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-
CREATION AND EVOLUTION.

BY DR. J. R. PHELPS, FRA. ROS. CRU.

The measure of credence that we grant to a theory, hypothesis,
or system of faith depends largely on how completely we under-
stand the inner meaning and working of the theory or system. Or,
rather, I might say with more correctness, on what we think we
understand. We affect to ignore and question every thing that
possesses the quality of mystery, demanding that whatever com-
mands our belief and acceptance shall be ponderable. We refuse,
theoretically, to accept any statement, any revelation, any fact of
whatever character unless we can weigh it in our material balances,
measure 1t by our generally accepted rule of adjustment and pro-
portion, and explain its meaning by our substantial—to our minds
—definition.

But how pitiably weak is this inconsistency! How much do we
really know of interior workings, interior forces, interior qualities
of the things we are familiar with? All that material science can
teach us, can prove to us, lies entirely within the plane of manifes-
tation, and this is the merest outer shell of the thing. The husk
of the nut is only the fact of the nut—the truth of the nut is within.
Do we not find ourselves compelled to receive much on faith?
Regarding even the convictions and conceptions that go to make
up the sum of what we call our knowledge how much have we
proved? How much do we not accept on the word of others; on
testimony as to what they have seen and touched; which testi-

mony may be worth more or less—often less?
1
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And even taking what we have proved and which, we may say
that we know, how far can we follow our knowledge out of the plane
of mere material manifestation before our provings begin to be lost
in the realm of mystery? Manifestation is not life—it is only the
outer form that life assumes to prove its existence Who has ever
found that subtle something that pervades the universe which we
call life? “Canst thou by searching find out the deep things of
God? Canst thou find out the Almighty to perfection? It is the
heights of heaven—what canst thou do? Deeper than the grave,
what canst thou know?’’ (Job xi., 7.)

There is a purpose in these preliminary questions, for it is the
fashion to decry this account of creative operation that we call
““Mosaic,”” (as though Moses wrote it from the fountain of his own
knowledge), and the man who assumes to believe it, aye, does
believe it, may find himself the mark for all the shafts of ridicule
that the scientific skeptic can invent and the recipient of the
barely tolerant pity of the disciples of the ‘‘higher criticism.”
Nevertheless, I stand as a believer in this wonderful history of
creation in spite of sneers or pity.

We hear much, in our day, of the *‘ wisdom of the ages.”” We find
our pundits and scholars bowing down in veneration to Egyptian-
Arabic-Chaldean-Hindu cults, not discerning that this deep Mosaic
cosmogony involves them all. This generation bends in reverence
to the wisdom of these Solomons, ““but lo! a greater than Solomon
is here.” And it is my desire in this paper to offer a few sugges-~
tions that may lead some honest inquirer to question whether th
true meaning of the Mosaic account has been fully comprehende
and whether there is not under the surface of the letter a deej
fount of wisdom that may perhaps shed light on the subject
evolution. '

When the Master expounded to his disciples the parable of the
sower He began by saying, ‘“ The seed is the Word.”" Did he mear
our Bible? It was not then written or compiled. No, he referred t
the Logos, the great Divine Creative Spirit, the acknowledgement

~
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of which, aye, the consciousness of which in the human soul, is the
“beginning of wisdom.” And just here let me suggest that there
are some persons who are of the psycho-mental organization corres-
ponding to the stony, thorny, or fertile soils, and that the children
of some parents seem never to amount to anything. I say seem,
for we can never tell what a man amounts to until God gets through
with him. Not that the Master’s meaning was confined to this
plane of earth life merely—I do not pretend this—for every word
he uttered awoke a vibration in each particular plane of life, from
the lowest material to the highest spiritual and has a meaning for
each. For I question if the listening thousands who gathered
around him and heard his words were made up entirely of incarnate
men and women. Societies of the unseen world, recognizing in
this despised Nazarene a being of higher mold than themselves,
surrounded him in crowds, fully comprehending the fact that
‘““never man spake like this Man.”

I question if the human race will ever understand or know much
until it breaks through or casts off its limitations—not the limita-
tions that God places on everything created, but those that we lay
on ourselves. I doubt if we can grasp much of real truth until we
can, in some measure at least, see that there are forms and degrees
of truth adapted to each plane of the mind. And the difficult part
of the lesson is that “ the carnal mind cannot understand the things
of the spirit because they are spiritually discerned.”” And it may
be that a thing is true on the spiritual plane and not on the natural
plane; for the Divine Willis not yet ‘“ done in earth asit is in heaven.”

