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NINTH ARTICLE

NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED

The same absurdities occur, however, if any of these things
are considered as causes of what is effected at the Sacred
Rites, namely: Certain numbers that are still regarded among
us, as in regard to the crocodile, sixty as akin to the Sun;*
or terms expressive of natural objects, as the powers and
energies of animals, such as the dog, the baboon, the field-

*The Pythagoreans, who are supposed to have adopted their principal
philosophic notions from Egypt, attached special honor to certain num-

_bers and geometric figures. Plutarch affirms that they designated these:

as divinities, calling the egmlateral triangle Athena or Wisdom; the
unit, Apollo, as denoting “not many” (a-pollon); the duad or two,
courage and conflict; the triad, justice; and the four the universe; and
also thirty-six as being the sum of the first four odd and the first four
even numbers (36). The crocodile was described as producing sixty eggs
and occupying sixty days in their hatching. It was venerated anciently
in the country of the Fayum in Middle Egypt, and was the Symbol of R4,
the Sun-God, and also of Osms as the Sun-God of Amenti, the region
of the dead.
1
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mouse, which are assigned to the Moon,* or material forms,
such as are beheld in the sacred animals, according to the
colors and shapes of the body;t or some other of the animals
in relation to their bodies, or whatever else may be brought
into notice; or an organ, like the heart of the cock,} or other
things of similar character, which are regarded in respect to
the world of nature as causes of successful results in the
Sacrifices. For not one of the gods is shown from these things
to be the cause beyond the realm of nature; nor is he as such
set in activity by the sacrifices. But as a natural cause held
fast by matter and physically encompassed by the bodies it
is aroused by them, and put to rest again. Indeed, these
things are essentials in the region of nature. If, then, any-
thing of such a character is at the Sacred Rites, it accom-
panies them as a joint cause and as having the consideration
of being indispensable, and in this way it is allied to the
anterior causes.

* The goddess Isis, the sister and consort of Osiris, the Egyptian
Bacchus, was sometimes considered to represent the Moon. When seek-
ing for the body of her murdered husband, a dog was said to have accom-
panied her. A dog is also included in the Parsi ceremonies. Anubis, who
was symbolized by the dog and the dog-hcaded baboon, was always com-
memorated in the Secret Rites. The male baboon is melancholy when
the moon is hidden, and the female exhibits peculiarities common to
women.

t Sacred animals were numerous in Egypt, every nome or district
having its own. The bulls Apis and Men were selected for their color
and peculiarities of body. There were also the sacred bat, ram, cat, river-
horse, wolf, serpent, hawk, ibis, etc. They were considered as repre-
senting qualities indicative of soul, emotion and moral sense, qualities
produced by nature and Divinity. “We worship God through them,”
:says Plutarch.

1 The cock was anciently venerated in many countries as sacred to the
‘Sun and at the sacrifices it was customary for the divines to inspect his
heart for auguries. Porphyry has recorded similar facts in relation to
the heart of the crow, the mole and the hawk. Indeed, every ancient
people had its sacred bird. The eagle and the cock seem to have continued
to modern time, and even with peoples where the primitive mystic pur-
port is not known.
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 3

THREE GRADES OF ARCHETYPES

It is better, therefore, to assign as the cause of efficacy
an attraction and affinity, and likewise an inter-relation such
as allies workmen to the things which they have wrought and
parents to offspring. When, therefore, this common prin-
ciple being the anterior cause, we take some animal or thing
growing upon the earth that has preserved the purpose of
the Creator intact and pure, then through such an object, we
deal familiarly with the Demiurgic Cause which is over it
unmingled with anything else.

These causes (or categories), however, are numerous.
Some of them, as, for example, the demonian, are closely
joined together; and others, for instance the divine, are ranked
after a manner higher than these; and then still beyond there
is their Leader, the One Most Ancient Cause. All the cate-
gories act together at the perfect Sacrifice.* Every one
is adapted to it generally according to the rank which is
possessed.

If, however, any sacrifice chances to be defective, it goes
forward to a certain extent, but it is not possible to go still
further. Hence many think that sacrifices are to be presented
to the beneficent demons; many to the final powers of the
gods; and many to the pericosmian or to the terrestrialt
powers of demons or of divinities. These things, being a part
in regard to the sacrifices, are not told guilefully, but they
by no means afford us a view of the whole of the virtue of
the rite and all the benefits and the divineness which extends
through all.

*This appears to be a conceding that the Supreme Divinity is influ-
‘enced by these sacrifices and similarly by the Magian Rites. This, how-
ever, many of the Platonists, as well as the Aristotelians, Stoics and
Epikureans, strenuously denied.

$The term “powers” is used by Abammon in the Aristotelian sense,
denoting inherent faculties as prior to the exercise of force and the pro-
ducing of effects. .

Google



4 METAPHYSICAL MAGAZINE

DEMONS AND NOT GODS INFLUENCED BY SACRIFICES

We admit, then, all these statements.* We say that the
beings that belong to the realm of nature act in concert to-
gether according to convenience, or sympathy, or antipathy;
and in other respects are subject and follow and are sub-
servient to the superior being, and cause of the efficacy of
sacrifices. But the demons, and also the terrestrial and peri-
cosmian powers as being principals, are associated together
according td rank as is the case with us. Nevertheless, the
most effective highest-ranking of the causes of efficacy in
the sacrifices are united with the Demiurgic and absolutely
perfect powers.

But since these comprehend themselves all the causes,
however many they are, we affirm that all the active operators
are moved together with these causes at the same moment;
and that from them all there descends a common beneficial
influence into the whole realm of generated existence. Some-
times this help is imparted according to cities and districts,
or to various nations, or to greater or smaller divisions of
these. At other times, the benefits are given with an un-
grudging willingness to households, or to every individual,
and the distribution of them is made freely and without feel-
ing; and with an unimpassioned mind according to relation-
ship and affiliation, as it is right and proper to give; one af-
fection meanwhile holding all together and forming this bond
through an unutterable communion.

