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PUNISHMENT OR REFORM.
BY CHARLES EDWARD CUMMING.

What is a criminal? The dictionary says: “A person who has
committed an offense against public law; a violator of law, divine
or human. More particularly, a person indicted or charged with
a public crime and who is found guilty by verdict, confession or
proof.” Written laws provide that the commission of certain acts
shall constitute crime; that the person convicted of any of these
offenses is a criminal, and fix the penalty to be inflicted for the
crime of which such person has been found guilty; the penalty
decreed for the several crimes varying in severity from a mere fine
or a short term of imprisonment to death upon the scaffold or in the
electric chair. The act is crime, the person convicted of it the crim-
snal, and the nature of the punishment and the minimum of it that
shall be inflicted are definitely fixed by the law. |

If the circumstances under which all infringements of the law
are committed were similar; the environment, nature, heredity and
temptation of all the culprits exactly alike ; then, perhaps, the results
of the enforcement of this code would be less subversive of the
end desired and more in accordance with even-handed justice.

Law is, or should be, a compromise or contract made by each
individual of a nation or community whereby he agrees to refrain
from acts subversive of the rights or welfare of each and all the
other members, on condition that they shall protect him from like
infringement or injury. The most desirable condition to be attained
by any community, nation or race is one in which the greatest num-

1
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ber of individual units strictly fulfill this contract and the number
of those who violate or evade it is reduced to the minimum.

Take the cases of two men, each of whom has been convicted
of forgery. One is a laboring man of but small intellectual grasp
and little education. Owing to long sickness of members of his
family and the death of one of them he has been reduced to dire
straits. His money and his credit are both exhausted; his surviv-
ing sick child needs medicine, nourishing food and care; the funeral
of the deceased one must be paid for. His needs, his suffering, his
dumb despair are such that none who have not drunk of the bitter
cup of poverty can consciously appreciate. Leaving his home one
morning with all these troubles weighing like lead on heart and
mind, on his way to work he found a pocketbook containing some
valueless papers and a check for a small amount. (In the real case
I quote it was $16.) All through the hours of the forenoon’s labor
he was thinking of how much that sum would mean, not to him-
self, for he would not have used one penny of it for self-gratifica-
tion, but for those at home. At noon he wrote the indorsement
of the payee upon that check and cashed it. This was of course
foolish, dishonest, criminal ; but let us pray that we may never, under
like conditions, be subjected to like temptation. So clumsy was the
forgery, so foolish the whole transaction, that ere he left his work
that afternoon he was arrested and imprisoned. Brought to trial
he pleaded in forma pauperis, and the court appointed a young
lawyer to defend him. He was convicted as a matter of course,
as the owner of the check, who had lost nothing by the trans-
action as the proceeds had been returned to him, was obliged, very
unwillingly, to testify that he had not indorsed it. The prisoner
was sentenced to three years in the penitentiary. As this is an
illustration of a condition, not a story, I leave the results of this
sentence upon the distressed family of this man to the imagination
of the reader.

The other case is that of a man whose liberal income was
amply sufficient to assure to himself and family a comfortable and
rather luxurious existence. For the indulgence of depraved and
vicious tastes and habits this man desired to have more money, and
in order to secure it he forged warrants to the amount of several
thousand dollars. So cleverly was this done that he was enabled
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to enjoy his ill-gotten gains for a long time before the discovery
of the fraud and his consequent arrest. He was released on bail
pending his trial, which was postponed from term to term, giving
ample time to dispose of the remnant of the plunder; but despite
all the efforts and quibbles of a staff of lawyers employed for his
‘defence, the proof was so manifest that he was convicted and he
also received a sentence of three years.

These two cases are cited but as illustrations of the wide dif-
ference that may obtain in the conditions under which crimes of
similar name and nature may be committed, in the measure of
responsibility of the criminal, and in the force of the temptation
that leads to the act. Every adult reader can doubtless call to
mind cases parallel to these, and in many degrees of crime; and
will, I think, in doing so, find that a great majority of the cases
were referable to modifications of the former class of conditions
rather than the latter.

Human law cannot take cognizance of these varying conditions
or prescribe penalties for all the gradations of crime. It can but
define what acts shall be regarded as crimes and decree a penalty
for each, and justice demands that this should be alike for all
classes of people. But the words of Shakespeare:

“Plate sin with gold and the strong lance of justice hurtless breaks:
“Arm it in rags—the feeblest straw will pierce it,”

are as sadly true now as in his day. That which is designated and
punished as “willful murder” in the case of one man is but the
result of “brain-storm” if committed by another; misappropriating
one dollar is ‘“felony,” but fraudulent acquisition of a million is
“high finance.”

Let us concede that laws and their penalties, justly administered,
are necessary to restrain men from inflicting wrong on others—
to make each unit fulfill his contract with the race. But in this
connection there is another consideration of vast importance: To
what extent may we supplement the work of the law by eradicating
from the nature of the criminal the desire or will to do wrong,
substituting therefor the sense of his responsibility to his fellow-
men and the necessity, beauty and reward of rectitude?

A wise teacher said: “There is more joy in heaven over one
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sinner that repenteth than over ten just men that need no repent-
ance.” This seems like rank injustice till we note another saying
of the same teacher—'‘the kingdom of heaven is within you.”
Those persons whose “withinness”’ constitutes for them the “king-
dom of heaven” realize that the “just men” referred to are those
in whom heredity, environment and natural or acquired character
are such as either to exclude the temptation to wrong-doing or to
enable it to be resisted instinctively and without effort. The “joy”
over the repentant sinner arises from the fact that he has been
enabled to overcome the influences that made him an easy victim
to temptation and has become a useful member of the race instead
of a burden and a menace.

Mankind willingly puts forth vast efforts, cheerfully expends
immense sums for the prevention or amelioration of physical dis-
eases or dangers. Quarantine stations and officials, sanitary inspec-
tors, boards of health, food and drink inspectors, hospitals and
asylums on the land, and life-saving stations, lighthouses, marine
surveys and charts to protect those at sea. Science and invention
are invoked, costly and repeated experiments made, all pointing
to these results and all most laudable.

For the prevention of spiritual disease and the protection of
the community from its results—its manifesting symptoms—which
are crimes, but one remedy, one preventive, one palliation is
offered—the teaching of dogmatic religion.

Of the total number of convicts in the penal institutions of
the country there are probably seventy per cent whose crimes were
a result of spiritual or character diseases that are curable. These
are the “sinners” in whose case conditions of heredity, environ-
ment, lack of proper instruction as to their responsibilities and duties
toward their fellow-beings rendered their power of resistance to
temptation weak, while in many there was a lack of clear discrimi-
nation between right and wrong. In some of these cases the very
qualities in the nature of the man that by their perversion led to
crime and punishment might, if properly directed, have made him
a useful and happy member of society. Many a burglar has dis-
played mechanical abilities in his nefarious pursuits that would, if
employed in honest industry, have earned him a high place among
mechanical inventors, and the counterfeiter or coiner could have
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produced works of art that would have won the admiration of
mankind.

