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THe Divine mind is as visible in its full energy of operation
on every lowly bank and mouldering stone as in the lifting of the
pillars of Heaven and setting the foundations of the Earth.
—Ruskin.
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THE

METAPHYSICAL MAGAZINE.

Vor. VIIIL. APRIL, 1898. No. 1.

THE DESIGN OF NATURE.

The metabolic activity within the organism, which consists in the
breaking down and building up again of its structural parts, and is
essential to its continuance, would be of little value if it were attended
with nothing more than simple reproduction. The organism might
live, but its life would be little better than vegetation, and the ** other
selves " which were produced by it would be such and nothing more.
Thus metabolism in Nature implies growth, not in size or quantity,
but in quality, a general attribute belonging to motion rather than to
matter. The evolution of Nature is such a growth, in which every
step is a progression toward some higher goal. This progress takes
place almost imperceptibly in the individual, and is stayed at death,
but it is carried on by the offspring of the individual in overlapping
seriation, and becomes very marked in the race made up of many
generations of individuals. The evolution thus tmdicated is a process
of refinement, which operates throughout the whole constitution,
‘physical, psychical, and spiritual, of the organisms subjected to it, by
virtue of their vortex nature. Everything which is taken into the
body undergoes a change of some kind, through the action of the
-organic vortex, and reappears under another form.

This is no less true of the mind, which through its organ the brain
-operates in much the same manner as the body, although its food is of
a different character. What is most remarkable, however, is that the
organism is itself transformed by its own action on what it acquires
from without—continually undergoing a refining process; unless it

should happen, as is sometimes the case, that unfavorable conditions
1
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2 THE METAPHYSICAL MAGAZINE.

have become established; and in that case the change takes the down-
ward path of degradation. If we compare the savage with the man of
culture, we see what improvement may take place within the limits of
the human race; but it is not improbable that the former often ex-
hibits the degrading influence of an unfavorable environment, con-
tinued so long that it has affected the plasticity of the organism.

Hence, Nature not only manifests her activity under the various
guises which vortex action assumes, but everywhere her operations
have the transforming effect of the crucible. As a vortex, an organ-
ism is a marvelous machine; but its chief value depends on the fact
that it is a centre of attraction for the surrounding medium, from
which it acquires and absorbs what is necessary for its physical and
mental pabulum. What is drawn into the vortex is subjected to a
process of disintegration, and undergoes the operation of *“ digestion,”
in which that part of the food which is to be retained passes through
various changes, the unfit being rejected.

The ancient alchemists endeavored to imitate Nature by submit-
ting substances to ““ digestion ”’ in the crucible. They thought that
by the action of heat such substances could be sublimated, or, rather,
that their spiritual essence could be released. They believed that
“ even in the mineral world there was a spiritual element, namely,
color, brightness, or, in their language, tincture.” We are told that
“ the alchemists sought for physical conditions in their invisible and
spiritual world, and for a spirit even in stocks and stones.” These
they tortured to get at their vital activities, and, although their views
were often false. yet Paracelsus, who thought that he was destined to
make Germany the home of science, declared that “ true alchemy has
but one aim and object: to extract the quintessence of things, and to
prepare arcana, tinctures, and elixirs, which may restore to man the
health and soundness he has lost.” The alchemists may have been
wrong in thinking that mankind had actually lost what they sought to
gain for it, but their operations showed that they recognized the true
principle at work in Nature—the evolution, by a process of sublima-
tion, of higher out of lower forms, of mind or spirit out of substance,
which would not be possible unless what was sought for already there
existed.
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THE DESIGN OF NATURE. 3

The human mind and spirit are the noblest results of the refining
process of the vortex-crucible of Nature, the aim and design of which
is the attainment by the race of perfect harmony with her, and with
the divine spirit immanent throughout Nature. But the race can be
perfected only through the individuals which compose it. Every
organism reproduces in itself the memory of the experiences through
which the race to which it belongs has attained to its present condi-
tion, and each should furnish evidence of some improvement over past
generations. Some individuals are, however, more in harmony with
their environment than others, and hence the expression ‘‘ survival of
the fittest,” the fittest being those which are best able to adjust them-
selves to the ever-varying conditions of life. Thus the individual
organisms which make up the race, and not the race as such, have to
be subjected to the refining influence of the crucible, so that they may
become in harmony with Nature, that is, with the highest principles
of their own being, which is an epitome of Nature, a focal point of the
Universal Existence. That process cannot be gone through without
suffering, which suffering is too often regarded as evil; just as the
action of the great Nature-vortex in crushing out the weak and de-
fective that stand in the way of her march toward structural and
functional perfection is improperly called ““ evil.” All such action has
in view the improvement of the race, and of the individual organisms
which constitute it, and if any of these cannot or will not adapt them-
selves to Nature’s forward step, they will become subject to the law
of retribution, with its attendant pains and penalties.

It is remarkable how general, among peoples of various degrees of
culture, has been the idea that suffering and self-denial have a bene-
ficial effect on the destiny of the person denying or enduring. The
almost incredible tortures which the Mandan Indians allowed to be
inflicted on them, as described by George Catlin, were supposed to be
rewarded by the Great Spirit, and undoubtedly the fakirs of India were
at one time animated by a similar sentiment when devoting them-
selves to a life of misery and self-torture. A volume might be filled
with examples of such practices, and such a compilation would form a
curious history of human belief in the salutary effect of patience under
hardships, which, if not actually self-inflicted are often practically so,
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4 THE METAPHYSICAL MAGAZINE.

as they couid be avoided at will. The discipline enforced by the re-
ligious orders of the Church of Rome, and by the earlier anchorites of
the Egyptian desert, was known to Eastern religions long before the
birth of the founder of Christianity, who appears not to have been him-
self of an ascetic disposition. One of the distinctive features of the life
of the Hindoo Brahman is his ‘‘ mortification of the flesh,” which fits
him for the study of the sacred Word, and enables him at the decline
of life to quit without regret the society of men, to end his days in the
quiet seclusion of the forest. The .Bra'hman is known by the title of
“ twice-born,” he being supposed to have attained to the condition of
rebirth, a spiritual state which Jesus himself referred to when he said
to Nicodemus, “ except a man be born from above, he cannot see the
kingdom of God.” This was anciently regarded as a spiritual resur-
rection after the subjugation of the desires of the material nature, and
would seem to have been the central doctrine of the teaching which
attended initiation into the sacred mysteries. Matter was associated
with darkness and spirit with light, and spiritual birth was thus sym-
bolized as the passage from darkness to light. We have in the dogma
of the “ new birth ”” a summary, indeed, of the teaching of all real re-
ligions, although it is sometimes disguised by reference to reason in-
stead of goodness. These cannot be divided, however, any more than
can the “ faith ” and ““ good works ”” which have been the occasion of
so much discussion between Christian teachers. As faith without
works is dead, so works done not in the spirit of faith are usually value-
less. In like manner goodness not guided by reason is fruitless, and
conduct, however rational, unless it is based in goodness, has no eth-
ical worth. Spirituality is the expression of the combination of good-
ness and reason, and hence it is attended with the constant repression
of the desires of the lower self. The “ crucifixion ” of this self is essen-
tial to the refinement which exhibits itself as the higher nature of
the spiritual man.