Now, I do not believe that evolution begins in the mineral. All
life must have its beginning in its own plane, and the plane of life
is the Divine, that which is nearest to God. From this source it
flows downward and outward. Before the mineral can show any
life, that life must enter into it. And how came life in the mineral
kingdom? The answer to this question belongs to the realm of
imponderable things. I will not make the attempted solution of
the problem assertive but suggestive.
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It may be possible (and we be oblivious to the fact) that Genesis
is telling of fwo creations and two world-histories, separated from
each other by a gulf of ages, perhaps. It may be that in the first
chapter of Genesis, and up to and including verse three of the
second chapter, the record is dealing with the first creation. It
may be that the nature of this creation and of the inhabitants of the
first world is a matter too lofty by far for our comprehension. We
each might as well acknowledge at the outset that “some knowl-
edge is too great for me, I cannot reach up to it.”” That this first
race of beings differed very materially from our race in many ways,
notably in the form and process of generation, is as certain as any
knowledge derived from disembodied spirits can be. Not the least
of those who teach this doctrine is Swedenborg, although he does not
so plainly set forth the teaching as do some of the nameless mystic
brotherhoods whose personality it is almost impossible to detect.

To any one who closely studies these two accounts, the first of
which begins with the first verse of Genesis and ends with verse
three of the second chapter, the fact will soon become evident that
two separate creations are being dealt with. The narratives of the
two creations do not bear any similarity to each other. The
second does not mention the number of the days in which the
world was created, nor the order of creation—a highly significant
fact when we think of the inner meaning of number. (For in
this connection one must divest his mind of the idea of figures, for
number in the Bible as well as in other sacred writings does not
stand for mathematics.) Nor does the fact that the work of the
second day was not pronounced ‘“good’ find any mention in the
second account. Nor does the second description, beginning with
Genesis 1ii., verse 4, record that man (generic name Adam) was
created in God’s image and given dominion over the whole creation.
It represents man as formed from the dust of the earth and only
becoming a living soul (literally ‘“man to a soul of life,"’) after the
“breath of lives’ was breathed into him. And then, the second
account says the animals were brought to the man to see what he
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would call them. This is deep symbolism, remember; but even
then there is a difference between the naming of things by man
from his own conception of their qualities and the enthronement of
a being of celestial origin as ruler over all the created world by
virtue of this same celestial quality.

But there is a deeper difference between these two accounts that
cannot be seen in our translation. Here I would remark that the
misleading character of the accepted translation has made this
wonderful book of almost no account. Even to-day, with the
increased knowledge of the original Hebrew, it is impossible to
have a correct rendering of the letter of the Old Testament. Con-
flicting and quarreling sects are fearful lest some other denomina-
tion should gain an advantage by the revision. This jealousy of
the sects made a sad jumble even of the revised version. The
denomination of all others most capable of giving us a correctly
translated Bible, the Swedenborgian church, holds aloof, seemingly
preferring to expend its energies on Swedenborg rather than on the
Book that alone makes Swedenborg worth anything.

But to return to this greatest difference between these accounts.
Genesis first says: “Gods created.’”’ The word is Elohim. This is
the most comprehensive name of the Deity. It comprises the
masculine and the feminine, the father and the mother, in the
creative process. And this word Elohim is the only word for the
Creator used up to verse four of chapter ii.,, when another name
comes into account, the great name Fehovah. The name there-
after appears Jehovah of Elohim.*

*As a question is certain here to arise perhaps it is as well to look at this
peculiar terminology; for there are not wanting instances in the Bible in
which the rendering of names obscures the meaning. One well defined case
is the name Jesus Christ, as though the words formed a name as do the
words John Smith; but really the designation giving The Master is Jesus
The Christ, or Jesus The Anointed One.

A few months ago in a letter to a revered friend in a western city I used
the term Jchovah-Elohim, quoting the Hebrew from Genesis ii., 4, where
the translation is given Lord God. He corrected my rendering saying that
‘* there is no such being in the Hebrew scriptures as Jehovah-Elohim—there
the Being is named Jchovah of Elohim.” And then he goes on at some
length to show the various Hebrew forms of the same name, which it would
take too much space to enter upon. I consider it a happy fortunc to have
contacted this most valucd friend, a Russian by birth, a Jew by descent, a
Christian by conviction and choice. His discriminating criticism started this
whole line of thought.
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And here is the point of the matter, at least to my mind; viz.,
while the creation of the world of which this one is the successor—
the heir in a way—and the peopling of that world constituted a
work that involved every attribute and activity of the creative
mind, so that at the end ‘' Elohim rested,”’ this second creation
involved the power of the creative mind in a far less degree. To
employ the term, an emanation only was the vivifying activity of
the second creation of which our race is a part. Read verse 6 of
chapter ii., but read “exhalation’’ for ‘mist.”