Is the treatment of the conuvict in our penal institutions such
as is calculated to re-form his character and send him forth at the
expiration of his term a better, wiser and more useful member of
society?

As soon as the prison doors enfold him the system of reforma-
ti = is inaugurated. He loses his name and becomes a number, He
is clothed in the prison garb—the uniform of degradation. These
things, apparently trifling, have a tendency to cause the loss of the
feeling of identity. He begins to recognize himself but as a unit
in the mass of vice and misery. This seems a strong assumption,
and in the case of an evolved person it would not apply; but to
the average man it does. The soldier fears to “disgrace his uni-
form,” and a person outside of the penitentiary who is forced to
dress in ragged or dirty garb and to associate constantly with others
so clothed will gradually begin to feel himself on the same social
plane and become alike careless in habits and manners.

The convict is now put at work. The prison records show that
a majority of those received have ‘“no trade or profession”; this
very fact being in many cases a prime cause for the crime that
led to their incarceration. One of the most important factors in
reformation, especially in the case of the younger convicts, is the
acquirement of a knowledge of some trade or industry by means
of which they may, on their release, earn an honest living. The
number and nature of the industries carried on in the prisons is
very limited, and the efforts of selfish political demagogues, in
pandering to and seeking the votes of still more selfish labor organi-
zations, are directed to further reduction and limitation. The in-
terest of prison officials lies in making the prisons under their
management as nearly financially self-sustaining as possible, being
the measure of the efficiency of such officials in public opinion.
Under these conditions but little effort is made to ascertain for
what work the prisoner is best fitted ; indeed there is but very little
room for choice. He is put to work where his labor will be most
profitable ; perhaps at mere laborer’s work, perhaps at a trade. If
the latter, he is not taught the trade in such manner as to be any
real benefit to him when freed. He is put at some one portion
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- of the work at which he soon becomes profitable. In the furniture
factory he may be taught to turn the rungs and legs of a chair;
but to take him from that work and teach him to make the other
parts of a chair would impair his earning capacity. One can make
a broom handle, another tie a broom, but neither can make a broom.
The moral effect of such labor is depressing in the extreme—the
man becoming a mere machine. There is nothing in it to call forth
dormant energies or ambitions—to awaken the individual soul of
the man. He is an automaton surrounded by automatons. The
creative instinct—the desire to make things—is inherent in man
and is the real distinction between him and the lower animals.
Awaken this—teach him how to make the whole of anything, and
when he looks upon the perfected result, whether it be a packing-
box or a broom or a picture or a statue, he will recognize the power
within him and desire to still further create and improve.

The convict knows that his work is resultless so far as he or
his is concerned, that he must be provided with a stated amount
of food, clothing and shelter, and that neither diligence nor in-
dustry on his part will serve to change the quantity or quality of
these; consequently the effort put forth and results attained are
the minimum necessary for enabling him to escape punishment.
The selfish policy pursued in the treatment of prisoners, like all
other selfishness, defeats itself in the end, for the output of prison
labor is far below that of free labor, and below what it might
be if more generous methods prevailed. A contractor engaged
in extensive building operations proved to the writer that he made
more profit off the labor of the free workmen in his employ who
were cutting stone at a wage of $2.25 per day than he did from
that of those whose labor he leased in the prison at seventy-five
cents per day—that the convict output was less in proportion to
the price than that of the free labor at the higher wage.

The prisoner and his fellow-numbers are herded to their work,
to meals, to cells at stated times, dressed, fed, lodged and worked
alike, reduced to an uniform level that tends to destroy any man’s
sense of individual responsibility or self-respect. So much for the
physical education and improvement.

Crime is but the result or manifestation of wrong thoughts or
ideas, and these are, in the last analysis, ignorance—ignorance of
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the divine laws that govern the universe, of the certain sequence
of effect to cause, ignorance of the influence of the action of the
individual upon the well-being of the whole and that of the happi-
ness of the whole upon the condition of the units. The power to
resist temptation lies in the conscious knowledge of these truths.
The man who knows that fire will burn him, the sting of the ser-
pent kill him, cannot be tempted to touch the fire or to handle
the serpent. He who knows the certain results of wrong-doing
will instinctively avoid even the thoughts that may tend to it.
What is done for the prisoner to dispel this ignorance, substitute
this knowledge, arm him against the temptation to evil, create in
him the impulses for good? The prison is provided with one or
more chaplains who at stated times preach to the prisoners—pro-
pound to them the dogmas of the sects to which the preachers
belong. The chaplain reads from the scriptures to the man-slayer
how “the God that he finds in a printed book” ordered his chosen
people to slaughter whole tribes of men, women and children, and
the adulterer and swindler are brought to see the error of their
way by the stories of David and Uriah et al., and that of Jacob
and Esau. Or they are taught that, if they but accept as truth
certain statements which to some are difficult of belief and to
others impossible, they will thus escape the penalty for wrong-
doing, and after death be received into a condition of purity and
righteousness the enjoyment of which would require such a radical
change in their existing character and tastes as to amount to vir-
tual annihilation. Failing to believe, they are to be condemned
to an eternal hell, in the existence of which the preacher himself
has probably no real belief. Perhaps through the memory of
some poor wretch smarting under cruel treatment may pass the
words of one who was himself adjudged a convict: “Blessed are
the merciful, for they shall obtain mercy.” Haply he may reflect
upon another saying of the Great Convict—a sentence in which
is contained all the moral law, all social science—a sentence of
which, if the prisoner, or you, or I, can grasp the whole meaning,
and live st, we will do our whole duty to God and man: “Inasmuch
as ye did it to the least of these my brethren ye did it unto me.”
The whole trend of the religious teaching received by the con-
vict is illustrated by the saying of one of them who had been
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pardoned out at the intercession of the chaplain. Asked by his
companions of the bar-room how he was freed, he said, “I got
on the right side of the sky-pilot by learning texts. I learned
over a hundred and he got my pardon. I'd as soon learn texts
as chip rocks, and I'd as lief be d—d as do either.”

Thus physically and morally equipped the man comes out of
prison. Perhaps he desires to live a worthy life. But he has lost
touch with the outside world, and having lived so long subject
to the regulations that governed the mass or herd of which he
was a unit, his powers of individual self-government, purpose and
action are impaired. He seeks employment—desires to sell his
services. It is said that his convict record hinders him in procuring
employment; but this is only true in part, as the buyer of any
service or other commodity usually cares but little from whom he
purchases, provided the article offered meets his requirements. The
fact is that the ex-convict has nothing of much value to offer
for sale. He has gained neither mechanical skill, education or
better moral character. If he possessed any measure of these be-
fore his incarceration they have deteriorated. He finds it very
difficult, if not impossible to establish himself in the better condi-
tions of a useful life. The old companions and pursuits are beck-
oning to him, the old temptations, which he is no better fitted to
resist than before, assail him, and too often he falls again and
yet again and becomes that menace to and burden on society,—the
habitual criminal.

