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THE TELEKINETIC THEORY OF LEVITATION.

BY PROFESSOR ELLIOTT COUES.

THE alleged spontaneous and even intelligent movements
of various inanimate objects, under some circumstances, with-
out the application of any known mechanical force, is a phenom-
enon which has never been explained to the satisfaction of
scientific men. I do not think it possible to explain away the
allegations of the fact on the assumption that all the persons
who have testified to the evidence of their senses in this matter
have been either mistaken or mendacious. In the absence of
evidence to the contrary, I am obliged to assume the reality of
the phenomenon of levitation ; and intellectual integrity obliges
me to seek some rational explanation of the well-attested oc-
currences which have become known as “table-turning.” The
theory of telekinesis which I have formulated seems to me at
present to fit the facts better than any other. I should like to
see it thoroughly tested, and then rejected or accepted, as the
case may be. I have no prejudice or predilection whatever.
If thousands of intelligent and veracious persons have been
fooling themselves, as most scientists believe, let us have a
theory of hallucination to cover all such cases. It would be an
important contribution to rational psychology; but, so far as I
am aware, no such theory has as yet been established. Again,
if any spiritualistic theory can be demonstrated, by all means
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2 The Metaplysical Magazine.

let us have that one. The failure of both these extreme views
to meet the requirements of my own mental processes keeps me
on the debatable telekinetic ground which forms the basis of
the present article.

I am inclined to think that levitation is a universal force of
nature like gravitation ; and that one reason why the latter is
accepted as a fact, while the former is rejected as a fallacy, is
that the law of gravitational action has been successfully formu-
lated, while the law of levitational action has hitherto eluded
us. It is a demonstrated fact that the energy of gravitation is
directly proportionate to the respective masses of gravitating
bodies, and inversely as the square of their distance apart.
Since action and reaction are always equal in opposite direc-
tions, it should be demonstrable that levitation is a force which
counteracts gravitation with mathematical precision, each be-
ing thus the exact measure of the energy of the other. Grav-
ity would be no real force if it overcame no resistance; that
resistance which it does overcome, or tends to overcome, is the
measure of the force of levitation.

No physicist objects to either of the terms * attraction ” and
“repulsion.” In physics, repulsion is said to be that action
which any two bodies reciprocally exert when they tend to in-
crease their mutual distance. The underlying principle of re-
pulsion, like that of attraction, is absolutely unknown. The
energy of repulsion is commonly manifested to us in molecular
bodies, as witness the diffusion of gaseous molecules; that is,
it is commonly exerted at infinitesimal distances. But we
have excellent examples of repulsion at finite and very sen-
sible distances in the magnetic field, or between similarly electri-
fied bodies. The force of repulsion, operative at sensible dis-
tances, between sensible molar masses, is identically what 1
mean by levitation. That I may not seem to strain language
here, let us see what physicists say of attraction acting at a
sensible distance between bodies of sensible magnitude, z.e.,
ponderable. The Century Dictionary, whose definitions in
every department of science are prepared by experts of rec-
ognized authority, defines attraction as “thc force through
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The Telekinetic Theory of Levitation. 3

which particles of matter are attracted or drawn toward one an-
other; a component acceleration of particles toward one another
according to their distance;” and adds: ‘ When bodies tend
to come together from sensible distances, the acceleration being
inversely as the square of the distance, and the force propor-
tioned to the mass, the attraction is called gravitation.” Pre-
cisely as this distinguished scientist thus identifies attraction
with gravitation, do I identify repulsion with levitation; and
upon this understanding of my meaning, levitation is to be con-
sidered as a recognized fact in nature. But we do not find
that the eminent authority just cited attaches any such signifi-
cation to the term levitation, which is defined as follows:
“ Among Spiritualists, the alleged phenomenon of bodies heav-
ier than air being by spiritual means rendered buoyant in the at-
mosphere.” Waiving the question whether the agency in the
case is spiritual or other, my present contention is that the al-
leged phenomenon is an actual phenomenon; and I try to bring
it into some recognized category of natural facts, by assuming
that the principle of levitation is concerned in producing the
observed effect. My telekinetic theory attempts to show the
means by which, or the conditions under which, the force of
levitation may be sensibly operative to counteract and tem-
porarily overcome the force of gravitation.

Many minds have acquired an unconscious bias against any-
thing of the sort, because it is supposed to “ contravene” a well-
established law of nature. But this is a spurious objection.
The established law of gravitation is not contravened when
an arrow is shot into the air. It remains in full force during
the ascent of the missile, which is speedily brought to rest on
the ground by this force. Simply, gravitation has been over-
come for a few moments by a mechanical force acting in a direc-
tion the opposite of the line of gravitational energy. The cases
of levitation which I shall presently adduce no more contravene
the law of gravitation than the flight of the arrow does. The
main difference is, that in the one case we understand, or at any
rate can measure, the mechanical force exerted to make the
arrow fly, while in the other case the kind of force that is
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exerted, and the manner in which it is exerted, are an unsolved
problem.

In saying that many minds are prejudiced against any
theory of levitation, I should probably, in fairness, except the
entire body of orthodox Christendom—and nominally, at least,
the vast majority of the peoples who speak European languages
are included in that body. One of the most basic tenets of the
Christian religion is, that Jesus was levitated from earth to
heaven. The Ascension is as fundamental an article of the
Christian creed as the Resurrection. I am not a Christian, and
[ do not believe that Jesus rose from the dead and ascended into
heaven; but the millions who do believe in those alleged phe-
nomena, so firmly that their hopes of a future life are mainly
based thereupon, should logically be inclined to treat my tele-
kinetic theory of levitation with great respect.

I have only cited the word of God in support of one alleged
case of levitation, from my desire to do deference to the views
of so many of my fellow-men—views which I regret I do not
share in this particular instance. Recurring to the scientific
aspects of the case, I may point out that, just as gravitation in
some of its aspects is identical with centripetal force, so is levi-
tation in some of its manifestations identifiable with centrifugal
force. Both of these are generally recognized by scientific men
to be necessary to the integrity of our solar system; for the
planets hold to their orbits by the adjustment of these two
equal and opposite energies.  Should the one prevail over the
other, our planet would fall into the sun, and that such a ca-
tastrophe will occur in an estimable period of time is believed by
many scientists. Should the other force prevail, our planet
would fly off at a tangent in space. The term * centrifugal
force” has been in use since 1673, and [ am awarc that some of
the senses in which it has been employed by high authorities
are fictitious; but it is a real force, in the sense of the reaction
of a moving body against whatever tends to make its motion
curvilinear. Thus, in the familiar instance of water flying off a
revolving grindstone, or of the stone itself flying to pieces if the
motion be sufficiently accelerated, the particles are held to-
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The Telekinetic Theory of Levitation. 5

gether in rotation by attraction (identical with gravitation, as
we have seen) only until their reaction against the curved path,
in which they are forced to move, equals or exceeds this attrac-
tion. This is a case of levitational force, as 1 use the term,
called into effective operation by curvilinear motion; and I
think it is properly to be regarded as levitational, because it
lifts, or tends to lift, all particles away from their common
centre.

Some of the prejudice against any theory of levitation is
doubtless due to proper scientific reaction against the crude way
in which the notion of caloric, as a “principle of lightness,”
used to be presented. Caloric was originally the name given to
a supposed imponderable substance to whose energies the phe-
nomena of heat were attributed ; hence it came to signify heat
itself. This is doubtless fallacious, but the fallacy ceases upon
identification of * caloric” with the force of molecular repulsion,
and so with levitation. Another objection to any theory of
levitation comes from the notions we all unconsciously acquire
concerning “up ” and “down.” These are easily seen, on ana-
lyzing them, to have no foundation whatever in objective real-
ity. There is no “up” or ““down” in space. All the meaning
that can attach to these terms is subjective, and depends en-
tirely upon the way in which we habitually view certain lines
of direction of force. As inhabitants of the surface of a sphere,
we are accustomed to see ponderable objects move, or tend to
move, toward the centre of this sphere. This direction we call
“downward,” but that is simply relative, in so far as concerns
our own position in regard to the earth’s centre. The same
gravitational energy which causes a stone to fall to the earth by
its own weight, also causes the earth to fall toward the stone
with a force directly proportionate to their respective masses
and inversely to the square of their distance apart. Could we
become sensibly aware of the earth’s motion toward the stone,
it would seem to us to be “ upward,” 7.c., to be a case of levita-
tion. The attraction which the sun exerts upon the earth, by
the samc force of gravitation, is likewise from the centre of the
carth outward, or what to us is “ upward.” Thus the only real
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difference between gravitation and levitation is the direction in
which we regard their line of force; they are otherwise identi-
cal. All that can be logically predicated of either is, motion of
matter; so that it is precisely a half-truth to affirm the univer-
sality and immutability of the law of gravitation, and deny the
same attributes of levitation. Let us not deceive ourselves
with phrases. If gravitation be a fact in nature, levitation is a
necessary corollary. To my mind, this proposition is axiomatic
—that is to say, it is so simple and fundamental a truth that it
cannot be logically ¢ proved.”

Yet if we turn a thoughtful eye upon the aspects of nature
about us, we everywhere perceive indubitable evidences of the
operation of the law of levitation, 7.¢., of the motion of material
objects away from the centre of the earth. Every particle of
gas which is repulsed from its fellow-molecules is levitated.
Compression of air or steam develops an enormous force of levi-
tation ; and an explosion is simply a result of the sudden opera-
tion of such energy. The growth of every blade of grass which
points away from the centre of the earth is an example of the
slow and steady operation of the law of levitation from our
standpoint, yet likewise of the law of gravitation, if it be re-
garded as an attraction exerted by the sun. All animate bodies
maintain their organization by a sort of compromise, the result-
ant of the opposite forces of gravitation and levitation. Dur-
ing life and growth, the particles of which such a body is com-
posed are upheld by a principle of levitation which tends to
force them away from the centre of the earth, so that they
would “fall upward” were they not counterbalanced by their
gravity ; and when they are decidedly overbalanced by the lat-
ter force, death of the organism follows, Since the mind exerts
a well-known great influence over the body in maintaining that
balance between these opposite forces which is a necessary con-
dition of continuing to live, it seems probable that all mental
processes or operations involve, or are akin to, the mechanical
principle of levitation.

At this point in the discussion the question arises, at what,
if any, distance may the energy of levitation be effected? We
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The Telekinetic Theory of Levitation. 7

are taught in the schools that action at a distance is impossible;
that no body can act where it is not. This is doubtless true in
a certain narrow sense ; for the sphere of influence of attraction
or repulsion which any body exerts upon another, must be pre-
sumed to have its initial point, or punctum salicns, at the centre
of that sphere, where the influencing body is situated. But
energy necessarily works away from that point toward some
other, before any result is effected, or any work done; all ac-
tion, therefore, is logically and necessarily action at a distance,
and the contrary proposition is a fallacy. It is inconceivable
to me that any body should act at no distance. In the first
place, what would become of the so-called Jaw of gravitation,
were that “square of the distance,” which it is supposed to re-
quire for its operation, reduced to nothing ? In the second place,
no two atoms of matter in the universe are in absolute contact ;
and therefore, if they act and react upon one another at all,
whether to attract or to repel, such energy must be operative at
some distance. The difference between infinite and infinites-
imal space is one of degree, not of kind, and that degree has no
existence except as a metaphysical abstraction in our minds.
Space, like time, is a non-entity ; we imagine both. If our eyes
were so constructed that we could see into the structure of pon-
derable objects, we should no doubt observe, what scientists be-
lieve, that the distances apart of the atoms which compose a
solid bar of iron are as great in proportion to the size of those
atoms as are the intervals between the heavenly bodies in pro-
portion to the magnitude of those masses of matter. Moreover,
those molecular chasms and abysses in the structure of solid
iron are perpetually varying according to temperature. Heat
is the measure of the resultant forces of attraction and repulsion
among the iron-particles ; if we make them hot enough, repul-
sion overcomes attraction ; a crowbar may be “levitated ” into a
gas. No spatial limit, whether of the infinitesimally small, or
the infinitely great, can be set to the influence of attraction and
repulsion, or gravitation and levitation.

From considerations of direction and of distance, let us
turn to consider means or media of the transfer of energy in any
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direction and at any distance. It does not seem to me that any
ponderable, tangible, and objectively real media of the transfer
of energy have ever been discovered. The forces of gravitation
and of levitation act with uniform energy upon all objects in
every direction at every distance, without the intervention of
any known vehicle for their conveyance. The intervention of
material objects seems rather to interfere with their operation,
and retard this by friction. It is certain that gravitation acts in
a vacuum as well as it does in a plenum, if not better, as there
is no friction.  This is illustrated by the common schoolroom
experiment, in which, in the nearest approach to a vacuum we
can make by artificial means, a stone and a feather, released in
the jar, fall to the bottom in equal times. On a cosmic scale,
the attraction of the sun upon the earth, and—what comes to
the same thing—the repulsion of the sun upon the earth, are
examples of the transfer of energy in space without the inter-
vention of any material means; for the luminiferous ether
which is supposed to be the medium of this transfer is not a
material substance.