These things are much more true, and happen to be more
correct in relation to the essence and power of the gods, than
what thou dost conjecture, namely: ‘“that they themselves are
allured most of all by the fumes of the sacrifices of animals.”’
For if there is in any sense a body to the demons which some

* Qur author here refers, as will be observed, to the declarations of
Porphyry, which are quoted in the First Chapter, but are not found in
the present text of the Letter to the Expounder Anebo. Porphyry had
questioned the utility and actual effect of the sacrificial rites upon the
general order of the universe and the purposes of the gods, and likewise
whether they were performed in a proper manner as related to the gods,
or really procured any advantage to the worshipers themselves.
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 5§

imagine to be nourished from the sacrifices, this body must
be unchangeable and impassive, and likewise luminous and
in want of nothing. Hence there is neither need for any-
thing to flow from it nor of an inflow from without. If,
however, any one remains still of opinion that this is the case,
yet the world and the atmosphere in it have an incessant
exhalation from the region about the earth. What need, then,
have they of the sacrifices?*

On the other hand, the substances which are thus received
do not supply to an equivalent amount in proportion to the
deficiency created by what has been cast forth, so that neither
an excess may predominate nor a deficiency occur, but that
there shall exist in like manner in every way, equality and a
uniform condition of the bodies of the demons. For the
Creator (Demiurgos) does not by any means set food abun-
dant and in reach for all living things in the earth and sea,
but has implanted want of the same in the races superior
to us. Nor has he furnished to the other living things a
natural abundance of the necessaries of life. But to the
demons he gives food of a quality adapted to their nature,
which is contributed by us human beings. Hence, if we,
through laziness or some other pretext, as is likely, should
neglect such contributions, the bodies of the demons will be
in want of food, and will experience both privation and
disorder.t ‘

-

*It was held that these sacrifices to the demons were more acceptable
than exhalations from other things, because that in the fumes there were
more vivid traces of the living soul, and so a greater relationship. Hence
in invocations to the demons and to the manes or shades of the dead,
victims were immolated in order that a nourishing exhalation might be
obtained from the flowing blood. See Odyssey, Book XI.

t Plato, in the Timeos, treats of junior divinities, whose bodies were
derived from the elements, and were to be dissolved. Proklos also de-
scribes the gods of the cosmian universe as both of indissoluble nature
and such as are to be dissolved. Plutarch and Hesiod describes demons
as a distant race from the gods, and as the inspirers of oracles, but as
actually moral. If they commit any fault they are thrust down to earth,
fall into the sphere of generated existence, and are fastened to human
bodies.
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6 i METAPHYSICAL MAGAZINE

Why, then, do not they who make these assertions over-
turn the whole order of things so as to establish us in a better
and more powerful arrangement? For if they make us agents
to supply nourishment to the demons, we shall be of a cate-
gory superior to the demons. For every thing receives food
and what it requires from the source by which it came into
existence. This may be seen in the visible world of created
beings, and it is also perceivable in the universal order. For
they who are living upon the earth are nourished from the
celestial regions. But it becomes more distinctly manifest
with the invisible causes. For soul is sustained from mind,
and physical nature from soul; and other things are also
nourished in like manner from their originators.

If, then, it is impossible for us to be the ones who brought
the demons into existence, by the same reasoning it is demon-
strated that we are not the sources from which they derive
their support.

HOW SACRIFICES ARE BENEFICIAL

It seems to me, moreover, that the question now being con-
sidered goes astray in another particular. For it ignores
the bringing of the sacrifices through fire, as it is rather a
consuming and destroying of the matter of which they con-
sist, and likewise an assimilating of it to itself, while in no
sense does it become itself assimilated to the matter. It is
also a bringing upward to the divine, celestial and non-
material fire, but by no means a moving downward to the
region of matter and generated existence. For if the enjoy-
ing of the fumes of matter in the sacrifices ‘‘allured’’ the
Superior races, it is proper that the matter shall be pure
from contamination, for in this way there will be a greater
exhalation from it to those that partake. Now, however, all
is burned and utterly consumed, and is changed into the pure
and tenuous substance of fire, which is itself clear proof to
the contrary to what thou affirmest. For the superior races
are impassive and it is a delight to them to extirpate the
matter by means of the fire and to render us impassive. The
characteristics in us become like the gods in the same manner
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 7

as fire transforms all hard and refractory materials to lumi-
nant and tenuous bodies.* They likewise lead us upward,
by the sacrifices and sacrificial fire to the fire of the gods in
the same way that fire rises to fire, by leading and drawing
upward those qualities which drag downward and are opposed
to the divine and celestial essences.

SACRIFICIAL FIRE A PURIFIER

To speak without disguise, it is neither from the matter
of which the sacrifices consist, nor from the elements, nor
from any other of the bodies known to us, that the demons
have the vehicle serving as bodies and resembling them.t
What fruition, then, can ever take place from an essence of
one kind to a different one, or what enjoyment can be im-
parted by alien natures to those that are alien to them?
There is none, but rather it is far the other way. As the
gods cut the matter away with the electric fire and separate
from it whatever things are non-material in their essence,
but yet are held firmly and fettered by it, and as they likewise
evolve impassive natures from the impassible—so also the
fire that is with us, imitating the operation of the divine fire,
destroys everything in the sacrifices that is constituted of

*Marsilio Ficino, the Italian Platonist, remarks that the fire which
is kindled by us is more like heaven than like what is left behind. It is
made participant of light, which is a something incorporeal, the most
powerful of all things, and as if alive, perpetually moving, dividing every-
thing, yet not itself divisible, absorbing all things into itself, yet evading
every alien mixture ; and suddenly, when it is fully set free, flying back to
the celestial fire which is latent everywhere.

$The demons may be described as having vehicles of a substance dif-
ferent from that of bodies, and accorded to the different orders. The
demons of the sky are described as having such vehicles composed not
of elementary and natural principles, but those of the water and earth
were so endowed, and to these the sacrifices were offered. The former
were of the number not nourished from the fumes of the sacrifices, but the
latter acquire growth from external sources. Yet as the vehicles were
not derived from the elements, nor from bodies known to us, our author
would have done a favor by telling whence they came. This, however,
was no easy thing to do, if modern “materialization” of spiritual beings
seems not to have been imagined. Plato, in the Timeos, seems to regard
the vehicle as self-ereated, or the production of the “junior gods.”
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8 METAPHYSICAL MAGAZINE

matter. It purifies the things that are brought to the fire,
releases them from their bonds in matter, and likewise renders
them, through its purity of nature, fit for the commonalty of
gods. It also, through these changes, releases us from the
bonds of generated existence, makes us like the gods, and like-
wise renders us fit for their friendship, and our material
nature near to the non-material essence.*

THE TRUE CONCEPTS

Having thus refuted the absurd opinions generally in re-
gard to Sacred Rites, we will introduce in their place the true
conceptions. As it belongs to another subject, we omit the
explanation in detail in respect to each form of sacrifices
which the peculiar reason in respect to the rites requires.
Nevertheless, any person who is well endowed will be able,
from what has been said, to extend his understanding from
one subject to many, and cognize quickly from these the
things which have been passed over in silence. I think, there-
fore, that these things have been sufficiently explained, in
their different aspects, and because our explanation sets forth
becomingly the pure essence and quality of the divine beings.
This, however, may appear equally incredible and by no means
clear, and likewise suspicious as not setting the reasoning
faculty at work, but not extending to the discourses upon the
Soul. I mean, therefore, to go over these things a little more
fully, and likewise, if possible, to bring forward proofs more
conclusive than those which have been already examined.