Life is a continual process of disintegration and reintegration, un-
der the conditions supplied by the organism itself; and this process is
applied to everything taken in or absorbed by the organism, whether
physical or mental, in order that re-formation, which psychically or
morally is reformation, may result. The higher physical and mental
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THE DESIGN OF NATURE. 5

formation thus sought to be reached constitutes an ideal, the attain-
ment of which, like the climbing of a mountain peak, opens out a fresh
prospect, not only widening in its extent, but bringing into view an-
other and still another higher and yet higher elevation to be desired
and attained. Although Truth is said to lie at the bottom of a well,
it is none the less situated on the mountain tops of aspiration. What
is below, from one point of view, is above from another standpoint,
and the spiritual nature, although it forms the centre of being, is also
its summit; as, the more we dig down toward the roots of Nature, the
higher we rise to acquire the fruit which is the reward of our labor.
The precious metals are supposed to be formed in the bowels of the
earth, but they have been brought to the surface by some process of
re-formation the earth has undergone, by the return currents of the
mighty vortex action to which it has been subjected—similar to that
which gives rise to the marvelous movements in the solar body, at-
tending the formation, on the one hand, of what are called sun-spots,
and, on the other hand, the eruption of gaseous vapors from the sun’s
chromosphere to almost incredible elevations above its surface.
There can be no concentration of any kind without a proportionate
radiation of some kind, and the application of this truth to man’s
spiritual nature was made by Jesus when he declared that a man is
defiled only by that which comes out of his mouth. If each human
being is an organic vortex, receiving nourishment from the physical
and mental food it appropriates, and emanating influences of all sorts
in every direction, Jesus was undoubtedly the greatest moral and
spiritual vortex the world has ever seen. He is said to have declared
that all men should be drawn to him when he was lifted up, a prophecy
which has been amply fulfilled in the Christianization of the civilized
world, as well as in the civilization of the savage world to a large ex-
tent. Christ’s teaching is especially fitted for the * poor in spirit,”
that is, for those who are free from the haughtiness of mind that too
often accompanies the intellectual attainments which constitute, ac-
cording to many persons, the most important feature of civilization.
The rational faculty of Jesus is sometimes spoken of disparagingly,
but without good cause. He never professed to be a logician, or a
mathematician, or even a grammarian, but he had that without which
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6 THE METAPHYSICAL MAGAZINE.

none of these qualifications are of any real service to their possessors.
When sending his disciples to announce his coming, he is reported to
have said: ‘‘ Be ye wise as serpents and harmless as doves.” And
Jesus always showed the profound wisdom, which was anciently every-
where associated with the serpent, even with the serpent of Eden,
whom Hebrew legend makes the moving cause of the Fall and there-
fore of the knowledge acquired by man as its consequence.

Without the wisdom displayed by Jesus, the possession of intel-
lectual knowledge is, in the long run, of but little value. In his post-
humous work, “ Thoughts on Religion,” George John Romanes, who
was a disciple of Darwin and recognized as the chief exponent of Dar-
winism, makes some remarkable statements bearing on that subject.
After referring to Pascal’s observation that the nature of man is thor-
oughly miserable without God, he says: *“ I know from experience the
intellectual distractions of scientific research, philosophical specula-
tion, and artistic pleasures; but am also well aware that even when all
are taken together and well sweetened to taste, in respect of conse-
quent reputation, means, social position, etc., the whole concoction
is but as high confectionery to a starving man.” He adds, it is noto-

rious that—
‘“ It is by God decreed

Fame shall not satisfy the highest need,”

and that he had known not a few of the famous men of this generation,
and he had always observed the poet’s remark to be profoundly true,
They had not undergone the “ crucifixion ”’ of self that exercises the
purifying and refining influence which gives the highest wisdom. This
is consistent with the greatest intelligence and the most complete
rational culture, but these alone do not constitute it. True wisdom
is based in the emotional nature, for the highest development of
which Nature appears to require the education given through self-
sacrifice, that is, relinquishment of the desires of the lower nature.
Sometimes this can be done with ease, at other times it requires a
strong effort of will, and not seldom it is accompanied by sickness or
sorrow. This, if accepted in the proper spirit, is followed by the spirit-
ual peace which really seems to be the final aim of Evolution, the
“ peace which passeth understanding.” It is the passage “ from dark-
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THE DESIGN OF NATURE. 7

ness into light,” which has ever been taught as the central doctrine
of religious truth, and is the key to all that is profound in the most
sacred mysteries.

But what is this light except the revelation of the divine principle
in man? The Gospel according to St. John begins with the profound
statement: ““ In the beginning was the Word, and the Word was with
God, and the Word was God. The same was in the beginning with
God. All things were made through Him; and without Him was not
anything made that hath been made. In Him was life, and the life was
the light of men.” This would seem to be a re-echo of the opening
passage of the Old Testament book of Genesis, which says: ** In the
beginning God created the heaven and the earth. And the earth was
waste and void, and darkness was upon the face of the deep: and the
spirit of God moved upon the face of the waters. And God said, Let
there be light; and there was light.” The voice of the God of Genesis
is the Logos of St. John’s gospel, who was thought and deed as well as
word, and was both the life from which all things proceeded and the
light which was the first step in the endless procession of creation.
_But if we consider the nature of light, we see that it is—as is said, in

the “ The Revelation ”’ of St. John, of the Son of Man—the first and
the last, the very life itself. Without the light of the sun all things
would quickly die and the whole earth become desolate. The whole
process of evolution is nothing but the coming to the light of the cen-
tral principle of life, which is the light itself. The eye is the most im-
portant of the organs of special sense, as without it we should grope
in darkness, and have no perception of the beauties of our planet nor
of the glories of the outspread universe. It is through the perceptions
received through the eye, in the first place, that man’s mental develop-
ment has taken place, and that the inner eye of intellectual sight has
been opened, through which shines the conscience that enlightens
every man. This conscience is a consciousness of the relation which
subsists between self and the other self, of Nature, which are two
halves of the same whole, and are thus reunited. In conscience man
finds himself in God, who is the Universal Whole, and hence God finds
himself in man, who is the final expression of the life and light which,
as Logos, was the creative word and deed. Evolution is thus the
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8 THE METAPHYSICAL MAGAZINE.

mode by which God reveals himself, not only as the First Cause of
change but the moving cause in every step of progress, and the actual
summation of all things.

It has been said that the atonement which has taken the place of the
at-one-ment of earlier Christian thought, is required to satisfy divine
justice. The notion here is that man having broken the law, and not
being himself able to pay the penalty, the Son of God undertook the
task on man’s behalf and thus satisfied an angry Father. This is a very
inadequate view, as every person must bear the penalty provided by
Nature for wrongdoing. Justice requires such a course, as not only is
it the making right what is wrong, but it is the doing right that things
may be evenly balanced, that is, “ equal.” In the sense of making
straight or equal, justice must be declared to be the actual design of
Nature and the end of Evolution. The mode in which this aim is
sought to be carried is what is called design in Nature, but there is no
occasion for this; as Nature embodies the very principles of right do-
ing, and therefore cannot miss the aim which evolution is intended to
bring about—the perfecting of the equation of Justice. The balance is
continually moving first up and then down, but its variations are as
continually becoming smaller and smaller, as the swings of the pendu-"
lum become shorter and shorter, and the period will arrive when with
perfect equilibrium the equalness of justice will be attained. This ap-
pears to be the idea entertained by Mr. Herbert Spencer when he re-
fers to ultimate equilibrium as “ the limit of the changes constituting
evolution.” When the conduct of man in relation to Nature, as repre-
sented by himself, and to his fellow-men is perfect, he will have at-
tained to spiritual equilibrium. This is the goal of human progress,
and happy the individuals who are able to further by their personal
“ justice "’ the perfect reformation which Nature and man must finally
reach. C. StaNILAND WAKE.