It does not follow, however, that this ether, or something
like it, may not be a very real, objective substance. The fact
that it is imponderable, and otherwise inappreciable to our
physical senses, does not militate against this conclusion. My
theory of telekinesis is mercly a restatement in another phrase
of the facts of action at a distance, and with especial reference
to the facts of the energy of repulsion (or levitation), exerted
at sensible distances between sensible masses of matter; in
which respects it is simply the converse of the Newtonian
theory of gravitation. But it is necessary to the validity of my
theory to assume some imponderable medium of the convey-
ance of this energy, like to if not identical with luminiferous
ether; and to assume further that the motions which may be
set up in this substance are in some way connected with men-
tal activities.

These may seem to be violent assumptions, in the present
state of science; but it must be remembered that our knowl-
edge of nature is not omniscience, and that science is progres-
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The Telekinetic Theory of Levitation. 9

sive. They may seem less violent upon duly attentive consid-
eration of some readily observable phenomena which have
hitherto proved refractory to any explanation upon known
mechanical principles. They are also less violent than the
straightout spiritualistic explanation. I am not among those
who scout the latter as impossible and therefore absurd. I am
rather hospitably inclined toward the theories of the Spiritual-
ists as an w/tima ratio ; but meanwhile, I prefer to investigate
the potencies of spirits living in the flesh, and exhaust, if possi-
ble, the potentialities of embodied mental agency before assum-
ing that such a phenomenon as I am about to describe is impos-
sible without the assistance of discarnated intelligences. No
one doubts or disputes the power of mind over matter—at least,
the power of one’s mind to affect for better or worse those par-
ticles of matter of which one’s own body is composed. Health
and disease often turn upon states of mind—did they not, the
science of metaphysics would be a myth ; and it does not ex-
plain away the influence of the mind upon the body to call it
“imaginary ;" because, for aught we know to the contrary, the
imagination may be that very one of our mental powers most
concerned in effecting the observed result. The telekinetic
theory goes a step further, by extending the sphere of influence
of the mind to other masses of matter than those which com-
pose our bodies.

Thus, it is within my personal knowledge—unless I am a
victim of chronic hallucination in this matter—that a person’s
mind may cause movements of inanimate objects to take place
without any application of mechanical force, and without any
contact of the physical body ; moreover, that these movements
may be invested with a sort of intelligence, as it were an echo of
the thoughts, or a phantom of the mind, of the person who
causes them. [ will cite in support of this contention a typi-
cal case which Mrs. Coues and myself had occasion to bring
before the Psychical Science Congress at Chicago, about a
year ago.

The scene is the sitting-room of our home. In the centre is
a large heavy table, of oak, inlaid, weighing perhaps 100 pounds,
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with an oval top, exactly 33 x 43 feet in greatest breadth and
length. The single leg spreads below into three feet, on cas-
ters. Overhead is the chandelier, with two, three, or four bur-
ners turned on, as the case may be. I am reading in my easy
chair in a corner of the room, some yards away, with two more
gas-burners overhead. Mrs. Coues and a lady friend propose to
see if they can make the table “ do anything.” The cover is
removed ; Mrs. C. sits in a low rocker, with her hands on the
table. The other lady sits in a low easy-chair, across the short
diameter of the oval, and places her hands in the same position.
Four hands now rest lightly on the top of this piece of furni-
ture, which is otherwise untouched. In these respective po-
sitions, neither person could lift the table on her own side, by
any means whatever. Neither could push down upon that
side, and thus make the other side tip up, without a readily ob-
servable amount of muscular exertion. Neither could lift the
table with the knees, because the knees did not touch it.
Neither could lift the table by inserting the toes under one of
its feet, because the toes were elsewhere; and besides, the table
was too heavy, and the way it would have tipped askew by
such means, had these been employed, was not the way it gen-
erally tipped. Under the circumstances thus described, in the
full light of several gas-jets, the table usually began first to
creak, and make various noises unlike such as could be heard
from it by intentional pressing and wrenching. These noises
soon seemed to take on a certain method in their madness, so
to speak, and thereafter turned to some definite knockings or
rappings, by means of which “yes” or “ no” was conveyed, ac-
cording to a pre-arranged code of signals. In this way an intel-
ligible conversation could be carried on between the sitters and
some unknown person or other entity. This phantom individ-
ual would generally comply with requests which were preferred.
One side of the table or the other would tilt up, as desired ; a
lurch to the right or left would be made, as requested. The table
having become animated to this extent, by some semblance of
an intelligent personality, further contact of the hands was not
necessary to the manifestation. Both ladies take their hands
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off, push back their chairs, and continue to sit at a little dis-
tance, with no part of their persons or dress in contact with the
table at any point. The separation is absolute, and casily per-
ceived by me to be such ; the distance apart is a foot or more.
Under these conditions, the table spontaneously (as would be
said were the furniture alive) lifts one foot off the floor, and then
comes down with a thump; it lifts two feet at once and lets
them down with a bang, heavy enough to jar the floor and
make the glass globes overhead rattle. With such violent dem-
onstrations as these, the table keeps its own mind, or spook,
or whatever possesses it, and continues to converse by raps or
tilts, or both; its affirmations and denials seem rational, some-
times coinciding with views expressed by the sitters, some-
times obstinately opposing them. Now the table asserts itself
to be a particular individual, and maintains such a character
during the interview ; again, this individuality retires, or is re-
placed by another, with different opinions, and a different way
of expressing them in noises and movements. In fine, a sense-
less piece of wood becomes for the time, to all intents and pur-
poses, an animate object or individual, possessing will-power,
and willing to convey intelligence.

I could easily elaborate this description, with a multitude of
additional particulars. But all would be to the same purport ;
let one case stand as the type of all. No mechanical explana-
tion of such an occurrence seems to me possible, for no known
mechanical force is applied to the table. The alternative ap-
pears to be, the spiritualistic or the telekinetic explanation. I
incline to the latter, believing that, in some way which I do not
understand, and therefore do not attempt to explain, motion
was conveyed to and set up in the table by the sitters; that
this was done without physical contact, and was therefore action
at a distance ; and that this action originated in the minds of the
sitters. Such is my telekinetic theory of levitation.
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THE ANTECEDENT LIFE.

BY ALEXANDER WILDER, M.D.

IT is my deep-seated conviction that our ability to form an
idea is itself proof that that idea is in some manner true. I do
not know how I came by this notion, but it seems to me in-
tuitional. The powers of the mind are so limited that we can
form no conception of whatever is of itself impossible. We do
not ourselves originate what we make or think, but only copy
and reproduce in physical form prior realities—ideas which
came with the spirit from its home in the eternal world.

There is a point at which what is usually called science must
stop and give place to a higher faculty of knowing. The en-
deavor to set metes and bounds to the universe is certain to
fail ; and the operations of the cosmos, moral as well as physi-
cal, we may not hope to comprehend within our limited scope
of vision. There will come hurricanes to blow down our ephem-
eral superstructures, and even earthquakes to overturn the
foundations themselves. All that we learn by corporeal sensc
and include by the measuring-line of our understanding belongs
to this category of the unstable and perishing.

The attempt to build a scientific tower of Babel, to reach
to the sky and be a symbol of the true, will always result in
confusion of speech among such builders and their dispersion
apart from one another. When they pass the boundaries of
their horizon they find themsclves embraced in a chaos and
void of great darkness, which they declare to be unknow-
able. In due time the hail comes and sweeps away their
structures.

Knowledge is in no proper sense a collection of gleanings
from one field and another. Nor is it a compound, more or
less heterogeneous, from numerous specifics. It is an energy
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—over all, transcending all, and including all. It pertains to
the faculty of intellection rather than to that of understand-
ing; it is not a boon from the world of time and limit, but is
of the infinite and eternal. It requires no cerebration for its
processes, but may employ the corporeal organism for its mir-
ror and medium.

Science, as commonly defined, is concerned with things
which are apparent to the senses ; intellective knowledge is the
perception and possessing of that which really is. What we
truly know, therefore, is what we have remembered from the
Foreworld, wherein our true being has not been prisoned in
the region of sense. It consists of motives, principles, things
immutable. Such are charity or love, which seeketh others’
benefit ; justice, which is the right line of action; becauty,
which means fitness for the supreme utility ; virtue, which de-
notes the manly instinct of right; temperance, which restrains
every act into due moderation. These are the things of the
eternal region, which true souls remember in the sublunary
sphere of the senses; and, thus remembering, they put away
the eager desire for temporary expedients and advantages for
that which is permanent and enduring.

“Where your treasure is,” says Jesus, ¢ there will your heart
be.” OQOur knowledge is our treasure. What we know we
possess. It can never be wrested from us, or forgotten. It is of
us, bone of our bone and flesh of our flesh. Knowing all things
that are truly good—Ilove without selfishness, justice without
perversion, beauty which is beyond superficialness, virtue which
is no mere outside negation or artificial merit, temperance
which is the equilibrium of the soul—we include them all, and
have our home and country in that world where they are in-
digenous and perennial. They are the constituents of our be-
ing. Flesh and blood will never inhabit that world, nor will
anything that is the outcome of flesh and blood long endure.
But these essentials of life will never change or perish ; and
those endowed with them will be as enduring as they. How-
ever they may be circumscribed by space, temporal conditions
and limitations, they live in eternity. Death will not extin-
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guish their being. They live where death had never a place,
and they will continue after the scorpion shall have given him-
self the fatal sting.

The heavenly abode of spirits and divine beings is by no
means geographically distant and distinct from the regions oc-
cupied by those existing in the external world. Indeed it is
more than probable that the dead, as they are designated in
common speech—those who are disbodied—often cling even ab-
normally to the earth and its ways; and that they who have
labored zealously for an aim or enterprise continue their endeav-
ors. The demise of the body can hardly be regarded intelli-
gently as changing any element of the nature, character, or even
acquired quality, but only the form of existence. @~ We have
read with admiration the exquisite utterance of the little verse
that “ that which went was not love.” We may add to it that
that which dies is not man. The body is by no means the
personality, but is purely adventitious. When it has accom-
plished its purpose, or has become unfit, it is discarded like an
implement that is broken or a garment worn out.

It is not necessary to die in order to become superior to the
conditions of material existence. The same causes which
brought us to the corporeal life are very likely to continue. The
condition must, therefore, be exceeded, or else, like the weed
which is cut off by the hoe but not uprooted, we will appear in
some other way.

We may hardly regard it as good form to speak of immor-
tality and eternity as conditions to be entered upon after death.
Life beyond the grave, when considered under that aspect, is a
mirage of the fancy. The eternal life has nothing in any way to
do with the grave. We may obtain a better conception of it
when we contemplate eternity as boundless and unconditional,
yet comprising all that is finite and conditional. It signifies noth-
ing which relates to time and duration, but only to that which
pertains to itself. As the heavens are beyond the earth and
yet include it, so Divinity is above and beyond and yet con-
tains within its grasp all the spirits of men.

The eternal life is therefore spiritual and divine. It pertains
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to the psychic nature, to the soul, which is from the Divinity,
and which, while in a manner objective and apart, is participant,
nevertheless, of the divine nature and quality. Emanuel Swe-
denborg has set this forth admirably. Acknowledging that
God is love, he describes love as the life of man. Thus we are
in the eternal world, every one of us; and believing this, we
have the eternal life in full possession. Whether, as denizens
of this earth, we live or die, it is all the same: we shall be in
the embrace of Deity as we have always been.

Life is not shut up wholly in the things of time and sense.
The spirit of man never dwelt in the body in its entirety, but is
of the world beyond. Only a part of the soul is ever developed
in the physical existence—in some more, in others less. Its
real habitation is, as the Apostle has described, “ not made
with hands, eternal in the heavens.” It extends into the body,
as though with antennze, and so we are able to think, live, and
attempt to act. We are likewise able to perceive real truth by
that intellect which is above the understanding ; to divine, and
to receive, even into the external consciousness, perception from
the Foreworld. The philosopher Jacobi wisely declared that
“in moral feeling there is a presentiment of eternity.”

The vail which seems to be interposed between the temporal
existence and the life which we are living in the eternal world
is more apparent than actual ; clouds that hide the sun from our
view are not placed in the sky for that purpose, but arise from
the earth beneath. If we did not ourselves drink the Lethean
draught—if we did not project from ourselves the sensuous ob-
scuring into the sky above our heads—we might even now be-
hold the Real, which is both the ideal and eternal.

I am very confident that what is generally described as
intuition, insight, inspiration, is this sub-conscious and super-
conscious intelligence. It has been explained by the most
gifted of philosophers as a remembering, a reproducing, and
bringing anew into consciousness of what we knew in the Fore-
world. It is from the very core of our being, and belongs to
that sphere of life to which we have become to a great degree
forgetful, if not even alien. Yet there can be no activity with-
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out it, any more than there can be action without the direction
of the will.

As the soul and superior intellect are antecedent to sensa-
tion, the intuitive thought is not perceived by the conscious-
ness. Having little to do with cerebration, it does not wear
away the brain-matter. It pertains to a life that is lived be-
yond the physical sense. It is a state of illumination rather
than a receiving of messages from supernal powers. Indeed,
we may regard ourselves as safe in affirming that there really
are no new revelations. The same Word that ordained light to
exist never ceases so to ordain. The world may vary in form
and aspect, but that Spirit which upholds it is always the same.
Whoever will ascend in his interior thought beyond the chang-
ing scenes will know and will mirror in himself the unchanging.

