materialism in its grossest and most cruel
form is calmly sanctioned to meet that demand. While requir-
- ing the selfish, awful, and unnecessary sacrifice of animal life
in order that the human family may be fed, are we not clinging
to quite as heathenish a custom as is dependence on drugs?
We believe that the smoking altars of sacrifice in the ancient
churchrepresent an ignorant superstxtlon w}uch in our day has
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Is it not a little suggestive of “straining out gnats,” this
denial of the existence of intrinsic qualities in a drug while
harboring the belief that the flesh of our four-footed friends
contains nutritive qualities essential to one’s physical well-
being : at one time denying the reality of physical needs and at
another giving them undue emphasis? Are many of us will-
ing to sacrifice the desire for good and savory things to eat,
and beautiful things to wear, involving in the procuring an in-
conceivable amount of animal suffering, in order to demon-
strate the omnipresence and omnipotence of Spirit? Is it
worse to seek the drug store for medicine for disease than the
butcher’s shop for a seeming prophylactic against disease? If
God (Good) is to be found in or through one agency, He can
be found through the other. However, He is the one and
only Agent in both cases.

That reasoning seems fallacious which says, “Rejoice al-
ways; God has given us richly all things to enjoy,” while nar-
rowly interpreted to mean the adornment of the person with
seal-skin and ermine, humming-birds and egrets (like the sav-
ages), together with the sacrifice of the whole gamut of ani-
mal life, from roasted ox to robins’ and peacocks’ tongues, for
no nobler purpose than the gratification of the palate and the
so-called benefit of the inner man. Only chemical changes can -
be superinduced by the introduction into the human body of
that form of material substance known as animal food; but if
morphine, ether, and belladonna have no use and no character-
istics save what mere belief gives them, of what use are the
especial carbons, fibrins, and phosphates in the animal carcass?
If flesh food is necessary for the production and maintenance
of strength in the man, why is it not equally so for the horse or
the ox, whose body so closely resembles man’s in its constituent
eleme(thsL?j ghg strength of these animals is seen tobe-wholly
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relief and cure of that especial form of dis-ease, or inharmony,
called hunger. '

Now, it is only because man’s ingenuity has contrived many
means of concealing all painful suggestion of the gruesome pre-
paratory details inseparable from the final production of the
toothsome and savory meat-viand, as we know it, that flesh-
food has come to be so universal. If we were obliged to wit-
ness but a small part of the agony and horror incidental to the
loathsome business, or to kill even one creature ourselves, most
of us would not only lose our present relish for such unnatural
food, but we would hesitate to condemn any man to such a
life of slavery in our stead. But such is the demoralizing
influence of custom, tradition, and ‘“‘belief”’ that the last ac-
quisition of the culinary art that tends most successfully to
obliterate all traces of those distressing details, which should
be so fraught with meaning to all calling themselves thought-
ful and humane, is hailed with unfeigned delight; while the
comfortable doctrine that God has given man “dominion over
the whole earth” is accepted with a most savage literalness.

The evil that lurks beneath the ingenuity of the cook is,
as some believe, of quite as subtle and insidious a nature as
that of the chemist’s laboratory. “Let love be without dis-
simulation;” and if we are learning to live without one form
of false support, why not realize that there are many others
that require our serious attention, and that we must lay by
if we are really to talk about a religion that expresses the
“seamless garment”?

The pleasures of savory eating, and the luxuries and
changes of fashion and dress, are simply distractions to divert
the thought from absorption in the realities of life. They con-
sume much valuable time that might be better spent in countless
ways for the good of our fellow-men, and the silent races now
SO pmeﬁl_}l't?ppgfesed:‘ They are all snares of the “temptet:,”
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precept, must remain sadly inadequate and inefficient. Paul
said, “I die daily;” and unless we also are hastening the death
of these errors, instead of demanding that millions of God’s
creatures die daily in order that we may live, we have no
right to rejoice. The time for rejoicing will come, like all
other good things, when we are ready for it—when universal
happiness reigns, and the word “kill’ has no longer place
nor meaning in the language of the earth.

IN general it may be said that cheerful, happy emotions aug-
ment constructive, life-producing changes in the body, while sad
and unpleasant emotions do just the opposite. Happy feelings
create energy and make one feel like exerting one’s self; grief or
depression of spirits incapacitates one for effort. Thus one may
be the builder not only of one’s own brain but of one’s own char-
acter. It is all a matter of developing the cells of the mind ma-
chine. By the exercise of generosity one becomes more generous,
and so it is likewise with other good impulses. Every good action
makes one better, and every bad action does just the opposite.
Our mental and moral selves are of our own construction, and to
know how to build them rightly we must understand something
of the true psychology, which I have called the Mind Art.—Prof.
Elmer Gates.

P PuPerPrePuPure

LET everything turn upside down, not merely about us, but
within us; let the soul be sad or gay, in sweetness or bitterness, at
peace or in trouble, in light or darkness, temptation or repose,
gratified or displeased; let the sun burn us or the dew refresh us:
we must rest with eyes fixed upon the will of God, our one sov-
ereign Good.—S't. Francis de Sales.

No ONE can cherish an ideal, and devote himself to its realiza-
tion from ye]ar to year, and strive and struggle and make sacri-
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OUR HOME.
BY M. G. T. STEMPEL,

The more I live, more truly do I feel that earth is but a
stopping-place.

Where we must learn and learn,

To which we oft return—

That ’tis not Home.

Here must we roam,

Now in the valleys that are flower-spread,

Now on the mountain-tops where all seems dead,

Now on the ocean, lone with cloud and wave,

Now in a cradle and now in a grave.

This is not Home! This is no place of peace, where we
may our whole being rest.

It is a battle-ground

Where we must bleed and wound;

Tis not sweet Home.

Oft in our gloam

We stoop and try our very best to hear

A note that whispers of this Home so dear.

Alas! even the fondest mother-arms

Cannot protect us.from the earth alarms.

Sometimes a note we try to hear comes to us in a human
voice beloved,

A voice that whispers low:

“Dear one, I love you so!”

"Tis almost Home—

Our longed-for Home!
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But time goes on; we love; we give; we take;

We have some days of joy, then sorrows make

Our lives so dry. We’ve sunshine and we’ve shade,
Then from our hearts the note of hope doth fade.

Ye souls that have gone homeless thro’ this world—have
bled your victims, felt your wounds,

Have loved and hoped and sighed

Until your bodies died,

Have you found Home—

The longed-for Home?

Have you found joy that ends not in a sigh?

Have you found love that will not faint and die?

Is memory hushed, or past things naught to you?

Have you the peace that rests you through and through?

“In this great Universe things dual are,” a voice within
here answers me;

“There’s day and there is night,

There’s wrong and there is right;

When you get Home—

(For you’ll get Home),

You'll find the love that you have longed for here;

You'll find the joy not followed by the tear.

You each must have the things for which you pray—

This place called ‘Home’ must be your own some day.”

SHADOWS.
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SELF-REALIZATION.
BY ADELLE WILLIAMS WRIGHT.

We talk much and read appreciatively of Self-realszation,
or the power of realizing our oneness with God and with one
another; yet it is only the superficial philosopher who does not
understand that partial realization only is possible to us upon
this limited plane of being. Complete realization would mean
that we were conscious of possessing all knowledge and all
power—that in every sense of the word we realized our iden-
tity with God. In a restricted sense only can we feel this one-
ness, although we know that there is no limit to our advance-
ment toward the perfect realization, and believe that the nearer
we approach it the greater is our power and our intuitive per-
ception of truth. Were it possible to attain complete realiza-
tion there would be nothing beyond—nothing to strive for.

There is no cause for discouragement in this thought. We
stand as yet only at the foothills, beyond which lie countless
mountain-peaks stretching away into infinite space. Ages of
earnest striving may not bring us to the last, but each one
that is conquered will bring its own reward in greater power,
added strength, new and grander revelations of the heights be-
yond, and inspire us with renewed hope and ever-increasing
aspirations. The things in store for us, even while we remain
here, are almost infinite in possibility. We know that we may
conquer, if we will, infirmity and disease of the physical body.
Even this is but partially understood as yet, and by a very

limited nortion nf the hiiman race.
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reptiles shall not only become innocuous but have no power to
attack us. Material food will not always be required to nour-
ish the body, and the desire for it will some time cease; thus
the struggle for existence will be greatly lessened, and the
force now expended in supplying animal wants may be given
to higher employments. Much less sleep will be required for
refreshment of the physical frame, but the psychologic value
of sleep will be appreciated and utilized for purposes of de-
velopment. People will not die of old age or disease, but will
pass out of the body only when their work shall lie in another
plane of existence.

The most remarkable progress may be looked for along the
line of psychologic development. Clairvoyance and clairaudi-
ence will become as common endowments as the gifts of see-
ing with eyes and hearing with ears. Already we are begin-
ning to triumph over the limitations of space, and the time will
come when we shall be able to communicate freely with in-
habitants of other worlds.

The “higher mediumship,” which all possess in a greater
or less degree, will be developed to such an extent that we can
at any time communicate with the great minds of the past, and
we shall be conscious that we walk and talk with God con-
tinually—as many indeed are to-day. We shall also, in a
- measure, triumph over time, and have the ability—perhaps
limited—to foresee events as well as to estimate probabilities.

But, while all of these and many other wonderful possi-
bilities are within the range of our vision, we must admit that
the power of realization seems at present to be much more
highly developed in some individuals than in others, even
among those who are seeking it. It is from this evident con-
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to realize this knowledge than others? May it not be because
in some this sense has been developed through many previous
incarnations, the result of these successive developments being
now manifest?

We constantly hear the question asked, “How can we attain
self-realization? It is beautiful philosophy, and we believe it
is true for many ; but it seems to be beyond our reach. Try as
we may, we cannot grasp it as applied to ourselves.” Now,
while such questioners may, as we have said, have been less
highly developed when their present life began, yet it is quite
possible for them to make very rapid progress when once the
light begins to break upon their path. Very often the trouble
seems to be that, although disclaiming all belief in a per-
sonal God, yet by the persistence of ideas imbibed in early life
it is difficult for them to rid themselves entirely of the effects
of such belief. They may be scarcely conscious of the fact,
yet whenever they hear the word “God” there is a vague no-
tion of something outside and apart from themselves.

It would be much better for such persons to discard the
word “God” entirely and substitute the term “Universal
Spirit” in its place. In fact, such a substitution, if universally
adopted, would be an improvement. This idea of infinite, all-
inclusive Spirit must be first appreciated before any further
steps toward realization can be taken. As soon as this is
fully grasped, let the following affirmation be constantly held
in mind:

“I am only a manifestation of infinite Spirit. I am not
something distinct or separate, but, like every other member of
the race, I am but one form in which this Spirit shows Itself.
This particular method of manifestation that I call ‘myself’ is
employed for a purpose, and as soon as that purpose is ac-
complished I shall cease to exist in my present form. Being
in ’Fn@L)f'i'|8{_this infinite Snirit. T mnst have chosen this
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real self that should have dominion over my apparent self, or
this physical body.”

With this affirmation will gradually grow upon us the
habit of seeing Self in all things,—of looking upon the physical
universe as but a reflection of ourselves,—and there will be
no difficulty in grasping the successive revelations of Truth
as they rise to the surface and become part of our conscious
knowledge. Look not to others for this knowledge, for it
exists within yourself. Neither should you attempt to thrust
upon others your own view of Truth until they are ready for
it. What is true for you to-day may not be true for them un-
. til to-morrow, while that which is true for them to-day may
not appeal to you until to-morrow; and indeed you may your-
self, in the light of future revelations, come to regard your
own views to-day as erroneous. Nevertheless, for yox and
to-day they are true.

But if the grand triumphs to which we have alluded are
actually possible of achievement during the few short years
passed upon this earth, what shall we say of those to be at-
tained in the infinity that lies ahead? There is nothing within
our present conception to which we may not aspire, and when
we have attained it there will still be eternal possibilities
ahead, still unlimited scope for endeavor, still the grand ideal
of which we can have no conception. And the great path that
reaches ever upward is called Self-realization, while the motive
power ever impelling us forward is Aspiration.

True aspiration is that intense longing for spiritual de-
velopment which exists in every human soul. Whether recog-
nized or not bv the individual. we cannot believe that anv are
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progress do our ideals become more beautiful and our aspira-
tions more exalted.

In every other path it would seem that man may reach the
limit of his desires. He may acquire riches until their ac-
cumulation has no further attraction for him. He may attain
fame in any field of labor until his ambition is satisfied and
adulation palls upon his ear; or he may rise to such a position
of influence and power that there are no more worlds to him
worth conquering. But in spiritual things no man was ever
satisfied.

We have said that there are some in whom aspiration is
still a latent force. A large portion of the human race is so
situated that the aspirations of the soul are never fully aroused.
In their narrow lives the opportunities for soul growth have
not appealed to them. And here, once more, we may find an
argument in favor of reincarnation. Of course, it cannot be
doubted that the future life will be one of continued progress
through trials and experiences; but these will differ in many
ways from those of earth life. If these mortal experiences
are necessary for some, are they not so for all? Or can we
suppose that we should find ourselves here at all if the same
results could have been reached without the experiences that
we encounter here?

Distasteful as the theory of reincarnation may be to many,
there are so many arguments in its favor that we cannot reject
it as improbable. But we may well leave speculation and
doubts upon this subject to those who have a taste for them,
since it is with the present incarnation that we are chiefly con-
cerned. Let us make the present life all that is possible—let
us approach the higher ideals as rapidly as we are able, and
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THE RATIONALE OF ASTROLOGY.
BY W. J. COLVILLE.

- With revived interest in all ancient sciences and specula-
tions, astrology has during recent years been brought promi-
nently into vogue—so much so that many respectable period-
icals in both hemispheres are devoted entirely to its interest.
Though many vagaries undoubtedly surround the subject,
there is much in it that cannot be gainsaid, as predictions
made by astrologers are constantly fulfilled; but it is often
difficult to determine how large a part is played by some
psychic perception in such prognostications.

To the student of antique lore, astrology is a fascinating
study, it being inextricably interwoven with the religions and
philosophies of all ancient peoples. The exact relation of
astronomy to astrology, according to experienced occultists who
presumably know whereof they speak, is that of the external
to the internal, or the physical to the psychical.

If this is a living universe, it is not difficult to imagine all
worlds and solar systems as instinct with vitality and peopled
by differing races of intelligent entities. This view is familiar
not only to students of ancient cosmogonies or cosmologies,
but to all who have read the romances of Camille Flammarion,
in which scientific statements are charmingly introduced into
romantic stories.

Medieval Europe witnessed the obscuration of the grand
old theories of the Chaldeans, Egyptians, Greeks, and other
historic peoples. and it is from the perversions of medievalism
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Holy Writ go far to prove that this misconception of natural
diversity was extant when Job and Isaiah were written, for in
both these Scriptural books we find a protest against a cor-
rupt idea of duality that had gained currency in the Baby-
lonian Empire and had affected to a degree contemporary Jew-
ish thought. The third chapter of Ecclesiastes contains the
best outline view of what genuine astrology teaches, for there
the Preacher tells us that God makes everything beautiful in
due season.

The modern reader who peruses a popular manual of astrol-
ogy is apt to be depressed with the erroneously gloomy view
taken of Nature’s contrasts by almost every writer who at-
tempts to explain the basis of the science of the Magi, but
it is possible clearly to explain various aspects of the planets
without ever introducing so disagreeable a term as “malefic,”
which is one of the nightmares of recent astrologic literature.

A simple guide to astrology should explain the significance
of the sun, moon, and the various planets, and also elucidate
the meaning of the twelve “houses,” or signs, of the zodiac.
The sun is regarded by esoteric astrologers as the great central
spiritual luminary—the abode of the guiding spirit of this
solar system; for, as the law of correspondence is universal,
the actual position of the literal sun in space and its relation
to the planets that revolve around it must be expressive of
the relation sustained by its spiritual inmost to the spiritual
selves of these planets. It is surely no more difficult to con-
ceive of several inhabited worlds than of one. Indeed, it
would be less easy for the contemplative mind to think of
this particular orb on which we dwell as alone sustaining
conscious, individualized life than to realize that Terra is but
one of God’s offspring and that all His other children are of
like nature with this earth.
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similar conclusion regarding mutual psychic consistency. We
must think of Neptune, Uranus, Saturn, Jupiter, Mars, Venus,
and Mercury as brothers and sisters of our planetary home,
and try to realize that we are living on one of several closely
interrelated spheres; our relations are therefore thoroughly in-
terdependent. We cannot be so much under as in the midst
of a great sea of interplanetary action and reaction; we are
consequently neither masters nor serfs, but comrades in a
community that embraces elder and younger (more and less
experienced) members. Though there are numberless suns
and systems in the universe, we have nothing to do directly
with any system outside our own, as we are inclosed in a
solar economy the leader of which is our own parent and
director, Sol.

