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HUMAN AND ANIMAL PSYCHOLOGY.

So much has been written on the nature of the animal
‘“‘soul,”” or as to the relation between animal and human
psychology, and yet there is at present so little agreement as
to whether the principles of human conduct can properly be
applied to the explanation of animal action, that an attempt
to determine the question will not be out of place.

In the first place, it is necessary to be clear as to what we
intend by ‘‘psychology,’’ and, as psyché is in modern phrase-
ology ‘‘the soul,”’ that is, psychical phenomena are ‘‘soul”’
phenomena, we have to decide what is meant by ‘‘soul.”’
This lands us at once in the midst of views so conflicting,
that it appears almost hopeless to attempt to find out what
we are to understand by psychology. When, however, we
consider that ‘‘soul’’ and ‘‘life’’ are often used synony-
mously, there ought to be no difficulty in regarding ‘‘soul’’
as a name to denote the co-ordinated functional activity of
the organism as contradistinguished from its structure. We
speak of the organism as being composed of body and soul,
or as a living body; that is, it is a material system whose
structural arrangement evidences the action of vitality. An
organism, according to this view, has a general soul answer-
ing to its general sensibility, and as many sub-souls as it
has separate organs; which is what I mean when I define
the soul as a co-ordinated functional activity. The action
of each sub-soul is limited to its own sphere and is subordi-
nated to the central soul of the organism, which stands
toward its sub-souls in a relation similar to that which sub-
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2 THE METAPHYSICAL MAGAZINE

sists between the organism and its special organs. The
function of the brain is consciousness, as distinguished from
the simple sensibility of the general organism; consciousness
itself being, however, only a focusing of sensibility, as the
brain is a concentration of nerve centres. Thinking is the
activity of consciousness, and, therefore, the general func-
tion of the brain. Here we have what is usually regarded
as the subject matter of psychology, which so far has to do
with the phenomena of intelligence or of the cerebral soul
life. It includes also, however, the consideration of the phe-
nomena of general sensibility whose activity is exhibited as
feeling and instinet. In its relation to human kind, more-
over, it includes a higher class of phenomena; which are
recognized by Science but are not sufficiently distinguished
from the phenomena of simple consciousness; probably
because the two classes of phenomena are so intimately asso-
ciated, although they are of different kinds. The higher class,
as rational and belonging to the higher voluted brain of man,
is purely human; while the other class is animal, although
also human so far as man is organically animal; that is, the
latter phenomena form the basis for the former.

In the second place, if the soul is the co-ordinated funec-
tional activity of the organism, and if psychology is con-
cerned with soul phenomena, then human and animal psy-
chology will be related just as far as the organic structures
of man and animal are related. For structure and function
together constitute the organism, and they are so related that
the same organic structure always has the same function.
Hence, if the brain of the ape, or other animal, is similar in
structure to that of man, then the functions of these brains
must be similar, and so must be the mental action of man
and animal so far as that similarity extends. The same kind
of mechanical arrangement always gives the same working
result, and such must be the case also with organic struc-
tural arrangements. The eye of the dog or ox is an organ
of sight similar to that of man, and the dog and ox see as
man sees. Moreover, the cerebral centre concerned in the
sensation of sight must undergo similar changes in either
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HUMAN AND ANIMAL PSYCHOLOGY 3

case. This reasoning may be extended to all the sensory
organs, and their cerebral centres, and, therefore, to the
whole brain, as the organ of consciousness. So far then as
the brain of the animal is the same in structure as that of
man, the phenomena of consciousness displayed by the former
will be the same as those displayed by the latter.

Nevertheless, thirdly, it must not be forgotten that often
a particular end may be obtained in more than one way;
that is, by different means. Keeping in mind the distinction
between the means and the aim is important in comparative
psychology, as this may give a clue to the different nature
of instinct and intelligence, and their relation to rationality
or logical reasoning as distinguished from the inferential
reasoning of intelligence. Thus, a particular end cannot be
attained without the use of some means, but this fact is con-
sistent with great diversity of mental operation. For
instance, in relation to the satisfaction of the need for food;

(1) There may be the necessary organic activity without
any recognition of the process or of its aim, and solely in
response to an internal stimulus to action, which may be
mechanical or chemical, although under organic conditions.

(2) There may be recognition of the object to be attained,
without any regard to the means employed to attain it, such
action being purely instinctive and without any recognition
of the reason for such action, beyond an indefinite feeling of
need for food which has to be satisfied.

(3) There may be recognition, not only of the aim, but
of the means to attain it, but without any such intelligent
observation of their connection as would lead to variation
in the mode of action, which is still instinctive, but intelli-
gent.

(4) There may be this intelligent observation, leading to
choice of means, but without any actual recognition of the
desire that leads to action, that is, of its real purpose.

(5) There may be this recognition of desire combined
with supervision of the desire and of the mode of satisfying
it, in relation to both means and ends.

(6) There may be absolute control of the desire for food
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4 THE METAPHYSICAL MAGAZINE

and of all concerned with it, giving purely rational conduct,
although this is based on the instinct which leads to the sat-
isfaction of the need for food.

Cases 5 and 6 belong to man alone; cases 1, 2, 3 and 4
being proper to different orders of the animal kingdom,
perhaps the lowest even to the vegetable kingdom, and they
are represented in the organic structures of the beings con-
cerned. Probably cases 1, 2, 3 and 4 are almost entirely
organic in their nature, case 4 showing, however, traces of
cerebration, while cases 5 and 6 are purely cerebral. In the
last case the brain, as the controlling factor, stands in oppo-
sition to the body, which instinctively responds to organic
stimuli. What I wish to enforce particularly is the fact that
the objective aim of mental activity may be the same with
man and animals, and yet the mental action as instinctive,
intelligent or rational, which leads to it, may differ. And
yet it will be the same where the organic or cerebral struc-
ture concerned is similar; on the principle that like causes
give like effects; or, as it may be stated, mechanical con-
trivances of the same nature furnish similar products.
Hence, man may have faculties not possessed by animals,
just as the vertebrate animals may have faculties not pos-
sessed by animals lower in the scale of being. A faculty is,
however, only a specialized functional activity and, there-
fore, difference of faculty may be associated with sameness
of function. Thus the organ of vision is functionally the
same with man and animals, but its mode of operation may
vary with variation in structure, and so far there is faculta-
tive difference.

A mechanical illustration of these principles may be of
service, especially as an organism may be regarded as a
machine, so far as its action is the same under similar con-
ditions, although it is living; it renews itself by inter-
nal action, giving growth, and during some phase of its
existence, it is self moving, although we think of plants
as fixed in the ground. If we compare an organism with a
mechanical contrivance, say, a clock, for instance, we at once
see the difference between these two kinds of machines; for
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the latter has no motion as a whole, unless it is moved by
some external agency, its proper motion being of certain of
its parts only due to the action of some motor power; more-
over it has no power of renewing itself such as is possessed
by an organic machine, although the latter, like the former,
derived the actual energy which keeps it going from an
external source. The clock and other horological instruments
can be used in illustration of the relations between the several
divisions of the animal organic world. Just as all organic
bodies possess the general function of growth, all horological
instruments have for their general function the measurement
of time.