Better than any achievement of wonderful powers is that
wholesome condition of the mind and affections which pro-
duces as its own outcome those sentiments and emotions of
justice and reverence, those deep principles of unselfish regard
for the well-being of others, which evince the person himself in
every part of his being as pure, good, and true.

In the simple worship of the older Persians, homage was
rendered by each to the pure law of living, to the good spirits
that inspired and protected him, and to his own soul. The
aim of life and the essential substance of that ancient faith
were the integrity of the soul, its wholeness and oneness with
Divinity. That old doctrine, that the true man venerates his
own soul, is to me very attractive. A fragment of the Hadoklt
Nask, a book of the old Persian Sacred Writings now lost,
represents the Divine Being, Ahur-Mazda, as relating to the
prophet and priest Zoroaster the story of the journeyings of the
soul after the separation from the corporeal structure. For
three days it remains at the head of the body as though expect-
ing to resume the former functions. All the while it is chant-
ing praises and enjoying the most exquisite delight. It then
sets out for the celestial home, regaled all the way by fragrant
breezes. Arriving at the Bridge of Judgment, there appears a
figure like a beautiful maiden, invested about with supernal
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light, elegant in form, comely and vigorous as a youth of fif-
teen, with wings, pure as the purest things on earth—

** Then the soul of the righteous spoke to her :
* What maiden art thou, most beautiful guardian? *”

Then answers the form :

* 1 am the very life, O youth, which thou hast lived—thy pure thought,
thy holy speech, thy worthy action, thy merit embodied in thyself. Every
one loves thee for thy greatness, thy goodness, thy excellence, thy resistance
and triumph over evil. Thou art truly like me, who am thy pure thought,
holy speech, and worthy acts. I was beloved already, and thou hast made
me more beloved; 1 was beautiful before, and thou hast made me more
beautiful still. Thou makest the pleasant more pleasant, the fair yet
fairer, the desirable yet more desirable ; and me, the one sitting on high,
thou seatest still higher by thy pure thought, thy holy speech, and right-
eous action.”’

Here we have a representation of that superior principle of
our being and its station beyond our mundane nature in the
world. We have likewise a suggestion of the untold benefits
attained by the soul from its incarnation and upright conduct
in the earth-life. QOur personality is still in the eternal region,
our individuality here. We may seem in this world to be rich
and overflowing with abundance, whereas in our diviner nature
we may have become as needy as Lazarus at the gate. A man
with treasures and jewels of which he knows not the value is
as poor as he would be without them. The one who believes,
who knows his tenure of citizenship in the celestial region has
the life, is of the eternal world which the other does not see or
know.

Thus death is not the ultimate outcome, the great reality of
existence. The human soul is infinitely more than a vagrant
in the earth, an orphan wandering from Nowhence to No-
whither. It is like the bird entering at one window, flying
about for a time, and passing out at another. It comes from
the eternal home and will return to it, enriched with manifold
experiences and more worthy of the Divine Lord.

Thus existing in communication with both worlds, the con-
2
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ception is by no means visionary that the person may transmit
knowledge from the one to the other, and be the intermediary
for imparting vivific energy from the superior source which
shall be efficacious for the restoring of the sick to health. We
may not unreasonably doubt as historic verity that such a man
as Jesus lived upon the earth, but we cannot intelligently dis-
pute that maladies were healed and other wonders wrought, as
described in the Gospels, “ by the finger of God.” Like the
electric force by which so much is accomplished, yet of which
so little is really known, the power which is commonly de-
scribed as miraculous is capable of achieving wonders that will
hardly be credited.

Many are like the bat and the owl, able only to see clearly
in the twilight but blinded by the sun at noonday. The eter-
nal world, however, is not shut away from us by inaccessible
doors or hidden by impenetrable darkness. The pure in heart
can see there; and the love of goodness, enthusiasm for the
right, unselfish motive and conduct, exceed the limitations of
time.

Our own consciousness often reiterates the testimony of
pre-existent life. We have a psychal memory which reminds
us that what we are we have been somewhere for ages. There
are remembrances of this, which awaken now and then with all
the vividness of reality. When we enter into communication
with a superior mind, we perceive ourselves in a manner pass-
ing over our usual limits and in some degree passing into the
All. We apprehend in a manner what we may become, and
have a deeper sense of what we really are. In all this there is
the prophecy of what we shall be, interblended with our actual
other-world subsistence. The fruition comes when we perceive
the moral quality to be the real vital energy. Love, which re-
deems from selfishness and bestiality and exalts to ideal excel-
lence, is the basis of life and creation, and includes all that is,
was, and will be. Further we may not know.
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THE IDEAL OF UNIVERSITIES.
BY ADOLF BRODBECK, PH.D.

(Ferst Article.)
[Translated from the German by the author.*]

EVERY member of a university or academy should be ac-
quainted with the essential facts and questions concerning the
past and present conditions and the future aims of such institu-
tions. Only from the past can we comprehend the present,
and the united knowledge of past and present is a torch which
to some extent lightens the dark future. Yet a knowledge of
the mere facts is not sufficient for a correct judgment of the
case. To the historic-empirical knowledge must be added the
investigation of the essential nature of the subject.

Herein I have tried to unite the empirical and the philo-
sophical phases of the investigation, and thus to obtain the
desired truth. I have endeavored to be truthful and just
throughout, and have thus unreservedly stated my convictions.
This is the simple duty of every man of science.

In these essays the reader must not expect a discussion of
all the questions relating to universities, high technical schools,
and academies. I have treated only such matters as pertain to
the scientific life of these institutions, and the other questions
only in so far as they are connected with this problem. YetI
am of opinion that the most important of all university affairs
are those which pertain to the way in which science is viewed
and studied; and I trust that to some my impressions of the
ideal may be useful as a guide amidst the chaos of modern sci-

* In this translation I have been greatly assisted by Mr. H. F. L. Mayer, and
other friends. This English version differs from the original in that I have made
various additions.
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ences. The ideas which I proclaim here may ere long become
practical, chiefly those which refer to a different arrangement
of the faculties, and to a change of attitude toward governments.
I for one not only hope, but work, for the realization of these
ideas.

The historic development of universities has been only
partly an internal one, for there are various factors, especially
politics, which externally influence their growth. Universities
could arise only when science and art had attained a certain
height of culture. This attainment was first reached by the old
Greeks, with whom originated the idea of the development of
the higher schools.

The question now is, how the development of universities
from the time of the Greeks to the present age classifies itself.
A principle must be found for this classification. The nature
of the university is always determined by the ideal of learning
to be attained. We must, therefore, start from the ideals
which originally formed the bases for the various universities.
The ideals of learning in these institutions are always the stand-
ards of culture for the higher classes of a nation.

Up to the present time four main ideals of learning have
sprung into existence, viz.: (1) philosophy, with the Greeks;
(2) law, with the Romans; (3) #kcology, in the middle ages;
and (4) physical science, in modern times.

The Greeks have, in a general sense, developed themselves
in accordance with immanent laws. Their culture aims at
pure human nature. Particularly they strove for the natural
deveiopment of all faculties; this is evident from their theories
of education. The Grecks, therefore, sought to determine the
ideal of learning out of man himself. This is the very philos-
ophy of their ideal of education. Indeed, the powers of the
body and the soul were to be harmoniously fashioned, and thus
the philosophic resolves itself more exactly into the asthetic
ideal of culture. On the whole, the education was rather a
formal one.

Even in ancient times there were two main elements of
higher education in Greece, viz., gymnastics, for the develop-
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ment of the body; and music, for the culture of the soul.
Athens was the principal seat for this higher Hellenic educa-
tion, and from gymnastics and music all other branches were
gradually developed by the Greeks.

The first-mentioned branch, gymnastics, was practised from
boyhood up to adult age; this gradually divided and refined
itself into athletics, dancing, and mimicry.

Similarly, music very soon became divided into two chief
parts, for with the Greeks it generally consisted of songs ac-
companied by instruments. Gradually the musical element
became a branch in itself and was greatly improved through
the medium of its close association with mathematical sciences.
Further, the poetry, the substance of the songs, in time became
a special study and was advanced by means of grammar and
rhetoric.

The institutions at Athens for the culture of the body and
the soul, though not founded by the State, were under the pro-
tection and supervision of the government. Toward the end
of the Grecian era, in the Alexandrian age, there were seven
principal branches established, as necessary for the highest edu-
cation : Grammar, rhetoric, dialectics (also called philosophy),
arithmetic, music, geometry, and astronomy. These together
were called the encyclical education, because with them the
circle of valuable knowledge seemed to be completed.

The superiority among the seven branches was maintained
by dialectics, as being the art of philosophic discourse. There-
fore, the philosophers were for a long time the most renowned
instructors of youth. Indeed, the most famous philosophic in-
structor was Aristotle, of the Socratic-Platonian school, the
teacher of Alexander the Great.

The teachers of the various branches were quite independent
of one another, and those of the same division were often rivals.
They derived their maintenance from the fees of their pupils.
The latter, frequently adults, were at liberty to choose both
their studies and teachers. The students formed cliques among
themselves, especially in accordance with their nationalities,
similar to those in the middle ages. Their main object was to
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enlist new pupils for certain teachers, the seniors at Athens even
travelling to the Pirzeus to obtain freshmen. The cliques also
served for social purposes, and notably the feasts of Bacchus
were brilliantly celebrated with new wine. He who first emp-
tied a “skin” of wine was the victor, and received a wreath of
leaves.

The Greek rhetoricians, with their schools, formed the most
important link between Greece and Rome respecting the uni-
versities. Philosophy finally degenerated into formal versatil-
ity without ethic worth, and both philosophy and rhetoric
were carried on largely for practical purposes, such as to obtain
State appointments.

Although the Romans certainly followed up the Grecian
system of education, they rather neglected the philosophic and
@®sthetic interests ; but to them is owing the high development
of arts and sciences which pertain to public life. Chiefly in the
era of the Roman emperors a great deal was done for higher
education, notably for the poorer classes. Thus the emperor
Hadrian founded in Rome the Athenaum, an institution for all
the sciences of that age. This school seems to have existed
till the fifth century. Throughout the entire empire the
rhetorical studies were much in favor. The instructors of rhet-
oric were called professores eloquentie. The title of professor
was already used in the reign of the Emperor Augustus. Ac-
cording to Quintilian, the rhetor Portius Latro was the first fa-
mous professor. The students were called euditores or studiosi.

The study of law, which was only practically pursued before
the imperial era, and then more theoretically at special schools,
reached its zenith in the reigns of Papinian and Ulpian. The
school of law at Berytus in Syria, the country in which Papin-
ian and Ulpian were born, flourished in the third century after
Christ. According to a decree of Justinian, law was to be
taught in three towns only, viz., at Rome in the Latin tongue,
and at Constantinople and Berytus in the Greek tongue. The
curriculum lasted six semesters. At first the institutes were
taught, then the pandects, and then followed the explanations
of difficult cases.
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The Italian schools of law in the twelfth and thirteenth cen-
turies, as at Padua, Naples, and especially at Bologna, were a
kind of aftergrowth, resulting in the beginning of later develop-
ments; and out of the ruins of the antique and the new ele-
ment of Christian culture combined, there grew up the theo-
logic ideal of learning. At the universities of the middle
ages, of which Paris was the principal seat, and dating from
the tenth century, there existed in Paris a few eminent scho-
lastic institutions, which were amalgamated only in the thir-
teenth century under the name of the University of Paris.
“ Universitas” at that time signified the entire body of teach-
ers and students. The language of the sciences was exclusively
Latin.

Respecting the objects of study, the Christian theology was
the main feature from the commencement. As a kind of prep-
aration for this, the seven free arts originating from antiquity
were studied ; these for short were called the philosophic study.
Subsequently jurisprudence and medicine were added. From
this resulted the basis for the division of the Paris University
into four faculties, which dates from the middle of the thir-
teenth century. The first in rank was the faculty of theology,
the second that of law, and the third that of medicine. These
three together were called the higher faculties. The fourth was
the philosophic, which was also called the art faculty, on account
of the artes liberales which were taught there.

This division of the university into four faculties extended
from Paris to all the later universities of Europe, and, in the
main, it has survived to this day. As the philosophic study
was regarded the foundation for all other studies, so the cor-
responding faculty was the natural point of union for the whole
university. Therefore, the rector of the institution was chosen
from the philosophic faculty. It was divided into four nations
—the French, Norman, Picardic, and English. Each had its
special representative, called a Procurator, whose office it was
to see to the material and social interests of his compatriots.
Each of these nations had also its special tutelar saint. The uni-
versity existed independently of the French kings. The high-
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est patron of the institution was the Pope, while both State and
Church endeavored to furnish the university with abundant
means and privileges.

Universities were established in England and Germany
upon the plan adopted at Paris. In Germany the University
of Vienna became highly celebrated. The University of Ox-
ford still retains the division into the three superior faculties—
divinity, law, and physics.