And now, after all this prelude, what? Simply this, that during
the life of the first earth there was an atomic impregnation of the
substance of the earth with a certain life-principle that remained
after the first forms of life had ceased and that world had become
dead. Is this an unwarrantable theory? It would seem not, for
we see it illustrated so often that we have become contemptuously
familiar with the process. I allude to the death and decay, appar-
ently, of all vegetation every autumn and its coming into life in the
spring. And if under certain operations of nature's forces this
thing is true of a part, may it not, under an extension of these same
operations as to dimension and time become true of the whole?
For who knows how many dead or sleeping planets are floating
around in this solar system, sending out no heat, no light, no elec-
tricity, destitute of gravity, and, therefore, invisible to us? For
mystic science tells us that these things do float around in space
as dead as Lazarus in his tomb. Who knows how soon the voice
of Creative Life may reach the slumbering soul of one of these
dead worlds, call it into life and activity, and send it circling
again around its orbit, one of a bright sisterhood of worlds?
And then we will perhaps wonder whence it came.

After all of this slumber of ages, what if aray of energy from
the Divine Creative Source penetrated this mass of apparently
dead matter? What if the first impulse of awakening life began
in the lowest form of matter, the mineral? What if this newly-
awakened life-principle worked its way slowly upward through
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mineral, through vegetable, through lower reptile and animal
forms, until the process of evolution produced a being into which
the Divine Life could come and manifest? And what if in the
process of redemption, the return of the prodigal matter to its
home, the highest of the angelic intelligences assumed this humanity
of ours and became Immanuel, God with us?

Now, it will not do to go back to the lowest material forms and
substance of this sphere and see these powers of life working upward
towards higher and higher planes and think we have reached the
fountain-head of life-activity. Granted that we find it there, the
question is, How cameit there? Does life start in lowest matter?
If we find it working there, it is an inflowing from the Great Source
of life, animating and infilling receptacles left there by some
previous vitalizing power. Your grain of wheat, if kept from the
action of heat and moisture, remains a grain of wheat forever. But
let a life-principle enter it and this principle—power, if you please—
will enter into the atoms of the seed and call it into life, and the
receptacles will expand and burst, and multiply themselves, and
begin to struggle upward toward light and warmth and air, and the
seed will call about and into itself the vitalizing potencies of the
elements and lose itself in its own expansion. But some one, or
something, left that seed there.

There seems to be a more interior working of the Divine Creative
Spirit in the inception of this first earth. ‘ The spirit of Elohim
was hovering (brooding) over the faces of the waters,’’ and this
word ‘“waters” may be a misleading rendering; for the original,
ham-ma-yim, implies anything fluid, the particles of which move
freely among themselves. The physiologist may find a suggestive
idea in this. But the point here is: God said ‘' Light’’ and light is-
It is the instantaneous springing into being, or the condition of
light; for light is a thing of this atmosphere. It results from the
impact of vibration from the sun on the surrounding atmosphere.
Scientists are beginning to understand that outside of our atmos-
phere there is no light, but that it is only when the vibrations from
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sun or star strike our atmosphere that the phenomenon of light is
manifested. And now pause here a moment, you who question
the immediate creation of light. May it not be that the surround-
ing atmosphere was of such nature that the rays of sun and stars did
not cause light-vibrations, and that the change in the condition of
the atmosphere was instantaneous in response to the thought of
God? If not, why not? Do not things thus operate before our
eyes? Put a pound of gunpowder on the ground; touch it with a
hot iron, and tell me how long it takes to transmute that heap of
material, solid substance into an impalpable, imponderable gas.
And so it seems as though this first creation—I mean the bringing
of things into life—followed the very thought of God as a train
of sequences.