In primeval ages this was effected, if at all, first by the
changes of day and night and the changes of the moon,
and later by observation of the stars, or the recognition of
the changes of the seasons. When mechanical means were
employed, it was at first probably merely as an aid to observ-
ing the passage of the sun in its daily course, such as is
supplied by the sun-dial. To measure the daily course of
time mechanically, independent of the sun, it was necessary
to determine the true length of the day and when this was
effected it was easy to obtain a fixed unit by dividing the
length of the day into any number of equal parts. The unit
of time may have been settled upon, however, in connection
with the sun-dial, in which case it would be necessary only
to use some mechanical equivalent. In the earliest ‘‘clocks”’
probably either the emptying of a vessel of water or sand,
the burning of a candle, or the ringing of a bell was used to
mark the passage of some part of the day of 12 hours. Those
modes of marking time, however, are not truly mechanical;
although they are as much so as the dial, which has no
motion, merely marking by means of a shadow the apparent
motion of the sun. The first purely mechanical contrivance
for measuring time was the clock, and its weight for motor
power, for which in portable clocks was substituted a coiled
spring.

Near the end of the 15th Century ‘‘pocket clocks’’
were made. These clocks underwent various improvements,
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6 THE METAPHYSICAL MAGAZINE

giving finally the modern watch and chronometer, which
accordingly are the result ‘‘of a gradual development from
the early clock rather than that of any particular invention.”’
The later progress of watch making has been directed
toward the construction of watches on the principle of
marine chronometers.

The several stages in the development of instruments for
the measurement of time, beginning with the clock, are as
follows:

Clock with weight for motor power.

Clock with coiled spring for motor power.

Clock with fusee regulating pendulum.

Clock compensation pendulum.

Pocket clock or watch.

Watch with coiled spring and fusee.

Clock with balance spring (to replace pendulum), hori-
zontal lever and duplex escapements.

Chronometer with spring detect escapement.

Chronometer with compensation balance.

Now, what I desire to enforce is, that notwithstanding
the great variation in the structure of instruments for meas-
uring time, they are all constructed in accordance with the
same fundamental principles and all have the same general
functional character. Nevertheless, the ‘‘movements’’ of
different time-measurers differ in detail, so that the general
function may have varying expression, time being divided
into minutes and seconds in addition to hours, its passage
being denoted with varying degrees of accuracy. Moreover,
the most elaborate chronometer, although it possesses special
features, is evidently related functionally to the simplest
timepiece, notwithstanding that it varies from the latter
facultatively. The possession of its special features does not
affect its general relationship, and we are not justified in
affirming that because it is a chronometer it measures time
in a different manner from an ordinary watch or a clock.

We may apply this reasoning by analogy to the cerebral
structure of man and the animal. The man corresponds to
the chronometer with its elaborate movements, which were
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gradually developed, and the animal to the watch. But as
there are forms of watches more or less complex in struc-
ture, so there are different classes of animals possessing
nervous structure more or less highly developed, and, there-
fore, presenting differences of mental action, but with as
little subjective variation as there is variation in the strue-
ture of different kinds of watches. A similar analogy may
be drawn between the earlier clock and the lower animal
forms. Probably a complete parallel might be made between
the mechanical contrivances for measuring time and the
structures which exhibit the phenomena of vital activity. The
dial, with its device for marking the apparent motion of the
sun, may be said to correspond to the vegetable kingdom, and
the actual contrivances for mechanically measuring time to
the animal kingdom, including man. The lower forms of
animal life with little, if any, trace of a specialized nervous
gystem, will answer to the simplest quasi-mechanical time-
measuring contrivance, and the higher classes to the purely
mechanical arrangements, such as clocks and watches, accord-
ing to the less or greater complexity of their movements.
The most complex mechanism, the chronometer will corre-
spond, as already suggested, to man with his highly devel-
oped cerebral structure. Hence, as all the higher classes of
animals and man have a similar cerebral structure, in dif-
ferent stages of development, they will have similar funec-
tional activity, so far as this extends; just as the several
notes of the musical scale are the same, through all their
octaves, although they have different rates of vibration-
frequency, giving them higher or lower pitch.

In conclusion, it should be pointed out, that whether or
not man possesses a spiritual principle entirely foreign to
the lower animals need not be here considered. Through
the development of articulate speech, or langunage, man has
undoubtedly attained in most cases to a dignity which
removes him organically far above the animal plane. This
statement is confirmed by the application of the principle
laid down by Geo. Hy. Lewes: ‘‘A thing is what it does.”’
Now, what has man done?
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Man has overrun and subjugated the earth and its plant
and animal offspring, rendering many of them useful through
domestication with structural improvement.

He has made the ocean and the air his assistants,
although he has not actually subjugated them.

He has discovered the secrets of the sun, and has indi-
rectly made the sun his assistant.

By the light rays he produces images of natural objects,
and by the X rays he produces shadow pictures of such
objects.

By the use of energy and force man performs mechanical
work of all kinds, small and great.

By his experiments with elementary substances, under
their atomic and molecular forms, he has created new worlds
of physical activity—the worlds of heat, chemism, electricity
and magnetism, with their wonderful applications and trans-
formations.

On the mental plane, man has performed equally marvel-
ous work:

1. Through the alliance of color and form he has cre-
ated the province of @sthetics and by the union of sound and
form he has created the fields of music and language or
articulate speech.

2. On the Psychic plane, man has created the world of
thought, literature and logic, and by the application of its
laws to natural phenomena has laid the foundations of
Science.

3. On the Ethical plane—that of use—man has developed
society and civilization, with the practical arts; he has estab-
lished law on the basis of reason; and has discovered the
relations which subsist not only between man and his fel-
lows, but also between man and the cosmos, forming systeins
of ethics, philosophy and religion.

This work, which is the outcome of mental activity, is that
which gives men their humanity and places them far above
mere living machines, such as the other members of the
organic world, (out of which mankind originally emerged)
are said to be. C. S. Wake.

Google



GRAVITATION A SPIRITUAL FORCE.*

“‘Give not that which is holy unto the dogs, neither cast
ye your pearls before swine, lest they trample them under
their feet and turn again and rend you.”’