Nowhere does human progress appear in a straight line of continuous
advance. Life is rounded, history is in cycles, and civilizations come and
go like the seasons. At the heel of them all is savagery; but everywhere
about them is the life eternal.—Alexander Wilder, M.D.
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COUNTERPARTS THE BASIS OF HARMONY.*

If a new fact before a jury will suffice to reverse its verdict, why
may not a new view in Philosophy serve to reverse the verdict of man-
kind? Many instances might be cited where a new view has entirely
revolutionized the opinion of mankind, but perhaps one of the most
interesting is the Copernican in place of the Ptolemaic view of the
astronomical universe—the heliocentric in place of the geocentric sys-
tem. It cannot be said that this change of viewing the facts changed
the facts themselves, but it so changed their value in th¢ estimation
of mankind that an entirely new science of astronomy was founded.
So, if we may be able to take a new position of observation with refer-
ence to certain important philosophical facts and considerations, we
may be able to lay the foundations of a new and important science af-
fecting in a vital manner the interests of mankind. A transfer of at-
tention is necessary from mere facts to the relations between them—
the laws and principles governing them. The claim is here made that
* Counterparts the Basis of Harmony,” when considered in its most
far-reaching sense, becomes a formula of universal application, and
enables us to comprehend and unravel the thousands of heretofore
inexplicable enigmas in Science, Religion, Philosophy, and Art. Let
us see whether we can gain a clear comprehension of its meaning.

The dimensions of the New Jerusalem, as given by John the Rev-
elator, are thus stated:

“The city lieth four-square, and the length is as large as the
breadth; and he measured the city with the reed, twelve thousand
furlongs. The length and the breadth and the height of it are equal.”

I refer to this not for the purpose of a description of this heavenly
city, but to draw attention to the general subject of measurement.

* COUNTERPART.—2. One of two persons or things corresponding or fitting
together ; one who, or that which, supplements or answers to another, as the im-
pression to the seal ; something taken with another for the completion of either ; a
complement ; fellow ; match ; hence, an opposite ; as, the right-hand glove is the
counterpart of the left ; she is the counterpart of her husband, calm when he is
passionate.

HARMONY.—3. Completeness and perfection resulting from diversity in unity ;
agreement in relation ; order; in art, a normal state of completeness in the rela-
tions of things to each other.—Standard Dictionary.

9
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10 THE METAPHYSICAL MAGAZINE.

Length, breadth, and height are the three directions which, when co-
ordinated, constitute the basis of all terrestrial admeasurement, both
positive and negative; that is, whether we measure the dimensions of
the earth, or the vacuum, or space which it occupies, we use these
same three directions. According to the record, the heavenly city
was a cube, the full, complete, and perfect form of scientific measure-
ment. When we consider these directions, we perceive that each is a
generalization from two infinities. If we think up and down, forward
and backward, or right and left—the directions of height, length, and
breadth—the mind may go out along each line in those directions in-
finitely, or until it stops, and the balance or equation is found at their
point of intersection. This point is the harmony of equation between
the two opposite infinities along each of the three lines, and these op-
posite infinities are counterparts.

This figure which I have attempted to describe is the foundation of
all astronomical and geometrical measurement, and it may be said
here, incidentally, that it is, analogically, also the basis of all mental or
immaterial measurements as well; that is to say, it is only by the co-
ordination of differing, diverging, and converging lines of thought
that any conclusion can be rightly arrived at in logic or mathematics.
In another place we are informed that the measurement of the New
Jerusalem is the measure of the angel, which is the measure of a man.
For instance, all measurements on the earth are reckoned from the
six points, East, West, North, South, Zenith, and Nadir, and the same
points or lines are observed in astronomical observations and measure-
ments. The superiority of this mode of measurement is appreciated
when we go back to the time when no such means of measurement ex-
isted, when the earth was supposed to be a plain extending indefi-
nitely, the sun and stars moving in the heavens in accordance with no
known law or principle of motion, the whole panorama being an un-
intelligible series of incomprehensible movements.

But Counterparts are not confined to one department; they may
be found in all directions, in departments of all dimensions, from the
least to the greatest, from the Universe itself down to its least part or
particle. It may be instructive to consider a few of these: IHeat and
cold, light and darkness, sound and silence are Counterparts, and illus-
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COUNTERPARTS THE BASIS OF HARMONY. 11

trative of the application of the same principles. As we descend into
the bowels of the earth we find the temperature increasing in a certain
definite ratio; and, on the other hand, as we ascend into the atmos-
phere above the earth we find the temperature decreasing in like man-
ner. The temperature which we have at the earth’s surface is the com-
bination, in varying degrees, of these two extremes or counterparts;
and when we are told that the crust of the earth with its enveloping
atmosphere bears the same relation to its magnitude that the shell of
an egg does to its bulk, we may form some idea how thin compara-
tively is the space of endurable temperature through which we daily
pass in our life-pilgrimage, and how narrow the chance of our being
frozen on the one hand or roasted on the other. We are living, as it
were, in a species of purgatory, from which, however, if we should fall
out, either up or down, it is doubtful whether we would ever reach
heaven. On the contrary, this purgatory, if its extremes were har-
moniously adjusted, would become a veritable heaven itself, so far as
climate is concerned, since it would be the harmonious adjustment of
counterparts, producing a result which no heaven could exceed. I
speak, of course, only with reference to climate, and we have all heard
of a “ heavenly climate.”

Light and darkness are subject to the same treatment as heat and
cold, each representing an extreme opposite point in this department,
and that which addresses the sense of sight is the commingling of
these extremes or Counterparts in varying degrees or proportions.
In fact, there is a similar gamut for each of the senses, subject to the
same law, and we need not pursue them in detail.

If we look through a magnifying glass one way, objects appear .
enlarged, and if we reverse it and look through it in the opposite di-
rection, objects appear diminished. This suggests the existence of a
macrocosm and a microcosm, of a great world and a little world, of the
infinitely small and the infinitely large; and it is equally clear that the
world which is presented to our senses is the commingling of these
two extremes in varying proportions. That is to say, that these two
aspects are Counterparts of each other, or that the infinitely great and
the infinitely small constitute, combinedly, the Universe of sensuous
impression and perception.
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12 THE METAPHYSICAL MAGAZINE.

From the foregoing considerations, we are naturally led to the
philosophical distinction between Something and Nothing. Hegel,
the German philosopher, makes the enigmatical statement that Some-
thing and Nothing are equal—enigmatical, however, only to those
who have given the subject of Counterparts no thought in its wide-
spreading and all-including implications. If the statement has any
sense or meaning, it must be found in the direction which we are now
pursuing, which is, that Something and Nothing must be considered
as Counterparts. If we consider Nothing as the negative pole of
Something—the least aspect of Reality in comparison with the great-
est—we shall begin to get some meaning out of the statement that
Something and Nothing are equal; that is, that they are equal only in
the sense that each is an opposite extreme of the great Universe of
Reality, in which they are infinitely commingled. The general im-
pression is that Nothing is of no value, and not that it is of even small
value in comparison with Something. Reflection, however, will show
that they must be of equal value, since the value of Something depends
entirely upon the fact that it has a locus or place or vacuum in which
it can be. But as it is impossible to conceive of pure Nothing—or,
for that matter, of pure Something, since Reality, both in the objec-
tive and subjective realms, is the commingling and compounding of
the two—it must follow that Nothing is that negative pole of Reality,
where the least possible quantity of the Something element is to be
found. The discrimination here sought to be made is very well illus-
trated by Matter and Space, which, cooperating, form the material
world. If there were no Space, there could be no room for Matter; so
these two become another set of Counterparts forming the basis of
harmony in the material realm, as Something and Nothing constitute
a like basis in Philosophy.