TWO ORDERS OF DIVINITIES

The best introduction of all shows plainly the institution
of Sacred Rites as it relates to the ranking of the gods. At
the outset, therefore, we may lay down that some of the gods
belong to the realm of matter and others are beyond it; those
of the sphere of matter encompassing the matter in them-

*Proklos remarks of the Perfective Discipline, “that, as the Oracles
teach, it obliterates, through the divine fire, all the stains derived from
generated existence.” The Chaldean Oracle also says: “The mortal draw-
ing near the sacrificial fire will have light from Divinity.”
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 9

selves, and organizing it, and the non-material divinities being
entirely separate from matter and superior to it.* In the
Sacerdotal Technic, it is necessary for the Sacred Rites to
be begun from the divinities belonging to the realm of matter,
for otherwise there would be no going upward to the gods
who are aloof from matter. They have therefore a com-
munion with the sphere of matter in so far as they are placed
over it. Hence they have control of those affairs which are
permitted in relation to the sphere of matter; as, for example,
classification, active effort, repulsion, change, the generation
and decay of all material bodies.

Suppose, then, any one should wish to worship divinities
of this class according to Theurgic Rites, in a manner proper
to them and as originally allotted. In such case, as they are
of the realm of matter, the attention ought to be given to a
form of service appropriate to that realm. For in this way
we will be led wholly into familiar intimacy with them all,
and will bring to them in worship what is appropriate to a
kindred race. Hence dead bodies and creatures deprived of
life, and likewise the slaughter of animals and consuminpg
of the bodies,t and also the manifold change, decay and vicissi-

*Proklos, in the Commentary upon the Alkibiades, sets forth this
classification, calling the divinities, the absolute and the cosmian gods.
The Chaldean Oracles denominate the latter, the Synochés or Associated
divinities. Plato has also called them Lesser or Junior Gods. Other
writers declare that these divinities, whose ministry is about the earth
and human affairs, actually belong to the order of demons. The gods
of the Mystic Rites are accordingly so included.

t Porphyry and others of the philosophers of that period declared dis-
tinctly that the sacrifices of living creatures were not for the gods at
all, but for demons and the lower orders of spiritual essences. Indeed,
their sentiments were considered as evidence of a hostility to Judaism.
In archaic times, and even in many centuries of the historical period,
human victims were immolated, and the Hebrew writings seem to recog-
nize the custom (Leviticus xxvii, 28, 29 ; Judges xi, 30-40 ; Micah vi, 7).
Plutarch denounced this practice, and declared his belief that there was
never a god that required it, but it was only intended to avert and appease
the malice and rancor of evil spirits. The slaughter of hogs at the fes-
tivals of Adonis, Osiris and Demites seems to have been of the latter
character, as swine were abhorred in Oriental countries.

Google



10 METAPHYSICAL MAGAZINE

tude generally which befall to matter pertain to the gods;
not to them through themselves, but through the realm of
matter over which they are rulers. For although they are
to the utmost separated from it they are nevertheless present
with it; and although they encompass it by a power which is
not of matter, they exist along with it. The things that are
thus conducted are not alien to those who conduct them, nor
are those that are put in order foreign to those who put them
in order, and those likewise that are subservient are not
unadapted to those that make use of them as instruments.

Hence the offering of anything belonging to the realm of
matter is alien and repugnant to the divinities of the supra-
material world, but it is perfectly proper for all those that
are allied to matter.*

TWO KINDS OF SACRED RITES

Let us next consider what is in harmony with the senti-
ments which have been uttered, and without twofold consti-
tution. For when we become entirely soul and are outside
of the body, and soaring on high with all the gods of the
non-material realm, we occupy ourselves with sublime visions.
Then again, we are bound in the oyster-like body and held
fast under the dominion of matter, and are corporeal in feel-
ing and aspiration.t There comes, accordingly, therefore, a
twofold form of worship. For the one which is for unstained
souls will be simple, free of the body and pure from every
condition of generated existence; but the other, which is ac-
commodated to souls that are not pure and liberated from

*Here may be perceived the distinction between different teachers
One school adopted the notion that the body being constituted of matter,
was to be macerated and held in low estcem. Plato, however, in Theate-
tos, taught that we escaped from evil in the body by becoming as much as
possible like a god. This was to be accomplished by a life of purity and
justice, not by bodily worship, but by mental and moral excellence.

$This figure is borrowed from Plato, and we find it eloquently de-
picted in the Phedros.
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 11

the conditions of generated existence, is filled with corporeal
things and everything that relates to the world of matter.*

I admit therefore that there are two forms of Sacred
Rites. The one, those for individuals who are entirely puri-
fied. Such rarely happen, as Herakleitos affirms, beyond a
single person at one time or a few that may be easily counted.
The other class, such as are yet held by the body, consists of’
those who are of the realm of matter and of corporeal quality,
sustaining themselves through change.}

Hence, unless such a form of worship shall be instituted
for cities and peoples that are not relieved from the heredi-
tary allotment,{ and that hold tenaciously to the communion
with the body, they will fail utterly of both kinds of good,
that which is superior to the realm of matter, and that which
is of the world of matter. For the former they are unable
to receive, and to the latter they bring nothing of kindred
nature. At the same time every one performs his service
according to what he is, and certainly not with reference to
what he is not. For it is not proper for it to exceed the wor-
shipers’ own condition. I have the same thing to say also
in respect to the intimate union which joins together the
men who are worshiping and the powers that are worshiped
as members of a family. For I desire the same unity, that
the usage of religious worship which is homogeneous with it
shall be chosen, namely: not only that which is non-material
being commingled in the manner accordant with itself, and
joining the incorporeal natures in a pure manner with them-
selves, with pure incorporeal powers, but also uniting the
corporeal natures after a corporeal manner with corporeal

*This twofold phase of religious customs, the religion of the right
hand and that of the left, still exists with the worshipers of Siva and
the Sakti in India. It was exhibited in the Orphic and Dionysiac wor-
ships of Greece, and in several Oriental Rites. So the ascetic and the
freer religionist were alike treated accerding to their respective disposi-
tions.

t In other words, holding to no stable purpose, and exhibiting some
new energy at every new phase of opinion or experience.

1 They were considered as more or less infested by evil demors whom.
it was necessary to placate.
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12 METAPHYSICAL MAGAZINE

essences, commingling with the bodies the superior cssences
that pervade them.

WHY WORSHIP IS OF A SENSUOUS CHARACTER

We shall not, therefore, think it unworthy of us to treat
also of matters of such a lower character. Thus in respect of
the needs of the body, we often perform some office to the guar-
dians of the corporeal nature, the gods and good demons; such
as purifying it from old stains, or freeing it of diseases, and
making it abound with health, or taking away from it heavi-
ness and torpor, and imparting to it lightness and activity
instead—or if nothing else, procuring for it all manner of
benefits. We do not, therefore, in any way treat it as though
it was of mental quality or even as though it was not corpo-
real. For the body is not constituted to participate in such
modes of proceeding. But when it participates in modes of
a nature corresponding to itself, a body is healed and puri-
fied by bodies. From necessity of such a kind, therefore, the
institution of Sacred Rites will be of a corporeal ideal; on
the one hand pruning away what is superfluous in us, and on
the other supplying whatever in us is wanting, and also
bringing into order and proportion in so far as it is dis-
ordered. We often make use of sacred ceremonies, beseech-
ing from the superior races that they do for us many things
of importance to the human life. These, doubtless, are the
beings that take care of the body, or have charge of those
things which we procure for the sake of our bodies."