People, scientists at any rate, talk of ‘‘exact science,’’ and
yet science is continually changing its expression and its tes-
timony. Any one who looks, or is led deeply into investiga-
tion of the hidden forces of nature and operations that lie
beneath the surface of things, and behind the veil that sepa-
rates the seen and unseen things of the universe, is sure to
run counter to some supposed fact of what is considered
‘“science.”” It is unjust to condemn the world for this blind
loyalty to an uncertain, fluctuating system, for the human
soul, undeveloped or developed, must have a centre, and loy-
alty to an erroneous or imperfect system is better than loyalty
to nothing whatever. God waits.

And it is possible that The Master, in his injunction that
stands at the head of this was not speaking in terms of
derision or condemnation of human ignorance. He was sug-
gesting what might happen if his followers, in their enthu-
siasm over the wonderful things that he had taught them,
should attempt to bring them to the notice of an unwilling
and unready world. The ebullition of feeling that sent them
flying out into the streets at Pentecost only resulted in the
populace concluding that they were all drunk, a conviction
that would have probably seized on any of us had we been
there at the time.

It is this knowledge that leads one, with a force that he
can hardly and had best not attempt to resist, to whisper his
conceptions into few ears. To strew seed in the streets
would be foolish if one expected a crop; to throw jewels in the
highway would be apt to land the thrower in the asylum—if
indeed the footpads who would go through him to see how
much more he had got left anything of him.

* See (enesis XLIX and Deuteronomy XXXIII.
9
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10 THE METAPHYSICAL MAGAZINE

This is the reason why, instead of printing and parading
one’s inner thought before the world to be bandied from critic
to critic, the teachers and pioneers of new thought prefer to
continue their work within a smaller but sympathetic circle.
The first messengers sent out through Palestine were to
“‘salute’’ the house with ‘‘Peace be to this house,”’ and unless
the response answered the inner consciousness they were to
pass on. And this seems to have been the part of wisdom with
those who essay to teach certain phases of ‘‘New Thought.”’
But ‘‘what I tell you in secret, speak ye in the light; and what
ye hear in the ear, proclaim upon the housetops,”” and this
injunction of The Master is beginning to appeal to the think-
ing world.

Paul says, ‘“For ye are no longer under the law but under
grace,”’ but his words may be twisted out of all semblance to
their real meaning. His idea is that when a man shapes all
his actions, desires, impulses according to the requirements
of Divine Love and Divine Good he is not conscious of any
law, or of being under law. The impulse that draws a true,
regenerated soul upward needs no force behind it. It and the
soul are one. And it seems a patent fact that nothing in mat-
ter, whether animate or inanimate, is conscious of or subject
to the action of law until and unless that law is opposed,
violated, or disturbed.

That rare scientist, Prof. Vaughn, who died in Cincinnati
in 1879, says: ‘‘I do not believe that forces, as we know them,
(imponderable bodies,) are as modern physics defines them.
I am tempted to say that, in my opinion, forces are distur-
bance expressions of a something that we are not acquainted
with and yet in which we are submerged and permeated.
And, if your questions carry you further in the direction of
force studies, accept at once this fact, that of the intrinsic
constitution of force itself nothing is known. It seems to
me that, behind all material substances, including forces,
there is an unknown spirit which, by certain influences, may
be ruffled into the exhibition of an expression, which exhibi-
tion of temper we call a force. And from this spirit these
force expressions arise, and yet they may become again
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GRAVITATION A SPIRITUAL FORCE 11

quiescent and rest in its absorbing unity. So I have dared to
dream that Gravitation may be the reservoir that conserves
the energy for all mundane forces, and that what we call
modifications of force are intermediate conditions, ripples,
rapids, or cascades in gravitation.”’

An inspired dream surely! and one not to be told to many
waking ears. Yet it will not answer to confine its action, its
relation, to mundane things alone; for gravitation, whatever
it may be, is manifest throughout the universe. In the words
of the savant just quoted, ‘‘Gravitation is the beginning, and
gravitation is the end; all earthly bodies kneel to gravita-
tion.”’

Alpha and Omega indeed. The boy stoops to pick up
a stone and says, ‘‘It is heavy,’’ and yet this globe, the accu-
mulation of millions of millions of stones, ledges, mountains
of rock and metal, floats in a space of imponderable—what?
An innumerable assemblage of worlds, moving with the most
absolute accuracy and preserving unchangeable relations to
one another, influencing each the motions of all the others
and influenced by them! And yet to believe, still less to assert
that this influence may play its part in the affairs and natures
of the inhabitants of these worlds is an ‘‘exploded supersti-
tion!”” So say many scientists.

Well, those who accept what the world rejects need
patience. There is no good to be attained by seeking a
thoughtless martyrdom. It needs a (od-like power behind
one, and a power one is absolutely conscious of, to make it
safe for one to give—either by act or word—to the masses an
opportunity to ‘‘laugh him to scorn.”’

We started with the suggestion that no one is conscious of
law until he runs up against that law. While his life, as to
thought and action, desire and intention, tends straight for-
ward and upward according to his highest conceptions of
right and justice, he suffers no inconvenience; but let him go
counter to these conceptions and he will meet an antagonist
in what was his auxiliary. If the deviation is in thought
merely, he feels an inward unrest. If it take the form of evil
desire, his unrest becomes a disturbance. If it come into out-
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12 THE METAPHYSICAL MAGAZINE

ward act, the opposing force takes the form of physical, mate-
rial law, and he may find himself a prisoner.

Gravitation is defined as the tendency of all matter in the
universe toward all other matter. The definition, like many
other definitions of earthly science, does not define. Why?
Because that which it attempts to define is indefinable. True,
up to a certain point we find our theories of gravitation borne
out by apparent fact, and then we find the exception. The
lamp by which I am writing would not give me any light if
the law of gravitation, as we define it, were absolute. But I
find the oil, a heavier fluid than the atmosphere, lowing up
the wick and feeding the flame. Nay, more, even without the
flame to feed, all the oil will in time flow up the wick and lose
itself in the surrounding atmosphere. Have I then found a
force more powerful than gravitation? Is this attraction,
call it capillary or whatever you will, an antagonist which,
temporarily at least, overcomes the greater and more per-
vasive power, as human theology teaches that in the eternal
struggle between God and the devil God gets an occasional
setback? Or is it not rather the returning impulse, the home-
ward flow of the substance to its fountain head? ¢‘Fire
ascending seeks the Sun.”” And having come forth, sent by
the Great Creative and Sustaining Power, and having
‘‘accomplished Its pleasure and prospered in the thing for
which it was sent,”” it returns to its Divine Source, and
“‘returns not void.”” For this great flow of Love and Life
down and into the forms that God created is a ceaseless flow,
and the return is a ceaseless return. Then, may it not be
that this unknown power, force, that we call gravitation, to
which the material universe bows and that every created
material thing obeys, is an outward manifestation and expres-
stom, by correspondence, of this subtile, imponderable, uncon-
trollable, spiritual force, which, when we follow it to its
source, we call cop? In this light, what a meaning in the
inspired soliloquy of Prof. Vaughn: ‘O Gravitation, art thou
a Voice out of the Beyond, and are other forces but echoes—
tremulous reverberations that start into life, to vibrate for a
spell, and die in the space caverns of the universe, while thou
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continuest supreme? Art thou Gravitation, a Voice?”’