In pure astrology, the sun always stands for the spiritual
center of our human commonwealth ; thus there is much mean-
ing in the old saying, “The wise man rules his stars; the fool
obeys them,” which is only the equivalent of the doctrine that
as we unfold our spiritual consciousness, which illumines our
reason and controls our passions, we become regnant over
circumstances that rule over all who are swayed by their own
inferior propensities.

Neptune stands for all tendencies to profound philosophic
research. Uranus denotes the advent of the unexpected, dis-
position to change, and love of intellectual novelties. Saturn
signifies love for things occult, penetration into mysteries, and
greater regard for scientific study than for accumulating earthly
riches. Jupiter suggests joviality, cheerfulness, and all ten-
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to eloquence. The moon is the figure of our entire sensuous
nature, and disposes toward high regard for all that is dis-
tinctively material. Such in brief are characteristic planetary
influences as they exist around and within us.

The twelve signs of the zodiac need to be considered in two
distinct relations—with reference to the time of day and time
of year; and unless we consider the “houses” in this dual man-
ner we shall often fail to interpret peculiarities in ourselves
and others when we attempt to handle the zodiacal key. Every
astrologic day begins at 6 A.M., and every astrologic night be-
gins at 6 p.M. The six day signs are: Aries, 6 to 8 A.M.; Tau-
rus, 8 to 10 A.M.; Gemini, 10 A.M. to 12 M.; Cancer, 12 M.
to 2 P.M.; Leo, 2 to 4 p.M.; Virgo, 4 to 6 p.M. The six night
signs are: Libra, 6 to 8 p.M. ; Scorpio, 8 to 10 P.M. ; Sagittarius,
10 P.M. to midnight; Capricorn, 12 to 2 A.M.; Aquarius, 2 to
4 A.M.; Pisces, 4 to 6 A.M.

It takes very little observation to confirm the theory that
the hour of birth gives a large clue to the peculiarities of the
nature. To simplify the doctrine as much as possible, we may
confine ourselves at first to mere reflection upon the influence
of morning vs. evening, and of midday vs, midnight, upon the
growth of vegetation and the tendencies of animals to sleep or
wakefulness, and then apply it to our own experiences.

The same twelve signs considered in the wider sweep of the
year stand thus: Aries, March 20; Taurus, April 20; Gemini,
May 21; Cancer, June 21; Leo, July 22; Virgo, August 22;
Libra, September 23; Scorpio, October 22; Sagittarius, No-
vember 22; Capricorn, December 21; Aquarius, January 21;
Pisces, February 21—each sign reigning till its successor is
in the ascendant. In trying to determine how great is the
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The qualities of the twelve signs may be broadly summar-
ized when we remember that the circle of the zodiac is de-
scribed in human form thus: Aries, head; Taurus, neck; Gem-
ini, shoulders, arms, and hands; Cancer, breast; Leo, heart;
Virgo, solar plexus; Libra, hips; Scorpio, generative system;
Sagittarius, thighs; Capricorn, knees; Aquarius, ankles ; Pisces,
feet.

It would be absurd to demand acceptance for astrology on
a merely theoretic base; but, as it is easy to collect birth dates
and compare peculiarities and careers of persons born at dif-
ferent periods, the theme is one that easily lends itself to im-
mediate investigation.

A much more intricate position of the practise of astrology
concerns the setting of a figure for a particular hour when an
enterprise is conceived or started, and in this branch of horary
astrology we need to observe two important rules: (1) We
must note the planetary positions when we are determined to
execute a certain plan, for these will show in the midst of what
influences the child of our intellect was conceived; and (2) we
must note the positions when we actually carried out our
project into material effect, that we may know in what astral
environment our mental offspring was brought forth.

Quite recently in England astrologers were busy casting
the horoscopes of Edward VIIL. and his consort, Alexandra,
and in determining the ascendant influences for the day origi-
nally fixed for their coronation—June 26, 19o2. Though little
diversity of opinion prevailed as to the position of the planets
at the time when the King and Queen were born, and it was
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It is necessary for all who peer into this question to keep
cool and remember always that though unseen influences do
certainly environ us, and that these are extremely varied, our
mission in this terrestrial school is to meet and vanquish dif-
ficulties—not to be conquered by them. @ We can no more
change the actual existence of planetary conditions than we
can prevent the occurrence of weather. We may foretell; but
how any weather affects us, be it psychical or physical, depends
very largely upon ourselves.

There is a wise middle course between two extremes, one of
which denies the existence of astral influences while the other
foolishly considers man as perpetually an underling. We shall
act most wisely when we give heed to that reasonable theosophy
which assures us we are all parts of a great system in which
every ego has a special part to play in the eternal drama of
illimitable being and existence; but, though we can but fulfil
our various destinies, we can learn to control our fate. Thus,
while external agencies press around us in obedience to a law
greater than our personal will or private choice, we who are
thus environed by the unseen as well as by the extremely evi-
dent may so learn to govern our own elements that from the
state of servant to that of master we shall, through mental and
spiritual evolution, assuredly ascend.

THE essence of prayer is reverent and trustful seeking, the
earnest desire, the upward look, and the confiding will. Whether
these take form in acts, in words, or in thought and feeling alone,
they are true prayer, and bring the answer and blessing of prayer.
—Samuel Longfellow.
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THE DISCIPLINE OF MEMORY.
BY GRACE BLANCHARD.

In the rudiments of learning we are impressed with the
possibilities of use. No fact is more faithfully inscribed, that
mankind may be benefited, than the one that treats of physical
development through habitual exercise. Recognition is due
this as a fundamental truth; yet this same truth rarely applies
to man’s mental development. Though memory is one of the
first faculties to be aroused in the mind, it is at the same time
one of the most neglected, which is the result of not having the
proper realization of the power centered in it; for this in
itself is a force almost without limitation.

The time was when a poor memory was granted the indul-
gence due to a deficiency, but to-day we find a defective mem-
ory the direct outcome of ignorance or indifference. The as-
sertion may be verified by recorded instances of so-called phe-
nomenal memories. The great botanist, Professor Asa Gray,
at once can recall the names of twenty-five thousand plants.
Ten thousand verses of the “Rig Veda” have been accurately
preserved in the memories of the Brahmans. Thousands of
Mohammedans, likewise, know the Koran word for word.
The same astonishing memory was displayed by Mozart in
music. We find in these specifications that phenomenal mem-
ories were the outgrowth of exertion, and were not great gifts
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the great strength of the root goes into it, maturity brings the
bud to a state of perfection. In this we have a common law of
Nature. The mental effort is governed by the same principle.
Desire is the great root that forces memory into a growth of
perfection ; though not from a half-hearted desire can we hope
for the fulfilment of our aspirations. The memory, like the
mind, becomes dwarfed by disuse; and only by the aid of con-
stant exercise can we make it the masterful faculty that Na-
ture intended it should be.

To entertain a clear conception of memory it is necessary
to compare it with our physical construction, that the differ-
ence may be manifest. The body is constantly renewing itself:
several complete transformations take place in the physical
mechanism during the average life; while the memory, in
creating for itself new proportions, loses nothing of the old.
Thus it is that impressions made upon this faculty in youth
are indelibly fixed. No greater gift was ever bestowed upon
the human family than these repositories in which to store
knowledge for coming years. No greater provision was ever
afforded man than this vast fund from which he may draw
without diminishing the supply.

It is generally conceded that the impressions received in
childhood are more lasting than those received in later years;
but this fact cannot be attributed to the failing of memory.
Youth is the state of enthusiasm. It is also one of absorbing
interest. It is the impressionable age, in which we find the
keenest susceptibilities. For this reason the child retains that
which would have passed readily in after years. The more
mature memory gives evidence of a lack of discipline; for life
does not continue to present incidents of such interest as to
claim the entire attention. The age of wonder passes, and
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follows the dictates of fancy. There must be within us a firm
resolution to extract from this faculty its greatest possibilities,
which is a privilege, not to impoverish, but to develop.

Recollection and memory, however closely allied, bear to
each other the relation of messenger and sovereign; for recol-
lection is but the messenger of memory. Nor is it at all times
a trustworthy one, for, though the many corridors of memory
be lined with material ready for immediate use, too often it is
that recollection becomes refractory and refuses to convey to
us the information most needed. In how many instances have .
we felt assured that there was stored in our memories that
which we could not on the instant reproduce! This is a fault
of laggard recollection, rather than of memory itself. The
full use of this wonderful faculty and its great treasury of
wealth must come to man only when he realizes that the power
lies within himself to claim it, if he wills, as his rightful
heritage.

When the last great vault was added to the United States
Treasury Department it was put into immediate use; more
space was needed in which to place the gold. But with man
the still more marvelous vault with which he is endowed re-
mains but partially occupied. So great is this mental capacity
that, though we add to it continuously, there still is ample
room. It is from this vast storehouse that the mind is en-
riched, and through it the mind is sustained. So necessary is
memory that it must lend to all the other faculties in order
that they can perform their natural functions; for they, in
themselves, are the dependents of memory, and all good issu-
ing from them must come from memory alone.
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meet the demands of the future, and, at the same time, trust
implicitly in its capacity to receive and distribute for every
present need. That we may receive the full benefit of memory
it must be susceptible, ready, and retentive—a condition that
is always within its possibility. The power to mold for him-
self this faculty into whatsoever he chooses is given to every
individual ; and it is due to memory that it be given full, com-
plete recognition, that it may return to us its unlimited
achievements. From this source comes one of the greatest
joys that belong to mortality ; and only the loss of memory can
bring mankind to a proper realization of its worth. To be
deprived of this possession would be to leave destitute the
mind and soul and sweep into everlasting oblivion the past.

Of such great magnitude is this matter that we are daily
confronted with the result of its neglected possibilities. How-
ever great a taskmaster discipline may be, it is from this school
that memory must receive its greatest benefit. The simple
act of continued or repeated practise will make memory as
Nature intended it should be—the ready servant of the will. It
is through neglect that this faculty becomes crippled. We
rob it of freedom by denying it the full power of its capabili-
ties; just as the muscles are robbed of robust proportions by
disuse. When Nature gave to man the priceless gift of mem-
ory, it had yet to be perfected. That is man’s part. It is the
clay in the hands of the potter, waiting to become the creation
of the will.

THE universe is as full of truth and goodness as it is of light.

And no more surely does the constant day return alike to the
“inet and tha uninct” than tria livee will rehnlra anr untruth,
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MEMORIES AND MEDITATION.
BY HARRY HAKES PORTER.

Strong and deep in the human soul is the desire for elevat-
ing thought. This longing indicates a true want; for it is thus
that the soul is enlarged—and enlargement, next to salvation,
is the supreme need. We are born that we may grow. This
is true of the spirit as well as the body. The soul becomes
great by contemplation of the great. Conceptions of the vast
in Nature are elevating. As we stood by the snowy ranges of
the grand old Rockies and looked on the mighty snow-stoled
mountains as their vastness grew in the mind, or as we stood
on the deck of a vessel have sought the incessant wave-march
of the unfathomable sea that it might broaden and deepen our
intellect, or at night as we sat on the upper deck of the vessel
listening to the voiceless music of the stars bringing ideas larger
than our words could shape—in each such exercise we have felt
a growth in soul stature.

If meditation on creation is so good, how much more en-
nobling is a thought of the Creator! There we see Infinity in
all directions—in time and space, in power and wisdom. No
thought of Him can be adequate; but not one, however imper-
fect, can pass through the human mind without leaving a bene-
diction behind it.

Life, too, is a business we are all apt to mismanage; in fact,
we should despise a man who gave as little forethought to the
conduct of any other enterprise.  The temptation is to think
more about making a living than about making a life. He is
a wisd_man gho takes time to get out of the dizzy 'whiil of
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live recklessly from day to day, and rarely, if ever, take an out-
look beyond our daily concerns and comprehend the possibili-
ties of our existence. It has been the mission of poets and
prophets to induce such moments of clear insight. The poet
has a lofty mission in this busy world. He watches its restless-
ness and hears the noise of its tumult. He feels the passion of
its soul-thirst, its sorrow, its aspiration. He is in sympathy
with men as they sing and toil and pray under the gray smoke-
cloud of our puffing industrialism. But he stands also some-
what apart from the confusion, and keeps his eye fixed upon
a serene and upper world where all is calm. Nor is the seren-
ity of the higher realm a symbol of vacancy or of apathy. It
overflows with multitudinous life that is too full and free to
know struggle. It is the duty of the poet to bring these two
worlds together. It is, indeed, a high and beautiful ministry
to make men more conscious of the unseen and everlasting
realities with which our human life is everywhere encompassed.

This is an appropriate season for musing memory and for
calm meditation. It is the time when Nature counts her
riches, when the harvests are gathered and garnered, when the
somber autumn gives place to the white splendor of winter.
From our earliest infancy we have known and loved the name
of Jesus. His shining foot-prints led us in the past, and the
beauty of his spirit shone round our childhood. This name
is the emblem of all that is true and beautiful and good. It
blessed us when we were born; it has guided us through all the
years; it will rise soft and rich and fair beyond the vague and
formless things that drift through the mind as darkness deep-
ens into death. Unfaded by the flight of ages, it is still the
fairest name in history. The birth of Jesus marked a new
enach in the ctarv of the race: his life brought a new spirit into
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“Was Christ a man like us? Ah! let us try
If we then, too, can be such men as he.”

Looking sadly into the past is useless; it comes not back
again. We have not lost anything that is worth keeping. All
that was true and vital and divine in the past lives in the pres-
ent, and will live on forever; for such things are eternal. No
sweet and tender thought can ever die. Truth never grows old;
the endless years of God are hers. Faith and hope abide, and
love never faileth. These great relations live by their own di-
vine vitality; they are the changeless amid the ever-changing.
If faith and hope and love abide, life can never lose its meaning.
He who speaks a loving word has contributed to the immortal.
After all, the eternal life is a life for eternal things. Men have
tried in vain to keep their names alive by building vast monu-
ments of marble. The marble endures, but their names fade
away. No one knows who built the Pyramids. It is singular
that the prophets of the race have no stones to mark their
graves. They need no monuments because they are still alive.
We cannot think of them as dead ; they seem a part of the order
of the world, exempt alike from decay and death. We do not
have to go to where they are buried to know that they once
lived ; we féel their presence in the heart-beats of humanity. In
a small sphere we can do what they have done on the mighty
stage of world history.

One is surprised to realize that one remembers but a small
part of what occurred in the past. Not one millionth part of
that unbroken succession of sensations and experiences can be
recalled. The rest have melted away like snow-flakes in the
warm bosom of a lake. Only a few things—here a scene, there
a face, and yonder an event—stand out distinctly, amid the mist
of vanished years, like the spires and domes of a distant city.
That a @Q)rogme should be forgotten is not strange; but im-
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have not only been outlived but can scarcely be remembered.
Nor can we fail to see that those experiences which we remem-
ber the longest remain bright and clear because Jove has en-
dowed them with immortality. = What we have once really
loved we can never forget. All other feelings write their rec-
ord in the sand, and the wind blows it away; but love writes
its fadeless memories in the heart and neither time nor tide
can blot them out. Memory, careless of all other things,
clings tenaciously to those gentle ministries which love wrought
in the long ago. If you would have men remember you, love
them and be kind. The only wonder is that we are not all
kinder than we are. How much the world needs it! How
easily it is done! How instantaneously it acts! How infal-
libly it is remembered !

Thinking about the past is a rational and salutary experi-
ence. We owe a vast debt to the men of other days. Nearly
all that we have was the creation of their hands; we live at ease
upon that which cost them hard toil. The scenes of their
heroic deeds are sacred shrines. Everywhere we see their in-
fluence in the constitutions and institutions of civilization. We
are the products of the past, as the rose-buds are the color of
the light that fell upon them in days that never come back.
As the coral rocks that rise to the surface of the southern seas
are the deposits of multitudinous lives, so we are the accumula-
tions of numberless generations. Reverence for all the gener-
ous dead whose wealth of wisdom has helped us to where we
are is the first duty of a thoughtful man. Except as a few
great names we do not remember them as individuals. Human
monuments are the memorials, not of the virtues of the dead
b1t of the faroetfiilnese nf the livine Haw vain it is to send
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and inaccessible mirage. In reality it has no existence. Our
future will be largely what we make it.  All the past throws its
weight upon the present, and all the future depends upon the
present—that men may realize the greatness of passing days,
and rise to deeds of daring excellence. Viewed in the light
of the past and in the presence of the future, each moment is
clothed with vast significance. There is deep truth in the words
of the old poet—

“] sent my soul through the invisible,

Some letter of that after life to spell;

And my soul returned to me,
And answered, I, myself, am heaven and hell.”