SENSUOUS WORSHIP FURTHER JUSTIFIED

What, then, it may be asked, will there be for us from
the gods who are entirely exempt from all human conditioned
existence in respect to unfruitfulness of the soil, or abun-
dance, or other concern of life? Nothing whatever; for it is
not the province of those beings who are free of all such
things to touch gifts of this kind.

*In the Egyptian System the human body was apportioned into thirty-
six regions, each of which was supposed to be in charge of its own over-

lord or presiding divinity, and had its class of physicians at the differ-
ent temples.
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NOTIONS OF THE EGYPTIAN PRIESTS CRITICIZED 13

But suppose it is affirmed that the divinities who are en-
tirely beyond the realm of matter encompass those of the
other class, and when they encompass them, they also include
their gifts in themselves, as being the One First Cause.*

It may also be asserted that abundance of the divine
bounty comes down from them. But it must be allowed to
no one to say that these superior divinities who perform
these things come in close contact with the affairs of human
life. For such an administration of things here is capable
of division into departments, and is exercised with a certain
degree of care; it is likewise by no means wholly separate
from bodies, and it cannot be endowed with authority entirely
untarnished. Does not the mode of religious worship best
suit the case in performance of this kind, which is mingled
with corporeal matters and allied to generated existence;
and not that which is wholly apart from the realm of matter
and from concerns of the body? For the mode that is thus
pure is absolutely above us, and is wholly unsuitable; but the
one that makes use of bodies and of the powers that operate
by means of bodies is, in the completest sense of all, espe-
cially allied to us. It can not only effect successes in life, but
it can also avert imminent misfortunes, and bring harmony
and a just tempering of conditions to the mortal race.

THE THREE CLASSES

According to another classification, the numerous throng
of human beings is arranged under the head of ‘‘Nature.’’
It is governed by the powers of the realm of Nature, looks
down to the operations of Nature, and likewise in addition

*This including of the Superior divinities under the designation of One
First Cause, will seem to imply that they were considered as substantially
one godhead. The late Prof. Taylor Lewis, of Union College, so viewed
the matter. It will be observed that in the Hebrew text of the Bible, the
Supreme Being is often designated by a plural term: “The Lord (Yava)
our Eloim (Gods) is one.” There is abundant evidence that the ancient
religious systems generally recognized but one Supreme Divinity, in
which all minor powers and essences were included as qualities or attri-
butes. Yet they seem also to have been often regarded as distinct per-
sonalities.
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14 METAPHYSICAL MAGAZINE

makes complete the jurisdiction of Fate, submits to the order
of things to be accomplished in so far as it is fated, and also
employs practical reasoning in regard to things that belong
alone to the department of nature.

A certain few, however, who exercise a faculty of mind
superior to nature, are exalted beyond that class and ranked
in the order of separate and unalloyed intelligence as being
those who have become altogether superior to the powers of
the realm of nature.

Others, however, are placed between these as interme-
diaries between the department of nature and that of pure
intelligence; some following after both classes, others pur-
suing a life commingled from the two, and others being set
free from the inferior classes and placed with the more
excellent.”

These, then, having been thus defined, that which is to
accompany them becomes especially plain. For they who are
governed by the general condition of things, and they in
particular who live according to their own peculiar natural
disposition and make use of their natural powers, adopt the
religious worship that is proper to nature and to bodies made
active by nature;t making choice of places, atmosphere, mat-
ter and powers of matter, bodies and habitudes of bodies,
qualities, appropriate dances, changes incident to generated
existence, and other things congruous with these, in other de-
partments of religious worship, and in the department which
is directly connected with sacrificing.

*Plotinos has also described these classes with equal distinctness. All
from their birth, he declares, make use of the senses before they have
acquired any superior perception. He adds that, “Some proceed no fur-
ther, but pass through life considering the things of sense to be the first
and last of all; and as they apprehend that what is painful is evil, and
that whatever is pleasant is good, they think it sufficient to pursue the
one and to avoid the other. Others have a greater share of intelligence,
but do not rise above the earth. Some of these exhibit greater perception,
but not superior moral excellence. In the third class are the divine ones
who acutely perceive supernal light, rise superior to sense, and live above
the world.

$By “Nature” some understood the Great Goddess, others simply a
demon, others the Superior Mind.
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But they who live with reference to mind alone, and the
kfe which is of the mind, and who are free of the bonds of
the realm of nature, exercise diligently in the spiritual and
incorporeal law of the Sacred Art relating to the several
departments of Theurgy.

Those who are intermediary between the two classes,
pursue assiduously the ways of holiness in different manner,
according to the differences between them, either partici-
pating in both these modes of religious devotion, or standing
aloof from one of them, or accepting them as a foundation
of things more valuable. For without these they may never
accomplish the higher attainments. In some other way per-
haps they may take them in hand in a becoming manner.

THREE CLASSES OF DIVINITIES

In respect, however, to this very mode of distinction, there
i8 brought to our attention the following classification of the
divine Essences and powers:

1. Some have a soul and nature subject and subservient
to their creations, in whatever way they will.

2. Others are entirely separate from soul and nature. I
mean from the divine soul and nature and not from the cosmic
and genetic soul and nature only.

3. Some, however, are intermediaries between them, and
preserve a communion from each to each other; either by an
unsevered bond of union, or by a generous imparting of
superior benefits or an unchecked reception of lesser ones, or
by the harmony of mind which binds both together.*

When, therefore, we are worshiping the gods that are
kings of the realms of soul and nature, it is not out of the
way to present to them natural powers and bodies that are
not controlled by nature, devoting to them what is not worth-
less. For all the operations of nature are subservient to
them and associated with them in the administration of the
world.

*Mr. Thomas Taylor classes the intermediary divinities as archat or
rulers (principalities, Ephesians vi, 12), and apulutoi or liberated; the

one being supercosmic and the other supercelestial, or superior to the
visible gods in the sky.
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16 METAPHYSICAL MAGAZINE

But when we are paying homage to these gods that are
uniform in respect to themselves, it is proper to distinguish
them with unlimited honors. Gifts of a spiritual character
are suited to them, things of the incorporeal life, and likewise
such as virtue and wisdom bestow, and whatever good things
of the soul are perfect and entire.

And moreover, to the intermediary divinities, those who
lead in benefits of the middle class, sometimes gifts of a
twofold character will be suitable, and sometimes those com-
mon to both the classes, or those which are separate from
the lower orders but belong to the higher; or to sum up the
whole matter, those which will in one of the modes be amply
sufficient for the intermediate.