The theologic ideal of study at many universities has re-
mained predominant until the present time.  Yet a more active
life came into most of the universities through the more seri-
ous study of the old Romans and Greeks in the time of the
Renaissance, and through the Protestant movement. The
universities did not receive anything really new through the
revival of the classical languages and Protestantism, yet grad-
ually the new epoch arose principally out of the latter as a
basis.

The modern era began when the study of physical sciences
became the predominant ideal of learning, which is especially
the case since the end of the last century, and chiefly since the
foundation of the first polytechnic school in Paris, through the
National Convention. Paris, therefore, became not merely
the starting-place and model for the universities existing since
the middle ages, but also for the high technical schools, which
in this nineteenth century are becoming more and more im-
portant. Just as Prague in the middle ages possessed the first
university, after Paris, so Prague also had the first technical
school after the one founded in 1794 at the French capital.

The bearers of this ideal of physical education are partly
the existing universities and partly the technical schools. The
latter have in these days become the principal bearers of
this predominant ideal of physical sciences. These technical
institutions are not divided into faculties, like the universities,
but into different sections. Most of the schools for the highest
education in modern times are institutions of the state, which
provides the money and exercises a strict supervision, often
entering into minute details. The education of able officials for
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all departments of the civilized state is the main purpose of
the modern universities and high technical schools. The
choice of studies depends mainly on the character of various
concluding examinations.

Most universities of the present time have, since the middle
ages, retained the division of four faculties—the philosophic, the
juridical, the theological, and the medico-physical. From the
historic observation of these institutions it appears that, until
now, every one of these faculties has occupied for a time a pre-
dominant position. To be more explicit, with the old Greeks,
philosophy was predominant, especially dialectics ; but toward
the end of the Grecian period philosophy degenerated. Later,
with the old Romans, who inherited the Grecian system of
education, the juridical sciences were predominant ; these, how-
ever, toward the end of the Roman period, likewise grew tor-
pid. Then the Christian Church, especially the Roman Catho-
lic, followed the teachings of the old Greeks and Romans; but
here the theological sciences predominated. Toward the end
of the middle ages the glory of the scholastic theology col-
lapsed. At last, prepared by the Renaissance and the Refor-
mation, there followed the modern era, which entered upon the
inheritance of the old Greeks and Romans. Also the Christian
middle ages; but therein the physical sciences became more
and more predominant.

The existing universities are therefore the result of epochs
of education, beginning with that of the Greeks. The history
of universities resembles the development of a large tree. With
a tree one part after another becomes woody, and yet these
parts are necessary for the existence of the new branches. The
full-grown tree, with all its parts, is the objective history of
the tree. Thus one branch of science after another apparently
fades, yet these branches are still present and continue to grow
a little, constituting the necessaries for the subsequent devel-
opment of knowledge. Likewise the existing universities, with
their partly barren and also their still powerfully developing
departments, represent the objective history of sciences. Each
shows its peculiar character, in accordance with the energy of
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life with which the various epochs of education have till now
been retained.

In the criticism of existing universities one does best to pro-
ceed from this historic fact. Thus, we first discuss the philo-
sophic faculty, next the juridical, then the theological, and
lastly that of physical science.

All the epochs which philosophy thus far has undergone
act upon our present universities with more or less powerful
traces of life. In general we can distinguish four main streams
within the modern university philosophy : first, the Roman
Catholic; second, the Protestant ; third, the more or less ob-
jective, historically developed since the Greeks; and fourth,
the beginning of a philosophy based upon strict, scientifically
acknowledged facts of nature and history.

The Catholic philosophy, as now practised by Catholic theo-
logians in Romanic and Germanic countries, is, on the whole,
the same to-day as the scholastic philosophy of the middle ages.
It contains two elements—the antique and the Christian. It is
not, however, the antique philosophy of the Greeks at the time
of its zenith; but rather, partly the petrified Graco-Roman
philosophy from the end of the Roman era, and partly the
original Grecian philosophy. This last was either insufficiently
recognized from translations of the Grecian philosophers, espe-
cially Plato and Aristotle, or was often wrongly interpreted to
suit the religious views of the interpreter.

As for the second main element of the scholastic philosophy,
the Christian, it is also not the Christian doctrine from the
time of its Founder and of the apostles, but that doctrine
changed by passing through the consciences of the teachers of
the Church, who were educated at one time more in Hebrew
theology, and at another time more in Greek philosophy.

Hence, viewing the scholastic philosophy without its in-
ternal course of devclopment, and the influences caused by ex-
ternal powers, such as resolutions of councils and decrees of
popes, scholastic philosophy is chiefly an amalgamation of
modified antique philosophy and of Roman Catholic doctrine.

Both elements, the antique and the Christian, are in the
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scholastic philosophy in general related to each other like shell
and kernel. The teaching is Christian doctrine arranged as if it
were an antique philosophic system. On the whole, scholastic
teaching trusts in the general agreement of both elements.

Many philosophers of the middle ages are distinguished
by comprehensive and profound knowledge, by grandeur and
depth of thought; one need not wonder, therefore, that there
are always scholars who, with their entire energy, devote their
lifetime to the study of these philosophers.

The real aim of scholastic philosophy in the present age
consists in more clearly laying bare the roots of scholasticism,
and in more clearly expounding its course of development ; fur-
ther, it aims to determine minutely the relationship of the true
Grecian philosophy to the original Christian doctrine; and,
finally, to discover the genuine objective, philosophic, and sci-
entific worth of scholasticism.

The Protestant philosophy, as now practised, especially by
Protestant theologians, as ever, has its principal seat in Ger-
many. On the whole, it is the same as the ideal German
philosophy of the present day.

Similarly with the scholastic philosophy, the Protestant
contains two main elements in itself—the antique and the
Christian. But, more exactly, it is the Grecian philosophy,
partly altered ideally into pantheism and mysticism by the
later antiquity through scholasticism, and partly brought about
in a rather objective manner by philologic endeavors at the
time of the revival of the classical languages.

Concerning the second element of the Protestant philos-
ophy, the Christian, this is scarcely the Catholic-dogmatic
Christianity, but, rather, partly the original doctrine of the
Founder and his apostles, tolerably determined by more objec-
tive exegesis and historical researches, and partly the Christian
principle modified chiefly by the enlarged horizon of physical
science and modern German culture.

Consider for a moment the men who even to-day are
leading stars of the Protestant philosophy: such as Leibnitz,
whose doctrine about the monads, mainly, leads back to the
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Grecian philosophy of nature, and whose theistic views are a
modification of the Christian doctrine. Think of Kant, whose
thing-in-itself, in the end, leads back to Plato’s doctrine of
ideas ; whose teachings about radical evil, about dualism of sen-
sitiveness and reason, about God, liberty, and immortality, in
the main, are Protestant-Christian. Passing Schelling, consider
Hegel, whose emanative pantheism points back, partly to Plato
and the new Platonism, partly to the speculative scholiasts, and
partly to his Protestant predecessors.

The principal feature of the Protestant philosophy, there-
fore, disregarding its internal course of development and the
very different endeavors within itsclf, is an amalgamation of
antique philosophy and Germanic Christian doctrine. Both
elements are related to one another, like two elements of knowl-
edge which are relatively equally justified. The Protestant
philosophy is, therefore, on the whole, an attempt to improve
the antique contemplation of the world by modern Christian-
ity, and especially to amend its ethical foundations. Its most
eminent authorities—such as Leibnitz, Kant, and Hegel—are so
thoroughly learned and universal thinking men, that they are
even now able to attract a number of the ablest thinkers and
to animate them with their doctrine, as well as powerfully to
support progressing studies.

The real aim of Protestant philosophy in the present age
consists in more clearly laying bare its roots, and in investigat-
ing more minutely their course of development, in order to set-
tle thoroughly the relationship which exists between the Gre-
cian and Christian views of the world, and finally to discover
its own true philosophic and scientific worth.

As regards these Grecian and Christian views, we will briefly
state in what respects they differ. Both strive after a harmoni-
ous view of the world derived from the essential nature of man.
But the difference is very great, and one cannot hope for a har-
monious union without radical modifications on both sides.
The difference is essentially of ethical nature. The Hellenic
principle is the aristocratic-aesthetic ideal of humanity ; z.¢., only
a few shall be capable of the highest happiness and loftiest cult-
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ure. This happiness shall be entirely immanent, that is to
say, attainable in this life, and shall consist in harmony of body
and soul, and union of external welfare with internal virtue.

Quite different is the Christian principle. It has a demo-
cratic-ascetic ideal of humanity: not a few rich people, but
everybody, chiefly the poor, shall be capable of highest happi-
ness and of enlightenment through the Holy Ghost. This hap-
piness shall be attainable to a certain extent in this life as an
internal good, but the complete external and internal bliss is
only hoped for in a transcendent world. It consists chiefly in
the suppression of the selfish desires of the flesh.

The main difference is threefold : first, the Hellenic prin-
ciple is aristocratic, the Christian is democratic; second, the
former is @sthetic, the latter is ascetic; third, the Hellenic is
immanent, while the Christian is transcendent. Now arises the
question : Which principle is the true one? Our answer is,
each one is only partly true. The Hellenic principle is aristo-
cratic, and justly so; because many conditions are necessary for
the attainment of highest happiness and culture, and these are
found united only ina few cases. Itis also quite just that those
who attain the highest degree of culture should rule over the
others ; but it is wrong that these advantages should be attain-
able by birth instead of by talents. The greatest drawback of
Hellenic culture was the institution of slavery; yet the differ-
ence between master and servant will doubtless always exist.

The Christian principle is democratic, inasmuch as here the
common rights of individuals are unmistakably defended, and
the intellectual and moral dignity of man is justly cast into the
scale to counterbalance the differences in the political and social
positions of persons. But this democratic principle is here pro-
claimed in an exaggerated manner. The common properties of
human beings are overrated as compared with the necessary
differences, and the real conditions of life are here not suf-
ficently recognized in their relative right and necessity ; thus
the blessings of honest labor are not sufficiently appreciated.
In Genesis labor appears rather as a curse than a blessing.
Further, in the decalogue labor is not positively mentioned as a

Google



30 The Metaphysical Magazine.

human duty. Similarly in the New Testament, money appears
predominantly as a curse, although money in reality is not only
necessary but one of the greatest blessings in social and com-
mercial intercourse. The real aim in this respect must be a
democratic “aristocratism,” that is, a reasonable union of the
general rights of human beings with the recognition of the
privileges to which moral or intellectual superiority is entitled.
We now come to the second point. The =sthetic ideal es-
tablished by the Greeks is the right one, if we consider it as the
highest imaginable ideal. But it is more true for the spheres
of art and for a few exceptions of happy human beings, who
spend all their lives in harmony of internal virtue and external
blessings. It is characteristic of the Greeks that they have at-
tained higher stages in the arts than in moral culture. On the
other hand, the Christian principle is right as regards the power
of the mind over the body, as this is essentially necessary for
the attainment of the highest moral perfection. But this prin-
ciple is here exaggerated in a one-sided manner, for there are
many points in which a harmony of mind and body is easily
attainable without suppressing the rights of the latter. The
real aim here is, not an equilibrium of both factors, nor the sup-
pression of the lower factor, but idealization of the body by the
mind, and penetration of the mind by ennobled sensuality.
Similarly with the third point. In accordance with the
Hellenic principle, entire devotion to this life is right, because
we are all denizens of the same earth. From this principle
many virtues have grown up among the ancients, such as
bravery, patriotism, the love for art and poetry, and bright love
of life. DBut it is one-sided, if at this point the individual enter-
tains the delusion of being a substance in himself, instead of con-
sidering the infinite process of culture in which single individ-
uals as well as whole generations are only links of a long chain.
The Christian principle is right with regard to its idealism
of the future, for hope undoubtedly is one of the greatest bless-
ings to man. It is not alone a happy illusion, if we consider
the fact that the most unfortunate conditions in nature and in
social life only go down to a certain point, from which they turn
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toward the better. But this principle is erroneous in its hope
of an eternal personal existence, similar to our present individ-
ual life.

This is the cardinal difference between the Christian and the
genuine antique principle. The true aim in this respect is this:
to work in this life with cheerfulness for the improvement of
nature and of human life. In conclusion, we must say it is one-
sided, if one forms his ideas only by combination of two views
of the world, neglecting all the other attempts which have been
made to find the solution of these great problems. It can be
assumed at the outset, first, that these two views are limited
in their value by national and temporary factors ; second, that
there are various other possible solutions of these problems, and
that there are many others of which solution has not yet been
even attempted. It is best to examine everything and to learn
everywhere, but nowhere to bind one’s self absolutely—except
to the eternal laws of the universe as far as they have been in-
disputably ascertained.
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ABOLISH CAPITAL PUNISHMENT.

COUNTESS ELLA NORRAIKOW.

RECENT discussion as to whether “death by electricity ”
results in actual dissolution or merely in suspended animation
has awakened considerable thought concerning the justice and
expediency of capital punishment itself.