If punishment for the prisoner—vengeance for the crime—is
the object, then are our present methods well calculated for the
purpose. If his reformation and establishment as a useful mem-
ber of society are also desired there is great necessity for wisdom
in the improvement and patient experiment in perfecting that
system.

Suppose that for each state penitentiary there should be ap-
pointed a board of, say three, inspectors, one of whom should be
a skilled physician, at salaries sufficient to reimburse able men for
devoting their whole time and attention to the duties, one of which
should be to examine into the circumstances under which the
offense for which a prisoner was convicted was committed; as
in the case first cited herein, and in this respect the law should
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allow the board a large measure of power and every facility for
arriving at the truth. They should carefully examine into the
mental and physical condition of each prisoner received, and see
that he is assigned to such labor as, in view of those conditions,
his age and the duration of his term, would be the best prepara-
tion for future usefulness and self-support. If the superintendent
of the designated department reports the prisoner as incapable or
unfit after a reasonable trial, the board should re-assign him. The
result being finally “the right man in the right place,” and conse-
quent increase of quality or quantity in the manufactured output.
The board should also so arrange that each prisoner learning a
trade should have opportunity to learn a sufficient number of its
operations to enable him to serve as a journeyman on his release.

These gentlemen, being also in touch with the prisoners, and
being therefore best enabled to judge of their character, should
also constitute a “board of pardons,” on whose recommendation
only, the governor of the state should pardon prisoners or com-
mute sentences. If to these powers could be added that of extend-
ing sentences in the case of incorrigibly bad or mutinous prisoners
the result would be to keep incurables under restraint and free
the cured. At present the worst prisoner knows that no matter
how badly he may behave he can be held no longer than his full
term, while the best can gain but a little ““good conduct” remission
by his utmost exertions.

The number of different trades and industries in the prisons
should be increased to the utmost extent that space and facilities
will allow. This would give more choice for selection of occu-
pation, cause fewer of the discharged prisoners to be of the same
trade, thus rendering it more easy for them to obtain employ-
ment. The products being more varied would not enter into com-
petition with those of free labor and so there would be less reason
for the protests of trade unions.

The labor of a man in prison, if mtelhgently directed and faith-
fully performed, should be worth as much as that of a man en-
gaged in the same work outside. To each prisoner should be
assigned a daily wage equal that which the measure of skill and
industry he manifests commands in the labor market. From this
the actual expense of his food, clothing, washing and medicine,
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and say ten per cent. for use of tools should be deducted. The
balance should, if he has a dependent family, be paid to them at
stated intervals, or if a single man it should be credited to him
and paid to him at expiration of his term. The possession of
this sum would be of great importance to him, giving him sup-
port while seeking employment, when a penniless condition would
allow great temptation to wrong-doing. Most of us are more
virtuously inclined with money in hand than when without it.

Considerations of economy as well as of justice and humanity
make it desirable that a prisoner should contribute to the support
of his dependent family. Although innocent, they are left desti-
tute and frequently suffer more as a result of his conviction than
does he, as his subsistence is provided for, while their dire neces-
sity may make them, as paupers, an expense to the public, or
forcing them into crime they may become both expensive and
dangerous,

The prisoner should be obliged to work up to his capacity for
nine hours each working day. Allowing four hours for meals and
personal cleanliness and nine hours for rest and sleep, two hours
of each work-day and all of Sunday are available for the most
important part of the reformation process—education, light-giving,
moral-instilling, hope-inspiring education. The prison should be
provided with school and lecture rooms, together with necessary
books and apparatus. Instead of being immured in his cell at the
close of his day’s labor, have the prisoner for two hours on each
of three evenings in the week, or oftener if he so desire, attend
such of these rooms as the board shall assign him to, (in no
case can the wisdom of the board be exercised to greater advan-
tage than in making such assignment). There are supposably
always to be found among the prisoners men of amply sufficient
education to serve as teachers in the primary or school rooms,
and such duty might be allowed to them as comprising a portion
of their nine hour’s work. In the lecture rooms should be teach-
ers capable of instructing in various branches of useful knowledge,
and of awakening in their hearers that desire for knowledge which
exists in almost all minds, though lying dormant in some. Most
important of all is the teaching of morality. Not dogmatic or
conventional morality; but man’s responsibilities to his fellow-man
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and the necessity and beauty of their fulfilment; the certainty of
the sequence of effect to cause, not only on the physical plane and
on the individual and the race, but also on the condition of the
real, spiritual, eternal man, now and hereafter. Show how the
law of evolution provides the stair by which the man who steps
firmly upon it, looking always upward, may rise to undreamed of
heights of happiness, while he who turns downward may fall to
depths from which it will require ages of toil and pain to regain
the ground lost. The power of ‘“suggestion” is now recognized
by psychist and scientist. If we suggest self-respect and independ-
ence to men, many—very many of them will be influenced by it
and become the thing they think they are.

On Sunday those who desire to attend chapel should be allowed
to do so. Others might be permitted to gather in their lecture
rooms under the supervision of a prison officer, and under proper
rules, discuss the matters that have been the subject of lectures.

But we have been told that all these reforms would be attended
with great expense—be a heavy burden on the public. Perhaps
the expense would, after a little time, be but slightly more than
it now is. Prison-made products command inferior prices in the
markets, the output of each of the few kinds made being so large
as to decrease the value. The quality of the goods is also gener-
ally considered to be inferior. By increasing the number of in-
dustries the correspondingly varied output would be more readily
salable and the improved capacity and skill of properly selected
and trained workers would raise the standard of quality. The
actual loss to the community by the depredations of criminals and
in the efforts to protect itself from them is many times greater
than would be the cost of improved methods. If these methods
should reduce the number of criminals even one-fourth the public
would still be the gainer. Every criminal converted into a useful
citizen counts two—one added to the forces of law and order and
one off the opposing forces.

But supposing that the reform system cost many times as
much as the present one; we do not operate asylums, hospitals
and other like institutions for profit, nor do we attempt to make
them self-supporting. They are cheerfully sustained at a great
expense by the public for the public benefit. Why should not the
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prison, which is but a hospital for the morally diseased, be sus-
tained at least in part in like manner? Great expense is incurred
and the highest skill employed to cure disease or to save life,
irrespective of the character of those to be saved or cured. Yet
the one whose life we fail to save becomes powerless for harm,
while the criminal we fail to reform continues to be a power for
evil—a danger. If by any means, at any cost, we can reform fifty,
or twenty-five, or even ten per cent. of our criminals we have
eliminated that per cent. of danger, saved that per cent. of cost,
and added that many to the useful population of the nation.

If each of us will think of how he or she would desire a son,
a brother, a husband who had been tempted and fell, to be dealt
with, and use influence and effort to have these, our brethren,
sinners and convicts though they be, treated as we would have
our dear ones under like conditions, then will the change to the
reforming system soon be brought about, and over many a reformed
and regenerate soul “there will be more joy in heaven.”

CHas. E. CuMMiING.



