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L

The Sacred Scripture of Mussulmans is called the Koran, and
is believed by them to be the Divine Word revealed through the
Prophet Mohamed of Arabia. The Koran, as compiled, is divided
into parts or Parahs, chapters or Surahs, paragraphs or Rukus and
verses or Ayats. Each chapter begins with the line: *‘Bismilla
Nirahman irrahim”—In the name of God who is exceedingly
merciful. The opening chapter—Surah Fateha—also commences
with this line.

The chief merit of a divine book should be that it appeals
directly to the heart of man. This the Koran claims to do.

The Surah Fateha having commenced with the name of God the
all-merciful, next utters the ascription: ‘‘Alhamdo lillahi rabbil
alamin’—Every praise is due to God who is the owner—the
support—of the universe. The Koran thus offers a God who is
All in All of the whole universe. Each soul has a direct access to
him and receives its dues directly from him. He is described as
being merciful, and also as the goal, the end of everything. Into
him everything is finally to be merged. Material conditions of
the individual existence of each soul will finally vanish, and there
will remain nothing in the end but the essence of His Supreme
Being. He was, has been, is, and will remain;—such is the outline
of belief in God.
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2 THE METAPHYSICAL MAGAZINE.

The purpose here is to present to frail humanity a God perfect
and in every way complete in Himself, who at the same time is
capable of supplementing the weakness and imperfections of man
by His own ever-outflowing mercy and love. For even in the
highest plane of spiritual exaltation man wants to ascend higher,
wants something nobler and purer. To want thus is the very
inmost nature of the soul. Without this noble desire, nothing
good or great can be achieved.

Now to meet this want, this call of the natural man, what could
have been more acceptable, more fitting, more substantial than the
love, the mercy of a Being, which is the final aim? The Koran,
therefore, presents a God who is All in All, and merciful. Through-
out the Koran the attributes of God have been so appropriately
described as to bear directly upon and affect the ordinary daily
life of man. At any turn—nay, at every turn of life man seems
to go to God; at times, however, meeting him only half way.

Going deeper in the description of God, the Koran claims to
satisfy the minutest, the remotest, and the most sacred yearnings
of the soul. In short, it claims to place an all-powerful, yet the
most merciful God within the reach and natural province of every
soul. The God of the Koran is simple, natural and practical.

THE PURPOSE OF A DIVINE BOOK.

Before proceeding further in this analysis, it may be well to
discourse upon the province and utility of a divine book. Taking
man as he is and the world as it is, one cannot fail to draw the
conclusion that life is made up of at least two factors, viz: the
faculties latent in man, and the opportunities offered by the outside
world. The mission of life, therefore, will be to develop the latent
faculties and to employ the opportunities to the best advantage.
A divine book should accordingly set forth clearly, in terms simple
and appealing to every heart, definite lines of development. It
should, further, present a scheme or law well suited, thoroughly
organized and all-inclusive, obedience to which shall assure the
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READINGS FROM THE HOLY KORAN. 3

best results in the matter of benefiting by outside opportunities.
The object of a divine book should be to place man on a vantage
ground; inasmuch as he, without waste of energy or sacrifice of
natural wants, should become thoroughly fitted to live in the
world and improve it, to lead an harmonious, peaceful, useful, yet
highly active and practical optimistic life.

The quod erat inveniendum, the aim to be sought by man, is to
know, to love, and to act; and a divine book should furnish ample
instruction for the accomplishment of these ends. By defining
the laws of spiritual growth and how they work in the daily life,
it should provide for the gradual development. It should also
invite and encourage mankind to lead an harmonious, practical
life; and last, though not least, it should set forth the routine best
calculated to assure the utility of life in its different stages. Physi-
cal health, social organization, moral sensibility and spiritual
activity, resulting in the fullest love and sympathy, are the chief
elements of a civilized life, and may safely be regarded as the
theme of creation, the very ground-work of existence. Accord-
ingly, a divine book should not only describe these things plainly,
but should also codify and formulate all that is necessary in this
direction, so far as it is possible to do so without infringing upon
the free will of man.

The manner of approach should be at once simple, loving and
paternally instructive and authoritative. The true nature of man,
the limitless opportunities of the soul, the perfect fruits of genuine
optimism should be described. Obedience to law should be
taught and its advantages illustrated in the lives of great men
whom the world has produced. For if it should give theories or
laws, if there must be in it commandments or codified instructions,
or even if it should contain encouraging accounts of the obedient
and righteous, a divine book should cause the whole internal self
of man to vibrate with a message of peace and blessing, placing
within easy reach of each individual soul, the noblest possibilities,
and laying, as the foundation-stone of God, wide optimism. It
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4 THE METAPHYSICAL MAGAZINE.

should draw a distinct line between virtue and vice, illustrating
fully by proper examples the end of both, and in a plain and
decisive manner encouraging the one and discouraging the other.
"It should be clear from its import at the very outside that mankind
has been accepted, nay owned, as the most sacred charge of a loving
God. It should make God seem to come down to man in order to
enable man to come up to Him. In short, a divine book should in-
culcate a philosophy of hope, build a platform for optimistic activity,
and should aim at making man thoroughly rational and pure.
Such a book should, by its very import, show the source of its
inspiration and should please the taste of the average reader. In
its general composition it should be as much of poetry as of prose.

THE READINGS.

We now proceed with our ‘“ Readings’ and leave the reader to
judge whether the Koran has fulfilled the mission of a divine book.

After the thanksgiving to God, the All-Merciful, the Support and
the Goal, the Surah Fateha gives the Confession: ‘ We worship only
Thee, and Thee alone we ask for help.” The actual prayer is as
follows: ‘“Guide us in the right path, in the footsteps of those who
received Thy blessings, and not of those who merited Thy disfavor
or ran astray.”

There is hardly any dry philosophy or many-sided questions to
consider in the study of the Koran. While appealing equally to
the heart of the energetic, the emotional, the Mystic and the
Philosopher, it may be said with justice that Islam begins where
Philosophy ends. Far from wishing to entangle the human mind
in the meshes of an ever-disputable philosophy, or confining it to a
certain dogma or creed which might cripple the individual growth,
Islam starts with the recognition of the being and unity of God.

The significance of the ‘‘Bismilla” is, that the Mussulman’s life
is supposed to begin with God, to think with God, to feel with God,
and in fact to live with God. Of God, from God, with God and
back unto God—these are the different stages of the soul’s journey

r-ﬁ.r'\ l\la"ﬁ



READINGS FROM THE HOLY KORAN, 5

as inculcated by the Koran. God is the sole principle of activity
and evolution in the universe, and the Moslem who is encouraged
to unite himself thus to God is destined himself to become all
activity and evolution.

The Koran does not so much advocate the thinking-process,
although it is everywhere rational as to the intuition-process. ‘‘To
commence with God” is the placing of all reliance on intuition in
imperceptibly working out the existence and the utility of God,
and acknowledging that the best methods of making progress
be to co-exist, co-think, co-feel and co-operate with God. It is
therefore designed that the Moslem should * commence with God.”
Such being the case, nothing short of a God perfect and the treasurer
of everything, could have met the requirements of evolutions; and
the Koran presents precisely the God required. Man is real, life
is real and God is real.

“Worshipping only God and asking for help only from Him”
lays in man the foundation of real independence. A Moslem
submits completely to God, only to be freed from everything else.
The more he prays and submits to God, the more he becomes the
receiver of all the blessings and enjoyments which constitute the
real life. He knows that the blessings of life are not in the gift of
anyone else in the world, and that to have them it depends entirely
upon how much he exerts himself in strengthening his spiritual
connection with God. He must bring out each and every particle
of whatever there is in him pure and noble, in order to become the
receiver of all the blessings of existence. This done, he is free from
troubles and anxieties, overcomes all the obstacles and is ordained
to be good, great and useful.

“To seek to follow the path of virtue and to avoid that of vice”
is too simple to need any elucidation.

The next chapter—Surah Bagar—opens with the declaration
that the Koran is beyond doubt the Divine Revelation, and is a
guide for the pious who believe in the unseen, establish prayer,
give freely from what is given to them, acknowledge all Scripture
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6 THE METAPHYSICAL MAGAZINE.

Islamic and pra-Islamic, and believe in God. Here the Koran
promises to stand by and carry through all the different stages of
evolution, those who, with piety and virtue as the foundation of
their very existence, combine the following essential qualities:

(1.) Believing in the unseen, beyond the pale of the senses.

(2.) Commencing with God through prayer.

(3.) Passing on to others and reflecting in their life all that they
acquire.

(4.) Acknowledging that reformation as a whole is divine.

(5.) Realizing that there is an end to the soul’s journey, viz:
that life has an aim, a goal and an end.

The Koran virtually expects man to be broad-minded enough to
see beyond the senses, where, in fact, the spiritual life, which is the
source of all energy and activity, reveals itself in divine grandeur.
In order to refresh the energies, it requires that one shall for a
time withdraw from the outer world of sense and dive deep into the
ocean of the inner life, where nothing but peace and power abide.
It prescribes that man shall be humane enough to share with others
whatever he acquires. We, moreover, should be tolerant enough
to give due credit to all the Scriptures (organs of reformation) of
all the world, and should further be sound enough to assert that the
line of life has a terminus where all the trains of individual existence
must stop and unload what they have carried. It will be our happy
task to try and find out what part the qualities which have been
described as required by the Koran, have played in the natural
making up of man, and how essential it is to cultivate them. So
far, the desideratum aimed at seems to be the character-building,
which is the very living purpose of life.

To begin with the question of believing in the unseen. The
province of the senses is limited. Hence, thus to restrict the
human mind by the conditions of the objective world would be
to narrow the opportunities and cripple the possibilities of life.
The amount of happiness which each soul might otherwise aspire
to obtain would thereby be reduced.
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There are various ways in which the beauty and poetry of life
are expressed, and by no means are they all governed by rules of
the objective existence. How cruel it would be to determine that
what is not material and ordinarily cognizable by the corporeal
senses may not contribute to glorify life or add to the happiness
of man! To begin with, the acknowledging of subjective spiritual
being, which is truly divine, widens the field of human research and
opens to every man the secret paths of every success in life. Indeed,
but for this conviction, life would be as dark as helpless. Man
would not so much lead his life as be led by it. Where, it may be
asked, where is, then, the superiority of man? Where, then, is the
scientific basis of optimism ?

The belief in the unseen is the groundwork of the belief in the
spiritual existence of God, the immortality of the soul and the life
beyond the grave—all so essential for the making-up of man.

Second in order comes Prayer. It serves as a means of arousing
the dormant faculties and fathoming the very depths of the soul.
It weighs the merits and demerits of man. By means of prayer,
the knowledge of the possibilities of the soul is gained. Prayer
implies that you stand before the God of perfection, and have an
ideal of perfection before you. You thus discern by the medium
of conscience how much you are behind the mark in working up to
your ideal, what are your drawbacks and shortcomings. You
then purpose to summon up energy and courage to master your
difficulties. This purpose is inspired from the fact that you ask
God to bestow upon you what you need. Believing that the center
of activity lies in man, the asking of blessings from God implies
that there is so much remaining to be worked out, and that the God
of activity and perfection, which is the very spirit of the soul, has
to come so much the more and be manifest in the life of man. The
more you pray and ask for blessings, the stronger you build up the
structure of progress and evolution; and if you get into the habit
of systematic praying, and succeed in training the mind to become
prayerful, you are sure, early or late, to bring into play all the
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8 THE METAPHYSICAL MAGAZINE.

noble faculties in you; and this completing of the circuit of evolution
will make you perfect. This is the real significance of prayer—the
backbone of character-building.

The world with its treasures of knowledge, love, wealth, etc., is
the common property of all to whom is given the privilege of
living in it. It is only fair, therefore, that each one should make
return; should repay to it all that he has drawn from it. This is
the basis of charity. How useful that man becomes who realizes
and reduces into practice this principle of charity! If you have
received kindness from the world, it is your moral duty to be kind
to the world. If you have acquired wealth from the world, it is
only fair that you should give financial aid to the poor. If you
have gained knowledge, it is your duty to benefit others by it.
This is the guiding principle of what, for want of a better and more
appropriate word, is termed ‘‘charity.” Life lived on this principle
alone, is worth the living; and the whole of character may be fully
assured through it, simple and logical as it is.

In the declaration that all Scriptures are divine, a great lesson
of toleration is taught. This one lesson, combined with the recog-
nition that all prophets are equally great, establishes an important
truth. For at different times, according to the needs of countries
and men, divine instructions have been given through prophets,
all calculated to purify man, control selfishness and animality in
him, and make him useful for himself and the community at large.

Nothing good or great has been condemned. On the other
hand, the Mussulman has been most emphatically taught to honor
all the prophets and all the Sacred Scriptures of all countries.
The doors of divine knowledge, past and present, have thus been
set open to him, and he is made heir of all the available wisdom of
the world. Islam can accordingly be defined to be the compen-
dium of all divine wisdom and goodness, and the Moslem who may
listen to its teachings and observe its instructions, has every
opportunity of becoming perfectly wise and good.

r-ﬁ.r'\ l\la"ﬁ



READINGS FROM THE HOLY KORAN. 9

THE FINAL JUDGMENT.

The belief in the end of the soul’s journey, in the day of judgment,
with its corollaries of having to account for the life in the
world, in the reward or punishment for good or bad acts by being
consigned to heaven or hell respectively—eternal perdition to the
bad and the enjoyment of the audience of God for the victorious, is
too practical and business-like to need any philosophical justifica-
tion. The simplest view is that a just and wise God has created
man and placed at his disposal in the world all the possible material
for knowing and pursuing a righteous path and shunning the
opposite one. Those who choose to disregard the law must take
the consequences of their actions.

Life is nothing but a combination of actions and reactions, and
whatever in the form of action has not completely reacted in this
life must, of scientific necessity, react in the after-life. This may
lead to the ancient theory of transmigration of souls, or the more
modern notion of End and the Day of Judgment, but the law
remains the same. Without this, there could be no moral world.
No law could be enforced.

The Koran declares that they who observe the principles set
forth are on the safe side and sure to succeed. Spiritual poise,
mental and physical activity, sympathy and fellow-feeling, the
power of controlling and regulating desires and passions, and
sharing with others the comforts of life and the blessings of knowl-
edge and wisdom—these are the surest and safest paths to success.
The five principles which have been detailed, cannot, as explained,
fail to secure these qualities and with them their happy results.
The whole of character-building, the making-up of man, lies in
these; and any religion which upholds and administers them is a
decided blessing, and as such should be closely followed in the
common interest of humanizing man.

Without a sound spiritual basis, such as exists in the belief in the
unseen and all its accompaniments, morality and social life have
little ground to stand upon. Without a complete moral and social
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10 THE METAPHYSICAL MAGAZINE.

system, the spiritual principle in man cannot fully develop. With
this view of the subject, Islam ignores neither, but, on the other
hand, has made one dependent on the other—the goal and the aim
being the humanizing of man. Surely this is the safest side, and
guarantees the best result. Forms of worship may nominally
differ; sundry little beliefs and ceremonials of one set of people may
not coincide with those of another; one may be a Sunni, a second
a Shia, a third this and a fourth that. But so long as the essential
principles of man-making qualities are earnestly observed and
reduced to practice in the daily lives of individuals, communities
and nations, those who do so are assuredly on the safe side.
MoHAMED Sarraraz Husailn.
(To be continued.)

THE OLD TESTAMENT NOT ORIGINAL.

It will be found as the general result of recent investigations
that the originality of the Old Testament does not lie in the original
character of the material it contains, but in the manner in which
the material is worked up, transformed and utilized until it assumes
its present shape. What applies to the primitive traditions and
myths is also applicable to another field of comparative study
which has quite recently been opened up. —Prof. Fastrow.

THE REAL MASCULINE AND FEMININE.

The religion of the future will be progressive. It will be pro-
gressive because it will be vital. Progress is the law of life. An
attempt to embalm religion means its death. The religion of the
future will welcome progress. The reason why there are so few
men in the churches of New York to-day is that the Church has
ceased to be progressive. Women outnumber men four to one in
our decaying church-life—why? Because the feminine tempera-
ment is essentially conservative. Woman is the conservator of
the race. And radicalism is essentially masculine and conserva-
tism essentially feminine. —Thos. Dixon, Fr.
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JAINISM: ITS HISTORY AND DOCTRINES.
BY ALEXANDER WILDER, M.D., F.A.S.

We are considering what may almost be classed as a forgotten
religion. Yet scattered over India is a sect numerous enough to
be noticed, possessing wealth, literature and an elaborate system of
doctrine worthy of examination and comparison with those of other
peoples. India isfamous for philosophy older than the schools
which made the Greeks celebrated; and likewise for an antiquity
which, despite the prodigious exaggerations, nevertheless antedates
all historic remembrance. In that far-off period this people at-
tained a skill in art and architecture of which the remains, like the
artificial caves of Ellora and Salsette, the magnificent temples and
the sculptured images, as well as other relics, are abundant evi-
dence. Compared to them, all that we now find there is modern,
and in a condition of degradation.

In the Padma Purana, a sacred book of the Brahmans, there is
a statement which is significant from its reference to the Jaina
doctrines as existing in definite form in the times when Indra was
the Supreme Divinity of the Aryan tribes in India. This indicates
that the sect was in existence and in full vigor in that remote
period, and that its pretensions to early antiquity are sustained.

The Jainas are found in all parts of India, though not often in
considerable numbers. In their social system they have the four
castes, like the Brahmans, and their writings attribute the insti-
tution to their original founder in remotely ancient times. Colonel
Tod, the author of Rajasthan, speaks highly of their enterprise and
character. Their numbers and power are little known to Euro-
peans, he declares, and it is taken for granted that they are few and
dispersed. In order to prove the extent of their religious and po-
litical influence, it will be sufficient to remark that the pontiff of
the Khartra-gatcha, the true branch of the sect, has eleven thous-
and Yatis*, or clerical disciples, scattered over India; that a single

* The Yatis are always celibates. ' This is considered a necessary
qualification.
11
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12 THE METAPHYSICAL MAGAZINE.

community, the Ossi or Oswal in Marwar, numbers one hundred
thousand families, and that more than half the mercantile wealth
of India passes through the hands of Jaina laymen.

The Jainas are by no means behind others in pretending to a
vast age. Their books teach that there have been two great di-
visions of time, each of these of interminable length, established
in the universe. Both have subdivisions duly arranged, and the
present races of human beings are living in the second of these.
There are four ages in this division, analogous to those described
. by Hesiod in Works and Days. The first age was truly a golden
period. In it there were no kings; and all were long-lived, peaceful
and happy. Celestial trees grew spontaneously and they subsisted
on the fruit. The second age exhibited a sensible declination from
this happy condition. The people had deteriorated in character,
and were less fortunate socially and physically. In the third age
the inhabitants were still more straitened, and less favored than
ever in respect to health, longevity and happiness.

During these periods there had flourished fourteen Manus or
divine lawgivers. The last of these was king of Ayodhya and the
father of Vrishabanatha or Rishaba. With him the former period
closed, and the fourth age, the Kali Yuga, began. It was now a
woeful time for the inhabitants of India. The celestial trees lived
no more to yield sustenance; famine prevailed with accompanying
pestilence, and there was fraternal strife and general disorder. In
this emergency, Rishaba became the ruler. In ancient times all
government took its beginning from spiritual authority, and so the
monarch of Ayodhya was revered and obeyed as the incarnation
and representative of divinity. He proceeded to a general arrange-
ing of employments. He allotted the several vocations by which
all should procure the means of living—the military calling, litera-
ture, agriculture, commerce and the care of the cattle. He also
reformed the errors of the people, established the Jaina religion
and a system of regulations for their government. He is also
accredited with the instituting of the four castes, basing them
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upon the natural conditions of employment, but without the arbi-
trary restrictions which under the later period came into force.

Having set all in order, Rishaba resigned the regal authority to
his son Bharata, and appointed his disciple Ajita in his own place to
guide and instruct the people. He then retired from the world,
becoming an Arahat or sacred person. Hisimage after his death
was placed in the temples, and it was declared that he had attained
the exalted condition of Mukti, or Moksha, divine blessedness, to
be no more incarnated. He thus has the rank of godhood and bears
the title of ** Jineswara,’” the divine lord of the Jainas.

Rishaba is recognized as the first Tirthankara or pontiff in the
present age of the world. His son Bharata succeeded him, becom-
ing Chakravarta, or Overlord of India, and afterward transferred
his authority to his brother Gomata Iswara Swami, whose statue
is conspicuous in many of the Jaina hill-sanctuaries.

The pontifts who came after Rishaba are duly described in the
Jaina literature. They were also of the royal race of lkshwaka,
and, like him, were commemorated forextraordinary sanctity. Each
was regarded as a divine personage incarnated, and his death was
represented as a deification. Every one of the twenty-four had his
totem or characteristic symbol; Rishaba, for example, having the
bull, Ajita the elephant, Padmabraha the lotus, Saoarsum the
swastika or cross, Nimi the blue water-lily, Parswanatha the cobra
or hooded snake, and Vardhamana or Mahavira the lion.

There are two classes of Jaina temples. One of them consists of
roofed buildings; the other of plats or circles of ground, generally
at the summit of hills and surrounded by a wall or by stones set on
end, like the Stonehenge on Salisbury Plain in England, and en-
closures of similar character found by Mr. Palgrave in the interior
of Arabia. *

The roofed temples are, many of them, models of architectural

* These sacred precincts were common in former times in all parts of the
eastern world. En Dor, the fountain and circle mentioned in 1. Samuel
xxviii, as visited by King Saul, was evidently a shrine of such a character.
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14 THE METAPHYSICAL MAGAZINE,

skill. They contain the images of twenty-four deified pontiffs.
These are alike in form, in a sitting position and naked, nudity
being considered an important characteristic of the ancient Jaina
sage. Mahavira and his followers were distinguished by this
peculiarity, and were called the Digambaras, or sky-robed ones,

and Naganthas, or the ** freed from bonds,”’ which freedom nudity
was supposed to typify. The fashion is no longer followed,
except by Yatis at meal-time;* the laity having always worn the
dress of their country.

The sacred enclosures are generally upon the top of a hill, and
contain but a single figure. This is the statue of Gomata Iswara
Swami, the son of Rishaba, who established the Jaina religion and
dominion over all India. The image is always of colossal dimen-
sions; the one at Bellakul,in Mysore, being about eighteen times
the size of the human body, and the one at Kurkul measuring no
less than thirty-eight feet in height, and ten feet in breadth and
thickness.

The statues known as Vetal and Wittoba are supposed to belong
to some sect of the Jaina religion. The primitive form was a rough
unhewn stone of triangular or pyramid shape resembling the
central stone of the Druidic temples. Afterward, however, it
became customary to color it red with a topping of white; and later
still it was wrought into the semblance of a human figure. Some-
times it was only the likeness of the body without limbs, and in
other cases there were arms to the bust. Dr. Stevenson describes
one of these figures as that of a ‘‘fierce and gigantic man, perfect in
all his parts.”” This appears, however, to be an image of Gomata
Raja.

Godfrey Higgins represents the Wittoba in the Amnacalypsis as
a human figure with the hands and feet pierced as with nails, and
another writer mentions also the semblance of a wound in the side.

* Kalanos, who was with Alexander the Great, being asked by a Greek to
instruct him, insisted that he should first take off his clothes. The Greek
writer Megarthenes, treats of the Yatis, calling them Gymnosophists, or nude
wise men.

r-ﬁ.r'\ l\la"ﬁ



JAINISM: ITS HISTORY AND DOCTRINES. 15

Next to the last in the line of Jaina pontiffs was Parswanatha.
It is conjectured by many writers that he was the actual founder
of the sect. He appears to have lived in the eighth century before
the present era. He was of royal descent and had the hooded snake
for his totem. An image of the Jaina Deva at Mujiri near Kalyani
in the Karnatic country, is evidently a representation of him after
his apotheosis. It is a nude human figure in sitting posture with
the legs crossed, and a many-headed cobra behind it, shading it with
extended hoods. Colonel W. Franklin gives an account of a temple
of this deified pontiff at Samet-Sikhar, and describes the statue as
having ‘‘the head fashioned like a turban, with seven expanded
heads of serpents,”’* Coluber naga, or hooded snake—the invariable
symbol of Parswanatha. There are other Jaina temples on the
same hills, of smaller dimensions. ‘““On the south side,” Col.
Franklin adds, ‘‘is a very handsome flat-roofed temple containing
several figures of this deity, which exhibit the never-failing attri-
butes of Parswanatha, viz: the crowned serpent and cross-legged
figures of Jineswara or Jina, the ruler and guardian of mankind.”