Perhaps one step further should be taken in order to complete the
possible scope of consideration of the subject of Counterparts; and
that is the distinction between the Absolute and the Relative. The
difference between this pair of Counterparts and that last considered
under the names of Something and Nothing, is one not generally un-
derstood, and requires a little close thinking to make plain. Noth-
ing and the Absolute seem so clearly to be companions that we need
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COUNTERPARTS THE BASIS OF HARMONY. 13

not waste time in attempting to draw distinctions. But, as between
Something and the Relative, while one—that is, Something—is con-
nected with facts and substances, the other—the Relative—includes
not only these, but also the relations subsisting between them. Now,
Relations are not Substances nor things in any ordinary sense, and
therefore cannot be included under the term Something, but are quite
intelligible under that of the Relative; that is, while substances or
things do not in themselves, except subordinately and by implication,
include Relations, yet Relations can subsist only as between sub-
stances or entities.

Now the Absolute and the Relative are so all-inclusive that we can
find no greater or more extensive terms to describe or express our
ideas of Universal Being. The idea sought to be expressed by the
term, the Relative, is that of Universal Being as it stands out before
the mind in all its variety and multiplicity, both of entity and phe-
nomena, in time and space, and so specifically as to be capable of
examination in detail down to its least elements. All modes, all
forms, all essences, all relations, considered in their general, individ-
ual, special, and particular aspects, go to make up the idea of the
Relative Universe. The Absolute, on the other hand, is the same
Universe of Being, considered now, however, as undiscriminated or
undifferentiated, so commingled and compounded as to be incapable
of distinction of parts; in short, one mass in which there are no pos-
sible lines of demarcation.

The description of the Jewish Jehovah is here recalled: “ With
whom is no variableness neither shadow of turning.” It will be-
come apparent that the attempt to realize the Absolute can never
be successful, since the individuality of the thinker, if he were suc-
cessful, would be wiped out along with all other discriminations.
So the distinction between the Absolute and the Relative is merely
an aspect or mode of considering the Universe, and, though not prac-
tically possible, yet it contains practical considerations of far-reaching
importance. It is hardly necessary to point out that the Actual Uni-
verse of perception and conception is the commingling of these two
counterparts in such proportions as the particular individual mind
may be able to make.
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14 THE METAPHYSICAL MAGAZINE.

At the risk of taxing your patience, I will advert to the criticism,
sometimes made, that it is impossible to think the Absolute or to think
Nothing, because all thinking must be relative, that is, that we must
have, at least, two things before the mind in order to think at all. - In
other words, that we cannot think Nothing or the Absolute, pure and
simple, as totally unrelated to all things contained in their opposites,
Something and the Relative. But in answer to this, while strictly it
is no doubt true, yet it may be said that, as fundamental elements of
thinking, the Absolute and Nothing, as correlatives of the Relative
and Something, respectively, are just as thinkable as that one and one
are two. It must not be supposed from this, however, that we are
capable of thinking infinitely, as there must be a point at which we
must stop thinking; but that we can think Infinity as an element
of a logical proposition is as clear as that one can be thought in the
proposition that one and one make two.

We have thus far considered only the material or objective aspect
of the Universe. But it may be said that it has another aspect, if there
is not, as some contend, an entirely different Universe, known under
many names, as Mind, Spirit, Life, Subjective, all of which carry the
implication of non-materiality and non-objectivity—a world which
cannot be known by the exercise of the senses, but must be cognized
by the intellectual powers alone, sometimes called Faith, sometimes
Inspiration, sometimes Reason, and sometimes Intuition, defined as
ability to know something beyond the scope of the special senses.

Without adoptir~ any of the attempted definitions of this depart-
ment, we may, ‘or the purpose of reference, call it the Spiritual World,
in contradistinction to the Material World, which we have been con-
sidering, and we may legitimately endeavor to ascertain whether
these two furnish another set of Counterparts, the understanding of
which, and their mutual relations, shall throw light upon some of the
problems of existence hitherto unexplained or only partially and un-
certainly understood.

But, however we may view Mind and Matter, or the Material and
the Spiritual—whether we consider them as part and parcel of Uni-
versal Being, or as so separated that there is no relation between them
—it is certain that there is a connection between them through the

Google



COUNTERPARTS THE BASIS OF HARMONY. 15

medium of sense perceptions in their relation to intellectual actions;
and it is by means of this connection that we are able to comprehend
the existence of Mind; for we cannot describe Mind except in terms
of Matter. The very words, Mind, Spirit, Life are primarily descrip-
tive of material acts or facts, and it is only by using these terms in a
secondary or derivative sense that we can refer to the non-material
part of our being. To the purely sensuous savage, there is nothing
but the material man; to him there is no soul, or mind, or spirit, be-
cause these are invisible, and cannot be perceived till the intellectual
or spiritual vision becomes developed.

In spite of the difficulties of Language—its inadequacy to deal
with this hidden and occult portion of our nature—let us try to see
whether we can trace the operation of the same law in this domain as
in that of the material universe. Commencing with special aspects, we
find that there is an antipodal relation between the mental qualities of
Love and Hate, Joy and Sorrow, Pleasure and Pain, Knowledge and
Ignorance, Reason and Insanity, etc., as we found in the material
domain between heat and cold, light and darkness, sound and silence,
etc. Aswe found these latter to be Counterparts of each other materi-
ally, so mentally the qualities I have mentioned must be considered in
like manner as Counterparts. In so doing, we are compelled to think
along the same lines, that is, from one extreme to its opposite.

In the broader generalizations of Religion and Morals, we find the
same condition of things. God and the Devil, Heaven and Hell, Good
and Evil, Right and Wrong, reveal the same oppositional character-
istics. It will be observed that these are pure creations of the mind,
based, no doubt, upon observation of the facts of the external world.
We picture Heaven and Hell as places, the one of supreme enjoyment,
the other of supreme suffering, thus representing the extremes in this
respect. So, likewise, God and the Devil represent two ideal person-
ages of opposite characteristics, one of supreme goodness, purity, and
truth, the other standing for all that is opposed to these. Right and
Wrong, again, are qualities of polar opposition, and may be said to be
Counterparts in the moral domain.

These instances, both in the material and non-material realms,
are sufficient to convince us that Counterparts do actually exist; that
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is, that there are things, conditions, qualities, of such opposite char-
acter, that, ordinarily, it seems impossible that they can coexist—that
their natures are so at war with each other that the first impression
naturally would be that they must mutually destroy each other, “ nor
leave a vestige behind.”

The most marked instance of Counterparts, and one in which we
are more interested than in any other, is that between Life and Death.
Akin to this is that known under the terms Consciousness and Un-
consciousness. These are closely allied; that is, during Life we are
conscious, while death deprives us of Consciousness, at least so far as
the facts of the external world are concerned.

But now another feature presents itself, heretofore incidentally
referred to. While, theoretically or ideally, we may consider the ex-
tremes of these various Counterparts as the basis of harmony, the
Actual is really their combinations in varying proportions, and in these
combinations are to be found the thousand and one varieties of philos-
ophies, theories, sciences, and arts, as well as the innumerable practical
methods instituted among men the world over since man began. In
mechanics, all movements depend upon opposite forces; in Astron-
omy, we have centripetal and centrifugal tendencies; in electricity, the
highest result thus far attained is by the alternation of positive and
negative currents, and it is noticeable that this latter result, the most
wonderful in all history, is produced only when the alternation of posi-
tive and negative is made exact and equal. In Art, the same rule
holds; in painting, the due commingling of Light and Shade with
Color produces the best effect; in music, harmony is reached by the
combination both of Sound and Silence and high and low tones in
just and true proportions. In Philosophy, the constant tendency is
to include more and more the facts and qualities of Universal Being,
however opposite in their character, and it has now come to be the
accepted doctrine that nothing can be omitted which can by possi-
bility be conceived by the human mind or affect human interests.