The experience of other nations should have an important
bearing upon this subject, since human nature is pretty much
the same the world over. In 1870 the extreme penalty for
murder was abolished in Holland, where for ten years previously
the law had been more honored in the breach than in the ob-
servance. Punishment by death had already been done away
with in Roumania, and soon afterward the little kingdom of
Portugal took the same course. While the statute-book of Bel-
gium still contains a law decreeing the death penalty for homi-
cidal crime, it is virtually a dead letter, there having been no
executions in that country during the past thirty years. Cap-
ital punishment has been formally abolished in most of the
cantons of Switzerland. In other European countries it has
also been given up, either by legislation or imperial decree,
while in still others there is a growing disinclination to carry
out sentences of death.

By all of these nations, so far behind us in other respects,
the experiment of executing criminals had been tried for many
years, and, as we have seen, was finally abandoned by most of
them. The practice was found to be futile as a corrective of
evil, inadequate as a deterrent of crime, illogical as a law, and
demoralizing in its effects on the public conscience.

For other periodicals I have written considerable in condem-
nation of the inhumanities practised by the late Czar and his
minions, and the American people have often and justly depre-
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cated the treatment meted out to the victims of despotism in
the Russian empire. Yet in that semi-barbarous country the
ignominious law of capital punishment has failed to find a foot-
hold—save in the most aggravated cases of treason. Murder in
Russia is not punishable by the taking of life, but by deporta-
tion to Siberia. While this to many has proved a *living
death,” it is considered no justification for the use of the scaffold
or the guillotine on the part of the government. In this single
particular, from a humanitarian standpoint, the Russians are in
advance of the people of the United States, in all of which—
excepting, I believe, Michigan, Wisconsin, Rhode Island, and
Maine—the extreme penalty is prescribed in the fundamental
law.

As a principle of abstract morality, capital punishment can-
not be successfully defended. How can a man who, in the heat
of passion, kills a fellow-being be held morally responsible for
hisact ? The violent putting to death of a murderer does not
bring his victim back to life, and thus the absolute requirements
of justice are left unsatisfied. Instead it casts a stigma upon
perhaps dozens of innocent persons—relatives of the man who
committed the crime. But the day is not far distant when the
disgrace will attach itself less to the family than to the State
which invokes the aid of legalized murder in the execution of
its laws.

Many good orthodox people are content with the reflection
that capital punishment is in accordance with the teachings of
the Bible. But herein we can find excellent authority for vari-
ous systems of morals, of government, and of theology. There
seems to be considerable scholastic evidence that the sacred
volume has never been correctly translated or properly inter-
preted, and I am not among those who choose to use the book
as an argument for or against any given proposition. But for
the sake of the discussion let us examine the logic and the con-
sistency with which the Scriptures treat of this all-important
subject and its bearing upon human destiny :

“ Whoso sheddeth man’s blood, by man shall his blood be
shed.” We find these words in Genesis, while in Exodus many

3
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other offences are made punishable by death. This antedates
Christian teaching by several thousand years, and, being among
the tenets of the old Mosaic law, should have passed away with
that epoch of the world’s history. To be consistent, those who
seek to justify capital punishment by a reference to Old Tes-
tament ethics should also abstain from eating pork. My own
humble opinion is that the Creator never instituted any such
doctrine. If so, why did He not have Cain executed, and the
instinct of murder thus stamped out in the beginning ? It is
evident that the principle of “a life for a life ” was not then
recognized, and it is still more plain that its efficacy in lessen-
ing crime has yet to be proved.

In the New Testament (St. Matthew) we find the law some-
what amended, as follows: “ Whosoever shall smite thee on thy
right cheek, turn to him the other also.” This goes to the
other extreme; but the crucifixion of the two thieves with the
Saviour is pointed to by our orthodox friends as evidence of
the existence of the death penalty in Christ’s time. Manifestly
this incident was intended to be symbolical only, for nowhere
else in the New Testament, I believe, is capital punishment
mentioned. The execution of the thieves was meant simply to
typify salvation through repentance at the eleventh hour.

In these observations I am not criticising the Bible as a whole,
for I have the profoundest respect for that marvellous compila-
tion. I am only considering certain texts as an argument in
favor of capital punishment—as they are so often presented by
many well-meaning people with whom original arguments are
often a scarce commodity:.

[f the actual teachings of Christ were strictly followed in the
matter, the wretch who, in a moment of deadly passion, took
the life of a fellow-mortal would be rationally cared for, in-
structed, and eventually led into the path of divine light. To
my mind it were better if, instead of erecting innumerable edi-
fices for external worship whose pews are only half filled, some
of the vast wealth thus devoted were used in building institu-
tions wherein murderers could receive enlightenment and be
made to understand the difference between good and evil.
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The present system of execution for capital offences is but
a selfish decree of man, provoked by that instinct of revenge
which marks our meagre advance along the line of spiritual
progress. The New York method of electrocution is a sort of
“refinement of cruelty,” which degrades nature’s crowning prin-

ciple to a most barbaric use. Ngq two human beings are physi-
cally constituted alike; hence, the amount of electricity neces-
sary to kill one person might have simply the effect of exquisite
torture on another, while in the case of a third individual the
same number of volts might burn him to a crisp. In the execu-
tion of the man Taylor, who was among the first to be killed by
this method, the dynamo broke down when the victim was half
dead. It took one hour to establish connection with other
machinery, and meanwhile the man’s groans were suppressed
by the use of chloroform. This proceeding suggests that the
spirit of the Inquisition still lives.

Crime, like disease, is epidemic, the course of which can
never be arrested by killing the unfortunates who are brought
under its spell.  An increase in the number of deaths among
cholera victims does not indicate a curtailment of the epidemic’s
ravages, but rather an extension thereof. In almost every case
the instinct of murder is but a species of insanity. In many of
the more aggravated instances this has been scientifically
proved, and the murderer, instead of being condemned to the
gallows, has been placed in an institution for the insane.

It is asserted by some students of sociology that, if this policy
were to be universally adopted, our prisons and asylums would
soon be filled with the vilest types of humanity. [ would like
to ask these people, What are such institutions filled with now ?
Murder is by no means the most heinous of crimes. Yet the
victims of this disease are put to death, while far worse enemies
of the race—the destroyers of souls—are seldom even impris-
oned.

The execution of a murderer robs him of his last earthly
chance to reform. In 1892 more than half the persons charged
with this crime in the United States were under thirty years of
age. Might not some of these souls have been reclaimed under
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a rational penal system? More than four-fifths of the murders
committed during that year were by men who had no regular
occupation. Is not the State largely responsible for this en-
forced idleness, which is everywhere so generative of criminal
impulses ?

Frequent attempts are made to justify capital punishment
on the theory upon which mad dogs are shot—the protection of
society. A moment’s thought should convince any reasoning
mind of the absurdity of this argument. Does the killing of a
human being really terminate his existence ? Does it not rather
release him from the fetters of the flesh ? When organized so-
ciety thrusts one of its members into eternity before his time,
he naturally enters the other world with a grudge against the
race. Being attracted, through the inexorable law of spiritual
affinity, toward the darkened souls of his own moral calibre, he
simply serves to augment the forces of diabolism which, under
favorable conditions, produce epidemics of crime.

Is it not about time that our scientific minds were brought
to a recognition of this psychological fact, and that enlightened
humanity in general should take a more rational and practical
view of the nature of the human soul ?  Finem: respice.

It is not necessarily the man who expiates his crime on the
gallows, or by any other instrument of death, who is the real
murderer. It is often he who, even on this plane of existence,
carrying murderous thoughts in his depraved mind, constantly
projects them into the very air we breathe. These evil concep-
tions or impulses are eventually absorbed by some poor weak
human brain whose previous training has been of a low order.
Either through heredity or early associations, and often through
change of environment, many minds become peculiarly suscep-
tible to such influences.

The one who first conceives the thought which results in
murder, as far as outward seeming is concerned, may be our
dearest friend, clothed in the garb of gentility and having the
manners of a gentleman. The “cultured” man may commit
the deed in thought only, but telepathically he has made it pos-
sible for the other to perform the act.
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We have all noticed that at times murder, as well as other
forms of crime, seems to go in cycles. To quote a homely
phrase, it is said to be “in the air.” Such expressions, though
spoken in ignorance, are often the literal truth. Upon what
other hypothesis than that of universal mind can this singular
phenomenon be based? Is it just to make the undeveloped
mortal, who is in a large degree irresponsible for the result, the
scapegoat for the more * polished ” individual who, with mur-
der perpetually in his heart, exerts his more disciplined self-
control against the actual commission of the deed ?

Of course, materially to elevate our present code of morals
and political ethics would involve a radical change in the mental
constitution of man. This, it would seem, the world in its en-
tirety is not yet prepared for. Still, the seed of spirituality is
being sown in various ways, and I cannot think that many
years will elapse ere it will reach fruition. When pure religion
rather than dogmatic theology shall dominate the race, a clearer
understanding of good and evil will render killing by the State
as reprehensible as murder by the individual.

In the meantime would it not be as well, from a humanita-
rian point of view, to cease putting our fellow-men to an un-
timely death and placing the ineffaceable stigma of crime on
innocent children, wives, parents, sisters, and brothers ?
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THE NATURE AND USES OF PAIN.

BY HENRY WOOD.

THE world has waged an unceasing warfare with Pain. It
has been regarded as the monster who despoils us of our pleas-
ure, robs us of our repose, and whose dart is ever poised to
strike us down. Its unwelcome presence has embittered every
cup, and rendered life—otherwise so desirable—hardly worth
the living. Sages and seers have occasionally divined its
significance, but their interpretations have fallen upon decaf
ears. Can it be possible that the vast majority of conventional
judgments which have pronounced pain as a great adversary —
evil and only evil—have been mistaken ?

If the almost universal consensus of opinion has been at
fault, how can such a widespread misapprehension be ac-
counted for? Is the established order of nature wrong, or is
the mistake in us and in our point of view ?

We shall assume that natural law, which is only another
name for divine method, has not miscarried, and that in itself
it is good, and only good. It, however, seems beneficent or
bancful —to us— just according to our attitude toward it.
Pain appears to be an enemy, or an adverse principle, because
of the common occupation of false standpoints which afford
but a limited and distorted view of the human cconomy. They
are mainly included in two great groups, which may be desig-
nated as those of materialistic science on the one hand, and tra-
ditional, theological dogma on the other. Though greatly dif-
fering in other respects, they both regard man as a material be-
ing—that is, on this plane of development, he is primarily and
practically body. It is admitted that he /Zas a soul; but this
simple and familiar statement, in itself, implies that /¢ is body.
He is the possessor, and sox/ the thing possessed. Many who
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would deny such a theory in the abstract, accept and proclaim it
in practical life and conduct. Much of the prevailing material-
ism is held unconsciously, but that fact does not mitigate its
penalties.

Some intelligent observers would affirm that, from the
standpoint of body, pain comes into the arena as a formidable
and unrelenting antagonist. No; we do not accept even that
postulate. We shall try to show that such a statement is an
error, or, at least, only a half truth. The body, as the normal,
outward expression of man, is a co-operative adjunct and not
at cross purposes with him.

Materia medica, venerable with age and eminently respect-
able, is one of the great departments of scientific materialism.
It organizes its forces for the purpose of combating and oblit-
erating pain, upon the theory that it is an evil. An impor-
tant subdivision of its agencies produces a partial paralysis
of the sensory nerves, and thus destroys, not the cause of pain,
but the perception of it. The patient wishes to be relieved of
penalty, or, in other words, to have the link severed which
binds effect to cause. It is possible to do this—temporarily or
apparently—even though such “relief” may be a positive ob-
stacle to a real cure. But if pain, truly interpreted, be only
symptomatic, and not an evil per se, all logic and scientific
method would indicate that treatment for its healing should
be directed, not to itself, or even to its immediate occasion,
but to underlying and primary causation.

Dogmatic theology, having recognized two great ubiquitous
principles in the world, known as good and evil, closely
matched and each striving for the mastery, enthrones pain as a
prince among hostile forces. It is reputed to be one of the
results of “ the Fall,” but it may be suggested that if that event
were regarded as subjective, instead of objective and historic, it
would have a deep element of truth. It is, however, made to
appear that God sends pain even when uninvited by man.
How that is possible by the Infinite Goodness has always been
an unsolvable problem to theology. It has been either a great
“mystery ” or else relegated in its origin to the action of the

Google



40 The Metaphysical Magazine.

Prince of Evil. Many well-meaning and conscientious souls
regard it as a “ visitation of Providence ”—an evil, but yet in
some way necessary, and to be heroically endured. They look
upon it as belonging to the established human economy—in its
“fallen estate.”

Misery, therefore, instead of being an educational negative,
or background, is, to human consciousness, made to appear as a
positive entity. With suffering uninterpreted or misinterpreted,
secming adverse forces become so overwhelming that many are
driven into pessimism and atheism. The universe becomes a
contradiction or a riddle. Law, or the operation of the cosmic
order, appears implacably hostile, and humanity is bruised and
broken in the grind of its ponderous machinery. The earth is
filled with sighs, groans, and tears, as the consequence of such
an unequal and hopeless contest.

Pain, so deep and universal in its phenomena, must possess
a meaning of vital import to mankind. To judge it wrongfully
is an error of such colossal proportions that it distorts—to our
view—the whole human economy.