THE LATER PLATONISTS.
II.
BY ALEXANDER WILDER, M.D., F.A.S.

It may be well, after this delineating of the history of the
school, to remark something about its aims and doctrines. The
various teachers of Neoplatonism developed it after their own
genius, and very naturally in forms somewhat different. Holmes’s
comparison aptly illustrates this: “Iron is essentially the same
everywhere and always; but the sulphate of iron is never the
same as the carbonate of iron. Truth is invariable; but the
Smithate of truth must always differ from the Brownate of truth.”
The teachings of Porphyry, Iamblichus and Proklus differed materi-
ally in character. In fact, Platonism, from the first, was not a
system, but more characteristically, a method. It consisted of
radiations from a central point; every follower carrying it into
detail after his own habitude and genius. It was essentially a
spiritual liberty, the outcome of a life, and not a matter of metes
and bounds, or a creed of formulated doctrine.

Ammonius Sakkas aimed to reconcile all sects and peoples
under this common principle, to induce them to lay aside their
contentions and quarrels and unite as a single family, the children
of a common parent. Mosheim, the ecclesiastical historian, has
given an impartial account of the purposes which he cherished.
“Ammonius, conceiving that not only the philosophers of Greece,
but also all those of the different barbarous nations, were per-
fectly in unison with each other in regard to every essential point,
made it his business so to temper and expound the tenets of all
these sects, as to make it appear that they had all of them orig-
inated from one and the same source, and all tended to one and
the same end.”

The religious rites and beliefs were also set forth as pertaining
to a common principle, and only at fault as having been adul-
terated with foreign and incongruous elements. He taught, says
Mosheim, that “the religion of the multitude went hand in hand

13
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with Philosophy, and with her had shared the fate of being by
degrees corrupted and obscured by human conceits, superstition
and lies; that it ought therefore to be brought back to its original
purity by purging it of this dross and expounding it upon philo-
sophical principles; and that the whole purpose which Christ had
in view was to reinstate and restore to its primitive integrity the
Wisdom of the ancients—to reduce within bounds the universally-
prevailing dominion of superstition—and in part to correct and in
part to exterminate the various errors that had found their way
into the different popular religions.”

It is certain that there was in every country having claims
to enlightenment an esoteric doctrine, denominated Wisdom or
knowledge,* and those devoted to its prosecution were styled
sages or ‘‘the wise.” Pythagoras and Plato after him chose the
more modest designation of philosophers, or lovers of wisdom,
and their studies were accordingly termed “philosophy,” as de-
noting the pursuit of the superior knowledge, rather than the actual
knowledge itself, Pythagoras named it “gnésis,” implying by this
designation the profounder learning. The Hebrew Rabbis in like
manner denominated the higher literature rechab or mercabah as
being the vehicle of truth, and the scribes or teachers were graphi-
cally denominated “sons of Rechab” or Rechabites.t Theology, reli-
gious worship, vaticination, music, astronomy, the healing art,
morals and statecraft were included under the one head.

*The writings extant in ancient times often personified Wisdom as the
emanation, manifestation and associate of the one Supreme Being. We thug
have Buddha in India, Nebo in Assyria, Thoth in Egypt, Hermes in Greece,—
also the female divinities Neitha, Metis, Athena, and the Gnostic potency
Achamoth or Sophia. Hence they deduced the personality of her son Chrestos,
or the oracular, The first verses of the Johannean Gospel, as if following
after Philo, give this summary: **In the Beginning or First Principle was the
Logos or Word, and the Word was adnate to God, and God was the Logos.”
The Samaritan Pemnsateuck denominated the book of Genesss Achamanth or
wisdom, and two old treatises by Alexandrian Jews, fAe Wisdom of Solomon
and the Wisdom of [esus, are named with reference to the same truth. The
book of Mashals, the Discourses or proverds of Solomon, is of the same char-
acter and personifies Wisdom as the emanation and auxiliary of the Divinity.

+ The prophets Elijah and Elisha were styled *‘the recAad or charioteer
of Israel.”
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Thus Ammonius found a work ready for him. His deep intui-
tion, his extensive learning, his familiarity with the profound phi-
losophers of his time and with the Christian Gnostic teachers,
Pantznus, Clement and Athenagoras, aided him to fit himself for
the undertaking. He drew around him scholars and public men,
who had little taste for wasting time in elaborate sophistries or
superstitious observances. A writer in the Edinburgh Encyclopedia
gives the following summary of his purpose and teachings:

“He adopted the doctrines which were received in Egypt con-
cerning the Universe and the Deity considered as constituting one
great Whole; concerning the eternity of the world, the nature of
souls, the empire of Providence, and the government of the world
by demons. He also established a system of moral discipline which
allowed the people in general to live according to the laws of their
country and the dictates of nature; but required the Wise to exalt
their minds by contemplation and to mortify the body, so that they
might be capable of enjoying the presence and assistance of the
demons, [frohars, or spiritual essences], and ascending after death
to the presence of the Supreme Parent. In order to reconcile the
popular religions, and particularly the Christian, with this new sys-
tem, he made the whole history of the heathen gods an allegory, main-
taining that they were only celestial ministers, entitled to an inferior
kind of worship; and he acknowledged that Jesus Christ was an
excellent man and the friend of God, but alleged that it was not
his design entirely to abolish the worship of demons, and that his
only intention was to purify the ancient religion.”

A peculiarity in his methods, was the dividing of his disciples
after the manner of the Pythagorean School and ancient Mysteries
into neophytes, initiates and masters. He obligated them by oath
not to divulge the more recondite doctrines except to those who
had been thoroughly instructed and disciplined. The significance
of this injunction can easily be apprehended when we call to mind
that the great production of Plato, the Republic, is often mis-
represented by superficial expositors and others wilfully ignorant,
as describing an ideal state of society analogous to the sensual
paradise ascribed to the Koran. That the work should be interpreted
esoterically is apparent to every appreciative reader.

Even the Hebrew Scriptures are interpreted as having an
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allegoric meaning. The story of Abraham, his sons and their re-
spective mothers, is affirmed by Paul to be of this nature.* Josephus
declares that Moses spoke certain things wisely but enigmatically,
and others under cover of “a decent allegory,” calling this method
“philosophic.” Maimonides distinctly cautions us against making
known the actual meaning:

“Whoever shall find out the true sense of the book of Genesis
ought to take care not to divulge it. This is a maxim which all
our learned men repeat to us—and above all, respecting the work
of the six days. If a person shall discover the true meaning of it
by himself or by the aid of another,—then he ought to be silent;
or, if he speaks of it, he ought to speak of it but obscurely, and in
an enigmatic manner, as I do myself, leaving the rest to be guessed
by those who can understand me.”

Modern writers have commented, often erroneously, upon the
peculiar sentiments and methods of the Neo-Platonists. The im-
mense difference in the nature and quality of ancient and modern
learning has, to a great degree, unfitted students of later times for
understanding the principles of the old theosophy. Even the enthu-
siasm—which it considered as religious fervor and akin to divine
inspiration, has not much in common with the entheasm of the old
philosophers.