Pilgrimage to shrines has always been a characteristic of differ-
ent religions, and it has been insisted that those to the temple of
Jagganatha in Orissa were of Jaina origin. It is significant, how-
ever, that the outline of the modern figure of the divinity is the same
as the trisul or trident of Buddhistic sculptures. Nevertheless, a
writer in the Journal of the Asiatic Society remarks that ‘‘Jag-
ganatha is an appellation given by the modern Jainas to their
Tirthankara Parswanatha in particular.”” The fact that the shrine
is now in possession of rival worshipers is by no means sufficient
evidence of its origin with them. It has been a common practice of
the Brahmanists to seize the sacred sites of other religious faiths,
to appropriate the rites and take the images for their own divinities.

* The serpent with seven heads appears to have becn a symbol in other
countries. The discovery of records in the recgion of the valley of the
Euphrates has brought to attention *'the seven-headed serpent of Akhad,”
which seems to be identical with the Great Red Dragon of the Apocalypse,
with seven heads and a halo of ten horns or rays of light.
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16 THE METAPHYSICAL MAGAZINE.

The Jainas, when they were predominant in India, were diligent in
the selecting and consecrating of sites for religious purposes, also in
the excavating of shrines in the rocks and in the erecting of temples.
Being non-resistants, they have been very generally robbed of these
by their unscrupulous rivals.

Vardhamana, called also Mahavira, is perhaps the most distin-
guished, as being the last and best known of the pontiffs. Professor
Rhys-Davids describes him as promulgating the Jaina system of
belief, but not as its originator. ‘‘He merely carried on with slight
changes a system which existed before his time, and which probably
owes its most distinguishing features to a teacher named Parswa,
who ranks in the succession of Jainas as the predecessor of Maha-
vira.” He was the last who bore the title of Tirthankara, the
present pontiffs being regarded as of lesser importance.

He was distinguished for superior sanctity and was styled by
eminence, Sramana, the Holy One. The Jaina literature is ex-
uberant with his praises. Even his pre-natal life is wonderfully
described. That he might not be born in an indigent family, he
was transferred from the body of one mother to that of another,
and is accordingly reckoned as the son of Siddartha, a monarch of
the race of Ikshwaka. When he had grown to maturity he mar-
ried and became the parent of a daughter; but afterward, when
thirty years old, he renounced his rank and worldly pursuits and
became an arahat, or solitary. His spiritual and intellectual fac-
ulties are represented as greater than those of other men. He was
said to be omniscient and all-seeing, and endowed with super-
human powers and virtues.

The Jainas were assiduous cultivators of learning, and the *“ Jaina
Cycle” in Southern India was the Augustan age of Tamil literature.
They established schools and institutions of higher learning, and
appear to have been proficient in mathematics and physical science.
Their skill in the arts was extraordinary. They erected temples
which were monuments of architectural superiority, honeycombed
the rocks with artificial caves, and carved the stones into images
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representing their gurus, saints and pontiffs, whom they revered
as gods.

The reputation of Mahavira spread consternation among the
Brahmans of Northern India. The whole region was filled with his
doctrine and the world seemed to be going out after him. The most
eminent teachers in Magadha were sent to examine and refute his
opinions, but they became converts and instructors in the Juiaa
schools.

The pontiffs were accustomed to distribute their followers into
classes and place these under chosen disciples. Mahavira had nine
such classes, with eleven teachers. Of the eleven, only two survived
him. Indrabhuti and Sudharma Swami. From the latter all the
Jaina pontiffs and other teachers of subsequent periods are supposed
to have derived their authority. But Indrabhuti, though dis-
tinguished as ‘‘the holy Mahavira’s eldest pupil”’ and possessed of
mighty qualities, with *‘the four kinds of knowledge and a treas-

ury of meditation,’’ is without successors in the Jaina sect. This
is accounted for by the fact of a schism which is supposed to have
taken place after the death of Mahavira.

Indrabhuti, called also Gautama Swami, is considered by the
Jainas as the #ounder of the Buddhist religion. The Bhagavati,
a Jain st work of the thirteenth century, gives the account of his
relations with Mahavira as chela and guru, or disciple and preceptor.
After describing the exalted character of the latter, it describes
graphically the first interview of his distinguished pupil.

““Thereupon, that holy Gautama, in whom faith, doubt and curi-
osity arose and grew and increased, rose up. Having arisen, he
went to the place where the sacred Sramana Mahavira was. After
going there he honored him by three circumambulations. After
performing these, he praised him and bowed low before him.
After so doing, not too close nor too distant, with his face toward
him, humbly waiting on him with folded hands, he spoke.”

There seems, however, to be some discrepancy, this disciple of
Mahavira being of the Brahman caste, and the Gautama of the
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Buddhists belonging to the warrior and governing class. But at
that period the distinction of caste had not become so absolutely
defined as it now exists. It had originated in a simple, natural
division of labor associated with heredity of occupation; and it was
not unusual in earlier times for individuals in one caste to pass
into another. The simple distribution of duties had no concern
with creeds or forms of religious belief.

Buddhistic traditions incidentally confirm the fact of the rela-
tions between Mahavira and his celebrated pupil. The Maha-
wansa, a standard authority, declares that the Buddha had ‘“seen”
twenty-four predecessors, although other writers enumerate but
four. They are regarded by the Jainas as being Mahavira and the
twenty-three who preceded him, who are thus claimed by the Budd-
hists for their own sages. It is significant that the Lalita-vistara
represents the Buddha in infancy as wearing in his hair the totems
or symbols of four of the Jainist pontiffs, including the lion of
Mahavira.

The division appears to have taken place between the two chief
dis8ples, Gautama and Sadharma, and to have been perpetuated
by their successors. Hence, though there are many sects among
the Jainas, there is not a single guru or pontiff deriving his suc-
cession from the former. It is not remarkable, however, that the
doctrines of Gautama became predominant and more widely dis-
seminated than those of his preceptor. History abounds with
ana'ogous instances in which the disciple outshone the master and
cast him into the shade.

The Buddha, however, was not the only personage whom the
Jaina writers claim as having been originally of their number. The
principal deities now comprised in the pantheon of India are also
thus included. They are, however, by no means regarded as of
equal rank with the deified sages, but only as devatas, or subordi-
nate divinities, and their images are not placed in the temples.
They are described as belonging to the inferior heaven or condition,
denominated Swarga, and Indra, the original divinity of the

r-ﬁ.r'\ l\la"ﬁ



JAINISM : ITS HISTORY AND DOCTRINES. 19

Aryans, is named as their chief. Brahma and Siva, who were di-
vinities of a later period, with Rama, Ganesa, Hanuman and others,
are thus classed as devatas. But Vishnu holds a superior rank.
He is described in Jaina writings as having been several times in-
carnated as a raja, becoming afterward an arahat with the title and
distinction of Jina, or victorious, and as having attained to
beatitude with the godsin the superior heaven or condition—Moksha.
This explains a practice of Jaina laymen of participating at times in
Brahman rites. Veneration is a cardinal principle of the sect, and
though they consider the Brahman divinities as inferior to their own
deified sages, they nevertheless recognize them as entitled to honor.
At the same time they reject the Hindu Scriptures, the Vedas and
Purans, as being simp'y the work of a vyasa or compiler.

It would not be proper to set down the Jainas as agnostics, but
their belief in the Supreme Being is after a form peculiar to their
mode of thinking. They adhere strenuously to the maxim: “A
man of sense should believe only what he sees with his own eyes,
and should not accept what he hears from others.” God, as a
personal creator outside of the universe, has no place in the Jaifa
philosophy. It denies the hypothesis-of such a creator as illogical
and irrelevant in the general scheme. But it lays down as a cardinal
doctrine that there is a Subtle Essence underlying all substances,
conscious as well as unconscious. This Essence is the eternal cause
of all changes and modifications in the universe and is termed
“God.” Our experience does not show that everything which we
know has its existence from a cause, but only brings to notice the
event or change which it undergoes. There is a permanent princi-
ple in nature as well as one that is changeable; and hence, while
the changes are the effects of previous causes, the existences which
are permanent, so far as we know, are not effects at all. The Su-
preme Essence, therefore, transcends our knowing. He or it, how-
ever, is personified and represented in the Tirthankaras and others
who have become Jinas, or conquerors of themselves, and these are
accordingly revered as divinities.
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There are four degrees of individual perfection in the Jaina sys-
tem, namely: 1, Saloka, in which Divinity is contemplated as from
a distance; 2, Samipa, or nearness to Divinity; 3, Sarupa, the
being like God; 4, Sayoga, union with God.

The hypothesis that there was a physical creation at any period
of time, is not even considered. = The universe is supposed to be,
from the ‘nherent necessity of things, coeval with the Divine Sub-
stance. A chief pontiff at Bellikul gives this explanation: ‘‘The
foundation of ages is countless, the origin of karma or passion is
inconceivable, for the origin of the soul is too ancient to be known.
We are, therefore, to believe that humankind is ignorant of the
true knowledge of the origin of things, and that it is known only to
the Supreme One whose state is without beginning or end.”

The metaphysical views, in regard to matter and the universe,
accord with the teachings of the Sankhya philosophy; but many
extravagant notions are entertained. The Jainas teach that every
living thing, from the highest divinity to the most insignificant
insect, existed from eternity, and undergoes changes from higher to
lower rank, or from lower to higher dignity, according to its actions,
till it becomes perfected and attains to the divine beatitude.

The soul or jwva is described as a spiritual essence united to a
subtle material body, or rather to a two-fold body, the superior
being the qualities of mind and an invariable nature, and the other
consisting of the passions and affections.* Thus embodied, it
becomes, according to its character, united in its several incarna-
tions, with the gross structure of flesh and blood in human or ani-
mal form, or with a purer substance as a divine or spiritual being.
There is also another essence or principle pertaining to it denomi-
nated Aharika. This is explained as a minute, intangible essence
or principle issuing from the head. It may reach forth from the
head of the meditative person to hold communication with others

* The same doctrine is taught by Plato in the Timaivs. He pl;es the
former, the thumos, in the upper part of the body, and the other, the
epsihumia, beneath.
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and bring back the knowledge thus obtained. However far the
distance which it may traverse, its connection with the head is
not severed.*

The soul is never completely separated from matter till, by be-
coming disengaged from good and evil in the person of a beatified
saint, it is finally released from corporeal conditions. During the
several incarnations it is rewarded for benefits conferred and pun-
ished for injuries inflicted in its present or preceding state, by the
individual or individuals thus benefited or aggrieved.

The Vedantas indicate the path of knowledge as the way to the
highest blessedness. Jainism supplements this by good works and
religious observances. The Jaina code enjoins the Yatis or adepts
from taking life, lying, taking anything that is not freely given,
sexual intercourse and interest in worldly things, particularly the
owning of property. The cardinal virtues are five, namely: Mercy
to all animated beings, the giving of alms, veneration of the sages
while living and honoring them when dead, confession of faults and
religious fasting. Everyone is required at least once every year to
go to the confessional.

The ritual of worship is very simple. The Yatis seem to regard
themselves as superior to the necessity of formal worship and dis-
pense with it at pleasure; and the laity are only required to visit a
temple daily in which are some of the images of the deified pontifis,
to walk around it three times uttering a mantra or salutation and
presenting an offering of fruit, flowers or incense. It is not lawful
to offer a bloody sacrifice. It is a maxim of their religion: *To
abstain from slaughter is the highest perfection; to kill any living

’

creature is sin.”” They abstain from cating at night lest they
should unwittingly deprive some animal or insect of life, and before
drinking they are careful to strain the water through a cloth. For
the four months of the year when insects are most numerous the
potter’s wheel and the oil-mill are stopped ; and the Yatis, when they

go abroad, especially after a shower, carry a broom to sweep them

* See PLuTARrRCH: Discourse Respecting the Demon of Sokrates, 23.
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from the path. One of them, a person of rank and distinction,
having been shown through a microscope the numerous minute
creatures in his food, begged the instrument to be given him and
then immediately broke it to pieces.

The historic account of the Jainas as given by their own writers,
even when shorn of exaggeration, nevertheless indicates for them
great antiquity. They appear to have lived side by side with the
Brahmans during the prehistoric period, and many of the kings of
India were of their number. They became known to the Greeks at
the period of the invasion of India by Alexander. At that time
Nanda was king of Magadha. He was assassinated by his vizier, and
succeeded by his son. While Alexander was in the Punjab, another
son, Chandragupta or Sandrakottos, the offspring of a Sudra
mother, repaired to his camp and sought to enlist him in his behalf.
He gave offense by his audacity of manner, and Alexander was about
to order him to be put to death, when he took the alarm and fled.
A revolution a few years afterward placed him on the throne of
Magadha, and he soon afterward became the Overlord of India,
expelling the Greeks and extending his authority to Kashmir and
the Dekhan. He was of the Jaina religion, which then flourished all
over India. This religion was professed by his son and successor
and for a time by his more famous grandson, Asokavardhana
Priyadarsin, now better known by the abbreviated name of Asoka.
This prince was characterized by extraordinary enthusiasm. He
was zealous to introduce Jainism into Kashmir and promote its
exercise in different parts of his dominion. Like Dareios of Persia,
he caused his edicts and purposes to be engraved upon the rocks, and
at a later period upon pillars. In these he prohibited the killing of
animals, deprecated the reviling of the religious beliefs of others,
and described what he was doing for the welfare of his people. He
appointed ministers of morality to observe and report upon such
matters as required their attention. He also established hospitals
over India for the sick, both men and cattle, brought healing herbs
and planted them. cultivated fruit-trees and caused wells to be dug
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and trees planted on the highways for the benefit of men and cattle.
He also took care to provide instruction for all. “My whole en-

?

deavor,”’ said he, ‘‘is to be blameless toward all, to make them
happy in this world and to enable them hereafter to attain heavenly
bliss.”’—(Swarga.)

Notwithstanding his great zeal for religion and benevolence,
it was Asoka that displaced Jainism from its high elevation. In the
twenty-seventh year of his reign, about two and a half centuries
before the present era, he announced his change of religious belief.
He had styled himself, ‘‘ The friend of the gods’’ in the introduction
to his edicts. It was now proclaimed that, ‘‘hereafter the Prince
Pryadaarsa, having raised the Chhatta, will assume the title of Asoka
the Dhanma Raja, or just king.”

Asoka now made Buddhism the religion of his government.
From this time he engaged in its dissemination, employing over
sixty thousand missionaries, and even sending them to other coun-
tries. This is, perhaps, the first example in historic times of a
religion established in such a manner, and the only one promulgated
by teaching without resort to violence or compulsion. For a
thousand years it was the prominent faith of India, during which
period recusants were not harassed with persecution or legal dis-
abilities. A revolution then took place which resulted in its com-
plete disappearance from the peninsula.

Meanwhile Jainism, though supplanted by its powerful rival, was
by no means smothered out of existence. It continued to be the
religion of princes and peoples, and to exercise a powerful influence.
It was even able in later centuries to obtain immunities from the
Moslem conquerors. The peaceful character of its adherents, their
sincere devotion and their superior talent for commercial trans-
actions won favor from all. They are by no means insignificant in
numbers or otherwise deficient in energy. But they are skilful in
the arts of peace, promoters of learning and exemplary as a people.

Whether, however, they will ever regain their former importance
is problematic. Beliefs once cherished, but afterward left behind

r-ﬁ.r'\ l\la"ﬁ



24 THE METAPHYSICAL MAGAZINE.

in the progress of thought, are never taken up anew. A ceremonial
religion contains within itself the elements of its own dissolution.
With every new advance the reason for old customs is left behind;
the new occasion creates new duty. Even India will be inspired
with the coming inflow of energy and awaken to active life. What
of value remains of her former thought and knowledge will not
perish. Her philosophies still live and the world is profiting by
them, and no doubt there are treasures of wisdom and experience
which still retain their value. The Jaina sages have made rich
contributions to these, and much that they have taught and con-
firmed by example is even now appearing under new forms and new
names in modern philosophy and doctrine.
ALEXANDER WILDER, M.D.
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THE MORAL NATURE OF ANIMALS.
BY MARION HUNT.

THE METAPHYSICAL MAGAZINE for February, 1g9oo, has this
quotation from one of the popular works on psychology:

‘““No intelligent observer of the acts and habits of animals can
doubt that they afford all the indications of mind that man exhibits.
They can give attention, and form habits; can feel fear, joy,
shame; can reason in some degree, and can will. It remains to be
determined whether animals have a sense of guilt following upon
wrong-doing, or a sense of pleasure after right-doing, and whether
they have real self-consciousness.”

The last part of this paragraph is answered by the first sentence.
If animals feel shame and are able to reason, they must feel shame
from a conscious cause. They must feel that they have done wrong,
and this feeling implies that they know of what is right. Facts
show that animals have a moral nature, though it is not exercised
upon the human plane.

By the moral sense is signified the faculty of perception of right
and wrong. Many individuals do not well apprehend the reason
why they need to be moral, except that punishments have been
instituted for immoral actions in order to assure the well-being of
the community. Morality is the outgrowth in human minds of
conviction as developed by progress. Hence, as such development
has different degrees among different classes and nations, it is
obvious that there cannot be one fixed standard to be applied arbi-
trarily and indiscriminately to all alike. Progress is an impelling
world-wide energy, having its origin in the spiritual nature. It is
activity in the whirl of development, within the moral idea at its
beginning. Whatever opposes or retards it is, therefore, immoral.
Thus it is as immoral to be idle or shiftless as it is to be either prodi-

gal or parsimonious. Self-murder is as wicked as homicide, because
25

r-ﬁ.r'\ l\la"ﬁ



26 THE METAPHYSICAL MAGAZINE.

in the one case the individual checks his own development, while in
the other he checks the development of another. In short, it is im-
moral to neglect any of the factors of progress, because they are the
spiritual principles on which all human society is based.

The world is not developing sensitiveness, variety, beauty, har-
mony, perceptivity, reason, etc., except there be a cause for them
all. If all the world reasons, there must be a basis for the reason-
ing principle. If the world perceives, there must be a principle of
perception. The province of the moral nature is to develop these
principles, so that they may be observed and obeyed. The neglect
to develop these principles, as well as to obey them, is, therefore, in
itself immorality.

Nevertheless, this by no means implies that a consciousness which
is only capable of operating on a low plane must work in a higher
field of development. It is evolved according to the immediate
necessity. The ant, for example, knows only three or four of the
basic principles. Its industry has been developed from activity,
and attention from the principle of concentration. It is also sen-
sitive, absorbing and orderly. Yet there is a limit to its powers
which we, who are higher in attainment, can easily define. In so
far as the ant is a manifestation of these great spiritual qualities,
so far it is a moral being. It may be that a similar rule of judg-
ment should be applied to human beings, according as their attain-
ment and moral perception is lofty or inferior.

The foundation of the universe is placed upon the moral prin-
ciples of development and progress. Whether we are willing or
unwilling, we must go as the world goes, and our faculties must be
brought into action according to our needs. These are different
on the various planes of development, yet we are alike developed
by our desires, and primarily by our necessities.

After mentality makes its appearance, development takes place
through ideas. These by the operation of the emotional nature
become ideals, and the obeying of the ideals is obedience to the
moral idea itself. The deviating from the moral idea, the higher
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ideal of life, or the falling back from the best possibility of it is sin,*
wrong doing, whether conscious or unconscious, and it is punished
by nature, by a retrograding of the intellect and moral perception
and by suffering. When the mind retrogrades there is always
something wrong, something disordered. The mechanism of the
intelligence is not in health.

Moral life is absolutely natural life. Because it lives it moves.
All the aims of Nature are to higher development. Nature in-
duces development by awakening the sense of need, the manifesta-
tion of desire. There is no demand in Nature which Nature will
not answer. Not at once, however, but by psychic growth; by a
vigorous pursuing of the ideal. There is an arranging of ideas by
which the purview of the mind is expanded. The whole moral life
is a keeping close to the basic principles which alone can effect our
development as spiritual persons.

There are numerous forms of moral procedure among the differ-
ent nations. They are chiefly ceremonies which had their origin
in the primitive conception of Truth which once prevailed. Wor-
ship, however, has nothing to do with morals, except that worship
which belongs to the spiritual universe. Reverent or irreverent
notions do not affect morals where higher Nature is respected.
Nor are traditions to be considered as morals. Indeed, in the vary-
ing stages of human advancement, there are as many styles of
morals as moons. Morals depend on mental development, and
that depends upon some kind of expansion, as impulse and educa-
tion. The learning of books is not necessarily included, but rather
whatever will inspire enterprise and bring out thought. The moral
nature here is manifested in the degree of well-ordered intelligence
which they possess.

Ignorance, in relation to this vital subject, has led many a mind
into anarchy—not to say actual excesses. It has been pleaded

* The Greek term amartia, which is rendered “sin”’ in the New
Testament, has precisely the meaning in classic and philosophic literature
as is here given. It implies turpitude when it involves wilful disregard of
law.—1st Epistle of John, iii, 4-8.
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that the cause of morality cannot be found, therefore there is none;
consequently, there can be no intrinsic morality. Nevertheless,
whether conscious or unconscious of the progressive moral life,every-
one will find, sooner or later, that Nature tolerates no disobedience.
The spirit of natural phenomena permeates all the phenomena.

Assuming such to be the proper conception of morality as relat-
ing to the world of Nature, it must be conceded that animals are
not outside of the plan and purpose. They have the same right
as man to become developed according to the principles to be found
in Nature. On their own plane they are moral agents. They
‘exhibit characteristics in growth analogous to those of human beings.
They may be sane or insane; they love, trust, associate together,
sympathize, perceive, conceive and often reason. They are run-
ning in our channels. Even of the wild animals this is true. To
be sure, they have certain habits to which they have not become
superior, but some tribes of men equal them in this. They are as
moral as their forms warrant; but they also sin and contend like
human beings with their own feeling of right and wrong. The
writer has studied them for years, and can cite innumerable in-
stances of their intelligence and their reasoning faculty.

The author of the paragraph quoted at the beginning of this
paper would inquire whether there is in animals, as a class, any
intrinsic morality irrespective of the Universal Spirit and irre-
spective of mankind. Or, supposing that all human beings should
disappear from the world, whether a moral standard would exist
among animals.

In reply, there is a moral life that is a necessary moral life, but it
is not yet conscious. The ideas are loose and have not yet become
ideals ; they are, therefore, not complete standards for the animal
mind. There are two natures in animals—the pure animal nature
and the brute nature. The latter of these is a remnant of habit
which was necessary in periods of effort, generations ago. These
habits remain just as organic habits will characterize human beings
—inheritances, but which some individuals no further need.
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In generations long ago, from the beginning, no doubt, animals
ate what they could procure to support life, Animals still pay
attention to dirt, carrion, muddy water; they exhibit habits which
to us are repulsive, and manage matters more or less by brute
force. But I have found 12 some individuals that the brute char-
acter has disappeared so completely that I do not notice it by care-
ful observation. This being a fact, it shows that other individuals,
and even all, can become further developed and emerge from the
primary vile condition. This progress has not been caused con-
sciously by man, nor accepted consciously by animals. It speaks
accordingly of an intrinsic and necessary moral improvement, and
shows conclusively that animals have the moral impulse which may
yet move them onward to perfection.