The human being who attempts to follow the trail of this
indefinable force back to its source will find himself baffled
and defeated. He will find himself entering into a light too
brilliant by far for his material, psychie, or, as at present,
trammelled, spiritual vision. He will find himself coming
into an atmosphere too rare, too refined, too attenuated for
his earth-bound soul to breathe. It is only on the confines of
the Beyond that we can stand and gaze, until the vision is
lost in the mysterious depths that no human eye can penetrate.
We can only study this force where, emerging from the mys-
tic regions between which and incarnate souls ‘‘there is a
great gulf fixed,”’ it comes into the plane of this life. And
one of its phases of manifestation is stellar and planetary
influence.

According to the Greek legend, Enoch was the same as
Hermes Trismegistus, and to him is attributed the knowledge
of the Zodiac and the course of the planets. Swedenborg
does not speak of Enoch as a man, but as a church. Making
all due allowance for his ecclesiastical tendency to make a
““church’’ of everything, his definition of Enoch as a society
of men who were in possession of the grandest understand-
ings of hidden things is most reasonable. The translation of
Enoch, he says, means that such knowledge as these men
possessed was not allowable because not safe for the race to
possess, and, therefore, it was preserved for the use of pos-
terity. How it was preserved, what the process was, he does
not say, nor is it of any consequence. It is certain that in
some way, either in language of deeply hidden symbolism, or
by tradition among a limited, very limited number, the knowl-
edge of astrology was preserved in the east. No doubt the
system was mutilated and distorted until it became degraded
into idolatry, the worship of the symbol rather than what the
symbol stood for. It must be that the Egyptians and the
Greeks had a knowledge of the science. Abram, with whom
the actual historical part of the Bible commences, was evi-
dently versed in the science, learned in Chaldea, and being
driven by famine down into Egypt, must have come into inti-
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mate intercourse with the astrologers of that country. The
influence of Egyptian art must have been potent with Abram,
for we find Jacob, who learned his astrology in great measure
from his father and grandfather as well as from his father-
in-law, Laban, recognizing the Egyptian system of twelve
signs instead of the Chaldean system of ten. This is touched
on later.

Joseph’s dream would seem to indicate that his own
astrological knowledge would exceed his father’s, in spite of
his father’s advantages for learning from other experts, for
‘‘sun, moon, and stars bowed down to him.”” We do not by
this explanation pretend to deny the deeper meaning of this
dream, as it fits into the life and experiences of every human
soul, but we cannot go into this here. The fact that a tree
bears apples does not militate against the fact that it has
also sap and bark, nor that the Apocalyptic tree that bore
twelve crops of fruit in a year held no power for good in its
leaves. Between the ultra-spiritual explanation of the Bible
as given by Swedenborg, and the literal sense of Adam Clarke,
there is a boundless and productive range of country, and
perhaps one may find in it something more nearly touching
his needs, as a ‘‘spiritual mortal,”’ than in the more trans-
cendental philosophy of the Swedish seer, magnificent as it is;
and it would seem that the increasing study of Swedenborg’s
scientific works makes this more apparent. For it is not the
deeper, diviner mysteries (‘‘Angelic Wisdom,’”’ as Sweden-
borg terms it,) that really concerns us in this plane of exis-
tence, but rather their manifestation and form of expression
when they come into this plane of life in which we are now liv-
ing, and which is as real to our human consciousness as the
higher realities, and knowledges, and appearances of the
world beyond are to its dwellers.

Well, this gravitation, an unknown force to us, is what
keeps these worlds in their order and proper course. It is
too late to deny that it is a medium through which or over
which or by which one planet affects another. We do know
that some influence of the Moon raises the tides on our earth,
and that the effect is augmented or diminished by the aspect
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of the Sun to the Moon. Science says that this effect on our
water is the result of the Moon’s gravitation.

Nay, then, is this subtile power playing only on material
substance? Is there not a higher, intangible, imponderable
quality of this force that plays upon the soul of this earth?
Is it irrational to assume that over this substance, as over a
bridge, a spiritual force goes and comes, as the angels in
Jacob’s dream ascended and descended the mystic ladder?
May not this hidden quality of sun and planet find a quality
in human life that it powerfully affects? May it not be that
through this force planetary conditions and aspects shape and
mould the plastic soul case at the moment of its birth, giving
external traits and characteristics that move, and turn, and
lead, and drive the incarnate being, unless and until he learns
(if he can) to control them? And while this outer nature is
affected by planetary influence, may not the Sun be stamping
a certain character on the psychic nature, according to the
sign in which it is placed at the birth hour? Swedenborg
asserts that all the spiritual societies of the eternal world
arrange themselves in the form of a ‘““Grand Man,”’ each one
occupying some portion of one of the divisions of the body.
If this be so, (and no one is asked to believe it,) is it a wild
theory that the characteristics, the natures of the inhabitants
of the eternal world may be impressed on the psychic nature
of the newly incarnated soul through this strange force, gra-
vitation, by the great Law of Correspondences, subject it
may be to planetary influences and modified, twisted, distorted
by environment and circumstance? And thus each one of
us may be in a greater or less connection with the society that
inhabits the function in the Grand Man corresponding to the
zodiacal sign in which the Sun is placed at birth.

Now then, what have the sons of Jacob to do with this
arrangement? Let us premise that the Bible is a sacred book,
teaching the history of the human soul from its inception to
its glorification, and that this history is symbolically taught
under the guise of Jewish history. No one is asked to believe
this against his reason, but later on we may take up this sub-
ject and deal with it affirmatively. However, is it a reason-
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able supposition that those men who were acting the part of
custodians of Divine Truth and illustrating by correspond-
ence the deep problem of human life—is it reasonable to sup-
pose that, in some interior faculty at least they had no cons-
ciousness of what they were about? Granting that the mass
of the people had no understanding of the process, there
stands the figure of Jacob, who several times came consciously
face to face with heavenly beings and divine messengers, and
whose experiences, as recorded in sacred story, are read with
a certain awe and reverence even by those who deny or ques-
tion them. And so here is the call, ‘‘Gather yourselves
together, and let me announce to you what shall meet you in
the extremity of the days. Assemble yourselves and hear, ye
sons of Jacob, and listen to the voice of Israel, your father.”
And as the light of this world was becoming dim and the
clearer light of the eternal world dawning for the old
patriarch, he addressed them, not as twelve ordinary men, but
as representatives of races and generations to come; as sym-
bols of those who were to follow after them, and who in their
turn would represent, and illustrate, and give expression to
principles that they, to the prophetic eye of the old man,
symbolically stood for. Years afterward the grand mystic,
Moses, in his last address to the tribes, still more deeply
spiritualized the prophecy of Israel, and John in the Apoc-
alypse, which Swedenborg so grandly explains, gives them
the crowning significance.