That is certainly true.  We are building in our hearts
either a prison darker and more filthy than the slimy dungeons
of Bastile or a city more radiant than was ever builded in a
dream. Every man makes his own hell and his own heaven.
Our resolution should be a determination to think less of some
golden heaven floating far away in the future and to strive to
make our hearts and homes more heavenly here and now; to
dream less of shadowy angels created by the magic of our
fancy and to love more truly the breathing angels of the world.
Sweeter than the trembling of church-bells mingled with the
murmuring melody of the sea is the music of kind words spok-
en out of loving hearts. No sonata of Beethoven is compar-
able with it for sweetness. But these loving words are often
left unsaid until it is too late. Do not wait to speak the gentle
word until the heart that ached for it has ceased to beat—until
the white hands are folded over a pulseless breast and the
ears are closed. I would rather be buried in the sea and have
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Religion is to do justly, to love mercy, to visit the father-
less and widows in their affliction, and to keep ourselves un-
spotted from the world. So to live that no man will be poorer,
no woman sadder, no little child more wretched for aught that
we have done—that through our words and deeds men may see
the true, enjoy the beautiful, and reverence the good: that is
the religious life. If I should write a symphony of life I would
exhort men to live a simple, sincere, serene life; to be pure and
true and just; to avoid evil, envy, and anxiety; to be faithful
in their friendship and generous in their fellowships; to culti-
vate gentleness, self-control, and the spirit of hopefulness; to
develop patience, cheerfulness, and helpfulness; to treasure all
the truths that genius has expressed, and all the deeds the brave
have wrought; to be guided by great moral principles and live
in the presence of unseen realities ; to fill the passing days, from
dawn till dusk, with the splendor of pure thoughts, kind words,
and noble deeds.

LEoN DAUDET, the son of the great novelist, advocates the
enactment of a law forbidding the sale of all fiction to women and
children on the same principle that morphine and also cigarettes
are forbidden in certain States. M. Daudet says morbid appetite
for romance is responsible for most of the unhappiness and dis-
satisfaction, which in turn breed crime. He declares that his con-
tention is supported by every scientist who has been questioned
upon the subject. He points to universal warping of the mind
and predicts that future generations will scorn novel-reading as
a deliberate and low form of intoxication.—New York World.

L o o o o

IT is the highest form of reverence to teach that man’s most
habitual irreverence lies in his pious pretense of shifting upon
Providence his own responsibilities.—New Y ork World.
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THE EVOLUTION OF THE SOUL.*
BY CHARLES BRODIE PATTERSON.

In the first chapter of Genesis we find what many students
have regarded as a literal account of creation; but the world
is coming to realize that in all sacred literature there is an
esoteric meaning back of that which appears on the surface, so
that until we have entered into the mysteries of life through
experience we cannot even read our Bibles intelligently. In all
of Jesus’ teachings he brought out clearly this matter of
growth, revealing in his parables the fact that the ground must
be prepared; that is, the soul must be developed through ex-
perience before truth can be fully apprehended. Man cannot
pass directly from a physical to a spiritual plane of conscious-
ness, for there is the great intermediate plane of intellectual
activity that must be fully lived out before the higher con-
sciousness can be his.

In the first chapter of Genesis we also find the account of
the spiritual creation of man. It is here that we see that man
existed ideally in the mind of God before he appeared in
human form on the earth, and that he is all that God is, for “In
the image of God created he him; male and female created he
them,” the masculine and feminine nature of God and man be-
ing clearly indicated in this account.

In the second chapter is recorded the earthly manifestation
of that which had previously existed in the mind of God, and
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the spirit of the tree dwelling within it; and it is this spirit
that produces the seed, as it also in turn produces the tree and
its fruit. So it is with man: the first appearance is of a physi-
cal creature, which instead of being first is the last of all; for
the spiritual man was first conceived in the heart of God, then
the thinking man, and last of all appeared the physical creature
operating on the plane of materiality. The serpent symbolizes
the physical man, and it is written that he was more subtle than
any beast of the field; this is because he was the epitome of all
that was evolved before him—the whole animal creation being
summed up in the physical man.

In the Bible we have a record of the seven great stages in
soul unfoldment, the first being that of Adam, the earthy man.
The second stage in development, or self-revelation, is repre-
sented by the character Abraham; and man enters upon this
plane of consciousness when he sees there is one God above all
gods. This is the fundamental idea in the Hebrew religion,
and suggests why the Jews continually refer back to the God of
Abraham.

The next stage is represented by Moses, and begins when
man rises to the realization that God rules the universe through
law and order. This idea leads man to great heights, so that
he is enabled to catch a glimpse of the Promised Land; but it is
necessary to apprehend something grander than external law if
one is to enter into the land flowing with milk and honey, and
Moses never set foot therein.

We pass over Joshua, for he stands as a type of things to
come, the words Joshua and Jesus having the same meaning.
What Joshua represents in a material way Jesus actualized in
the spiritual conquest.

The next great character that represents soul development
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The fifth stage is represented by the prophets, of which
Isaiah is the most prominent. In him we begin to see that
man’s power of foreseeing and of foreknowing is awakening,
so that the prophets stand for the intuitional faculty that soon-
er or later must be developed in every one.

Thus we come to the sixth stage, which is indicated by the
appearance of John the Baptist. In him we find man coming
to so vivid a realization of a power within himself that he in-
stinctively discards much that has been previously felt to be
necessary to happiness.  He renounces the world and the
things thereof. Yet even this is not the highest soul develop-
ment; and we hear Jesus declaring: “Among them that are
born of women there hath not risen a greater than John the
Baptist : notwithstanding he that is least in the kingdom of
heaven is greater than he.” What does this mean? Is it not
that man at last reaches a plane of consciousness in which he
knows himself as Love incarnate—that is, recognizes the inner
and outer realms as one? John renounced the outer world
that he might know the inner, and that is necessary for a time;
but when we have become one with perfect Love we will honor
the outer world of activity by revealing love in every thought,
word, and act, thus breaking down the wall of partition that
has formerly seemed to exist between the ideal world and the
world of phenomena; and thus shall we establish that kingdom
which is unity, not duality.

The seventh epoch in soul growth we find represented in
Jesus, the one who is the first-born of many brethren, and who
by rising to the high plane of Love incarnate stands for that
day of fulfilment, that sabbath day, which shall be realized
when the outer realm is entirely at one with the inner.

Man cannot reach this consciousness of unity at a bound;
our wheljﬁx%eglliénce, the world’s history, and our sacred writ-
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the Garden of Eden we find man responding to the tempta-
tions that come to him from without, and we learn that, even
when the consciousness has reached the spiritual plane, en-
vironment plays its part in man’s development; but in the lat-
ter case it serves only to draw out the wonderful resources that
the loving one has found within himself.

The first temptation that Jesus met was on the physical
plane—the sense-nature saying to the spirit within, “If thou be
the Son of God, command that these stones be made bread.”
But the temptation was overcome through the realization that
real support is found in the spiritual consciousness itself, not
in the physical realm.

The second appeal from the outer realm came in the shape
of a suggestion that Jesus should use his wonderful powers in
order to convince men of his unique character. This, how-
ever, would not be a spiritual conquest over men, but simply a
winning of their admiration and subservience through man’s
love of the marvelous; and Jesus realized this and repudiated
the suggestion.

The third temptation was that which every great soul
meets when he realizes his power over the material and mental
realms. The word came to Jesus, when in vision he had been
shown all the kingdoms of the world and the glory of them,
“All these things will I give thee if thou wilt fall down and
worship me.” But Jesus put aside the temptation to control
the outer world, grounding himself forever in the truth that he
could center himself only in Love—not in the outer world of
physical and mental forms and forces—if he was to reveal love
in all its wholeness and beauty.

One more temptation assailed Jesus in the Garden of Geth-
semane—that of retainino the bodilv form: but that. too, was
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every appeal that the outer world can make to man; and when
through the various experiences of life the soul realizes at last
that real strength is from within, and that the one great work
is that of self-revelation, the peace which passeth understand-
ing is its eternal inheritance. '

Jesus is thus the summing up of all the soul’s experiences
in the earth environment, and he stands for the soul triumph-
ant, which is the goal to which we are all to attain.

L o o o o

PEACE to the troubled heart and brain;

Rest to the ever-questioning mind;

Hope to the slackened blood

And freedom to its course.

Wherefore this aching weariness?

Surely some hidden glory

Is its aim!

Lift, then, the hands to power

And the heart to praise.

Be sure, behind the darkness

Stands a Love

That will turn your soul

To morning and your life to day.
ALmA CHANLER EMMET.

“THERE are laws of the inner life as well as laws of outward
nature, and these Jesus seems always striving to set forth. He
saw—what a moment’s reflection must make clear to us all—that,
as human society is constituted, the great natural tie that holds
us is the need of each other.”

THE affections are richer than money-making, and the truth-
seeking capacities and the richest affections are those which bind
us con(c_?,qgshg{q- the Infinite. Every kind of life is essentially



THE LAW OF DISCONTENT.
BY MAY MCCOLLUM.

That discontent is an orderly process would be less sur-
prising if we more readily realized the truth that formation
is no more a method of development than is disintegration.
The diffusion of particles in the latter is but the transmutation
of one form of life into another; the inevitable expansion be-
yond the bounds that are no longer wide enough for its powers
—the pressing life-forces in the restricted mold of its outgrown
uses. These processes are at all times present in Nature. For-
ever goes on the breaking up of the old that the newer, larger
life may show forth.

Nothing is long cohesive. The conditions of change are
bound up in the very nature of the atoms that make the solid
whole. This is equally true of the human whole—whether it
be nations that, though it take ages, yet dissolve to form other
nations, or cities that send out their restless elements into the
wilds to make the centers of still other cities, or individuals
whose very powers make impossible any lasting satisfaction.
Nations feel this force in the never-ceasing flow of the under-
current in the masses. A chronic dissatisfaction with the pur-
poses, methods, and results coming from those in places of
power is found everywhere. Parties rise and fall, policies are
upheld only to be overthrown, revolutions and evolutions are
but the certain effects of the resistless tendency of national dis-
content. The differing ideals of the individuals that make up
its body gradually solidify in a modified general form, and dis-
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but the natural processes that control the trend of events cannot
be long delayed by pretenses or conciliatory and partial meas-
ures. Not in a decade, nor in a century, perhaps not in many
centuries, are evidenced the full results of this all-pervading
tendency. Nor is this force exerted only in reforming unsatis-
factory surroundings: it is sometimes manifested in simply
escaping from them. This is made clear by the ceaseless stream
of emigration from nation to nation and from continent to con-
tinent; from the undesirable to the desirable, often only from
the known and therefore unsatisfactory to the unknown but
ever-hoped-for beneficial—a seething tide of humanity surging
from place to place, a restless sea of seekers after satisfaction.

But satisfaction is elusive, ever evading all but the most
transient grasp. Governmental ideals do not last. No sooner
is one nearly realized than another presents itself, beckoning al-
ways to higher points, to greater achievements. The few rec-
ognize it. The close observers, the broad thinkers of the time,
see better possibilities, and, like the dropping of a pebble in
water, the greater thought is dropped, and disturbing dis-
content spreads in ever-widening circles to the nation’s cir-
cumference.

As in the fermentative processes of Nature the most vola-
tile substances are the first to escape, so in nations in a like
effervescence.  The most restless, most easily discontented
break away from the body politic, escaping to wider opportu-
nities and new activities in helping to create new governments;
or, becoming absorbed in one already established, they add
fresh elements of life necessary to its growth. ‘

Not only is this the fact with nations: it is also true of sec-
tions and localities. The country gives a population that is
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a definite good in the larger outlook, the touch of new person-
alities, the polishing friction of comparing and competing ef-
fort. Yet in these cities the real condition is the same. The
ferment of discontent still pushes from these centers outward,
sending forth their unquiet constituents to pioneer in wild, un-
settled regions, to herd cattle on broad ranges, to dig tunnels,
build railroads, sink mines, and found cities.

These general conditions of man as a whole are but the
larger sign of the tendency of the individual to show in detail,
in definite ways, his vital relation to this uniform law of dis-
content active in all sentient life. Through the necessities of
his physical nature, man’s first care is material. What he
shall eat, what he shall wear, what shelter shall be his—these
are questions that the activities of his brain and the skill of his
hands must answer. Whatever degree of efficiency in these in-
struments of his powers he succeeds in gaining, the result of
their use must always fall below the standard of his desire.
As work progresses he sees a possible larger return for further
effort, greater skill, or lengthened time. But the use of one or
all of these factors of success fails to bring nearer together the
desire and its realization. To his certain disappointment their
relative positions ever remain the same. This is often a dis-
turbing mystery, as the reason usually lies deeper than his con-
sciousness, in the instinctive dissatisfaction with any present
result, however great. Yet this very dissatisfaction gives the
impulse to wider activity, better skill, higher accomplishment.

These impulses have made possible the material progress of
the world. They have displaced the primitive home of dis-
comfort and poverty by the cottage and mansion of comfort
and wealth; they have lightened drudgeery, annihilated distance,
made civilization possible,
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a conscious pleasure, giving a sense of mental reach, of en-
larged being, but the very act of grasping a truth carries with
it the sure perception of related facts or truths before unsus-
pected, at once lessening the value of the present gain.

However great the good already won in the condition of
knowing, the keenness of intellectual delight is not in posses-
sion, not in counting treasure gained, nor in brooding over a
truth grown familiar. These are but the sources of compari-
son by which the attained suffers loss of value. Appreciation
of an obtained result cannot long yield a satisfying degree of
pleasure. Restless indeed is the mind that has once known
successful effort. No finished task can give freedom from the
pressure of its certain discontent, which ever urges to fresh
fields of labor, to higher planes of thought.

Whether it be discoveries of Nature’s laws and processes
in her inanimate forms, or tracing the tendencies and unfold-
. ment of human life and character in its myriad directions and
degrees, or realizing and embodying the beautiful in the upper
realm of literature and art, the intellectual life reveals the source
of its activities. It is never the attained that satisfies. Always
there is the knowledge of the imperfect in the present. Always
the magic finger-tips of the ideal touch the eyes to loftier
vision, and thrill the heart to win the sacred joy of newly creat-
ing the beautiful and the good.

Slowly, perhaps, but surely, does the soul respond to the
same vital power in the ethical and spiritual life. The social
relation both generates and tests the standard by which are
gauged man’s acts of duty, justice, and mercy to his brother-
marn.

In the undeveloped moral character ethical perceptions are
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tion in permanent selfishness. No more can the heart be con-
tent with mere narrow self-seeking; no longer can be ignored
the greater good of service. With certainty the inner pressure
expands the outer limit; life is broadened, character builded,
good diffused.

The subjectivity of the soul-life makes it peculiarly emo-
tional and sensitively responsive to the strongly-held ideal.
Its strange variations from almost lethargic quiescence to ex-
treme activity appear mysterious, erratic, lawless; yet this is
but superficial seeming caused by its dual character. From
its immanent God-quality it knows that in reality all is well,
and tends to reposeful, brooding dreams; but the limitations of
its finite nature and earth-plane development make irrevocable
the law of dissatisfaction, struggle, and attainment as a neces-
sity of its unfoldment.

The hour of illumination is one of unspeakable joy, but in-
grained in the very constitution of the spiritual nature is the
source of the reactive movement that makes its durability im-
possible. Its radiance but shows more clearly the vantage-
ground of greater heights before it, upon which is seen the al-
luring ideal, inspiring it with glimpses of a brighter light—a
higher truth. And again, as ever, the present result but serves
irresistibly to impel the soul to renewed activity, to finer en-
deavor. Not with one vision, however beautiful, may it linger
on the foothills of spiritual realization.

The law of discontent is the law of growth; the pressing
outward and upward of the infinite, perfective life; the “divine
unrest” forever impelling the soul to fulfil the high purpose of
its unfolding destiny.
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EDITORIAL DEPARTMENT.

THE SOUL AND ITS ACTIVITIES.

NE of our subscribers in Hartford, Conn., sends us a courte-

ous letter requesting replies to the following questions.

