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THOUGHTS ON ORMUZD AND AHRIMAN.

** Hail, holy light, offspring of Heaven first-born.
Or of the Eternal co-eternal beam.
. . . . . Since God is light
Bright effluence of bright essence increate.”

** Satan

Puts on swift wings, and towards the gates of hell
Explores his solitary flight.” . .
MiLToN.

O more philosophically profound, no grander or more graphic
F>) and suggestive type exists among the allegories of the World-
religions than that of the two Brother-Powers of the Mazdean
religion, called Ahura Mazda and Angra Mainyu, better known in
their modernized form of Ormuzd and Ahriman. Of these two
emanations, ‘“Sons of Boundless Time”—Zcruana Akarana—itself
issued from the Supreme and Unknowable Principle,* the one is the
embodiment of ‘Good Thought ” (Vohr Mans), the other of * Evil
Thought” (4%k6 Mané). The “King of Light” or Ahura Mazda,
emanates from Primordial Lightt and forms or creates by means of
the “ Word”, Honover (dhuna Vairya), a pure and holy world. But

* Though this deity is the * First-born", yet metaphysically and logically Ormuzd comes
in order as a fourth emanation (compare with Parabrakm-Mulaprakriti and the three Logoi,
in the Secret Doctrine). He is the Deity of the manifested plane. In the esoteric interpreta-
tion of the Avestian sacred allegories, AHURA or AsURA is a generic name for the sevenfold
Deity, the Ruler of the Seven Worlds ; and Hvaniratha (our earth) is the fourth, in plane and
number. We have to distinguish between such names as Ahura Mazddo, Varana, the
*» Supreme’’ deity and the synthesis of the Ameshdspends, etc. The real order would be:
the Supreme or the One Light.called the Eternal ; then Zeruana Akarana (compare Vishnu in
his abstract sense as the Boundless pervading All and Kdla, Time), the Fravashi or the
Ferouer of Ormuzd (that eternal Double or Image which precedes and survives every god,
man and animal), and finally 4hura Mazda Himself.

t Zeruana Akarana means, at the same time, Infinite Light, Boundless Time, Infinite
Space and Fate (Karma). See Vendidad, Farg. xix. g.
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Angra Mainyu, though born as pure as his elder brother, becomes
jealous of him, and mars everything in the Universe, as on the earth,
creating Sin and Evil wherever he goes.

The two Powers are inseparable on our present plane and at this
stage of evolution, and would be meaningless, one without the other.
They are, therefore, the two opposite poles of the One Manifested
Creative Power, whether the latter is viewed as a Universal Cosmic
Force which builds worlds, or under its anthropomorphic aspect, when
its vehicle is thinking man. For Ormuzd and Ahriman are the
respective representatives of Good and Evil, of Light and Darkness,
of the spiritual and the material elements in man, and also in the
Universe and everything contained in it. Hence the world and man
are called the Macrocosm and the Microcosm, the great and the
small universe, the latter being the reflection of the former. Even
exoterically, the God of Light and the God of Darkness are, both
spiritually and physically, the two ever-contending Forces, whether in
Heaven or on Earth¥ The Parsis may have lost most of the keys
that unlock the true interpretations of their sacred and poetical
allegories, but the symbolism of Ormuzd and Ahriman is so self-
evident, that even the Orientalists have ended by interpreting it, in its
broad features, almost correctly. As the translatort of the Vendidad
writes, * Long before the Parsis had heard of Europe and Christianity,
commentators, explaining the myth of Tahmurath, who rode for thirty
years on Ahriman as a horse, interpreted the feat of the old legendary
king as the curbing of evil passions and restraining Ahriman in the
heart of man”. The same writer broadly sums up Magism in this
wise :—

“The world, such as it is now,is twofold, being the work of two hostile beings,
Ahura Mazda, the good principle, and Angra Mainyu, the evil principle ; all that is
good in the world comes from the former, all that is bad in it comes from the latter.
The history of the world is the history of their conflict, how Angra Mainyu invaded
the world of Ahura Mazda and marred it, and how he shall be expelled from it at last.
Man is active in the conflict, his duty in it being laid before him in the law revealed
by Ahura Mazda to Zarathustra. When the appointed time is come a son of the
lawgiver, still unborn, named Saoshyvant (Sosiosk) will appear, Angra Mainyu and hell

* The Parsis, the last relic of the ancient Magi, or Fire-worshippers of the noble
Zoroastrian system, do not degrade their Deity by making him the creator of the evil spirits
as well as of the pure angels. They do not believe in Satan or the Devil, and therefore, their
religious system cannot in truth be termed dwalistic. A good proof of this was afforded
about half a century ago, at Bombay, when the Rev. Dr. Wilson, the Orientalist, debated
the subject with the Parsi high-priests, the Dasturs. The latter very philosophically denied
his imputation, and demonstrated to him that far from accepting ti;e texts of their Sacred
Books literally, they regzrded them as allegorical as far as Ahnman was concerned. For
them he is a symbolical representation of the disturbing elements in Kosmos and of the
evil passions and animal instincts in man (Vendidad).

t Vendidad, trans. by J. Darmsteter. '* Introduction* p. lvi.
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will be destroyed, men will rise from the dead, and everlasting happiness will reign
over all the world.”

Attention is drawn to the sentences italicised by the writer, as
they are esoteric. For the Sacred Books of the Mazdeans, as all the
other sacred Scriptures of the East (the Bible included), have to be
read esoterically. The Mazdeans had practically two religions, as
almost all the other ancient nations—one for the people and the other
for the initiated priests. Esoterically, then, the underlined sentences
have a special significance, the whole meaning of which can be
obtained only by the study of occult philosophy. Thus, Angra Mainyu,
being confessedly, in one of its aspects, the embodiment of man’s
lowest nature, with its fierce passions and unholy desires, * his hell”
must be sought for and located on earth. In occult philosophy there is
no other hell—nor can any state be comparable to that of a specially
unhappy human wretch. No ‘“ asbestos ” soul, inextinguishable fires,
or “worm that never dies”, can be worse than a life of hopeless
misery upon this earth. But it must, as it has once had a beginning,
have also an end. Ahura Mazda alone#¥, being the divine, and
therefore the immortal and eternal symbol of * Boundless Time”, is
the secure refuge, the spiritual haven of man. And as Time is two-
fold, there being a measured and finite time within the Boundless,
Angra Mainyu is only a periodical and temporary Evil. He is
Heterogeneity as developed from Homogeneity. Descending along
the scale of differentiating nature on the cosmic planes, both Ahura
Mazda and Angra Mainyu become, at the appointed time, the represen-
tatives and the dual type of mun, the inner or divine INDIVIDUALITY,
and the outer personality, a compound of visible and invisible elements
and principles. As in heaven, so on earth; as above, so below. If
the divine light in man, the Higher Spirit-Soul, forms, including itself,
the seven Ameshdspends (of which Ormuzd is the seventh, or the
synthesis), Ahriman, the thinking personality, the animal soul, has in
its turn its seven Archidevs opposed to the seven Ameshdspends.

During our life cycle, the good Yazatas, the 99,999 Fravashi (or
Ferouers) and even the ‘“ Holy Seven’”, the Ameshaspends them-
selvest, are almost powerless against the Host of wicked Devs—the
symbols of cosmic opposing powers and of human passions and
sins}. Fiends of evil, their presence radiates and fills the world with

* Ahura Mazda stands here no longer as the supreme One God of eternal Good and
Light, but as its own Ray, the divine Eco which informs man—under whatever name.

+The gods of light, the ** immortal seven”, of whom Ahura Mazda is the seventh
Thzy are deified abstractions.

1 Or devils.
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moral and physical ills: with disease, poverty, envy and pride, with
despair, drunkenness, treachery, injustice, and cruelty, with anger and
bloody-handed murder. Under the advice of Ahriman, man from the
first made his fellow-man to weep and suffer. This state of things will
cease only on the day when Ahura Mazda, the sevenfold deity, assumes
his seventh name* or aspect. Then, will he send his ** Holy Word ”’
Mathra Spenta (or the ““Soul of Ahura”) to incarnate in Saoshyant
(Sosiosh), and the latter will conquer Angra Mainyu. Sosiosh is the
prototype of “the faithful and the true ™ of the Revelation, and the
same as Vishnu in the Kalki-avatar. Both are expected to appear as
the Saviour of the World, scated on a white horse and followed by a host
of spirits or genii, mounted likewise on milk-white steedst. And then,
men will arise from the dead and immortality come.}

Now the latter is of course purely allegorical. It stands in the occult
sense, that materialism and sin being called death, the materialist,
or the unbeliever, is “ a dead man "—spiritually. Occultism has never
regarded the physical personality as the man; nor has Paul, if his
Epistle to the Romans (vi-vii), is correctly understood. Thus mankind,
arrived “ at the appointed time (the end of our present Round), at
the end of the cycle of gross material flesh, will, with certain bodily
changes, have come to a clearer spiritual perception of the truth.
Redemption from flesh means a proportionate redemption from sin.
Many are those who seeing will belicve, and, in consequence, rise *“ from
the dead”. By the middle of the Seventh Race, .says an occult
prophecy, the struggle of the two conflicting Powers (Buddhi and
Kama Manas) will have almost died out. Everything that is irredeemably
sinful and wicked, cruel and destructive, will have been eliminated,
and that which is found to survive will be swept away from being,
owing, so to speak, to a Karmic tidal-wave in the shape of scavenger-
plagues, geological convulsions and other means of destruction. The
Fifth Round will bring forth a higher kind of Humanity; and, as
intelligent Nature always proceeds gradually, the last Race of this
Round must necessarily develop the needed materials thereof. Mean-
while, we are still in the Fifth Race of the Fourth Round only, and

*In verse 16th of Yast x1x, we read: ** I invoke the glory of the Ameshaspends, who
all seven, have one and the same thinking, one and the same speaking, one and the same
doing, one and the same lcrd, Ahura Mazda™. As an cccult teachirg says: During each of
the seven periods {Races) the chief ruling Light is given a rew name; i.c., one of the seven
hilden names, the initials of which compcse the mystery name of the Septenary Host, viewed
as one.

t Nork ii. 176. Comrare Rer. zix., 11-14, ** I saw heaven opened, and behold, a white
horse, and he that sat upoo him . . . and the armies followed him upor white horses’'.

1 Yast XiX. 89 of seq.
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in the Kaliyuga, into the bargain. The deadly strife between spirit
and matter, between Light and Goodness and Darkness and Evil, began
on our globe with the first appearance of contrasts-and opposites in
vegetable and animal nature, and continued more fiercely than ever
after man had become the selfish and personal being ke now is. Nor is
there any chance of its coming to an end before falsehood is replaced
by truth, selfishness by altruism, and supreme justice reigns in the
heart of man. Till then, the noisy battle will rage unabated. It is
selfishness, especially ; the love of Self above all things in heaven and
earth, helped by human vanity, which is the begetter of the seven
mortal sins. No; Ashmogh, the cruel “biped serpent”, is not so
easily reduced. Before the poor creature now in the clutches of
Darkness is liberated through Light, it has to know itself. Man,
following the Delphic injunction, has to become acquainted with, and
gain the mastery over, every nook and corner of his heterogeneous
nature, before he can learn to discriminate between HIMSELF and his
personality. To accomplish this difficult task, two conditions are
absolutely requisite : one must have thoroughly realised in practice the
noble Zoroastrian precept:‘ Good thoughts, good words, good deeds”,
and must have impressed them indelibly on his soul and heart, not
merely as a lip-utterance and form-observance. Above all, one has ta
crush personal vanity beyond resurrection. ) '

Here is a suggestive fable and a charming allegory from the old
Zoroastrian works. From the first incipient stage of Angra Mainyu’s
power, he and his wicked army of fiends opposed the army of Light
in everything it did. The demons of lust and pride, of corruption and
impiety, systematically destroyed the work of the Holy Ones. It
is they who made beautiful blossoms poisonous; graceful snakes,
deadly; bright fires, the symbol of deity, full of stench and smoke; and
who introduced death into the world. To light, purity, truth, good-
ness and knowledge, they opposed darkness, filth, falsehood, cruelty
and ignorance. As a contrast to the useful and clean animals created
by Ahura Mazda, Angra Mainyu created wild beasts and bloodthirsty
fowls of the air. He also added insult to injury and deprecated and
laughed at the peaceful and inoffensive creations of his elder brother.
“It is thine envy”, said the holy Yazatas one day to the unholy fiend,
the evil-hearted, * Thou art incapable of producing a beautiful and
harmless being, O cruel Angra Mainyu". .