We have habitually looked upon the divine, primal energy,
in its operation upon man, as coming from without instead of
from within. If suffering breaks in arbitrarily from the out-
side, whether from the Deity or any lesser source, we may well
despair. In the attempt to solve its problems, the material-
ist is logically forced to agnosticism or worse, and the theolo-
gian only succeeds in extenuating its fierceness by the assump-
tion that, after the event called death, an abnormal amount
of happiness will be bestowed in the nature of a compensa-
tion.

Having noted some of the aspects of pain, as it appears to
the average sensuous consciousness, we may advance toward a
truer point of view. It always indicates life. Its sharpest
pangs tell of a keen sensibility and an intense, vital, work-
ing force, which is striving to correct our mistakes and
straighten our crookedness. It is a developer, refiner, and pol-
isher. With all its scowling fcatures, it is more friendly to
us than we are to ourselves. Its horrors are only the friction
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produced by the quick rush of divine, vital energy, to do its
wholesome and purifying work. It is ever hurrying on, to trans-
form our disorder into order.

Disease is a disturbance, incited by a supreme effort of the
intrinsic man to express himself through an external and
grosser medium which is yet lagging behind. A fever is a
quickened and desperate struggle of the immaterial self to ex-
pel and overcome obstructions in its instrument of manifes-
tation. When accomplished, the outward medium is clearer
and purer. Is, then, the fever a good thing? Abstractly and
ideally, no; provisionally, yes—good, just at the time it ap-
pears, because it never comes unnecessarily.

Disease, of whatever name, signifies the lack of something
(wholeness), rather than a thing in itself. It is the designation
of a negative condition, and not of a positive or divinely cre-
ated entity. It is always simply a lack of one and the same
ease, even though appearing with differentiated external phe-
nomena, which have been dignified and made realistic and
“ scientific”’ by formal diagnosis and classification.

Mental and physical pangs are one and the same. The dis-
tinction is only that of the plane upon which the inner lack, or
misplacement, most prominently expresses itself. It cither has,
or has not yet, reached out into the ultimates of the material
organism.

The body, while no part of the real man, is an outward
index of the quality of his consciousness. The qualitative ex-
pression, however, comes so gradually that the inter-relation of
the two is generally overlooked. The original source of pain
is always mental. It comes from the abuse, or misplacement,
of the thought forces, which in themselves are good, and the
result is disorder.

We conventionally attribute our physical ills to the influ
ences of the weather, water, air, climate, dampness, work, cold,
draughts, malaria, bacteria, and contagion. Granted, all these
may be occasions; but primary causation lies deeper. We hunt
for a *“scape-goat” outside, and if none can be conveniently
found, we make one. Human pride contrives to shift the re-
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sponsibility. But unless receptivity carelessly opens the door,
external negatives do not find an entrance. Subjective incuba-
tion must precede overt manifestation.

The thinking faculty, with its untiring imagining power, is
the active agent which gives tone and color to all human ex-
pression, and, if unregulated, it invites pain, which at length
puts in a corrective appearance. The invitation may be given
unconsciously, but the reprover never comes unbidden, and
never until its presence is reformatory. Its mission is educa-
tional, but we are averse to its teaching.

The Established Order, in itself, is harmonious, and all hu-
man infelicity comes from non-conformity. This postulate
receives abundant indorsement from universal analogy and ex-
perience, when they are intelligently interpreted. The clear
understanding of this grand principle, of itself, tends directly to
palliate the bitterness of our distresses, and measurably to over-
come them. The belicf that the courses of nature are unfriendly
to man adds a crushing weight to the secming burden of human
ills.  When, through the discipline of penalty, he is turned
about and brought into conformity with Law, judgment is satis-
fied. True, its reformatory work may be gradual, but none the
less certain. Correction, even though so universally miscon-
strued, is only the executive force of Lowe. All phenomena of
the divine economy, which include the human, have positive
use and purpose.

We are therefore led to recognize pain in every possible
guise as negatively good. We need not, however, confound it
with good which is positive in quality. Even though it present
a drawn sword, it is a guardian angel to turn us away from the
sensuous Eden of ignorance. But for such protection we should
go on burning and bruising our bodies and indulging our appe-
tites and passions to the length of self-destruction. We are
well aware that “a burnt child dreads the fire,” but have failed
logically to carry forward such an educational method, in its
application to deeper negatives like neuralgia, rheumatism, and
fever. Such corrective conditions have been regarded as calam-
ities, coming in some unexplained way, or as ¢ visitations of
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Providence ” that we would ward off mainly to escape from
their physical sensations.

It is true that some progress has been made, so that physical
distresses arc often traced to violations of hygienic law, and the
“visitation”’ hypothesis is becoming somewhat obsolete. The
observance of objective sanitation is a step in advance, but far
from a final one. Its range confines the limit of progress, so
long as man fails to study himself and gives all his attention
and research to things outside. He investigates the laws of
everything, except the one thing most important—his own con-
stitution. He carries his pursuit of hygienic science so far that
he almost unconsciously falls into a worse bondage than that of
the former state, when he regarded Providence or Chance as the
source of his woes. The deeper he peers into the complexity
of external “laws of health,” the more hopelessly involved does
he become. Even his boasted “scientific ” attainments lead him
ever more deeply into a materialistic fog. As soon as he con-
quers one adverse force, another, yet more subtle, springs up
from behind it.

Bacteriology has let loose an infinite host of hitherto unsus-
pected enemies, with which a desperate warfare must be main-
tained. As more profound searches are made, order after order
of inimical germs and spores, in endless profusion, loom up in
the dark background. Indefinable forms of malaria, treacherous
climatic infelicities, and unnumbered other adverse influences,
enlist their energies against poor humanity. The very elements
enter into unfriendly combination. With the aid of micro-
scopes, sanitary guards, disinfectants, tonics, and specifics, “ mod-
ern science ” builds a great dam to stay the current of invading
dangers; but vainly, for it rises and soon flows over. The dam
is raised still higher, and patched here and there; but it yields,
for its entire foundation is superficial.

But some one will ask: “ Should we become indifferent to
hygienic law or violate its plain provisions? Must we not de-
stroy unwholesome bacteria, and beware of possible contagion
and malaria?” Yes, for the present we must observe the more
reasonable part of the rules to which we have yielded our alle-
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giance, or suffer the penalty. The limitations that we have set
up—or, rather, that the race in general has imposed—must be
gradually moved along, rather than at once pulled down. Un-
til subjective quarantine has been intelligently erected, that
which is objective cannot be entirely disregarded. So long as
our own doors are open to foes from without, we will be obliged
to meet them at a great disadvantage in the fields outside.

All pain is mental, but we designate that part physical
which has ultimated itself into the external degree. The inner
mind or life is constantly trying to remove obstructions and
cast out intruders. It is a light striving to penetrate a dull,
murky medium. The discomfort and inflammation which re-
sult from a sliver in the finger, come not from the sliver, but
from the effort to cast out the intruder. The principle is still
more evident with pains of a general or interior character.

From the premises and conclusions already noted, and
others which cannot be presented in a brief paper, we are led to
affirm both the rationality and scientific adaptability of met-
aphysics for the healing of human disease, upon whatever plane
manifested. However, owing to ages of self-imposed limita-
tion, we cannot at once assert complete material emancipation,
but may easily discover the road which leads toward the goal,
and press on in that direction.

Ought one ever to take drugs ? Possibly a few—the fewer
the better—until he has intelligently outgrown his dependence
thereupon. Must he avoid draughts? It would be prudent, so
long as he fears them and believes they have a supremacy over
him. The host of external things which we and our ancestors
have dreaded, expected, taken for granted, and bowed the knee
to, cannot immediately be subdued ; but as we grow in the un-
derstanding of mental and spiritual law, and its application,
they may be gradually transmuted from reigning despots into
docile servitors.

Physical discomforts are the sequential attendants of so-
called physical transgressions, but never has one appeared that
did not have its ultimate source in negative mental conditions.
Erroneous thinking formed the basis of primal causation. The
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overt suffering only expresses that which has been previously
installed and made fully at home within. If the fountain be
pure, such purity will extend to physical ultimates, and the re-
verse holds equally true.

When Paul, in his letter to the Philippians, enumerated
things that are “true,” * honorable,” “just,” ¢ pure,” “ lovely,”
and “ of good report,” as being profitable to think upon, he
wrote, not only as the apostle of a living faith, but as a meta-
physician having a scientific understanding of the laws of the
mental constitution of man. If we would render a visit of the
pain-missionary unnecessary, we must take the helm of the
thought-craft and intelligently direct its course. If we have
been floating among rubbish, we must man the oars and pull
for clear water. The sensitive, living consciousness must be
steered away from the shoals of inharmonies, negatives, and
forebodings, into the invigorating deeps of a positive spiritual
optimism.

As ideals and affirmations of wholeness, purity, strength, and
spirituality are held with a firm grasp, despair, disease, and a
host of other related negative beliefs are displaced, and when
they depart they take all their train of possible pain-sequences
with them. Whatever is internal and immaterial is always
reaching out to embody itself, and this law is universal.

If the ego has been dwelling in the basement of its nature,
where the furnishings are sensual, disorderly, and pessimistic,
and where the atmosphere is heavy with abnormity, the pain-
messenger kindly comes with his goads to drive the conscious-
ness higher. But it would never disturb us if we would go of
our own choice. Its visit is that of an angel of light, to save us
from ourselves and our self-made spectres. No other enemy,
from any possible realm, can harm us.

“ A man’s foes shall be they of his own household.” His
invited guests, in the shape of his own morbid thoughts, at
length turn traitors. The character of his mental picture-gal-
lery determines the tone of his living subjective world, and
sooner or later the objective universe dissolves into vibratory
correspondence. To our consciousness this law is slow in its
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fruition—often so slow that we are unaware of its operation;
but the legislation of the “ Medes and Persians ” was not surer.

The world tries to parry pain but refuses to learn its merci-
ful lesson. The sensualist would fain dismiss it, but it guards
his true and deeper selfhood from his false and mistaken per-
sonality. Through a humane discipline he finally “ comes to
himself,” or to a consciousness of his real Being. He clings to
the Egypt of physical sensation until he is forcibly driven out
from its degrading servitude. '

Pain is a savior, for without its divine redemption sin
would increase until it fruited in spiritual death. In so far as
Materia medica drowns its voice, and paralyzes or intercepts
its benignant messages, it tends to degrade man toward the ani-
mal plane of mere physical sensation. Only by overcoming
and rising above the control of a sense-consciousness, can he
attain to his true ideal —a “living soul.” The inner Christ
draws upward, but the “old man” struggles, resists, and be-
seeches to be let alone. But the Divine Law, ever beneficent,
will continue its educational and evolutionary work until ma-
terial limitations are outgrown, and the human consciousness
is spiritually developed and brought into ever-increasing con-
formity with its righteous and immutable lines.
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THE RELIGIOUS TRAINING OF CHILDREN.
BY ABBY MORTON DIAZ.

(First Article.)

TRUTH should be the ground of all teachings, and surely
of religious teachings. In the first place, then, since “ God”
is the declared standard of perfection, and “ Heaven ” the su-
preme object of human attainment, let us free both from the
falsities now so widely taught ; for while these are accepted as
truth, how can the true get recognition ?

Mark how man has manufactured a God out of himself, and
a Heaven from his own earthly ambitions, values, and ideas of
enjoyment. The classic gods and goddesses, in their home
above the sky, were simply human beings with human charac-
teristics, good and bad, but with superhuman activities in either
direction. As the word “heaven ” means the high, or what is
raised—from the Anglo-Saxon verb /lebben, to raise—and as
the sky is raised high above the earth, it is used to represent
our earthly idea of utmost height. In more primitive times,
when this was supposed to be a flat world with a substantial
arch overhead, it was natural that superhuman creatures should
be assigned that high location.

We call those more primitive people pagans, but their pagan-
ism still marks our religious teachings. In these it has been
represented that above the sky is a fixed locality called Heaven,
having a crowned King seated on a throne with a Son on his
right, and a court, so to speak, and an angel population distinct
in kind from mortals, yet having mortal shape and qualities.
Wings have been added as being mortally thought needful for
locomotion “up there,” the monstrosity of arms and wings
giving way to this requirement. Shape, qualities, and powers
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are necessarily limited to mankind’'s conceptions, since no cre-
ated object can form ideas absolutely outside of its own nature.
A pebble, for instance, could not conceive of growth upward, and
branching and blooming; the aster could have no understand-
ing of locomotion, and surely not of flight and song; nor could
a bird comprehend the varied possibilities of the human being.

This same limitation shows in conceptions of God and heaven
as humanly portrayed. Thus in representations of God we find
a magnified human wrath, cruelty, partiality, vengeance, injus-
tice, and an extremely human delight in personal dominion and
glorification, and in an adoration rendered with all the carthly
accessories of pomp and subserviency, as waving of palm-
branches, prostration, instrumental music, and noisy acclama-
tion.