“They have troubled me a good deal,” says our correspondent,

“and I, and doubtless many others, should be very glad to have

your views concerning them.” They relate to problems with re-

gard to which there is much difference of opinion, and a wide

diversity of application in the use of terms; but we shall endeavor

to give herewith the consensus of New Thought teaching upon the
queries propounded :

1. Do you consider that T. J. Hudson is right in treating the subcon-
scious mind as the soul?

Mr. Hudson’s definition is inaccurate only in the sense that it
is inadequate. While the subconscious mind and the soul are of
the same substance, yet they have not a common origin. The
former is an outgrowth of the latter. The soul is antecedent to
and creative of the mind. It is the real spiritual man, the “temple
of the living God,” and the mind is its instrument. The soul is
endowed with pure intelligence, the activity of which is thought—
the great function of the mind. It is only thus that the two enti-
ties may be regarded as one and inseparable. Yet, while the soul
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usually dominant. The outer consciousness, or sense life, is the
product of evolution ; the subjective consciousness is the result of
the involution of the soul; the soul is the spiritual ego.

2. Do you believe that there are two expressions—physical and psy-
chical—of the self?

Not of the higher self. The physical expresses the psychical,
and the psychical ought to express the spiritual. It is because
innocence in the soul realm is as effective an obstacle to growth
as ignorance is found to be on the lower plane that experience is
necessary to progress—the stages of which may be denominated
as follows: (1) experience, (2) knowledge, (3) wisdom, (4) hap-
piness. Experience is the base and happiness is the apex of the
pyramid of life. But all expression is the result of mental action.
“Of the soul the body form doth take” is a loose statement. The
soul is the higher self, but the human personality is unfortunately
not often an index to its divine potentialities. The abuse, or mis-
use, of our free agency as thinking beings may nullify the best
efforts of the spiritual ego to express itself in the flesh; and even
the psychical man may be darkened and temporarily warped out
of all semblance to the antitype in creative Mind while the inquisi-
tive spiritual babe is learning that it is the nature of fire to burn.
But when evolution shall have completed its perfect work there
will be, not two, but one “expression of the self,” recognizable on
all planes of being.

3. What relation do you consider the psychical self holds to the physi-
cal; and do you regard the psychical as the form of the next life?

We are spiritual beings, living in a spiritual universe. The
individual represents organized or differentiated Spirit. He is a
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and directs its so-called involuntary or automatic functions. It
has qualities that correspond to all the senses of the outer man.
It is the astral, or “double,” that informs and overshadows the
personality, and by an act of will on the part of a psychic adept,
or of ordinary persons under the stress of great excitement, may
be projected to a remote distance from its fleshly tabernacle. At
dissolution the soul finds itself still embodied though no longer
incarnated. Though unmasked, it is yet personalized; for the
psychical body is of a fiber so refined as to defy the law of mate-
rial decay. For this reason it is more responsive to the action of
the mind than the physical body ever is; hence, its “form” is like-
wise a more accurate reflection of the real mental quality of the
individual. If the earth-life has been lived in conformity with
law, the psychical shape will portray ideal beauty, harmony, and
radiance; if degraded to sordid and sinful ends, the repulsive enti-
ties we find embodied on earth suggest the astral results. It is
on that ethereal plane that the Biblical statement, “as he thinketh
in his heart so is he,” is most true.

4. Do you consider that the soul holds the same relation to the physical
as to the psychical body?

Ultimately, yes; but at the present stage of evolution the soul
can affect the physical organism only indirectly. It acts directly
upon the psychical body, through the mind, and thus may reach
the physical. When the mental conditions are favorable, it may
through this channel permeate every atom of the body. It is by
such means alone that permanent healing can be effected. The
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SCIENCE AND THE OLD TESTAMENT. |

Religious journals are disposed at the present time to empha-
size the recent utterances of Prof. George F. Wright, of Oberlin
College, bearing upon certain disputed points in Old Testament
history. Prof. Wright tells us that he has found that the going
back of the waters of the Red Sea is a phenomenon that has been
observed by modern travelers, and is due to a strong east wind;
so that it was merely an ordinary event that permitted the Israel-
ities to pass over dry shod, and in turn submerged the pursuing
Egyptians. He finds that Lot’s wife was overtaken by a saline
eruption, and that the flood was a natural geological occurrence.

These statements are supposed in certain quarters to corrob-
orate the teachings of the Old Testament, and to serve as a basis
for the removal of the doubts that have always existed in regard
to the authenticity of these narratives. To the wayfaring man,
however, they have little or no bearing upon the perplexities of
the skeptical. No one finds difficulty in believing that there was a
flood, or that volcanic eruptions destroyed life in the earliest times,
or that the sea might sometimes be overmastered by the
wind and driven out of its bed. The difficulties lie in another
direction. If one reads the stories to which reference has been
made he will find that the purpose of the writers is to teach that
Moses with his rod rolled back the waves; that Lot’s wife was
submerged by a specific providential act; and that the flood came,
not in the natural order of events, but because the race was
wicked. And it is upon this interpretation that orthodox teachers
have insisted as a test of one’s allegiance to Biblical truths.

Prof. Wright has, therefore, accomplished nothing in the way
of clearing the air by his researches, valuable as they may be.

There are three possible solutions to one who faces such prob-
lems as these. Either God manifested himself by special miraca-
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hypothesis mentioned that has caused the trouble, and it is the
second hypothesis that appeals to thinking men to-day.

In an age of ignorance and superstition, when the thunder was
the voice of Jehovah, the lightning the flash of His eye, and a vol-
cano the smoking of a mountain touched by His finger, it is little
wonder that the supernatural played a large part in the Old Tes-
tament writings. Perhaps the wonder is that they did not contain
more. If one who believed thoroughly in the providential guid-
ance of the destiny of the United States should write a history of
our civil war, he might easily fill his pages with the supernatural.
A rainstorm that delayed a battle would be a special act of Provi-
dence; a camp fever would be a plague to punish the sins of the
people; and what we commonly call “strategy” would be due to
the fact that “the Lord spake unto” our victorious generals.

Let us, then, call science to our aid to eliminate all the super-
natural we can, and then remember that the Old Testament
writers shared the notions of the times in which they lived. Their
code of ethics was wonderful for those times, but vastly inferior
to our own. What they wrote was true in the highest and best
sense. They made mistakes and they had their shortcomings, but
their like has not been found in ancient literature.

If the modern theologian would stamp his smprimatur on such
interpretations as these, there would soon be an end of perplex-
ing discussion. The stories of Abraham’s sacrifice of Isaac, of the
slaughter of innocent children, and the utterance of the impre-
catory Psalms would not be difficult to believe if told in connection
with men of like passions with ourselves. The Old Testament
would cease to be a mysterious and perplexing volume, and take
its rightful place in the literature of the world.

JAMES S. STEVENS.*
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N. Y. BRANCH OF UPLAND FARMS SCHOOL.

An association has been formed in New York, with head-
quarters at No. 327 West Fifty-sixth Street, to continue through-
out the winter the work so successfully begun this summer at
Upland Farms, Oscawana-on-Hudson, N. Y.

Classes in Mental Science and kindred subjects will be held
from time to time by different teachers, and occasional public lec-
tures will be given by recognized leaders of the New Thought
movement of which due notice will be sent to all members.

Social gatherings at stated intervals, with music, will be an
interesting feature of the new society.

The rooms will be open daily for the convenience of members-
and visitors. Those from a distance will be made especially wel-
come, and information concerning the work and progress of the:
new teaching will be cheerfully furnished to inquirers.

There will be a well-stocked free reading-room for the accom-
modation of those wishing to keep in touch with the periodical
literature of the movement, and members will also have access to-
the Metaphysical Circulating Library at 571 Fifth Avenue.

A resident. mental healer will be in attendance at all times.

The general affairs of the organization will be managed by an-
advisory board, to be elected annually by the members.

It has been decided to make the initiation fee optional as to
the amount. No arbitrary or fixed sum will be asked from any
member, though generous subscriptions are invited from all inter-
ested in the movement who wish to join this branch, affiliation
with which includes membership in the Upland Farms schook.
All funds will be used to meet the necessary expenses of the new-
society and to further the inferests of the parent school, as it is not
intended to make the new association a merely local affair but to-

extend its work and influence wherever possible throughout the
rotintevy T ic haned hawaver that it will heacome a nprominent

Google



THE FAMILY CIRCLE.

Conducted by

FLORENCE PELTIER PERRY AND THE REV. HELEN VAN-ANDERSON.

FOR THE PARENTS.

AN IDEAL CHILD TRAINER.

In every family there ought to be somebody who would be a
child with the children—a kind, wise, jolly “grown-up” some-
body who would love the children and do for them for love’s
sake; somebody who could tell stories, romp, answer questions,
and yet be the sum of executive power as well. The day of the
colored “mammy” is past, though often the Southern eye kindles
and the voice grows tender when recalling the days when “mam-
my”’ ruled—which tells how potent a personage she must have
been. The day of the old-fashioned grandmother seems also one
of memory’s dreams. Where, then, and how, shall we serve the
children of to-day with this peculiar comradeship, which their
natures need and their hearts demand?

The bedtime chat can hardly be supplied by the busy mother
of these “club” days, nor yet by the grandmother, who also has
social and literary duties, nor by the “French maid” (God for-
bid!), nor by the Topsy-like nurse-girl, who spends sunny hours
wheeling the baby-carriage or chatting contentedly with her
friends while Harry and Madge wander at their own sweet will.
Who, then, can fill this most important position as story-teller ex-
traordinary and instructor-in-general to the small heirs of the
household ? Perhaps some silver-haired, sweet-faced “auntie,” who
has given up the possibility of children of her own and pours
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They may not know it, but this very firmness on her part makes
her leniency more precious. They learn to understand her for
what she is—the embodiment of love and justice; and justice they
admire and respect.

There is no danger of jealousy when Aunt Mary is adminis-
trator of affairs; for each child knows that at all times she is just
to the fraction of a hair, and that love tempers all just decrees.
To their minds no one can tell such wonderful stories, or be
so patient in answering questions, or know so many true things
as Aunt Mary. She is the oracle that never fails. If Aunt Mary
says so it is true. No questions need be asked. What Aunt
Mary does not know is not worth knowing. She can tell where
the honey comes from, how it is made, and all about the cunning
houses of the busy bees; she knows just how cheese is made,
where the cocoanut comes from, and about the dishes, carpets,
and everything that makes the -house comfortable or beautiful.

And then Aunt Mary is so excellent a story-teller! She knows
how to begin, and how to tell things that are true from things
that are untrue. She knows just when to stop. Really, the
greatest delight of the day is story-hour, when Aunt Mary can
and does give herself wholly to the nursery.

All this and much more is eloquently told by the four happy
children whose young lives are spent in the sunshine of Aunt
Mary’s presence. And I saw her—this aunt—when she was
spending her vacation away from her proteges for a little time.
She was charming: bright, vivacious, jolly, with pink cheeks
and white hair—the very type of a good story-teller. And no
wonder she could tell stories! Not a thing escaped her bright,
bird-like eyes. Not an item of the environment, in the beautiful
country round about, but was properly related and classified in
that wonderful mind of hers, which in due season would marshal
forth every fact in parade uniform for the benefit of those four
irrepressibles who were looking eagerly for her return.

New things to tell? Why, she was always looking for new

aspects_and new combinations of old facts; so, how could she
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cheery temperament naturally—one that overflowed with warm
sympathies. This alone would make children love her. And she
had through long years, I fancy, cultivated the habit of for-
getting herself; and this was the secret of her charm. She
evidently enjoyed the best of health, and to live was a joyous
delight that imparted itself to others. I could not imagine her
morbidly bemoaning any situation. She would throw off every
cloud with her buoyancy, her cheeriness, and large sympathies.
What an ideal for childhood to imitate! No wonder the children
adored her! They would rarely have to be disciplined if Aunt
Mary could be umpire of all disputes. I could see that; for
with her genial presence there seemed always a sphere of sun-
shine that every child felt instinctively.

We were speaking one day of the different dispositions of
children in the same family. “My four are very diverse in their
temperaments,” said Aunt Mary, “but I manage to keep them
all happy. There isn’t much to it; just say the thing in the right
way, and you can reach any child, although the way may be
different with each one. With Harry I coax, with John I insist
—but only once, now that he has learned to respect the law.
Mabel only needs to understand the right of a question, while
Edith must know all about it. When she is convinced of the
important consequences of her action regarding it, she will adjust
herself promptly on the right side.”

“It takes tact and patience, does it not?”’ I asked.

“That is true. Many a disposition is ruined for lack of one
or both.”

“What would you do with a child who never behaves well
before company ?” -

“Certainly not notice his delinquency at the time. That would
be fatal, because it would only increase his malady.”

“Which is——"

“Self-consciousness. In some way I should say that child
had been made to suffer for something in the presence of others.
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“Then as little self-consciousness as possible is your aim ?”

“Yes; and this means many interests, diversity of knowledge,
and great sympathies.” .

“I think children could be taught most important lessons
through pets,” I ventured.

“They can. There is truly nothing equal to life and living
things by which to come in touch with all phases of Nature
and kinds of knowledge. A child that cannot have something
alive to love, pet, and care for is cheated, I think. I insist on
having animals for them. Harry has a white rat and two kittens.
John has pigeons and’ a dog. Mabel and Edith have the birds
and a kitten each. Many a fine lesson have we had, as well as
a great deal of experience, with all that it brings of charity,
sympathy, kindness, and selfless service. Oh, no,” continued Aunt
Mary, “we could not dispense with the pets in the household.
This is the best way to teach Mr. Angel’s lesson of prevention
of cruelty to animals. Once awaken love for the dumb creatures
in a boy’s heart and he will never beat or mistreat an animal
when he is grown.”

“How about shooting for sport, or wearing birds’ wings, or
aigrets ?”’ I asked.

A cloud passed over the cheery face. Aunt Mary shrugged
her shoulders, as she said: “That depends largely—I may say
almost wholly—on the mothers and fathers. As long as shooting
for sport is looked upon with lenience or indulged in by the
parents, what can we expect? It places one like me in a delicate
position; for, although fortunately my children’s mother is on
the right side of this question herself, what if she were not?
Could I say anything about wearing aigrets or wings that would
be effective without reflecting on not only her intelligence but
her humane feelings? No; but I am glad to say there is an
increasing sentiment for kindness to animals springing up every-
where.”

I was glad to hear it, though there is great need—greater,
perhaps; Slarghany are aware of.
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FOR THE CHILDREN.

“Fire! fire! upon the maple bough
The red flames of the frost!
Fire! fire! by burning woodbine, see,
The cottage roof is crossed!
The hills are hid by smoky haze!
Look! how the roadside sumacs blaze!
\ And on the withered grass below
The fallen leaves like bonfires glow!

“Come, let us hasten to the woods,

Before the sight is lost!
For few and brief the days when burn

The red fires of the frost.
When loud and rude the north wind blows,
The ruddy splendor quickly goes.
But now—hurrah! those days are here,
The best and loveliest of the year.”

—Marian Douglass.

“Or one thing we may be certain—that He who turns the world upon
its axis so as to cause the changes of the seasons meant us to receive some
new happiness from every one of them. ‘He hath made everything beauti-
ful in its time;’ and, if we were but as grateful as He is good, how would
the seasons, one and all, ring with the hymns of thanksgiving!”

) —Lucy Larcom.

THE CANARY’S CHUM.

Jimcrack was a beautiful and very aristocratic canary. His
family for many generations had been among the most noted
singers in the great bird conservatory in the Harz Mountains
in Germany. Little Jimcrack could not speak the German lan-
guage, but he could sing superbly. His fine voice was the result
of education; and he had to spend some months at school, just
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first at the other birdies and then at the teacher, whose feathers
were of a dark, glossy green and who had a beautiful song.

For the first day at school the poor little fellow was dread-
fully homesick. He had never been away from his mama before;
and, as she was not allowed to go to school with him, he could
not snuggle down under her wing, as he had done so many times.
He peep-peeped in vain for her. After trying vainly to comfort
the little birdling in a very gentle voice, his teacher began to
sing a pretty little song; I think it must have been a lullaby.
It was so beautiful that all the little birdies forgot to be home-
sick, and listened until it was time to close their sleepy eyes for
the night.

Several days were passed in listening to the teacher; and then,
one after another, the little fellows tried to imitate him. First
there was a twitter, then came one note, and then another, until
finally they found they could sing all of the song. One day some
people came into the room, and kept very still and listened
to the singing; and then they took some of the pupils away,
because, they said, these birdies had imperfect voices and did not
sing in tune. Jimcrack wondered what that all meant.

Some days later these same visitors came in again, and after
listening a while said that Jim could be promoted to a higher
class. So he was taken to the high school, or it may have been
a college; at any rate, he was placed in the care of the leading
teacher, the star of the mountain conservatory, to remain with
him until he should be considered thoroughly educated, when
he would be sent out into the world to be sold to some one who
would love and care tenderly for him.