The arch-fiend laughed and said that he could. Forthwith he
created the loveliest bird the world had ever seen. It was a majestic
peacock, the emblem of vanity and selfishness, which is self-adulation
in deeds.
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‘“Let it be the King of Birds”, quoth the Dark One, “and let man
worship him and act after his fashion.”

From that day ‘“ Melek Taus” (the Angel Peacock) became the
special creation of Angra Mainyu, and the messenger through which
the arch-fiend is invoked by some* and propitiated by all men.

How often does one see strong-hearted men and determined
women moved by a strong aspiration towards an ideal they know to be
the true one, battling successfully, to all appearance, with Ahriman
and conquering him. Their external Selves have been the battle-ground
of a most terrible, deadly strife between the two opposing Principles ;
but they have stood firmly—and won. The dark enemy seems con-
quered ; it is crushed in fact, so far as the animal instincts are con-
cerned. Personal selfishness, that greed for self, and self only, the
begetter of most of the evils—has vanished ; and every lower instinct,
melting like soiled icicles under the beneficent ray of Ahura Mazda,
the radiant EGco-SuN, has disappeared, making room for better and
holier aspirations. Yet, there lurks in them their old and but partially
destroyed vanity, that spark of personal pride which is the last. to die
in man. Dormant it is, latent and invisible to all, including their own
consciousness ; but there it is still. Let it awake but for an instant,
and the seemingly crushed-out personality comes back to life at the
sound of its voice, arising from its grave like an unclean ghoul at the
command of the midnight incantator. Five hours—nay, five minutes
even—of life under its fatal sway, may destroy the work of years of
self-control and training, and of laborious work in the service of Ahura
Mazda, to open wide the door anew to Angra Mainyu. Such is the
result of the silent and unspoken but ever-present worship of the only
beautiful creation of the Spirit of Selfishness and Darkness.

Look around youand judge of the deadly havoc made by this last and
most cunning of Ahriman’s productions, notwithstanding its external
beauty and harmlessness. Century after century, year after year, all is
changing; everything is progressing in this world; one thing only
changeth not—human naturc. Man accumulates knowledge, invents
religions and philosophies, but himself remains still the same. In his
ceaseless chase after wealth and honours and the will o’ the wisps of
novelty, enjoyment and ambition, he is ever moved by one chief motor—
vain selfishness. In these days of so-called progress and civilization,
when the light of knowledge claims to have replaced almost everywhere
the darkness of ignorance, how many more volunteers do we see added

* The Yezidis, or ‘* Devil Worshippers ™, some of whom inhabit the plains of ancient
Babylonia, to this day worship Melek Taus, the peacock, as the messenger of Satan and
the mediator between the Arch-fiend and men.
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to the army of Ahura Mazda, the Principle of Good and Divine Light ?
Alas, the recruits of Angra Mainyu, the Mazdean Satan, outnumber
these, daily more and more. They have overrun the world, these
worshippers of Melek Taus, and the more they are enlightened the
easier they succumb. This is only natural. Like Time, both the
boundless and the finite, Light is also twofold; the divine and the
eternal, and the artificial light, which paradoxically but correctly defined,
is the darkness of Ahriman. Behold on what objects the best energies
of knowledge, the strongest human activity, and the inventive powers
of man are wasted at the present hour: on the creation, amelioration
and perfection of war-engines of destruction, on guns and smokeless
powders, and weapons for the mutual murder and decimation of men.
Great Christian nations seek to outvie each other in the discovery of
better means for destroying human life, and for the subjecting by the
strongest and the craftiest of the weakest and the simplest, for no
better reason than to feed their peacock-vanity and self-adulation ; and
Christian men eagerly follow the good example. Whereon is spent
the enormous wealth accumulated through private enterprize by the
more enlightened through the ruin of the less intelligent? Is it to
relieve human suffering in every form, that riches are so greedily
pursued ? Not at all. For now, just as 1,goo years ago, while the
beggar Lazarus is glad to feed on the crumbs that fall from the rich
man’s table, no means are neglected by Dives to hedge himself off
from the poor. The minority that gives and takes care that its left
hand remains ignorant of what its right hand bestows, is quite insig-
nificant when compared with the enormous majority who are lavish
in their charity—only because they are eager to' see their names
heralded by the press to the world.

Great is the power of Ahriman! Time rolls on, leaving with
every day the ages of ignorance and superstition further behind, but
bringing us in their stead only centuries of ever-increasing selfishness
and pride. Mankind grows and multiplies, waxes in strength and
(book-)wisdom ; it claims to have penetrated into the deepest mysteries
of physical nature; it builds railroads and honeycombs the globe with
tunnels; it erects gigantic towers and bridges, minimizes distances,
unites the oceans and divides whole continents. Cables and tele-
phones, canals and railways more and more with every hour unite
mankind into one ‘“ happy” family, but only to furnish the selfish and
the wily with every means of stealing a better march on the less
selfish and improvident. Truly, the ‘ upper ten’ of science and
wealth have subjected to their sweet will and pleasure, the Air and the
Earth, the Ocean and the Fire. This, our age, is one of progress,
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indeed, an era of the most triumphant display of human genius. But
what good has all this great civilization and progress done to the
millions in the European slums, to the armies of the ‘“great unwashed”?
Have any of these displays of genius added one comfort more to the
lives of the poor and the needy? Is it not true to say that distress
and starvation are a hundred times greater now than they were in the
days of the Druids or of Zoroaster? And is it to help the hungry
multitudes that all this is invented, or again, only to sweep off the
couch of the rich the last-forgotten rose-leaves that may uncomfort-
ably tickle their well-fed bodies? Do electric wonders give one
additional crust of bread to the starving? Do the towers and the
bridges, and the forests of factories and manufactures, bring any mortal
good to the sons of men, save giving an additional opportunity to the
wealthy to vampirize or ““ sweat” their poorer brother? When, I ask
again, at what time of the history of mankind, during its darkest days
of ignorance, when was there known such ghastly starvation as we see
now ? When has the poor man wept and suffered, as he weeps and
suffers in the present day—say, in London, where for every club-
visitor who dines and wines himself daily, at a price that would feed
twenty-five families for a whole day, one may count hundreds and
thousands of starving wretches. Under the very windows of the
fashionable City restaurants, radiant with warmth and electric lights,
old trembling women and little children may be seen daily, shivering
and fastening their hungry eyes on the food they smell each time the
entrance door is opened. Then they ‘“move on”—by order, to
disappear in the dark gloom, to starve and shiver and finally to die in
the frozen mud of some gutter. . .

The “pagan” Parsis know not, nor would their community
tolerate, any beggars in its midst, least of all-——sTARvaTION !

Selfishness is the chief prompter of our age ; Chacun pour soi, Dien
pour tout le monde, its watchword. Where then is the truth, and what
practical good has done that light brought to mankind by the * Light
of the World ”, as claimed by every Christian? Of the ¢ Lights of
Asia” Europe speaks with scorn, nor would it recognise in Ahura
Mazda a divine light. And yet even a minor light (if such) when
practically applied for the good of suffering mankind, is a thousand
times more beneficent than even infinite Light, when confined to the
realm of abstract theories. In our days the latter Light has only
succeeded in raising the pride of Christian nations to its acme, in
developing their self-adulation, and fostering hard-heartedness under
the name of all-binding law. The ¢ personality ’ of both nation and
individual has thrown deep roots into the soil of selfish motives ; and of
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all the flowers of modern culture those that blossom the most luxuriously
are the flowers of polite Falsehood, Vanity, and Self-exaltation.

Few are those who would confess or even deign to see, that
beneath the brilliant surface of our civilization and culture lurks,
refusing to be dislodged, all the inner filth of the evils created by
Ahriman; and indeed, the truest symbol, the very picture of that
civilization is the last creation of the Arch-fiend—the beautiful
Peacock. Truly saith Theosophy unto you—it is the Devil’s OQwn.

THe man to whom the universe does not reveal directly what relation
it has to him, whose heart does not tell him what he owes himself and others
—that man will scarcely learn it out of books.

THERE is in the curious and kindly operation of animal instincts
something which, whosoever studies and does not believe in God, will not be
aided by Moses and the prophets. In these instincts I perceive what I
call the omnipresence of the Deity, who has everywhere spread and
implanted a portion of His endless love, and has intimated, even in the
brute, as a germ, those qualities which blossom to perfection in the
noblest forms of man.

THERE is no more lovely worship of God than that for which no image
is required, but which springs up in our breast spontaneously, when nature
speaks to the soul, and the soul speaks to nature face to face.

THE contemplation of the architecture of the universe in the infinitely
great and the infinitely little of which it is composed, leads us inevitably to
the conclusion that at the bottom of the whole an tdea lies, according to
which God in nature and nature in God from eternity to eternity works and
shapes forth all things. Observation and reflection bring us continually
nearer to these mysteries.

TRUTH is-a torch, but a terrible one; oftentimes so terrible that the
natural instinct of us all is to give a side glance with a blinking eye, lest,
looking it fairly in the face, the strong glare might blind us.

Prato is not so much a citizen of this world, as a blessed spirit, whom
it has pleased for a certain period to make his lodgment here . . . .
he communicates to us, in a kindly way, the fundamental truths which he
has brought with him from another sphere. . . . . His tendency is
always upwards, possessed constantly with a longing to return to his divine
home. Every word that he utters has reference to a totality of the good,
the beautiful, and the true, the growth of which in every human breast it is
his grand object to promote.

“MaN must always in some sense cling to the belief that the
unknowable is knowable, otherwise speculation would cease.

“ THE universal and the particular are one. The particular is the
universal seen under special conditions.”

« At all times it is the individual that preaches the truth, not the age.
It was the age that gave Socrates hemlock for his supper; the age that
burnt Huss. The age is always the same.”
GOETHE.
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II. THE ETERNAL (continued).

&x N this descent of Consciousness from Atma-Vidya to Avidya, the latter
% being Mahamaya, followed—after an incalculably enormous interval
ot time, where activities enter into full play, constituting (subjectively)
Maya, which is differentiated Avidya—followed, I say, by a return from
Nescience to Superlative Wisdom, involving new experiences (resultant of
the period), the constant illusion of, more or less, centralized Consciousness—
constant, albeit differing in degree—is that there are two mysterious forces
at work—two Unknowables—one manifesting in the deeper recesses and
processes of Mind, the other through its grosser faculties in relation to
Body. This, though discussed in many and different ways, underlies every
doctrine of Ditheism, Magianism, Manichaism, or Two principles. Itisno
less an illusion, and on a much vaster scale, than that which possessed
Mankind prior to the re-discovery of the laws governing the Solar System,
and which still obtains among the unlettered, and fs stsll expressed among the
lettered, in common parlance, respecting our Luminary, which ¢ goes
down ", ‘“rises”, etc. Aye, there are two principles, but they are in the
Modes, and Knowable, as others are. Yet, there is no such thing as an
« Evil Principle”. Evil is not an ens per s¢, but per accidens, the origin of
which is the perturbation of principles, a perturbation caused by the correlated
consciousness, not by that which gives it form, Matter. (\Now est in rebus vitium,
sed in ipso animo, SENEC., Ep. 17. See also ArisToT., Metaph., viii, g § 3.)
Principles have their respective laws, and consequently Mind correlated
therewith; and evil comes from an unduc interaction of principles, which means
a descent of Mind from the plane that, for the time being, constitutes its
lawful esse.

The three Modes of Force correspond, in another dress, to what Indian
Philosophers term Satwa, Raja, and 7ama. But the presentation of these
“ qualities” or * properties”, as they are called, varies according to the
particular School.

It should be well understood that when I say the Modes of Force are
sndestructible, this refers to their essemtial powers, not to their formal powers.
The latter end with every cosmic period, whilst the Forces (not such as we
know of, or can imagine,) subsist (as ummanifested resistance, pending
equilibrium) for manifestations at the next period, of forms differently
characterised from those of the past, and resulting from the last experiences
(whence originate the Architypes), signifying a progress for Consciousness ;
whereas Force neither recedes nor advances in its limits—that is, taking its
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two states (unmanifested resistance and manifested activities) as a whole.
ProGress is only such in the light of Time. Pure consciousness is merely
its power, not its actsality. Hence pure consciousness does not progress, as
such. 'Wherein, then, lies progress? In Forwm, which holds so important
a share in Aristotle’s metaphysical speculations. Progress is an illusion;
it is Maya. Progress has no meaning beyond its relation to a period of
Time. Matter being the result of Forces, its forms are the result of Will, or
Consciousness vehicled by Matter. Both Matter, as such (save a vestige),
and the Forms it may have assumed during a cosmic period, come to a
termination with this. At the following period, Matter is developed again,
under new types. Progress is in Variety, not in degrees of Knowledge, when
one cosmic period is compared to another. But if a cosmic period is
contemplated in itself, then the real progress is in Knowledge. Is this
pessimism ? I think not.