Animals, we have declared, progress mentally as man does, by
ideas. As some scientists deny to them the possession of ideas, I
will submit an example. I had set a pail of meat before a group of
fowls in a yard, and by chance left open the gate. A little dog
took advantage of this opportunity and proceeded to help himself.
This attracted my attention. I invited him into another yard, and
bade him stay there. I then gave him a few choice pieces. These
he buried in the snow, piece by piece, wagging his tail in grateful
appreciation. I supposed that I was well rid of him and went
away. Immediately he whisked out, and I found him a few minutes
afterward back in the old place, eating as hard as he could. He
had made a detour of several hundred feet around the orchard,
aiming to elude my attention, and instead of his usual friskiness he
had made his way quietly, almost succeeding in effacing himself
from observation. His air of innocence was charming. I ordered
him out again, and he left with great show of meekness, but with a
lingering and almost dying look in the tail of his eye, which turned
quite unconsciously in the direction of the fowls. When I en-
tered the yard the third time the dog was still lingering on a kind of
eminence, an ash-heap, near by. He rushed boldly past me,
seeking to obtain by force what he had failed to get by strategy.
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So determined was he that he would have succeeded if the piece had
not proved too heavy. He then betook himself again to the heap
of ashes, where he had been before, and sadly ruminated ; ready,
however, to embrace the opportunity when I should be out of
sight.

This dog not only thought, but it was original, enterprising
thought. He desired. He reasoned. He designed. He devel-
oped new ideas. He tried tactics. He carefully restrained every
unnecessary action. By an unwritten law he knew that action
would attract attention. He did not seek to hide the meat which
did not belong to him for fear that he would not get it. What fore-
thought! He was also disobedient. He willed. He affected to
become submissive. He judged. He acknowledged my power,
but had no intention of giving up the desired article so long as there
existed a remote chance of getting it. Hence, he took his station on
the heap of ashes. He exhibited a profoundness which a human
being might possess to advantage. He showed reason as well as
great perception. In short, I revered his intelligence and prom-
ised myself to put it on record at the first desirable opportunity.

Animals that are capable of such ideas are also capable of con-
scious ideals; and these are the stuff of which **morality "’ is made.
I see no reason why conscious ideas in animals may not develop inte
ideals and purposes as they do in human beings, only on a lower
plane.

They are capable of borrowing their ideals from man. This
potent influence is because of the greater power developed in human
beings over animals. All living beings of lower grade or cruder
conditions recognize their superior. Animals know what it is to be
disobedient to those borrowed ideals, and they accordingly know
obedience to their master. Some even seem to know or realize
the principle of progress or superiority. They will be obedient to
persons whom they are not used to, and whose requirements they
never knew.

One day a neighbor’s hound visited my garden. She found a

r-ﬁ.r'\ l\la"ﬁ



THE MORAL NATURE OF ANIMALS. R)

bone at the extreme end. I was standing in the doorway of the
house, near the only exit, and pronounced the command: “Go!”
Immediately she turned, ran toward me like a frightened rabbit,
bounded through the exit so near to me, and disappeared.

At other times since that she has stood still till I bade her “go."”’
This she understood even when it was spoken across the space of
the orchard. This animal belongs to a kind family and is a famil-
iar object on the roads, seeming to fear nobody unless commanded.
It may be objected, that she felt the restraint of being on strange
ground, but this garden was full of unfamiliar human tracks which
she knew of, but did not fear. It was not the unfamiliar ground
nor my familiar presence that she regarded, but the command in my
voice which she sensed in the word ‘‘ go,” though it was only once
repeated and not sternly at that. There is no doubt in my mind
that the hound felt an instant consciousness that she was breaking
rules. She borrowed my idea of right and wrong for the time,
although it was not comprehensible to her dog-intelligence.

Individuals, other than dogs, borrow their standard of morality
and do so with the same unquestioning obedience.

As a general thing, when I tell my animals that they are wrong,
they believe me, but with my hands on them they will, in nine cases
out of ten, disobey me. A tame fowl will be involved in a quarrel
for mere mischief and its restless activity. I may pick up the
little offender and imagine that I have broken the concentration
of purpose. The eyes will seem to grow ecstatic with affectionate
appreciation, and yet if I let the creature down in the same place,
it will renew the conflict with added glee. Sometimes, to be sure, it
will resist the second impulse, but it will be with a backward glance
at the adversary. The conflict may be renewed in half an hour or
a whole day may elapse. But as a class, these fowls are gentle and
intelligent, and, in the main, obedient. In fact, animals are much
like young children. They develop more quickly and generally
are shorter-lived.

The ideals which animals acquire from human beings become in
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process of time included in their own natures. Some descendantsof
these are so like human beings in their actions, though not in form,
that I wonder why they were not born as human. Why should
they not desire something higher in form-capacity, and when that
desire is sufficiently accumulated in its volume of force, why should
they not slip off the old coil? Bodies, if they are for any purpose,
are for that of convenience. Why should it not by means of its
body be incorporating sensitiveness and variability? It must be
accomplishing something for the Divine plan; and is not sensitive-
ness, together with absorption, the very first necessitv of animal
life? Is it not a reasonable hypothesis that plant-life prepares the
way by the development of sensitiveness for the lower stages of
animal life, only differing to our comprehension by its individuality
manifest to us in its separateness of body? This differentiation
may be only an outcome of the many operations of differentiation
in the variations of plants.

Of course this theory is foreign to the dogmas of psychology as
taught at the present time. The time is not so distant, however,
when a new psychologic science will be acknowledged. Then the
old will be gathered up in a bundle of nameless phenomena which
have been classified to death, but were without proper system
and development wholly on incidental scientific contributions.

Psychology, as now taught, is little else than an arithmetic of
feelings. Even arithmetic has a basis in individualities, as 1, 2, 3,
4, etc., with multiplied forms of these. But details added to de-
tails give results only in details. This method is infinitely long
and reaches to nowhere. Can the door of intelligence be unlocked
without a key that fits? Can any key unlock the mysteries of
Nature save a profound sympathy w.th Nature? What teacher of
psychology courts Nature and Nature only in his explorations,
forgetting himself in her realm, and forsaking his own reasonings
for a profound perception of her ways of procedure?

It is an error of reason to seek to learn only through reasoning.
To be merely ‘‘reasonable’ is in this case unreasonable. Truth
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is not learned by one of its principles, by reasoning, or the investiga-
tion of cause and effect, but by all the spirited principles. This
new-fangled term “ psycho-physics’ would better suit the aggrega-
tion of inferences now offered to us under the pretentious title of
Psychology. Under such a head, with a corresponding interpreta-
tion, these studies may be made very important, but when set
forth as psychology they are likely to be misleading.

It is unfortunate that there has been introduced such confusion
of terms as now exists. Such terms as ‘“mind,” ‘‘intelligence,”

““brain,” are often used interchangeably. Function seems to be
regarded as synonymous with mind. Yet by no rational considera-
tion can mind be identified as brain, for when the brain is locked
in sleep and at its very weariest, the operations of the mind have
been performed, although the brain was not in condition to function
successfully. There was an energy beyond the body which must
have performed the work. I have awakened from sleep with
difficulties solved in this way.

The mental states and operations are not always pure intelligence,
neither is the individual. If there had been no individual created,
intelligence would, nevertheless, have had its being in the universe.
One intelligence permeates the world; there is one plan, one general
operation. Mind is the vehicle of intelligence and body is the
vehicle of mind, for the sake of development and individual
achievement. Accordingly, if we ever attain to any state of
paradise, we shall have worked for it and deserved it. There is no
short way, however, but there is a pure one.

In the same number of THE METAPHYSICAL MAGAZINE is a
quotation from Professor James: “The whole subject of immortal
life has its prime root in the personal feeling.” But in what does
the personal feeling have its root? Only from the evolution of
personal independence, which is a result of the embodying of the
universal principle of spiritual individuality. Yet one might be
sure of being an individual and a personality, but not sure of
being immortal. The personal feeling has absolutely nothing to
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do with the development of this idea of immortality. On the
other hand, it is the idea of the spiritual principle of Development
that inspires the feeling of individual immortality. Our progres-
sive tendencies prove our progressive origin. Progress is the
adverse of death or extinction.

When the whole world is doing nothing else, why should we set
ourselves against progress? The sap of the world is in us and we
must rise. Lotze was beginning to appreciate the importance of
the study of the moral nature when he died. None of his prede-
cessors, so far as I know, has taken up the theme with any success-
ful result. Modern works on psychology are valuable for other
reasons, but they consist of details without plan.

In regard to the animals that have not been brought under
direct human influence, it is not so easy to form a proper opinion.
There has been no close association to enable us to judge whether
any one is possessed of greater capacity for progress than another,
or even to observe what chance the wild nature offers for moral
development. I remember, however, a little red squirrel that
had its nest in an old building with others of its kind. I fed some
fowls near by and he, being more tame than his fellows, used to
come to the edge of the roof and watch the proceeding. At the
end of a week he dropped to the ground and helped himself along
with the fowls, they all the while disputing with him as being an
intruder. There had been an old walnut-tree which the squirrels
had occupied for years. Ithad been cut down and they hurried
to this building for safety. Apples were stored there and there was
a nut-tree not far distant. It was not hunger that led this one to
come to me, but curiosity, enterprise, daintiness. He had food
enough, but he was attracted by the bread. None of the other
squirrels would remain near me.

As a matter of heredity this squirrel, it would seem, should have
been like the others. They were born with the same ancestry and
conditions. But he had the most expansive nature. He prose-
cuted original nvestigation and gave evidence of superior intellect.
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He devised safe tactics:; he liked to be near me and would come at
my voice. I tossed him pieces of bread, which he would catch by
a hop. He finally lost his fear of other animals, which proved
unfortunate for him. He was caught by a cat, and, although
immediately rescued before being hurt, he died from the fright.

It may be deduced from this example, that animals quite wild do
advance through the superior ability and enterprise of an individual
of their number. This little squirrel was born with his enterprise.
He had never made acquaintance with anyone, and I had never
attempted to attract him. I had known the region for years. It
is very probable that there had been a latent desire of the kind in
the ancestry which had never been expressed till this individual.
This des're and a feeling of curiosity were doubtless awakened by
the familiar sight of human beings at no great distance away.

This explanation, however, does not account for the spiritual
advantage of one individual over another; spiritual advantage is
to be obtained only from a spiritual source. This brings us to
the question: ““ Are animals capable of self-consciousness?” That
they have consciousness, we know. They appreciate themselves.
They are selfish, and this selfishness is exhibited in a special form
in many ways as, for example, in jealousy.

This natural selfishness is the appreciation of a supply for natural
want and development with a desire to make it wholly one’s own.
In human beings it may become in maturer life subordinated to
higher moral principle. Animals, then, are conscious of a good for
themselves. This is hardly to be considered pure self-conscious-
ness, or at least high self-consciousness, but it is natural. Yet the
wild men of the woods, and some who do not live in the woods or
in tents and in wigwams, do not seem to have much development
superior to this.

I have a notion that there are actually those, and some of them
white folk, who do not have absolute self-consciousness as thinking
beings, and who are without any self-consciousness whatever as
having the spiritual endowment. It has been affirmed that the
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government of the United States had added thirty thousand
cannibals to the population. I would like to compare their develop-
ment to that of an animal fairly well-bred.

In preparing this paper I have come to a realization which I had
not before experienced with vividness. It is proved by the facts,
that the world has advanced from a state of unconscious activity to
one of conscious action. There is a something in actual being
before the mind begins any operation at all. This something must
be the ‘“/"”—that great self-hood of energies working in co-opera-
tion with natural principles. Thus the whole world works from
unconscious activity to consciousness—from the dark to the light.
At the heart of life is the Divine inflowing and operation, sufficient
to keep the whole world sound, if it so wills. Yet, to think of
the slow unfoldings, the tardy vibrations, the clogged desires—
a dreary spectacle! But Nature has placed her safeguards
around us.

Much has been written about the subconsciousness of mind. 1
doubt whether mind is the agent of actual consciousness at all, or
whether it is anything more than a kind of constitutional operation
of forces focussed and particularized by progressive being, and
which may be designated the mentality. There may be an end of
growth to brain. There is always the same manipulation of ideas.
But whence are the ideas? They all arrive out of the darkness—
out of the blinding light of the Creation which we have no eyes to
see, but only appetite to absorb, and sensitiveness by which to
feel. And why should not the Part be at unison with its Whole?
Yet modern research makes so much account of passing memory-
images—grave-stones most of them. An image is not an idea.

To develop consciousness from the God-given feeling or impulse
is, then, the purpose which we have longed to know—the pur-
pose of Evolution which is the Design of the Plan.

—MarioN HunT.
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THE PANORAMA OF SLEEP.

SourL AND SyMmBOL.

BY NINA PICTON.

WITH WARP AND WOOF.

“Bir-r-rr!  Bir-r-rr!” went the wheel. Faster and faster plied
the shuttle. Ah, 'twas busy spinning! With fingers long and
slim, whose deftness fascinated my eager eye, the foremost spinner
held the threads. Click, click, sounded the shuttle, and the three
women bent more eagerly to their tasks.

In that chamber, long and narrow, I stood apart. Upon the
walls, dark as with age, many tapestries hung,—queer pictures—
scenes of dramatic incident and action. ‘’Tis the work of the
weavers,”’ thought I.

Before one piece I paused. Rich with vari-colored threads,
striking in figure-form and purport, it hung.

“The story of some life,” a voice instructed me; “‘look and read.”

I saw a cradle. Three shadowy forms in gray-woven garbs
were at its head. A child, blush-pink with health, smiling and
cooing, lay within it. A mother sat near, her lips slightly parted,
her face beatific in the great love-light. She did not see the three
figures at the cradle’s head. She knew not the dower they brought.

A space upon the canvas.

A girl stood near the brink of a stream. The figure was slim and
youthful, the face rounded and pure, the eye clear, confiding.
Upon the other bank a man stood and beckoned. And the girl
stood on the foremost stepping-stone, that rose, white and smooth,
from the shallow brook-bed.

The picture ran on.

A woman sat alone. The face was a trifle older, but careworn,
and pleading in its pathos. Her hands were clinched as in pain,
and the face that looked upward was tear-stained and beseeching.

The parted lips voiced a prayer.
: 37
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Toward the next scene, my eye rapidly ran. A man, careless
and indifferent, talked to the woman. Upon his countenance
flippant gayety rested. The eye was shifting and shallow, and the
mouth thin and cruel. The wife—for so I supposed her to be—
was beseeching. In her face, a famished soul-love lay. Life had
brought a bitter awakening,—the glamour of early union had faded.

Upon that canvas years were chronicled ;—deeds lent a kaleido-
scopic weaving.

And, looking again, I saw a brilliant scene. Fashion’s realm
was depicted, where forms whirled in the dance, and lightness
limned each face. And I saw the man. Over some beautiftl
butterfly of that world he hovered, but his face was radiant as
with love, and his attitude imploring.

And the fair one listened.

The canvas now brought the first woman again. Upon her
knees,—alone,—the fire-light falling upon her hair and pallid face,
she prayed and watched. .

I started at the sight. 'Twas the old, old story of duplicity and
neglect.

“What cometh next?” quoth I.

A narrow bed around which watchers waited; a scene, woven in
with gray and black; sombre, silencing and convincing. The
woman’s soul was fleeting. One could almost behold the tiny
spark uprising from the bed. Stricken with remorse, the husband
stood, a craven fear on his face. Too late was his arriving; un-
availing his protestations.

A space upon the canvas—marking some interval, I reckoned.

An altar; a bridal array. And I looked and saw the man’s face.
Near him, the girl over whom he had hovered in the realm of
fashion. And over them, high in the vaulted space of the edifice,
a shadowy, angelic form. Why had she returned to earth?

“Likest thou the canvas?” asked a voice; and the foremost
spinner stood beside me.

*“It readeth sadly,” I answered. ‘‘'Are there no joyous scenes
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upon which one may dwell? Weavest thou only the dark threads?”’

“We weave the true, the inevitable. Upon every canvas some
checkering comes. For we see with the inner sight, and our fingers
are thus aided and impelled.”

Then the old crone drew aside some heavy tapestries. Light
and warmth were on them, joyousness was depicted. But on
some, the closing scene was dark and tragic. Others began with
gloom, and ended in light. The room was subterranean; the
spinners were old and shriveled. By whose command dwelt they
there? How much longer was to be their abiding?

“What do these testify?” I asked, pointing to the picture-hung
walls.

“ Destinies,”” curtly replied the crone, and she pointed her shriv-
eled finger on high, while a mocking laugh rang out upon the silence.

“Is mine known to thee?”

‘““Ha, ha!”’ she shrieked, ‘“and why not? They are now at work
upon it,” and she looked toward her sisters. Busily went the
wheel, noisily traveled the shuttle. I turned and looked at the
threads.

‘“Dark and fair,” prophesied the crone. ‘Thou art not exempt.
From the human race thou comest.”

A bar of sunlight fell across my life-piece. =~ Whence did it come?

‘“An omen, perchance,” thought I. For it lighted all the dull-
ness and lifted my heart.

Then I looked and saw,—a tiny window at the side, near the
entrance of the cave, or room. Through the narrow aperture the
sunlight had forced its way. It seemed a harbinger of promise,
something I must accept and to which pay gratitude.

And with it streaming down, with hope arisen, I thanked the
spinners, and, picking up my mantle, stepped out into the day.

THE OVERTHROW OF THE TEMPLE.

The worshippers were many. Even now they thronged the
gates, and came in rapidly as the space permitted. Before the
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temple—a marble pile of purest white—a stranger stood. He was
tall and slender, and clad in the garb and flowing draperies of his
countrymen. Some authority seemed given him, for he exhorted
all to enter.

Hesitating, bewildered, I waited. I had pressed in with the
hurrying throng. From a distance I had come, and the temple
walls had been the perspective that my weary eyes had strainingly
seen; some shrine was surely there, some invocation on my lips.

About me, I observed all nationalities. The Caucasian jostled
elbows with the cruel Turk, the war-like Hun flashed fiery glances
on a neighboring Roman; the Arab chief frowned upon the meek-
eyed Chinaman, and the bustling American was in close proximity
to the Indian warrior. Some quest inspired all; some duty not to
be ignored. A babel, worse than that of Pentecost, made hideous
the air; and high above all, came the shrill scream of the Son of the
Orient.

I placed my hands to my throbbing ears. The murmur became
sufficiently toned to rest me, and, stepping aside, near a jutting
corner of the temple, I sought to solve the coming of that throng,
the mission with which each was directed. Eagerness was in
every eye, excitement in each movement. And the stranger still
stood, tall and stately, and beckoned them toward the entrance.

As in such throngs, the hurrying became more exciting. Small
men fell backward, and their brawny brothers pressed, triumphant
and eager, to the fore. Danger looked from that sea of heads and
that squirming, serpentining pressing. Such motions appeared
sadly out of place before those white and holy walls; for I had been
told that the temple was there, and had surmised that a great
enlightenment awaited each seeker.

The entrance was effected. Even now I saw them ascending
the broad steps, the richness and variety of costume presenting a
glittering effect in the early morning light. Across the tessellated
portico they passed, and were soon lost to view within that mighty
enclosure. But from time to time voices rose above those of the
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throng without, some exhortation, pleading, and prayerfulness
clothing each accent! Sometimes the wail of a weeping devotee,
or the ecstasy of a whirling dervish, would come to me, impressing
a great curiosity to go within.

A Mussulman stood near and brushed my elbow. His lips were
moving as if in prayer, and he turned his face toward the East, and
bowed three times.

I watched him steadily. Infancy he heard the muezzin calling—
the sacred spires of the mosque were before him.

Side by side, a swarthy Egyptian waited. In his hand he held a
roll of parchment, that he examined from time to time, and at a
certain line he placed his finger, as if desirous of knowing its
answer. About his neck queer talismans hung, and the yellow and
black folds of his garments were curiously lettered in golden threads.
One would have thought him a master of the Black Art upon
looking at the mystic eye, the wrinkled swarthiness of countenance,
the nervous individuality possessing him. Turning his eye full
upon me, he made some remark.

I shrugged my shoulders, and murmured unintelligibly in my
native tongue.

Seizing my hand, he looked eagerly into my face and tried to
hurry me onward to the base of the steps. A fear came suddenly
unto me, yet something assured me I would gain by his company.

We left the Mussulman rapt in devotion. He still turned his
face toward the East and the white turban stood prominently out
beside the long black locks of the Indian warrior and the yellow
feathers in his head-dress.

With some difficulty we ascended the steps and gained the
entrance.

A vast hall met my eyes, its floor tessellated in curious squares,
its dome holding a brilliant globe that pended from the ceiling and
shed a golden light throughout the temple. The entire space
below was partitioned off and between each space, and within,
queer figures in marble, bronze, clay and ebony stood. - Before them
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the people prostrated themselves, some holding their hands high in
invocation, others weeping, wailing, or shouting in ecstasy and desire.

The Chinaman screeched and prostrated himself before a hideous
clay figure, whose flat face, contorted features and squatty form
were anything but attractive. I listened and heard a long string
of sentences whirled to the deity. Nothing more ludicrous was
near, I assured myself.

The Peruvian stood before an altar on which fire was burning,
and the red tongues lighted up his devotional eyes, the moving lips
and the bowing head.

In the space beside him a Hindoo priest sat, his eyes closed,
a mumble more like a buzzing than a prayer proceeding from his
thick lips. His hair was white and in peculiar contrast to his
brown and rugged face. About him a hideous array of figures
stood, and the name of Isis came from time to time as he looked
upward. That I judged to be the central figure.

Passing on, I stood before the Grecian gods. A vast company
was there, prostrate, and invoking, by turns, the many deities
circling the space. From a curtain a voice replied to questions
given. And I saw that each one rose ecstatically or grief-stricken
as the oracle replied. A fair maiden knelt before Venus, and
prayed for her absent lover. A clean-limbed athlete besought
Minerva for intellect and strength; a sorrow-bowed Athenian
implored Jupiter for power and vengeance upon enemies. Apollo
turned smilingly with his lyre to a woman that craved the speech of
song, and Neptune was invoked by a pirate of Corsica. Suddenly
a hymn burst upon the air. I turned and looked. Some priests
of Apollo were chanting and the Romans and Grecians knelt before
their gods.

I now neared the space where the Egyptian waited. A huge cat,
a Sphinx-head and some figures of Osiris were there.  He inclined
his head, but with less reverence than I expected. Bowing to the
Sphinx, he laid the parchment upon its base and calmly waited
for inspiration.
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Would the figure speak? Were those grim lips and that in-
scrutable countenance kind to the children of men? I recalled the
times when natives were wont to put questions to the figure and
when each riddle was solved.

In silence we waited. Patience fell upon the Egyptian—not the
flicker of an eyelash betrayed the slightest nervousness. A great
faith was with him.

The parchment rustled. Surely something had touched it!
Quick as a flash, the Egyptian grasped it, and ran his eye eagerly
over the line his fingers had marked. Some hieroglyphics were
visible, coming out faintly below the original manuscript.

““Aha!” heexclaimed. ‘ 'Tisevenas I dreamed. The Sphinx

”

is kind—more than kind;” and he prostrated himself.

‘““Shall I teach thee the meaning?” asked he, eagerly, looking
down into my eyes.

“For what purpose?’” quoth I.

“An art once lost,” he replied. ‘“Thou canst aid me, if thou
wilt. Speak!”

But his vehemence alarmed me. My curiosity was dead. My
idea of the company was now plain and before me rose the figure of
a Man—sweet and saintly, a crown of thorns upon His brow, hands
rent and bleeding. ‘Keep thy art!” I cried, ‘I wish none other
than mine own.”

Without waiting for his reply, I left him and walked about the
building.

And now curious glances were bestowed on me, as if I were
reckoned an interloper; and some stepped forward, as if to eject
me from the edifice. One familiar face appeared afar—one of my
own country and I walked toward him, and addressed him.

“What doest thou here?’” I asked, tranquilly.

“The throng attracted me. How vast all this appears, and
we—we are outside their pale, are we not?”

“Of a truth,” I replied. And a priest passing near tried to
induce me to bow to an idol beside me.
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“Never!” I cried.

““And why?” he asked, using my native tongue.

“I acknowledge none of these, and look upon them as mere
nothings, that—"

With an iron clutch, he interrupted me: * Wretch, thou art lost !”’

And now the crowd hemmed in about us, and some sought to
strike me, but something withheld their hands.

“Whom dost thou worship?” cried the cruel tones of the priest.

“God!” I shouted. And the ring ascended to the dome above,
and the golden globe rocked to and fro, as if in assent.