The system of the Alexandrian School was comprised in three
primary tenets: its theory of the Godhead, its doctrine of the Soul,
and its spiritualism. Plotinus declared Divinity to be essentially
ONE; that the universe is not God or part of God; nevertheless, it
has its existence from the Divine Mind, derives from him its life,
and is incapable of being separated from him. “The end and
purpose of the Egyptian Rites and Mysteries,” Plutarch declares
to be “the knowing of the One God, who is the Lord of all things,
and to be discerned only by the soul. Their theosophy had two
meanings: the one, sacred and symbolic; and the other, popular
and literal. The figures of animals which abounded in their tem-
ples, and which they were supposed to worship, were only so many
hieroglyphics to represent the divine qualities.”

This doctrine of a single Supreme Essence is common to every

*Epistle to the Galatians, iv. 22-24.
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faith. All other beings have proceeded from this by emanation.
Modern scientists are substituting for this hypothesis their theories
of evolution. Perhaps a profounder sage will show these concep-
tions now apparently so contradictory, to be but phases of the
one underlying fact—Divinity is fundamental Being, and creation
is existent solely as proceeding from Being, and sustained by it.

The ancient theosophies contained the tenet that the Theos, the
gods or disposers of events, the angels, demons, and other spiritual
essences emanated from the Supreme Being. From the Divine All
proceeded the Divine Wisdom; from Wisdom proceeded the Crea-
tor or Demiurgos; and from the Creator issued the subordinate
spiritual beings, the earth and its inhabitants being the last. The
first of these is immanent in the second, the second in the third and
so on through the entire series.

The veneration for these subordinate beings constituted the
idolatry charged upon the ancients—an imputation not deserved
by the philosophers, who recognized but one Supreme Being, and
professed to understand the hyponota or under-meaning in regard
to angels, demons, heroes and symbolic representations. An old
philosopher justly remarked: ‘“The gods exist, but they are not
what the many suppose them to be. He is not an atheist who denies
the existence of the gods whom the multitude worship; but he is
one who fastens on these gods the notions of the multitude.” Aris-
totle is more explicit: “The divine essence pervades the whole
world of nature; what are styled the gods are only the first principles.
The myths and stories were devised in order to make the religious
systems intelligible and attractive to the people, who otherwise
would not give them any regard or veneration.”

Thus the stories of Zeus or Jupiter, the Siege of Troy, the
Wanderings of Odysseus, the Adventures of Herakles and Theseus
were mystic tales having their appropriate undermeaning. In-
deed, the various older worships indicate the existence of a theosophy
anterior to them.

“The key that is to open one must open all; otherwise it cannot
be the right key.”

The Alexandrian philosophers accepted these doctrines substan-
tially, the principal difference being in modes of expression. They
were not inspired by a purpose to oppose Christianity or to resus-
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citate Paganism as Lloyd, Mosheim, Kingsley and others so posi-
tively insist, but sought instead to extract from them all their most
valuable treasures, and not resting content with that, to make new
explorations. They taught like the old sages, that all beings and
things proceeded from the source of existence in discrete degrees
of emanation. “There are four orders,” Iamblichus taught, “gods,
dzmons, heroes or half-gods, and souls.”

In this philosophy there is no avatar. The human soul is itself
the offspring or emanation of the Divinity. He is immanent within,
and the whole philosophic discipline is for the purpose of bring-
ing into activity and perfecting its divine faculties. It contem-
plated the highest spiritual development both in perceptive and
subjective qualities. Plotinus taught that as the soul came out
from God there is immanent within it an impulse to return, which
attracts it inward toward its origin and centre, the Eternal Good.
The individual who does not understand how the soul contains
within itself the most excellent will seek by laborious effort to realise
it from without. On the other hand, the one who is truly wise
cognises it within himself, develops the ideal by withdrawal into
himself, concentrating his attention, and so floating upward toward
the Divine Fountain, the stream of which flows within him. The
Infinite is not known through the reasoning faculty, which makes
distinctions and defines, but by the superior Intellect (mous)—by
entering upon a state in which the individual, so to speak, is no
more his own mere finite selfhood; in which state divine essence
is shared by him. This state Plotinus denominates ECSTASY—the
liberation of the mind from its finite consciousness, and so becoming
at one with the Infinite.

The exalted condition which Plotinus describes is, however, not
permanent, but only enjoyed at intervals; and its attainment is
promoted to a certain extent by physical means, as by abstinence
which tends to clarify and exalt the mental perceptivity. The moral
agencies which prepare the individual for this superior condition
and habitude are given as love of excellence for the poet, devotion
to knowledge for the philosopher, love and prayer for the devout.

The outflowing from Divinity is received by the human spirit
in unreserved abundance,* accomplishing for the soul a union with

* Jokn iii, 34. *God giveth not his spirit by measure.”
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the Divine, and enabling it, while in the body, to be a partaker of
the life which is not of the body.

Closely allied to this is the doctrine of mental and moral exal-
tation as set forth in the New Testament. The metanosa which is
there inculcated is no mere penance, repentance or contrition for
wrong, but an energising of the spiritual and intellectible principle
of our being, which excludes the rule of lower motive, so that we
live and are inspired from above. It is a higher perceiving and
transcends the dianoia or common understanding, which is influ-
enced by sensation and mental processes. It is accordingly an
infilling, a pléroma and inspiring of the whole life from the divine
constituents of our being.

The true preparation for this higher condition, is by prayer.
This is not mere verbal supplication for personal favor. For, says
Plato: “Prayer is the ardent turning of the soul toward God, not
to ask for any particular good, but for good itself, the universal
supreme good. We often mistake what is pernicious and dangerous
for what is useful and desirable.” He further remarks, “There-
fore remain silent in the presence of the divine ones, till they re-
move the clouds from thy eyes and enable thee to see by the light
which issues from themselves, not what merely appears good but
what is really good.”

Plotinus also taught that every one has the faculty of intuition
or intellection. This is in accord with the declaration of Plato
that the idea of the Good sheds on objects the light of truth and
gives to the soul the power of knowing. The higher soul is, even
when linked to the body, a dweller in the eternal world, and has
a nature kindred to Divinity. It is enabled therefore to perceive
and apprehend actual and absolute fact more perfectly than through
the medium of the reasoning faculties and external senses.

“Everything in the world of Nature is not held fast by Fate,”
Iamblichus declares. “On the contrary there is another principle
of the Soul superior to all that is born or begotten, through which
we are enabled to attain union with superior natures, rise above
the established order of the universe, and participate in the life
eternal and the energies of the heavenly ones. Through this prin-
ciple we are able to set ourselves free. For when the better quali-
ties in us are active, and the soul is led again to the natures superior
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to itself, then it becomes separated from everything that held it fast
to the world-life, stands aloof from inferior natures, exchanges
this for the other life, abandons entirely the former order of things,
and gives itself to the other.”