In conclusion. If the whole of the Universe were once reduced to a
non-modal state, this would put an end to the Changeable for ever. The
Forces being thus totally dead-locked, as it were, their formal powers (pure
consciousness) would be lost, for the want of an alterant cause, seeing that
the Unchangeable is none such (for a negative affirmation is allowable).
An alterant cause—be the circumstances what they may—is only to be
found in a modal state. Its indestructibility is in its own law; but thss is so,
because there is a higher law which cannot be accounted for by Reason,
but only postulated.

I close this section with a text or two from Theosophical works in
support of its main doctrine. We read in the Isa Upanishad (sloka 5) of the
Yajur VeEpa: “ It moves, It moves not; It is far, It is near; It is in all, It
is out of all”. (I translate from Pauthier's French translation.) What
can this apply to, if not to that which, having in itself no relation to things,
signifies some .unutterable relation of things to it?

Says Kreeshna : * But know that I am not in those natures which are of
the three qualities called Satwa, Raja and Tama, although they proceed from
me: yet they are in me. The whole of this world being bewildered by the
influence of these threefold qualities, knoweth not that I am distinct from
these and without decline " (BuagwaT GiTa, Lec. 7). The words, * they
proceed from me . . . they are in me " should not be taken literally,
confronted as they are with the others: ¢“I am not in those natures”, and
especially the concluding sentence: ¢ I am distinct from these and without
decline’. To be ¢ without decline” is tantamount to the Changeless.
Kreeshna is made to say (in other places) some things that do not agree
with this, but they are evidently allegorical.

Madame Blavatsky, after speaking of the *“Great Breath”, or * Breath
of the One Existence”, which never ceases (pages 14 and 55, vol. 1 of The
Secret Doctrine), adds, at pag. 55:  But the ¢ Breath of the One Existence’
does not, all the same, apply to the One Caustless Cause or the ¢ All Be-ness’
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(in contradistinction to the All-Being, which is Brahma, or the Universe).”
This One Causeless Cause is precisely the idea underlying what I have styled
the Eternal or Unchangeable ; and with such an explicit afirmation from
the first authority in Europe, regarding matters esoteric, it would add no
weight to my argument if I cited other writers, who, moreover, are
sometimes open to a certain vagueness which leads to doubt as to what is
really meant.

III.—Tue First CAUSE.

Force is not an entity per se, but the synthesis of three Modes, in which
are all principles, actual or potential. Modes are the reality, ¢« Force
the cumulative symbol of the three inseparables. For instance, Mode
1 = force x, Mode 2 = force y, Mode 3 = force z; while x + ¥ + z = Force.
Each is subject to its own law, involved in the general law.* These laws
do not vary essentially, but they do formally. The tendency of each Mode
is discoverable, despite of the changes it undergoes in the complicated web-
work of Evolution. Whether we consider the starting-point of a cosmic
period, its terminal point, or any of its intervening cycles (of which
our actuality is one), any manifestation, whatever it be, every element
in its simplest form (a depth to which Science has not yet reached), each
and all, is equal to » 4+ ¥ + 2z, in combinations of degree differing ad
infinitum. Except during the opening and closing cycles (where medium-
ship is only partial, and obeys another, or rather the unmodified, law), one
pole of Will is in one or two Modes, while the other is in two or one ; that is,
a medium is indispensable between the two poles. At the two extremes of
the period, the Modes—saving only a vestige of activity—are in threefold
equilibrium.  This is the culminating point. The first phase, or first major
cycle of the cosmic cycle, ends with the dissolution of that equilibrium.
During the following cycles, all equilibriums are twofold—one Mode against
two, or wvice versa—till, at the opening of the last phase, or seventh major
cycle, the Modes begin once more to fall into the state of reciprocal
equipollency, the culmination of which marks the end of a universe, and

commencement of its successor.f

* No one, I trust, will suppose that I mean to intimate that any force operating in the
physical world, can give the slightest clue to the nature of Modes in the earlier phases of
Evolution, although deriving therefrom. Consciousness was their dominant power, until,
not overwhelmed, but vastly modified by physical matter, the development of which was
their own work.

+ The law is simple, though on account of side-issues, its showing is complex. I have
tabulated the processes down to the physical state, through 244 cesmical stages (sub-cycles),
each embracing the two aspects of action and re-action, and 244 telluric stages. This great
descending arc being shown, the other reveals itself ipso facto, as based on the same law
reversed, the whole constituting, according to the division adopted—which can be extended,
but not reduced—49 cosmical, and as many telluric subcycles. The case cannot be shown
in cycles alone ; it must be based on, at least, a secondary order of subcycles, both sub-orders,
and the containing cycle, embraced n the maximum cycle, which is* cosmical” or *  telluric”,
according to the stand-point. In fact, four aspects are required for a showing of the law in
uestion, which, to my mind, gives the reason of Gravitation (and why it should not be
looked on as nniversal), as well as of other phenomena not yet explained.
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In view of what has been stated elsewhere, not much remains to add
respecting the First Cause. It is signified by two planes of existence,
the non-modal or inactive state, and a vestige of the modal or active
condition. Of the seven cosmic principles, the five lower are latent (involved
in the non-modal state, which is potential only as concerns principles).
The two higher principles are manifested in the modal plane—that is
to say, the First principle, also called the Seventh, and the Second, also
called the Sixth. This couple is inseparable; and while their inseparability
explains why they are never completely unmanifested, the cause of this effect
being the fri-modal nature of Force—Modes ever being unequal to each other,
save in their non-modal condition, or unmanifested reciprocal resistance—
it is the reason of that law which cannot be explained, and must be taken
for granted. That modal plane, constituting a dual principle, gives
the state of the yet-to-be-developed Cosmic Ego or Soul—ego, in that it is
consciousness centralized; sowl, in so far as it is that which centralizes
consciousness, of which later on. This is the alferant cause, in regard to the
simultaneous processes, or twofold aspect, of objectivation (as to pure
Consciousness) and disequilibrating {as to Modes), and therefore the active
state of the First Cause, its passive state being the non-modal plane in that
twofold aspect of esse and potentiality.

Is there a real Unit? Except as the Eternal, how can there be? At
any rate, it will not be found in the First Cause, which is the Duad ; and
consequently this is the reason of Number, the power of Fraction being its
fraction, or the mayavic unit, involved in the Duad. It is only by contem-
plating the Dual principle as practically forming one, that diversity may be
regarded as having arisen from the development of the power of unity (as
Porphyry expresses it) without basing the proposition on Pantheism. But
then it would be building our fabric on a fiction. The First Cause is not
unity, but Unior ; that is to say, the union of egos—the fractions in potency,
as it were—raised to one plane. This, as concerns its passive state.

With regard to its active state, it was said above that in one aspect it
is the Cosmic Ego; and, when objectively considered, the Cosmic Soul.
This last I call Matter. What is Matter in the ultimate? This is one of the
great problems. Mr. Herbert Spencer leaves it thus; but views Forck as
the most generalized of manifestations (First Prin., ch. 3, 4 and 6). Schopen-
hauer says Substance is Motion in abstracto; and Matter, Molion in concreto.
The latter will suffice so far; for, if Substance is anything else but Matter,
it is the shuttlecock when Philosophers play with battledores. But, all
said, he holds Matter to be also an abstraction (World as Will §4, 7 and 26;
Quadr. Root, etc, §20, 21 and 26). Some assert that Spirit and Matter are
only two phases of one and the same thing—the mythical Substance
(as to Modes), and One. Spirit is no less a symbol than Force,
Motion, Matter, Space, and Time; with this difference, however,
that we have actual experience of what corresponds to these last,
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under our physical conditions; but none whatever of Spirit, which
bears only a megative definition. Spirit is a needless symbol, except,
perhaps, if applied to the Eternal, to increase our list of synonyms,
and render things less dry to the mind. Thus applied, s can
have no existence im phemomens. At any rate, it should not symbolize both.
As to Matter, I concur with Herr E. Von Hartmann (Phil. of the Unconsc.,
Div. C, ch. 3) that it is Force and nothing else than Force (this is also Mr.
Thomas Williams' opinion, Lucifer, cit, pag. 386); but in regard to its
evolution, that is another question.

It is only as comsctousness (in contradistinction to * pure consciousness ™)
and as matter that the Modes of Force manifest themselves—the two
aspects of Maya. ‘*Matter” is concentration of the Modes manifested, a concen-
tration which not only assumes infinite degrees, but differs in its nature
threefold, that is, there are three laws within the general law. Ergo, there
can be no *“ matter” without consciousness (in its generic sense); but
consciousness declines, as concentrations increase, and rises as concentra-
tions are relaxed. In what is called inert matter, consciousness does not
manifest itself at all as such; but reveals itself all the same, and there would
be no * chemical ” laws, if inert matter were not a seat of consciousness, its
manifestations being intermittent, as depending on external causes.

At thz beginning and the end of a cosmic pzriod —which period =
a universe—there is or will subsist, as stated, a plane of pure consciousness,
and another of consciousness and matter. Supposing the three Modes, as
a total = 48, let it be formulated thus:

[ 1st plane. 47°999:999.999.997 Esse -
non- ForcE in abstracto. Pure Con-
modal g —. | sciousness.
State.  ('15:999,999.999.999 I5°099.999.999.999 I5°999.999,999.999

Perfect | My against My against Mz against Mx
First Equilibri-
um.
3
Cause
and plane .000,000,000,003 [ Manifes-
: P tation :
modal Forces fn actu, or Dual Principle.
State. - —— Conscious-
Forces | "000,000,000,001,999 "000,000,000,00] ‘000,000,000,000,001 | ness and
L free. Mx + My + Mz Matter.

Here we have, en évidence, the oft-evoked “‘in abstracto”, so easy
to Speech, so hard to Understanding, when overlying the idea of ultimate
Unity. It says that, if the expression is quite correct, based on the
multiple as an ultimate, its opposite, “in concreto”, will be incorrect, as
applied to an essence. Force in the abstract is the state wlhere its Modes
are not actual, yet real. Real, because they resist; not actual, in that
resistance, being reciprocal and equal, has no effect beyond that produced on
themselves, immobility or stable equilibrium, or objectivity in abeyance (all
things reduced to germ). In other words: REsisTANCE is the essence
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of the Modes ; as unmanifested resistance, they are real, but, such resistance
having no mamsfest effect, they are not actual. Now, Force, which per se is
not an entity, is kere a reality, as Unmanifested Resistance; and this is the
FIrsT (otherwise Seventh) PrincipLE, which is real, but never actual per se.
So Force sn abstracto is the First Principle. The only actuality of this
principle lies in its fnseparabilsity from the Second (otherwise Sixth)
Principle; as also both the passive and active reality, or non-actuality
(st plane) and actuality (2nd plane) of Force reside in the inseparability of
the three Modes, a Triad inseparable (on the 2nd plane) from the Duad, or
said Dual principle (and we shall see presently that the Triad as a
principle, or rather its power, is always active in the Duad). Our formulated
1st plane, being that of non-manifestation, has but one esse, Pure Conscious-
ness. This answers to Unmanifested Resistance ; for Force in the abstract,
or the First Principle per se, is not ‘¢ resistance’ (this is the Modes), but
its unmanifested state. Hence, Pure Consciousness and the First Principle
per se are identical. Just as pure consciousness is not “ consciousness”, so
that principle per sc is not a “ principle ”. But it is consciousness that (on the
2nd plane) actualizes the First Principle, i.e., pure consciousness or the
principle per s¢ becomes a censcious force. So that consciousness, here, is
the First Principle, the Ego, objectivizing the Second Principle, the Soul.
1t is only as first principle that consciousness can ever be called a * prin-
ciple” ; for being cause in respect of objectivity, it is the necessary correlate
of the particular principle, subprinciple, or their derivations, which it
objectivizes, whence come the infinite degrees and conditions of con-
sciousness.