The science of astronomy and a progressive intelligence,
together with the more Christlike, or spiritual, conceptions of
heaven, have shown the falsity of such representations; yet it
is not long since a preacher stated that the future occupation of
the righteous would be “casting down their crowns before the
great white throne,” and that a mother Zncw her deceased
daughter was “up in heaven, walking the golden streets.”
Aboundingness of gold quite naturally comes into our highest
earthly conceptions; also opportunity for that idleness, or
“rest,” so longed for in this workaday world.

Magnitude predominates in human ideals. Rev. Jonathan
Edwards could scarcely find words strong enough to depict
the horrors and the cverlastingness of the agonies of “sin-
ners in the hands of an angry God,” and the exultant jubila-
tions of the “saints in heaven” in witnessing these sufferings.
“God will get himself honor upon you, will magnify himself in
your ruin.” “When the saints in heaven look upon the damned
in hell, with how much enlargement of the heart will they
praise Jesus who was pleased so to distinguish them,” “who
deserved no better than they.” * Hymns of like character were
extensively used in churches and committed to memory by
children in homes and elsewhere.

* See Edwards’s volume of scven sermons on the future condition of sinners.
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John Milton, our standard religious (?) poet, exerted his
mighty genius to materialize spiritual things, and thus keep
from us the true import of the Master’s teachings, and all they
mean for us here and now ; and in our modern times Spurgeon
has equalled Edwards in depicting the Heavenly Father as a
monster of cruelty: “In fire exactly like that we have on
earth thy body will lie, asbestos-like, forever unconsumed ; all
thy veins roads for the feet of pain to travel on; every nerve
astring on which the devil shall forever play his diabolical tune
of hell’s unutterable lament.” Spurgeon preached twenty years
toimmense audiences, and more than twenty million copies of
his sermons have been circulated in the various languages of
Christendom. His death was mourned as causing “a great loss
to the Christian world.”

But sadder than mortal death is the fact that as yet no one
has been able to find a “ Christian world !” And how can there
be one when the Christly teachings of love and spirituality are
set aside to suit our earthly methods, and when to assert that
they can be lived is to incur the stigma of being ¢ visionary,”
“ Utopian,” “a crank,” or “a little off,” and when the loving
Heavenly Father of Jesus has been held up in church and in
Sunday-schools as unlovely and unjust.

But why say “has been ?” That these traditional beliefs
still prevail is shown by the ecclesiastical attitude toward cer-
tain of those who venture to doubt them in their entirety, it
being declared by high authority that such doubt would “ cut
the sinews of the missionary enterprise.”

It is plain that to Jesus the heavens, or the high, signified
an inward condition, not a place. “ The kingdom of God is
within you.” Now, as the King would be in his kingdom, and
“God is Love,” this would imply an exalted condition of love
and divine communion as Jesus’ conception of heaven. When
a listener to his sayings came to perceive that “love is more
than all whole burnt-offerings and sacrifices,” and so declared,
Jesus gave him the assurance, “ Thou art not far from the
kingdom of God.” Yet this man was not supposed to be go-
ing away from earth. Heaven is a heavenly state; a heavenly

4
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state must express itself in action; and as heavenliness over-
comes worldliness, earth will become the kingdom of heaven.

But for this there must come a great change in much of our
Sunday-school and pulpit teaching, and of the home talk about
God and heaven. When a woman was recently asked, “ How
dare you become a Sunday-school teacher ? what can you answer
should a child question you about God?” she replied: “ Oh,
I don’t have any trouble about that. If a little boy in my class
behaves badly, I tell him that if he is naughty God will not
love him.” “ But, my dear friend,” was the rejoinder, “how
can you say that? You depict God as being worse than a
human parent. Don't you love your children when they are
naughty ?” “Oh, I never thought of that,” was the reply.

Surely more thought is needed, wiser and more careful
thought, in our talks with children; for this matter has vital
concern with all the problems of life, and we should beware
of speaking without knowledge. “ But we must tell little chil-
dren something about God,” say many parents; and with this
conviction they proceed to “tell” what they themselves do not
comprehend, and to give as facts mere earthly imaginings.

Now, why must we “tell” little children about God? In
regard to abstract geometrical problems we should defer expla-
nations. Why not do the same in regard to this which “who
by searching can find out?” and of which we all feel our igno-
rance? Surely silence for a while is better than falsities and
unproved statements, based upon materialism and causing ago-
nizing and groundless fears. Many a little child has trembled
before the ever-present “ Eye,” which they have been told is
watching them from above and before which their every inmost
thought stands revealed. Suppose this fear does cause them to
refrain from certain objectionable conduct. Are they thereby
madegood? Isthere any goodness in good actions done through
fear ? Isa compelled goodness in any respect good ?

A most discouraging fact is that even those denominations
which declare themselves freed from certain materialistic ideas
still persist in presenting them. A recent publication for Kin-
dergarten use in their Sunday-schools teaches—
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“ Remember though God is in heaven, my love,
He sees you within and without.
He always looks down from his glory above,
To notice what you are about.”

Think of the picture sure to be imagined by a little child while
listening to this! The picture of some huge form seated on a
throne which is supported by the sky, watching little children!

* I long to be an angel, and with the angels stand ;
A crown upon my forehead, a harp within my hand.
There, right before my Saviour * * *”

—has been sung by thousands of children in Sunday-schools
and elsewhere. Another common ‘“religious” song states

that—
* In the sky above us, where the angels dwell,
God will surely love us, if we serve him well.”

Thus the idea of separateness—God up there, we down
here—gets firm hold; and it will cling fast in spite of any after-
recognition of the Divine Omnipresence and Immanence, and
will hinder a full realization of all this implies of ever-present
help and strength. Surely protest should be made against this
cruelty to children, as shown in making them suppose their
very innermost Life and Friend so far away from them! Even
in church they hear this Divine Ommnipresence besought to
“look down,” and to “draw near.” But, “Am I not a God at
hand and not afar off 7” “ Do Inot fill all?” ¢ There is none
beside.” When, oh when, will preaching make its hearers to
know—not merely believe, but to know—that they are the
temples of the living God, the “habitation,” *heirs,” *off-
spring ; ” and that they are “saved ” every moment by recogniz-
ing and depending upon this Divine Inmost, not by either
creeds or ceremonies; and to know that ¢ whosoever will” has
such salvation merely by claiming it ?

When all this shall be set forth with the simplicity and joy-
fulness its nature demands, then we shall see congregations held
together, not by intellectual beliefs but from heart and soul en-
thusiasm, which after all is the only sure holding. A divine
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enthusiasm, or ardor, comes from this inmost religion, as in-
evitably as warmth from fire ; and it will melt away that cold
indifference which resists the strivings of our present too large-
ly intellectual "and formalistic church. That very worldly
methods—mammon’s methods—are now so generally depended
upon to “support religion,” is of itself proof that the compel-
ling power of a spiritual understanding and a spiritual enthusi-
asm is greatly lacking in our so-called religious observances.

Now as to the religious instruction given our children. This
is avowedly based on the teachings of Jesus. And right here
comes a question in regard to the teachers themselves : What
is their understanding of these teachings? Surely, the all-im-
portant question, for this understanding, whatever it may be, is
taught as truth and so accepted.

To illustrate, we will suppose the Sunday Bible Lesson to
include some of the ¢ Blesseds.” Blessed are they who are
persecuted for righteousness’ sake, or for Jesus’ sake, “for great
is their reward in hecaven.” We will suppose the teacher has
the common understanding of this, namely, that it refers to a
future existence in a location somewhere above the sky, where
“God ” is to be seen in personal shape, where he receives con-
stant praise and adoration, where there is a great deal of singing
and of playing on instruments, and everlasting repose.

Such a teacher would impress upon her class the great per-
sonal benefit to come to them in the future life from being good
and doing good in this one. She would explain to them that
all those who had thus been good and done good would enter
after death, into the kingdom of heaven, and that any who suf-
fered persecution here for the sake of doing right would there have
a specially large share of heavenly blessedness. That such is a
common interpretation is shown by a printed verse brought home
by a pupil of one of our most liberal Sunday-schools. This verse
states to the children in plain words that all they will have to
recommend them to favor when they go to heaven will be the
record they will present of the good deeds done in this present
life. This suggests a provincial going up to court, and it will
be observed here that the primitive king and court idea is still
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preserved. Now mark the low motive—*and you will get a re-
ward!”

One of this kind of believers said to a friend who differed in
belief: * You have no motive in doing right; you don’t believe
in any hell|” This reminds us of the old handed-down story
of the woman who was met bearing in one hand a torch and in
the other a vessel of water. In answer to inquiries she replied
that her purpose was to burn up heaven with the torch and put
out hell with the water, that people might be good neither for
hope of reward nor fear of punishment, but just for goodness’
sake.

A truer interpretation of these texts would show them to be,
not promissory notes for value received, not promises at all, but
assurances of a present blessedness. According to the teachings
of Jesus, heaven is a state of mind and heart ; a spiritual exalta-
tion ; a feeling of nearness, yes, of oneness with the Divine; in
fact, a “ kingdom of God within you;” and as “ God is Love,”
all this would imply a most blessed condition. This is the
“ Kingdom.” Kingdom signifies dominion. Those coming into
the Kingdom, if recognizing their power, would have dominion
over every manner of evil, “even to the outermost.” They
would become centres of life and light and joy, and—may we
not say?>—would radiate heaven as they go. Consecrated by Love
to a life of service, with selfhood cast out, living in the realities,
ever in conscious oneness with the Divine, they would be
“blessed ” in being far, far above the touch of persecution—su-
perior to it ; and great would be their recompense in that exalt-
ed condition which is itself its own reward; as a traveller who
has climbed the mountain-top has reward in being able to look
serenely down upon the storm raging below—so far below as to
have for him no terrors.

Imagine an entire Sunday-school of children getting such un-
derstanding of these texts; imagine the teachings here briefly
suggested carried out in detail ; imagine all Sunday-school chil-
dren and home children receiving them and living them, and
think what would be the influence of this on human affairs here
and now ! It should be observed that the texts themselves do
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not refer to a future blessedness. ‘ Great 7zs your reward ;"
“ Yours zs the kingdom,” etc.

Earth signifies the low, heaven the high. ¢ Lay not up for
yourselves treasures upon earth, but lay up for yourselves treas-
ures in heaven.” These latter are commonly supposed to be
enjoyed in a future state called “eternity.” Now as eternity
has neither beginning nor end, it follows that we are now in
eternal life, and as God is Spirit, of whom we are children,
heirs, offspring, and likeness, it must be that we are now spir-
itual beings. Created from and of Spirit, Intelligence, Love,
Wisdom, Strength, Power, Mind—all these together make us
what we are. They constitute our high or heavenly plane. On
a lower one we have fleshly gratifications, worldly power and
position, display of wealth, deference, praise, landed properties,
mansions, costly apparel, and rare possessions in well-guarded
treasure-boxes.

There would be some hope of a Christian world, could
children be taught to underrate all such and to set their affec-
tions on things above, and to find their most precious enjoy-
ment in the pleasures of mind and heart, in spiritual delights,
in loving service, in promoting harmony, in renouncing self-
hood, in all that is high and pure and noble and godly, in more
and more nearness to the great Omnipresent Life which is back
of all that is manifested. If created spiritual beings, why not
now live in the spirit, walk in the spirit—that is, in conscious
touch with the Divine Indwelling—and thus bring forth the
fruits of the spirit, as scripturally described ?

If wisely presented, much of this kind of teaching would be
comprehended by children ; and how greatly it would raise the
character of our civilization if we could bring about an under-
valuing of what is now most sought after, and a general desire
for those “treasures above,” the heavenly  treasures”’ of mind
and heart, which cannot be taken from us!

Multitudes of children sing the “ Gospel Hymns.” Here
the constant theme is the heaven we are to go ¢o, and the
joys which will be ours ¢ken and there. How isall this so surely
known? No one has ever reported an experience of these joys.
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What a living inspiration would be the singing of these hymns,
were they supposed to mean what is attainable in this present
life '—Our Eden Above; Our Heavenly Home; Our Sweet
Beulah Land ; Our Christian’s Home in Glory; Our Land of
Pure Delight ; Our Blessed Home-land ; Our Beautiful World ;
—all these and many others would mean a high (heavenly) con-
dition to be entered into here; a state, or “ home,” or “land,”
of Peace and Love and Trust, of self-renunciation and spiritual
exaltation. Surely the home of the soul is with the God
whose habitation is within you—not you as body, however:
for, truly, as Jesus declared, “ The flesh profiteth nothing.” It
is *“ the Spirit that quickeneth,” or maketh to live.
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THE POWER OF MIND.

BY EZRA NORRIS.

FroM whence comes power? is the question we would con-
sider. In this brief article it is not intended to pursue a strictly
scientific course, but to proceed into the more shallow waters
of thought where common thinkers can easily follow, hoping
thereby to lead up to more delightful and important fields of
inquiry.

Whatever there is in the universe that is real must always
have had existence in some form, because real entities cannot
be produced from nothing. The unreal could not have brought
forth thereal. Real entities, therefore, are eternal entities; hav-
ing had no beginning, they will have no end. Even the most
superficial thinker will admit that there never wasa time when
a mathematical principle began to be true, the truth of it
having always existed. That is all there is true of it to-day. In
this proposition all scientific minds will agree.