Now the Universe is one, and in this One are to be found all pos-
sibilities, all powers, all entities, all relations, and all essences. This
complex, then, which we call the Universe, must be a Consistency;
that is, however various its parts, however apparently contradictory
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its myriad-fold aspects to our limited vision, yet Reason tells us that
these parts must be components of that which is so much greater
than they that they all find a place and a function, an arena for their
operation and a faculty for harmonious interaction. As light, heat,
and electricity, have full play, each for its own special action
without danger of interference, although all occupying the same do-
main—that is, the air—so all the powers, forces, and essences in the
Universe act, react, and interact, not only without interference, but
with that coordination which constitutes the harmony of Universal
Being. The Universe is an arena large enough for the display of all
that the imagination can conceive or thought can compass; and all
its domains and departments, down to their least parts and particles,
are so indissolubly connected by the operation of Umizersal Law that
no single atom can be destroyed and no single domain blotted out.
The Spirit of the Universe is in them all, through them all, and around
them all, sustaining, connecting, preserving, and continuing them in
their sublime on-going.

Order is said to be Heaven’s first law. In the broadest view, the
Universe must be considered as equivalent to Heaven, since no V
amount of apparent disorder can affect its harmony and beauty.
What we call disorder is only seeming. As Pope says:

‘¢ All Nature is but Art, unknown to thee ;
All chance, direction which thou canst not see ;
All discord, harmony not understood ;
All partial evil, universal good ;
And, spite of Pride, in erring Reason’s spite,
One truth is clear, Whatever is, is right.”

From the Universal point of view, each thing has its place and
performs its function, and this place and this function are exactly what
they must be, because they are exactly right. What we call Right and
Wrong are purely relative, and depend entirely upon our own limited
powers of perception. THERE IS NO UNIVERSAL WRONG.

What effect must the contemplation of this order and harmony
have upon the character of the individual? When he reflects that he
is part and parcel of Universal Being, subject to its laws, upheld. sus-
tained, cared for by Infinite Power and Affection, with no possibility,

in all the eventualities of Time and Change, of being either actually
]
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lost, misplaced, or neglected, what tremendous influence for high and
noble aspiration and performance must exert itself upon the mind!
We seek pleasure and avoid pain because constrained by the laws of
our being, which are the Laws of Universal Being; but present pleas-
ure may be the cause of future pain, and present pain that of future
pleasure, which seems to be contradictory. This, however, is one of
the indications of the principle of Counterparts, as showing that
Pleasure and Pain are extremes which, in the whirling of Time, are
brought alternately in the ascendant, and that which at one stage is
Pleasure at another becomes Pain, and vice versa. Time itselff—one
of the extremes in the Counterparts Time and Eternity—works such
wondrous changes that at one point we perceive one of the Counter-
parts or extremes, and at another point the other is brought into view.
Pope again says:
‘¢ Love, hope, and joy, fair pleasure’s smiling train,

Hate, fear, and grief, the family of pain ;

These mixed with art, and to due bounds confined,

Make and maintain the balance of the mind ;

The lights and shades, whose well-accorded strife
Gives all the strength and color of our life.”

The Actual, being thus the commingling of extremes, it becomes
us to comprehend and make the golden mean the rule of our lives—
what the French call the juste milien or just medium between oppo-
sites. We cannot do exactly right, or absolutely right—only God can
do that, because he is the Absolute. All our acts must be more or less
a mixture of that which is right and that which is wrong, or that which
is straight—for right means straight—and that which is crooked, for
wrong means twisted or turned or bent from the exact straight or
level. Hence, while we have ideally an absolute standard of morals,
we can only approximate, as near as possible, to that standard, with-
out expectation of ever absolutely reaching it. And if we cannot, for
ourselves, hope for more than approximation toward perfection, how
much charity must we have for those who may be a little below us in
power of understanding and action. In thinking of our sinning fellow-
creatures, should we not adopt that rule embodying so much wis-
dom: “ Judge not, lest ye be judged ” ?
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Under the influence of the Golden Mean, we should not allow
either the fear of hell or the hope of heaven to swerve us unduly. 1 say
unduly, because they will, and rightly, influence us to some extent. As
heaven means extreme order and hell means extreme disorder, our
constant effort must be to cling to the one and avoid the other. In
this view, however, it is seen that Language does not exactly repre-
sent the facts of the Universe as we are now trying to present them,
for there must be a modicum of disorder even in the greatest order,
and there can be no disorder so great that it has not, at least, the im-
plication of order. The finest tuning of the piano cannot totally expel
the * wolf "’ of discord. And this may also be said of the actual condi-
tion between the extremes of all the Counterparts to be found in Uni-
versal Nature. Absolute exactness can be found only in the Ideal;
the Actual must always contain elements of inexactness.

No finer perception or expression of the wonderful contrariety and
oppositional character of the spirit of Universal Nature can probably
be found in all literature than Emerson’s brief description of Brahma:

If the Red Slayer think he slays,
Or if the Slain think he is slain,

They know not well the subtle ways
I come and pass and turn again,

Far or forgot to me is near.

Sunlight and shadow are the same ;
The vanished gods to me appear.

And one to me are shame and fame.

They reckon ill who leave me out,
When me they fly, I am the wings ;
I am the doubter and the doubt,
And I the hymn the Brahmin sings.

The strong gods pine for my abode,

And pine in vain the sacred Seven;
But thou, meek lover of the good,

Find me, and turn thy back on heaven.

M. A. CLaNcY.

When Wisdom has been reached, through acquirement of the non-
deliberative mental state, there is spiritual clearness. In that case, then,
there is that Knowledge which is absolutely free from Error.—Patanjali.
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IS MAN THE ARCHITECT OF HIS OWN DESTINY?

We become so familiarized with the bold innovations of scientific
thought as to be comparatively indifferent to their philosophical sig-
nificance. We stand upon the grand towering heights of knowledge,
and behold ** Hills peep o’er hills, and Alps on Alps arise,” but simply
regard them as valuable accessories to our progressive march. The
evidences of man’s potent creative power pass us heedless by. The
mighty forces of invisible nature, the greatest promoters of human
advancement, are seized, harnessed, and controlled by the powers of
the mind and will, and compelled to subserve the purpose of man dur-
ing his sojourn on earth. The refractory characteristics of external
conditions are by this means measurably harmonized, modified, and
regulated in operation, and all are compelled to acknowledge the
supremacy of their master, man. Yet how many fail to see in this an
earnest and a prophecy of illimitable possibilities!