And as to the herbage of this first earth, was it not different from
what we now see? The literal rendering of verse 12 is: “And
brought forth the earth grass of green herbage, seeding seed to its
kind, and tree making fruit which its seed is in it to its kind.”
What was it in this earth from which this herbage sprung forth?
Seed? Where did the seed come from before there was the plant?
Look at the fact that ‘““its seed is in itself.”” Did not these first
plants spring forth from the parent plant without the deposit of
seed in the ground, and only look to earth as a place in which to
imbed its root? Aye, and following out the thought, is the teach-
ing of the deeper mystics, that conception and generation and pro-
pagation differed from that of the present race in foto, so very
absurd? Did the generative organs of that race serve the pur-
pose of generation, sensation and necessity as with us? Or, is it
not true that the generative organs of that race were situated in
a different part of the body? Think over this question, and then,
remembering who brought the annunciation to the Virgin Mary,
recalling his words to her as recorded in Luke i., 35 (reading it in
the present tense), and conceding to this wonderful visitant all the

knowledge of conception and generation that the heavens can



CREATION AND EVOLUTION. 9

claim, does the miraculous conception and;birth of Jesus appear
such an i1mpossible absurdity ?

Well, T might stretch out this line of questioning indefinitely.
I think I have offered suggestion enough to prove that if this
vagous imagining is madness, ‘‘there is method in it.”” And
while I do not lay claim to having originated it, I freely admit that
it appeals strongly to my reason.

What caused the passing out of the first earth is not part of this
paper; and how long the world remained dead or slumbering is of
no consequence here. But it is a reasonable assumption that this
pervasive life left its impress on the earth and flowed into all the
lower forms of matter, impregnating them, crystallizing within
them, waiting for the time when they were to be called again into
activity. Also, the second creation was an upward action: the Di-
vine Creative Spirit began at the bottom and worked upward.
In this process it would not be surprising if some—many—of the
grosser particles or atoms worked their way into the planes above,
and that man of the second race, being evolved from the dust of
the earth, finds some dust mixed with his composition, not only
as to his material body but also as to his psychic nature. And thus,
in most of his activities, he ‘‘looks downward.’”’ (Take the mean-
ing hidden under the suggestion, whoever can.)

Man of this second creation differed from man of the first in this
particular, viz.: The first man partook of the nature of Elohim,
made in Its image and likeness, the Divine life flowed into him from
above and by a law of attraction, while the second man had this
life forced into him, in a way, for he only became a living soul after
Jehovah of Elohim breathed into his nostrils the breath of lives.
It might appear that the man of the second creation partook of the
nature of the ‘‘creeping things’’ of the former world, and that the
traits and tendencies symbolized by the animal creation, being first
in the point of time to be vivified, held a sort of rule over him, a
domination that has not yet passed away. The former man,
angelic in his nature, held dominion over every thing under him,
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knowing by intuition the quality of every thought and emotion
and desire. The second man had to come to his knowledge through
experience, gaining at best only an intellectual control over
the things of his lower nature, a control that he does not always
hold on to.

Now the question arises, will this race ever reach the level, the
spiritual level, of the former one? Who can answer this question ?
We may fall back on what John says: ‘It doth not yet appear what
we shall be, but we know that if He shall be manifested we shall
be like Him.” Ido notknow that there are any limits to a glorified
humanity. Swedenborg tells us that the man of our race cannot
understand the man of the most ancient age, and that the occu-
pations of the angels and spirits of their heaven cannot be known to
us or comprehended by us. But I believe that man will some time
scale that limitation if God has had any hand in his creation. I be-
lieve that my coat of skin is simply a grosser form of covering
than the most ancient man had, but within that covering the same
spiritual atoms exist.

‘““When I see thy heavens, the work of thy fingers, the moon and
stars which thou hast established, what is man that thou wilt
remember him and the son of man that thou wilt visit him? Ah!
but thou hast made him a little less than Elohim, and glory and
honor thou wilt crown him with."”

I am aware that this conception of a dead and resurrected world
is not a generally accepted one. To some it may appear fancifuls
to some unwarranted, to some blasphemous. Of this latter class
the church will furnish the rank and file. But what will these
honest souls do with their ‘‘higher critics?’”’ How many in these
days, even of the clergy, believe the literal story of Genesis i.?
And, in yielding to the inevitable necessity of admitting that the
days may have been indefinite periods of time, have they not also
given up the order of the creation? Having lost this foothold, has
not the belief that the race originally sprung from one pair also
gone by the board? How much even of accepted authority for
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modern religious observances has been swept away in the debris?
Take our Christian Sabbath, for instance. Exodus xx. 11, says,
‘“Because in six days Jehovah made heaven and earth, the sea and
all that in them is, and rested the seventh day; wherefore Jehovah
blessed the seventh day and hallowed it.”” And now see Deuteron-
omy v., 13, and read, ‘“And thou shalt remember that thou wast a
servant in the land of Egypt, and that Jehovah Elohe brought thee
out hence by a mighty hand and an arm outstretched; therefore
Jehovah Elohe commanded thee to keep the Sabbath day.” What
similarity is there between these two reasons? How will you har-
monize them?