N.B.—Be it remarked, that my formula of the equilibrium seems to
show two extremes; but of course it is understood that half the force Mx
resists half My, whose other half resists Mz, whose second half resists the
first half of Mx. This gives the circle, not the line, which would be
absurd.

The above presentation is intended to indicate the opening of a cosmic
period corresponding to the close of its predecessor. At the former it is a
“sum of possibilities™; at the other, a *‘resultant”. And, be it observed, in
accordance with the law of the spiral, no formula ascribed to a period,
would be adapted to the corresponding moment of another, whether
preceding or following.* It does not show, but the inference is, that the
1st plane is one of pure consciousness equal to the sum of subjective centres

* The formula given is supposed to show the starting-point when the Modes on the znd
plane are in wnited harmony, symbolized by the sign +. But if we wished to represent the
ending-moment of the former period, or rather just before the end, the modal notations of
both planes would have to be slightly altered, to fit in with our presentation; and the
Modes on the 2nd plane—as not working in harmony, Mz resisting the others—would stand
thus: Mx + My against Mz,
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(answering to latent dynamic centres) of the ex-universe, brought to one
level, wherein each has identified itself with the whole.*

The 2nd plane is a centre of consciousness dependent on a dynamic
centre, as every such subjective centre must be, the dynamic centre being
either manifest or latent—in the present case it is in lafent activity. This
corresponds to the vestige of forces (3 trillionths of an equivalent, ex
hypothest) not merged in the equilibrium and manifesting themselves as
consciousness and matter, this last being a concentration of the Modes
which 1 will specify as wltra-superether. This 2nd plane is the reason of
every dynamic centre destined to manifest itself in the universe about to
evolve, and the power of every centre of consciousness which will be
correlated thereto ; whilst the 1st plane is the power of every such dynamic
centre, and the reason of every such correlated subjective centre. Hence,
both planes are real, inasmuch as they are reasons; and potential, inas-

much as they are powers.
V. ne F.
(To be continued.)

=A==

PANTHEOS.

There is a Power divine within the heart of things
Which circumvents the universe of worlds, and brings
The soul of all created forms to final good ;
Which, ages gone, did take corruption where it stood,
And slowly fashion’d it to something pure and fair ;
Though good in their beginnings all creations were,
Yet growing better still, and last of all supreme,
Th’ intense superlative of Nature's pure extreme. .
This mighty Power is shadowed forth in him whose soul,
Reflecting God Itself, doth comprehend the whole
Of less perfected things, wherein the Light divine,
Though hid by darker veil, hath never ceased to shine;
By which all will at length but sure resolved be,
To something greatly good, harmonious and free;
Will be resolved again, ere Time its course hath run
To where in Being’s dawn its circle had begun.
The Earth and sinful Man, and Heaven and That divine,
Like fibres of One Heart, will blend and intertwine!

S.

*This gives the meaning of immortality, and is substantially, though not formally,
in agreement with the Conservation of Force, postulated by Science. Every ego is now
real in their Union, but not actwal as a centre; that is, the latter (dynamic centre) is not i
actu, but is real as a subsisting power in the equilibrated Modes. In other words, the force
which centralizes consciousness, and the consciousness which objectivizes force, endure through-
out never-ending series of Time (i.c., Times, for the time of a universe ends with it). Hence, in
every cosmic period the self same centres reveal themselves in their twofold aspect (force as
conscious matter, and force as materialized consciousness, signifying the two poles of Will),
but manifesting other forms of life and matter. These centres correspond to the ** pragna
germs " of Eastern Philosophy. Whether the ego knows itself as one among many, or as one
not realizing the many, its esse, while changing from plane to plane, never ceases an instant in
the interminable chain of TimEs.
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@heosophic Interest of Indian Kife.

HE Western mind, from the time it came in contact with the Sacred
Literature of the ancient Aryans of India, in its two main offshoots

of Hinduism and Buddhism, through the channel of Theosophy, has found
that it has very many important lessons to teach to general humanity in
various departments of Universal Philosophy, both in its esoteric and
exoteric aspects. But what impress such a grand philosophy ; what im-
press the efforts of Avatars, of Rama, Krishna and Buddha have left on
Indian life; what impress the efforts of Rishis like Vyasa, Kapila and
Patanjali—the founders of the Vedanta, Sankhya and Yoga systems, the
teachers and imparters of Sacred Wisdom, called by the general term
Shruti—have left on Indian life; what impress the efforts of Smritikars
like Manu, Yadnyavalkya and Pirashara have left on Indian life, is a very
important question that is likely to occur to the Western mind. The
solution of this question cannot be had from books and papers. It can
only be had from observers and students of Indian life; but the difficulties
of such a task are too many to be mentioned here. The Westerns generally
have better opportunities of seeing and studying the outdoor life of India
than its indoor life, where alone we can find what of Vedantism there is
or is not in Indian life of the present day of spiritual degeneration and
decadence, of material growth and advancement in all directions. It is my
object to endeavour to find a solution of this question, in a general way,
and not enter into minute details. Before beginning the subject, I must
define the terms ¢ Theosophic Interest " and ¢ Indian life”. The term
* Theosophic Interest” is intended to mean points of interest, worth,
and legitimate claims to draw the attention of theosophic thinkers, points
of importance and note to students of Theosophy. The term *Indian
life” is used in a narrower and a wider sense. In the narrower sense,
«Indian life " means the life of the Hindu section of the mixed population
of present India, the life of Hindu India, and in that case it becomes a
synonym of Hindu life. In the wider and more extensive sense, Indian
life is a complex term and means the life of Theosophic India, which is to
embrace the lives of the Hindu, Buddhist, Zoroastrian, Mahomedan and
Christian sections of the Indian public. All these sections are found
represented in the conventions held at the Theosophical Head Quarters in
India. Thus we shall find that the term ¢ Indian life ” may be either used
for a part or the whole, for Hindu life alone, or for the collective life of
all sections of the Indian community. I shall have to use the term in

either of these two senses as occasion may require. My object in the
2
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present paper is to touch only the first factor of complex Indian life, viz.,
Hindu life, and leave the matter of dealing with the other factors to indi-
vidual students of Theosophy, belonging to the different sections which
have been mentioned. Members and Brothers of other sections of the
Indian community, therefore, would do well to complete this theosophic
work by the addition of similar notes on their own respective sections for
the information of the general theosophic public. The points of Theosophic
Interest of Indian (Hindu) life are to be found in the form of Vedantic
Institutions for the esoteric and exoteric public.

A. The Institutions for the esoteric public are Fapa, Tapa, and
Shastradhyayana, The terms Fapa and Tapa are used symboli-
cally for occult and Yoga training; and Shastradhyayana is used
for the study of the six different schools of Indian Philosophy
or any one of them, according to the different aptitudes of
different men.

B. The Institutions for the exoteric public are Kath«, Purana, Bha-
Jana, and Dharma-shastra.

With regard to division A of these Institutions, the general public are
very little concerned. It is a matter for specialists of religion, or for men
who have particular aptitude for spirituality. Such persons are generally
real Sanyasés, Gosains, and Batragis who must be distinguished from the pro-
fessional impostors that come under the same names. To the present day
every province will very probably show a name or two to add to the sacred
list of spiritual workers, called Sadhils, who are beyond the ken, the turmoil
and the bustle of the common mob. Their existence is testified to by
travellers of spiritual curiosity, and at times they are found to mix with the
common people ; their real life and personality remain, however, a secret.

Before describing division B of these Institutions, it may be noted
in passing, that among the exoteric classes of people, mere forms of Institu-
tions A, of Fapa, Tapa and Shastradhyayana, of one variety or another, are to
be found here and there without the least substance and reality, without
any touch of religious and spiritual devotion. The object with which these
are performed is purely material, such as public honour and a freer sanction
to carry on their own selfish pursuits in a better way and with less public
opposition.

Katha.—The Institution of Katha or Kirtana, according to Puranic
authority and tradition, is ascribed to Deva-Rishi Narada, commonly called
Narada Muni. It is a species of lecture on subjects of religion and philoso-
phy, accompanied with singing and music of a high and scientific kind.
It serves a double purpose. The singing and music afford pleasure and
raise the @sthetic and lower feelings, while the eloquent lectures on philoso-
phy touched with lyric poetry, awaken the higher feelings, and at the same
time afford religious and philosophic instruction, and the whole creates a
powerful impression on the minds of the audience, at least for the time
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being. The lecturer is called Haridus and is regarded with the reverence
due to a spiritual teacher. He has round him some three or four men who
form his chorus and musicians. The qualifications for Haridus or Kathakari
Bawa are a general knowledge of the broad features of religion and philoso-
phy; acquaintance with the principal writers on these subjects, ancient and
modern ; knowledge of the science and art of singing and music ; eloquence
and wit. He is specially trained for the purpose. This Kirtana variety of
public lecture on sacred subjects has a wonderful effect in raising the lower
@sthetic feelings, and also the higher feelings, by showing a striking contrast
between the paramarthic and prapanchic, or spiritual and material modes of
life, the statements of Haridus being supported by quotations from authori-
tative writers on the subject. Several of our modernists utilise this power-
ful instrument of Kirtana for expounding the truths of modern sciences with
greater effect than ordinary lectures.

Purana.—The Institution of Purana was founded by Rishi-Vyasa. The
first great religious preacher and expounder of this description was Rishi-
Vyasa, as is very well evinced by the term Vyasa-pitha for pulpit. In the
term Vyasa-pitha and the Institution of Purana, we have the memory of this
first and great religious preacher, the founder of the Vedanta system, the
author of Bhagwatgita and the eighteen Puranas ever before our eyes. Purana
is a species of lecture wherein the truths of esoteric philosophy are put into
exoteric form in the shape of Kathas, myths or parables, and the occult key
is pointed out and explained in the form of discourse abounding in touches
of eloquence and wit.. The Institutions of Katha and Purana are intended
for public teaching. The lectures of Purana, are given every evening
by the lecturer, called Puranic, either in temples or private houses.
The Puranic lives more on the charity of the people than on his
profession of lecturer, as he is paid very miserably for his labours. The
Kirtana lectures are held at particular seasons, on holidays, on festive days,
on the occasions of the cclebration of anniversaries. The Haridus, unlike
the Puranic, lives more on his profession than on the charity of the people.

Bhajana.—The institution of Bhajana seems to have come down from
Shri Krishna, inasmuch as the practice of it is more in vogue in places that
are historically important for once being the scenes of action of Skri Krishna,
such as Dwarka, Dakur, Gokul-Vrindanan, and Pandhorpur. The Bhajana is
intended as a kind of subjective exercise in spiritual activities. It consists
in repeating constantly and mindfully the names Rama, Krishna, Hari and
other names expressive of the Highest Self; and also pieces of sacred
poetry from sacred writers called Sadhus, adapted to singing and music.
The Bhajanists of the Deccan Schools technically call the constant
repetition of the names Rama, Krishna, Hari, &c., Takali of Ndamas-
marana.  The Bhagwat-Bhaktus, or religious devotees, perform the
Bhajana practice constantly, but ordinary and less devoted people do it at
stated times in the morning and evening. The Maratha saints and occult-
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ists, Duyaneshwar, Tuhkarana, Namdeva, rose to spiritual heights by the
constant practice of Bhajana. It hasa wonderful effect in concentrating the
mind and drawing it away from material attractions. The Bhajana Institu-
tion is quite in keeping with the teaching of Bhagwaigita, and Bhajana forms
one of the several items that make up Dnyana or occultism proper. (Bhag-
watgita, chap. xiii., verses 5-11.) The spiritual exercise of Bhajana is
unsectarian, and is not limited to caste or creed. It is more in vogue
among the common and the vulgar who are more devoted than the refined
and educated classes of Indian people. We hope that the spread and develop-
ment of theosophic ideas will increase the intercourse between the East
and the West, and that the people of Europe and America will witness
from men of the East samples of Katha, Purana and Bhajana practices, the
oldest, grandest and most memorable of Vedantic Institutions that have
preserved the organs of vitality of Hinduism and the elements of spiritual
life to the present times, even in days when the decline of spiritual India
has reached the lowest point.