One day Jim and a large number of other finished singers were
taken from the conservatory where they had been so happy
together, and were placed in such tiny, funny little wooden cages,
in which they could hardly turn around. The cages were piled
on a wagon, which took them to a train, This latter was so noisy
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many people came to see them and hear them sing. One day a
lady stopped in front of Jim’s cage and listened to his singing;
and she was so pleased with his beauty and his lovely song that
when she left the store she took him with her. When she reached
her home Jim was hung right in front of a big sunny window.
This nice place was such a contrast to the rather dark, crowded
shop that he kept very still for a while, and studied his new
surroundings. In a few days, however, he felt perfectly at
home, and was as happy as he could be, singing merrily from
morn till night. Before leaving the store, his mistress had had
him placed in a large, roomy, gilt cage, which, besides three
perches, possessed a lovely swing. Now, Jim liked to swing as
well as little boys and girls do. How he did make that swing
go! And the faster he swung the louder he sang. He very soon
overcame his fear of his new mistress, and would pick bits of
sugar from her finger-tip as she held it between the bars of his
cage; and finally he became so tame that he would sit on her
finger while she talked to him. Of course, he could not under-
stand what she said, but his instinct assured him that she loved
him. His mistress called him “Jimcrack,” or “Jim,” for short;
and he soon learned to respond to the name.

Jim was rather untidy about his house, so his mistress ar-
ranged a dainty white drapery around his cage and drew it
together under the bottom, where it was tied with a nice big
bow of red ribbon.

Jim was really a very clean bird, even though he did scatter
his seed about in a somewhat untidy fashion; and he did not
feel quite comfortable until his little face and body and feet had
been thoroughly bathed. How he did spatter the water! For
he loved to play in his bath just as children do.

One morning, as his mistress was tidying up his cage for the
day, she discovered that he had had a visit from a mouse during
the night. She was frightened at first, fearing that the mouse
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scurry across the hardwood floor, and she saw a tiny brown mouse
at the foot of the lace curtain that hung near Jim'’s cage; for at
night she always swung it away from the window at birdie’s bed-
time.

“So you are the intruder, little black eyes, are you?” she
thought, as she watched the little fellow. She kept perfectly quiet,
wondering how he would reach the cage. She had not long to
wait before she saw him jump on to the curtain and run quickly
up toward the cage, stopping once about half-way to listen and
see if it were safe to go on. He halted just opposite the middle
of the cage, where the drapery began, but it was some inches
away from the window curtain.

“You cannot get across there, little mousie,” the lady thought
as she watched him; but she was mistaken, for little brownie
had been there before, and was not dismayed at this difficulty.
Securely fastening his hind feet in the meshes of the lace curtain,
he sprang out toward the drapery of the cage, dragging the
curtain with him. He did not quite reach it the first time, but he
was not discouraged as easily as some lit{le boys and girls are
when they cannot do what they want to, for he did not give
it up, but tried again and again. At length, after many failures,
he caught one fore foot in the drapery. He soon fastened the
other fore foot in, and then began the task of loosening his hind
feet; and after several efforts this was accomplished. In the
meantime little Jim was getting such a jouncing! But he was
evidently used to it, for he showed no fear of his would-be visitor,
and sat on his perch contentedly watching mousie. - As soon as the
little visitor’s feet were free, he ran quickly up to the top of the
drapery and dropped down inside it on to the outer rim of the
cage, and began to pick up the seeds that Jim had so extravagantly
scattered out through the bars. As soon as he had eaten all he
wanted, he left the cage in the same manner as he had gotten
there, and ran down the curtain and hoype to his own little bed for
the night.

NEertiE Davis COLE.
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WHICH IS BETTER?

Unrest and turmoil, Banish all sadness;
Change, struggle, strife, Pleasure is rife;

And wearying toil Hearts thrill with gladness—
Sum up this life! Joyous is lifel

FaANNY L. FANCHER.

PHILOSOPHY FOR CHILDREN.
(V.)

The secret of right living, good influence, success, is early
to learn self-control. One cannot begin too young. If we control
our passions we will not lose health, friends, or opportunity in
vain anger, fear, grief, or hatred.

Self-control would empty all the prisons, reform schools, and
half the hospitals. Universal self-control would set the whole
world forward at a beund. If we control our minds we can use
them wholly for growth; we can direct them to that which is
real and elevating, and hold them there so that they will not
be drawn on to every side-track.

If we control our bodies we can make them our servants
instead of our masters. You may say, “Why, I am my body!”
No, you are the soul; and the body should serve the soul. Thus
the body should never receive unhealthful food or drink—never
carry useless or disfiguring clothing, nor live in surroundings
or with companions that corrupt.

Then would we be ready to make the most of our opportuni-
ties, and turn things to our advantage instead of allowing them
to turn us. Then the play of children and their associations
with one another would be all pleasure. Now it is more than
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THE BUBBLE.

One time there was a fairy,
Who built a palace fair.

Twas rounder than the harvest moon
And almost clear as air.

The moonlight gave it silver,
The sunshine gave it gold;

Its hangings all were rainbow-hued,
Its price worth sums untold.

And pictures fresh and glowing
Hung round its ceiling bright,

While a star in its arched roof
Poured down its liquid light.

The fairy ne’er could enter,
For entrance none was there;
And when she broke its crystal wall
It melted into air!
ANNA L. SLINGERLAND.

200000 Pes @B oefn

GRIEF is sorest when it brings to mind

Bitter memories-for the heart’s regretting—
Times when we were selfish or unkind,

Time when all the wrong was in forgetting.

Let us do our duty every day;
Gladness then will certainly be sweeter,
Sorrow will the sooner pass away.
—Mary E. Bradle~.

B PnPrPudnduuge

“‘zlorld of ours is like the house that Jack built: on
8 #-:&n annthar and annthas- tn that. and that to t'hiS,
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A PICKED-UP FAMILY.

It was quite an exciting day for the little town of Elmore—the
county seat of one of Iowa’s prosperous counties. To be sure it
was in the busy time of harvest; but that “carload of little waifs”
from the slums of the metropolis, New York City, seemed to
justify a day’s “lay-off,” and the town was swarming with farm-
ers and their families, eager to see them.

It was a sight curious and pitiful—those fifty little boys and
girls picked up from the crowded, filthy alleys of a great city
and literally without parents or friends to care for them. To be
sure, they looked quite neat and well cared for to-day; but this
was because of the kindness of one of those humane societies that
are trying to find homes and friends for this sorry class among
the kind and well-to-do farmers of the great West. '

The ladies of the different churches of Elmore had clubbed to-
gether and given them a fine dinner, such as they had never tasted
before; and then, after washing their faces and hands and
smoothing their locks, they marched to the town hall, where the
crowd was gathered to see them and *“pick them over.”

Mr. and Mrs. Birney, who had them in charge, had taught
them several bright songs, some written especially for them; and,
as they stood upon the platform and in sweet chorus asked for
the “home doors to swing on their hinges and let them in,” few
eyes were dry and few hearts untouched.

Then the earnest appeal of Mr. Birney to help these unfortu-
nates to make useful men and women but deepened their feel-
ings, until every one was scanning the children with more than
idle curiosity. .

Among those most moved to give substantial help were plain
farmer Kasson and his wife. Blessed with no children of their
own, they had not, like so many others, stifled love and lost them-
selves in money-making for no one but themselves; for, about
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“Oh, that sweet little fellow there with such bright eyes and
curly hair—he’s the one we want!” whispered Mrs. Kasson,
eagerly pointing to one of the children.

“We wanted him, too,” remarked a lady standing by, “an’ so
did some others. He was caught up quick.”

“Well, are all the boys taken?” anxiously asked Mrs. Kasson.

“Pretty much, I reckon—jes’ a few left no one ’ud care for.”

As the people gathered about the platform to make their selec-
tions and “seal their bargains,” the scene was not a little pathetic
and exciting. A strange, inexpressible joy lit up the faces of
those who had been “taken,” but those not so fortunate wore
a look of chagrin and disappointment; and one little red-headed,
freckle-faced lad of about seven years was sobbing pitifully.

“Why, what’s the matter with you, my little fellow ?” asked
motherly Mrs. Kasson, as she came to his side.

“No one wants me,” he broke out, with heart-touching earnest-
ness, and added, as Mrs. Kasson’s hand kindly smoothed his
bright locks, “they say I'm so hum’ly!” And then came a deeper
sob that went straight to the hearts of good farmer Kasson and
his wife; and “looks” went for naught with that aching, or-
phaned heart beneath them.

“Well, I guess you must be the little boy the good Lord sent
us here to get. How would you like to live with us on a big
farm where there are lots of cows and pigs and horses ?”’

A pair of tearful but frank blue eyes looked quick, responsive
love into the tender face bent over the truly plain-looking little
waif, and one hand slid confidingly into Mrs. Kasson’s and the

 other into farmer Kasson’s. That settled the matter; and “Wil-
lie”—he “didn’t know if he had any other name”—was soon
driving to his new home, happy as a king. As he-ate from the
generous bags of popcorn and candy, he replied to the many
questions his kind friends asked about his former home in the
city.

“Never had no home, nor folks,” answered Willie, with a

trustful look that gave a hint of beauty to the wizened, freckled
Fonaer ﬁ_;nug £~ ~Anmnlataler had tha littla uraif made a nlace for
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were almost surprised when their daughter Rachel asked, as they
presented him to her, “Was he the prettiest you could get?”’ The
whole neighborhood thought the same too. But Willie soon gave
them all other things to think and talk about than his unfortunate
features; for he was so happy and full of life and so bright in
his studies. Then, one of his teachers discovered his sweet voice
and rare musical talent, and Willie was soon the loved little mu-
sician of the neighborhood.

It is hard to find just where to cut short this story, for it is,
I am glad to tell you, a true one; and Willie is now almost a
man—a credit and comfort to his foster-parents.

But I must tell you that when Willie was about ten years old
the wise and loving Mr. and Mrs. Kasson adopted for his com-
panionship a little lad named Howard, and two happier brothers
could not have been found.

A few years later an orphaned youth, several years older than
Willie or Howard,—one who had been unwisely placed in the
neighborhood,—was given a temporary home under this hospita-
ble roof ; and the harmonious relations and stirring prosperity of
this “picked-up family” were the remark and admiration of all.

EsTELLE MENDELL AMORY.

TO A MUSIC PUPIL.

"Tis a science divine you're pursuing;
Few master, alas! few excel.
While harmonics you strive in accruing,
True harmony make where you dwell.
FANNY L. FANCHER.

For, of the soul, the body form doth take;
For soul is form, and doth the body make.
< —Edmund Spenser.
Google ¢




REVIEWS OF NEW BOOKS.

THE THRONE OF EDEN. By W. J. Colville. 468 pp. Cloth, $1.00.
The Banner of Light Publishing Company, Boston, Mass.

This extraordinary novel, from the prolific pen of one of this
month’s contributors to MIND, is a curious blending of occuit
science and mental philosophy, with interesting descriptions of
life in Australia and New Zealand. The characters are vividly
drawn, and the tale is interspersed with reports of lectures on
a variety of metaphysical topics. A unique feature of the work
is the insight given into the workings of a mystic confraternity
that seems to employ ancient Greek philosophy and practise in a
plan of community life that insures health, happiness, and pros-
perity to all its members. Some of the accounts of psychic healing
recorded are phenomenal. Many sufferers from certain “incur-
able” diseases are healed through the agency of the Greek hiero-
phant, who combines the attributes of Apollo with those of Her-
cules. Distinguished women figure prominently in the scene,
which is laid first in Australia, then in Ceylon, and finally in
England. Even the minor characters participate to some extent
in the work of the mysterious brotherhood. While the novel
has many romantic elements, it contains much practical teaching
on sanitary science and gives detailed accounts of social and
economic conditions in New Zealand. A voyage through the Red
Sea and the Suez Canal is interestingly described, and many
valuable hints are furnished to intending travelers. The story is
well worth reading, and deserves a wide circulation.

SPIRITUAL AND MATERIAL ATTRACTION. By Eugene Del Mar,
80 pp. Cloth, 75 cents. Published by the author, Denver, Col.

The sub-title of this work is “A Conception of Unity,” anq
it supplies a place in the literature of the New Metaphysics thax
has not hitherto been adequately filled—a synthesis of the ma
terial proofs of the action of spiritual law. TranscendentaliSTay
is no longer a characteristic element of the New Thought. The
CmriaCm)nstgk' Ts it practical? has heen asked with a"per—
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theorists of the movement. Yet, if its principles are sound, no
aspect of the teaching should be more susceptible of easy demon-
stration than its responsiveness to the demands of common sense
and concrete utility. That this is inevitable from the wunitary
nature of the new-old philosophy, Mr. Del Mar ably shows.
The effect, though not the purpose, of his book is to call a halt
in the growing tendency to belittle the importance of that school-
house of the soul, the earth; for the laws of being are as potent
and as obvious here as in the higher spiritual realms, and to
recognize and prove their action on the purely physical plane is
to rob the “materialist” of much of his boasted logic. The volume
is a marvel of condensation—perhaps criticizable for its excess
of “boiled down” virtue; for the average writer would have made
a much larger book out of the same intellectual substance. Yet
the philosophy, from premise to conclusion, is sound, compre-
hensive, and lucid. ‘ J. E. M.

OTHER NEW PUBLICATIONS.

HYMNS OF THE FAITH (DHAMMAPADA). Translated
from the Pali by Albert J. Edmunds. 106 pp. Cloth, $1.00.
The Open Court Publishing Co., Chicago.

HEART BEATS OF HUMANITY. Poems. By Russ H.
Gilbert. (Paging omitted.) Paper, 50 cents. Published by
the author, Weymouth Center, Mass.

ONE FREE LIFE AT A TIME. By C. A. Strickland. 153
pages. Cloth, 50 cents; paper, 25 cents. Published by the
author, Salt Lake City, Utah.

A SYNTHESIS OF NEW THOUGHT. By L. Emerick. 32
pp. Paper, 10 cents. Published by the author, Jackson-
ville, Il

THE RESURRECTION OF ADAM. By Mabel Gifford. 13
pt.:l Ll;apéll,cl 5 cents. Occult Publishing Co., Boston, Mass.
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THE WORLD - MESSAGE.
BY STANTON KIRKHAM DAVIS.

The memory of that Syrian land comes to me as of a far-off
dream world floating somewhere on the horizon of my
thoughts—a mirage faintly bathed in purple and gold. As the
traveler first steps on that shore he seems on the instant to sever
association with the present and to recede as by magic into the
remote past. The land lies under an enchantment, and all the
men and women appear spectral and shadowy and pass like
figures in a dream.

There was upon a time there a burst of splendor as of an
eruption, whereof the particles floated throughout the atmos-
phere of the world and hang suspended still, giving us a certain
faint and spiritual glow by which we see things by another,
more rosy light. I am reminded that in our commonest acts we
are lighted by no earthly light but by the radiance of other
worlds. But the land itself was, as it were, burned up by that
fiery upheaval,and there is left for its portion only a scarred and
desolate grandeur. There broods over Palestine the spirit of a
transcendent dream, and the land is hushed as by the memory
of a divine event—struck dumb by the power of that message
which came out of the heavens.

And though to-dav I nenetrate the remote wilderness of the
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as this, which passeth understanding—how the countless hosts
to be born in the following centuries were yet to feel the effect
of that supernal light, to read by it in their sane and uplifted
moments, and to feel somehow they must cover their eyes if
they would do anything unworthy themselves and their divine
estate.

Yet the simple fact as it appeals to the rational conscious-
ness was the appearance of a man gifted with a perception of
the Soul; a man of heart and vision, who saw that Love was
the substance of litfe—was life itself. The world attributes
that almost inconceivable influence to the man, but it is to be
explained only by the force of the message. He spoke so true
that, however the lips may deny, the hearts of men will not
gainsay. It is we who spoke there as well—thou and 1. It
was the impersonal voice of Love speaking ever to the world,
as constant as the surf on the shore. When the wind is our
way we hear it. If a man arrogate to himself some privilege
and deny it to other men, I do not applaud him. But let him
speak of universal prerogatives and I listen. It is for this we
heed that poet-prophet of Nazareth—though we would fain
believe it is for some other reason. If Jesus did not speak for
thee and for me, did not believe equally for us and for the
last man on earth, what he so confidently asserted for him-
self—then it was nothing.

I also am the Life and the Resurrection. It is the death-
less, omniscient Soul in me that was in him and is in thee. How
readily the world accepts what Jesus said of himself, while it
refuses to share in the assertion! He spoke of the One, which
we see through the mist of illusion. He identified himself with
the One, while we associate ourselves with the mist. What
you are willing to believe for that divine man believe
cnua@dorgkburself. for divinity sleeps in us “alli' I do
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pany of the world one man was awake, and so we are
content to sleep on. But his affair was to awaken the sleep-
ers; for as soon as a man takes his hands from his eyes
and sees the light of day he must set about bringing others into
the sunshine of life. How shall he do this until they also have
removed their hands from their eyes?