THE EXALTED CONDITION NOT COMMON TO ALL

Setting out from another original principle: that of the
world and the cosmian divinities, and likewise the distribution
of the four elements in the world, the apportioning of the
elements by allotment in due proportion, and their circling
revolution in orderly arrangement in respect to centers, we
have an easy path to the true conception of the holy rites in
respect to sacrifices. Suppose we ourselves are in the world,
and are included as parts in the whole universe, that we are
likewise produced by it at first and brought to maturity by
all the forces in it, and also that we are constituted from
the elements in it, and receive from it a certain allotment of
life and nature. 'We may not, on account of these things, pass
over the world and the cosmian arrangements. We must
grant accordingly that in every region about the world there
is this body which we observe, and there are also the in-
corporeal classified powers around the bodies. Hence the
law of religion, it is plain, assigns like things to like and ex-
tends in this manner through the universal spaces from on
high to the last, assigning things incorporeal to the incorpo-
real, and things corporeal to the corporeal, each giving to
the other in due accord with their peculiar nature.

But when one of the theurgists becomes participant with
the supernal gods—which is the rarest occurrence of any—
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that individual, he, from whatever corner he may come, being
united to the gods by a supernal power, is superior to cor-
poreal things and the realm of matter, as respects the worship
of the gods. This sublime attainment is made by a person
with difficulty and at a late period at the end of the sacred
experience. It is not proper, therefore, to set it forth as
a matter common to everybody; and in particular it should
not be made common to those who are beginners in the:
theurgic discipline, nor to those who are midway in it; for
these, in some way or other, bestow attention upon sacred
matters as if it were a matter of bodily concern.*

*Tamblichos, in the “Life of Pythagoras,” remarks that “He who
pours clean water into a muddy well does but disturb the mud.” In the
Sermon on the Mount, Jesus charges the disciples not to give the holy
truth to dogs, nor cast pearls before the swine; for the latter will tread
the jewels under their feet, and the dogs will rend the uncautious givers.

(To be continued.)
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VIBRATION AND RADIATION

At the conference given by the Institut Géméral Psy-
<hologique (Paris) in 1904, M. the Prof. d’Arsonval gave a
noteworthy discourse* on ‘‘Vibrations and Radiations,’’ the
processes by which all the phenomena of the universe are to
be explained. Further, they place us in relation with those
phenomena and with ourselves, as they are so intimately con-
nected that the vibratory and undulatory phenomena can
be exhibited in a general table. Such a table will cover about
sixty octaves, and will allow us to pass from one vibratory
series to the next following. Thus, as M. d’Arsonval remarks,
we can pass successively through the phenomena that are
due to the mechanical vibrations which produce sound, the
vibrations which produce electricity, that is, the electric undu-
lations and the Hertzian undulations, the vibrations which
embrace heat, the vibrations of light, and finally the vibra-
tions of unknown nature, discovered by M. Blondlot, which
are known as N rays, and appear beyond the fifty-fifth octave.
The following is a copy, on a reduced scale, of the table pre-
pared by M. d’Arsonval:

After pointing out that the table exhibits the classification
of vibrations beginning with the simple fundamental notion
of the oscillation of the pendulum beating a second, M.
d’Arsonval remarks: ‘‘If we take as the fundamental note
the pendulum beating half a second, we can by slackening the
pendulum, so as to make it give the superior octave, have a
first octave of vibrations; then by doubling successively these
vibrations, we shall obtain a series of octaves which will differ
one from another by the number of vibrations, and which will
permit us to catalogue and class all these vibrations, begin-
ning with the pendulum oscillation—that is, the oscillation _ ;
of two to the second, as far as the infinitely more rapid oscilla-
tions which constitute luminous phenomena. We now know

*Published in the Bulletin of the Institut Général Psychologique for
March-April, 1904.
18
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20 METAPHYSICAL MAGAZINE

fifty-five scales, which taken altogether include all the undu-
lations which we can analyze to the present time. The table
shows how little our senses place us in relation with these
physical phenomena, and how ignorant we should be of the
phenomena of the universe if we had to depend on the eye,
the ear, the sense of touch or smell.”’

As pointed out by M. d’Arsonval, the earliest oscillations
do not appear in any phenomena which affect our sensibility.
It is not until we reach the fourth octave that oscillations are
produced sufficient in number to affect the organ of hearing.
These are sonorous undulations, which we perceive when they
are of the number of sixteen double oscillations, or thirty-
two simple oscillations to the second, producing the first
musical tone perceptible to the ear. Continuing to double the
number of vibrations, we reach the eleventh octave of about
32,000 vibrations per second, which is the limit of perceptible
sound. This depends on individual sensibility, but the mean
of audible sounds is comprised between thirty-two and 32,000
vibrations per second.

Henceforward, says M. d’Arsonval, we cannot produce
mechanically vibrations sufficiently rapid, and are obliged,
therefore, to have recourse to electrical energy. In discharg-
ing a Leyden jar, or condenser, we can obtain oscillations
which go on increasing in number, and which will proceed
from the oscillations which render a sound perceptible up to
oscillations reaching to about ninety millions of vibrations
to the second. These electrical oscillations, which constitute
the discharge of a Leyden jar, begin at the thirteenth octave
and reach the twenty-fourth. If we lessen the capacity of
Leyden jars, we have oscillations much more rapid, which
constitute the Hertzian oscillations. These extend from the
twenty-fourth to the thirty-third octave. At the twenty-fifth
octave the Hertzian undulation has thirty-five millions of
vibrations per second; the length of wave, that is to say, the
path covered by the molecular disturbance during a vibration
is about nine meters (about 355 feet). For the most rapid
oscillation we are able to produce by Hertz’s method, we reach
undulations which are only four millimeters long and have
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VIBRATION AND RADIATION 21

8.589 millions of vibrations per second. From the thirty-
third octave to the forty-fourth the vibrations meet with no
response in our organism. There is absolute silence. But
from the forty-fourth octave, thermic radiation is established;
that is, the radiation emitted by bodies of which the tem-
perature is below one hundred degrees. These undulations
were discovered by Mr. Langley, and they represent a length
of wave of seventeen thousandths of a millimeter and with a
rapidity of seventeen trillions of oscillations per second. This
is the inferior limit of heat, as M. Rubens has discovered
waves of the eighty thousandths of a millimeter. From the
forty-fourth octave to the forty-eighth, we fall, says M.
d’Arsonval, into the obscure heat that can be seen in the infra-
red spectrum and which were photographed by Abney. They
correspond exactly to a wave length of three microns or
thousandths of a millimeter, and they have a vibration rate
of three hundred trillions per second. At the forty-ninth
octave we are in the middle of the luminous spectrum; that
is, in the light which exists between the yellow ray and the
green ray. This, the most luminous part of the spectrum, has
a wave length of half a micron, with oscillations of six hun-
dred trillions per second. At the octave above, the fiftieth,
we are at the photographic limit of the solar spectrum. The
rays there are not visible to the eye, but they inscribe them-
selves on the plate. The visible limit of the spectrum is where
the wave length is one-quarter of a micron and the number
of vibrations per second is one thousand trillions.