Dharma-shastra.—The Dharma-Lokachara Shastra is the greatest in impor-
tance of all Vedantic Institutions that tend to keep up the vitality of
Hinduism. In it we have to find duty and public life codified and reduced
to science on a religious and spiritual basis. This great Institution owes
its existence to the joint labours of the whole of the adept class of India in
general—the framers of Darshanas, Smritis and Puranas. The details of this
branch of the Science of Religion can be learned from the treatises of Manu
and other occult writers on the subject. The most important fact to be
noted throughout this codification of life is that the spiritual basis is kept
up both synthetically and analytically. It is herethat we find the practical
application of the Karma Yoga of Bhagwatgita in Hindu life more than any-
where else. In eating and drinking, in sneezing and yawning, in walking,
in going out or coming in, the names of Brakma or Brahmd, Vishnu and Shiva,
Hari, and words expressive of the Universal Self, are pronounced and re-
membered, and by long use this becomes quite automatic. For example,
to take instances from daily life and not from books. A patient taking
medicine religionises the fact by saying he regards the medicine as the
sacred and pure waters of the Ganges, which has its origin from Vishnu, and
regards the doctor as Visknu, Hari, Narayan, &c. Some religious mendi-
cants that beg from door to door, are heard to say :—* Brother, my mind is
taken up exclusively by Rama, by Rama; I see Rama in Laddu (an eatable),
I see Gopal in Ghee”. Again, if a thing is lost by a person he will not tell
the fact in plain words to anotber, but only says, “ Krishnarpana and that
will express everything. In keeping off flies from food, the action is never
done without uttering the words “ Govind, Govind”. When a person is to
give a negative answer to another, instead of using words of negation, he
would say Rama, Krishna, Govind. Most of the names of men amongst us
are names expressive of the Highest Self, either symbolical, mythological or
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simple. Wherever we cast a glance at ordinary occurrences; wherever
we cast a glance at matters of routine of daily life, whether to the front, to
the back, to the right, or to the left, we are surrounded by spiritual associa-
tions; the composition of all our ideas is made to show that spirituality is
infused in them in both the synthetical and analytical aspect of thought and
life. Even the attention of most superficial observers would be drawn by
these facts towards spirituality, if not at all times, at least when they are in
a thinking frame of mind. It is this process of Karma Yoga of Bhagwatgita
in practical life that is very interesting to students of Theosophy or
Humanity in general. Such a spiritual exercise of the application of
Karma Yoga of Bhagwatgita to practical life, is a practical spiritual necessity
to all, and worth drawing the attention of all with a view of keeping up
spiritual activity in all and for all. It is true that common people look at
these things only with their physical eyes, without the least emotion of their
inner and spiritual senses, but 1 am not addressing myself to them but to
higher classes of men ; to students of Theosophy. We have always to re-
member what our Vyasa and teacher of Theosophy, H. P. B., has said in
the Key to Theosophy, viz., that to the mentally dull and obtuse, Theosophy
will always remain a riddle. So, likewise, our Vyasa of Vedantic philosophy
speaks to the same effect when treating of the ignorant and common masses
(Bhagwatgita, chap. iii., v. 26). The Karma Yoga and Dnyana Yoga of Bhag-
walgita are strictly scientific processes and not mere statements of dogmatic
religionists, as is commonly supposed. They may be put in scientific form
thus:

Let S=The spiritual activity of the human organism.

M=The material activity of the human organisni.

A=Activity of the whole human organism, showing the
state of its functional balance in totality.

Then (1) S+ M=A (Karma Yoga).
Here we have to understand that the balance of
the wlhole organism is the Karmic balance of our
organism which goes to preserve that of the uni-
versal organism also.
.. (2) A—M=S (Dhyan or Raja Yoga).
We have a similar idea in the Voice of the Silence :
* The Self of matter and the SELF of Spirit can
never meet. One of the twain must disappear;
there is no place for both.”
(3) A—S=M (The activity of ordinary life).

In equation 1, we have the balanced state of our
organism in its totality and completéness, which is
effected by preserving the balance of its sub-
organisms, the spiritual and material together.
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In 2, spiritual activity only is sustained and the
material suspended.

In 3, material activity only is sustained and the
spiritual suspended.

In conclusion, I have to say that my object in placing these facts
before our Brotherhood is entirely theosophic. It is the human, scientific,
and theosophic importance of these facts that has led me to call the atten-
tion of our theosophic and general public to them. It is their human
interest which gives them a claim to the attention and notice of general
humanity.

V. C. Lonakag, F.T.S.
Bombay.

=A==

As the magician is not at any time affected by the magical illusion
produced by himself, because it is unreal, so the Highest Self is not affected
by the world-illusion.

THE wise man should restrain the activity of the outer organs, such as
speech, etc., and abide within the mind only; he should further restrain the
mind, which is intent on doubtful external objects, within intelligence, whose
characteristic mark is decision, recognising that indecision is evil; he
should further restrain intelligence within the Great Self, i.e., the individual
soul, or else the fundamental intellect ; he should finally fix the Great Self
on the Calm Self, .., the Highest Self, the Highest Goal.

ALTHOUGH one and the same Self is hidden in all beings, movable as
well as immovable, yet owing to the gradual rise of excellence of the minds
which form the limiting condition (of the Self), Scripture declares that the
Self, although externally unchanging and uniform, reveals itself in a gradual
series of beings, and so appears in forms of various dignity and power.

WHEN a man sleeps here, then, my dear, he becomes united with the
Sat, he is gone to his own (Self). Therefore they say of him, ‘“he sleeps
(svapiti), because he is gone to his own (svam aptta)”. (Kh-up. vi, 8, 1.)
This passage explains the well-known verb * to sleep”, with reference to
the soul. The word * his own" denotes the Self which had been before
denoted by the word Sat ; to the Self he (the individual Soul) goes, f.c., into
it it is resolved, according to the acknowledged sense of api-i, which means
““ to be resolved into”. The individual soul (jiva) is called awake as long
as being connected with the various external objects by means of the modifi-
cations of the mind—which thus constitute limiting adjuncts of the soul—
it apprehends those external objects, and identifies itself with the gross
body, which is one of those external objects. When, modified by the
impressions which the external objects have left, it sees dreams, it is
denoted by the term» ¢*mind”. When, on the cessation of the two limiting
adjuncts (i.c., the subtle and the gross bodies), and the consequent absence
of the modifications due to the adjuncts, it 1s, in the state of deep sleep,
merged in the Self as it were, then it said to be asleep (resolved into the
Self).

VEDANTA SOTRA.

Death said : ** The good is one thing, the pleasant another; these two,
having different objects, chain a man. It is well with him who clings to the
good : he who chooses the pleasant, misses his end.”

Katha-Up.
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@The Trne Chureh of Christ, Exoteric and Gsoteric.

[.—INTRODUCTORY.

"?HE method of treating a subject of vast magnitude necessarily varies
"r\;), with the character, the knowledge and the mental attitude of those
to whom the writer addresses himself. To treat fully from all points of
view of the Esoteric Church of Christ would require many volumes, count-
less references to ancient and modern books, some well-nigh inaccessible
to the ordinary student, and a profundity of scholarship far beyond anything
that I possess, probably beyond that possessed by any human being now
alive: yet the materials exist, their locality is known, and some day,
perhaps, they may be compiled. Meantime, however, to show the modesty
of my own aim, it may be useful that I should first indicate for whom these
papers are intended, or rather for whom they are not meant.

First, then, I write not for those who have been truly trained in the
faith and doctrines of the Church, for to them all the knowledge I can
impart has come in a far ‘more perfect as well as easier way than any I
could suggest. 1 would emphasize the word #ruly, for I mean the esoteric
members of the Church, whose faith is not a blind faith, but a deep and
genuine spiritual knowledge. 1 write not for the indifferent, having no desire
to proselytize, least of all to gain those who have no backbone, but are
washed about like jelly fish. I write not for the avowed enemies of the
Church, believing as I do most fully that open hostility to any brother-
man’s beliefs is a bar which must be removed before any real spirituality
can enter ; intellectual logical argument is out of place in what regards the
pure yvwowis. Those for whom I write are the seekers after truth, pledged
to no positive opinions which may prevent their accepting it, those whose
inner eye is sufficiently open to understand that there are mysteries in
heaven and earth which the bodily senses cannot grasp, and the logical
brain cannot fathom, but of which the Divine intuitive faculty of the seer
in moments of ecstacy may obtain fleeting glimpses. In a word the true
and thorough Theosophist, whether member of the Society or not, who is
not also an Esoteric Christian, is the reader to whom 1 address myself, but
the little I bring, if met by an earnest wish on his part to find and to
follow the truth, may bring forth much good fruit.

These papers will not be amusing, they will contain no stirring denun-
ciations of anybody’'s wickedness, no Newgate Calendar of the various
iniquities of other people. I shall endeavour plainly and distinctly, so far
as in me lies, to set forth what is meant by the Church of Christ, hoping
that those who like the picture may be moved to seek further, and those
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who do not may pass by on the other side, and at least abstain from false
representation.

At the very outset I wish to clear the way by some definite under-
standing regarding words, “the counters of a fool, a wise man’s money ™.
Of course we cannot and we do not mentally advert to the whole nature
and all the elements of a concept when we use the word which is the sign
for it, and so when a word is associated with a complex cluster of ideas
there is a tendency to let some of them become for a time latent—what
Leibnitz calls the cogitatio caeca or symbolica.™

Hence we often use words without realizing to ourselvesall they mean ;
in conversation, in writing, in public speeches, we habitually go by the mere
rhetorical form (AaAui) not the substance of the thought (Aéyes).t Thus
it often chances that a writer or speaker intends but a fraction of the
meaning of the word he uses, the reader or hearer sees but a fraction and
that a wholly different one, and hence argument and misunderstanding and
bitter hostility. I therefore beg all really theosophical readers (I care
nothing for polemical ones) to endeavour to assist me in understanding, as
I shall endeavour to make plain, the words I use.

Let us agree, to start with, that calling of names is of no consequence,
save to the Karma of him who uses them, and let us not therefore be afraid
of names. There are some who, finding that the ethical teaching of Christ
embodied spiritual truths they could not relinquish, and that the mystical
Christos was a verity they needs must acknowledge, have professed some
kind of acceptance of Christianity, but have invented the word ¢ Church-
ianity " to express what they dislike. Others speak of Ecclesiasticism, etc.
All this simply depends on what is connoted by the word ¢ Church ™. If1l
can show that this is good then all the sting is taken out of the word
Churchianitjl, which becomes a somewhat foolish coinage, and ecclesiasticism
is a word of praise rather than blame. éxxAnaia is the Church, therefore
what belongs to the Church is ecclesiastic, and the spirit thereof is ecclesias-
ticism ; so all stand or fall together. Similarly, if I can show that a priest
is necessarily an intrinsic part of the Church, a priest is sacerdos and the
principle whereby priests of the Church exist is sacerdotalism. To say
that this means the abuse of priestly power, or its excess, is tampering with
the meaning of words, a more heinous sin in philosophy than tampering
with the coin of the realm; for it distorts and confuses the Adyos, the
substantial idea. So again if the Church be ecclesia docens, a teaching
Church, the natural word to express such body of teaching is doctrine and
the summarized conclusion of doctrine enunciated authoritatively is dogma.
If the Church have no authority so to enunciate, then the dogma falls to
the ground and is worthless, but if the dogma be truly enunciated by a

* Leibnitii Opera, tom ii. p. 14, Geneva, 1768. Conf. Mansel Proleg. Log. p. 29.
Arist. Rhet. 1. cviii. 31.

t See these contrasted in Fohx viii. 43, and sec also J. S. Mill on the evil consequences
of casting off any of the existing connotations of words, Logic Vol. ii., Bk. iv., Chap. iv.

PP- 259, 63.
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Church having authority, then it is right, and orthodox (i.c., the right
teaching). All therefore depends on first establishing the meaning of the
words “Church of Christ ", and secondly in showing that the concept
denoted by those words is a veritable entity, whose influence on mankind
is for good and worthy of recognition.