With a shriek, the crowd parted, running hither and thither, the
idols fell from their high pedestals and crashing noises resounded
throughout the building. The walls were shaking and the fright-
ened throng pressed forward toward the entrance.

“She hath called down wrath upon us. Accursed is she—that
slim white maiden of a heathen clime. The gods are angry,
behold them!”

Fleeing as for their lives, they left me.

I saw the mighty walls tremble, and, looking about, observed
my fellow-countryman by my side. The Egyptian had fled, his
parchment in his hands.

“Come!” called my companion, ‘‘we must not tarry here. It
is well that the place of idols has been overthrown. Would to
One above, it could ever be so!”” And leading me safely to a grove
a short distance away we stood without a word, and watched the
mighty overthrow and heard the crashing.

Afar came the shrieks of the people. ‘““Woe! woe!” and an
anguish came with the accents.

Invincible and full of faith I stood.

A TARDY OVATION.

“Where am I?" asked I aloud, waking from what I believed a
dream, so strangely did my surroundings affect me.
The muffled murmur of my own voice reached mine ear alone.
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I was on the outskirts of a city, standing, loth and hesitant.
For I knew not by which way I must travel—to the onward or the
inward. I saw the smoke from pipe and chimney-top, curling
spirally against the blueness of the sky. I saw ancient streets,
narrow and sloping roadways, some irregularly-constructed dwell-
ings, and signs of traffic and labor. Beyond the city stretched the
fields, green with spring freshness, unlimited to the eye, and
alluring.

“Out there Nature awaits me,” thought I. ‘‘Here, develop-
ment and enlightenment.” For in this rock-bound city, with its
antique land-marks, my intelligence seemed thirsting for informa-
tion.

Many passed me by, offering a salutation, a nod, and a curious
side-glance; none, however, intruding upon my quietude, or
offering invitation or suggestion.

For I felt I needed none. In past times my direction had been
tendered from another Source. I was confident that the present
course would know the same. Placing myself thus, trustful and
unafraid, I awaited the voice that had always assured me; that
had never instructed but for my peace; had never guided my feet
save for safety and refuge.

Pedestrians passed and repassed. The morning was clear and
golden, and my white robe lonked fresh as if newly donned.

Yet I traveled far. Memory reverted to a home miles away,
to associations that clustered about every inch of its surface.
My path led away from its seclusion; my outlonok was longer, of
wider vision. Something was here, in this ancient city. I must
wait.

I looked about me, with a gaze expectant and alert. The streets
were hecoming closer with moving forms, and about their faces
and selves something unusual was evident.

“Perhaps itis a gala-day,” thought I. “One of those feasting-
times, so frequent in cities of this kind. I shall wait and see.”

But I made no inquiries—preferring to use my eyes and ears as
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I best pleased, and feeling that the friendly Presence that was wont
to travel beside me, would surely permit all knowledge to be mine.

Groups of two or three stood under the jutting doorway of a
dwelling. Their converse was excited and rapid; from time to
time I caught words that arrested my hearing, in spite of my desire
not to be curious. To the right and the left they looked—forward
and backward; and I caught peculiar expressions on their faces—
partly cynical, partly doubting.

And now the roadway became cleared as for a coming company.
A crier walked from left to right, and with authority demanded
that no obstruction be there.

Far out in the distance I beheld a cloud of dust. As it parted,
I looked, and saw many forms approaching, garbed in sombre
habiliments, walking with downcast faces and quiet mien.

As they advanced, I marked one at the head. He carried a
long, slender trumpet in his hand. From time to time its silver
note rang out to the silence about. At the sound, a murmur sped
among those near me, and I caught the same from afar; like a
brook in motion the babble spread.

And now came they near—so near that I discerned what they
were following. ‘‘A funeral pageant!” I exclaimed, beholding a
bier.

What life lay extinguished under that sable pall? Was he of
rank, of note, or had he left a mighty sum for obsequies and for a
host of mourners?

I heard no word. The spectators were as ignorant as I; they
kept their eyes and ears well open to the novel procession.

And now walked one with many pamphlets in his hands. To
either side he scattered them, with an air important and knowing.
And the crowd jostled one another and clamored and fought for
possession.

“What is it?” asked I, of one that, like myself, stood apart.
For I could not restrain my wish to know.

“The words of him that lieth there,” he replied, a cynical smile
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curling his lip. *‘They do not dream how deaf the ear, full-sealed
the mouth, and the soul escaped like a bird from a net. Fools!
They make no distinction.”

At his words, a loud trumpet-note again assailed mine ear. The
company were bowing the knee, as if to the presence of royalty;
and I heard laudatory phrases, succulent speech and marked a
cringing that caused me to turn mine eyes aside.

“How long lasteth this?” I inquired. For I saw no sincerity
in that bowing assembly, neither grief, nor other than a desire to
be observed, heard and counted important.

bR )

“Until another bier cometh on,” answered the sage, and he
turned on his heel with an air of disgust.

The procession moved on, followed by the citizens of that quaint
old town, who, at intervals, and in numbers, read aloud from the
pamphlets in their hands. Upon some faces lay a blankness, yet
they bent the knee whenever the mourners did, and lauded the
name of him upon the bier, as if duty pressed them so to do, and
circumstance was naught.

I stood apart, for the sage had disappeared. His path, no doubt,
lay far hence, but the words he had let fall counted much with me.
A sample of humanity had paraded before me; a tithe of that
world of whom men are never confident, that condemns or en-
courages as the mood pleases.

‘“And this fickleness is known to all,”’ I exclaimed, as I walked

from the city.
Nina PicToN.
(To be continued.)
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THE WISE MAN AND THE SEA URCHINS.
(XXIL)

Three days after the happy one spent at Long Point, the Wise
Man took the Sea Urchins a long walk inland to a dense, green wood,
full of undergrowth, tall ferns and luxuriant vines.

“Did you ever stop to think of the character of a thing, children?”
asked the Wise Man. As he spoke, he fixed his gaze upon a tree
near them—a mighty beech with long, spreading limbs, downward
drooping and heavy with its wealth of shining, green leaves.

“Do you mean the character of trees, sir?” asked Brownie,
whose glance had followed that of the Master.

“Of trees, laddie, and—everything.”

‘“Everything?”

‘““Everything that lives—all things in existence. Not their
nature, mind you, my Urchins; for we can say that the nature of all
trees is the same—the nature of animals identical, even that of
man, as, in summing up a given case, we say, truthfully, ‘The
certain deed was done because it is the nature of man to do thus
and so.’

‘““But character is different. To find the original meaning of the
word ‘character’ we must go back to the Greeks, and to our inquiry
they will explain to us that the word from which it comes really
means to make sharp and distinct; to cut with furrows; to engrave
as with a pointed instrument on wood, or metal or wax. We can
then readily imagine how it came to mean a distinguishing mark—
something that sets one object apart from another object—a
stamp set upon a material thing by the sum of all things influencing
it to-day, plus the result of its real knowledge gained in age-long
experience through many incarnations.

‘““Character is one of the unseen, mighty realities. It is what a

thing really 75, not what it appears to be, nor what people deem it.
48
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There’s another word that stands for the seeming which we will
consider later."”’

“And trees have character?"”’

“Have they not? We feel the character of a tree, as it were.
When we say ‘beech’ no such thought comes to us as when we say
‘oak.” Both are trees, but their characters differ. Both have
the same nature; that is, the nature of a plant which possesses a
trunk, bark, sap, boughs, leaves, flowers, fruits, or (which is the
same thing) nuts or pods. We do not stop to argue with ourselves
why this is so; but the mention of several trees calls up as many
differing impressions, and impressions beyond the thought of the
shape, height or appearance, as a whole, of the material tree.
There is a character that has stamped itself upon each tree, and
we feel it without being able, perhaps, to explain it. It is just as
when I say ‘Blooy’ and ‘Goldie.” Both these fine young specimens
have the boy nature, both the boy form, boy mind, boy instincts;
yet the character of Blooy is not that of Goldie, nor do we for a
moment think of them as at all the same in their possession of
those qualities which go to make up this mysterious thing in which
we are interesting ourselves.

‘“Pinkie, Snowdrop and Violet—all blossoms loving the same
sunshine, kissed by the same dews, all girlish in nature, instinct
and form, yet at the calling of each separate name, what is that
which does not form itself into any material shape, but which
arises in our consciousness as distinct and apart, each from the
other, as are the several flower species they represent? It is
something we can neither see nor touch—something altogether
out of reach of our five physical senses, yet which without proof
we recognize as an undoubted reality, a mysterious something,
materially ungraspable, yet which we feel to be the abiding sub-
stance of that which makes itself manifest to us as a Pinkie, a
Snowdrop and a Violet. What is it, Ruddy?” This to the
smiling, yet serious, lad, whose hand was uplifted at this juncture
to demand attention.
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“*Substance,’ sir,” explained the boy. ‘It doesn’t sound as if
that could be the right word to use for anything that must die and
leave the body to perish. It seems pretty queer to me to use
those two words together—'abiding substance.’”

‘“That’s because you’ve always imagined the word ‘substance’
to refer to material things only; whereas it may be applied to
spiritual things as well. Not only does Paul say that ‘Faith is the
substance of things hoped for—the evidence of things not seen,’
but that ‘Ye have in heaven a better and enduring substance.’
The little word itself means enduring and abiding; for ‘sub,’
defined, means ‘under,” and ‘stance’ is from the word ‘stand.’
Combined, they signify a ‘stand under’ the severest trials possible
to put upon anything.”

““Where does it come from, sir, this character?”

“From every where and when and what and who in the universe.
That is to say, the sourceof its formation lies in environment, epoch,
occupation and evolution; and that is to say (to put it more plainly
and simply—and, to do so, let us make Man the object of our
character-lesson) that by environment (the ‘where’) we are under-
stood to mean the peculiar surroundings in which he lives, life after
life; by epoch (the ‘when’) the peculiar manners, customs and
times in which his lives were spent; by occupation (the ‘how’),
the trades, professions and businesses in which he engages; by
evolution (the ‘who’) the progress his immortal soul makes by
means of his good or evil use of the knowledge gained through
experience.

‘““All these go to form character—that something which the
Real Man 7s—that something which cannot be taken from him—
from which he cannot be separated, since it is his own very self.

“We who are intuitive—that is to say, we who know at once
without reasoning—we in whom the sixth sense is being slowly
developed, are enabled to perceive by this finer sense than the other
five (which in this instance—the recognition of character—are
utterly dumb and useless, since it is metaphysical—that is, beyond
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physical sense perception and experience) the character of any-
thing.

“We are indifferent to, attracted or repelled by those qualities
to which our finer sense is keenly alive. It baffles description;
yet to that higher self of us, which deals with the unspeakable, it
is as clear as crystal. By means of that higher sense we ‘divine’
what our material senses may not grasp. This word ‘divine,’
which is derived from the same source as all words pertaining to
deity, or God, means really a knowing as God Himself knows, and
proves to us our divinity.

“This finer sense makes us conscious of the lack of character in
weak natures, as well as its splendid presence in strong souls who
dare, in the face of a disapproving world, to uphold their opinions
as to what is right and what is wrong. The strong souls are the
brave spirits, the world's martyrs who for ages have suffered for
Truth’s sake—the jeered at, the reviled, the despised, the abused,
the accursed yet glorious beings who are to become the Messiahs
of the future. ‘

“It is a grand, uplifting thought, a strong and encouraging and
comforting thought, my children, that, no character is too ideally
beautiful and high for the least among us to dare to aspire to make our
own. And we need take no step outside of our every-day march
along life’s high road to reach the way to such perfection. Therein
lies the great beauty of it—1t s reachable right at home, and some-
times more quickly made our own through faithful performance
of little, real duties, than if, armed cap-a-pie, we mounted mag-
nificent chargers, and, with banners flying, rode forth to foreign
fields to fight the foe.

“There’s a brave smile of patient endurance of things hard to
bear, my little ones, that forms a halo we divine, yet do not see—and
things hard to bear are with us every day. Each irksome duty
done for duty’s sake (and this s love's sake, always,) is a beautiful
little block in the characters we are building; each sacrifice of self
for another’s weal; each smallest service lovingly performed,; each
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wrong redressed; each kind word spoken; each gentle deed of
mercy done; each strong abiding by one’s own belief though all the
world may hiss and howl and cry the old word, ‘Crucify him !'—
these go to make the character of Man.

“To be a clear, sweet note in life’'s great chord—a vibrant tone
whose music makes for peace; to answer to the touch of naught
save Truth; to stand as rock amidst the shifting sands—the wave-
washed, breeze-blown, sun-parched, storm-lashed sands, which
are like to the mighty masses of the world, the unaspiring souls
who let who will be heart and mind for them, and merge their
characters in one dull lump that clogs the onward movements of
the race.

‘““This we can do, my children, if we will; each rainbow tint may
live its own sweet, pure and radiant character; may arch the little
world wherein you live that folks will look and see that you are true,
will recognize your worth, and, recognizing, follow after the
beautiful examples your characters have set for them.

‘““Begin at once, dear children; be glad and grateful for your
youth and all the years (each one a blessed privilege) in store for
you. Even now, my very dear children, you are each and all well
upon your goodly ways, proving clean souls were yours in your
past lives.”

“We are well ‘upon our way,’ sir?”’

“Yes, Violet, of that I am sure. In none of my Urchins have I
discovered aught that is not commendable. Your principles are
sound; you perceive and distinguish with ease the right from the
wrong; your young hearts are warm, sympathetic and generous;
your thoughts unselfish, kindly and clean. Love, not hate, prompts
your actions, and your aspirations, your longing to know what is
true, and to make immediate use of the truth, proves that the charac-
ters you have brought with you from your past lives have been
built upon splendid foundations.

“Your young eyes look out clearly upon the world where they
once saw darkly. It is a high grade you have entered at the
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outset of this life, and although you have not brought your books
with you, you have certainly brought the sum of your last lives’
lessons. These you unconsciously apply to all that comes to you
in the present, wondering often, no doubt, how it chances that this,
that and the other truth seems so easily and readily made part and
parcel of your class-work of to-day. This explains why a subject
which at the first glance seems altogether a novel, fresh and foreign
one never before presented to you, may, at the second survey,
become a strangely familiar thing, and you, yourselves, masters of
its arguments. You have learned about it in the lower grade,
have ‘proed and conned’ it, made the truth of it your own, and
added its golden grain to the imperishable store of wisdom that
goes to make up your wealth of character.

“ By such facts as these is the supreme fact of eternal life—that
eternity which reaches backward as well as forward—proved to
the reasoning mind. Eternity is an eternal thing—not a period
stretching out before us—a stick with but one end. To mortal
men (as those who must suffer the change ‘death’ are incorrectly
called) the slaves and heeders of time whose seconds, minutes,
hours, days, weeks, months and years are counted jealously as the
too swiftly passed mile-stones dotting the high road upon which
they make the only little earthly pilgrimage known to them, the
unendingness of eternity is a fact impossible for their unawakened
minds to grasp.

“But one thing it is given to all to be able to grasp—the fact of
these swiftly passing moments affording us opportunities for
character-building. It is thought alone that provides the character-
builder with material—not the thought manifested in action—not
the deed done—not the effect, but the cause.

*““He who thinks with purpose, builds. He who cries ‘I will!’
adds a fresh facet, dull or dazzl'ng, as he wills well or ill, to the gem,
Self, he is cutting and polishing.

“But see the necessity, the usefulness of matter even in this
realm of the spirit. Without the physical outshowing of his self
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helpful or hindering thought, and unless he follow his word by his
deed, he can set no example for the benefit of his kind. He must
do that which may be seen by the eyes of men—accomplish in
their sight the object of his will before he can make his mark upon
his own world for their betterment or worsting.

“For no man lives for himself alone. It is the lesson of the
meshes again, and he who has the stronger character, be it strong
for good or strong for evil, is he who lifts or lowers the meshes of his
world. Our ‘character meshes’ are so closely interwoven that the
character of each individual one makes its impress upon the race;
and the character of the race, in turn, makes the character of the
universe itself.

“To think the most righteous thoughts for one’s self fails to
accomplish any useful thing; one must think them for his fellow-
men; put them into usable, material form; think them, be them,
do them for others, so that they may be benefited.

“To deny one’s self the beautiful things of life (as do those whose
God can surely not be Love); to sacrifice one’s self for the mere
sake of the idea of sacrifice, led astray by the foolish and fanatic
fancy that any martyrdom is more praiseworthy and of more
benefit to the martyr (who thus works for a hope of reward) than
no such suffering, is a truly criminal waste of all that is precious.
But to recognize in one’s self, and to show clearly to others the
beauties of life and living; to sacrifice one’s self for the sake of
another’s well-being; to suffer martyrdom for Truth's sake, know-
ing such martyrdom will put the reality of that glorious Truth
before men’s eyes—this is to build celestial, imperishable materials
into character. The one is a mere making of useless ropes of sand;
the other the forging of those mighty cables whose every link goes
to strengthen the character of the world of men.

““And remember, my Urchins, we are not building for one little
earthly day, but for eternity; not for our own little selves, but for all
mankind. As each tiny polyp adds atom after atom to the great
coral reef that is slowly becoming the foundation of a continent-to-
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be, so each human life is adding its atoms of experience to the
foundation of the future character of the universe. The builder of
the coral reef, deep down in the blue-green ocean, lays the infin-
itesimal grains of a wonderful land-to-be; we, the builders of
human destiny, engulfed, as yet, in the depths of a sea of unknown,
unimagined, untried possibilities, by our every thought (which
must in due time be made manifest to others) add to the new
earth that shall rise to meet the new heaven of divine promise.”

“By every thought, sir?”

“By every thought that is not an idle one, although idle ones,
poor and valueless though they be, are too often strong enough to
influence the minds and hearts of weak souls, and so do thus much
ot thus little in the building of good or evil character.

‘Nothing is unimportant, my Urchins. We have learned that
the word ‘character’ meant originally a distinguishing mark;
so it may be said that the combined marks of a thousand thousand
things go to make up the character of Man.

*“ All our habits put their marks upon us, every good and bad one
of them; and (let us be grateful in our conscious hearts that this is
so) every good and bad one of them is within the control of the
Will. Few of us are wise enough to refrain from making in our
youth, habits we must regret in our maturer years; but none of us
is so weak that he can not, if he will, conquer the most dominating,
persistent and worst habit ever acquired. THIS CAN BE DONE.

“There’s an old saying you've doubtless all of you heard, my
Urchins, that holds in it more meaning than appears upon its
surface—‘Once begun is half done,” and the truth of it lies in the
fact that once one’s mind is made up, positively made up as to the
doing of any deed, half the battle is won; for the Mind is the leader
of all human forces, and, determining, or (as I shall explain later)
being filled with determination to accomplish a certain thing and -
thus win a certain victory, dashes into the field of action with such
ardor that its impetus takes it over the outer barriers, and right
into the stronghold of the enemy, carrying such dismay into the
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ranks of the surprised foe that there's not so very much for the
fast following forces to do.”

““What are the forces, please, sir?”’

“The little unconscious slaves of the master, Mind; the mysteri-
ous entities which enable the senses of the master to manifest
themselves in action; little actors playing eternally upon the stage
of human life. If the Mind be passive, that is, off duty and not
doing its commander’s part, these little forces, allowed to indulge
themselves over and over and over again, grow strong enough by
the use of this liberty to form one great force—the Force or HasiT.

“This use of liberty is referred to by the poet Shakespeare.
whose great heart and mind and soul has formed a glorious mirror
wherein all mankind may see itself reflected. He says, ‘How use
doth breed a habitina man!’'”

“But, sir, could the master, Mind, lead these very same habit-
forming forces against themselves?”

“Would you believe me, Blackie, if I said ‘ Yes?’ These ‘very
same habit-forming forces’ are all the master, Mind, possesses; and
he must use them against themselves, as the dweller upon the
burning prairie uses fire against itself if he would not perish in the
awful flames.

*But let me explain to you how a force may be so changed that
it may be led into action against just what it had been itself before
that action. The positive Mind, intent upon good results, calls
forth from that which has been allowed too much liberty, a new
sort, or character of force; and what the positive Mind demands,
the unconsciously obedient forces must supply.

““The master, Mind, let us say, assumes command; somewhat
slowly and awkwardly, perhaps, at first (for the small entities
naturally start out in the old, customary fashion formed by the
repeated doing of certain deeds), answering to the orders of their
superior officer.  As long as the M nd can keep its positive state,
the little forces, recognizing by slow degrees, but surely, their new
leader, or rather their leader into fresh fields of action, follow and
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obey. But let the Mind once grow careless, like a lot of undisci-
plined soldiers, the forces desert the ranks and fall into the old
familiar methods. ”

“But can even the positive Mind ever become the true com-
mander?”

*Certainly, Brownie. It is when the Mind is not positive that
these lapses occur. And herein lies the secret of all the trouble of
habit-breaking. The master, Mind, which really is only an inferior
officer, too often grows ‘weary of well-doing,’ and, relaxing the
pressure that must be brought to bear unceasingly upon the little
slaves of the senses, allows them their loved liberty, and insubor-
dination (as our military friends call a refusal to obey orders)
is the discouraging result. And not until the lesson taught by
these relapses is learned can the Mind be strong enough to rely upon
its mastery of its forces when it enters upon any one of the great
battle-fields of human life.”

“You say, sir, that Mind, although a commander is yet really an
inferior officer?”

‘““As there are officers of lower and higher rank in all armies, so
higher than Mind stands Man—the Real Man. It is Man whose
Will sets positively or (according to his conscious or unconscious
possession of power) acts not at all upon Mind. It is through this
highest human possession Man learns the lessons that allow him to
pass on, in due time, to higher grades of experience, or which keeps
him year after year, life after life, in the lower classes. If he could
only realize this, how swiftly he might advance. How easily he
might change his character, and so win to the loftier planes of life."”

“Change his character, sir? I thought that was what never
could be changed, " declared Goldie.

‘“Let me try to illustrate how it may be changed—the character,
mind you, of the very same object. Let us imagine, a long slender,
flat metal rod. It is a rod, it has the character of a rod; we recog-
nize it as such, and clothe it in our minds with all the possibilities
for use and usefulness accorded to a rod. Now, suppose we heat
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it, soften it, bend it, and weld the two ends together. It is the
same material as it was before, nothing altered, nothing added,
nothing taken away; yet it is no longer a rod, and not for a moment
do we endow it in our minds with the peculiarities, possibilities,
properties, in short, with the character of a rod. It is now a hoop
and we recognize its use and its usefulness to be of an entirely

different character from that of a rod."”
Eva BEsT.

(T o be continued.)

OCCULTISM AND CHRISTIANITY.
BY R. S. CLYMER, M.D.

When we compare the teachings and practice of Occultists and
of Christians, we are impelled to the conclusion that the latter
are making a sad mistake. Almost as a whole, they condemn
Occultism as an invention of Satan, and yet, when the comparison
is plainly made, it will be found that Occultism is the purer relig-
ion—the religion of Christ, recognizing Christ for a teacher, guide
and brother.

Occultism acknowledges the law of Karma, that ‘‘* Whatever a
man sows, that shall he also reap.” We believe that for our
thoughts or deeds in this life we will surely be compensated or
punished hereafter. If we hurt another in thought, we will suffer
tenfold more than the person or object to which it was directed.
On the other hand, the Church teaches that to a man doing wrong,
if he prays for forgiveness his sins are all forgiven, and he will not
have to suffer for the evil he has committed. He may by his
subtlety for his own interest and pleasure have ruined more than
one soul, both in this life and the one to come—he one, and they,
many; and yet, according to this belief, because he prays for
himself he is forgiven and his sins blotted out, no regard being
given to his victims. :

The Apostle taught: ‘‘Bear ye one another’s burdens and so
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fulfill the law of Christ.” And this law was taught by Christ:
“Thou shalt love thy neighbor as thyself. A new commandment I
give unto you, That ye love one another.” This the Occultists
believe. We aim to follow our leader and even so as he loves us
we love our fellow-men and uphold them, giving and encouraging,
instead of robbing and calumniating.

The true follower of Occultism will forgive. No matter what
wrong was committed, he will not harbor hatred in his heart
toward anyone, nor will he condemn any creed or religion. He
will love all, knowing that the Father of all ruleth and that it is well.
The churches, as a rule, Protestant as well as Catholic, con-
demn all who are not of their belief. Even those of the same
creed cannot agree and new creeds arise from these differences,
each party hurling invectives at the other.