Finally, we come to the last undulations, which are sensible
and can be inscribed on a photographic plate, but which do
not give the solar spectrum and can be observed only with
the voltaic are and in a vacuum. This is the fifty-first octave,
which is in the ultra-violet, which has a wave length of one-
tenth of a micron, and its number of oscillations is 2,200 tril-
lions per second. After that we have no means of detecting
vibrations of greater rapidity, which M. d’Arsonval thought
nevertheless to exist. He states, however, that quite recently M.
Blondlot has been able to widen the limit of oscillations in the
ultra-violet by the discovery of the N radiations, and by
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22 METAPHYSICAL MAGAZINE

measuring the length of these radiations. They have a period
of oscillation much shorter than the ultra-violet rays deter-
mined by Cornu in a vacuum. The N radiations influence
neither the eye nor the photographic plate, but they have the
very remarkable property, when they fall on a phosphorescent
body, of increasing its luminosity, and it is thus that M.
Blondlot was able at first to distinguish them and afterward
to measure their wave length.

We see by M. d’Arsonval’s table how few are the oscilla-
tions that affect our senses. Between the fourth and the
eleventh octaves the ear alone is affected and this constitutes
musical tone. The electric undulations, the Hertzian waves,
which spread over so great a space in the table, would be
wholly unknown if we had no other means of determining
them than our senses; if we had not the physical methods
which have been employed to detect those electric waves. In
the region which extends from the thirty-fourth octave to the
forty-fourth our sensory apparatus is irresponsive. From
the forty-fourth octave until the forty-ninth we fall into the
obscure heat of which one portion can affect our senses and
our organs, if the vibrations have sufficient amplitude. The
visual organ is influenced only at the forty-ninth octave, and
it is not over the space of an entire octave between the inferior
part of the visible red and the part of the violet that we can
see. Many persons can see only two-thirds of the octave in
the luminous region of the spectrum. From the point of view
of the gamut, the organ of sight is thus much less rich than
the organ of hearing. We are put into relation with the
exterior world seven or eight times more by the sense of
hearing than by that of sight, which explains to some extent
the ‘‘phenomenon observed from all time, that the deaf are
much more isolated from the exterior world and from those
like themselves than are the blind; which shows itself in a
difference of character, the deaf being more isolated from
their fellows and more gloomy, more helpless than are the
blind in general.’’

All the vibratory phenomena of which we can have cog-
nizance are reducible to terms of ‘‘matter’’ and motion, but
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the vibrations or undulations vary. They are of two kinds,
longitudinal and horizontal, of which the former exhibit the
propagation of motion, as shown by waves of sound, and the
latter are transversal to the direction of motion. Sonorous
undulations occur in air with pressure of the atmosphere,
and are, as we have seen, of very limited speed, while the
transversal undulations, which are due to oscillations in the
imponderable medium, or ether, are propagated with a speed
infinitely greater. The waves of sound are propagated
through the various forms of matter, solid, liquid and gase-
ous; those of light, heat and electrical radiation through the
ethereal medium.

M. d’Arsonval refers to a third mode of propagation. He
remarks: ‘‘This mode of propagation, which had been at
first adopted by the illustrious Newton to explain luminous
phenomena, had completely fallen into oblivion. The theory
of emission had been put on one side in order to substitute
for it the theory of undulation of F'resnel, which so well ex-
plained the luminous phenomena; but this theory of emission
is rising again from its ashes, and we have to-day other
modes of propagation of energy, which explain the phe-
nomena of emission. They are the phenomena which appear
as radio-active bodies, discovered by M. Curie, and other
phenomena of the same order which constitute what is called |
the theory of Ions; that is, the theory of the material trans-
port of certain charges of electricity (electrons). We are
indebted to Sir William Crookes for the revival of this theory,
and he has demonstrated the phenomena of what he calls the
radiant state of radiant matter.”’

After a brilliant series of experiments in proof of the
truth of his vibration theory, M. d’Arsonval showed that the
radiations of radium could be substituted for the radiations
emanating from a Crookes’ tube. The same result can be
obtained, under certain conditions, by the employment of
ultra-violet light, or by the projection of vibrations of a par-
ticular period and wave length. This shows, says the French
scientist, ‘‘that all the phenomena are connected, that phe-
nomena which seem so different to us on account of the im-
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perfection of our senses, because we are not organized to
receive the vibrations of all wave lengths, can now be reduced
to unity. Thus we arrive at the conclusion that there exists
in the universe, whether to explain the established phenomena,
or to put us in relation with it, only phenomena of vibration,
undulation, or of emission. It is thus that, little by little,
from out of the complexity of the first phenomena studied, we
disengage the unity of forces, the unity of all the phenomena
of nature.”’

The same number of the Bulletin of the Institut Générale
Psychologique which contains the important memoir by M.
d’Arsonval on ‘‘Vibration and Radiation,’’ gives a paper by
the same scientist on the N rays of M. Blondlot. These he
regards as of especial interest, as it has been discovered by
M. Charpentier, a physiologist of Nancy, that the human
body is the seat of radiations of the same order as those
studied by M. Blondlot. M. Charpentier finds that the ra-
pidity of the propagation of the N rays has no relation with
that of light or of electricity, but that it approaches very near
to the rapidity of the nervous influx in the nerves. It is only
about ten to twelve meters a second, while ‘‘the rapidity of
the transmission of nervous agents, which operate by sensi-
tive or motor fibers, oscillates between twenty to thirty meters
to the second; so that if an animal were sufficiently great for
its motor nerves to be thirty meters in length, it would feel
only at the end of a second impressions that could be carried
to one of its extremities.”” This phenomenon, says M.
d’Arsonval, shows ‘‘that there exists about individuals a kind
of atmosphere, of a quite special nature, which is a radiation
of which the physical constants can be determined absolutely,
as for all the other manifestations of energy. Evidently this
point is of the highest interest for us, since it permits us
to see, in a scientific manner, how to prove by purely physical
means the existence of a kind of emanation from the living
substance.’’

In conclusion, we may refer to certain phenomena bearing
on the constitution of matter. M. d’Arsonval remarks that
there are certain radiations which are emitted, not as vibra-
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tions, but materially, so to say; they consist apparently in
the transportation of matter. ‘‘It is necessary,”’ says M.
d’Arsonval, ‘‘first to well understand the word ‘matter.’ It
is generally believed that matter—it is the philosophers who
have given it the bad reputation—is something gross, always
tangible, although our present experiences show us that mat-
ter can receive all possible degrees of rarefaction and spir-
itualization. Indeed, we obtain matters that are absolutely
imponderable, which can escape from a body during thou-
sands and thousands of years without the weight of this
body being affected; in a word, we reach a divisibility of mat-
ter much superior to that which atomists were able to suppose.
The atom, by definition, was the last material solid body into
which matter could be divided.

““To-day, however,’”’ continues the French philosopher,
‘‘the atom no longer exists; it can be cut, sectioned or divided,
and now by the radiations of radium, for example, it is seen
that in this body emit atoms which are a thousand times
smaller than the atom of hydrogen, which was reputed to be
the smallest of all, and that these material centers are charged
with an enormous quantity of electricity; that this quantity
of electricity circulates, supported by these material atoms,
with a rapidity approaching that of light; that is to say, three
hundred thousand kilometers a second. Radium parts con-
stantly with these atoms charged with electricity from the
focus of a Crookes’ tube, from a tube of X rays. These X
rays are charged with negative electricity, and thus is ex-
plained how, at considerable distances, they can instantly dis-
charge electrified bodies. . . . Radium emits also the larger
atoms that are charged with positive electricity. All this is
not theory. We have to do with actual material phenomena,
measurable, objective, which thus show that matter is capa-
ble of presenting itself under aspects altogether different
from those which had been supposed for it.”’