These stupendous material achievements have not only enlarged
the grasp of our receptivity and mentality, but the daring and audac-
ity of our “ men of light and leading ” have extended the compass of
our thought-realm. We have “ defied the Omnipotent (Superstition)
to arms,” and entered “ fresh woods, and pastures new.” All honor
to those grand souls who, by the sunlight of their thought, have dis-
sipated the midnight gloom of slavish, abject bigotry and fear! Now
we can pierce the veil of mystery surrounding us, heedless of the anath-
emas of craven hearts, and, turning our faces to the glowing east,
gladly welcome the dawn of a glorious day. We become enthusiastic
in enumerating the deeds of heroism performed by the warriors of the
past. We never weary in sounding their praises and recounting their
prowess in removing the obstructions to man’s material progress, and
it is well:to accord them their due measure of recognition; but how
can we find words to give adequate expression to the gratitude we
feel for the inestimable service rendered to mankind by those who
have made it possible to think on proscribed lines of investigation and
research? They have cast from us those galling fetters by which we
have been darkly bound, and we follow in their footsteps to that sub-
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lime height where ** Fame’s proud temple shines afar,” radiantly hope-
ful regarding the future of the race.

Our ideas respecting the Great First Cause; the Eternal Mind;
the personal God, have now undergone considerable modification.
Reasoning from analogy and experience, we dare to maintain that man
possesses in some degree all the attributes heretofore ascribed to
Deity.

True, while immured in the grosser conditions of materal life,
while struggling mightily in the throes of undevelopment, he seems
weak, and a prey to every stormy adverse wind; but every time he is
hurled to the ground by the fury of the blast he braces himself for
mightier resistance in the future, and eventually he will bid defiance to
all, and reign as monarch over them.

The principal attributes of the anthropomorphic Deity worshipped
in the past were Omnipotence, Omniscience, and Omnipresence.
Now let us examine the soul of man and its characteristics, as mani-
fested to-day, and see if that eternal being, even in his comparatively
low state of unfoldment on earth, does not possess deific possibilities
of potency. We must not, however, limit our speculation to six or
seven decades of vears as computed by time, for time is but a means
whereby we measure a portion of eternity. We must carry our de-
ductions into the spiritual world, and recognize continued unfoldment
in infinite and eternal expression. Man has boldly seized the mighti-
est forces of nature, and made them subservient to his intelligence.
The invisible agents are the greatest manifestors of nature’s latent en-
ergy, viz., steam, air, ether, and electricity. These component parts
have been utilized by the human spirit to facilitate continued progress.
They are the mere vassals of man’s will, and in proportion to his wis-
dom is his control. Sometimes he goes ‘“ sounding on a dim and
perilous way,” but eventually he asserts supremacy, and becomes
master of his surroundings.

What a strange paradox is man! During the experience of unfold-
ment he is tossed to and fro like an autumn leaf, weak and feeble, in-
deed, but by the power of knowledge manifested through wisdom he
commands and demands subserviency, and external nature recognizes
in him her superior, master, and controller. He is the sport of every
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wind that blows, yet he possesses within himself that which can bid de-
fiance to all antagonistic conditions. In a moment his body can be
shattered from the spirit, yet he is inherently endowed with that which
“ smiles at the drawn dagger, and defies its point.” He can be tossed
to and fro a helpless waif on the howling deep, and yet the power
within can control the elements, and effectually bid them: ‘‘ Peace:
be still.” He can be overcome by the sleep of death, in his aérial
ascensions, yet as a spirit he can rise on the ethereal realms, and visit
worlds upon worlds afar. A shock of emotion, or thought-lightning,
can paralyze his physical being, but his soul can hurl to the earth
the enemies that would assail him, and nothing can withstand the
fire and fervor of the human will when intelligently poised.

Omnipotence in degree is unmistakably displayed by our wisest
and best men of to-day, even while the torn and bleeding feet are lacer-
ated during the journey up the hill of progress. The elements of earth,
fire, and water, are brought into direct relationship with each other,
and a condition is produced which has inaugurated the age of steam;
that expansive fluid which has done so much for man’s progress; that
power which has enabled him to bid defiance to time and space in es-
tablishing communion and intercommunion with his fellow-beings in
all quarters of the known world. Through the instrumentality of this
potent force the advancement of the race has been accelerated im-
measurably, and heart greets heart in a divine glow of sympathy and
love. The circumambient air has not escaped the subtle influence of
the human soul, but the secret of its latent energy has been wrested
from the bosom of nature, and man thus disputes her domain of con-
trol.

But above and beyond all the discoveries of this wonderful nine-
teenth century is one before which all others pale into insignificance
when compared with the possibilities of the future. We have now
found in electricity the very circulating vital-element which enables
the operations of nature to be carried to a successful issue, and it is
only a question of time when the power that ever subdued man in the
past will exchange places with her superior, and yield to a will greater
than her own. However, this will not be until man becomes harmo-
nious with his fellow. Then Nature will voice that tranquility, and dis-
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cord and violence will forever pass from the earth. Man’s Omnipo-
tence is foreshadowed in the harnessing of the mighty Niagara, where-
by intelligence and power can be disseminated throughout the land.
Communication with our fellow-beings independently of other mate-
rial means than the imponderable ether now absorbs the attention of
our master minds in the scientific world, and thus the possibility of
interstellar association and exchange of intelligence comes within an
intelligible degree of consummation.

Look at the infant there on its mother’s knee. Whence are de-
rived the knowledge and power which enable that helpless babe to
weave, mould, and control the most perfect machine in the universe?
Certainly not from the external, because the voluntary powers are but
mechanical in their operation. The moulding and building are evi-
dently due to involuntary manifestations of the internal man. But
where did that inner spiritual principle obtain its marvelous knowl-
edge to display such wisdom in world-building? Surely not from the
earthly parents, as they have but supplied that soul with suitable
physical conditions to display the microcosm of the universe. Neither
moral nor spiritual nature was imparted by the parents, for these
attributes were associated with the child by virtue of pre-existence.
From eternity that child has come, and to eternity it is outward
bound.

Away down the steeps of time, ages ago, that epitome of the uni-
verse under other conditions and coarser environment would prima-
rily grapple with the material in its first effort to unfold its individu-
ality, and for how many eons that spirit dwelt in the spiritual world
anterior to its first contact with matter no earthly being can deter-
mine. Nay, is it too much to maintain that there never was a begin-
ning of its spiritual existence, as there will never be an end? It seems
quite logical to assume that such spirit was, while in that pre-physical
condition, under the direct supervision of wise and good human souls
who had acquired their enlarged experience on other worlds than
ours—experience which had endowed them with power to condense
this crystallization of spiritual substance called earth, which was ren-
dered objective for the purpose of unfolding the individuality of the
human soul. The mind cannot possibly hark back beyond this period,
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for past eternity—that vast ocean without bottom or shore—is as in-
comprehensible as a future infinitude to which we are all tending; but
we know that by process of evolution in ages gone, man has acquired
knowledge of his environment, which entitles him to the credit of
being the architect of his own destiny.

What is an architect? An intelligent human being whose
thoughts while in a nebulous condition are marshalled in consecutive
form, and ultimately find expression or embodiment in physical life
according to his desire. The thought-home of man is thus created,
and fellow mortals render that thought objective in material form.

Spiritually, man is ever building his surroundings by thought.
The idea of the artist, poet, or sculptor becomes embodied in physical
life. 'Who then shall place a limit to the potent powers and creative
energy of the soul of man, which must eternally unfqld its God-attri-
butes in the spiritual realm?

If by operation of the laws of attraction and repulsion man is con-
tinually appropriating to his spirit atomic elements which contain all
constituent particles of the physical universe, and by his innate repell-
ing powers eliminating substance which has subserved his purpose, is
it unreasonable to suppose that man in the aggregate has condensed
the stellar worlds from primary spirit-elements, and thus solidified and
materialized what was previously spirit proper? For what is the ma-
terial but the solidification of spirit? Man has been exercising his ac-
tivities upon the external for ages past, and doubtless there are mem-
bers of the great infinite brotherhood of mankind so far ahead in the
unfoldment of their divine possibilities as to exceed the grandest con-
ception we can now form of the great Deity of the illimitable universe.
We know from personal experience and observation that ex-carnate
spirit can appropriate a material body, and vacate it at will. Then
what does that imply? Why, that the external is but the servant of
human intelligence, and that the human soul is greater than all beside.