They seem to forget that God created all with a freedom to will
and think, and that this freedom, though it may not be permitted
in this world, will be recognized in the world of Soul. God judges
the heart. Man, with his earthly sight and acumen, however
great a philosopher or however learned he may be, cannot penetrate
into the recesses of the inmost thought as God the Infinite can.
Accordingly, the Occultist can see good in all God's children. He
cares not how a man worships, so long as he lives his religion by
loving his brother as himself.

We believe that the Christ-principle is in all. The drunkard,
the gambler, even the most depraved criminal, has the divine germ
within him at birth. It may be lying dormant, overrun by weeds
and thistles, or buried deep with evil thoughts and associations;
yet, nevertheless, it is still there. But it needs the sun of love,
the dew of help to awaken it and bring it to active growth, so that
he may have a perception of himself and his condition and turn to
God for strength and power to live and do aright.

The Church seems often to have little regard for anyone who is
outside the circle of respectability. It acts like the Spartan Code
which punished the thief, not for stealing, but for getting caught.
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Though a man be a rogue, a liar, swindler, or cheat, so long as this
is not publicly known and he is a professor of religion, attending
regularly at service and paying liberally, he is safe from disturbance;
and at death is consigned to a heavenly abode with a through
ticket. But God sees differently; as a man has sown so shall he
reap. Some, like the heathen and hypocrites of the New Testa-
ment, expect to be heard for their loud praying and much speaking;
but they do not go and take a drunkard, a criminal or a fallen sister
by the hand to lead such an one to the Right by the power of their
love and the purity of their purpose. They would be ashamed to
be seen talking with a disreputable person, however distressed,
but like the priest and the Levite of the story, would pass on to the
other side. When they do venture to speak to erring ones, it is to
censure and dole out harsh words in respect to their ill courses.
Yet what right has one to pass judgment on another, or to render
a verdict condemning him to punishment after death? It is not
so with the true Occultist. He is not ashamed or reluctant to take
an erring one by the hand, no matter how low that soul has fallen
and to tell such an one that God has not forsaken him but will aid
him to live the true life. He will endeavor to rouse into normal
activity the germ of good that is implanted in every human being.
In short, he will be of the number of whom the word is said ‘‘In-
as-much as ye have done it unto one of the least of these, my breth-
ren, ye have done it unto me.” Instead, however, the chief stress is
placed upon a certain orthodoxy of belief. For example, I have
never met an individual who professed to be a follower of Christ,
who did not scruple to tell me plainly that if I did not stop thestudy
of the Occult and embrace religion according to his notion, I was on
the direct road to Hell. A womanof my acquaintance is a good Cath-
olic, but believes that she has a right to think as well as the priests.
She has a Douay Bible and the Lives of the Saints, but also reads relig-
1ous books whether Catholic or Protestant and judges of their merits
by her own scales of justice. On a certain occasion a remark was
made to her to which her answer rang out in tones loud and clear:
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“Why do you not read and judge for yourself? You think all
you have to do is to tell your beads, pay the priest to say masses
and he saves you and that straight to heaven you will go. You
fools! You will find out your mistake. You will find that God
will not let you sit down and fold your hands and the priest make
out your redemption.”

The “Ohs” and ‘““Ahs” that went round this group made me
smile. I said to her, ‘' Lizzie, they will tell the priest.”

“I don’t care if they do,” she replied. *I believe that our priest
is a good man. But he is a man, and he can no more save my soul
than can my husband, who, as you know, ig a good man; and I am
not afraid to tell the Father the same thing.”

She spoke truly; she was not. If, like her, Christians would
investigate, learn the teachings of Occultism and what Master
they were serving, instead of condemning out of hand something
about which they know nothing, they would see that Occultists
had passed to a higher grade of thought and life than they. For
our thoughts are devoted to the object of helping one another; and
walking as we do, by the rule of Love, God will be with us. While
the orthodox think that is far off, we believe that he is in man.
They teach that he is somewhere in the heavens and must be
worshipped alone by Christ and prayer—praying rather loud some-
times as if he was deaf or a great way off; but we believe that
he is near, and that if the soul but thinks the prayer with true
loving principle and we ask where God is, he will answer and say,
‘““Here am I.”

We believe that God dwells in man. We believe as the Bible
teaches us and not as a priest would instruct us. We believe that
as we are temples of the living God, that he dwells in us, and that
if we listen and obey these teachings, heaven will commence for us
here on earth. We believe in immortal life—life beyond the grave,
but a life of usefulness and advancement. We do not believe that
man is to stand still in any state of being, but that he keeps on in
one continued evolution, advancing toward perfection, or nearer
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to the Infinite. The sufferings through which he passes strengthen
and purify him, and his soul will be in better state from them if he
recognizes the hand of the Father in all.

We are all children of one Father. King and peasant, statesman
or laborer, minister or layman—all are children of one All-Father.
We believe that he never brings forth a soul to send it into endless
misery.

Hence, greatest and best of all, Occultism teaches us to love God
and not fear him, but to fear to disobey the laws which he has
given. When the Christian Church shall unite with us and give us
the hand of fellowship in this loving of our neighbor as ourselves,
in remembrance of the love that God gives to all, then, whether we
are Evangelic or Occult, we shall exercise true religion.

R. S. CLymER, M.D.

RE-BIRTH.
BY MARY McNEIL FENOLLOSA.

“The flowers are dead,” we cry, as wintry cold
And winter’s sullen rain resolve to earth

The sweetest smiles that greet the summer’s birth.
But still we know that from the sodden mold
Another hope shall spring, a flower unfold;

The same and yet another. Can we then
Proclaim as dead the thing that lives again?

In yonder pool once dark and bare, behold,
From fetid depths undrawn to sunlit air,

The trembling lotus, rising like a prayer!

O soul, be brave, for death is but a name!
From withered hopes, all sodden deep in tears,
A purer joy, a fairer hope appears—
Perchance a lotus, white with heart of flame.
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WITH EDITORIAL COMMENT.

FINDS IN EGYPTIAN TOMBS.

Professor Flinders-Petrie, who has been engaged in the exploring
of the tombs at Abydos in Egypt, has succeeded in exhuming
relics of a vast antiquity. This or Abydos, it is generally con-
ceded, was the primitive seat of the Egyptian monarchy, before
Thebes at the South, or Memphis in Northern Egypt had an
existence. One object which Professor Petrie secured was a solid
bar of gold weighing 216 grains on which the name of Mena is
carved in raised hieroglyphics. Thisis regarded as confirmatory
evidence that this monarch, the reputed builder of Memphis,
actually lived and reigned. He is named by Manetho as the first
king in the First Dynasty, and he is also so described by Herodotus.
But the explorers at Abydos do not grant him that distinction,
professing to have found relics of ten kings who ruled there before
his accession. Whether, however, they had dominion over all
Egypt, or over a few of the provinces, or only over Abydos, is a
problem to be determined. The ancient population of Pathros, or
Southern Egypt, appears to have been Berber like the Nubians,
but it is conjectured that the dynasties of Abydos were Semitic.

PHASES OF RELIGIOUS CONCEPTION.

Religions have very generally subordinated moral obligation to
the idea of the salvation of the soul. As though the soul could be
saved and the individual lost.

Spiritism and worship made up ancient religion and thought,

and they underlie later religions.
63
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Comte based his system upon the idea of the duty of man to his
fellows. Its error is that it would replace God by Humanity. It
is a Buddhism. It subordinates man’s personal to his social
instincts.

THE BABYLONIAN ADAM.

In the epic recently discovered in Babylonia, is an episode of a
Wild Man of the Woods. He associates with the wild beasts till a
more subtle mate is brought to him in the form of a woman. He
then forsakes all other associates and clings to her. This man is
called Hea-bani, the creation or offspring of Hea. His consort is
styled Ukhat—Woman. The Bible legend of the Garden of Eden
is evidently a form of this story.

A PONDEROUS SACRED SCRIPTURE.

The principal Buddhist sect in Japan has procured forits temple
at Kyota, the Scripture of Lamaism. This work was printed
from wooden blocks during the Ming dynasty, and remained for
three centuries at the Lama temple in Peking. Last fall it was
carried to Japan as booty. The volumes number several thousands
and weigh about thirteen tons. Each volume measures one foot
by three and is bound in gold brocade.

AMERICA FOREMOST IN MURDER.

The journals of the day seem to be awaking to the fact that this
country leads others in holding murder cheap. A preacher in
Louisville lately declared that human life is safer in the dominions
of the Ameer of Afghanistan than it is in Kentucky. More murders
occur in Louisville than in London; more in Kentucky than in
Great Britain. “ Finally there are more murders in the United States
than in the whole of Europe, with Italy and Turkey left out and
Russia included.” The Nashville American affirms in so many
words that ‘“no other nation approaches this in the matter of
murder, and those which come nearest to it are such countries as
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Italy and Turkey, where the assassin’s knife is freely used and
where men allow their anger and hate and disgraceful passions to
rule their conduct.” The Washington Post sums up the record:
“Our total of homicides runs from 7,000 to 9,000 a year, and
most of them go unpunished.”

With such a record as this, it must be evident that there is need
of a higher civilization here, and the promulgating of higher moral
and social principles. An ethic is required infinitely superior to
the one in vogue—*Every one for himself and the devil take
the hindmost.”

BLOTTING OUT HEAVEN AND HELL.

It is recorded that Louis IX, of France., when at Acre, during
the Crusade, sent an embassy to the Sultan of Damascus. With it
was Yves, a Dominican friar. While they were there, they were
visiting the Sultan’s palace, when Brother Yves saw an old woman
crossing the street, who carried in her right hand an open vessel full
of fire, and in her left a phial full of water. He inquired:

‘““What do you mean to do with that?”’

She answered that with the fire she meant to burn Paradise, and
with the water to extinguish Hell, so that there should be no more
of either. The friar asked again:

“Why do you wish to do that?”

‘“Because,” she replied, “I do not wish that henceforth any
should do what is right for the sake of the rewards of Paradise, or
from fear of Hell, but simply from love of God who is worthy of it,
and who can do for us all possible good."”

ENDLESS PUNISHMENT NOT TAUGHT.

When we come to the New Testament, the doctrine of endless
punishment seems to rest upon a very slender textual basis. Per-
haps the key-word to the whole discussion is the word * Aionios,”
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which the King James translators render in some cases ‘‘eternal,”

X}

and in others * everlasting,’’ according to a caprice which I am
not able to understand. ‘‘Aionios’ is not primarily an adjective
of time, but is one of quality. It refers to a certain kind of life or
punishment, or happiness or misery.

In speaking of eternal life, our first thought is not of the
duration of that life, but of the quality.

Eternal life is life of such a quality that it will endure into
eternity.

So, in speaking of eternal punishment, we should think of it as
a punishment which is to take place in eternity. Thisis not saying
that it will last throughout eternity, any more than calling a
man a nineteenth-century writer implies that he wrote all through
the century. So, when the Bible speaks of eternal punishment, it
does not pronounce definitely upon its duration.

—Rev. Edwin Fairley.

A DUAL DREAM.

A PROBLEM FOR PSYCHOLOGISTS.

Rose entered the room with an open letter in her hand, and I
saw at once that something was troubling her.

““What is it, my dear?” I asked; ‘“no bad news, I trust.”

““Oh, no!” she answered brightly, throwing off her abstraction.
‘““No deep waters at least; just the merest little ripple of perplexity.
You have often heard me speak of Cora Milton, my boarding-
school chum. She is still at the Academy, and I have just re-
ceived word from her that her mother, who has been visiting her
there, will pass through our city this evening on her homeward
way. In fact, she changes trains here and being obliged to lay over
all night, Cora has asked me to meet her and conduct her—"

““And of course you would like to ask her here, you shy child!
Why did you not ask me at once? Surely you know how ready I
am to do much more than that trifling favor for you or your
friends.”
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“Indeed I know you are always kindness itself, dear Mrs. Worth-
ington, and I thank you very much for the offer, which does relieve
considerable of my perplexity. Yet, strange to say,I have felt an
unusual sense of depression ever since I read the letter, and a
great repugnance against bringing her here—a feeling that harm
would come of it.”

“For shame, you inhospitable creature! @ Would she bring the
smallpox or steal the spoons, do you think? But where s her
home?”

“Somewhere down South—Louisiana, I believe. They are of
Creole extraction, very proud and apparently wealthy. Cora’s
father is dead, and her mother was married again a few years ago to
a young Englishman, who, it was rumored at school, had deserted
her for a younger woman when he found he could not handle her
income. Trust school girls for ferreting out the family skeletons!”

‘““Rather an unordinary and romantic character, is she not? 1
want to see her more than ever, Rose, so go and get ready to meet
her. The train just arrives in good time for dinner.”

Rose’s mother and I were dear friends at school, although she
was much the elder, and when, years after, I discovered her daughter,
an orphan thrown upon her own resources, I gladly secured her for
a companion and governess for my little ones, and a veritable
treasure she had proved.

* * *

At dinner I found myself regarding Mrs. Milton with unusual
interest. Tall, handsome and dignified, with a quiet elegance of
dress and that ease of manner which is the stamp of refinement and
culture, I was quite favorably impressed. In appearance she was
decidedly striking, with a rich olive complexion and the blackest
eyes I have ever seen. So black were they indeed, that from the
depths of the pupils shone a sort of glowing radiance most unusual
and peculiar. Her conversation showed much travel and observa-
tion, though tinged with a haughty reserve at any approach to

personal questions.
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“Where is your home, Mrs. Milton?” I asked, naturally enough
I thought, during a pause in the talk.

“] seldom remain long in one locality,” she answered
evasively. ‘‘Like the Wandering Jew, I am possessed by the
spirit of unrest, But as Cora graduates this year, I suppose I
must settle down before long. Not, I hope, until my search is
ended, however.”

“Your search?” I echoed wonderingly.

*“Yes, my life is devoted to a search, which, pardon me, concerns

’

myself alone,” she replied mysteriously.

‘‘ The plot thickens,” I thought, stealing a roguish glance at Rose.

Dinner over, Rose took her guest for a drive around the city,
and on their return, conducted her to her sleeping room, while I
sought my own, feeling in my usual good health and spirits. My
husband had not yet returned from a business meeting down town,
and I must have fallen asleep almost immediately, as I remember
nothing of his return.

My first recollection was of a growing sense of imminent danger.
A great fear was stealing over me, together with a numb feeling
of helplessness that bound me like a nightmare. The lonely still-
ness of the ‘‘wee sma’ hours "’ hung over the house like a pall, and yet
under it I seemed to be listening, straining every nerve to hear
what I knew was approaching.

For I felt, rather than heard or saw, the dark, cruel form stealing
down the stairs and gliding stealthily with torturing slowness,
until it reached my door. There it paused cautiously, then silently
turned the knob and crouching low, drew nearer and nearer, while
deeper and deadlier grew my helpless terror.

Why was my foolish tongue paralyzed with fear? Why could I not
call out when those that loved me were so near to save? It had
reached my bedside now, and after one awful moment of suspense
straightened suddenly up. Tall and menacing it towered above me
and I saw the white, distorted countenance of my guest, Mrs. Mil-
ton, her strange eyes glowing, a gleaming knife upraised to strike.
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With a mighty effort I threw off my fatal inertia and—auwoke.

Awoke to find myself sitting up in bed, bathed in a cold perspira-
tion and trembling in every limb. It was but a dream, a vision,
or some ghastly nightmare. The soft moonlight showed my room
peaceful and unmolested, my husband sleeping calmly by my side,
while through the quietness of the night, I heard the clock strike two.

It was long, however, before I could compose my quivering
nerves and I lay awake until nearly daybreak, when, sinking into
a heavy slumber, I knew no more until I saw Rose bending over
me, while the sunlight stealing through the shades showed the
lateness of the hour.

**Oh, did I awaken you?” she exclaimed contritely. “I just
stole in to see that all was right. You seemed to be sleeping
so unusually late.”

“I think it high time someone awakened me, my dear,” I
answered, sitting up in bed. **Why, how late it is and how lazy I
have been! And your friend here, too! What must she have
thought of me as a hostess! Has she breakfasted yet?”

“Yes, indeed, some time ago, and I have just come from see ng
her off on her train. But, oh, Mrs. Worthington, I hope she will
never enter your door again! I have passed such a miserable
night. And yet I suppose it was only my own foolish fancies,
after all.”

“Tell me about it, my dear child; you are not usually so nervous.
I thought it would pass off after you had met Mrs. Milton.”

*1 was beginning to like her very much and she certainly is an
interesting woman. We had a delightful drive last evening and 1
was quite favorably impressed. When I showed her to her room
after our return, we talked for a few moments of Cora and 1 was
about to leave her when she happened to notice that miniature of
yourself, painted when a girl, which, you remember, stands upon
the corner cabinet.

‘““She stopped in the middle of what she was saying, and, walking
over to it, asked me who it was. I told her, and she continued to
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question me in regard to you; when it was taken; how old you were
then; where you had lived- had you traveled a great deal, and so
on, until I lost all patience at what I considered an impertinence
and abruptly bade her good-night. Her manner was so unusual
and her expression so peculiar that it left an unpleasant feeling on
my mind and I lay for some time thinking of it before I fell asleep.
This probably accounts for the dream or nightmare I had later.

“I seemed to be oppressed by a deep consciousness of horror and
of impending danger to you. Everything was still, but I found
myself listening breathlessly and through some strange inner sense
that was neither sight nor hearing, watching a dark, mysterious
form come creeping down the stairs and glide noiselessly through
the halls to your room. At your door it paused a moment, then
entering cautiously, crept forward crouchingly until it reached your
bedside, when raising to its full height I saw the white,drawn face
of Mrs. Milton, her eyes blazing, an open knife in her right hand
which was raised threateningly to strike your sleeping form.

[ With an awful effort of the will I seemed to free myself from'the
nightmare that bound me, and starting up I rushed to your door.
All was quiet and peaceful; I could hear the regular breathing of
your husband and through the stillness of the night, the clock struck
two. Thank God it was but a dream! Then following a sudden
impulse I could not explain,I flew up the stairs to Mrs. Milton's
room and softly turned the key which stood in the lock outside.

“I listened a moment and thought I heard someone moving
within, but I did not wait to be sure. Trembling, but relieved, I
reached my own room again, where, completely unnerved, I lay
awake until daylight, when I arose and dressed. I confess I felt
very much ashamed of my foolishness by day as I noiselessly released
Mrs. Milton when I called her in time for breakfast, but indeed
the dream was so strange and vivid—Oh, my dear Mrs. Worthing-
ton! What is it? Have I frightened you with my silly tale—"
For I had fallen back upon my pillow in a half swoon.

I had completely forgotten my own frightful experience of the
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night before, but Rose’s story had brought it all back, and as she
repeated, detail by detail, the exact counterpart of my own dream,
the same oppression of horror mingled with a sense of weirdness
seemed to overpower me and I felt as though I were fainting.
Poor frightened Rose bathed my wrists and temples with cold
water, soothing me like a sick child, and presently I felt stronger.

“Rose,”’ I said, when I had recovered control of myself, * promise
me to say nothing to Mr. Worthington or anyone regarding what
you have told me. Your dream might have been the result of an
overwrought imagination, but, at the very same hour I had precisely
the same horrible nightmare, and 1 was not in the least nervous, nor
was | anticipating anything unpleasant. Truly, there are some
things we cannot explain and I cannot overcome the feeling that
there was danger lurking near last night. Let us try and forget it
as soon as possible and thank God that frightful experience existed
only in our fancy.”

Later, I had occasion to go to the guest room Mrs. Milton had
occupied, and recalling Rose’s words I looked for the miniature
she had mentioned. [/t was gone.

Some months afterward Rose received a sad letter from Cora
telling of her mother’s death in a private madhouse.

Since her second husband’s desertion a few years before, she had
been somewhat erratic and unwilling to remain long in one place,
being possessed by the idea that she must find the woman who had
lured him from her; but no one had deemed her in the least insane
until after her visit to Cora on the occasion of my experience,
since which her malady had rapidly developed.

My miniature was found among her effects and sent to me, having
my name engraved on the back. Could it be that my pictured
face recalled some fancied likeness to her rival in her poor dis-
ordered brain? The mystery will never be solved; but more than
once I have shuddered as I wondered what would have been the
ending had Rose not locked Mrs. Milton’s door that strange night.

But if she really intended me harm, by what subtle process was
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that intention projected ahead upon the consciousness of Rose and
myself simultaneously, that one might act or the other be prepared.
Rose has always attributed it in some mysterious way to her dead
mother’s influence; but for me I am content to let the psychologists
solve the problem. I confess my inability.

(Mrs.) VircinNiA KinG Fryk.

MRS. PIPER AND HER DISCLOSURES.

The secular press and the Society for Psychical Research have
been trying conclusions over certain statements by Mrs. Caroline
Piper, the person employed in psychic investigations. An inter-
view, as it is called, was published in the New York Herald of
- October 20, 1901, in which she avowed her belief that her dis-
closures, made in the mesmeric trance, were telepathic, and not
from spiritual sources beyond the portals of death. These declara-
tions have since been materially modified, but the question was still
left open as to their character and source.

The Medico-Legal Society, in its turn, took up the subject at its
meeting in New York, on the 18th of December. A paper by Dr.
Thomas J. Hudson was first read, treating upon the general effects
of the case, and was followed by another by Professor Quackenbos,
explaining with great definiteness, the nature of mesmerism and
the extraordinary powers of suggestion that could be successfully
employed by its aid. Hon. Andrew J. Dailey, the next speaker,
spoke directly upon the subject at hand, and gave a terse and in-
telligent explanation of the whole subject. The Society thus
received three hypotheses from three men abundantly proficient in
their several departments. Their views are given in the Medico-
Legal Journal.

Under the conditions of the mesmeric trance, it seems to us that
the solution of the problems ought to be comparatively easy. Mrs.
Piper herself was a passive subject, unconscious of what she was
saying, and, accordingly, her opinion of the sources of her peculiar
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inspiration would be only equivalent to that of a spectator. It
may be honestly entertained, but it cannot be conclusive.

We do not doubt, however, that telepathy will, in a great degree,
explain the matter. Individuals in normal conditions are often
susceptible to influences and inspirations from others with whom
they are en rapport. Persons swayed by like convictions and
emotions often think the same thing at the same moment. Scien-
tific discoveries have been made almost simultaneously by individ-
uals intent upon them, but having no communication with each
other. Mrs. Piper, when her own individuality was made passive
by the mesmeric influence, was thereby rendered susceptible to the
thought of the mesmerizer, and likewise of other persons who might
be at the time in mental propinquity. A spectator fixing his atten-
tion upon her would suggest, and even infuse his thoughts into her
mind. In the Divine Revelations of Andrew Jackson Davis, there
are allusions which indicate such an inspiration. Other commu-
nications from mesmerizers and spiritual ““mediums” often may
have a similar origin.

Nevertheless, it is hardly reasonable to assign everything of the
kind in this way. The universe is larger than our horizon, and
indeed, our scope of vision comprises but a very small part of it.
Whoever limits his conceptions of possibilities to the scope of his
own understanding, lives in a very small ant-hill. The world of
mind is no more circumscribed by the individuals now living in the
earth than the universe is limited by the boundaries of the solar
system. As there are myriads of living beings of innumerable races
in the region between man and the single-celled amceba, so there
must be categories of intelligence between man and the Infinite
Essence. It is equally reasonable to suppose that the individuals
that possess the intellect to conceive all this, have direct affiliation
with the Intelligence which is beyond it, and are therefore sharers
of the same eternity. Thus, dying, so far as the world of physical
sense is concerned, they live on as thinking, intelligent beings.
They, then, and other intelligences beyond the veil, may inspire their
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thoughts and wishes into others, who by some peculiar susceptibility
are capable of receiving them. There is good reason, and we think
it sufficient, to believe that Mrs. Piper was the recipient or rather
the avenue of communication from living individuals that had been
inhabitants of this earth. Professor Hyslop is thus justified in his
confidence. —A. W.

CRYSTAL-GAZING.