The philosophy of Jesus had all been set forth, and far
more elaborately, in the monistic philosophy of the Upanishads.
He asserted nothing with reference to the nature of man that
had not long been preached and practised in India. And, as
for that, throughout the Psalms of David runs this same golden
thread—for the “Lord” of the Psalms is the “Self”’ of the
Upanishads. “Be still, and know that I am God,” was spoken
from the Soul to the bewildered consciousness even from the
foundation of the world. It was an Oriental point of view,
and Jesus was eminently an Oriental. Witness his lofty dis-
dain of the world and of the life of externals. It was for
the love in this man’s message, the transcendent love of God as
expressed in his love of men, that the West has sat all these cen-
turies at the feet of Palestine rather than of India. This was
the lack in Indian thought. “Thou shalt realize thy freedom”
was the message of India. But that we should help another to
free himself was the message of Jesus. This rings true with
us where the other falls somewhat cold on our ears. There is
that in us which subscribes to this, however we may belie it in
our daily life. And yet we must recognize that until a man
has gained wisdom of himself he can in no wise instruct an-
other. Only the free can point the way to freedom. It is for
lack of this recognition we have so many blind leaders. The
day is coming when we shall do this man justice : when we shall
see that in place of “dying to save us”’—whatever that may
mpar(—::—bf ’g*d tn minister unto men hv force of hislove and
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lasting life in which this little experience of the world is but
an incident : we would content ourselves with dreaming all our
days.

The nature of that life of which he spoke is pure love; and
whenever here we are irradiated for any time, however short,
with love and compassion, we awake as it were into that life and
find ourselves in that subjective kingdom of heaven. That we
might stay awake a little while! There is so much talk of a
little sleep to come! It is not sleep we need, but to arise from
our dreams. We are already hypnotized. Every man born
into the world is on the instant and from that time forth hyp-
notized by the deception of the senses, by the force of tradition,
by his own selfishness. The prophets and seers have been
those who have sought to dehypnotize us.

Let us come to the facts. What concern have I with the
future? ’Tis paltry and mean to be so anxious to save my
skin. But to feel that for one day—this day—I have com-
pletely surrendered myself to a life of wholeness and sweet-
ness and compassion—that were worth while. A little love
sweetens life so; a little charity of thought is so fair an oasis in
the worldly desert! Could all men together so feel for one day,
the desert would blossom though it were midwinter. What
are all our philosophic speculations as compared with this—that
we should have charity of thought? Be good to the poor?
Aye, but be good to the rich. Do not suppose that money
takes the place of love. The poor in love are the afflicted of the
world : of all desolate sights—a loveless life! What can money
do for them?

There is one nature common to us all. We see by one
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you had but grudging toil. Let no appearances deceive you—
there is a good heart in man ; yet with what measure we mete to
the ignorant it shall be meted to us again. Or why must I
consider my employer an ogre, and not see that he also is a
man sensible to good will and faithful service? Sad it is that
Capital and Labor must ever see-saw and grimace on this log
of selfishness. If you are hard-eyed to the world it will look
hard-eyed at you. The wise smile at political economies and
treatises on morals and ethics. ’Tis the practical culture of the
humanities we need—more love in the heart. Teach me
kindly interest in my fellows; imbue my character with this,
and you have given me a foundation that will stand.

It is something, to be sure, to be charitable with our money;
but far greater is charity of thought. We have not buried the
hatchet until we have so ordered our thinking. Why indeed

~am I in such haste to condemn this man and that? Were I
in another’s shoes perchance I would do no better. And could
he assume my point of view, doubtless he would mend his
ways. It is plain enough in the narrow village life that, let
the boy or girl go astray, and there are few thoughts sent out
to uplift; but there is directed against them a whole battery of
mental censure—as if it were not enough that they should fall,
but they must be held down!

We do not yet recognize the power of thought—there’s the
rub. We believe in wireless telegraphy, but not yet in telepathy.
Well, one is no more astonishing than the other, and both
are facts. What odds is it if I send congratulations to the
king by wireless telegraph, but a steady flow of criticism and
unkindness to my neighbor by telepathy? Let us put away
our money for a day and institute a course in charitable think-
ing, that we may arrive at the root of charity. _

Love, then, was the burden of that world-message which
came@xt_:}n;‘fg}@estine: and this has in a deoree appealed to us
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that we have utterly failed to grasp—and this because we are
of the West. It would be obvious to the Oriental mind that
religion with Jesus was wholly a matter of realization, and not
at all a question of creeds or dogmas. He realized where we
dogmatize, and from that realization derived his immense
powers—powers that are latent in Man and await recognition.
To realize the Absolute and Unconditioned in place of the ap-
parent and phenomenal has ever been the Oriental concept of
religion—and this was the religion of Jesus. Why talk of
“miracles,” or of a supernatural, when we have only explored
the very outskirts of that which we designate as “natural”?
Give us a little realization of the Soul’s estate and we shall
ourselves perform miracles every one. 1 perceive that the
natural world is very elastic, and that it expands with our
growing ideas and already includes much that was formerly
classed as supernatural.

In all times Idealism has been the hope of the world. There
has lived no greater idealist than this Galilean. There has
been preached no purer idealism than he proclaimed. The king-
dom of heaven is within, within, within—it was a message of
transcendent Idealism. Mark how he ever associated morals
and health—the cause and the result. His philosophy bore
fruit always. He healed the sick—so practical was that ideal-
ism by which he lived.

Pray, what fruit does our theology bear; what sick are
healed, what lepers cleansed? So long as we divorce morals
and health, thought and its consequence, we are unable to see
any cause for our afflictions. But once let us return to that
spiritual point of view, and, behold !—the cause and the remedy.

Jesus took his departure from within—never from without;
and his outward life was thus suffused by that inner Light
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ment of thut world-message which from time immemorial has
been so misconstrued, and which in brief is this: Realize thy
oneness with God—with the Eternal, here and now—and ex-
press to the utmost and to all men the love that is in thee. And
the renunciation that Jesus taught as the way of life was but
the natural corollary to this. I must perforce renounce
selfishness as I see the wisdom and beauty of unselfishness: I
let go of the seeming as I approach the Real.

And what of the resurrection? It is superstition, merely,
we have been listening to. The significance of any resurrec-
tion is that I shall rise from the grave of a besotted conscious-
ness, illumined and transfigured by a new and better state of
mind. No grave save this has held me, or ever shall indeed.
Life is itself a death. I die constantly that I may have life,
and the whole process is a resurrection. The trailing Christ-
mas green affords a good analogy in Nature to the course of
spiritual evolution, for while it grows and advances in one di-
rection it dies and recedes in the other. I take the self-reliant
spider evolving from itself the thread on which its life hangs
to be typical of the estate of man, who is to evolve from within
that thread of wisdom on which he shall swing free at last.

I ask myself, When shall I come to live the divine life—
when have done with postponing, temporizing, compromising ?
So much theory, so little practise! Yet must I speak for the
Soul—must sing the song of the Soul. What else? I will
not hear of one Messiah, but of countless Messiahs. In us
every one a savior shall be born of love and wisdom. Surely
it is not so much our concern how long we may live as how we
shall live. Above all, let us live well, as becomes men, amply
nourished from the abundant source of Truth, If your life is
sweet and sound and wholesome, then I say—long life to you!

“Thus deeply and greatly have I loved”—in this shall be thy
'vGL)TB t—}“ Anee that T hava madse fria.Adc “With mvself)
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that day I shall be at peace. To gain this I must die to many
things and arise a new man.

Life, then, is a continual resurrection. My graves are
scattered far and wide over the earth. Lo! I am crucified,
and thou. Tell me, hast thou arisen from no tomb? But
what of that ultimate resurrection when this garment of flesh
shall be laid aside? Consider the mockery of these empty
tombs. When I plant a bulb I do not weep, knowing that for
my bulb I shall presently have a lily. What if I should refuse
to plant the seed—what if I will not part with my bulb? My
sowing is an act of faith. Ah, let us increase the measure of
our faith. These whom we know here are not so much men
and women as mere seed from which are to spring the true men
and women.

Reflect in the graveyard—what if our consideration for the
living were in any way commensurate with our respect for the
dead? From the inscriptions it would appear the departed
were men of many virtues; but their neighbors had for them
mostly fault-finding and criticism. This monument to the hero
gives no token of the vituperation and abuse that were heaped
upon him. How many friends had this man? We stand,
then, in more just and kindly relations to the dead than to the
living. This exaggerated respect for the dead as such, this
Chinese veneration, has its roots often enough in remorse for
our shortcomings to the living. Well, it is all a farce. There
are no dead—but there are many sleepers here on earth.

If I have lived wisely, then let me prepare not for death
but for a larger, fuller life. It is but a slight transition for
which my whole life should have prepared me. The wings of
freedom have been folded here on earth a little while. Birth
and Death are one, for every death is but a birth into another
sphere; as to be born into one world is at the same time to die
to son(fi‘lgsheg]cl must leave one room as I enter the next.
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land as now I love this—aye, more, since I deem that my
native land and this but my adopted country. Yet, com-
ing to this land of the lotus-eaters, I have eaten like the
rest and can no longer remember, or but faintly recall it
now and again. They who are of like mind are my kin-
dred. Some of these are yet on earth, but the greater
part I know only by their thoughts that have come down to us.
Yet we are all of the same family. They whom I know as
wife and child are but those of my immortal kindred who also
have left home and journeyed here through the mystic portals
of Birth. I am not native to this America or England, but an
immigrant merely—but lately arrived and stupid enough. I
will conform to its laws and conduct myself accordingly, but
in my heart I cherish still the Fatherland.

Be not deceived—the significance of that world-message is
to be read in the philosophy of Jesus as expressed in his life and
conduct. I grant you he rose from the dead. While yet a boy
he rose from the grave into the consciousness of the Spirit. It
is that resurrection which concerns us most. Never for an in-
stant was that man wholly native to this world, but to some in-
terior and spiritual world always. His best thought was in-
spired by the memory of that Elysium where his treasure lay.
If we are to heed that message at all, let us construe it aright.
Let us never put off the hour of our resurrection. To-day I
would rise from my dead thoughts and live a divine life. It is
nothing to cast off this body if we do not also cast from us
these old wrappings of thought. We shall be transformed
solely by the renewing of the mind. Where love is there is
heaven—there is our native land.

L L L S

“BELIEVE that you are a child of God, placed here amid these
natural 3nd gﬁi-al relations that you may perfect yourself in



STANTON KIRKHAM DAVIS: A BIOGRAPHIC
SKETCH.

BY CHARLES BRODIE PATTERSON.

Throughout life the one constant desire of which Mr.
Davis has been vividly conscious has been that which we all
have in common—the desire for freedom; and in his later years
we find him saying with the calmness of the seer, “It is Liberty
we want under the heavens, and this descends upon us only with
the Spirit.”” How he came to rest in the sense of spiritual free-
dom after having vainly sought his ideal on the other planes of
consciousness would be most interesting and helpful reading
could the details be given in full. But a general sketch of the
salient points is all that space will permit.

Stanton Kirkham Davis was born in Nice, in the south of
France, in December, 1868 ; but he lived there only a short time,
for in his second year his father received orders to join his
troops in the Apache campaign in Arizona. They started in-
land from southern California, and the mother and two-year-
old son rode for six weeks in an army wagon hitched to un-
broken mules, passing through the desert lands of America
into the Apache country, where they lived in camp for a year.

At the conclusion of the Apache war, the family removed to
San Francisco, where after a few years both parents passed
from this life, leaving the child with his grandparents. Mr.
Davis, in speaking of this period, has said:

“Two recollections I have of mv earlv childhood. One was mv love
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tion to me. For a dozen years or more I went every summer into the
Sierra Nevada Mountains. We thought nothing in those days of staging
all day and night over mountain roads, and when I looked abroad over
the crest of the Sierras in the purpling twilight or in the golden dawn,

and saw the unbroken forest with nowhere a fence, my heart leaped within
me.”

When but seventeen Mr. Davis crossed the Sierra Nevada
range on foot and alone, and spent two months in the moun-
tains, coming into contact with the rough camp-life in the min-
ing districts. The next year he went into the mountain region
again for several months, and reached the Yosemite Valley on
foot—an arduous journey.

In Mr. Davis’s life the strongest two influences have been
that of Nature in her wildest, freest aspects and that of the
home life. Unlike many of the prominent exponents of the New
Thought, he has had little connection with the Church and does
not feel that any very vivid or lasting impressions were re-
ceived either from church or school life; whereas he speaks
most strongly of the influence of the home. After giving full
credit to the benefit derived from his long rambles in the moun-
tains, and speaking of the influence of literature, he says:
“But there was a far greater influence—that of the character
and love that were ever before me in the lives of my grandpar-
ents. They were the landmarks in my life—those kind moni-
tors of my heedless youth. 1 know now that, if the home is
right, the boy may go astray, but he will come out right in the
end; for the home influence is the greatest of all.”

At nineteen Mr. Davis came east and went into a wholesale
house. The routine life of the city was so great a contrast to
the untrammeled experiences that had preceded it that the
freedom-loving youth was driven to take refuge in music and
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of thought, although he was constantly poring over the ideas
expressed by others. When, however, Mr. Davis encountered
the writings of Marcus Aurelius and Epictetus his search for
freedom began to take a more spiritual aspect. From these
writers he learned that the liberty he craved could only be
realized through self-control and development of character.
With this new ideal of freedom Mr. Davis set himself stead-
fastly to work out his own salvation, and, as he realized more
and more the power of the spirit, the outer world, which had
heretofore seemed to fence him in, now assumed a more invit-
ing aspect; so that opportunities for larger service and experi-
ence fairly crowded upon him as he became more conscious of
the light and strength that come from within. .

About this time Mr. Davis removed to Boston and studied
geology in the Massachusetts Institute of Technology.
The scientific training has proved to be of great value to him;
for his early love of Nature has stimulated him to give much
time to becoming more intimately acquainted with Mother
Earth. His specialty during the last six years has been, how-
ever, the study of birds and insects.. During his work in
Boston three visits made were to Europe, Mr. Davis traveling
on foot over a considerable portion of the continent.

It was on one of these journeys that he met Miss Clara A.
Hussey, whom he afterward married. She it was who intro-
duced him to the practical application of Idealism as set forth
in the New Thought teaching; and, as the great significance
and power of Truth took hold of him, a great flood
of light broke upon his mind in a way that enabled him as
never before to rely upon the divinity within and consciously
to evolve that power which is our great common wealth. Then
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Miss Hussey and Mr. Davis were married in New York
in 1893, and a few years later the home life was made complete
by the birth of a son. For a while Italy was their adopted
country, and while there, as elsewhere, it was their aim to
come as closely in touch as possible with the people around
them. Mr. and Mrs. Davis have had exceptional opportuni-
ties for becoming acquainted with man in his different as-
pects, they having kept house in France and the Austrian Tyrol
as well as in Italy, while their travels have included Spain,
Morocco, Greece, Turkey, Palestine, and Egypt, being com-
pleted by a tour round the world, during which they visited
India, Ceylon, China, and Japan.

Mr. Davis has always felt interested in the countries and
civilizations of the Far East, particularly in regard to their
religious and philosophic thought and life. He feels that in all
his varied experiences among different peoples he has been
enabled vividly to realize the great Heart that is ever striving
to come to expression in one and all, and that the consciousness
of unity and of true liberty that has grown steadily with the
years has been his greatest blessing as well as the preparation
for sending forth to others the good news of the common life.
Naturally, one who has been ever pressing toward the ideal of
freedom is eager to make known to others the wealth that is
our common heritage, and Mr. Davis has written much that
has a unique charm for all who honor and love Nature in her
aspect of the revealer of Spirit. In his dainty little book, “As
Nature Whispers,” published in 1902, we find this:

“It is in solitude we shall draw nearest to Nature——anfi best under-
stand ourselves. Some measure of solitude we must have; it is as neces-

sary as sleep. . . . It matters not how many people we brush against
nf we feel no sense of brotherhood that is 1solatxon In solitude myriad
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For them God peoples the desert and the expanse of the ocean; the forest
depth and the mountain summit are redeemed and made hospitable by the
Divine Presence. We cannot separate Nature from Religion. Part and
parcel are we of what we call Nature—one with the Great Spirit that
animates Nature. The perception of our identity with the Spirit and that
this external depends on us and not we on it; that despite the manifold
appearances the soul abides, ageless, deathless, immutable—therein for us
is emancipation. In nameless ways and under endless pretexts, it is free-
dom at last which men seek. Clear-eyed and resolute though must they
be indeed who attain to this.”