C. StaNiLaAXD WaKE.
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APPLICATION OF THE CHROMATIC SCALE TO
CHILD-CULTURE

In a series of papers, published in the San Francisco
Ezaminer, Dr. Leon Landone, of Los Angeles, Cal., proposes
to solve the problem of child-culture with the same scientifie
accuracy as Luther Burbank solves the problem of horti-
culture. By a skilful application of external stimuli, these
men are forcing the human as well as the vegetable plant te
transcend their normal ratio of growth, and give rise to
sudden and unsuspected native powers.

Now in the case of the vegetable plant, Burbank makes
no secret of the fact that the evolutionary output thus forced
into view has no power to perpetuate the biologic miracle
along the lines of racial survival-value. All the fairy-strue-
tures of an enforced flora—the ‘‘Shasta Daisy,”’ ‘‘Pitless
Prune,’”’ ‘‘Spineless Cactus,’’ etc., are sexual degenerates,
whose lost powers of reproduction are supplemented by a
propagation through slips. Pari passu with this fact we find
an unmistakable, ever present tendency of these artificially
advanced entities to return to the old deserted matrix of their
normal evolution.

And the reason is none but this. The genius of Burbank
having discovered the modus operandi of organic evolution,
undertakes, and with unparalleled success, to stimulate into
activity the cellular storage-batteries or latent centers of
potency, held in reserve by the plant as expediencies to over-
come possibilities of hostile environments. By a foreshorten-
ing of the biological perspective, this gardener-magician pre-
cipitates types of future unfoldment on the screen of an im-
mediate, present evolution. Mere materializations of an
ideal, unorganized reserve-force, these horticultural wonders
are phenomena of an advanced vital ignition, dislodged from

-the tap-root of their evolution; and like the fairy pictures of
a lanterna magica, are sustained and galvanized into a sem-
26
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blance of organized existence by the fiat of the magician
behind the scene.

Yet between the operations of the wizard at Santa Rosa,
and the wizard of Los Angeles, is a wide chasm. Mr. Burbank
fills the world with beauty and practical economy by conduct-
ing the creative forces of nature into new forms and expres-
sions of usefulness, in and through a cheapening of the modes
and methods of natural living, while yet incurring no other dis-
turbances in the order and unfoldment of the plant world
than in the genetic separation of the projected species from
their evolutionary and biologic root. And as the process in-
volves no mental powers of the plant, the inevitable reaction
In the evolution of the latter is of a collective or generie,
rather than an individual character. It has been a play with
life, rather than a play with mind.

The operations of Dr. Landone involve quite a different
aspect of evolution—the aspect of mind and self-conscious-
ness. In his experiments the detachment of the evolutionary
chain takes place between the mind itself and its vehicle of
expression, the brain—a departure which gives to the entire-
situation a vastly different significance. The sinking back
into ancestral molds of a ‘‘Shasta Daisy’’ or ‘‘Spineless
Cactus’ simply means an exhausture of typical resources.
without involving an interference with the general advance:
of normal evolution; while, on the other hand, the sliding
back of a self-conscious entity to deserted stages of evolu--
tion, in consequence of coerced cerebration—back to zones of
mental culture speedily overrun under the cerebral stimula-
tion of chromatic irritation—mnot only involves individual
retrogression and degeneracy, but affects through leverages
of mental reciprocity a lowering of the tone of the entire
self-consciousness of the human race.

Directly and immediately, however, Dr. Landone’s opera-
tions are purely physical or mechanical. The therapy of the:
solar-spectrum simply means the utilization in physiology of
the different shades and colors of light, elicited through the
response of the molecules of various substances to vibrations.
transmitted to them by the sunlight. Hence chromatic treat--
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ment of the brain means the whipping of its ganglia into
abnormal cerebration, giving rise to a process of cellular
irritation which differs from alcoholic intoxication in ex-
pression only—not in principle and ultimate effect, as in
either case the vibratory charge incurs an abnormal strain of
consciousness, due to the convulsive rush of chemical changes
in the physiology of the brain.

From this, however, it follows that as the impulse to the
cerebral hyperactivity comes from the external, not from the
internal world; from the molecular-mechanic, not from the
mental-dynamic zone of energy; from without-inwardly,
rather than from within-outwardly. The main action is on the
brain, with an involvement of the mind only indirectly, and
by way of reaction. This order of growth stimulates the
instrument without appraising the actor, a method which
gradually leads to an interruption of the orderly processes
of reciprocity exchanged between the mind and the body. In
other words, the engine is speeding out of the reach of the
engineer. Under the cellular shocks of external stimulation
the brain thus finds its ganglionic batteries thrown open, dis-
charging into full blast the precious storages of future reserve
funds, while converting with convulsive momentum the im-
pulses transmitted from the excited mind into the hyper-
sensitized zone of cerebral action.

The overplus of magnetic-vital energy thus generated
reacts most powerfully and disastrously on the mind itself,
which, subjected to an irritation similar to that of alcoholic
intoxication, is drawn into the whirling cerebral centrifuges
to sustain the exhausting strain of supplying with new in-
tellectual material the tremulous demands of the racing
thought-engine.

The details of these processes are graphically described
by Dr. Landone from notations directly obtained from his
chromatic experiments on the brains of children. He de-
scribes cases where ‘‘an increase of twenty-seven per cent.
in amount of work was evinced by a child working in the
magnetic field of specific colored light’’; while there were
children ‘‘whose mental action under the red light was actu-
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ally increased 100 per cent. during the first hour and a half
of exposure.”” Again, ‘‘Fatigune was unknown when yellow
light was used,”” etc. The cases are numerous, results tri-
umphant, evidences convincing, both as to the efficacy of the
doctor’s experiments, as with regard—though not recognized
as such—to the ominous possibilities of wrecking the cerebral
engine by locking its safety-valves and thus forcing it to
transcend the evolutionary scheduled speed limits.

All technical interference with the processes of cerebra-
tion, save in pathological cases, leads inevitably to ultimate
disorder. For a stimulation which only affects one division
of cerebration—the molecular plane—without generating a
corresponding impulse of energy on the mental and moral
plane, must earlier or later lead to a separation between the
two, followed by a final exhausture of them both. The normal
brain needs no other stimuli than the natural and self-adjust-
ing response to elemental life, as furnished by a healthy,
hygienically poised body, while, on the other hand, the ab-
normal, the diseased or pathologic brain calls for an inspec-
tion of the experienced brain specialist. In this case it would
be safer to employ up-to-date surgery, than the hazardous,
non-controllable experimental agency of ‘‘chromatic action”’
let loose in ‘‘the magnetic field.”” With the exception of
pathologic disorder the mind can be truly benefited only by
the presentation in concrete terms of practical knowledge of
the good, the true and the beautiful, by means of precept and
worthy example.