There are many among the opponents of the Church, Agnostics,
Secularists, Theists (so-called), and others, whose favourite line is to assert
broadly and definitely that the Church teaches so and so, which pretended
teaching they proceed solemnly to refute; for combatants of this nature
the ordinary methods of argument will not do; they have in fact written
their adversary's brief before proceeding to answer it. As a rule those who
really know better leave them severely alone, but it is questionable whether
this is wise or right ; for long we have listened to frothy speeches and read
vituperative articles with a sort of amused wonder at what next preposterous
falsehood would develope itself. This was acting in ignorance of human
nature, for no story is too absurd to be believed. Sheridan once replied to
a noble Lord who proposed to take the ¢ sense of the country”: “ Do so,
my Lord, and welcome ; we will take the nonsense of it, and depend on it
we shall leave your Lordship in a very small minority ”. Thus it is that
all the motley crew of opponents gain considerable followings. But not for
these do I write. In heaven’s name let them go on frothing, and let those
to whom their froth is grateful follow docilely at their tails. But if among
all that following there be some sincere seekers after truth, who have not the
time or the learning, or the ability, it may be, to investigate for themselves
all the statements they hear, and so believe them for lack of knowing better,
and accept the arguments founded (and, to do them justice, for the most
part logically founded) thereon, to these I have a word to say, and it is
this—ask for authority. If you are told that the Church teaches so and so,
demand to know where ? when ? on what occasion ? who said it ? and how
did he who said it get authority to speak in the name of the Church? In
very many cases you will be told that the Rev. Somebody Something said
it in his sermon, or perchance at a garden party. More often still you will
be told with airy certainty : ¢ Oh, go into any church you like any Sunday,
you're sure to hear that, or something like it ”. Sometimes, though this is
more rare, a theological book, well-known or unknown, as the case may be,
is brought forward. If you ask who gave authority to any of these to speak .
in the name of the Church, the reply is but the reiterated asserti_on, «Of
course it must be so””. And it never seems to occur to the speaker that it
would be just as reasonable to assume that the village orator at a political
tap-room meeting is commissioned to speak in the name of the Government
or the Opposition. If then there be true Theosophists among the congre-
gations of these opponents of the Church, I write for them, and I promise
to indicate to them how they may test the reckless assertions of their leaders,
and how they may know where to find the real teaching of the Church.
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It would of course be hopeless even to attempt to sketch out the briefest
summary of what are the doctrines of the Church; suffice it if 1 show that
a definite body of doctrines does really exist and that it can absolutely,
conclusively, be pronounced on any given point whether the Church has
definitely pronounced upon it, and if so, what the Church teaching is, or
whether on the other hand it is left still an open question, whereupon
Christians may lawfully differ.

Further, it is no part of my scheme to enter into the exceedingly
comiplex and intricate speculations as to the nature of Christ, the precise
relation of the mystic Christos to the historic Jesus of Nazareth, or as to
the emanation of the Trinity from the Unity, the exact relation of the
emanation of the Logos (or Logoi if there be more than one) to the first
emanation. All these are profoundly interesting but foreign to my subject.
Whether the correspondences between the Gnostic, the Hindoo, the
Eranian, and other cosmogonies are susceptible of being accurately worked
out I know not; in any case I am very certain that only very advanced
students of the esoteric mysteries could profit by them, and the theory and
essentials of the Church should be clear to any mind of average perceptions.
Neither can I enter upon any historic questions concerning the iniquities
perpetrated in any age by any members of the Church, in the name of the
Church it may be. To clear the ground here I am willing for the sake of
the present question, to admit them all. Reserving, of course, the right at
any future time to put the enemies of the Church to a very strict proof of
their allegations.

A simple illustration will show my meaning here. The doings of the
Stanley expedition in Central Africa have been severely criticized and ugly
tales told. As yet all we can say is, they may be true or false. Butifa
foreign critic should speak of the story of this expedition as the act of the
English Government, or the English nation, we are justified in saying : “ It
may be all true, all the brutality, all the treachery, you speak of; it may
have been done by Englishmen ; if it could be proved we might be heartily
ashamed ; but it is not, and it never could be, the act of England .

If my understanding, and the idea of the Christian Church, which I
shall endeavour to set forth in these articles, be, as I believe it to be, true
and supported by the most abundant authority, then the corruptions and
abuses which came into the Church, the debasing of the pure ideal left by
Christ, and partially, but not in its purest completeness, developed by his
immediate followers, was not only inevitable but actually essential, a vital
part of the scheme. These abuses are in the Church, but not of the Church,
and if it were possible to conceive a Church into which no such imper-
fections could possibly enter, it might be a glorified assemblage of adepts,
but it would most certainly not be the Church of Christ on earth. The
elementary propositions are easy enough to state and probably will not be
disputed : wviz., that some nineteen centuries ago a teacher, called (either
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coatemporaneously or subsequently) Jesus of Nazareth, taught in Syria a
certain system of ethics and some principles of cosmogony or theogony
or whatever may be the proper word, such teaching being either original or
traditional or collated, but in any case forming a distinct system; that he
founded a school or association for the purpose of promulgating these
teachings, giving the broad lines of such association its rules, government,
and ceremonies to his immediate and most advanced followers; that these
subsequently elaborated the scheme, which as time went on developed
into a numerous and powerful organization, which organization is in fact
represented by the whole body of Christians of all denominations to-day ;
that the organization and scheme of Government as planned by the founder
and his immediate followers was called the Church, and that this Church
continued for some time a united body ; that the separation between the
Eastern and Western Churches left each an integral branch of the Church
though in their administration sundered ; that the subsequent separation
of the Anglican Church from the Western had the same effect, producing
now three branches forming together one Catholic Church.

The fact, which is indisputable, that each of these branches has called
the others heretical and that the Church of Rome refuses to this day to
acknowledge the Anglican as a branch of the Church Catholic at all, I shall
deal with hereafter, merely saying by way of anticipation here that if my
view be right it is one of those things which must needs be. Beyond these
again are various Protestant sects thrown off from time to time like swarming
bees, many of these undoubtedly and some of them possibly, Christians, but
whether members of the Christian Church or not depends on the interpre-
tation of the word Church and to a certain extent on historic evidence ; the
tests and rules as to this I shall endeavour to show, but I could not possibly
in the space of these articles apply those rules to individual cases, or attempt
to show what sects were and what were not beyond the pale of the Church.

So much is tolerably simple and gives us a purely human and historical
association, not differing much perhaps from a big mutual-improvement
club, or the like. But when we add to this the conception that the Founder
was a Master, that the society had an esoteric as well as an exoteric aspect,
and that in this esoteric aspect the Master has always occultly directed its
progress and does so still, then a perfect whirl of questions assails one.
How can it be proved ? Did the first Christians think so? How comes it
that the mythology, the ritual, the names and dates of the feasts, the very
name and life story of the Founder, are borrowed from every imaginable
source, Buddhist, Gnostic, Neo-Platonic, Eranian, Egyptian, a very rag-
bag of odds and ends of every religion on earth? If the pure and holy
Jesus of Nazareth occultly guides his Church, whence all these corruptions
and abuses ? How could it be possible that two or even three rival
occupants of the throne of St. Peter should denounce each other as
heretical ? How could the monstrous abuses of the Mediaval Papacy or




28 LUCIFER.

the cruelties of Spanish Catholicism be possible ? and so on, and so on ;
there is no end to such questionings.

It is no part of my purpose to answer such questions categorically ; it
would be utterly useless to attempt it, for a new flight would emerge at
once ; but rather to indicate what is the true conception of the Church in
such a manner as shall show that all such questionings are irrelevant, and
proceed from ignorance of the fundamental idea involved in the concept of
the Christian Church.

I will close with a few words to indicate, as it were, a bird's-eye view
of the lines I propose to take, and so end these introductory remarks, and
devote the subsequent papers to clear definite statements, ranged in logical
order with as much of proof and authority, or at all events references which
will enable the diligent student to find such, as the space will admit of.

The keynote is the Hermetic axiom, ¢ As above, so below ”.

Whether we take the Gnostic view, or the pure Buddhistic, or the
lines laid down in the Secret Doctrine, or any other great Cosmogony, it is
clear that an inner force or spirit, operating through or manifesting itself
by means of the matter which is perceptible by the senses, is the true
construction and meaning of the Universe. We may take the imperceptible
force or spirit to be anything we please for the time being, either the final
supreme causa causans, operating directly or by means of intermediate Zons,
Dhyan Chohans, Elohim, Angels, Creative Spirits, or what you will. Let
us but admit that in some way or other there is a substantial real 7o v
which is the cause of the apparent v0 ¢awduevor. As in the macrocosm
so in the microcosm ; the Divine spark, call it Spirit, call it if you like Atma-
Buddhi-Manas, or by any name you please, is manifest in, imprisoned in,
or dwells in, a material body, phenomenal and illusory if you will. The
body, however, whether of the Kosmos or of the individual, is perceptible
to the bodily senses of other individuals; it has its limitations, its hereditary
qualities, its Karma, which do not affect the Spirit or Higher Principles, or
Higher Self, save in so far as the latter is bound to its prison house.

And because the same law by the Hermetic Axiom must pervade all
things, every Association must have its inner spirit and its outward material
form. So the Church has its inner guiding Spirit, and the outward form
which, like the form of a man, was born at a definite time with limitations
of heredity, with Karma, &c., &c., all tending to obstruct and delay the
Union of the visible phenomenal body of the Church with the Substantial
Spirit thereof, or what I may perhaps term the finding of the Higher Self.
The relation of this Spirit to the Spirit of the Kosmos, by whatever name
called, and also to the Spirit which animated the human body of the founder
of the Church, according to the Church teachings, I shall try to shew, with
a view of indicating that the Church teachings are utterly consonant with
those of the inspired seers of all ages. J. W. Brobpie Innes, F.T.S.

(To be contsnued.)
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Eife in a Sebered FHead.

HE renowned painter, Antoine Wiertz, who was born at Dinan on
ui the Meuse in 1806, and died at Brussels, June 18th, 1865, was
one of the most remarkably talented and eccentric characters of our
century, so rich in exceptionally gifted natures. A dreamer and a mystic,
in practical life he was a stoic and a philosopher, caring nothing for wealth
or honours ; a man of whom in our day there are few, if any. The truth
of this is strikingly demonstrated by one curious fact in his biography.
Though considered as the most famous artist of his epoch he never sold
one of his pictures to a foreigner or allowed one to leave his fatherland
(Belgium), save the great historical canvas which received the first prize at
Rome : * The struggle of the Trojans and the Greeks for the body of
Patroclus ™.

A son of proletarians, Antoine Wiertz might have had millions, but
preferred to die as he was born—a proletarian.

In order to live and support his old mother, he hastily sketched
portraits for those fond of being so painted, although it was a kind of art
he execrated. These he never signed, and regardless of their intrinsic
value, painted them for a mere song. It is these unacknowledged ¢ children
of unrighteousness " that fed and clothed him for years. But no sooner was
his mother dead, than he renounced portrait painting altogether, limiting
his personal wants to the barest minimum, and satisfied with a small
stipend granted him by the Government. Thus he lived on, oftea hungry,
often with no fixed residence of his own, but passing his days and nights
under his colossal paintings in barns and old disused buildings, generously
lent him by the city and rich people of Brussels. For himself personally,
he would have refused any kind of gratuitous hospitality ; for his pictures
he asked and demanded it of his fellow-citizens. Having begun by
assigning to his use their empty edifices, storehouses and disused churches,
the city authorities ended by purchasing him a house containing an
enormous studio. In return he bequeathed to the town of Brussels all his
pictures.  Wiertz’'s Museum, the name under which this unpretentious,
gloomy looking building, entirely hidden under a thick mantle of ivy and
vine, is known, stands in the midst of a shadowy garden in a quiet lane of
old Brussels. Every child knows it, every Belgian feels proud of it.

Huge pictures, historical or religious paintings, have to be taken care
of by Church or State. They are produced for them and to their order,
for the simple reason that private individuals have no room for pictures
measured by yards. Nevertheless, whereas Rubens, Raphael and other
great creators of monumental paintings have always worked under the
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patronage and at the expense of churches and palaces, Wiertz, through
his sole personal endeavours and with no better help than a house lent him
for his lifetime, succeeded in creating a whole museum of the most colossal
and weird pictures. He was like the ancient classical heroes; he lived for
work and posterity, forgetting self in his great love for his two idols—art
and country. Wiertz often spoke thus to his friends, a few young artists:
‘“Vanity, luxury and fashion, these are the three gangrenous worms that sap
art, and ruin inspiration and strength. If a painter sells his works, and
paints but for gain, then he is an artizan, a commercial, not a free and
independent artist : once he has hit upon a lucrative vein, and found out a
genve which pleases and sells well, he will copy and recopy himself a
hundred times over until he kills his inspiration. . . . Friends! unless
you feel the most ardent love for your art—leave us. And if you share,
indeed, my reverential feeling for pure art, then ought you to understand
how little is required by an abstemions man for the support of a body, the
soul of which is satisfied through its own fulness, its overflowing of aspira-
tions toward the highest ideals.”