Like a warrior, man becomes surrounded by the enemies or con-
ditions that would impede his onward march, but he contests desper-
ately every inch of the position, and eventually he will become abso-
lutely triumphant. The spiritual world and its inhabitants, impinging
upon him with a mighty psychological influence—planetary antago-
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nistic magnetism disputing with him the position and the varied con-
flicting elements emanating from his companions in matter, render
the struggle desperate and terrible, indeed. But, like the fabled Phce-
nix, that soul soars above and beyond the ashes of its conflicts, and
becomes eventually a ruler of worlds in the spiritual realm. The ulti-
mate destiny of man is eternal unfoldment—eternal individualization;
and, as everything outside the human spirit is but the embodiment of
the thought of man in the aggregate, the soul itself—the creator,
moulder, and builder of its environment—is nothing more nor less
than an embodiment of Thought. C. G. OysToON.

THE SYMBOLISM OF NIRVANA.

Everything is a symbol of some idea. Every imagining, every
dream that man has dreamed, is symbolical of some great fact, past,
present, or to come.

At first thought nothing seems so mysterious as the prophetic
nature of some myths. We realize the prophecy only after its fulfil-
ment, or at least after it has begun to he fulfilled. Where, for ex-
ample, could the worshippers of Thor and Odin have come upon the
idea of the * twilight of the gods,” out of which was to come forth a
new heaven and a new earth, in which there should be nobler pursuits
than war, and virtues more excellent than courage? How is it that
cvery race with a strong race-life has strongly believed in individual
immortality, while a decadent race has always had a hazy conception
of this idea, and a race in a state of arrested development—Ilike cer-
tain races of Asia—sees in immortality a thing not even to be desired?

So contrary to nature is the desire for extinction, or even the de-
sire for endless oblivion, that the hope of the Orient for the condi-
tion of Nirvana stimulates curiosity as to the causes tending to de-
velop it, and the place which the idea itself occupies in the universal
symbolism of thought.

Almost as far back as we can trace a distinct idea of God, as the
author of being, appears also the longing of the human soul for union
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with its Source. The first idea of God seems to have come with the
consciousness of the power to disobey His laws; the first worship was
the attempt to propitiate Divine wrath. But soon after, we find
traces of genuine longing for a spiritual rebirth into a condition of
oneness with the Divine, a glimmering consciousness of love toward
the Father of our being.

The oldest conception of this union now extant is the ** Nirvana ”
of the Buddhists, a condition which they hope to reach by overcom-
ing all human passions and emotions. It would be interesting to try
to trace the process by which the master-passion of the human soul,
the longing for the Divine, came to be regarded as involving the ex-
tinction of every lesser longing, the overcoming of that very force of
love which is the ultimate central spark of being, and without which
existence must cease. The logical outcome of the desire to be with-
out desire is just such an ideal as Nirvana; and the relation of this
ideal to other conceptions of union with Deity is the subject which we
now propose to consider.

To desire is the first and most natural instinct of the human soul.
It would seem that no soul having full vitality could even wish desire
to be destroyed, since that is the attracting spiritual power corre-
sponding most closely to gravitation on the physical plane. Such a
wish must arise from a profound conviction of the inherent evil of de-
sire, and that in turn must come from observation of the usual results
of indulging it.

Here we come upon something tangible. The reasoning must be
somewhat like this: To want is to be unhappy—to have is to lose or
to invite satiety—therefore it is better not to want. The Infinite
Divine Life is all happiness, therefore love, and desire, can have no
place in the Divine Life. The final conclusion would seem to be, the
Divine Life is death. Yet Nirvana is not considered as meaning
death. What it does mean would be difficult to comprehend, but for
the light thrown upon the subject by comparison with other ideas of
what constitutes perfect blessedness.

The Buddhist saint withdraws from the world and seeks, by con-
templation of the Infinite, to bring himself into as close relation with
the Divine as his earthly trammels will permit. But he is not the only
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one who does this; the mediaeval monasteries witnessed very much
the same kind of life. Often their methods seem to have been identical
with those of the followers of Buddha, namely, to destroy all of man
that was in them, that they might manifest only God. But now and
then in Catholic countries there has appeared a saint whose vitality,
or love, was so strong that lesser desires were not destroyed, but only
swallowed up in the grand, consuming fire of love to God. Love in
such a soul is not less but more than in the ordinary ascetic; and yet
that saint does not fear his own desires nor think of escaping from
them, because his one supreme desire is so strong that he is hardly
conscious of the others. He does not leave his fellow mortals to sink
deeper and yet deeper into the mire of sin and misery while he in-
dulges in his shadowy contemplations, but he goes out among them,
he preaches, he leads men, he carries with him on his way to Heaven
a multitude of souls to whom he has been an inspiration.

Such a saint was Catherine of Siena; a woman of splendid powers,
revered by kings and emperors; chosen by the Pope to mediate be-
tween two rival cities; a public preacher, by special dispensation from
his Holiness; a woman full of good works and greatly loved by all
the people. Yet in her religious ecstasies we find a notable example
of fervid exaltation and strange illusions. Perhaps it would be better
not to call them illusions, those visions in which she saw Jesus Christ
himself and knew that He had given her “ His heart for hers, in
mystical espousals.” Who shall say it was not in those ecstasies that
she received her power, although the form they took was determined
by her Roman Catholic faith? Desire in her was stilled in one sense,
but in another and more real sense it was only quickened. She felt
that her union with her Divine Spouse was complete, yet nothing but
intensest love for her fellow-men could have prompted her to all the
noble deeds of her useful life.

Dante describes his perplexity when first he entered Paradise, be-
cause Piccarda and others whom he found in Heaven, but in the low-
est place, showed no dissatisfaction with their lot. He asks Piccarda;

‘“ Yet inform me, ye who here
Are happy, long ye for a higher place,
More to behold, and more in love to dwell ?
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Piccarda answers at some length, explaining how the wills of all
in Heaven are so attuned to God’s will that they move on as He bids,
without the consciousness of discontent to urge them forward.

‘ And in His will is our tranquility ;
It is the mighty ocean, whither tends
Whatever it creates and nature makes.

Thus saw I clearly how each spot in Heaven
Is Paradise.”

That is, there may be union with the Divine, while yet develop-
ment, or motion, continues, and in that state love or desire is not in-
consistent with tranquility.

We are told that the interplanetary ether is calm with the calm-
ness of high vibration. There seems to be an analogy here, unless, in-
deed, it is more than an analogy, and spirit itself in its perfection is
simply the one eternal substance in its highest degree of vibration,
and, therefore, in its most perfect condition of repose.