And so, as the years passed, deep masters of astrology,
back in the centuries, recognized the symbolic distinctive
qualities of the sons of Jacob, and studying their characteris-
tics in the light of correspondences, placed them as represen-
tative figures in the Zodiac.

There is one thought suggested by the words with which
Jacob prefaces his last blessing. ¢‘Assemble yourselves, and
hear, ye sons of Jacob, and listen to the voice of Israel, your
father.”” Jacob represents the external, material plane of
the mind, and Israel the internal, spiritual plane of life. That
they were sons of Jacob implies that they represent—and by
correspondential law the principle which each symbolizes,
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affects the external life of man by a sort of influence that we
may call spiritual heredity—which, however, it is not the
purpose here to enlarge upon. That their father was Israel
implies that they relate to the spiritual nature also, standing
each as the symbol of one of the twelve great divisions into
which all creation seems to arrange itself.

And with this preface, we will endeavor to see how accu-

rately each fits his proper place.
Bvpwpds.

Search thine own heart, what paineth thee
In others, in thyself may be;

All dust is frail, all flesh is weak;

Be thou the true man thou dost seek.

—W hittier.

There are four things come not back—the spoken word,
the sped arrow, the past life, and the neglected opportunity.
—Arabian Proverb.

We go and fancy that everyone is thinking of us. But
he is not; he is like us—he is thinking of himself.
—Charles Reade.

The heart that remained true to itself never yet found
this big universe fully faithless to it.
—Thomas Carlyle.

In ancient times the most celebrated precept was ‘‘know
thyself;’’ in modern times it has been supplanted by the
more fashionable maxim—know thy neighbor, and everything

about him.
—Johnson.

Every failure teaches a man something if he will learn.
—Dickens.

Great truths are portions of the souls of men;
Great souls are portions of eternity.
. —Lowell.
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THE FREEDOM OF THE WILL.

In a discussion of the much-vexed question of the free-
dom of the will it will be advisable, perhaps, in the first
place, to show the fallacious nature of certain stock argu-
ments employed against the doctrine of freewill, though
this will be merely repeating what has already been carried
out efficiently by others.*

Firstly, to deal with what may be called the ‘‘motive
fallacy’’: it is argued that the will is not free because it
always follows the strongest motive; but if we enquire what
is the strongest motive, the only reply forthcoming is that
it is that motive which the will follows; hence the argument
involves a vicious circle, and is consequently fallacious. The
metaphor of weighing motives may be convenient, but it is
misleading. For when we weigh two things one against the
other we are merely discovering a pre-existent fact, namely,
that one is so much heavier than the other: the mere experi-
ment of weighing has no appreciable effect on such. Whereas
it is altogether otherwise with motives, they have no
fized ‘‘weight.”” A motive which was very strong at the
commencement of a deliberation may become so weak after
consideration as to hardly be a motive at all, so that a deci-
sion is not the acknowledgment of a pre-existent fact. And,
in reality, it is to the will that the motives of a decision
owe that strength which enables them to determine conduct.

Secondly, we have what may be called the ‘‘average fal-
lacy’’: from a study of statistical data it is possible to state
what on an average men will do under certain given circum-
stances, and it is therefore argued that we have no choice
in the matter, but necessarily do what is given by such data,
But being able to state what is done on an average is quite
a different thing from being able to state what a particular
man would do under given circumstances, and proves noth-

® We must acknowledge in particular our indebtedness to Profs.
Stout and Adams.
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ing except that there exists a certain amount of similarity
amongst the majority of mankind. Suppose, however, that
a close observer of some particular individual could state
with a certain degree of assurance what this particular indi-
vidual would do under given circumstances; this would only
prove the acuteness of the observer, for the freedom of the
will does not imply caprice; uniformity in a man’s actions
shows the strength of his will, and not its lack of freedom:.

This brings up the question of the mutability of char-
acter: there have been those, for example, Schopenhauer,
who have argued that character cannot change; but this is
contradicted by experience. It is granted, however, that
character is not subject to violent or very rapid change, but
rather a slow evolution. And it is also true that the more
often the will decides in a particular way, the more likely it
becomes that it will decide in this way again: the existence
of habit, or as Herbart aptly puts it ‘“‘“memory of the will,”’
must be fully recognized.

To clearly realize the fact of the freedom of the will, con-
- sider the process known as ‘‘making up one’s mind.”
Firstly, to take the internal point of view of a person thus
engaged. The commencement of the deliberation is char-
acterized by his ignorance of what the actual result will be;
and this ignorance cannot be enlightened by adopting the
position of passive inactivity of simply waiting and watch-
ing the course of events, as in the case of something beyond
his control, such as an astronomical phenomenon, for the
result depends upon his own volitional activity. If his will
be not free, it would be possible for him to determine the
result by some calculation; but this is not possible, for the
relative strengths of the motives at the commencement of
his deliberation afford no criteria as to the result, the
strength of motives (as pointed out above) being not a fixed
but a fluctuating quality; indeed, new motives may appear,
and old ones vanish. And if we take an external point of
view, all we can say is that the decision arrived at depends
upon the man’s character, and this is not immutable. An
evil man in one sense cannot do good, but in another sense
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he can, ‘‘in the sense that there is nothing to prevent him
except his character—i. e., except himself. Now a man can-
not stand outside of himself and regard a defect in his own
character as something by which his action is hindered. If
he can but for himself, he can in the only sense that is
required for morality. To be free means that one is deter-
mined by nothing but oneself.’’*

As Stout remarks, ‘. . . we can at least say the posi-
tion of a person deliberately making up his mind which of
two courses he will pursue, is perfectly unique. There is
nothing else at all analogous to it. And certainly we can
find no better word to indicate its peculiarity than
Freedom.”” t

Is the freedom of the will opposed to the uniformity of
nature? This is the final problem to which practically all
argument on the subject ultimately leads. Physical science
demonstrates the reign of law; our own consciousness sup-
plies the evidence of freedom. Can the doctrines of nature’s
uniformity and freewill be reconciled?

We hear much nowadays about the laws of nature, as if
these were a species of demon endowed with miraculous
powers, children of a grim goddess ‘‘Necessity.”” A law of
nature is nothing more than an expression in an as gen-
eralized a form as possible of what will happen under given
circumstances, that is to say, an expression of some uniform-
ity in nature. Now, we may ask with perfect reason, why
matter obeys this and that law, or even, why nature is uni-
form at all? ‘‘Necessity’’ may be a convenient word with
which to awe the ignorant, but it is far from being a satis-
factory reply. The laws of nature, which a certain school
of thought appears to think explain everything, themselves
require an explanation.