I do not raise this question to awaken doubt, to evolve from an
apparently incongruous and inaccurate statement of a principle a
denial of any meaning in this commandment. Far from it; but
there may be in this seeming discrepancy a deep suggestion of
mysteriously connected experiences. For may there not bein this
thing a symbolic reference to a created world, peopled with a race
of beings of celestial origin and genius, but which, through certain
processes that we will not now consider, became a dead world from
which all active life had vanished? And that after death-
like slumber of ages, like King Amfortas in the legend of Sir Gala-
had, there came a rescue from this condition of living death
through the outstretched power of Divine Love in action? In
commemoration of this fact, the Celestial Intelligence which gave
the Decalogue might set up this pillar of stones as a memorial, an
eternal remembrance of the fact that the very life of the earth had
been held in close enthrallment by the powers of evil who wrecked
this first earth. And shall we ever come to understand that this
very Decalogue is not mandatory but suggestive, and that when
man'’s soul becomes more in harmony with the Divine Soul the word
is: ““Thou wilt not'’ rather than ‘““Thou shalt not."”’

It might be asked: If this theory of a former creation that came to
an end be true, why may not this present earth be moving toward
the same fate that overcame its predecessor? I am not prepared to
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say that it will not. Mystics unhesitatingly assert that it will.
Only one that I know of pretends to deny it and that one is Sweden-
borg. He asserts that the propagation of the human race will go on
forever. There are, however, the writings of those who were
nearer to the Master than Swedenborg. Petersays: * For this they
are wilfully ignorant of, that there were heavens from of old and
an earth compacted amidst water, by the Word of Elohim, by which
means the world which then was being overflowed by water per-
ished; but the heavens that now are and the earth have been stored
up with fire.”” To attempt to elucidate the meaning of this utter-
ance would extend the limits of this paper beyond reason; but there
is here a palpable allusion to a previous world that was destroyed
as to its life by a deluge of the lower instincts of its inhabitants, a
passing suggestion of the passing out of this present world through
the action of the opposite element, and the succession of a final
world that will endure. Is there a suggestion here that it is only
when we reach the three that we find completeness, and that
this earth, like the human soul, only attains its full spiritual life
through its baptism of water and the succeeding baptism of fire?

It may be asked from what authority these conclusions are drawn.
This question may be allowed to pass in silence, for no inferences
have been presented as dogmatic facts. No church or fraternity,
mystic or occult, has been quoted in verification. No hypothesis
has the right of a moment’s notice if it needs the bolstering of any
sect or schism to help it to stand.

Perhaps it may be that one born and reared under the shadow of
the most meaningless and senseless form of popular dogmatism
may cast off for a time all faith. The Christian world 1s full of
such; and it may some day come into the consciousness of such an
one that he has cast away too much. Perhaps it may appear to
him that a doubting, denying, skeptical materialism, and a blind,
illogical, cowardly ecclesiasticism are working together in under-
mining something of incalculable value to the world, the Bible, and
that the more honest antagonist is the materialist. Becoming



CREATION AND EVOLUTION. 13

convinced that under the letter of the Mosaic Cosmogony, aye,
and within the letter of the entire Pentateuch, and permeating the
Prophetic Word, there is a deep, hidden meaning, such an one
might say to the honest seeker after light and truth: ‘“Read this
Book of Occult Occultism,” in this light and see if beneath the letter
you do not find something that fills the soul’s need, that answers
life’s questionings. Dig into its depths with pick and drill, for it
will stand it. The spirit of the cults of Talmud, Kaballah, Koran,
Zend Avesta, ‘“‘all the light of sacred story,” is within its depths,
with a science dee and grander and broader than science itself
can ever grasp. Qit, test it, question it, and then settle its

value within your own soul.
J. R. Puerps, F.R.C.

Never does a man portray his own character more vividly than
in his manner of portraying another.—¥ohann Paul Richter.

However learned or eloquent, man knows nothing truly which

he has not learned from experience. —Wieland.
Man obeys nature’s laws even when he works against them; he

works with her even when he works against her. —Goethe.
Too much gravity indicates a shallow mind. —Lavater.