Under the auspices of the Society for Psychical Research, crystal-
gazing is becoming once more the subject of experimentation. Mr.
Andrew Lang, the author, has come out upon the matter in the
London Monthly Review. As a result, the demand upon the secre-
tary of the Society is greater than he can supply. Mr Lang thus
instructs the novice:

“It is best to go alone into a room, sit down with the back to the
light, place the ball at a just focus in the lap on adark piece of cloth,
try to exclude reflections, think of anything you please, and stare
for, say, five minutes at a time. That is all.”

The crystal is a spherical ball of solid glass, about two inches in
diameter. Mr. Lang has known persons who have seen in a crystal,
things that were actually happening miles away. More wonderful,
he has known two persons, gazing into separate crystals at the
same moment, to see the same picture. Why can individuals see
pictures of real persons and real things in this way? Mr. Lang sug-
gests that it may be ‘‘a rudimentary survival of some organ that
was useful to man when his ancestors were other kinds of animals.”
Students of psychical phenomena, who are of another habit of mind,
will consider it a dormant faculty in man as a human being vitally
linked to a higher omniscience.
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THE PROBLEM OF LIFE.

Every man born into this world bears on his brow a somewhat
special handwriting of Eternal Nature; and if custom, if education,
if church or state, if even fatherly and motherly love erase or dim
that divine legend, writing over it some inscription prescribed by
consecrated usage, that soul is cheated of the wealth which that
soul came to bring. For every soul that comes out of eternity to
time brings from its origin some tidings to make the hearts of men
leap up within them, some priceless incitement, some beaker, large
or small, strong or weak, of the inspiring wine taken directly from
God’s hand; but we can make the gifts only on condition that the
world respect its individuality, that the world permit the man to be
himself. —D. A. Wasson.

INTUITION AND ITS USES.

Intuition is not knowledge. It is, instead, a suggestion of
knowledge that may be acquired. Every man and woman knows
the potency and inspiration of those spiritual perceptions which are
not explainable by the reasoning faculty. Intuition, though not
knowledge, is a higher guide to human life than is cold reason when
it entirely ignores the conditions of the soul.

He who gives heed to his own spiritual intuitions is never without
hope. He who has hope may acquire faith. He who has both
hope and faith may acquire actual knowledge, provided he have the
Intelligence. the Courage and the Perseverance to prove the laws,

—Florence Huntley.

SUCCESS AND FAILURE.

That is failure when a man'’s idea ruins him, when he is dwarfed
and killed by it; but when he is growing by it, ever true to it, and
does not lose it by any partial or immediate failures, that is success,
whatever it seems to the world. —Bronson Alcott.

THE LAW OF SUCCESS.
Experience shows that success is due less to ability than to zeal.

The winner is he who gives himself to his work, body and soul.
—Charles Buxton.

What comes out of life is that which was put into it.

No law can be sacred but the law of our nature.—Emerson.
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BOOK REVIEWS.

THE BEAUTIES OF ISLAM.

This is a collection of short essays by Mohamed Sarfaraz Husain,
formerly of the Mohamedan Anglo-Oriental College at Aligarh in
the Northwestern Indian Province. They were first published in
America, and have since beenreprinted at Allahabad for Rahmat,
Khan & Sons, of Rockwood Naini Tal. They treat of the philos-
ophy and beauties of Islam, and were written with special regard
to the principals of Vedanta, Theosophy and Higher Christianity
‘as now interpreted by some of the American writers. The effort
has been made to represent the spiritual side of Islam in relation
to its general utility. The student who reads them will find
many features of this religion which have not been carefully
represented heretofore. Islam is the principal world-religion,
the only one, perhaps, that is steadily increasing the number of its
adherents, and it is time, accordingly, to ascertain its merits.
CoNTENTs: 1. The Spiritual Leadings. 2. The Blessed Oneness.
3. The Personalities, viz., Prophet, etc. 4. The Five Pillars.
5. From the Cradle to the Grave. 6. The Death and After.
Price, annas eight.

ORIGIN OF THE GOSPELS.

A new work, Unser Evangelien by Wilhelm Soltan, a German
author, describes the origin of the Four Canonical Gospels, accord-
ing to the conclusions of the ‘higher criticism.” Taking his first
clew, a rather unsatisfactory one, from Papias, he assumes that
the apostle Matthew compiled a collection of “‘logia’ or sayings
on the current Hebrew or Aramaic language, which the other
apostles translated into the Greek. ‘‘This became,” he declares,
““the first and earliest written Gospel source.”’

Mark, the companion of Peter, also translated that apostle's
reports concerning Jesus, afterward augmenting the collection
and giving it a permanent written form. There were likewise
interpolations added by another hand, notably from Chap. vi., 45
to viii., 20, and Chap. xvi., g to 20.

The editor of the Gospel ascribed to Matthew now readjusted
and changed his materials, giving as one discourse, the ‘‘Sermon
on the Mount” v.-vii.,, and also Chapters xxiii.-xxv. There were
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also additions, such as those relating to the birth and childhood of
Jesus and his relations to John the Baptist, which were taken from
traditions that were extant in the second century.

These changes led the writer of the Gospel attributed to Luke
to prepare another account. His additions, particularly those
relating to the genealogy and childhood of Jesus, induced another
person to make a revision of the Gospel according to Matthew, in
which it is now extant.

The Gospel of Mark is accordingly to be regarded as the most
valuable for scientific research, and the two others as a faithful
picture of the works and teachings of Jesus.

The fourth Gospel was the work of John, the presbyter in Asia
Minor. The writer was acquainted with the Synoptic Gospels,
and his views were those which were current in the second century.
He made use of a written collection of sayings, into which addresses
and discussions were introduced. The various divergences, such
as the errors in the geography of places in the Holy Land, dis-
crepancies in time of occurrences, and the extraordinary non-
resemblance, in style of writing are not explained.

EXCHANGES.

OUR HOME RIGHTS, conducted by Dr. Immanuel Pfeiffer of
287 Washington Street, Boston, is the organ of the United States
Confederation of Medical Rights Leagues. It is an able champion,
and deserves the fullest success. In these days when physicians
of the schools heretofore under the ban and persecuted, join hands
with their former adversaries to hound and persecute others,
it would seem to be time for a new party of genuine reformers,
who are sincere and resolute, to take the field in opposition to these
covenanters with death and leaguers with hell. Another John
Thomson is wanted. Dr. Pfeiffer has shown his ability in securing
the defeat in the Legislature of Massachusetts of the Harvey
conspiracy to procure legislation against practitioners who were not
of the three protected schools.

“Our Home Rights" contains many terse expressions of peculiar
applicability, such as the following:

“Good physicians are made by nature and not manufactured by
medical colleges.”

“Just as sure as the common people organize for their own
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protection, just as sure will these Medical Monopoly Boards fall to
the ground. They were born in sin, and they thrive bycorruption.”

“The Anglo-Saxon peoples have always proved refractory soil
on which to plant authoritative dogmas—medical or ecclestias-
tical—and then to put them in force by legislative enactments and
the rights to perfo.m this rite (vaccination) will soon cease as
must all other monopolies of a money-made ‘Medical Science’.”

“The secret power of successful men and women is given them
by hope, courage and patient work.”

“With psychic power man can accomplish almost anything,
No one can have this power who is cruel to any living being,
whether it be human or animal in form. The psychic power
comes to him who is kind and gentle and merciful, especially to
animals. Love, intense love, for all God’s creatures is the under-

lying principle for tremendous psychic force.”

THE UNIVERSAL BROTHERHOOD PATH, now published
at Point Loma, Ca'ifornia, continues its maintenance of theosophi-
cal doctrines under the name and style of ‘' Brotherhood.” This
is the periodical first begun by W. Q. Judge as The Path, and
then changed to Theosophy, and finally, by Mrs. Tingley, to the
present title. In form and typography it is exquisite, and the
matter is diversified, interesting and instructive. One of the
principal papers in the December number is devoted to a fair and
candid estimate of Walt Whitman, which ought to be generally
read. Whitman, though of rude exterior was a kind and gentle
soul, and his verse, though by many denied the name of poetry,
has nevertheless its essence, its eloquence and charm. It makes
this appeal:

“The American race has been formed from the best of the
European races, and is passing on to become the dominant race of
the century. Whitman, himself, would be its poet. Will the
American people accept him as such? Or will a greater arise?
Time will show, but Whitman, at any rate, has come before us
with the first suggestions of such a literature. And his ideas were
and are still far in advance of the average thought of the day.
Men were shocked and disgusted at what they thought blasphemy,
but already things are changing, and Whitman is recognized as one
of the writers of the day.
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THE SEARCHLIGHT for December maintains with full vigor
its hostility to the hypothesis of contagion. Its first sentence will
call attention: “You are a sick person every night of your life.”
To explain this assertion the magazine is devoted. Dr. Rodermund
further declares: ‘“Contagion is an assumptmn and a superstition.”’
He goes on to explain epidemics:

‘““An epidemic of disease is only one of nature’s laws adapting
you to the exis. ng conditions, therefore, it is up to you to acquire
the necessary knowledge to adapt yourself to existing conditions,
in order to prevent disease; otherwise, nature will force you to
suffer the consequences by imposing the penalty of disease. Nature
does not recognize what the human being calls disease; nature's
universal law is continual change. These changes are brought
about in many ways, but the law by which they are brought about
is always the same. The results, which are health or disease,
brought about by the atmospheric changes, depend entirely upon
the condition in which your body is kept.”

*“Any one who will but use a little common sense must see at a
glance that all impurities in the air, of any kind whatever, must be
either animal or vegetable in a state of disorganization. None of
these impurities or poisons can be taken into the system by breath-
ing; it is a physical impossibility."”

““The impurities or poisons culminated from the body through
the lungs, kidneys, skin, etc., are what? Animal matter in a
state of disorganization. Any action or influence of the atmos-
pheric conditions that will cause the gradual retention of these
systematic poisons by checking the eliminating functions of the
body, will produce some form of a so-called blood disease. It
will depend upon the treatment, constitution and general make-up
and condition of the person, whether these outside influences will
be able to cause the sufficient accumulation to develop what we
call small-pox, etc.’

It can plainly be seen that what we have been taught to regard
as disease is really its cure. This cure, then, is nature attempting
to throw out of the system, in a large quantity, the same identical
poisons which the body is eliminating every day of our lives."”

The other papers, original and selected, are equally pungent and
to the point. Every individual who reads them carefully will find
the time profitably emploved.
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PUBLICATIONS RECEIVED.

THE SONG OF LIFE. By Charles Johnston. Cloth, 69 pp.
Published by The Author.

THE CHRIST OF THE RED PLANET. By Eleanor Kirk.
Cloth, 138 pp. Published by The Publishers’ Printing Co.,
32 Lafayette Place, New York.

THE PSYCHIC AND PSYCHISM. By A.C. Halphide. Cloth,
228 pp. Price $1.00. Published by Authors’ Publishing Co.,
Chicago, 11l

THE DIVINE LANGUAGE OF CELESTIAL CORRESPOND-
ENCES. By Coulson Turnbull. Cloth, 229 pp. Price
$2.00. Published by John R. Kelly, 58 San Pablo Ave.,
Oakland, Cal.

SPIRITUAL AND MATERIAL ATTRACTION. By Eugene
Del Mar. Cloth, 79 pp. Price 75 cents. Published by The
Smith-Brooses Printing Co., Denver, Col.

BIBLIOTS, NO. I. THE BOOK OF RUTH. By Rev. George
Chainey. Paper, 112 pp. Price 25 cents. Published by The
School of Interpretation, Masonic Temple, Chicago, Ill.

THE MIND AND ITS MACHINERY. By V. P. English,
M.D. Cloth, 300 pp. Price $1.00. Published by Ohio State
Publishing Co., Cleveland, O.

KAREZZA. 24th Edition. By Alice B. Stockham, M.D. Cloth,
144 pp- Price $1.00. Published by Stockham Publishing
Co., Chicago, Il

THE WISDOM OF PASSION. By Salvarona. Cloth, 250 pp.
Price $2.00. Published by Mystic River Book Co., Boston.
Mass.

PSYCHICAL DEVELOPMENT. By a Mental Scientist. Cloth,
Price $2.50. For sale by Biggs Bros., Gambier, Ohio.

HOW TO CONTROL FATE THROUGH SUGGESTION. By
Henry Harrison Brown. Paper, 62 pp. Price 25 cents. Pub-
lished by ‘“Now’ Publishing Co., 1423 Market Street, San
Francisco, Cal.

MATA THE MAGICIAN. By Isabella Ingalese. Cloth, 12mo.
Price $1.50. Published by The Abbey Press, 114 Fifth
Avenue, New York.

THE METAPHYSICAL MAGAZINE is for sale by newsdealers every-
where. If not found on any news-stand or in any depot or ferry-
house please notify the publishers, giving the name and address
of the newsdealer, and steps will be taken at once to have him
supplied.
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THE REGENERATION OF SOCIETY.

BY FRANK H. SPRAGUE.

The prevailing scientific tendency of the age has prompted men
to explore every known field in search of information that would
lead to a better understanding of life and a fuller comprehension of
its purpose. Among the branches of knowledge to receive attention
more recently from scholars and students is the science of Sociology.

There is a growing conviction among earnest, intelligent people
that social ties and economic obligations are not matters of acci-
dental significance and interest, subject to such regulation and
modification as the exigencies of circumstances may seem from
time to time to dictate; but that they rest on a foundation as valid
and substantial as that, for example, which constitutes the basis of
the science of numbers.

There are two distinct classes of sciences. One group comprises
those dealing with knowledge gained deductively. The ground
of such knowledge consists in axiomatic perception of Truth.
Sciences of this class rest on a prior: evidence, and are concerned
with principles of Truth, pure intuitions, absolute or intrinsic values.
The other group comprises those dealing with information acquired
indirectly. Sciences of this class are concerned with so-called
natural laws, ascertained facts of experience, intei‘pretation of
impressions, relative or uncertain values.

The science of Sociology properly belongs to the former class.

It deals with truths as axiomatic and exact as those pertaining to
81
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arithmetic’ or geometry. It rests on knowledge of principles
involved in the essential nature and attributes of man, not on in-
ferences derived from observation of so-called laws of human nature
and apparent qualities of character. The fundamental principles
along the general lines of which the life of man normally manifests
itself, both individually and racially, are as precisely ascertainable
as those involved in the demonstration of a proposition in geom-
etry, and their comprehension is quite as necessary to a right under-
standing of the science to which they pertain. Since they are
axiomatic, their validity cannot be proven, but must be discerned
intuitively.

Nearly all people have become familiar with mathematical
axioms by long experience, so that they perceive them readily; but
social axioms are less generally recognized. The correct solution of
an example in arithmetic can be obtained only by perceiving and
working in harmony with mathematical principles. By accurate
use of symbols representing certain abstract values, the arithmeti-
cian is able to demonstrate the principles upon which the science of
numbers rests. If at any point in the reckoning an erroneous step
is taken, the result is invalidated.

The architect’s plans are practically worthless unless drawn in
conformity to fixed geometrical principles. Likewise social
schemes proposed for the improvement and elevation of the race
are of genuine and permanent value only in so far as they embody
the axiomatic principles which underlie the life and relationships
of man. Human character is not a ready-made gift of the gods,
but a proposition to be worked out by each individual; whether
success or failure attends his efforts, depends on his devotion to
principles.

In working out a mathematical problem the careless or indifferent
student may obtain a result which appears at a glance to be correct,
but which, in fact, is incorrect because a false step has been made at
a particular stage of the process. Every such error is due to the
misapplication of a principle. In a similar way, every discordant
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situation in the world of human affairs indicates the misapplication
of some principle. No one expects to arrive at the correct solution
of an example in arithmetic unless he works in harmony with the
principle of numbers. If an error is introduced, it must be corrected
before further progress in that direction is possible. Yet in the
world of human affairs multitudes of earnest, well-meaning people,
whose lives are devoted to the service of mankind, are trying strenu-
ously to achieve results that seem to them advantageous, by meth-
ods wholly at variance with principles lying at the very root and
foundation of human character. The best of intentions may lead
to the most disastrous consequences. ‘‘If the blind lead the blind,
both shall fall into the pit.”

As the competent mathematician must thoroughly understand
the principles with which he has to deal, so, in his sphere, must the
philanthropist, if the concrete demonstration of his ideals is to have
real and permanent value. It is only through clear perception and
undeviating application of those principles in each specific instance
as opportunity affords, that the welfare of mankind is promoted.
Any ethical system or economic theory which affects to ignore or
contradict them, is as defective and incapable of producing thor-
oughly satisfactory results as would be a working hypothesis in
chemistry or solar physics, which sets at defiance generally recog-
nized natural laws.

The astronomical conclusions of the ancients were faulty because
their theory of the visible universe was at variance with the true
order of things. Likewise in the practical economy of human
affairs, many a scheme of social improvement which, to the super-
ficial observer, seems to insure a satisfactory solution of grave and
perpfexing problems, although its adoption may lead to an apparent
betterment of conditions in the immediate future, must eventually
prove detrimental to the best interests of humanity, inasmuch as it
involves a contradiction of some principle fundamental in the con-
stitution of man, and, therefore, represents a departure from the
normal course of his life.
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A careful analysis of the situation is necessary before we can
consider to best advantage the application of this science in the
concrete instances of every-day life. To the casual observer the
universe, in both its natural and moral aspects, appears so myste
rious that its true character is not readily detected amid the ensemble
of apparent elements. To mentalities unaccustomed to analyzing
and discriminating in such matters, things seem so distorted and
out of focus that the general effect is bewildering. In judging
according to appearances one is sure to become implicated in all
kinds of error.

The first difficulty arises from failure to keep clearly in view the
distinction between the unreal or merely apparent, and the intrin-
sically real, substantial elements of experience. Verily, ‘things
are not what they seem.” One's attention is liable to be so dis-
tracted by certain illusory aspects of things that the fundamental
reality itself, which surpasses the outward show, shall escape
notice. In following the physical senses we are misled into accept-
ing false notions regarding things within the sphere which we define
as the ‘“natural realm.” Rational investigation long ago furnished
conclusive evidence that things do not actually possess the material
values which those senses lead us to ascribe to them; that behind
this show or semblance lies the substance itself, imperceptible to
natural vision, although furnishing occasion for manifold sugges-
tions awakened in our consciousness. It is coming to be widely
acknowledged by thinkers that that which seems to exhibit mater-
ial, corporeal properties is, indeed, ideal and spiritual in its essence.

Then again, in a similar way, by heeding the psychic sensibilities
(the testimony of which is quite as unreliable as that of the physical
senses) we are misled into forming false conceptions respecting
the verities of the moral realm. In this way we obtain the im-
pression that evil is real and eternal—that it is co-ordinate with
good as an essential quality of life. Both pure and impure
thoughts, both good and bad deeds, thus appear as concomitants
of human nature.
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The common estimate of man as a creature endowed with brute
instincts and selfish propensities as essential attributes of his nature
and elements of his being, arises from failure clearly to apprehend
the superhuman Divine Intelligence manifesting itself through the
moral order. With a keener spiritual faculty we may detect prin-
ciples of Truth as the abiding Reality beneath the complicated and
distressing situations that seem to confront us on the surface of the
world of human activities. Upon those principles rests the system
of mutual relationships or community of functions expressed in the
life of man, on both its individual and social sides. Phenomena of
selfishness, cruelty, greed, malice, are no more inherent in the
essential nature of man than are phenomena of hardness, tempera-
ture, extension, color in the spiritual Reality that furnishes the
basis of what we describe as ‘““material bodies.” By trusting the
testimony of the psychic sensibilities we are led to misconstrue
the moral situation and to accept conclusions that have no founda-
tion in truth. Starting with false premises, and entertaining un-
sound theories of moral economy, is it surprising that men should
habitually become entangled in difficulties and dissensions that
invite chaos and catastrophe? The most prolific source of human
discord lies in a misunderstanding of the essential nature of man and
consequent incapacity to deal rightly with questions growing out of
the mutual relationships which subsist between individuals.

The second difficulty arises from a tendency to treat both the
individual and the communal life as simple entities, instead of
resolving them, in our estimate, into their ingredients or constit-
uent parts. Not only is society composite in its structure—a col-
lective body to the maintenance of which many individual members
contribute—but that which we call the *‘life”’ of each member as
well is of a complex nature, being the product of a variety of dis-
tinct motives, choices, desires, sentiments, emotions, impulses,
aspirations, exercised through numerous channels and in manifold
directions. We need to discriminate carefully between the several
threads which are steadily weaving into the fabric of each human
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expression, and which, although forever separate and independent
in identity, yet, to outward view, appear to unite, coalesce and
merge into a single entity. Society at large is, in a sense, a magni-
fied representation of the individual—a composite unit to the
complexion of which a simpler class of composite units (individual
characters) contribute. The character of the individual resembles
a stream made up from rivulets of expression—thoughts, impulses,
aims, decisions, starting from independent sources; while, on a more
extended scale, the life of the community or commonwealth repre-
sents a current formed from the confluence of such streams. Normal
social conditions can prevail only as the main currents are fed by
tributary streams (individual characters) in which the principles of
Truth are properly exemplified.

It is well nigh impossible, in any given instance, properly to
estimate the relative part played by either of the two classes of
factors—the eternal real, and the transient unreal—in determining
the general issue of conduct. True and erroneous impressions, real
and unreal experiences, like the wheat and tares of the parable, are
so closely associated in the ordinary transactions of men that their
wholesale separation by arbitrary means is impracticable. The
tares cannot be uprooted without seriously interfering with the
growth of the wheat; so that each must be left, without forcible
intervention, to pursue its own course, side by side with the other,
until the proper time arrives for complete separation. Both real
and unreal aspects of character are frequently involved in a par-
ticular thought, choice, decision; so that the issue or consequence
which follows becomes one of complex significance. While, on the
other hand, a simple act or event may represent the resultant of a
variety of different motives, impulses, incentives, so finely
inter-blended that the actor or participant is unable correctly
to analyze the process or resolve the situation presented into
the separate factors which have contributed to bring about
the final result. It is, therefore, impossible to judge any individ-
ual with perfect fairness in respect either to the specific acts
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of his life, or their aggregata effect in the composite we term
‘““character.”

The principles of Truth constitute the only valid basis of expres-
sion, since they alone have real and eternal existence. Human
discord and social unrest can be eliminated from the world of
affairs only by the right application of these principles in all tran-
sactions of man with man; for it is error alone that entangles, con-
fuses and disorganizes. Thus it will be seen that the real factors

to be considered, if we are to deal decisively and effectually with
~ social questions, are very different from those which appear in a
superficial survey of the situation.

In matters of social morality the standard of Absolute Right is
generally regarded as beyond the reach of man. And so, indeed, it
must be when the attempt is made to treat as a whole, situations
which are complicated by a number of questions requiring separate
consideration because of the different principles involved in them.
Jesus said to his disciples: ‘“‘Be ye perfect, even as your Fatherin
heaven is perfect.”” This can be done only by regarding every com-
plex situation with which one is called upon to deal in the light of
the simple factors that enter into its make-up, treating each one of
them independently according to the standard of Absolute Right.

By considering but one step at a time it is as possible to proceed
rightly in such matters as it is in an example in arithmetic. When
each single issue is settled rightly, the final result must inevitably
be correct. A clear understanding of these matters cannot fail to
influence, in a considerable degree, one’s attitude toward the social
situation, and one’s choice of methods in dealing with his fellows. -

In this connection two ideals present themselves—the Regenera-
tory and the Reformative. The respective methods to which they
give rise are fundamentally distinct, diametrically opposite, wholly
incompatible, utterly irreconcilable, totally at variance with each
other. Between the two positions which they represent a great
gulf is fixed forever. In deciding between them one is brought face
to face with a clean-cut, radical issue. Advocates of the regenera-
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tory method recognize in Sociology a pure or exact science dealing
with real or intrinsic values, Absolute Right, axiomatic principles
of Truth involved in the social relationships of man. This method
operates from within outward, from center to circumference, cause
to effect, source to expression, essence or substance to form, princi-
ple to manifestation, truth to demonstration, in a consistent, scien-
tific manner. It meets squarely each issue presented, and settles it
decisively and conclusively.