Let us ask ourselves which is the fundamental fact, the
uniformity of nature or the freedom of the willt Is free-
will to be explained, or explained away in terms of natural
law, or perchance, will the explanation of nature’s uniform-

* Prof. J. S. Mackenzie: ‘‘Manual of Ethics,”’ pp. 93-94.
t Prof. @. F. Stout: ‘‘Groundwork of Psychology,’”’ p. 237.
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ity be found in the freedom of a mighty Willt Or, to put
the question otherwise, given an entity from which all being
is to be derived, or in terms of which all being is to be
explained, is it reasonable to assume it to be an unconscious
being, which of necessity exhibits certain uniformities; or
a conscious being, possessing freewill, and exhibiting uni-
formity in action on account of full moral perfection? The
materialistic school of thought have made the first assump-
tion, and have attempted to explain all being in terms of
matter—they used to speak of the eternal atom before the
discovery of radium. Now apart from objections coming
purely from physical science, (namely, that to the physical
scientist it is pretty evident nowadays that matter itself
needs explaining, and that probably the explanation is to be
found in the ether which itself cannot be correctly designated
matter.* The fundamental, and we think unanswerable,
objection, is that it is an attempt to explain the known in
terms of the less known, consciousness in terms of matter;
whereas we know matter only through, and in terms of con-
sciousness. To be obliged to assume that all matter is con-
scious shows the weakness of the materialistic position, and
flies in the face of fact.

The freedom of the will is ipexplicable in terms of the
uniformity of nature, and the materialistic efforts to explain
it away have proved futile. Seeing, therefore, the unsatis-
factory nature of this alternative, we turn to the other, and
put forward the thesis that the freedom of the will is the
fundamental fact, wherein will be found the explanation of
nature’s uniformity, the laws of nature being the expression
of the Will of God. For if we assume the existence of a
Being, infinite in power, Whose Will is absolutely free, and
absolutely free from caprice, a morally perfect Being; then,

* See Sir Oliver Lodge: ‘‘The Ether of Space,’”’ a discourse deliv-
ered at the Royal Institution, February 21st, 1908. For abstract see
““Chemical News,”” Vol. XCVII, p. 255, et sec. Note: Philosophy
must still enquire for an explanation of the ether, but it would be
manifesting impatience to expect scientists to attempt to solve this
problem for many years to come.
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any manifestation of this Being would exhibit such uniform-
ity as science teaches is exhibited by Nature. Herein, then,
is the explanation of the uniformity of nature, it is orderly
because God is good; the difficulty in believing in the occur-
rence of a real miracle as distinguished from the operation
of a higher, unknown law is no longer the difficulty in believ-
ing in a physical impossibility but a moral one, and hence is
more than ever insurmountable. Thus, as our assumption
explains nature’s uniformity, and reconciles it with freewill,
we consider it justified; and from this, and other converging
lines of evidence, conclude the reality of such a Being.

Granting the existence of a spiritual universe, then, from
this standpoint, we should regard it also as a world of law
and order, and not of caprice; a conclusion attested to as a
fact by that greatest of seers—Emanuel Swedenborg. The
will, too, is subject to law, as is evident from the fact of
habit. The will is free in having free choice,—it is the
divine gift in man,—yet having chosen it must put up with
the consequences of its choice. KEvil has its own reward;
punishment is neither vindictive nor arbitrary, but follows
the law of cause and effect; for evil deeds form evil habits,
evil habits an evil character, and an evil character has not
the capacity for true happiness.

Human wills are imperfect, and hence do not exhibit that
uniformity they would do otherwise: by uniformity, be it
noted, is nof meant absolute sameness and lack of variety—
nature, the type of uniformity, exhibits almost infinite vari-
ety—the uniformity we have in mind is that which ever wills
the best. Why, it is sometimes asked, did not God create
perfect men and women? God uses means for the attain-
ment of His ends, we say in reply, and we are perfect men
and women in the making,* but moral perfect implies free
choice, and unless we codperate, perfect men and women we
shall never be.

H. StanLEY REDGROVE, B. Sc.

* The doctrine of reincarnation, although in harmony with this
statement, is not necessarily implied thereby ; this is another question,
that cannot be dealt with herein.
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PHYSICAL IMMORTALITY OR REINCARNATION.

Is it possible to live forever in the physical body which
we take on at birth?—is a question that is engaging the
attention of the world’s greatest scientists to-day.

Among a certain class of advanced thinkers this is a very
important question. That Death is to be the last enemy
to be overcome in this age—before the end of this world, or
cycle,—is a prophecy that has often been quoted, and which
we are convinced will soon be fulfilled.

But I do not believe that this fulfillment will come in the
general desire for and enjoyment of perpetuation of life
in the physical body. It will come through the establish-
ment of a universal recognition of the Astral plane of con-
sciousness which is closely allied to this physical plane upon
which those who have cast off the body still live and learn,
and that we are not separated from them, save as we fail to
comprehend the fact of our ability to function upon these
planes of conscious activity. This important truth is
already comprehended by thousands, and thousands more
will be brought to a realization of these facts. Those who
are unable to perceive ether-waves can still be made aware
of their existence by undergoing a certain system of train-
ing and purification.

We are too much in the habit of identifying ourselves with
the outer garments that we wear; too apt to think of our-
selves as though we were our bodies; and it is necessary, if
we are to grasp a true conception of our divine origin and
destiny, that we shall leave this point of view and cease to
identify ourselves with casings that we put on for a time,
and then cast off to put on fresh ones when we are again in
need of such vestures.

To identify ourselves with the physical body that has
only a passing existence is really as foolish and as unrea-
sonable as it would be to identify ourselves with our articles
of wearing apparel.

23
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The spiritual world is the only real and enduring world;
this physical life while it is necessary as a vehicle for the
Immortal Ego to gain needed experience for working out its
evolution, is nothing but a period of illusion; real progress
is only made while the real self is out of the body. The self
functions on the astral plane; on that sphere for which its
evolution and work through experiences gathered while in
the body has fitted it. A man may lessen the periodicity of
his reincarnations, by making the best use of his powers and
by cultivating his entire spiritual nature to the highest pos-
sible degree while in the physical body.

The Soul during its successive earth-lines is constantly
led by Desire to rush headlong after some attractive object;
in its pursuit it dashes itself against Law, and falls bruised
and remorseful. Many such experiences teach it that grati-
fications sought against law are but abysses of pain; and
when in some new earth-life the desire-body would fain carry
it against Law into enjoyment which is evil, the memory of
bitter past experiences asserts itself as Conscience; it cries
aloud its forbiddance, and reins in the hurrying horses of
the senses that would plunge heedlessly after the objects of
desire.