His was a single-hearted nature, whose words and deeds never clashed,
for he preached that only which he exemplified in deeds, regardless of
health and comfort, ever working toward the self-perfection of his talent,
and for the application of it to moral ends, the realization of social,
universal and spiritual problems. In the hundreds of pictures left by
Wiertz not a dozen can be found representing aimless subjects, of paintings
for painting’s sake, or the beauty of niere form. Almost every subject is an
object lesson, a sermon in colours, preaching philanthropy, Christian
virtues and the highest spiritual aspirations. His subjects from real life,
torn, like living and palpitating things, out of the existence of the hosts of
‘“ the reviled and the persecuted " of this world, are heart-breaking; his
abstractly philosophical pictures elevate the spirit, and the biblical and
especially the Christian subjects, in the spirit, not the dead letter of Christianity,
awaken in the soul of the visitor the best and the most sacred feelings.
Many of the artist’s pictures are as good as grandiose sermons, intelligible
to all in their silent eloquence.*

But there are some, of course, which point out strongly his weakness
and errors.

A firm believer in the immortality of spirit, and in a just retribution after
death, Wiertz was often carried away like a child by the grand problems of
an equally grand future for Humanity on this earth; dreaming of fairy-like
possibilities for it in its material existence. He felt convinced that in the
forthcoming ages, men will become in knowledge as well as in physique

* Three of the most remarkable pictures are ** The Light of Golgotha **, * The Triumph
of Christ "', and that marvellous production, both as conception and work of art—** The Christ-
Condemned ""—representing the strife of religious parties, from the sight of which Christ
turns his head away in tears.
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colossal giantsin comparison with us, the present pigmies.” In a satire’

on one of the forms of modern aspiration, in a picture called ¢ The Present
before the Tribunal of Future Races ", he represented a scene among the
giants to come. A father is showing his family a set of tiny little objects
which he has unearthed and holds in the palm of his hand. These objects,
unknown to our giant posterity, a Brotherhood of men, enjoying eternal
peace, and ignorant of strife, are our modern giant-guns, cannon balls,
murderous weapons and flying banners. Another picture is still more
fabulous and eloquent; it is named ‘ The Power of Man is Infinite”,
with this legend inscribed above it explaining the artist’s thought :

“ When, filled with faith in his grand preordination, man will have
forgotten the trifles that now occupy him; when, owing to his profound
knowledge, his multifarious discoveries in Science and intellectual
inventions, all nature will have to obey his voice and command—
then will his genius subject all space to him. He will reign in the
celestial ether as on the earth. He will reach the stars, and aspiring ever.
higher and higher along the path of majesty and power, he will attain the
;?siibility of destroying, at his will, the worlds that he now sees from
afa g in the infnitude.™ ~ T -

r, revolvin

In this picture are represented the Men of the Future, men still on earth,
where they enjoy omniscience, everlasting bliss and power in a terrestrial
existence entirely free from strife, wars, envy, wealth, or poverty. They
are shown moving in the heavenly space, where they drive chariots, fly
about, and rest on clouds as we would sleep at home on our beds.t

An idealist and a dreamer in abstract Utopias, begotten in him by an
ennobling faith in human gifts and potentialities, on the whole \Wiertz was
a martyr to the actual evils of the world, arising from social disorganisation
and inequalities, abuses and injustice, and human sufferings. Few are
there of the now reigning evils that he has left unrepresented on his canvas.

The question as to the equity of retributive justice on earth, according
to law, that is to say, evil for evil, death for death, tortured him incessantly.
At one time, when crimes calling for sentences of death were unusually
frequent in Belgium, Wiertz devoted himself especially to the study :of the
question, not so much from its judicial as from its moral and pathological
aspects. In his studio, in those days, were to be found several pictures
and a mass of sketches, representing the heads of the criminals who had
died on the guillotine. He went mad over the problem of how, and in what
particulars, the sufferings of the decapitated were to be expressed. Is it
quite certain that they last no longer than an instant? . . . . What
takes place in the human consciousness at the moment of decapitation?

So profoundly was he engrossed by this subject that it was lucky for

* This is a teaching of occult philosophy. Theosophists believing in cycles feel confi-
dent that our races will ultimately return to their primeval gigantic size and consequently to
their knowledge of the secrets of nature.—[Ebs.;

t Occult Theosophy teaches us that such is the fate in store for the highest of the men
of the seventh Rownd and Race. Wiertz was an unconscious Theosophist. —[Eps. |
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him that the surgeon Seballos of Peru had not yet startled the world by his
well known experiment. It was only twenty years later, namely, in June,
1877, that the Peruvian physician succeeded in resurrecting the decapitated
parricide Pablo, by fixing the head back on the neck and shoulders before
the blood had time to congeal; otherwise our hero might have been
tempted, perchance, to submit himself to this risky operation. But Dr.
Seballos was unknown in those days. Instead of him there was Dr.
M % * % the chief physician of the Brussels prisons, and Dr. D * * *, a
mutual friend, one of the foremost psychologists of the day, who had studied
mesmerism, and effected some cures by the means of what is now called
hypnotism, thirty years ago. He had frequently put Wiertz into a
hypnotic sleep, and regarded him as a very sensitive subject.

It was to the help of these two men of Science that the artist turned
for the accomplishment of his very original desire to learn, at whatever
cost, what the head of a criminal thinks and feels dfter decapitation. He went to
Dr. M * * % and asked him to give orders that their friend Dr. D * * ¥ and
himself should sit under the guillotine, where the bleeding head falls through
a bag into a basket prepared for it, during the next execution that might
take place. In the meanwhile he continued to train himself more
assiduously than ever in order to arriveat the most implicit obedience tothe
will and suggestions of his hypnotizer. To arrive at the best results, the
latter commanded him, during his hypnotic sleep, to identify himself with
various persons, to read their thoughts, to penetrate into their innermost
feelings and desires, and finally, to depict their sensations in answer to
questions. Personally highly interested in the forthcoming experiment, the
mesmerizer did his best to prepare the ¢ subject”. No less anxious for the
results of the experiment also were several other physicians and scientists,
as well as all those who had heard of it.

On the fatal day, Wiertz, accompanied by his mesmerizer, the chief
physician, and two more experts, took his place in the lower part of the
guillotine scaffold, concealed from public view. About ten minutes before the
execution, Dr. D # * * put the painter to sleep, and suggested to him that
he should identify himself with the doomed man; that, before the knife
touched the neck he should assimilate his consciousness with that of the
criminal above their heads, trying to penetrate as much as possible into his
thoughts and feelings.

Suddenly, a roar of the many-voiced crowd warned the experimenters
of the approach of the death procession. The executioner had prepared
the bascule, tried the knife; and finally the condemned man was heard
ascending the scaffold ; then the sentence was read.

The sleeping Wiertz showed at this moment the greatest agitation,
praying to be delivered of the heavy burden, to be awakened. . . .
But it was too late! There came the noise of the falling knife. . . This
noise echoed in the ears and head of the subject with a deafening roar, and
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he felt as if the couperet had descended on his own neck. And not that only,
but asif a terrific thunder and lightning storm had burst over him. The
whole scaffold seemed to tremble and vibrate under the force of the blow.
“ What do you feel and what do you see? " asked the physician.
Trembling and convulsively shuddering, Wiertz whispered—¢* A misty,
indefinite oppression. . . . What lightning! . . . Ah, a thunder-
bolt has fallen. . . Oh, the horror of it! . . . [t thinks, ff—sees!”

“Who is—it? "

“IT . . . the head. . . . It suffers dreadfully; it feels and
thinks, but is as yet unable to realize the situation. . . . It wants its
body. . . . [tseems to it that the body is lifting the arms and feeling for
it. . . . Itisstill waiting for the blow. . . . Oh,for loss of conscious-
ness and oblivion. . . . But . . . nooblivion comes!” .

One of the experts was hurriedly writing down these broken sentences,
while all felt a cold terror overpowering them, and their hair standing on
end. Suddenly their eyes became rivetted on a nondescript #hing, something
moving and jumping along the canvas bag above them. For a second it
was stopped on its downward way and was arrested in its fall, while a black
. no, a bright red spot formed on the dirty cloth and the blood began
dripping . . . Then the round ball slipped lower with a jerk, something
heavy fell with a dull thud striking the bottom of the basket .. . and
they saw a ghastly, white face with its hair downwards and its bleeding neck
upwards, staring at them with firmly set teeth and grinning mouth. The
arteries were palpitating on the bleeding neck, ejecting blood, bubbling over
and inundating the face, the eyes, and soaking the hair through and through.

The ‘“head” was thinking, seeing, suffering; and it seemed to the
living man who was identified with it, that he was himseclf living through
all its feelings.

And now he begins to lose breath. . . . A hand, gigantic, terrible,
merciless, has appeared over the “head”. It has seized it by the throat,
then slipping down on to the skull, it rests on it with tremendous weight,
and pressing upon it, chokes it, seeks to annihilateit. . . . Large fiery
circles form before its eyes, a red hot cloud blinds them. He seeks to
escape fromit. . . . He thinks he has clutched with both his hands
that gigantic hellish hand, the weapon of unbearable torture. .

But whatisthis? . . . Blood? . . . Awound? . . .

It is only now, after sufferings which seemed to it endless, that the
““head” becomes dimly conscious of its dying, not from suffocation, but
because it is severed, separated from its body.

It is getting delirious. . . . Now it feels like a top spinning with
vertiginous velocity, and directed into the flames, where it whirls round
itself and everything that surrounds it in a fiery shower until reduced to
ashes. . . . It,decapitated? . . . Hold, is it reallyso?
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Who will believe that at this moment of relative consciousness all is
at an end—a glimmer of hope flutters in the still warm brain ; if only some
one would, or could, quickly reunite the head with the body, now, this very
minute. . . . life might yet return! . . . Life! But what is it but
life still acting in the brain? Is not the “ head” alive ? Does it not think,
and ideate and suffer ? Even its imagination is still at work! Amidst the
fiery whirl that surrounds and presses it on, the ‘“ head " is recollecting,
trying to remember.

*“QOh, give me, give me death!” said the clairvoyant, repeating the
thoughts of the * head ™, more than two minutes after the decapitation.

“Is it possible”, asked the mesmerist, *“that consciousness is still
there? "

“He has not lost it! . . . He sees his judges, and hears the
sentence ; he recognizes his family, his wife half dead with despair, his
weeping children. . . . Oh, the unfortunate man! . . . See him
imagining his family will not help to save him, that they refuse to fix his
head back on his trunk. . . . He dreams he is imploring them to do so,
but none will listen to him. . . . Look. . . he is kissing his
children. . . . bidding them good-bye. . . . Now he is terrified
on hearing his favourite, his youngest baby shrieking. . . . crying
because he has soiled his baby hands in blood from his father’s neck.
Meanwhile, physical sufferings, varied, incessant, interminable, continue, as
from the first. And, while going on as heretofore, they interrupt in no way
thoughts, terrific visions and moral tortures. When, then, oh when, will
the desired end arrive!

“ Oh, agony, worst of all other agonies! A dreadful suspicion flashes
in the ‘head’s’ brain; may not the tortures he is now living through be
the punishment beyond the grave, the hell-fives promised after death?” . . .

The blood of the hearers turned cold on hearing the mesmerized
subject utter these words. They turned their eyes involuntarily on the
“head ”, and their hearts sunk at the sight. Its eyes, they thought, had
opened wider and a flash of horror was in their imploring look. . . .

¢ See, see!” exclaimed the entranced artist. “‘IT has just realized its
mistake, 1T knows this cannot be, that rest, not eternal damnation awaits it,
mercy and forgiveness, not eternal tortures. . . . And now it sees a
clear and radiant sky beforeit . . . the veil is being rent before its
inner eye. . . . Yes; it has passed through every torture, the knife,
the fire and poison—every physical suffering has been experienced in turn
during and after decapitation; and besides these, all the mental agonies,
resulting from a prolonged consciousness after the separation of the head
and body, in the continued brain faculty of thinking and imagining. . .
But now comes the divine mercy. . . . Yes! Here is the end, it is
near, near. . . . DBut no; one vision more; he sees the loathsome
progeny of the citizen Guillotin—annihilated ; the guillotine is falling into
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a fiery abyssand is there devoured by eternal fires. . . . And now the
earth with all its belongings is vanishing from his sight. . . . Thanksbe
to heaven! the unbearable sufferings are dying out; the fiery whirlwind is
vanishing in the falling shadows of the coming night. . . . of a calm,
peaceful, cooling night, with but one light shining through it—the caressing
brightness of a solitary star. It is to that shining messenger that the last
glimmer of consciousness of the decapitated man is directed. . . . the
last realisation of hope. . . . and peace.