When you seek a favor, apply to the person who has the most
complacent look. —Koran.

Those individuals who ask a wherefrom and whereto I find it
difficult to be with. —Rubenstein.

There is evil enough in the world. What nation or age ever
approved of it? What people ever praised selfishness, injustice,
falsifying of speech or trust? No literature ever celebrated
them. No religion ever enjoined them. No laws ever enacted
them. Books may have taught such things, but they never taught
them as noble things. —Anon.

Neither in a church, nor in a book, nor in a person rests the seat
of ultimate authority; but each must find it for himself in the
divine voice within his heart. —Richard Armstrong.

Every intellectual step is a step out of one’s self.
—Oruville Deuwey.



READINGS FROM THE HOLY KORAN.
PArRT II.—PARAH ‘‘Sa-vagooL.”
BY MOHOMED SARFARAZ HUSAIN,

The most important feature of the opening Ruku of Parah
‘“Sayaqool” (Ruku 17th of Surah Baqar) is that the Mussulmans
have been ordained ‘‘a sample people.” They are to mould their
character and life after the prophet, and having done so, are to
present to the world in their lives and character, a sample people.
A great responsibility is thus imposed on the Moslems. In every
occupation of life that is deemed noble and useful, in every trait of
character which is worth the name and in fact in everything which
is held sacred by humanity, the Moslem has a two-fold duty to
perform, viz.: to make progress for himself, and to serve as a guide,
a model, for others. With this sense of duty impressed on the
hearts of Moslems, by the very words of the Sacred Book, there can
be nothing wanting in an earnest Moslem, to become fully developed
and useful.

The early Moslems learnt and practised this and accomplished
wonders. The rule that the prophet should be the sole guide and
type for his followers, has instituted amongst the Mussulmans a
definite line of action called the ‘““Amal bis Sunnat’ or following in
the footsteps of the prophet. This was so earnestly adhered to by
the early Mussulmans, that it was held to be a privilege to even eat,
drink, dress, talk and walk like the prophet. To this day this is
observed by thousands in Islamic countries, and the ‘“‘Amal bis
Sunnat’ is regarded as second in importance to the commandments
of the Koran.

The prophet was man, with faculties of intuition and inspiration
fully developed. He was a householder, had wives and children,
conducted business and acted as a general, and finally as the supreme
lord over the people. His life has been very minutely analyzed
and recorded and has been found to be instructive in all the impor-
tant occupations of life. Receiving, thus, a deep coloring from
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the example and the precept of the prophet, the Mussulman is
expected to present to the world a living example of the type of
humanity suited to the requirements of evolution. That he should
manifest on one and the same plane, a rounded development of the
spiritual, moral and physical faculties; he is taught to pray, love
and exert. Certain forms of ablutions, ordained forms of charity
and fellow-service have been taught. Psychic and spiritual
methods of securing inward light are administered, and an average
good Mussulman is seen in any Islamic country to be the compen-
dium of these noble qualities. Our ideal has been defined and set
before us and we are cognizant of the fact that our salvation con-
sists in working up to our ideal. The Moslem of the Koran is there-
fore collected, decisive and rising. He realizes his situation, bene-
fits by the past, lives in the present, and secures his future. That
he is to stand before the world as an average example of man ought
to infuse in the Mussulman the desire to cultivate as many parts
as possible, to abstain generally from excesses and to lead the life
of moderation and systematic progress.

Two important points have been discussed in the 18th Ruku.

First:

THE MissioN OF THE PROPHET.

‘“ We have sent to you from amongst you, a prophet who reveals
to you our will, and purifies you and teaches you.

-(a) ““Book”’ (Koran or recorded wisdom); (b) *“ Wisdom”’ (finer
intellectual blessings) and (c) ‘“that which you did not know
before” (viz. the spiritual insight and the realization of self).

The Koran lays great stress on the fact that the prophet is one
of us, with moral, intellectual and spiritual faculties developed,
and that he is commissioned to enlighten others. That he is “one
of us” has a two-fold significance: (1) that he in his own place is
aware of the necessities of human life and has a direct experience
with the susceptibilities of human nature; therefore he will keep a
natural and practical attitude toward the people; and (2) that the
people will naturally feel more at home with him, and the ideals
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preached by him will seem to them more practical and easy of
adoption. The reformation of man consists in taking man where
he is, then bringing out of him what is manly in him, and finally in
spreading before man (the universe) all the available wisdom thus
gotten out of him. So we have to deal with man thro