At the present stage of evolution all but the most back-
ward souls have passed through sufficient experiences to rec-
ognize the broad outlines of ‘‘Right’’ and ‘Wrong,”’ viz., of
harmony with the Divine Nature, and the reverse. On these
questions of established ethics a wide and long experience
enables the Soul to speak clearly and definitely. But on
many higher and more subtile questions belonging to the
present stage of evolution, and nof to the stages that lie
behind us, experience is still so restricted and insufficient
that it has not yet been absorbed into the Conscience, and
the Soul may and does err in its decision however well-inten-
tioned its efforts to see clearly and rightly.

The innate desire of men to inquire into their origin and
destiny and to be assured of a happy fate, has given rise to
the world’s religions. In the philosophies of the remote past
and reaching down to the present, we witness the methods of
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finite man, limited by his non-recognition of his Divine
Nature, to discover a personal ‘‘God’’ as the creator of man-
kind and the universe.

The man who has set himself to build the future will
realize as his knowledge increases that he can do much more
than mould his character in this life. He can create his
future life in the physical body. He begins to understand
that he is at the centre of things in a very real sense; a
living, active, self-determining Being, and that he can act
upon circumstances as well as upon himself.

He sees that in his daily life he can neutralize the ill
results that would follow from some evil deed by bringing
to bear upon it a corresponding force for good. For exam-
ple, a man sends against him an evil thought; he might meet
it with another of the same kind, in which event the two
thought-forms running together like two drops of water,
would be reinforced and strengthened by each other; but
this one against whom the evil thought is flying is acquainted
with the Higher Laws and he meets it with the force of com-
passion and destroys it; the broken form can no longer be
ensouled with elemental life; the life melts back to its own;
the form disintegrates, its power for evil being thus destroyed
by compassion. ‘‘Hatred ceases by love.”’

Thus we see that we are the Lords paramount of our
destiny.

We can create and we can destroy.

MarcerL H. pE MiLLE-RoBINSON.
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SPIRITUAL EVOLUTION.

Despite the lifting of deprecatory hands in pious hor-
ror—the shrieks of protestation from advocates of a special
creation, or those affected by atrophied perception ensuing
from psychological trepidation early training on the phil-
osophy of existence has experienced the impact of progres-
sive thought, and mental revolution has characterized the
operation.

However, although the brave, unassuming humanitarian
philosopher Darwin has done so much for the liberalization
of the human mind his system of thought has serious limi-
tations. These are mainly due to his own mental idiosyn-
crasies.

Many who are absolutely free from theological bondage
shrink instinctively from the inevitable deduction derived
from his philosophy, which implies that man was primarily
evolved from inferior conditions of life. They think, and
think truly, that the reverse must obtain, viz.,, that lower
expressions of activity result from the operation of the soul
of man—a principle to which the materialistic scientist denies
existence.

It has been scientifically demonstrated by evidence repeat-
edly vouchsafed at the spiritual seance that man is a con-
centrated principle of intelligence, endowed with possibili-
ties illimitable, which can perpetuate existence and persist
in integrity throughout all the modifications of environment.
This principle is popularly termed soul.

It possesses all the attributes ever heretofore ascribed to
Deity, and its eternal duration is predicated by its infinite
past. Its characteristics are displayed in involution and
evolution of spiritual power. It is an appropriator and dis-
tributor of spirit essence derived from and interfused with
the infinite whole. It defies the scalpel of the materialistic
scientist, and eludes all the subdivisions of the experimen-
talist; because its sphere of vibration is removed from the
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operation of the external, and it is invisible as the necessary
sequence of more refined manifestation. It can exist in a
spiritual world per se without a physical vehicle of expres-
sion, but it can nevertheless appropriate temporarily a mate-
rial body and walk and talk with men on earth. The poten-
tialities and latent resourcefulness of the individual is an
earnest of the possibilities of the aggregate of human souls
in being.

All must be entitled to the privileges and opportunities
of the unit, and as it logically follows the unit of the all.
Then if mind or soul can perpetuate individuality absolutely
separate from the physical, and material forms cannot con-
tinue to manifest activity apart from soul as is now posi-
tively verified—that instead of soul being elaborated by mat-
ter, matter is elaborated by soul, and subjected to modifica-
tions and changes by virtue of such superior operation, an
interesting feature in spiritual dynamics is revealed.

Form materialization at spiritual seances scientifically
attested by such men as Sir Wm. Crookes and witnessed by
the writer under uncompromising conditions is an object
lesson which we cannot ignore in our consideration.

A human intelligence possessed of all the attributes dis-
played by ourselves, and who claims to have once inhabited
a mortal form, invisible to all but clairvoyants, enters the
circle a separate individualized entity. By the volition
(which is innate) he appropriates emanations from the sit-
ters, and attracts from the atmosphere certain elements
which seek association with his spirit-body, subservient to
gravitation. For the time being he is a world builder, and
the outer existence is subservient to his power.

Every atom utilized is a prophecy of a world in embryo.
Thus the human soul (which was never an animal) demon-
strates its ability to control from the external as well as the
internal—a centrifugal and centripetal modulator of power.

Man in the material body manifests in the same way, only
the vibrations are not so marvelously accelerated as in the
chemical laboratory called a spiritual seance.

Now, if the sitters be gross the material form appropri-
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ated will be correspondingly coarse, and vice versa. Some-
times the borrowed particles are luminous, thus reflecting
the radiance of the manifesting soul. Repeated experiments
will render more beautiful the outer covering, and suggest
to the philosopher how soul improves, beautifies and con-
trols the outward universe. Mind is the intact, integral
vehicle of the soul’s expression.

Let us look at primitive man in his first embodiment on
the planet earth, and reason from analogy. Although pos-
sessing the heaven-erected form that objective instrument
would be little removed from the animal, but would be the
epitome of all forms existing anterior to its then present
manifestation. It would be the quintessence physically of all
that had preceded man.

What has improved, refined and comparatively harmon-
ized the external so as to present such an immeasurably
superior expression as obtains to-day? Not a personal Deity,
localized, therefore circumscribed in his manifestation, but
the aggregate of human souls in the two conditions of exist-
ence.

Advanced spirits who had acquired experience on other
worlds than ours would doubtless cooperate with the beings
struggling mightily with their environment, and that envir-
onment would ever reflect the results of the operation. A
plurality of physical existences and experiences would
evolve the involved, and objective nature would walk hand
in hand with man.

Mind could not possibly be evolved by and from matter,
or mental disintegration and transformation would be a logi-
cal possibility. Brain is not mind. It does not ‘‘secrete
thought’’ as maintained, but is simply the transmitter of
thought. Certain individuals manifest the characteristics of
certain animals, because primarily animal forms were
thought-embodiments rendered objective for the promotion
of man’s progressive needs, consequently the continual con-
centration of human intelligence on lower forms throughout
the ages causes a reflection of that intelligence in a modified
degree. Both the flora and fauna of earth symbolize and
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indicate human advancement, refinement and purification;
but the beaver ever remains a beaver, the dog a dog, the mon-
key a monkey, and when man shall no more need animals in
his thought-sphere not being individualized they will pass
away, and become extinct, or absorbed in the great ocean of
unindividualized substance in the spiritual world.