Evidently, then, the aim of the Buddhist is the aim of all the
human race—perfect union with the Divine, or realization of the Di-
vine Life within. He mistakes, however, in thinking that he must
destroy anything within him to attain that state. Not a love, not a
human possibility, should be destroyed, for the human is only the
undeveloped essence of the Divine. To develop it we should learn to
let our sympathies go freely out to all our fellow-men, though our
words fall often on deaf ears, and though only labor and martyrdom
reward us in this life. No one can be saved alone; the peace that
comes to the recluse, who can calmly withdraw from the struggling
and suffering mass of humanity, is the peace of stagnation and in-
sensibility. As a race, we share our triumphs, and we must share
also our defeats. Root and branch, we are one; we stand or fall
together. The saint who goes into solitude to save himself alone
deadens the very life-force within him. If the gain to his soul were
real, it would drive him out into the world again, to pour out upon
his fellow-men the riches that he has accumulated, for all true gain
is added life, and added life is added love. To seek for life that we
cannot give to others is to invite death; such selfish seeking works
its own destruction. It is better to come out of our seclusion as soon
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as we have anything to give, for it is only by giving all we receive
that we become able to receive more. It is better to die with our
fellow-men in the hottest of the battle, yea, even to suffer at their
hands as martyrs, than to bury the talent or stifle the message that
has been given us to deliver.

To give, give freely of the best that we have, to help our brothers
upward, this is the only way to find Heaven for ourselves. To cul-
tivate and ennoble, not to extinguish, the love that is in us, to let it
rule us, and to find in it our reward, will bring us repose at last—not
the repose of death, but the * calmness of high vibration.”

HARRIET B. BRADBURY.

LIVE!

Strike out! Be bold and live!

Be independent and the man you are!
What is this bowing to conformity

But loss of self, vitality and power?

Society, that harbinger of shams,

Discourager of truth—of growth divine—
Why worship such a noisome emptiness

And waste in fruitless effort precious time?

Society scorns earnestness of thought;
With heartlessness it treats divinest joys;
Man’s individuality, true worth,
All sacred things it holds as merest toys.

Surrender not to custom’s changing law
Of what is right, what wrong, the grand reality
Of life’s pure truth which knowledge of
Makes one a master of eternity!
KATHLEEN PHILLIPS.

Egoism is the identifying of the power that sees with the power of
seeing.—(Aphorism) Patanjali.
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SOPHISTS, SOCRATES, AND “ BEING.”

(XXVIL)

Anaxagoras is the closing point of the whole of that Greek philo-
sophical development of which I heretofore have spoken. He is also-
the beginning of an entirely new development. In him ends the ob-
jective and begins the subjective speculation. The revolution in
Greek thought, and the introduction of so radical views of “ Being ”
as those we now meet with, is strangely favored by the victorious re-
sults of the Persian wars and the widening influence of such poetry as
that which came from Euripides and Epicharmus.

Anaxagoras teaches that Mind is a moving force, is world-moving,
arational substance, is Nous. The idea of a *“ world-soul,” though the
expression is first used by Plato, is nevertheless present in Anaxi-
menes, Heraclitus, and Anaxagoras. To the latter it is as homo-
genous Reason distributed through the whole universe, and is its mov-
ing force. Its main characteristic is to know. Knowing, therefore, is
common to all and becomes that law to which all ought to conform
and unite themselves. It is this conception which, under the influence
of the Sophists and Socrates, becomes such a potent factor in the
Greek life that it enters politics, ethics, and religion; certainly not al-
ways for good, as we shall see.

Anaxagoras’ world-forming Intelligence, Nous, is absolutely
separated from all matter, and works with design. It is unmingled
with anything and free to dispose. It is itself unmoved, yet is the
ground of all movement. It is pure of all things, yet active every-
where. Plato and Aristotle complain of this definition and declare
it to be too mechanical and to be only an energy above nature, rather
than a truly teleological explanation of things. Be this as it may,
the Sophists recognized in Anaxagoras’ conception the power of
Thought, and they quickly proclaimed their discovery, going, how-
ever, too soon to the extreme of denying all objective determinations
and thus bringing about their own fall.
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F. Max Miiller * defines Anaxagoras’ conception thus: ' Anaxa-
goras substituted Nous, Mind, for Logos and was the first to claim
something of a personal character for the law that governs the world,
and was supposed to have changed its raw material into a cosmos.
We may be able to conceive a law without a person behind it; but
Nous, Mind, takes a thinker almost for granted. Yet Anaxagoras
himself never fully personified his Nous, never grafted it on a God or
any higher being. Nous was with him a something like everything
else, a Chrema, a thing, as he called it, though the finest and purest of
all material things. In some of his utterances Nous was really iden-
tified with the living soul; nay, he seems to have looked upon every
individual soul as participating in the universal Nous and in this uni-
versal Chrema.”

Mind is both universal and individual, and human thinking always
gravitates to forms of expression drawn from its own constitution;
hence it comes easily to personify the universal Mind. Anaxagoras
taught of Mind as the intellectual and moral order of the Cosmos, and
to make that Thought clear and comprehensive it was propounded
under the form of a living soul. In this there is no attempt to solve the
problem of the world, whether it is personal or not. Anaxagoras
simply describes his vision. Hence so many contradictory explana-
tions of Nous.

It was a most important move when Anaxagoras chose the word
* Mind ” or “ Intelligence ”’ to designate the unifying and designing
power of existence, and no word has played a more important part in
philosophy. Plato, Aristotle, Sextus Empiricus, translated it into the
language and conceptions of the people as synonymous with God.
Ever since those days the word stands for the intellectual volition of
man, and our own day has seen it revived in that sense, and is looking
for a revival of philosophy under its impulse. Nous, Mind, Intelli-
gence, is the soul’s spiritual sense and definite moral will; it combines
thought and will. The mind is an activity of the understanding in
which deep penetration combines with moral earnestness.

Anaxagoras rejected both fate and chance, and proclaimed Intel-
ligence the arranging power of events. Diogenes reports that his

* Gifford Lectures : Theosophy ; or, Psychological Religion ; London, 1893, p. 391.
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book “ Concerning Nature ” opened thus: ““ Formerly all things were
a confused mass; afterward Intelligence, coming, arranged them into
worlds.” Simplicius has preserved another fragment, which reads:
** Intelligence is infinite and autocratic; it is mixed up in nothing, but
exists alone in and for itself. Were it otherwise, were it mixed up
with anything, it would participate in the nature of all things, for in all
there is a part of all; and so that which was mixed with Intelligence
would prevent it from exercising power over all things.” Another
fragment, also preserved by Simplicius, reads as follows and shows
Nous to be a cognitive power : “ Intelligence is, of all things, the
subtlest and purest, and has entire knowledge of all. Everything
which has a soul, whether great or small, is governed by Intelligence.
Intelligence knows all things, both those that are mixed and those that
are separated; and the things which ought to be, and the things which
were, and those which now are, and those which will be, are all ar-
ranged by Intelligence.” These words clearly show Nous as a know-
ing and acting power, and contradict Aristotle’s assertions, men-
tioned above.

To Anaxagoras, Intelligence in no wise resembles the ““ Idea " of
Hegel or the “ Substance ” of Spinoza, which can only be known
through the mediation of the human brain, viz., previously organized
matter.* He seems to make a transcendent being of it, one that ex-
ists independently. ‘

The Sophists went to extremes in their application of Anaxagoras’
principle, but they were originally right when they saw the Subjec-
tively as above custom, tradition, and the popular faith, and as the
natural law-maker for the Objectively, which they considered as only
ex-animated matter. They were, strictly speaking, not a philosoph-
ical school; they were sceptics, rationalists, ““ babblers.” They be-
come revolutionists and arbitrary destroyers. They perverted a
primary truth, “ Man is the measure of all things,” that they might
reach their selfish ends. They went down in the crash of the state
whose destruction they prepared. Thus they represent in the evolu-
tion of philosophy that short-lived stage in individual development

* Vide : History of Philosophy by A. Weber. Translated by F. Thilly, New
York, 1897, p. 52.
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which takes its powers and call in vain, and seats itself in the place of
the Absolute. The French 