“Where Dwells the Soul Serene,” a larger work published
in 1900, contains many beautiful passages. The chapters on
“Wealth” and “Prayer” are so good that it is a temptation to
quote at length. The following gives an idea of the substance
of the book :

“True prayer is not a petitioning, but a claiming; it is begotten not
of infirmity of the will, but of assurance; it is not weakness, but strength.
And he that apprehends the nature of prayer bends not the knee but
towers in majesty. He goes out to meet his own; he ascends the mount
to speak with God. It is the beggar asking alms, the slave imploring
mercy, who grovel in the dust.”

Mr. Davis has ready for the press a companion book to
“Where Dwells the Soul Serene,” and another volume that
treats of Nature is well under way.

While of a quiet and retiring nature, Mr. Davis is neverthe-
less positive in his thought and true in his friendships. One
could wish he would take a more active part in the New Meta-
physical Movement; but he is living in a way that he feels
will be productive of the most good, and his opinion as to
what should constitute his life work is more apt to be correct
than that of an onlooker. His writings have been of great
henefit to his readers. and as time goes on and the world
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THE PERFECTNESS OF CHRIST.

BY THE REV. A. B. CURTIS, PH.D.

The assertion in the book of Hebrews that Jesus was
tempted in all points as we are, and yet was without sin, is an
inference of the author’s own, based entirely upon later specu-
lations as to the Christ’s nature and of which the oldest Gos-
pel tradition knows nothing.

If there is one note that sounds forth with more of ideal
meaning than another from the pages of the Old Testament,
it is the note that voices the soul-hunger for a perfect man.
Alike in poet and prophet, lawgiver and sage, there is re-
peatedly voiced the longing that Messiah will come—Messiah,
the cherished ideal king of the ages, who will rule in love, and
will lead, not drive, his people into paths of pleasantness.
Now it is the hunger for some one who will bruise the head of
serpent-cunning in our nature; again it is a thirst for a shep-
herd of men—wise, tender, true—who will lead his people out
of the desert wilderness of superstition and ignorance into
the promised land of virtue and wisdom. Isaiah covets a royal
hero who will overcome oppression by wise counsel, bloody
strife by the arts of peace, and sacrifices of bulls and goats
to idols by sacrifices of righteousness made in a meek and
contrite spirit. Job’s cry, again, is a cry of pain wrung by
infinite tortures from the lowest depths of his much-afflicted

soul :

“O for a daysman to penetrate to the dark

Secrets of God’s almightiness! Why are

The arrows he sets to the bow-string to

Shoot at me dipped in poison? Why need

Afflictions come at all? Why to the saints no
C &-"a_vo ?l 5O for a go-between who understands
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Then I hear another voice; it is the Psalmist. He is calling
for one victorious over death—for some one who will not be
consigned to Sheol nor be allowed to see the pit of corruption.
The books the Jews produced between the Testaments are
full of this hunger—some gross and fantastic, others noble
and pure. Even the classic poet Virgil is influenced by these
dreams, and the Stoic philosophers take to reading the Hebrew
prophets.

How defective, at best, were all these expectations! Yet,
as Lowell would say, perhaps the longing for him helped him
to come at the fitting moment.

The oldest Gospels made no effort to explain the won-
derful personality of the Christ. The story of the miracu-
lous birth is an afterthought. Very soon, however, the effort
to make him perfect led to abstruse and soul-perplexing theo-
ries. It was said that the Holy Spirit, and not Joseph, was
his father; that he had been associated with-God in the crea-
tion of the world; that he had no human soul, but that his
flesh was animated by the Divine Spirit with him. Some said
he could not really have suffered any pain while on the cross,
for he was God; and others denied that he was ever tempted
or had been baptized—for, said they, how could a perfect being
be tempted, and what need would he have of baptism, which
implies sin ?* |

So we may read all the helpless tangle of undigested specu-
lation that the world calls the history of Christian doctrine,
and through all our confusion and perplexity, if we are fair,

we shall clearly discern this truth—that it is all one stupendous,
nften micdirected. effort to diccern the nerfect man  Tnet ac
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To me the perfectness of Christ consists in three things—
his optimism, his sympathy with men, and his growth in grace
and favor:

1. Optimism is a sign of perfectness. That is not perfect
which has attained to the utmost limit of perfection, but that
which is approaching it, for “what’s come to perfection per-
ishes.” The longing for perfection and the effort to attain
it are better than perfection itself. Such optimism, resulting
in ceaseless effort, penetrating to the lowest depths of vileness
in thought and life that they may be ameliorated, is the op-
timism that we see in the nature of God, who works continu-
ously on from better up toward the unattainable best.

To Christ, as to Paul, all things work together for good.
Evil is that good may be known. In spite of all opposition,
apparent failure, undoubted suffering, “God’s in his heaven.”
Such optimism is a sign of moral health and mental soundness.
It is courageous and aggressive, everywhere making right to
be might. The optimism of Jesus like that of Browning—

“Never doubts that clouds will break,
Never dreams that right is worsted, wrong will triumph;
Holds we fall to rise, are baffled to fight better, sleep to wake.”

Such optimism may have its chapter of woes. Carlyle had
his, though he knew that justice was at the heart of things.
Ruskin had his in life and theory. Jesus pronounced his with
great fervor, I have no doubt; but he also knew that at the
last the leaven of the kingdom of God would leaven the whole
lump. And this would be accomplished not by force, not ar-
bitrarily, but by the normal working of the law of freedom.
Freedom working through love will draw ever nearer to the
far-off ooal of the ontimist.
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good in a soul and point it out is to reveal that soul’s true
worth to itself—it is to save it from death.

If there is any good at all in a man an optimist will find it,
and no man is ever ‘“saved” till the appeal is made to the
good in him. Optimists are always saviors.

2. The perfectness of Christ is revealed in his sympathy.
How much this means we can best discover by traversing in
the Gospel story the evolution of this sympathy. Jesus learned
it through temptation, through hunger and thirst, through the
betrayal of friends, through the sight of misery. He was
made perfect by what he endured. Having suffered all evils
himself, he knew how to help those who were in like evil case.

He hungered in the wilderness; he thirsted on the cross;
he sat weary upon the curb of Jacob’s well at Sychar. Have
you, toil-worn reader, suffered being hungry, thirsty, weary?
You are on the road to perfection that was trodden by him.
These deprivations entered also the soul of Jesus. I see him
hungering for the love of Peter—craving it, begging it. I see
John leaning on his bosom, and the Christ feeding on the
love-light in the eyes of the beloved disciple. The scene
changes; his feelings of pity and justice have been outraged;
he is looking upon a crowd with indignation, and his eyes
flash fire. And now again he weeps like a woman, and the
tears run down his cheeks as he stands at the bedside of
a departed friend in Bethany.

Like a manly man, full of ambition, abounding in hopes
and plans that would fill a life of fourscore years, I see him
recoiling at the thought of death and imploring the eternal
Source of all life that his own life may be spared.

Have you craved the friendship of one who remained aloof,
cold? Have you looked death in the face? Have you en-
countered and floored the fears of the flesh? You are travers-

ing the road to perfection that was the Christ’s.
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being is the most merciful to the weak and imperfect. Herein
is the power of the Christ to help us. He knows all; he has
given battle to every sin, to every sorrow, to every natural ter-
ror. The victory was his. His trial brought great suffering,
for the desires he conquered were strong. He could be consoled
only as he imparted consolation to others. There was only
one cure for his more than wonted grief, and in the compassion
of Christ we behold that cure.

“Take me,” said an unfortunate woman, “to the wife of
the man who in a fit of jealous rage took the life of my hus-
band. She needs my sympathy. Only as I console her can I
be consoled, for she, too, as well as I, loved my husband; and
her love was so—so pitiful, so insatiable!” The bereaved wife
who could utter those noble words had learned the lesson of
the compassion that perfects life.

3. It may at first seem strange that I regard growth as a
sign of perfection in the Christ. Must we not think of him,
it will be asked, as the eternally perfect one, like God the
Father—the same yesterday, to-day, and forever? No; as for
myself, I cannot so regard him. The sapling is as perfect as
the full-grown oak. The new-born babe is as perfect as the
man in his prime. When the oak ceases to grow it begins to
decay, to disintegrate, and become something else. It grows
unsound at the heart.

Christ is the eternally perfect Christ because he is the
ever-growing Christ. We are told concerning him that he
grew in wisdom ; the Gospels show it ; the history of the Church
shows it. We are nowhere told that he has ceased to grow in
wisdom and in favor.

Much has been made in recent studies of the character of
Christ of this self-same element of growth. His ideas regarding

Google



18_0 ‘ MIND.

ing comparison of the “leaven” we have not yet fully fathomed.
The spirit of the Christ moves along with the common con-
sciousness of the Church in adapting and applying that idea to
ever larger and more complex situations.

The Christ when he came was thousands of years ahead of
his time, and the spirit of Christ abroad in the world to-day
is as many thousands of years ahead of our time. The per-
fect Christ is a living Christ; and life always implies change,
growth, advancement. Growth is an absolute prerequisite of
perfection in a living creature. The Church devoted to Christ
must possess this quality of which I speak. ‘It is the necessary
accompaniment of life. When growth ceases, as Browning has
shown in that remarkable manner which is wholly his own,
then perfection irks; all is merged in a “neutral best,” which
renders hope and fear, good and evil, meaningless, and even
threatens consciousness itself. Better than all this is the hun-
ger that refuses to remain satisfied, the desire that is insatiable.

Would you attain the perfection of the ever-living and
ever-growing Christ? Then it will be yours ever to—

“Aspire yet never attain
To the object aimed at.”

BuPnPuPuPuuuis

To-pAY is your day and mine, the only day we have, the day
in which we play our part. What our part may signify in the
great whole we may not understand; but we are here to play it,
and now is our time. This we know: it is a part of action, not
of whining. It is a part of love, not cynicism. It is for us to ex-
press love in terms of human helpfulness. This we know, for we
have learned from sad experience that any other course of life
leads toward decay and waste.—David Starr Jordan.

Taur little threads af celestial orioin weave for 1us heavenlv
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RICHES.

BY MARY WOODWARD WEATHERBEE.

“Twas in an open square of Venice:

A public building where, in ancient days,
There in an angle overlooking stood

A Jew, who, having riches sought and found.
Gave out the secret to his fellow-men—

For so the ancient chronicle.

Self-interest! This is not wealth.

Though grain should fill your barn and.gold your hands.
If aught you have oppressed your brother man,

Or gotten treasures by the lying tongue,

Or ’twixt the buying and the selling sinned.

Death, and not riches, is your gain.

Wise in your own conceit, alas!

Your treasures, mountain high, shall shrink:
Your silver and your gold shall be as weights,
Heavy about your neck in waters deep,

To sink ye in oblivion and shame—

For wealth there is none but in love.

Not what’s expedient, but just;

For Life, with all its powers of love and joy,
Power to uplift a weaker than one’s self:

This is wealth;—a power not bought for gold;
A power invisible that never wastes

Nor faileth through eternity.

Leave, then, your ceaseless greed for power!
Oh, rich is he who gladdens one sad face,

Or out from darkness brings a soul to light!
(_\N}'mSL@rc annther’s hiirden in hic ctead



THE DEEPER MEANING OF CHRISTMAS.

BY AXEL EMIL GIBSON.

The student whose love for ¢truth is stronger than his love
for creed will find in his study of the Christian faith, so far as
it is historically accessible, that the 25th of December, the day
devoted to the commemoration of the birth of Jesus, bears
no integral relation to that era-marking event. Physical (not
less than metaphysical) and historical reasons interfere seri-
ously with the time and locality identified with the alleged na-
tivity of its great central personage. Thus the herding of
sheep on pasturage, which forms so essential an element in the
logical unfoldment of the event for which Christmas stands,
would evidently be out of the question at a date when the rainy
season in Bethlehem is at its very height.

But the obstacles brought up by history are still more seri-
ous. Through this we find that the 25th of December had a
most important meaning all its own, antedating by ages the ad-
vent of the Christian faith. Already in the reign of Numa
Pompilius, 500 B.C., that date was freighted with significance
and constituted a central element in the pagan faith. The
25th of December was a time of great rejoicing in Rome. The
citizens on the streets saluted one another by exclaiming: “Hail
to Jove! Adonis is living and with us; Adonis is born again!”
When considering that Adonis in Greece, as well as in Rome,
constituted the sun deity, and that furthermore Adonai, from
which Adonis is derived, was one of the Elohim,—the plural
deity in the Hebrew and Chaldean faith,—the association of
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But Adonis is not the only sun-deity connected in the
ancient myths with the first day of the new-born sun.
Dionysos, or Bacchus—the god, or rather spirit, of wine,
which stood as a symbol for a spiritually regenerating power
by reason of the invigorating and exhilarating influence ex-
hibited by its action on the mind and body of man: an action
not unlike that exhibited in the life-generating power of the
sun—is also reported as having his birthday on the 25th of
December. Likewise the Persian Mithra—the presiding deity
of the Mithraic sun or fire worship—has his nativity on that
significant date. Further on, in the cosmology of the Hindus,
we find that Krishna, “the illuminated one,” in his eighth and
grandest Avatar, or cyclic incarnation, has his birth at the end
of the winter solstice. Ancient tablets deciphered by modern
archeologists reveal the singular fact that this birthday is char-
acteristic of the central mythologic personages of all nations.
Sakya Muni of India, Chai Tai of China, Quetzabcoatle of
Mexico, Zao Wapaul of ancient Britain, etc., have their nativi-
ties fixed on that day. In old Scandinavia, Thor, the dispenser
of Light and the formidable enemy of the “giants of cold and
darkness,” had an annual celebration in the Thor-temple at the
old city of Upsala, in Sweden, on a day exactly corresponding
to the 25th of December.

In view of these easily verifiable data, we may naturally
conclude that Christmas has a heathen, not a Christian, origin.
‘The name Christmas is merely the Anglo-Saxon substitute
for another name under which it was known by the ancients.
Among the Scandinavian people Christmas still retains its
heathen name: Jul, which is derived from Hjul (wheel), indi-
cating the revolution of the seasons resulting in the annual re-
turn of the celebrated event. From Jul is derived the old

Saxen Y ulie,_ which is still retained as a legitimate expression
i QL) ..3 C - PR PO 1 ne__
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The early Church Fathers, St. Justin and St. Augustine,
make no secret of the heathen origin of Christmas, but admit
that the Christian Church, in order to facilitate the conversion
of the pagans, retained the holidays of the latter, merely dis-
placing the objects of worship. Thus the shrine sacred to old
Sol was by a stroke of clever diplomacy transferred into a
Christian altar. The winter solstice became the date of the
nativity of the Christian Saviour ; the vernal equinox, or spring
solstice, became the date of his crucifixion; while the summer
solstice, the 24th of June (all pagan holidays) was mysteri-
ously made to coincide with the birth of John the Baptist,
whose name—St. John’s Day—it still bears, and whose birth
it celebrates.

Thus in the sun we have the central and supporting power
imparting quality and strength to the whole array of religious
systems—ancient and modern. When considering the over-
powering influence the sun wields upon the earth, and the
myriads of life forms that depend for their existence on the
waves of light and warmth welling out from this cosmic fire-
hearth, it is readily understood why the coming and going
generations of men for countless ages have made that luminous
orb the sacred object of their worship. Through the twilight
of history is still seen the blaze of sacred bonfires on the yellow
mountain ranges in China and Thibet—as symbols of this
ancient sacrifice on the altar of old Sol. The Mithraic fire-
hearths, the Druidic temple-caves, and the sacred oak-groves
of the north, with their ever-present fires, are symbols, one
and all, of the irresistible feeling of gratitude evoked in the
human heart through the recognition of the dependence of all
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But the human heart felt instinctively that the sun with its
light and warmth, in its turn, is a symbol of a deeper reality,
with a sphere of action in the soul itself. Light and warmth,
when traced back to their inner essence as immaterial forces,
reveal themselves as truth and sympathy. Light and warmth
are to the body what truth and sympathy are to the soul; the
former are to physical growth what the latter are to spiritual
growth. Physical light is around us: spiritual light—or truth
—is within us; and as the body possesses a means of physical
vision, so the soul has a means of spiritual vision. To make
this inner vision consciously available is the aim and object of
universal evolution. Applied to the spiritual side of Nature,
evolution becomes the great drama of the soul; and in this
drama Christmas presents the first pivotal act.