We begin with instinct; the end is omniscience. It is a direct
beholding; what Schelling denominates a realisation of the sub-
jective and objective in the individual which blends him with that
identity of subjective and objective called Divinity; so that, trans-
ported out of himself, so to speak, he thinks divine thoughts, views
things from their highest point of view, and, to use an expression
of Emerson’s, “becomes recipient of the soul of the world.” Plato
describes the matter more forcibly. “The light and spirit of the
Deity are as wings to the soul, raising it into communion with
himself, and above the earth with which the mind is prone to bemire
itself.” (Phadros.) “To be like God is to be holy, just and wise.

This is the end for which man was born, and should be
his aim in the pursuit of the superior knowledge.” (Theetetos).

The power of seeing bevond the common physical sense, as in
vaticination or “second sight” appears to have been possessed by
many of these men. Apollonius describes this faculty in these
words:

“I can see the Present and the Future in a clear mirror. The
sage need not wait for the vapors of the earth and the corrupt
condition of the air to enable him to foresee plagues and fevers; he
ought to know them later than God, but earlier than the multitude.
The divine natures see the future; common men, the present; sages,
that which is about to take place. My peculiar abstemious mode of
living produces such an acuteness of the senses, or else it brings
into activity some other faculty, so that th¢ greatest and most
remarkable things are performed.”

This peculiar gift or faculty is doubtless to be explained not
as being created anew, but as brought out of a dormant or latent
condition. The miraculous effects of abstemiousness in producing
extraordinary spiritual acuteness have often been noticed. Gorg-
ing, indulgence in drink that disorders, or the using of gross and
unwholesome food may close up the interior faculties. It will be
borne in mind that many of the distinguished teachers and sages
were more or less ascetic. Nevertheless, all that abstinence can do
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is to remove obstacles to the free activity of the mind; it can
produce no faculty or quality that does not already exist.

There is what may be termed spiritual photography. The soul
is the camera in which facts and events, future, past and present,
are alike fixed, and the superior perceptivity makes the under-
standing conscious of them. Sometimes they appear as if sug-
gested, sometimes as recollection, Beyond this everyday world of
limits, all is as one day or state—the past and the future comprised
in the present. This is doubtless, the “great day,” the “last day,”
the “day of the Lord” mentioned by writers in the New Testament,
—the eternal day without beginning or ending, in which as to his
interior spirit every one now is, and into which every one passes
by death or ecstasy. The soul is then freed from the constraint
of the body, and its nobler part being in communion with the
superior powers, it becomes a partaker of the wisdom and foreknowl-
edge of those in that sphere of being.

The disciples of Plotinus described him as possessing miraculous
powers of perception. They afirmed that he could read the secret
thoughts. Porphyry had been contemplating suicide, and he per-
ceived it without having received any outward intimation. A rob-
bery was committed in his house at Rome, and he calling the
domestics together, pointed out the guilty one. He did not oppose
the established religious worship, but when one of his friends asked
him to attend the public services, he answered: “It is for the gods
to come to me.”

Plotinus, Iamblichus, and before them, Apollonius are said to
have possessed the powers of prediction and healing. The former
art appears to have been cultivated by the Essenes and others in
the East. “I am not a prophet nor the son of a prophet,” said
Amos, who seems to have been “irregular;” “but the Lord called
me.” Apollonius, as his biographer declares, healed the sick, and
others, like the pneumatists of Asia Minor, performed remarkable
cures. It is more than probable that they employed the agency
known as animal magnetism. It was usual to exercise it by plac-
ing the hand on or near the diseased part, (stroking it and uttering
a chant.)* It is now fashionable to declaim about these practices

*I1. Kings, v. 11.
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as charlatanism; but they appear to have existed in all ages and
among different peoples. Plotinus scouted the notion that dis-
eases were demons, and could be expelled by words; but he
indicated temperance and an orderly mode of life as the philosophic
way to remove them.

Iamblichus went further than other teachers, and added to the
Platonic philosophy, certain Egyptian learning which he designated
theurgy. He taught that the individual might be brought into per-
sonal association with spiritual beings, and into the possession of
their knowledge, and even possess the power as a divinity to control
inferior natures. He was perfectly familiar with the phenomena
of the mesmeric trance and clairvoyance, and described them with
great exactness, as they are now known to us. “The knowing of
the gods is innate,” he affirmed; “and it pertains to the very
substance of our being. It is superior to judgment and choice, and
has precedence over reasoning and demonstration. From the be-
ginning it was at one with its source, and subsisted together with
the inherent impulses of the soul to the Supremely Good. This
union is a uniform embracing at all forms of contact, spontaneous
and undistinguishable, as of one thing knowing another, which joins
us with the Godhead.”

The different orders of spiritual beings he described as inter-
mediary between God and man. Their foreknowledge extends over
every thing and fills every thing that is capable of receiving it.
They also give intimations during our waking hours, and impart
to the soul the power of a wider perception of things, the gift
of healing, and the faculty of discerning arts and new truths, There
are different degrees of inspiration: sometimes it is possessed
in a higher, sometimes in an intermediate, and sometimes in only
a lower degree.

The discipline required by the theurgist are prayer, diligence
in the offices of arcane worship, an abstemiousness amounting in
some instances to austere asceticism, and added to these, contem-
plation. Iamblichus discourses upon these matters with all the
earnestness of an enthusiastic preacher. “Prayer is by no means an
insignificant part of the entire upward path of souls,” Proklus
insists. Iamblichus explains further: “Prayers constitute the gen-
eral end to religious worship,” he declares, “and join the Sacred



THE LATER PLATONISTS. 23

Art in an indissoluble connection with the divine beings. Unceas-
ing perseverance in them invigorates the higher intellect, makes
the reception-chamber of the soul far more spacious for the divini-
ties, opens the arcana of the divine world to human beings, accus-
toms us to the flashing irradiations of the Supernal Light, and
perfects gradually the qualities within us for fitness for the favors
of the gods, till it exalts us to the highest excellence.”

Thus we perceive that the theurgy which was described and
extolled by this philosopher, was no art of sorcery, fortune-telling
or charlatanry, but a mode of developing the higher faculties and
sentiments.

Indeed, if we change the terms and expressions which he em-
ploys to such as are current with us, we would find no difficulty
in finding for him a place among the higher thinkers of our own
time. Bulwer-Lytton, who appears to have been a thorough student
of Neo-Platonism and kindred topics, depicts after a similar manner
their operation and influence:

“At last from this dimness, upon some eyes the light broke;
but think not that to those over whom the Origin of Evil held a
sway, that dawning was vouchsafed. It could be given then, as
now, only to the purest ecstasies of imagination and intellect undis-
tracted by the cares of a vulgar life, the appetites of the common
clay. Far from descending to the assistance of a fiend, theirs was
but the august ambition to approach nearer to the Fount of Good;
the more they emancipated themselves from this Limbo of the
planets, the more they were penetrated by the splendor and benefi-
cence of God. And if they sought, and at last discovered, how to
the eye of the spirit all the subtiler modifications of being and
matter might be made apparent; if they discovered how, for the
wings of the spirit, all space might be annihilated; and while the
body stood heavy and solid here, the freed 1DEA might wander from
star to star: if such discoveries became in truth their own, the
sublimest luxury of their knowledge was but this—to wonder, to
venerate, and adore!”