Then why should species merge into each other seeing
that subordinate nature is but an auxiliary to man’s eternal
progress? Human thought is the potent factor in this unfold-
ment. Thus the human soul in its efforts to become indi-
vidualized breathes spirit essence upon its surroundings, and
everything voices the beauty of that divine inspiration. How
charmingly the external world responds to the thought sug-
gestions of the agriculturist and the horticulturist! Nature
becomes the obedient vassal of intelligent man, and ever
voices his condition of unfoldment.

The wild rose under his loving regard becomes ‘‘a thing
of beauty,”’ the kindly fruits of the earth obey his mental
and spiritual behests, for what is the objective universe but
the crystallization or materialization of thought?—that sub-
stance which is the only permanent existence. Our percep-
tion and reflection are so circumscribed in their operations
by the limitations set in physical expression that we are
necessarily dependent upon those who occupy other spheres
of activity for some logical solution of our problem.

Therefore without being subservient to dictatorial
authoritative priestly dominance we will thankfully review
such a philosophy of life as they may present, and place the
issue in the balance of reason and experience. We are
assured from this source that all the stellar worlds in the
material universe our own globe included were evolved, con-
solidated and elaborately prepared in order that man might
exercise his activities upon them, and for that alone. But
why all this labored expression?

Because without the objectivity of these elements man
would be helpless as a babe. His God-potentialities inter-
nal would ever remain involuted, and his progress would be
indefinitely retarded, for spirit offers no resistance to spirit.
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By grappling with external opposition he evolves the God
within him, and thus becomes conversant with his own infi-
nite powers. ‘

To become properly apprised of the true philosophical
significance of this rendering we will in thought ascend to
the celestial world, and take observation of soul unfoldment.

The most advanced spiritual intelligences that have com-
municated through our modern mediums in an endeavor to
describe these august demi-gods of the spiritual universe
have exhausted the vocabulary of analogous symbolical rep-
resentation, but while we thus can only entertain a crude
conception of the powers and possibilities of these our
human brethren functioning on the bold headlands of spirit-
ual culture and divine unfoldment we are certainly enabled
to amplify, liberalize and enlarge our perception of man’s
relationship to the infinite.

Not only the old anthropomorphic idea of Deity, but the
very highest conception of the Great First Cause heretofore
accepted by the deepest thinkers that have ever evolved a
philosophy of existence must now be thrown into the lumber
garret of effete thought, and man steps forward to claim the
regal dignity hitherto denied him. The inhabitants of the
celestial realm, who, regardless of their stupendous might
and power claim that they are human beings, endowed with
attributes similar to our own—who though as far beyond us
as we are beyond the cliff-dwellers on earth maintain that
proportionally unfolded are human souls away beyond and
beyond until even their comprehensive perception becomes
lost in the vortex of incomprehensible operation, and still
beyond and beyond the indissoluble, integral, individualized
entity evolves worlds and worlds throughout the infinite rami-
fications of eternal being.

If we accept this revelation which certainly commends
itself to the most liberal reflection our anterior conceptions
of the nature of Deity must undergo considerable modifica-
tion. He cannot be absolutely perfect, because that implies
he can receive no more nor impart more than he already pos-
sesses. He must either be progressive or become completely
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absorbed by his hungry subjects who eternally demand spir-
itnal sustenance in proportion to expenditure resulting from
such intense mental and spiritual activity. If the human
body on earth must be recuperated perpetually in unison with
its exhalation it logically follows that the soul must be replen-
ished in consonance with the breathing forth of spiritual
vitality and power or it must become diffused in infinity.
Then when the Deity as a perfect being has imparted all he
possesses from whence will the aggregate of human souls
receive the necessary elements to maintain equilibrium?

The philosophy of correspondences as enunciated by
Swedenborg and endorsed by the later revelation of modern
Spiritualism maintains that there is a spiritual sun the cor-
respondence of our physical sun.

This luminary of the spirit is we are now told impersonal,
inexhaustible, a reservoir of intelligence from which souls
may draw sustenance indefinitely. This power supplies recu-
peration ad infinitum. From our present narrow contracted
sphere of deliberation we naturally infer that this central
sun must also be reinforced, re-invigorated and re-supplied,
but how and from whence? Euxisting in infinity we neverthe-
less look for a beginning where there is mone, and look for
an end which can never be.

Possibly the human soul is a kind of loom in which exter-
nal thought substance inhaled by breathing becomes purified,
clarified, beautified and refined to be correspondingly
exhaled; thus improving the surroundings according to the
desires of the spirit; for those mighty God-like beings can
evidently mould the external at will, and the outer expres-
sion will necessarily voice their aspirations and perception.
To proceed a step further—we can perceive how a commu-
nity of such harmoniously related and spiritually balanced
souls could condense the spiritual substance by which they
are surrounded and render objective a nebula cloud for other
souls to exercise their activities upon when the requisite con-
ditions obtained. These tutelary Deities would of course
superintend the operations of development and unfoldment,
and man would thus find avenues of expression for his
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embryonic but infinite possibilities. By clearing the spiritual
vision of the cobwebs of the past we can frankly admit,
acknowledge and declare that such souls as these possess all
the attributes ever conceded to the Great Deity of the illimit-
able universe. Thus the nebula may be spiritual substance
per se bequeathed to mortal man, who after ages of evolu-
tion by the exercise of similar attributes to those souls on a
higher plane purifies, etherealises and renders volatile refined
particles which seek association with the spiritual world from
whence they came.

The faculty of imagination expanded, elaborated, en-
thused and overwhelmed by the most brilliant suggestion
of divinest thought would utterly fail in an effort to portray
the conditions that obtain in the celestial world.

Those happy beings residing there, dazzling with inex-
pressible glory like the brilliant sun at noonday, defy the
choicest vocabulary of description; for no mortal could gaze
upon their transcendent beauty. Every impulse is a sym-
phony, every smile an illumination, and every thought an
inspiration.

A breath of volition will cause the inanimate to become
animate, and life forms are created at will. So plastic to
intelligence are the panoramic surroundings that forests and
groves assume prismatic hues intensified by etherial adorn-
ment; the sighing breeze is a melody rapturous in the
extreme, and the rivers meander along discoursing sweetest
music in unison with the breathings of the soul. All is one
pean of harmony divine, for the external must voice the
internal which is at peace with all. Everything is subservi-
ent to soul, and man is a creator indeed. One of these radiant
“