Evolution makes no leaps. The proper relation of man
to nature is to guide her, not to push her. The legitimate
province of the scientist is to conduet, to adjust and apply;
while the moment he undertakes to substitute nature by in-
troducing elements of his own ingenuity into the process of
evolution, he lands his charge in ultimate degeneracy. The
evolution of the physical structure of the entity can attain
integrity and survival-value only if it proceeds in response
to innate mental and moral needs. Without hunger no nutri-
tion; without the demand from within, from an instinctive,
gelf-conscious or intuitive soul-entity, dwelling in the mind

Google



:30 METAPHYSICAL MAGAZINE

and expressed through the body, there can be no integrity
of personality; no growth of self-consciousness; no morally
and mentally poised selfhood.

It is the business of life and of evolution, individually
or cosmically, to adjust the physical to the mental; the effect
to the cause; the form to the idea. The method of nature is
safe and can certainly be trusted; but while she invites the
aid and assistance of science, philosophy and art, as repre-
sented and expressed in and through human ingenuity and
love, she accepts only that partnership which adapts her own
principles, and proceeds in accordance with the eternal laws
of growth—i.e., from thought to action; from the mind to the
brain; from ideation to cerebration; from life as moral,
mental, spiritual force, to life as functional physiological
expression.

The less we interfere with the vital chemistry of nature,
the greater service do we render her creatures. To split up
the sunlight into its chromatic constituency in order to force
a certain cerebral ganglion to increase its normal action, is
no more rational than to distill iron potassium, or any other
element, from its organized balance of the mineral or plant,
in order to accelerate the normal activity of any special func-
tion of the organism. As every healthy assimilation extracts
from the natural foodstuff whatever elements are needed by
the cells'in their work of organization and vegetable growth,
so the normally functioning brain absorbs from the sunlight
the specific tints needed for an adequate and progressive re-
sponse of the cerebral cells to the promptings of the mind.

In this examination of Dr. Landone’s experiments we pro-
pose by no means to question the truth of his statements. The
influence that color exerts on the mind is no secret; the colors
and tints of grass, flowers and sky furnish positive evidences
to the sensitive mind as to the powerful influence in terms
of exhilaration reacting on sensation in and through the great
color scheme of nature. So far so good. But the adjusting,
qualifying factor, always present in the reaction of the evo-
lutionary process to the chromatic influence, lies in the aspect
.of sublimity which meets us in the therapy of nature. For
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the difference between the chromatic experimentation of the
laboratory, with its isolated, non-qualified effects on the
physiology and psychology of cerebration, and the chromatic
applications of nature, where the supply is always adjusted
to the constitutional demands of the entity, and where the
grand, sublime sum-total of form, type, expression, color,
fragrance, beauty, etc., enlists the harmonious and qualifying
reaction of the entire human sensorium; i.e., the functions
of seeing, hearing, smelling, feeling, and the subsequent
psychic response to the true, the good and the beautiful, is
withal of the same nature as the difference between chamber-
gymnastics and the gymnastics of an out-door, useful, pro-
ductive exercise—the difference between the intoxicating
effect of a pharmaceutical tonic and the vital tonic of air,
water, sun and clean, unadulterated nature-food. It is the
difference between irritation and stimulation; between the
whip on a horse’s back, and a measure of oats in its stomach.
The one is the irrational reversion of an effect upon its cause,
the other is the conversion of a cause into its appropriate
effect.

And while it is true that the application of chromatic
therapeutics at present is reaping the grandest triumphs, it
is not less true that its practice merits scientific recognition
only when proceeding in the physiologic, not in the psycho-
logic field. The value of the chromatic application lies in the
elimination and adjustment of pathological elements, not in
the acceleration of cerebral chemistry in a ratio exceeding the
demand of an individual’s normally progressive mentality.

Hence the Finsen-light, similarly to every therapeutic
agency based on the action of the actinic ray, has value only
when applied in the pathologic field—in morbidities of the
epidermis, etc. Their therapeutic aims and objects are all
related to disorders of the purely physical plane—to organic,
vegetative life, not to the plane of mentality and intellect.

The power of the human intellect to grapple with problems
of nature is great, but not the greatest. The scientist who has
no other light to shed on his field of labor than that of the
brain may cover large areas of surface, but attain to no

Google



32 METAPHYSICAL MAGAZINE

depths. There is a process of intelligence which leads swifter
and with greater surety to the inner life and meaning of
nature than to the intellectual, and that is the moral. ‘‘Only
the pure in mind (the unselfish) shall see God.”’ And to ‘‘see
God’’ is merely another term for an understanding of nature,
and the self-conscious recipiency to her all-sweeping powers
of mind and body. The forces that lift the entities of evolu-
tion from brutehood to moral and divine selfhood, are gen-
erated in the soul, not in the chemistry of the brain. To
transmit is not to generate. The forces that shall conquer
the problems of elemental life do not proceed from matter
to mind, but from mind to matter. Environments have in-
structive and constructive value to the mind, only to the
extent the latter can enter into conscious relation to the in-
fluence, and react accordingly. The kingdom of knowledge,
in no less degree than the kingdom of Heaven, has its seat
within us.
Dr. AxeL EmL Gissox.

The more the self, the I, the Me, the Mine, that is, self-
seeking and selfishness, abates in a man; the more God’s I,
that is, God Himself, increases in him.

—Theologica Germanica.

What does anxiety do? It does not empty to-morrow,
brother, of its sorrow; but ah! it empties to-day of its
strength. It does not make you escape the evil; it makes you
unfit to cope with it if it comes.—Ian MacLaren.

Give not thy tongue too great a liberty, lest it take thee
prisoner. A word unspoken is, like the sword in thy scabbard,
thine; if vented, thy sword is in another’s hand; if thou desire
to be held wise, be so wise as to hold thy tongue.—Quarles.

Society everywhere is in conspiracy against the manhood
of every one of its members. Society is a joint-stock company,
in which the members agree, for the better securing of his
bread to each shareholder, to surrender the liberty and culture

- of the eater.—Emerson.

Google



OUR THOUGHT OUR WORLD

Living in a world of intelligent energy, we alone are re-
sponsible for that which we out-picture either in our bodies
or in our environment.

By our thoughts we make the connection with the great
Cosmic Force which is ours to use in the creating of that
which is high and holy, pure and true. Again, through ig-
norant and negative thought we establish dis-ease and lack.
The same force is used, but it makes a great difference
whether it be used intelligently or ignorantly.

Anxiety, fear, condemnation, selfishness, etc., are contrary
to all that is harmonious and intelligent, and every thought
produces its kind. ‘‘As ye sow, so shall ye reap.’’

There are no limitations put upon us, save those incurred
by our own thinking.

The source of mentality is the All-pervading intelligent
Force or Energy of the universe, and that Substance is Life.

Every atom an