We may with this finality very fittingly bring this delineation
to a close. But we cannot dismiss the subject without a brief
tribute to the noble but unfortunate Hypatia. She bade fair to
stand among the most gifted of the Alexandrian school. She had
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alike for pupils men of every faith, Egyptian, Greek, Christian and
Jew; and what little we know of her not only shows her blameless
character, but the purity of the doctrines which she taught. In
her the Akademeia was almost reincarnated. A few years more
added to her career might have rolled back that ocean in which
Philosophy and Human Fraternity were engulfed.

Proklus is represented as the most learned and systematic of
all the Neo-Platonists, He brought the entire theosophy and
theurgy of his predecessors into a complete system. Like the Rabbis
and Gnostics he cherished a profound veneration for the Abraxas,
the “Word” or “Venerable Name,” and he believed with Iamblichus
in the attaining of a divine or magic power which, overcoming
the mundane life, rendered the individual an organ of the Divinity
speaking a wisdom that he did not comprehend, and becoming
the agent of a superior will. He even taught that there were
symbola or tokens, that would enable a person to pass from one
order of spiritual beings to another, higher and higher, till he
arrived at the absolute Divine. Faith, he inculcated, would make
one the possessor of this talisman.

His theological views were similar to those of the others.
“There are many inferior divinities,” he reiterated from Aristotle,
“but one Mover. All that is said concerning the human shape
and attributes of these divinities is mere fiction, which has been
invented to instruct the common people and secure their obedience
to the laws. The First Principle, however, is neither Fire nor
Earth, nor Water, nor any thing that is the object of sense. A
spiritual Substance is the Cause of the Universe, and the Source
of all order and excellence, all the activity and all the forms in it
that are so much admired. All must be led up to this Primal
Substance which governs in subordination to the Absolute First.
This is the general doctrine of the Ancient Wise Ones which has
happily escaped the wreck of truth amid the rocks of popular error
and poetic myths.”

He also explained the state after death, the metempsychosis or
progress of the Soul: “After death the soul continues in the aerial
body till it becomes entirely purified from all angry and volup-
tuous passions; then it puts off the aerial body by a second dying,
as it did the earthly one. Wherefore the ancients say that there
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is a celestial body always joined with the soul, which is immortal,
luminant and starlike.”

Combining religious ardor with acute reasoning powers, he
joins the whole mass of traditional learning into a system, sup-
plying the defects and smoothing the contradictions by means of
distinctions and speculations. Zeller has appropriately described his
work: “It was reserved for Proklus,” says he, “to bring the Neo-
Platonic philosophy to its formal conclusion by the rigorous con-
sistency of his dialectic, and keeping in view all the modifications
which it had undergone in the course of two centuries, to give it
that form in which it was transferred to Christianity and Mohamme-
danism in the Middle Ages.”

Whatever the demerits of the Neo-Platonic school, there must
be general approval by all the right-thinking of the great under-
lying ideas of Human Brotherhood and perfectibility. Their proper
aim was the establishment of the dominion of peace on earth instead
of that sovereignty of the sword which in former ages, and in
later centuries, arrayed millions of human beings in mortal war-
fare against each other, and depopulated whole regions and
countries in the name of religion.

As might be expected of persons holding so refined a system
of doctrines, their characters corresponded with it admirably.
Plotinus was honored everywhere for his probity, Apollonius for
his almost preternatural purity of manners, Ammonius for his
amiableness, Iamblichus for his piety, Hypatia for her transcendent
virtue and wisdom, and Proklus for his serene temper. The testi-
mony of M. Matter, in his treatise on Gnosticism, is just so far
as it relates to these men:

“The morality which the Gnosis prescribed for man answered
perfectly to his condition. To supply the body with what it needs,
and to restrict it in everything superfluous,—to nourish the spirit
with whatever can enlighten it, strengthen it, and render it like
God, of whom it is an emanation: this is that morality. It is that
of Platonism, and it is that of Christianity.”

Such is the philosophy, such the religion, which is to the
materialists and their allies a stumbling block and folly; to others
a divine illumination.

The treasury which the Neo-Platonists filled has enriched the
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world through all the later ages. The remarkable men who rose up
as lights to their fellows were almoners of that bounty. Phi-
losophers and theosophers of every grade were beneficiaries of the
wise men of the Alexandrian School. Hardly had the intolerance
of the dominant party put an end to the public lectures when there
arose other teachers and writers to take possession of its doctrines
to incorporate them with the dogmas of the Church. It appeared
anew, not merely as magic, and alchemy, but as a living fire of
experience, a quiet mysticism, a profounder faith, transcending
historic beliefs by a truer spiritual life. Hardly a formula of beliefs
exists in the religious world which has not been enriched from
this source, and literature has derived from it the choicest of its
embellishments.
Such is the record which these Sages made.
ALEXANDER WILDER.



IS BEAUTY ITS OWN EXCUSE FOR BEING?
BY DR. AXEL EMIL GIBSON.

“The guaranty for true religious honesty lies in our worship of beauty—
beauty as an abstract principle independent of all the circumstances resulting
from it. On the othe,:’r hand we have“utilit?' which is always modified by and
dependent on events.”—Mme. de Staé¢l-Holstein,

One of the questions which for ages has agitated the minds
of men relative to life and progress is found in the meaning
and character accredited to the manifestation of beauty. Has
beauty value and significance in and through itself, or does it serve
as a means for the accomplishment of ultilitarian ends?

And as beauty, whenever made to manifest in the objects and
processes of the concrete world through the genius and ingenuity
of man, gives rise to art, it follows that the same question facing
beauty and its relations to utility with equal force and logic, con-
fronts art in its relation to motives of morality and civic virtue.
Thus, we raise the question: Is art for art’s sake or for the sake
of general progress?

In this, as in all questions of life and growth, the final appeal
must be directed to the infinite, ever-present, ever-active energy
which at once impels and directs the movements of universal evolu-
tion. It is to this mystic face behind the veil of the concrete and
changeable from which life and consciousness, as causative factors,
unfold their spontaneous impulses in terms of progressive nature,
that the serious inquirer must look for a solution to his problem.
This face of the world-sphinx looks at us from every aspect of
natural evolution.

The first glance at nature reveals the fact that throughout all
her kingdoms the lines of the beautiful and the lines of the useful
unfold in diametrically opposite directions. The formula, unvary-
ing and fundamental, expressed in all animate and inanimate na-
ture, reads: The more imperative a factor is in natural or social
evolution, the less marked is the beauty of its features or the
processes of unfoldment.