To grasp the meaning of this drama it is necessary to
realize the duality of human nature, In the words of St. Paul,
man is, in himself, both the “old Adam” (Jesus) and the
“new Adam” (Christ)—the man and the god. The one is of
earth, earthy; the other of heaven, and heavenly. Von Goethe,
in his mystical effusion, seems to have caught the vision of
this profound truth:

“Two souls, alas! are conscious in my breast.
The one from the other tries to separate;

One clings to earth, attracted by desire;
The other rises upward . . . . .

The dawn of this truth breaking through the outer con-
sciousness and sending a ray of its living light into the heart
of man is symbolized in the great Christian drama as the birth
of the God-child in the manger. This God-child grows in
wisdom and power, gradually giving rise in the human mind
to feelings of divinity and supermundane ancestry. The con-
trast Ofy2 ‘Qﬂigh” and a “low” identity is immediately. followed
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cules, the soul, finds himself at the “parting roads,” and his
choice—if he chooses aright—will lead him further and fur-
ther from the old ways of the world; hence the growing feel-
ing of isolation taking possession of the heart at that stage of
development.

In the drama of the New Testament this isolation, conse-
quent upon the refusal of the soul to participate in the shallow
joys of the lower man, is symbolized in a forty days’ fast in the
desert. In the transition stage following the breaking down
of old ideals and subsequent reconstruction of new ones, the
dreams of the past through the refractory medium of memory
assume a wholly artificial and untrue but nevertheless formid-
able importance. Thought is a magician, and can by its touch
resurrect the dead past. And this gives rise to the crisis of
temptation, when, from the mountain-top of the Taraquina of
ambition and self-love, the devil of our lower nature unrolls
before the virgin-soul the phantasmagoric panorama of past
events, rendered fascinating by a high-wrought and abnormally
stimulated memory. Standing on the eminence of a new and
purer life, the soul, dazed by the sudden excess of light and
purity bursting on its vision, feels at first unable to discern the
true character of the surrounding objects. Thus false images,
followed by false concepts, present themselves to the mind. But
the soul of Jesus—the strong soul, dramatized in the New Tes-
tament—quickly rallies, and by a master effort summons up the
sovereignty of will. Before the penetrating vision invoked
through this appeal to the true light, the phantoms of the lower
life dissolve and vanish.

After the storm comes quiet: the convulsive action of
battle with its hard-won victory gives way to peace and rest,
felt in every atom of the man. On the heights of Taraquina
the soul won the August day, and, flushed by victory, departs
with i(s_‘lt@pgj—c—the sacred olive branch, the laurel of ;peace.
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lays upon the altar of prayer the humble offerings of a contrite
heart. Presences of light descend to greet the noble hero, and
to fasten on him the insignia of spotless honor. The virtuous
soul bathes in transcending glories—purified, transfigured. It
is the reward due to victorious virtue.

From this spiritual invigoration the soul of Jesus proceeds
on the path of duty to win fresh honors. His destiny takes
him to Gethsemane, where awaits him the greatest of all trials
—the trial of renunciation, the sacrifice of self. This forms the
crucial test for the candidate for immortality, whose every
momentum of virtuous power in this trial is to be weighed and
measured. Realizing the meaning of the ordeal and the ef-
fort, the soul—Jesus—seeks that sequestered nook in the never-
fading gardens of a transcendental Gethsemane, to take sanctu-
ary in communion with his “Father in heaven.” He prays.
Laying bare his entire nature, with all its weakness and virtues,
the soul-aspirant asks the Master of life and death for strength.
Who wonders that, when' facing so stupendous a task, the
soul, even of one so far advanced in truth and power as the
hero- of the New Testament, for a moment hesitates and
trembles? Yet it is but for a moment. ‘‘Pass the cup! Thy
will be done—not mine!”

The Son of Man stood the test. The step is taken. The
grand battle—a battle in which the cosmos is involved—is be-
gun. The magic staff of will opens the mountain wall of
power to let the stream of immortal life well out its riches.
Jesus, the perfected creature of evolution, has become the
recipient of unconquerable God-powers, and Calvary is its
crowning manifestation. On this ancient, never-to-be-for-
gotten mountain top, the world for two thousand years has
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meant by this tragic march to Calvary, the via Dolorosa of all
ages, with crucifixion as its crowning finale, but the heroic
battles of the human soul to gain self-conquest and control of
the lower nature with its desires and passions? The way of
virtue leads ever up-hill; every step is fraught with struggles.
“The kingdom must be won by violence.” What soul-stirring
battles must be fought and won before the man can love his
neighbor as himself; can love those who hate him, and sur-
render every personal will-impulse to the will of God!

Then the crucifixion takes place. The soul triumphs. The
rock of ages finds its place in the imperishable structure of a
regenerated immortal life. The lower life is absorbed in the
higher. Jesus, the Son of Man, has given way to Christos,
the Son of God. The “curtain in the temple” that hitherto
separated the holy from the holiest drops to the ground. Isis
is unveiled. With illumined vision and freed from the tram-
mels of flesh, the soul penetrates the mystery of being. Prome-
theus is unbound. The last tie of flesh that fettered the Titan
to the Caucasus of the lower world is burst; and, transfigured,
glorified, sin-free, the soul as Christos merges into the “Father
in heaven.” Personal consciousness expands into universal
consciousness. This is the ascension—the last scene in the
profound drama of the soul, as presented to us in the New
Testament. | )

The real question confronting the earnest truth-seeker is
not whether Jesus is a historic or a non-historic character, but
whether the ethics of life as manifested and practised by him
during his sojourn in Palestine, if applied to the interhuman
relations of our present day, have power to establish peace,
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toric, Jesus of Nazareth is still the redeemer of humanity. But
he redeemed, not by his death, but by his life; not by his blood,
but by his tears. He redeemed by establishing examples of
true life, by demonstrating in word and action the conquer-
ing power of love over selfishness and sin. “I am the way,
the truth, and the life.” He described the means and method
through which the higher life can be won, but we ourselves
must win it; he mapped out the way that leads to the “king-
dom,” but we ourselves must tread it.

As the historic persone often precede the dramatic persone,
we have the right to revere Jesus even in the concrete; we have
the right to represent him in our minds as the humble philoso-
pher and sage who lived on earth and taught in word and deed
the sublime ethics that for two thousand years in the name of
Christianity have gauged the fates and destinies of men. But
the time when this exalted soul had his incarnation on our
globe has never yet been authentically ascertained. No historic
records of any kind guide the student in his researches. No
contemporaneous writers mention his name or his world-con-
quering work. No document or archaic script reveals his fea-
tures. The sphinx that guards his history remains mute,
wrapped in impenetrable silence.

But, while history refuses her testimony with regard to
this exalted character, we find in the teachings that bear his
name unmistakable evidence of the power and divinity of their
author. It is not to historic criticism that the privilege is
given to discover the identity of Jesus, but to the intuitive
knowledge of the mind, gauged by the spirit of the word. It
is not the scanning, analyzing reason, but the feeling heart, that
must be called into action if the finding of Christ shall be
possible. The inquiry is one of Jove rather than of intellect,
and the student must in his own mind assign the place best
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enroll the names and lives of these divine messengers of light
in her annals, they exist in their teachings and become real
and concrete to the extent that they are understood in the heart
of the devotee. Exponents of light, they have all been associ-
ated with the source of the world-light itself—the sun. Their
nativity has become coincident with his; like his, their object
has been to dispel darkness and cold (ignorance and selfish-
ness) from the world; and, like him, they have had their law-
governed seasons or cycles of appearance and disappearance.
“Revelation is not sealed.
Answering upon man’s endeavor,
Truth and light are still revealed;
That which came to Eastern sages—
Greek, barbarian, Roman, Jew—
Written in the heart’s deep pages,
Shines to-day, forever new.”

The lesson brought home to us by Christmas is of immense
significance to every person that takes his evolution in earnest.
In the life of Jesus he finds reflected the image and destiny of
his own immortal soul. The birth of the ideal; its growth
and struggles for existence; its trials, hopes, defeats, and vic-
tories—these are incidents or scenes in the drama of the soul;
and to the extent that the individual sees the possibilities of
spiritual evolution will he be impressed by its necessity. Exist-
ence has only two possibilities: growth and decay—Ilife and
death. If we will not go under in the struggle we must rise
to the position of its unconditional arbiter. To the brave and
virtuous, Christmas is a means of encouragement and hope;
while to the coward and the weak it presents an image of terror
and despair. ‘“The Paradise,” said Mohammed, “is under the
shadow of a sword.”
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THE CHRIST: AN ESOTERIC STUDY.

BY JAMES K. LIVINGSTON.

As we dig down through the rubbish of extraneous thought
that for ages has hidden many of the sayings and teachings
of Jesus, how luminous they become! How little is it under-
stood that these divine revelations of Truth were spoken by a
high Initiate, a Son of God indeed, to a world then but
little less prepared to receive them than at the present time!

Two basic truths serve as the ground-work upon which
rest all the teachings of the Nazarene: Renunciation, or the
complete effacement of the lower self, and Non-separateness,
or the illusiveness of self in its relation to the manifested uni-
verse. In other words, “Thou shalt love the Lord thy God
with all thy heart, and with all thy soul, and with all thy
mind, and thy neighbor as thyself.” But the true meaning of
these words can never be found, much less followed, unless
they be illumined by that deeply mysterious inner process
within the realm of spirit only, and yet within the heart of man
himself, whereby the Christ, rising from the tomb wherein
lies the “crucified, dead and buried” self, makes complete that
union with the “Father,” or God, or Good—Universal Con-
sciousness, or Love; hence the saying, “No man cometh to
the Father except through me” (the Christ, the Son).

Jesus came into the world through the flesh, with God-
consciousness so perfectly developed that his physical body
was merely the instrument through which Divine power was
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plane of existence, he performed his work in the physical,
the psychical, and the spiritual as the exigencies of the case
required. That this is so is clearly shown in his answer to the
young man who had “kept the commandments,” but whose
light within was darkness, and who addressed him, as one
man to another, “Good Master, what good thing shall I do to
inherit eternal life?”’ Jesus answered, meeting him upon the
same plane, “Why callest thou me good? There is none good
but one; that is, God.”

A good example of his work on the purely spiritual plane
is given during the talk with his disciples upon the subject of
Reincarnation (a vital truth, then taught and believed, but
afterward lost sight of by the early theologians, either inten-
tionally or otherwise). Turning upon them with the searching
question, “But whom say ye that I am?” the very answer of
Peter, who for the moment received a flash of inner illumina-
tion, “Thou art the Christ, son of the living God,” together
with the commendatory reply of Jesus, “Flesh and blood hath
not revealed this to thee, Peter, but my Father which is
in heaven,” gives emphasis to the above statement.

Thus very imperfectly are set forth a few of the causes for
the unfortunate misconceptions of the nature, office, and teach-
ings of the Christ, wherein he who came to point out the “way
of salvation” through the crucifixion of self became in turn
crucified afresh in the hearts of men, blindly and unconsciously
worshiping the golden calf in the valley of desire.

These were not new truths that Jesus taught; they were
simply old truths presented in parables and aphorisms pe-
culiarly suited to the people among whom he lived and whose
outward racial characteristics he himself had inherited as the
“Son of Man.” But while he ever lived in the “shadow of
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only to be “appeased” by the shedding of material blood, no
matter how deeply metaphysical its after application might be,
as the only remedy for “sin.”

Let us be honest and wise—fearless and free! Let us rise
to the moral grandeur of that inner heart-conception of the real
cross that Jesus ever had in view, and that again and again
he held up before his followers. When he commanded
them to “take up the cross” he knew and taught the esoteric
truth conveyed by the old Gnostic symbol, in use ages before,
to typify complete renunciation of the lower self. For Jesus
was an occultist ; and true occultism is universal in its scope, and
knows not time in its usual meaning. It carries with it “signs
and wonders,” but only to those fitted to receive them are
they revealed; hence the saying, “I have yet many things to
say unto you, but ye cannot bear them now.”

Occultism is a term but little understood, and is too often
misconstrued even by some who otherwise are quite advanced
along the broad lines of inner teaching concerning the Truth
that maketh free. There is an outer atmosphere of vague mys-
tery about it, attractive to some, repulsive to others, according
to one’s understanding ; but was it not also so at the time Jesus
was accused by those high in theological authority of being in
league with “Beelzebub”? Human nature has changed very
little since then. It is not surprising, therefore, to see the
multitude continually turning to the “loaves and fishes,” fol-
lowing “afar off” those from whom they fondly hope they
can secure these gifts, blindly regardless of the fact that oc-
cultism means, first of all, a total abandonment of every desire
whatever, even the desire for “salvation”; because when this
ponr. worthless. personal self is left hehind and ite hichact
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“He whose joy is within, whose diversion is within, and whose light
also is within, is the man of sight, knowledge; becoming the Supreme
Spirit, he attains to effacement in the Supreme Spirit. This [Nirvana]
is gained by the right-seeing sage, with his sins exhausted (by right per-
formance of action), doubts cut asunder, senses and organs under control
[that is, ‘each engaged in its appropriate work under the law of universal
harmony’], and devoted to the well-being of all creatures. For men of
renunciation, whose hearts are at rest from desire and anger, and knowing
the self, there is, on both sides of death, effacement in the Supreme Spirit.”

Kindly take especial notice of the words, “on both sides
of death,” and compare them with the statement often made
by those trying to cast discredit upon the “Light of Asia”’—
that Nirvana means “annihilation.” So it does, from the stand-
point of the personal self.

Who can read these declarations of Truth handed down
from antiquity, through the Aryan race, in all the purity of the
original Sanskrit, without being impressed with the fact that
the same Light gave them to a darkened world that, through
the Christian Gospels, enjoined supreme love to God and one’s
neighbor, and said that “on these two commandments hang all
the law and the prophets?”

“But,” it is asked, “can such sublime heights be climbed
by work-a-day mortals chained to the wheels of conditioned
circumstances?”’ Come back to the words of Jesus: “Seek
and ye shall find; knock and it shall be opened unto you.”
It is also written that “when the disciple is ready the Master
is ready also.” Only look within; for there alone can be found
the Kingdom of Heaven, where the Divine Self eternally reigns
—one with Universal Self, or Consciousness.

“For whosoever hath, to him shall be given, and he shall
have more abundance.” Oh, ye of little faith! Why longer
be blind to the true import of these words? The very prodi-
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you care nothing at all for her she becomes your slave.” This
side of the truth is presented first, because our first lesson must
be to take no thought for self; hence, early in his ministry
Jesus plainly and sweetly taught the toiling fisher-folk whom
he had gathered about him the necessity of “living the life”
day by day, free from anxious thought about to-morrow—
through selflessness eliminating the sordid qualities that make
“toil” out of good, wholesome work, and bringing rest to those
who are weary and heavy laden.

The learning of this lesson is but a step in the attainment
of that Wisdom through which true opulence cometh to the
soul of man—through which riches unspeakable become his.
Not all at once can the difficult task be accomplished; Nature
never works in a hurry. “First the blade; then the ear; after
that the full corn in the ear.”

Patient endurance under Cosmic law—which has to be
“worked out,” is no respecter of persons, and the proper un-
derstanding of which takes the sting out of much of the seem-
ing inequalities of life in its varied forms and social conditions
—and long-continued effort in the practise of concentration
and meditation mark the soil preparation necessary to the
proper sowing of the “seed,” as told in the parable of the

And finally, as the lessons of non-attachment are learned,
brighter shines that Love which is the governing principle in
the universe, embodied in the truth of the doctrine of non-
separateness, in which every living creature becomes a part
of that Divine Life within; and loving one’s neighbor in ac-
cordance with the ethics taught by Jesus takes on a far deeper
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THE TRIUMPHANT CHRIST.
BY WILLIAM H. HAMBY.

Many Christians to-day have the same conception of Christ
that the Jews had two thousand years ago. The old Jew looked
forward to the coming of a Messiah who would be a mighty
king and would make the Jewish nation the glory of the world.
The King, so the Jew dreamed, would exalt the faithful to
places of ease and honor, and would wreak vengeance upon
all their enemies. All through the dark hours of captivity and
subjection the true Israelite comforted himself with visions
of the glory of this coming King, who would conquer the
nations of the Gentiles and make the kingdom of Israel the
one mighty nation of all the earth. When the Son of Man
came, divinely pure and simple as well as divinely strong, not
only refusing but condemning those foolish honors the Jew
so dearly loved, and teaching that strange doctrine of love
for one’s enemies, they turned upon him with all the bitter-
ness of disappointed expectations and cried out, “Away with
him!”’ '

The Christian accepts this Messiah the Jew rejects, and
professes to take his life as the one perfect standard; yet many
Christian teachers de<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>