On the other hand, advocates of the reformative (re-forming)
method recognize in Sociology an approximate or inexact science
dealing with unreal or extrinsic values, provisional right, relative
aspects of Truth which appear in the surface-indications of the world
of human affairs. This method is precisely the reverse of the other.
It works from without inward, from circumference to center, effect
to cause, expression to source, form to substance, manifestation to
principle, demonstration to truth, in a tentative, experimental
manner. It circles around the central, vital issue of life in a spiral
course, relying on evolutionary progress, indirect measures, ex-
pedients, compromises, instead of direct application of the prin-
ciples of Truth. With respect to particular issues, it treats both
the individual and society, primarily, as aggregates, instead of
sifting out and discriminating, in each instance, between the va-
rious elements concerned, in order that each may receive intelligent
consideration without violence to, or neglect of, the others. It
assumes to deal inductively with matters which pertain to an exact
science, and which ought, therefore, to be approached deductively.

Jesus, the Christ, whose name the civilizations of the western world
have borne for centuries, pursued the deductive method exclusively.
Without waiting the order of evolution, he began at once to realize
the Kingdom of Heaven, a state in which perfect harmony reigns
because it is nothing less than the practical embodiment of princi-
ples which, rightly applied, admit of no failure or exception. The
Kingdom of Heaven is already established in every life that is
ordered in exact accordance with those principles; and from thence
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its influence extends to the lives of other members of the social
organism as naturally as conditions of health spread from cell to
cell of the human body. Jesus taught men to seek this Kingdom
now, to effect its immediate and perfect realization in their own
lives, amid present conditions, instead of postponing its fulfilment
until the world, by gradually advancing along the rough, tedious
road of experience, should chance to arrive at such a standard.
He obeyed the Absolute Right in every decision, regardless of its
bearing on the evolutionary trend of events or the course pursued
by other individuals. )

For centuries men have prayed ““ Thy Kingdom come” without
comprehending the way in which it comes. They have reversed
the true order of things by seeking to substitute the end or outcome
for the beginning. It is from independent beginnings in the
recognition of Absolute Right, and practical application of the prin-
ciples of Truth in individual ingtances, that the outward transfor-
mation of society must eventually be wrought. The Kingdom of
Heaven is ‘‘like leaven’ which, working inwardly, remains undis-
covered until its presence is revealed in the outward complexion of
events. Or, again, it is, ‘‘like a grain of mustard seed,” too in-
significant to attract general attention at first. Seeds of principle
sown broadcast in the world lodge here and there in men'’s hearts,
spring up, and mature in right thinking and acting. The method
of Jesus, as illustrated by the parable of the sower, consisted in
freely scattering such seeds on every hand, as opportunity offered,
irrespective of the conventional furrows prescribed by academic
formulas and ecclesiastical traditions. He did not content him-
self with selecting a favorable spot, carefully depositing the seed
and calculating the results.

The standard of Absolute Right is omnipotent to quicken into
flame the smouldering embers of true life within men. One of the
most striking points about the teaching of Jesus was his postulate
that the intrinsic merit and potential worth of an act are determined
by the degree in which it conforms to this standard; that the meas-
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ure of its efficiency depends on the extent to which it ‘‘ bears witness
tothe Truth.” *AndI,if I belifted up, will draw all men unto me.”
Paul declared *Christ, and him crucified,” to be ‘“the wisdom of
God and the power of God unto salvation,” thus magnifying and
emphasizing the one event in the career of Jesus which, from the
point of view of the evolutionary reformer, would seem to indicate
the at least partial failure of his mission.

His decisive attitude in facing the issue at all costs, even though
it necessitated the sacrifice of his fondest hopes, proved the most
important event in history in its bearing on the life of the world.
Divested of the quality which that act evinced, his example would
have lacked much of its power to transform the lives of men.
Results similar in kind are sure to attend every such instance of
loyalty to the Absolute Right. ‘‘ Except a kernel of wheat fall into
the ground and die, it cannot bring forth fruit.” Such is the
paradox that has been described as ‘‘ the failure of success,” on the
on the other. And yet,
notwithstanding this attitude of Jesus, and the emphasis given by

¥

one hand, and “the success of failure,’

his whole career to the doctrine he maintained with supreme fidelity,
its universal significance has been almost completely overlooked
by his professed followers in general. Men are still striving to
attain to the Kingdom of Heaven by means of an endless chain of
reforms, working from without, employing external methods and
material agencies, endeavoring to raise grapes of thorns and figs of
thistles, quite oblivious of the fact that the essence of this Kingdom
—the burden of the life and teaching of Jesus—is the doing of right
for its own sake, without swerving from the path to reach, by com-
promising means, results which, to their ill-judged vision, seem
indispensable to the progress of Truth. ‘‘He that entereth not by
the door into the fold of the sheep, but climbeth up some other
way, the same is a thief and a robber.”” It is true not only of the
individual, but also of society, that ‘‘he who would save his life
shall lose it;"” for the very quality which is sacrificed in worldly-
wise schemes of self-preservation, or the perpetuation, by wrong
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methods, of social institutions, is essential to the salvation of both
the individual and the community. ‘The sermon on the mount”
is an elaborate and exhaustive exposition of certain principles, the
embodiment of which in concrete relations constitutes ‘‘the King-
dom of Heaven among men "—principles which have been well nigh
lost sight of in a maze of theological speculation and ecclesiastical
interpretation.

Chief among these is the all-inclusive principle of LOVE. Love
is the fountain-head from which issue streams of pure thinking and
well-doing that contribute to the consummation of an ideal social
state. Wherever the untrammeled spirit of love is allowed to ani-
mate and control the affairs of men, specific details of economic and
industrial transactions find natural and harmonious adjustment.
The sentiment expressed in the query ‘“Am I my brother’s keeper?”’
gives place to an earnest desire to help others realize the infinite
delight which follows the adoption of the Absolute Right as one’s
own standard of living; justice, compassion, forgiveness, humility,
self-sacrifice, all spring naturally from the root-principle of Love.
Jesus taught men to demonstrate this principle in a practical way
by loving not alone their friends, but also their enemies. ‘‘If thine
enemy hunger, feed him.” ‘“God is love,” and man, in his essen-
tial being, is ““one with God.” In Him he *‘lives and moves and
has his being.”” The spirit of love is spontaneous, ‘‘springing up
like a well of water unto perpetual life.”” This implies that man is
essentially free; for there can be no spontaneity without freedom.
Every individual, by virtue of his relation to the Infinite—his
capacity to share the Divine life—is endowed with the unqualified
right to realize the principle of Freedom by choosing the manner
in which his ideals and purposes shall find fulfilment. Further-
more, one’s recognition of his own inherent right to freedom of
expression implies that he ought also to acknowledge the existence
of a similar privilege on the part of every other individual. The
complement of freedom is tolerance. Freedom and tolerance are
polar opposites of character. Tolerance, rightly understood, does
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not savor of apathetic submission or passive resignation, but im-
plies, rather, a dignified attitude of self-possession, and a sublime
consciousness of the secret of true power and mastery. The nega-
tive attitude of non-resistance expresses but one phase of the truth;
in a consistent, well-proportioned life it is supplemented by the
positive, affirmative spirit of love. The injunction to ‘“‘resist not
evil” is incomplete when taken alone; its complement is found in
the succeeding clause, ‘‘but overcome evil with good.” The fulfil-
ment of the divine ideal in man is realized in activity rather than
passivity, in affirming the right rather than becoming resigned to
the wrong.

The full significance of the attitude of non-resistance can by
no means be evident to one who views it in the light of a
dogmatic conclusion. Merely to adopt such a policy and make it
an arbitrary rule of conduct would leave but a spiritual vacuum in
one'’s life. The spirit of tolerance simply clears the ground and
opens the way for constructive endeavor. By the voluntary with-
drawal of all opposing, combative, aggressively destructive tenden-
cies, the spirit of love—the only real power—is given free course.
The efficacy of the positive factor is apt to be greatly underesti-
mated in this connection. Love is the good in active operation.
In its spiritual essence it is far removed from every suggestion of
weak sentimentality or morbid sympathy. Desire and sentiment
are but degenerate phases of its expression. Rightly apprehended,
it becomes the motor and regulator of men’s lives, the organic power
in human society, corresponding to the force of gravitation in the
material realm.

That much of the effort in which this principle is recognized
as the central factor is attended by but meager and unsatis-
factory results is due not to the inadequacy of the principle
itself as a motive power, but to the half-hearted, timorous, inde-
cisive manner in which it is exercised. In order to be practically
efficacious in any marked degree a right ideal must be re-enforced
by the focalizing, vitalizing element of an abiding faith. When
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Love, in its spiritual purity and integrity, holds full sway, its value
as a solvent of human difficulties receives practical demonstration,
and there is no occasion for relying on force; resistance falls away
of its own accord. ‘‘Nature abhors a vacuum.” Where there is a
deficiency of Love in men’s hearts, force rushes in to fill the vacancy.
The constructive and destructive elements cannot both prevail at
the same time. As one appears the other disappears. The two
kinds of expression contradict each other. The remedy for dark-
ness is light, not more darkness; likewise the antidote for evil is
good, not more evil. All destructive effort applied to the solution
of human difficulties represents misdirection or perversion of power,
and eventually comes to nought, like the constantly diminishing
waves and ripples occasioned by dropping a stone into the water.
In proportion as one is possessed by a state of spiritual torpidness,
forcible methods seem to him efficacious and essential to success.

Every attempt to coerce one or restrain him from exercising his
God-given prerogative of freedom is in direct contradiction to one
of the fundamental principles of Being. In this category must be
included all thoughts and acts which contemplate or involve the
exercise toward another individual, or body of individuals, of anger,
violence, retaliation, punishment, prohibition, compulsion, domin-
ation, or other form of arbitrary interference, regardless of that one’s
attitude in this particular. ‘‘ Whatsoever ye would that men should
do to you, do ye even so unto them.”

One should not be deterred from taking this attitude through
distrust of his ability to deal successfully with the most critical and
trying situations. As one must master the simplest problems in
arithmetic before he can hope to cope with more difficult ones, so,
in his dealings with his fellows, must one begin by applying the
Truth in the simplest situations, acquiring by degrees the power to
overcome greater obstacles in the right way.

These two principles—Love and Freedom—oconstitute the basis
of the science of Sociology, and the substance of the ethical code of
the Kingdom of Heaven.
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Truth is simple and direct; error is complicated and ambiguous.
Social questions, like mathematical propositions, appear simple in
proportion as the principles involved are clearly discerned. From
a true sociological standpoint the obstacles which they seem to
present are reduced to a minimum. One’s course consists in im-
plicit obedience to social axioms in dealing with all matters of pub-
lic concern. The situation, on the other hand, is exceedingly
difficult and perpléxing for the utilitarian reformer, who undertakes
to calculate the evolutionary value of each step in an endless
sequence of events. He speedily loses sight of the simple threads
of principle in a labyrinth of problems. He is confounded by an-
appalling array of pretentious evils to be coped with, and intricate,
confusing details of policy and administration to be adjusted. He
feels constrained to wrestle with desperate foes that menace the
established order of things. His attention is absorbed in schemes
calculated to better the industrial situation, remedy defects in the
structure of the social organism, improve economic conditions, and
heal symptoms of disorder in general that afflict the body politic.
In order to accomplish these ends he must have recourse, in many
instances at least, to measures which necessitate the subordination
of principles to the dictates of expediency. Extended lines of
specialized inquiry, elaborate courses of study and exhaustive ex-
periment, are often deemed essential to enable the devoted worker
to cope successfully with any one of a host of problems which seem
to threaten the stability of civilization. He enters upon his arduous
task in much the same way that a military commander undertakes
a campaign. He plans an attack on the enemy at the most vulner-
able point. But after the objective position has been taken by
repeated assaults, he finds his advance checked by other foes equally
formidable. Fresh problems continue to loom up as fast as old
ones are solved. He is forced to engage in an apparently endless
series of skirmishes with the outposts of evil, while the real enemy
steadily evades a decisive encounter.

Any motive, method, or course of action which violates the
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principles of Sociology is unscientific and detrimental to the best
interests of mankind, even though seemingly favorable results
may, for a time, follow its adoption. In such an event, that
which is good in the final issue results from the incidental applica-
tion of principles of Truth and not from their violation. All the
genuinely beneficent ends that appear to have been secured to
mankind through resort to violence, war, restraint and kindred
agencies, have inured, in reality, from the operation of forces of
an entirely different character. The silent working of the leaveu
of Truth is largely unnoticed by the impatient throng, who look
upon political achievement and military conquest as the most
efficient means of shaping social conditions.

Force of arms and governmental authority represent mis-
direction and misapplication of endeavor, and ultimately prove a
hindrance to the realization of true conditions of living. Jesus did
not waste time in attempting to ‘‘uproot the tares.” He ignored
the pretensions of evil and directed his efforts wholly to confirming
the good. He neither encouraged nor countenanced the combative
method, but disavowed it in the most forcible, precise terms.
‘“ Resist not him that is evil, but overcome evil with good.” *Who-
soever smiteth thee on the right cheek, turn to him the otheralso.”
He saw that only by ceasing to fight, oppose, or even recognize
evil as a factor to be dealt with aggressively, and by turning atten-
tion to the promotion of concrete rightness, was it possible to
awaken men to a realizing sense of their true nature and highest
interests. Yet his simple, plain teaching and example on this point
have been so persistently evaded and perverted, or given such
limited, provisional application, that their original purity and
vitality have become obscured by a mystifying haze of traditional
interpretation and a dense atmosphere of conventionality. Relig-
ious functionaries and promoters of sectarian enterprises, in their
anxiety to further the numerical growth and ecclesiastical suprem-
acy of the various organizations to which they are attached, habit-
ually deny the practical power of Truth as an agency in shaping the
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lives and fortunes of men, and resort instead to compromises and
palliatives. Short-sighted, time-serving materialists and utili-
tarian reformers, thinking to save the world from impending dis-
aster, feel constrained to build on the shifting sands of policy. They
seek to patch the worn, faded garment of society, and render it
serviceable and respectable; while, in reality, the material itself,
being a shoddy mixture of incongruous elements held together by
statutory decrees and constitutional authority and lacking firmness
of texture, is unequal to the strain, and yields when the attempt is
made to fasten upon it, at intervals, bits of fabric woven from the
eternal principles of Truth. It is not the details of its administra-
tion, but the system itself that calls for renovation and reconstruc-
tion. The tree must be renewed if its branches are to survive and
bear fruit. The stability and permanence of the organic structure
of society must be secured before the fruits of reform can be of long
duration; and this can be done only by a return to first principles
as enunciated by Jesus. The fruits of a shallow utilitarianism,
which at first appear fair to outward view, soon wither and
decay.

The Kingdom of Heaven is the only order that contains within
itself the elements of permanency, since it alone correctly demon-
strates the principles involved in the social life of mankind. How-
ever beautiful the patterns of society which human ingenuity and
intellectual sagacity devise, however sanguine the hopes which men
entertain of a state of civilization and culture in which arts, sciences
and industrial pursuits shall attain to a level of superlative excel-
lence, their dreams must fail of concrete embodiment and eventu-
ally come to naught, unless they are conceived along lines which
conform to those principles. Such has been the fate of all great
civilizations of the past. Seeds of error, implanted in their very
constitution along with the principles of Truth, have, in time,
matured and assumed such formidable proportions as to under-
mine and overthrow the structure itself. One after another, from
the earliest historic period. strong races have succumbed to insidi-
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ous foes that corrupt and destroy. As Greece perished, as Rome
perished, so likewise will our American civilization perish unless
we awaken speedily to the necessity of social regeneration. The
inadequacy of the external, reformative method becomes increas-
ingly apparent as problems multiply and the necessity for their
solution grows more urgent.

At the beginning of the twentieth century a spirit of hostility
is widely prevalent among the leading nations of the world,
while the two foremost representatives of so-called Christian
civilization are zealously engaged in the subjugation of inferior
races for commercial ends. An atmosphere of ferment pervades
the industrial realm, and revolution seems imminent. Corrup-
tion is rife in political circles, and mammon rules in the marts of
trade. Will telegraphs, railroads, steamships and all the mechan-
ical contrivances of this marvelously productive age, avail to
save a civilization that is unsound at the core? Can the
beneficent influences of schools, churches and humane institutions
counteract the evils of a debasing social and economic system?
Will perfunctory worship, charitable contributions and munificent
donations for universities, hospitals and libraries neutralize the
baneful effects of a sordid and reckless materialism? Notwith-
standing the rapid growth, within recent years, of religious, politi-
cal and industrial reforms, the stability of the present order is
seriously threatened. A recent editorial in one of our most ably
edited newspapers sums up the situation in these suggestive words:
“The hopeful souls who flattered themselves not long since that
vast progress had been made in the world’s condition, and that the
end of the nineteenth century and the beginning of the twentieth
could present no experience of crimes and woes comparable with .
those attending the French Revolution and the Napoleonic wars,
may well stand aghast as the swift procession of evils marches
before our appalled and sickened vision, without apparent end.
We but dimly recognize the portents of what we have already seen.
It is well that a veil is drawn before the on-coming future so that
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we may at any rate fortify our hearts with hope while we fearfully
face its possible disclosures.”

The spectacle is indeed disheartening from the standpoint of an
advocate of the reform idea—a prophet of the John-the-Baptist
type—who hopes for the salvation of society through the purifica-
tion and perfection of the existing order. Verily, the Kingdom of
Heaven cannot be grafted upon such an order; nor can that order
be so amended as to embrace a movement inspired by ideals wholly
incompatible with its intent and purpose. The changes demanded
are radical and fundamental, reaching down to the very roots of the
social organism. The obstacles encountered in attempting to
establish the true order on the basis of that which now obtains, are
as insurmountable as those attending the feat of riding two horses
going in opposite directions. Any movement that can be made to
coincide and harmonize with the schemes and methods of a civiliza-
tion resting on a materialistic basis, is Christian in name alone.
Were it possible, by heroic application of external remedies, to elim-
inate the abuses and vices which at present infect our civilization—
intemperance, lust, oppression and kindred offenses—the general
character of the body politic would still remain virtually the same,
giving rise to other abnormal expressions different only in their
specific forms. Vice is the scum that accumulates on the surface of
the stagnant social pool. Merely to remove this scum does not
remedy the difficulty, for it continues to form so long as the water
remains stagnant. Vice is elastic; repress it locally, and it will
come to view elsewhere on the surface. Efforts to repair or re-
model the superstructure of our civilization are of comparatively
little value until a durable, permanent foundation is laid. On the
erection of a serviceable building a substantial groundwork is quite
as essential as perfect architectural design. Shrewdness, energy,
education, culture, will not avail to preserve an order that rests on
an unsound basis.

Jesus devoted but little attention to the ‘“‘external order.” He
expressly declared: **My kingdom is not of this world.” Are we
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ready to repudiate his method and abandon the course indicated by
him for the regeneration of the world ?

The springs that feed the concrete manifestations of life have
their rise in the spiritual realm. Spiritual regeneration begins
independently of industrial revolution, and offers the only secure
foundation for success of an enduring character. All movements
in which material considerations of any kind are made an end in
and of themselves, tend to deteriorate after a limited period of
prosperity. Thoroughly healthy outward conditions can be had
only as a result of spiritual quickening. In the present stage of
human awakening, material success is quite apt to be a detriment
to spiritual progress. The ideal is oftenest apprehended by those
who are in the depths of human affliction and disappointment.
Not that the two phases of experience are in any true sense related
in themselves—they are, on the contrary, entirely independent in
their origin—but it seems that only in exceptional cases do men
arrive at a deep sense of the spiritual significance of life while sur-
rounded with the outward symbols of prosperity. To seek to pre-
pare the way for spiritual realization by first establishing favorable
external conditions, is to reverse the true order of attainment.

Normal forms of expression are an outgrowth of inner spiritual
factors. ‘‘The Kingdom of Heaven cometh not with observation,”
neither is its coming facilitated by outward advantages of any kind.
Yet material improvement is as certain to succeed the inner regen-
eration as is daylight to follow the course of the sun.

Clear perception and faithful observance of the axioms of Soci-
ology necessitate a new beginning, a change of attitude, a reversal
of the traditional mode of dealing with matters of public concern.
They call for a fresh alignment of issues, a radical revision of codes
and confessions, a new course of action following lines, in many
instances, diametrically opposite to those laid down and adhered
to by existing organizations, schools, sects, parties. Since the two
positions cannot be made to harmonize, the lines of work indicated
by each must, in the nature of the case, be distinct and independent.
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They represent two standards that cannot be reconciled, two
methods that cannot be combined, two movements that cannot be
consolidated. ‘““Except ye be turned about, and become as little
children, ye shall in no wise enter the Kingdom of Heaven.” This
implies a recognition of the necessity of beginning anew—with
the alphabet of social relationships, the elementary principles of
Sociology.

In the vision of the seer ‘“the new Jerusalem’ is described
as ‘‘coming down out of heaven,’” not as rising from the earth. The
Kingdom of Heaven does not evolve from the kingdoms of *‘this
world.”” Its progress is necessarily independent of political organi-
zation, governmental administration and ecclesiastical authority.
Social bodies organized around material interests, and held together
by statutory decrees or motives of self-aggrandizement, lack the
elements of vitality and permanency. Civil governments sooner
or later suffer decline and fall a prey to combinations of self-seeking
schemers. The normal type of social organism represents the un-
trammeled expression of individuals desirous of enlarging the scope
of their lives through mutual association and voluntary co-operation
in such channels as the spirit of true service and devotion to com-
munal interests shall dictate. The specific forms of such expression
will then represent a spontaneous outgrowth of the quality of life
within. In the human organism the hand does not attempt to
regulate the eye, or interfere with its functions. Neither do the
hands interfere with each other in the discharge of their respective
duties. Abraham Lincoln once remarked that no man was * good
enough to govern another without the other’s consent.’

Any institution, civil or religious, which operates to deprive the
individual of his inalienable right to exercise absolute freedom and
spontaneity of expression, violates a fundamental principle of man'’s
constitution. Arbitrary regulation, coercion, prohibition, retribu-
tive justice—prerogatives of civil government—are at variance
with this principle, and, therefore, foreign to the true social order,
the Kingdom of Heaven among men. Jesus declared: “I judge
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(condemn) no man.” When the Pharisees brought to him one
convicted of a crime punishable, according to their law, by death,
he rendered the verdict: ‘“ Neither do I condemn thee; go and sin no
more.”” In striking contrast with his attitude is that revealed in
the following extract from an apology for the externally adminis-
tered order, by a professor of Moral Philosophy in one of our leading
universities: “ * * * * [ have taken for granted what I think I
see as I look at history, that capital punishment is necessary if we
are to maintain the external order.”” There is hardly a precept in
the sociological teaching of Jesus that is not deliberately and habitu-
ally repudiated, explained away or disregarded by advocates of the
evolutionary method in their attempts to defend and justify an
order based on external regulation. May we not well inquire
whether a regime is really worth saving if its continuance is incom-
patible with the ideals of the Kingdom of Heaven; whether any
thing is to be gained by pérpetuating governments and social insti-
tutions, the ostensible policy of which it is to extend the dominion
of Christianity, while the tribute exacted for their maintenance
consists in practical subordination or negotion of the very principles
which they nominally profess to uphold?

One cannot hope to succeed in working out practical examples
in cube root so long as he continues to add, subtract, multiply or
divide incorrectly. Neither can he hope to settle complicated and
vexing social questions by proceeding in defiance of the principles
that underlie the science of human relationships.

A few years ago the commander of a United State: oattle-ship
was presented with a 83,500 sword and a Bible, in commemoration
of a great naval victory. Although the cost of the Bible was not
stated in the account, it is natural to infer that it accorded with
the donor’s estimate of the relative worth of the two agencies in
shaping the course of civilization. An editorial in one of our lead-
ing newspapers states the case in these pertinent words: *'It is one
of the strange freaks of human nature that it is willing to pay much
more for destruction than for upbuilding, more to propagate hate
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than to induce love and trust, more to conquer by force than to
win by service, more for the vanity of glory than for the profit of
righteousness. Unless this were so, there would be little war.
The spendthrift wastefulness of war has been often set forth in
startling distinctness; but it is still true that nations are willing to
sink immense resources in this way with enthusiasm and hurrahs
while comparatively stingy and penurious in grants for the encour-
agement of true progress and enlightenment. ‘Millions for des-
struction, not an unnecessary cent for salvation,’ is the cry of a
people who do not understand the gospel of economy any better
than the gospel of Christianity.”