Thus, at the very base of the evolutionary ladder (the mineral
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kingdom) we are met by the striking contrasts between the zone
of the beautiful and the zone of the useful. For what is more
useful in the mineral world than the granite and the iron, and
at the same time less beautiful? And thence, upward or down-
ward, (according to our consideration of the beautiful or the use-
ful), along the entire gamut of the mineral world, where in the
dazzling exhibit of the gold, the diamond and so-called precious
stones, we meet so much beauty and charm combined with
comparatively so little usefulness to man.

And this principle operates with equal force in the very soil
we walk on, which with its priceless value for the material pro-
gress of humanity is most unattractive, and never elicits a single
thought or feeling of the sublime and beautiful in existence. Thus
in the humble granite, the clay and the sand, etc., despite their
ugliness of form, emptiness of expression and cheapness of price,
we meet qualities of usefulness so fundamental that the common-
wealth for its commercial and structural integrity absolutely depends
on their employment.

In the vegetable kingdom the same inverse relation obtains
between the useful and the beautiful. Its signature remains in-
variably the same—the more beauty, the less usefulness. The
ugliness of the potato, the carrot, the beat, turnip, cabbage, the
grains and grasses—the prime factors for the support of the organ-
ized world—is as striking as the beauty of the lily, the rose, the
chrysanthemum, the pansy, etc., coupled with the utter non-value
of the latter in the vital economy of nature. The apex of beauty
coincides, with very few exceptions, with the apex of the concretely
useless.

The parallelism thus traced in the mineral and vegetable con-
tinues with unabated force in the animal kingdom. In proportion
to their domestic usefulness, the animals exhibit angularity of
form, gracelessness in movement and corresponding physiological
and anatomical imperfections. The domesticated beasts of burden,
the plug-horse, pack-mule, and ass, the milk cow and the hog—so
indispensable for the material progress of the commonwealth—
do certainly not appeal to our sense of the beautiful; while the
wild animals, unburdened by any service to culture, exhibit fea-
tures and qualities of highest grace and beauty. We need only
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refer to the zebra, the antelope, the tiger, the lion and eagle, etc.,
and the striking contrast between their fascinating but relatively
useless beauty and charm, and the useful but homely and awkward
hen, turkey, goose, duck, etc.

These lines of contrast between the beautiful and the useful
can be pursued into the region of the highest kingdom, to the
human mind itself, in the work which genius and intelligence have
wrought in art and culture. For, is not a poem by far a greater
work of beauty than a scientific lecture or a technical invention?
Or do we ever find in the elaborate and laborious statements of
general philosophy, the pathos of life and the vision of beauty which
exalt us in some great classic work of fiction? And even in art’s
own realm of being, is not the fairest, the sweetest, the most divine
and most beautiful of them all—the art of music—also the one
which in natural evolution and in the concrete progress of the
world, shows the least appreciable sign of usefulness.

Nor is man himself, as a type in evolution, exempt from this
universal rule. The men and women who serve as vital props in
the social structure of the commonwealth, the manual workers, pro-
ducers and wage earners, do not, can not, express the refinement
of touch, dignitv of movement and beauty of form which we meet
with in the privileged laborers in the vineyard of the beautiful, the
representatives of genius and inspiration, the artist, the poet and
the seer. For what are the groupings of human anatomy, especi-
ally in the delicately poised lineaments of the face, but the action
of thought mirrored in the features and facial expression of the
thinker—an expression which, with no exception, rises in sublim-
ity and beauty with the spiritual ascendency of the subject under
contemplation. Who can fail to observe the difference between
the keen-edged, aggressive, often even gross expression of the
scientist, especially if his researches are gauged by dominating
materialistic motives, and the lofty, sublime touch, the gentleness
of demeanor and unassuming yet dignified poise of the poet and
artist. From the man with the hoe, the alleged representative of
the useful, the concrete and indispensable phase of the prosperous
commonwealth, up to the man with the ecstatic vision, the man
with his mind suspended in the empyrean, the practically inappre-
ciable man, whose entire struggle, dream and hope, motive and
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destiny are enveloped in the life of beauty—we observe a constant
elevation of the individual type toward the abstractly beautiful
and soul-inspiring. Evidently, the spiritual ascent of life is rising
pari-passu with the ascent of the beautiful, in inverse relation to
the useful.

And even among the men of genius themselves, in definite
proportion to their divorcement from utilitarian pursuits, we find
this rule in operation. Thus, the genius of constructive intelli-
gence, whose mental center of gravity lies in the useful and ma-
terially progressive, does not possess in his character or expression
that overwhelming cohesive force of the ideal, the resistless power
of the divine to stir the soul into emotions of both courage and
sweetness, of mountain-firm resolve and forbearing tenderness;
the power to lift the whole nature of the responsive beholder into
regions of soaring, sense-withering beauty. For even genius has its
sliding-scale of beauty, on which it descends or ascends in propor-
tion to the dominant tendency of the mind toward the constructive
or inspiring; the concrete or abstract; the intellectual or intuitive;
the aims of the useful or the aims of the beautiful.

It would be utterly unreasonable to suppose that such a chain
of unbroken evidences could stand for the workings of mere chance
and fortuity. There must be some leading, explicative basis for
these ever-present inverse relations between the categories of the
useful and the beautiful, as they unfold in unbroken series all along
the lines of physical, mental, moral and spiritual evolution, a basis
which probably can only be found by admitting into the human
equation the factor of soul. For as the body of man requires for
its growth and evolution the concrete substance of material ele-
ments; the shocks of sensory nerve impulses; so the soul for its
unfoldment requires the ecstatic impulse of the beautiful. The soul
feeds on the beautiful, absorbs and assimilates its powers into its
spiritual constitution. And as the body forms a vehicle or agency
through which the physiological processes of the material universe
find a means and method for its elemental evolution, so the soul
represents a living force-unit by which the spiritual universe
through the idealizing power of beauty wields a means and method
of self-realisation. The soul cultivates the ideally beautiful, as
the body cultivates the concretely useful; and as the latter fashions
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its stuff into living anatomical structures, so the former, in absorb-
ing its undefinable pabulum of divine beauty, generates ideas and
concepts of the true, the good and the sublime.

Yet, to be an evolutionary force, the impulse of beauty must
be met with concrete and conscious response. To the closéd and
isolated mind, beauty will remain a closed and inaccessible sanc-
tuary; for the only mode of responsiveness to which beauty shall
ever yield is love. Love is to the soul, in relation to the beautiful,
what hunger is to the body in relation to food; which again means
that the admiration and contemplation of the beautiful stands for
that process of physiological absorption by which a vital system
is enabled to assimilate and organize its nourishment into available
qualities and powers. Hence, to ignore the beautiful, 1. e., to fail
to observe its manifestations with love and admiration, means to
the soul and its growth, what the disregard for physical nourish-
ment means to the body—the gradual decay and dissolution of the
dependent entity. Without the power to love the beautiful, the
individual must remain a groveling brute, dead to everything but
the thrall of a mere sensual, vegetative existence.

For beauty is the loadstar of life, the mythical Ariadne-thread,
guiding the soul to its destiny through the bewildering labyrinth
of gross, sensuous, passion-wrought existence. Forever upward
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