It is further observed that in all materiality there is evidence
of the action of mind according to some plan. If we say the
grass comes from the elements in nature, we must inquire what
directs the energy of those elements with such exactness as to
“develop the product. If we say the elements are life, we must
also admit their wisdom ; for the whole process is based upon
a plan, which reveals the dominance of mind, or of some think-
ing intelligence capable of determining a line of action.

If mind is the directing and controlling force, is this entity
—mind—within the product, or does it proceed from a direct-
ing Intelligence that is over all so-called nature, but indepen-
dent of it? The grass seems to know just how to bring all its
tender beauties up into the world of light, where it is hailed
with the sun’'s rays and kissed by the tiny dew-drops; but it
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did not make itself. Let us look further into these seeming
mysteries. The ox reaches out his tongue and licks in the
grass; in turn man, or a beast of prey, pounces upon the ox
and eats his flesh, Also, the tree gathers the life substance of
soil and sun, from shrubs and plants and flowers, pronouncing
sentence upon each »ot fo be ; then it lifts itself high in the air,
sending out messages of love and goodness, saying to the beasts,
“Come, rest under the shade of my branches;” to the vine,
“ Cease your crawling upon the ground; wind yourself about
my trunk, and come up and look out upon the world;” and to
the birds it says, “ Come and make your homes among my
shady boughs, and raise your young within their shelter.”

The little worm, crawling toward life, and love, and God,
as best it can and knows, is gathered up by the mother bird,
when, with beautiful love, she carries its dangling form to the
little open mouths that are waiting for it; while the hunter
shoots the bird, the deer, the lamb, and with his loving family
feasts upon them and relates with delight the adventures of the
hunt. So every creature and thing in this material world is
simply a product in its turn from other creatures and things,
and all are simply travelling the eternal round from earth to
product and back to earth again.

Now we pass the metaphysical questions as to what matter
is—whether something or nothing; what mind is, whether or
not spirit is back of mind, and many similar questions, observ-
ing meanwhile that the plan, the force, and the love so visible
in every part of this plane of existence lead to the conclusion
that this something, which is so concerned in this ever-growing,
changing, shifting material universe, must be an infinite, all-
knowing, ever-present, and responsible Power, over all and in
all; and that such principles, love, and force are self-existent,
eternal, and rest back of all physical demonstration.

The tree cannot rear itself aloft, the bird cannot mount the
air, nor the fish cleave the waters except through the power of
mind. No hand can be raised, no act performed, in the world
of volition without thought. Infinite mind and infinitc energy
permeate everything animate and so-called inanimate. Un-
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erring mind guides the instincts of the animal, and still more
absolutely the vegetable kingdom. The kernel of corn,-finding
itself buried in the soil, says: “ I know what I'm going to do;
I’'m going to give to the world a hundredfold of my kind, and
[ know just how to do it.” Accordingly, it sends down a root
to gather the substance of the soil,and shoots upward a spear to
gleam in the world of light, and then another and another root
downward, while from the upward spear it sends out leaves and
crowns them with a tassel; then it forms a silken ear and fills it
with kernels just like itself. At length the tassel begins to die,
the leaves to fade, and the husks to fall away from the bright
glistening corn—and the work is finished. It then remarks:
“There, that is just what I wanted to do.” So the whole
effort was only to give the world an ear of corn. Observe
that its intention was to produce corn; as Love says, just
like myself.” So corn produces corn, and the acorn the oak-
tree and acorns. Whichever way we look we see love domi-
nating all; and even so-called evil seems to be simply one bank
of the stream of life to direct our barks on the right course;
it also appears to be a mixed good, and to claim a share in the
product of all good. Plainly, all is directed by an unerring
Mind ; this we are accustomed to call Nature.

We next observe that all Mind, as all Love and all Force, is
invisible to the material eye. As with those nearest us in life,
it is not what we see but what we do not see that we love ; so
the visible universe speaks of the presence of the invisible real-
ity that we call God. As the visible bodies of our friends are
the landmarks which lead us to the unseen part in which alone
we delight, so the material universe leads us to the invisible,
spiritual, divine in all creation. As the real person of our friend
is seen only through our spiritual vision, in the same manner is
God visible in all materiality, if we will but open our spiritual
eyes to the fact. Not until love sees love are we satisfied.
Though unbounded splendor may exist in our homes, if we find
not love there—that internal life-glow—it is a cold place, be-
cause that which our material eyes never saw is absent.

The invisible, then, is the real. The greatest power in the
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material universe is unseen. All mentality—that by which the
business world is so successfully conducted, the power by which
we solve the great problems of science and measure the worlds
in space, tracing out their mysterious paths—is invisible. *The
greatest thing in the world,” says Professor Drummond, “is
Love,” and love is invisible.

If, then, mind is the real, and if the inner is that for which
the whole effort of the material world is put forth, what shall
we say of, and do with, the outer—this seeming a// of the ma-
terial ? It is doubtless simply a promoter, a protector of the
invisible real, and is finally to be thrust aside as husks. Our
bodies are at one with the earth ; their gentle drawings it feels,
and to it they must return.

These things all point to the mind, not to the hand—to the
mental, not to the material—as the producing source. “I am
mentally capable of these things,” is the proud boast of the in-
ventor, the poet, and the builder of great fortunes. Every ma-
terial thing is projected by mind; as God projects, so does
man. The hand is as inert as the pen it holds. The mind is
the master, the captain of our little bark ; it is the steam in the
engine, containing its only power. Everything is cast in the
mould of mind, bearing its stamp and imprint.

But hands are not always employed in effecting even exter-
nal changes. God creates by the word of his power; so does
man, who is made in his image and likeness. All classes will
admit that health and sickness come and go, to a very great ex-
tent, at the bidding of mental action. The mind buoys up or
depresses, the heart quickens or utterly stops under the power
of thought. Hypnotically, one person takes entire possession
of the mind of another, destroys sensation in one and restores
it in another part of the body, frequently performing permanent
cures of disease; while mind-reading and thought transference
are practised, either consciously or unconsciously, by every one.

These things point unmistakably to a sub-conscious exist-
ence, which is accessible to all and in which all have, as it were,
the roots of their being. This submerged life-thought is that
through which we secure mental telegraphy with the lives of
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others, being essentially the universal Mind by which all things
are created. “That they all may be one ; as thou, Father, art
in me, and I in thee, that they also may be one in us;” “[ am
the vine, ye are the branches,” are the expressive words of
Christ. Many of the world’s most spiritual minds and closest
thinkers are agreeing with these mandates of both philosophy
and the Scriptures, conceding that there is but one life in the
universe—one Good, one Love, and one Power—the power of
a thinking Mind.

If mind has all power, then nothing else has any power.
We are in the habit of thinking that the horse, as a physical
organism, has power; but this is not true. Power comes from
the non-physical mind. The tornado and the earthquake obey
unyielding laws—God’s thoughts and purposes recorded in the
material universe. Laws of Nature are the outlines of the
substance of God’s thought.

Now, when wec become one with God, which is required of
us, and which is our greatest pleasure—when we feel and know
that our lives are one with God—then can we seize the helm with
him. “And greater things than these shall ye do,” is the promise.
If ill, we are only to know that in the universal oneness we are
spirit instead of body; that we, our real spiritual selves, are
eternally well, and that in spirit we can only be well because
wholeness is the law of spiritual reality. Holding to this
thought, the body will conform to the well spirit as the leather
fits the last over which it is drawn ; it will reveal the wholeness
of the spirit as the lecather shows the shape of the last, or as the
glove discloses the form of the hand encased within it.

We are to know that, whatever the body is, it is not we;
that we are spirit, part and parcel of divine reality, so to speak.
This spiritual understanding becoming a mental conviction
with us, doubt and disease take their departure. The largest
thought possible to the human mind is its oneness with God,
and its completeness in him. This is a faith that rests on
knowledge. But it must not be considered that oneness with
God will destroy our individuality. The lines that mark the
boundaries of our lives, that circumscribe us as individuals, will
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always remain. We never can attain to infinity any more than
we can reach the limit of space by going forever in one direc-
tion. Qur course will doubtless consist in an endless advance
toward the infinite, receiving it more and more into our lives
as we advance ; and this will probably constitute our heaven.
But this absorption will only serve to strengthen the individ-
uality of each.

At first it might seem that to take on more and more of
the life and completeness of the whole, the All-life, would
be to reduce our own individuality ; but such is not the case.
The opposite result will inevitably follow ; because while God’s
life comes into and enlarges our lives, we recognize the new life
as all our own, as being within the bounds of our individuality.
This at least is a more satisfactory thought, for no one wishes
to lose his own identity even by absorption into the Divine.

All lives are within the Infinite, yet each, while not separate,
is distinct from all others. All is one. God’s life has come
into our lives, and ours have entered into his. No harm can
reach us now. We laugh at the approach of any and every
danger. Let come what may, nothing can harm God, and
therefore nothing can injure us, for God and we are one.
“God is in his holy temple,” and we are that temple. “ Ring
the bells of heaven ” is the soul’s glad refrain.

The more quickly we awake to the fact that God is in this
world, visible in all that loves; that the kingdom of heaven is
within the love, where God is; that that kingdom is here and
now to all who have grasped these grandest of truths ; and that
all of infinite love and strength and power is at our service and
for us to appropriate—the earlier we realize these things the
better will it be for us and the world.

But again, the Infinite Good does not know power as we
see it. His life is one of perfect being, where inharmonies are
unknown. He is infinite and absolute spirit ; consequently, he
has no inharmonies with which to contend—nothing to strive
with or to overcome ; while we seem to begin our lives in ab-
solute materialism, full of inharmonies, and have to find our
way out and back to God and harmony as best we can. “The
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Adam and the Christ lives are opposite, and holiness is the
bridge from the one to the other.” We should turn from and
deny the supposed power of evil, it is true, but we cannot
afford to spend our days fighting evil, which is only a shadow
that follows in the wake of good—being its exact opposite. If
we cease to oppose evil, but treat it with indifference, it will
vanish. This doubtless is the great mistake of mankind—this
remaining on the material plane among the brute forces, fight-
ing the negative of life, the shadow, while we should know that
no so-called evil could possibly exist in the presence of the
blazing illumination of the All Good.

The chief concern of mankind, aside from self-seeking, seems
to consist in instituting protective measures to fight off evil;
while if they would live unselfish lives, and keep oppressive,
avaricious hands off individuals and society, allowing love to
dominate their existence, the human plant would shoot forth
with prodigious growth. Besides, it is known that acts of
kindness are the greatest of correctives—Iliterally coals of fire
heaped upon the heads of so-called evil-doers.

Again, mind power does not orginate in w://, but in under-
standing. The will is the turbulent, hustling power, while the
mind is the calm, conscious understanding of the soul. Indeed,
it is absolutely passive. The conscious soul says: “I see; I
am; I am already it; I am now one with God. I am now
an heir and in possession of the greatest inheritance of harmony,
health, power, and love. 1 have access to all, because one with
the whole ; therefore, I am all.”

This, it will be observed, is looking for power in an opposite
direction from the world’s understanding of things. This is
not physical, not intellectual, but spiritual force. It is the soul’s
passive power which comes from a keen consciousness of its
oneness and completeness with all that is, and of its place in
the one universal mind. A/ is good is the soul’s resting-place.
It is also an expectant state of consciousness, for out of univer-
sal mind comes all that is, or is to be. Out of this expectant
state springs glad hope, a spiritually illumined consciousness
from which emanates the power that calls forth the earth and
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the things of the earth ; the power that creates worlds. This
consciousness is the new birth. “Ye must be born again” is
not too expressive a term. From it comes the intuition of the
soul, which is the coming forth of the divine understanding
from within us; and its manifestation thus is the way of direct
knowledge, the spiritual and heavenly way, while knowledge
through words and signs is the indirect, the worldly, the stum-
bling and blundering way.

But, after all, are not all demonstrations, whatever their
character, spiritual ? All life and love and understanding are
from a first cause, which we call God. The tree comes forth
with a complete code of laws to regulate its growth and product,
outside of which it cannot go. All of this proceeds from one
divine source. The instincts of the animal are a higher develop-
ment of the same superintending providence. Man appears on
the scene with a conscious mind, and he is put upon his own
resources, so to speak, the same as were the tree and the dumb
animal. His knowledge being limited—each individual begin-
ning life in a perfect blank so far as knowledge goes—he makes
mistakes, which are tobe corrected only through experience. The
volcano sending forth its river of fire from the quaking earth,
in simple obedience to so-called physical law, is also a divine
demonstration. The helpless babe crying for food, the heaving
bosom of the ocean, the circling moon, the revolving worlds
and systems, contending armies, and even the criminal, in pur-
suit of good in a blind and mistaken way—all these proclaim
the eternal fitness of things; they point to the one source of
all, and register in our understanding the fact that all, both
good and apparent bad, are simply spiritual demonstrations.
To say merely that these things are from natural law is to say
nothing definitely.

To control and develop this power it is only necessary to
control the mind—to send it over to live in the spiritual
realm. \We have only to bathe in the spiritual Jordan,
and we shall be healed. God 