‘‘When half the power that fills the world with terror,
Were half the wealth bestowed on camps and courts,
Given to redeem the human mind from error,

There were no need of arsenals or forts.”
—Longfellow.

Yet so subtle and insidious is the influence of the spirit of de-
structiveness upon social ideals, that even the pulpit—whose
ostensible mission it is to declare the gospel of ‘ peace on earth’’—
is infected with its virus. At a recent convention of preachers the
Peace Congress was severely criticised and the necessity of war was
advocated. A representative clergyman in one of our largest cities
declared in a sermon: ‘“It is only for demons to engage in the
human carnage called war; yet in an imperfect stage of civilization
there are times when no other resort than to arms is open.”” Quite
in keeping with such utterances is the spirit of pseudo-patriotism
widely inculcated among the youth in both secular and religious
circles, which finds expression in enthusiasm for the flag—symbol
of ideals and methods of a shallow materialism as contrasted with
the principles of the Kingdom of Heaven. The shibboleth of
patriotism suffices, as occasion demands, either to conceal or vindi-
cate the grossest injustice and the most flagrant abuses. Not long
ago resolutions in favor of one of the contending parties in a bloody
war were adopted by 22,000 children in the public schools of one of
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our American cities. To such straits are the advocates of the
reformative method driven in defense of their position, that con-
quest is frequently deemed essential to the spread of civilization
and the Christianization of the race. A certain ecclesiastical
functionary declared, apropos to the late disturbances in the Orient:
““We will Christianize China even if it takes a million bayonets and
a sea of blood.”” What a subtle tinge of irony is here revealed!
Is it possible to imagine a more pitiful example of cant and hypoc-
risy than that embodied in such a claim?

Could any comment on the incompetency of the external method
be more caustic than such an admission after nineteen centuries of
so-called Christian effort? The customary defense of such pro-
ceedings is found in the plea that forcible measures are necessary
for the preservation and progress of human institutions. A general
in the United States army stated, in an address to a regiment of
volunteers, that the chief advantage of the work in which they had

been enggged was in its ‘‘engendering of a warlike spirit, without
which no nation can continue to live, and by which alone a nation
is created and made perpetual.”

But if it be true that satisfactory results are mpossible in mathe-
matics when axioms are ignored and rules transgressed, it is equally
true that the best interests of mankind cannot be promoted by
repudiating social axioms. The salvation of mankind is of more
consequence than the perpetuation of any religion, civilization or
social order.

‘““That which is born of the flesh is flesh, and that which is born
of the spirit is spirit.”” Force begets resistance and enmity. Love
begets sympathy, harmony and good-will James Schouler ob-
serves, in his History of the Civil War: * War, though waged for a
moral principle, brings in its train immoral results—extravagance,
waste, the greed of gain, an inordinate passion to expand like the
frog of the fable, lawlessness, a disdain of fundamental and salutary
constraints. About the battle-field of slaughter and glory are seen
the buzzards and foul beasts of prey.” Herbert Spencer says:
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““Whatever fosters militarism makes for barbarism; whatever
fosters peace makes for civilization. There are two fundamentally
opposed principles on which social life may be organized—com-
pulsory co-operation and voluntary co-operation—the one implying
coercive institutions, the other free institutions. Just in proportion
as militant activity is great does the the coercive regime more per-
vade the whole society. Hence, to oppose militancy is to oppose
return toward despotism. My fear is that the retrograde move-
ment will become too strong to be checked by argument or exhor-
tation.”

Mob-violence and war are but the climax and culmination of ill-
directed emotion—general clearing-houses for insane and destruc-
tive passions and impulses of all kinds—the fruitage, ona grand
scale, of innocent and thoughtless indulgence, on the part of indi-
vidual members of society, in feelings of anger, bitterness, hatred,
revenge. Nor can we expect such flagrant and general outbreaks
of the contagion to cease until the public mind is thoroughly
aroused to the importance of systematic training of the emotional
nature in the young, as the intellectual is now trained in the public
schools and other institutions of learning. No portion of the race
can be entirely redeemed from error, in a concrete and practical
sense, apart from the whole.

In devising schemes intended to work to the advantage of certain
mémbers or sections of society at the expense of others we build to
our own destruction. Society cannot be saved by purging it of
the ‘““dangerous classes.”” The whole body politic is infected with
the deadly germs of a sordid, time-serving materialism which makes
its corrupting influence felt among all classes alike, in civil, indus-
trial and religious affairs. The multi-millionaire and the outlaw
are but products, varying according to the soil from which they
spring, of the self-centered, separate, exclusive, personal tendency.

The reconstruction of society must begin in the individual con-
sciousness. The true social order will not manifest itself in any
marked degree in concrete form until the ideal has expanded to
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sufficient proportions in the hearts of men, and the time is ripe for
its fulfilment. Then its consummation will be speedy, like the
erection of a building after the materials of cnstruction have been
carefully selected and prepared. Until the spirit of bitterness,
anger, condemnation, deflance, hatred, revenge, vindictiveness,
has been completely extinguished in one’s heart by the spirit of
love, so that his attitude toward all his fellows is that of good-will,
brotherly kindness, compassion, forgiveness, not alone in senti-
ment but in every truth, it is but cant and hypocrisy for him to
pray for the outward manifestation of the Kingdom of Heaven
on earth. The attitude of representative people of all callings and
conditions toward the fanatical assassin discloses, deeply rooted
in the public mind, the self-same spirit of bitterness, hatred, revenge
which prompts his murderous deed. Despite a nominal assent to
the precepts of Christianity, the professedly religious as well as the

irreligious classes, still quite generally accept the motto ‘““an eye
for an eye, and a tooth for a tooth,” as the rule of their lives. If
the salt of the earth has ‘‘lost its savor, wherewith shall it be
salted? "

Those elements of civilization which are spiritual in their origin
are destined to survive the vicissitudes of the material realm;
while those which are material—dependent for their support on
outward authority and arbitrary control—are doomed to decay
and disintegration. That which is built of ‘“wood, hay and stub-
ble" must eventually be consumed in the fire that tests the works
of men. Only that which is constructed of the principles of Truth
is capable of surviving the ordeal. He who lives according to those
principles will not seek to abolish, or even antagonize, existing
institutions and organizations. The issue is not the abolition of
government, but the providing of a substitute that shall in time
render its controlling, restraining function superfluous. It is not
his mission to destroy, but to fulfil; to confirm and extend the good
by calling forth its manifestation in men, knowing that, when
adhered to loyally and persistently, it obliterates evil as effectually
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as sunlight quenches darkness. Although ‘11 the world, he is not
of it.”” He “‘renders unto Ceasar the things that are Casar’s,”” even
though the tribute exacted seem exorbitant. Until the superiority
of Love as a constructive, organizing power is so generally recog-
nized that no occasion shall seem to exist for the continuance of
forcible agencies, ‘‘the kingdoms of this world” will continue to
fulfill their appointed function of exercising dominion over men
and regulating their affairs. The old regime will not be superseded
until that in it which is good shall have been fulfilled in the perfect
order already forming within—just as the outer semblance of the
chrysalis stage is preserved until the maturing butterfly is ready
to emerge. Henry D. Lloyd says: *“ We talk of the reconstruction
of society, and it is going on steadily right among us. We dream
of a Utopia, and we are getting an Altruria right now. Beneath
all the evils that we see about us there is the well-developed begin-
ning of an ideal life.”

How speedily the consummation will be effected, how far dis-
tant the day when *‘the kingdoms of this world will have become
the kingdoms of our Lord,” depends on the loyalty of men to the
standard of Absolute Right. There is a growing conviction among
people of all classes that something is wrong in our social life; but
exactly where the difficulty lies, and just how it may be remedied,
are questions that defy intellectual solution.

The feeble, diffused rays of realistic thinking and self-sacrificing
effort shed abroad in the world on every hand through the lives of
earnest, loyal souls need to be brought to a focus by the lens of
spiritual perception, so that the outline of the perfect social order
shall stand out in bold relief. That the standard of Absolute
Right has not thus far been a more important and generally recog-
nized factor in shaping the course of human events, has been due
to a lack of clear comprehension of the issue and clean-cut, decisive
purpose on the part of those whose lives have been devoted to the
service of mankind. Let the true status of the science of Sociology
become generally recognized, so that every social proposition,
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whether concerned with issues of greater or lesser moment, shall
be viewed in the clear light of social axioms, and the scattered
efforts of individuals and sectarian organizations will merge into
one grand, world-wide movement that shall unite men in a universal
brotherhood. Each one must clearly discern these axioms and be
conscious of their value before he can hope to deal intelligently and
understandingly with the complicated situation of practical affairs.
So plain are they that ‘“the wayfaring man, though a fool, need not
err”’ in regard to them. The Truth which men seek in tortuous
ways, and strive by intricate methods to discover, lies so close at
hand that it commonly escapes detection. Open vision, clear
perception, is the sole requisite to its appreciation. ‘‘If thine eye
be single, thy whole body shall be full of light."”

The noblest and most profitable end of education lies in quicken-
ing perception and preparing men to see Truth for themselves.
The Rev. Dr. N. D. Hillis says: ‘“ Education is the art of taking
down the blinds and giving the soul vision-power.’

Not more piety,more morality, more learning, more shrewdness,
but increased vision, enlarged capacity to detect and appreciate
axiomatic Truth, is the supreme consideration in education and
culture. When inculcation of principles is made the matter of
chief concern in the training of children, the ground of discord,
strife, war and social dissatisfaction in general, will be undermined
and swept away forever, and a social order resting on an imperish-
able foundation will supersede the existing makeshift born of
tradition and expediency.

FranNnk H. SPRAGUE.
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AKBAR, THE GREAT; HIS CHOSEN CAPITAL, AGRA.

MRS. ARTHUR L. SMITH.

This wise man was the third descendant from Baler, the founder
of the Mogul dynasty and was born in 1542 when his parents were
fleeing from Delhi. The reign of Akbar, contemporary with that
of Queen Elizabeth, is one of the most glorious in history. Great
in war, politic and merciful in victory, greater than all in peace, a
liberal patron of learning and industry, standing high above all
race and creed hatred, and drawing to his service able men of all
races and creeds, Akbar might well be the model and example
for every government. His chief city was Delhi, but Agra was

" his chosen capital, and it was at Agra that the Mogul wealth and
magnificence were most conspicuous. Jehanghir, son of Akbar, is
noted for having raised to the throne, the beautiful Nur Mahal,
who was a striking exception to the usual seclusion of Oriental
women. Her reign was nearly contemporaneous with King
James I., of England. She excelled Queen Elizabeth in womanly
virtues and courage, was accomplished in painting and needle-
work, and also wrote Persian poems. After her marriage to Jehan-
ghir, she became the chief personage in India, managing the affairs
of the realm, and all grants of land to women were bestowed under
her seal. Her nobles would present themselves as to a king, and
listen to her dictates. Gold coins struck in her name by order of
her husband, gained, he said, one hundred splendors by having
the name of Nur Mahal upon them and that it was impossible to
describe the beauty and wisdom of the queen. Arjmand, also
called Muntazi Mahal, who married Shah Jehan the grandson of
Akbar, was a niece of this famous queen The matchless tomb
the “Taj Mahal” at Agra, was built in her memory by Shah Jehan
who loved the mother of his nine children. Sir Edwin Arnold,
writes of this gem, ‘It is the proud passion of an emperor’s love,
wrought into living stone, which gleams and soars with body of
beauty, shining soul and thought. All white, snow white, cloud
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white.” . . . . She was the last of the great queens who
shared and directed the fortunes of a Mogul emperor; she had no
public history, but the love of her husband and the genius of her
children attest her worth. Her daughter succeeded to her mother’s
place in her father’s heart. During the remaining twenty-seven
years of his reign she guided his policy, controlled his palace, and
through the eight years of his dethronement she shared his
imprisonment. She built the ‘‘Rest House” at Delhi, and
died unmarried at the age of 67, with the fame of her past beauty
still fresh.

Along the banks of the Jumna stretches the great fortress
of Agra, whose massive wall, one mile in circumference, encloses
the palace and audience hall of Shah Jehan, the pearl mosque and
Akbar’s throne in pure white marble, cut into all manner of fret-
work and design so gracefully, that it would be impossible to
describe the sights of this magnificent city. One of the marvels
of architectural finish and magnitude is the red sandstone palace
of Emperor Jehanghir. The great octagonal towers, pillared halls,
stone roof, wonderful marble baths, vaulted chambers, monolithic
cisterns of light porphyry, quiet marble nooks and pavilions over-
looking the stretches of the Jumna valley, make it one of the most
magnificent monuments of Mogul splendor. The palace of the
empress is concealed by rich lattice work of finest marble. A
grape garden of two hundred and eighty square feet,where the
ladies of the court lived in luxury, is seen, and near by the pavilion
where Shah Jehan (when imprisoned by his son) could look out a
mile away, and see the beautiful tomb of his beloved wife.

The most remarkable place in the immediate vicinity of Agra is
Sekandra, the burial place of the great-Akbar who died in 1605.
The very gateway is a triumph of architectural skill; at each corner
rises a white minaret sixty feet high; this tomb is surrouanded by
others built for various members of his family. The whole struc-
ture above and around this imperial dust, is more like palace than
tomb; corridors, pavilions, marble lattice work, indeed all archi-
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tectural devices known to India’s architects three hundred years
ago, are here employed to perpetuate the memory of the great
builders of the Mogul throne. The Pearl Mosque, though not the
largest, is perhaps the most exquisite in all India. It is lined with
white marble veined with blue and gray. At each corner rises an
octagonal tower. A marble tank beautifies the center of the court;
fifty-eight slender pillars support a marble cloister, which runs
around three sides of this court. The central doorway is open,
but all others are closed by screens of marble lattice. One of the
attractions of Agra is the sandal-wood gates of Somnath, taken at
Ghuzuee, which proved so troublesome to Lord Ellenborough.
Enough of deep interest to fill a book, could be told of the archi-
tectural treasures in the old streets of Agra. The great red sand-
stone fort was most gallantly held during all the time of the dreadful
mutiny and many gallant deeds were done. Long after the gates
of Delhi were battered down, the city of Agra held its own and is
today one of the most interesting to travelers.

A descriptive and statistical account of Akbar and his great
empire, which he divided into fifteen provinces but left the affairs
to the self-governing institution of the people, and his enlightened
administration in India, may be found in a work called Ain-i-
Akbari, translated from the Perstan, and published by the Asiatic
Society of Bengal. This work is referred to by R. C. Dutt, C. I. E.
in his valuable primer, ‘“The Civilization of India.”” This book
gives an account of the emperor’s household, and valuable infor-
mation in regard to the industries and occupations of the people
in the Sixteenth Century; also of Akbar’s ‘‘ Divine Faith’ which
was based on natural theology and comprised the best practices of
all creeds. His enlightened and sympathetic soul caught the spirit
and ennobling idea of the One God of the universe, manifesting
himself in various forms and receiving worship under various names.

MarIE B. SumiTH,
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WORLD-MENDING.
BY ALEXANDER WILDER, M.D., P.A.S.

“ The time is out of joint:—O cursed spite
That ever I was born to set it right.”
—HAMLET.—Act I., Scene £,

It has been, from time immemorial, the ambition of individuals
with more or less of generous impulse and disinterested motive,
to repair the defects and right the wrongs which seem to pre-
dominate in human society. From heroes like Curtius, statesmen
like Confucius, and sages like Buddha, down to the seedy politician
of the ward, and Mrs. Jellyby with her immense correspondence,
the civilized world has been in all ages overrun with benefactors.
One time a nation has been delivered from actual or impending
calamity; at another, the peace of a family, neighborhood, or
social circle, has been invaded and even completely upset by
some individual or group of individuals, resolutely determined to
set things right, which quieter or more stolid persons had not
supposed to be going wrong.

Doubtless, we ourselves have, at some period of our lives, had
an attack of this peculiar enthusiasm. As we are bred or con-
stituted, every one looks in his own direction for a remedy. The
average American expects it in the exaltation of his political party
to power, or in the election of his favorite candidate to office; as
though human nature was not essentially alike in men, however
they might be factitiously arranged, classified and ticketed by
order. The country is “ruined” periodically, at every general
election, according to somebody’s view of the matter; the people,
nevertheless, the majority of them, really appear to enjoy the
unfortunate condition. We are led to conjecture that they possess
blunted sensibilities, or else that the calamity which they exper-
ience is not as serious as had been depicted. The election of the
candidates whom we oppose does not blight industry, prostrate our
liberties, or inflict upon us the horrors of war. Steadily, but not
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in the way that partisans expect it, the country moves forward to
accomplish its career. A mightier force than the passions and
caprices of the hour is at work in public affairs. Voting will hardly
make or unmake commonwealths; a moral power exists behind
them all, and the several parties seldom do more than play in
puppet-show. '

Others endeavor to solve the problem by religious methods.
The Bible has been ransacked from end to end to find rules, lessons
and examples for our direction. *‘Rightcousness exalteth a

nation,” we are everywhere assured; ‘‘happy is the people whose
God is the Lord.” These are convictions which we should treat
with respect. Besides, we should regard the right of prnivate
judgment as equally sacred. Indeed, it would seem that the
Moslem is more earnest and even sincere in his faith than the
average Christian. The latter has stated recurrences of religious
periods, such as Sabbath-worship, set times of fast and festival and
revivals of religion. The Turk and the Arab on the other hand,
though duly observant of hours of prayer and other rites, neverthe-
less repose everything in the keeping of the Almighty. Whether
they go to battle, pursue the daily calling, dally at home or engage
in some lawless enterprise, it is all the same: Allah hu akhbar—God
i1s great! The stage, the world, all, belongs to the infinite wisdom
and not to finite sagacity; and all must move as it is propelled.
Hence at the present time, Islam seems to have in it more faith,
and hence more of moral force than its Christian rival. It is
accordingly making more headway. Siberia and Africa appear to
be becoming Mohammedanized, while Christianity makes little
perceptible inroad upon Buddhism or Brahmanism, or is able to
counteract the disintegrating influence within its own bosom.

A third class comprising individuals of Sadducean proclivities,
little regarding any opinion higher than the world of sense, would
propose culture and civilization as the surest remedy for human
troubles. In their view, religions do not differ essentially, and
political affairs in all countries tend to become substantially alike
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in the principles of administration. Men change, but the facts at
the bottom are the same. I am vividly awake to these considera-
tions. I have myself been somewhat of a world-mender after my
own ideal; yet it appears plain that institutions, free or otherwise,
will hardly go far toward an improving of the condition of mankind.
Nor do opinions go much further. The several religious bodies
are as eager for ruling as the veriest tyrant, only they often lack
the organization by which to make them dangerous to freedom
of thought and action. The leader of a sect is generally a despot
in temper and if he is not, he is followed by someone that is. We
find as much intolerance with those who profess liberal sentiments,
as in the more arbitrary sects. Reformers, whether political or
religious, are often malignant as fiends toward those who do not
subscribe to their notions without reservation and at the sacrifice
of individual conviction. The imperial palace and the democratic
platform, the Vatican and the conventicle, exhibit alike the
satanic love of ruling. All religions, all modes of government, all
institutions, however divergent in their inception are very sure to
meet eventually in a similar channel. The Unitarian and Trini-
tarian, the Jew and Pagan, the Reformer and Conservative, the
Moslem and Christian have a like disposition to tyrannize over
their fellows.

What plea can be made in the behalf of culture? For civiliza-
tion has moved with steady progress from older to newer realms,
from China and from India, Babylon and Egypt over Asia Minor,
Northern Africa, Greece and Italy to the other regions of Europe
and to the American continent. It gives costly houses, gaudy
clothing and the servile homage of multitudes to the rich and
powerful. But always the diamond betrays its speck. Close at
the palace-gate, before the church-door, within the temple itself
where the glories of this civilization are displayed, the poverty-
stricken Lazarus comes with his sores. In metropolitan New York
with its palatial abodes, its churches, its schools and libraries, a
vast number of the population lives in miserable abodes. Other
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places are little better. English cities are worse. Europe, Catholic
and Protestant alike, has a damnable record. The miseries as well
as the pleasures and enjoyment of human beings seem to have been
vastly enhanced. The men who build gorgeous temples do not go
to them to worship, and the laborer that constructs the palace
does it for another. The very culture that makes men skillful is
often attended with conditions that render their talents virtually
misfortunes to them. Millionaires, like mountains, may crush
down millions. This state of society is faulty from dome to
foundation. What was true in ancient times in respect to oppres-
sion and profligacy continues still true, except, perhaps, somewhat
in form. A civilization which subsists by the degradation and
destruction of human beings is, at best, only a qualified good.

What have the world-menders done? Mohammed, failing to
make the mountain come to him, went over to the mountain.
Christianity, not succeeding in the endeavor to eradicate the Pagan
worship, adopted its rites, its divinities and its philosophies,
naming them anew. The man who fails to lift the sheep from the
mire, too often turns his attention to plucking out the wool. Many
who find the time out of joint are apt to substitute personal advan-
tage in place of effort to set it right. Large bodies are hard to
move, and enthusiastic endeavor is liable to become weary and
disheartened.

The beginning of a remedy for these conditions is to be sought in
more careful attention to little things. Our individual strength
may not be much, but it will do all that it can by performing what
comes in its way. No man ever did a great thing well who was not
attentive and accomplished in regard to the details. In the
parable it was the one who was diligent and faithful in a few things
that became ruler over many things. The little things which are
so often depreciated constitute the elements of the greater ones.
Thus Paracelsus said that the body of a man was coinposed of the
same material as the planets, and was therefore allied to them.
Half-taught men derided his assertion, but the spectroscope veri-
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fied it. The physical man and the noblest luminary are from the
same origin.

What if the magniloquent beginning of this paper appears at
first seeming to have an insignificant ending? What, though the
mountains in the fable produced only a mouse, or as the witty
John Phillips Phoenix parodied it—*a ridiculous muss?” That
mouse had a history by no means contemptible. The lion found
himself in toils from which with all his prodigious strength he was
unable to extricate himself, but the mouse gnawed them asunder
one by one and set him free.

The story has likewise another moral. The prospect of good
fortune turned the little animal's head. He rushed on to his own
destruction by demanding the lion’s daughter in marriage. By a
careless step the regal bride crushed her plebeian consort to a jelly.

Here, then, is our lesson. History teems with illustrations. We
fail by attempting what is beyond us, but are likely to succeed by
resolutely doing what we can. Pope wrote with a sagacity almost
divine: |

** Honor and fame from no condition rise;
Act well your part—there all the honor lies.”

Too much stress can hardly be laid upon the performing of the
little things. Neglect here is often fatal. Every enterprise, for
example, however magnificent, will be inevitably ruined that does
not have a ledger faithfully kept. Moses in the book of Deuteron-
omy, enforces the sentiment which we are maintaining: *This
word is not hidden nor far off; it is not necessary for thee to ascend
into the sky nor to journey beyond the sea to bring it; but it is very
nigh to thee, in thy mouth and in thy heart.”

Let the world-mender let go his endeavor to do his wonders
outside of his own field of action. He can do great things in it by
doing the small things well. Earthquakes may not be at his
command, yet as a simple miner he may overturn mountains from
their roots. His name may not live in history where the deeds
of Alexander occupy but few pages and those of Napoleon are
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dwindling to smaller dimensions; but he will live perennially in
what he does; and the future, by virtue of what he has achieved
will be evolved with a hundred-fold greater splendor from that
cause than by any emblazoning of his name. All great things are
accomplished, not by individuals simply, but by hearty concert of
action, every one doing his part. It is not necessary to seek from
others the order of command; every one may hear for himself.
Happy for him, happier for the world if he will do that whichis

heard!
ALEXANDER WILDER, M. D.

ARBITRATION.

The trend of enlightened law-making toward arbitration as a
settlement of suits and controversies, is signally demonstrated by
the Parliament of New Zealand. The famous measure which has
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