Life is extinct. . . . Heisdead.” . . .

Wiertz said no more. No more questions could be asked. The
physician approached the bleeding head and touched its temples and brow
. . . Dboth were almost cold. The hypnotiser was making powerful
passes over his subject, trying to restore him to consciousness. It was time.
The artist was succumbing under the weight of his impressions, and would
have entirely broken down had he been allowed to preserve a definite
recollection of these few minutes during which he had lived an eternity.

But what an eternity of tortures must they have appeared to the
executed man, if he indeed passed through the agonies as described by
Wiertz in his hypnotic sleep !

The record of these visions exists in several versions which appeared,
at the time, in the Belgian press. One of such is found in the Appendix to
Wiertz's biography, by Emil Laveleye. Itisthe most chaotic, and therefore
the most correct, as it was written down on the spot, from the broken
sentences of the hypnotic. It results therefrom, that full consciousness and
inexpressible suffering continue from the instant of decapitation during
three minutes; after which suffering and thought become blunted, and Death,
at last, gets hold of his victim.

This dreadful experiment inspired the subjects of several pictures
which are still existing; one of them, painted in dull unvarnished colours,
an invention of Wiertz, is very large. It represents the last three moments
of a culprit sentenced to decapitation, and is called, ¢ The thoughts and
visions of a severed head .

. . . Itisaccomplished.

After viewing with a heavy heart and occasionally with horror, the
endless series of Wiertz's sad productions, representing human wants and
vices, sorrows and crimes induced by hunger and misery, through wars,
intestinal strifes and every kind of passion, it is consoling to find the great
painter firmly believing in the retributive bliss of life after death, in joys
eternal for temporary, terrestrial sorrows. . . . His picture, “On se
retrouve au ciel ”, expresses most eloquently his soul convictions.

VERA P. JELIHOVSKY,
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fotes on Zoroastrianism,

the spiritual aims and aspirations of the humanity of its age and
environment ; each religion is a part or an aspect of the universal law of
moral and spiritual unfoldment, and is in harmony with the national
thoughts of the period in which it flourishes. So, if religions are to remain

@LL religions are ‘ working hypotheses ”'; each religion tries to fulfil
3

good ¢ working hypotheses ”, they must change with their environment.
“ A religion is a natural incident in the life of man. A Community must
have a religion, that is to say, a uniting bond—under penalty of social decay
and material annihilation. A religion is true in proportion as it supplies
the spiritual, moral and intellectual needs of the time, and helps the develop-
ment of mankind in these respects. It is false in proportion as it hinders
that development.”

Of all the religious systems of the world, I mean the religious ¢ work-
ing hypotheses”, the one that is the parent of all, itself parentless, is the
Aryan Religion, better known to us by the name of Theosophy, because it
“has seen the rise and fall of many faiths and will be present at the birth
and death of many more”. It, per se, is ever incomprehensible and unat-
tainable to mortals, but its body, soul and spirit are represented, on the
manifested plane, by its three eldest daughters, Hinduism, Buddhism, and
Zoroastrianism (or Mazdeanism). It is of the third sister, as old as the
first two, that we wish to speak in this place.

Zoroastrianism is commonly derived from the name of its founder
Zoroaster, who, it is believed, was a Bactrian sage or prophet. The real
name is Zarathustra and is as old as human thought ; it means the ¢ Am-
shaspend ", the lord and ruler of the Vara, made by Yima in the land, .
called Airyanem Vaégo, the ¢ Imperishable Sacred Land ", ¢ wherein was
born the original Zoroaster . This land is known by the names of ¢ Sveta-
dwipa”, ¢ Mount Meru ”, the ¢ abode of Vishnu”, &c., &c. * There were
several Zarathustras or Zertusts, the Dabistan alone enumerating thirteen,
but these were all the re-incarnations of the first. The last Zoroaster was
the founder of the fire temple of Azareksh and the writer of the works on
the primeval sacred Magian religion destroyed by Alexander.” (Vide
Sec. Doc., 11. 6.)

What Sakya Muni was to Buddhism, such was Zarathustra to the
Magian religion. As there were many Buddhas, so there were many
Zoroasters. The last Zoroaster, like Gautama Buddha, simply revived
and unveiled the sublime mysteries of the primeval Mazdiasnian Religion,
i.c., Theosophy, still known as Bodhi-Dharma (Wisdom-Religion) in Tibet
and China, The word Mazdeanism means Wisdom-Religion or Theosophy ;
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for the daily prayer of the Parsees runs thus:—¢ 1 am a Mazdiasnian,
through Zarathustra ”. The purely theosophical doctrines of the primeval
Magian religion in ancient Persia are thus summarized by Michelet, in his
Bible of Humanity :—

“ Persia has no caste. All are equal from a religious point of view.
All are equally called the Pure. Each one is a priest, officiating for his own
household. All is true, positive, serious, and strong. Force in Holiness.
Note there a precocious vigour of Wisdom and good sense. Fire is no
more a god, but a symbol, the benevolent genius of the hearth. The
animal is not glorified, but loved, well and magnanimously treated, accord-
ing to its rank in the house, its place in the scale of souls. The simple,
and in all things humane, law Persia left—that nothing has surpassed the
ever-living law, and which ever remains the path of the future—is heroic agri-
culture, the courageous effort of good against evil, the life of pure light in
work and justice. Thence the morals of the man and the worker—not the
idler—a morality not of abstention and dreaming, but of active, fruitful
energy. It is all comprised in: Be pure to be strong : Be strong to be pure.”

The above is a picture of the * Higher Life ” to be lived by each
earnest and devoted soul, and is in strict consonance with the ¢ Universal
Brotherhood of Humanity "—the first and the chief object of the modern
Theosophical Society.

When we study the Avesta in a true theosophic spirit, then we discern
the beauty and essence of the Zoroastrian system. * Think purely, speak
purely, and act purely ™ is the sum and substance of the ever-living law which
Zoroaster preached to the world. If Ormuzd and Ahriman are to be
understood from a theosophic standpoint, they represent the dual aspect of
Manas, the higher and the lower principles, or the Good and Evil, in man.
‘ All that comes from Ormuzd is pure, from Ahriman impure.” Now
Purity includes impersonality, unselfishness, altruism, and universality ; it
means bodily, mental, moral, psychological cleanliness. The Avesta dis-
tinctly say that this Purity, or state of existence, can be attained by the
Mazdiasnian who has succeeded in killing the Ahriman in himself, the
lower elemental self, the Bhutatma of the Vedantins. Ahriman is the lower
psychic mind in man, and leads to spiritual selfishness and sorcery. Each
true Mazdiasnian is warned against this fascinating but dangerous Ahriman
—fascinating, because it offers ¢ a jewel of such lustre that it blinds those
who look at it, this lustre referring of course to the fascination exercised
by vice upon certain natures’; dangerous, because the temptations of
Ahriman are ¢ subtle intoxicants”. The war between Ormuzd and
Ahriman is symbolical, allegorical and occult, and rages in every human
soul. Our struggle is not with the mere man of flesh and blood, but with
the principles of evil, the powers and the army of Mara, the self-will, the
lower personality inus. It is a purely spiritual combat on the inner planes
of being, in which weapons of pure and holy thoughts and unselfish actions,
belonging to the higher impersonal Manas (Ormuzd) are to be used. This
whole battle forms the key-note of the first chapter of that ¢ priceless
gem ", the Bhagavad Gita. All the weapons of offence and defence of the
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lower plane (lower Manas) are to be abandoned during this spiritual struggle
of the inner man. ** We wrestle not with flesh and blood " ; but we have to
“{ake the whole armour of God (the Ormuzd in us), and the sword of the
Spirit, which is the word of God ",

So, my brothers, the combatants, Ormuzd and Ahriman, and the
battle-field, the outer physical body, the kurukshetra, are inus. But the man
who is determined to face the issue of this great contest, must ‘ procure the
magic amulet, the pure-motive, for motive is the polarity of the soul™. The
highest keep constant watch over motive. The wise student (Spento
Mainyu) feeds and increases it. . He who can give up all for 4/, even to his
own salvation, he may confront the elemental self (Ahriman). There is no-
where any safety for him unless his hope is anchored in the unmanifest, his
present trust in Karma.

MuNcHERJEE M. SHRoFF, F.T.S.
Bomnbay.

i
Dl ooy )

As far back as my twentieth year . . . . I can trace . .

a conception which I applied to all matters of oral or written tradition
the important thing is the fundamental fact, the internal

force, the significance, the tendency : in this alone what is orlgmal divine,

operative unassailable, and indestructible in the tradition, lies

Any person, therefore who has occasion to occupy himself with the

contents of any written tradition, must endeavour to get hold of the

marrow of the matter and that not merely in the way of an intellectual

cognition, but in its living relation to his own inner life, and the fruitful

action which it produces there.

Religion, properly so-called, is always a matter of the inner man, and
a thing specially belonging to the individual.

People treat the divine name as if that incomprehensible and most
high Being, who is even beyond the reach of thought were only their equal,
otherwise they would not say the * Lord God, the dear God, the good God ™.
If they were truly impressed by His greatness they would be dumb, and
through veneration unable to name Him.

Some persons, who throughout the whole twelve months are worldly,
think it necessary to be godly at a time of straits; all moral and religious
matters they regard as physic, which is to be taken with aversion when
they are unwell. . . . I look upon religion as a kind of diet, which
can be so only when I make a constant practice of it—when throughout the
whole twelve months, I never lose sight of it.

GOETHE.
HE (the Sage) necessarlly becomes that on which his mind is fixed.
This is the eternal mystery.
Tue Kshetrajna*, which is in its essence devoid of qualities and
eternal, is not to be comprehended by any symbols. Therefore the

characteristic of the Kshetrajna, which is void of symbols, is purely
knowledge.

ANUGITA.

* Kshetrajna. The knower of the field, i.c., matter; hemce the Sef.
- —— e eeteed}
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Pistis- Bophia,

(Translated and annotated by G.R.S.M., with additional motes by H.P.B.)
(Continued.)

‘* Now, therefore, hearken, I will speak with you in advance concern-
ing? the understanding Tof that Mystery. For that Mystery knows the
Reason of the Flaying* of the Five Supporters and of their Emanation
from the Parentlesst; of the Flaying of the Great Light of Lights and
its Emanation from the Parentless; of the Flaying of the First Statute
and its cleaving itself asunder into Seven Mysteries, and why it is called
the First Statute, and their Emanation from the Parentless; of the
Flaying of the Great Light of the Impression of Light and of its standing
without a Projection and of its Emanation from the Parentless; of the
Flaying of the First Mystery, which also is the Four-and-twentieth
Mystery, and of its equalling in itself Twelve Mysteries, [220] according to
the Number of the Enumeration of the Uncontainable Impassables (A chérétos
Aperanto: ), and of its Emanation from the Parentless; of the Flaying of the
Twelve Immovables (Akinétos) and wherefore they have set themselves
with all their Orders, and of their Emanation from the Parentless; of the
Flaying of the Motionless (Asaleutoi), and why they have placed them-
selves divided into Twelve Orders, and of their Emanation from the
Parentless, to wit, they which pertain to the Orders of the Space of the
Ineffable; of the Vexation of the Inconceivables (Aemmoétos), they which
pertain to the Two Spaces of the Ineffable, and of their Emanation from
the Parentless ; jof the Flaying of the Twelve Unmanifestables (4sémantos),
and why they had set themselves after all the Orders of the Unrevealables
(Amunantoi ), which are also the Uncontainables and Impassables, and of
their Emanation from the Parentless; of the Flaying of the Unreveal-
ables which have not revealed themselves, nor brought themselves into
‘Manifestation, according to the Regulation (Oskonomia) of One and the Same
Ineffable, and of their Emanation from the Ineffable Parentless; [221] of
the Flaying of the Superdepths (Huperbathoi), and of their Emanation in
one Order from the Parentless ; of the Flaying of the Twelve Unspeakable
(Arrhétoi) Orders, and of their Excussion into Three Classes, and of their
Emanation from the Parentless; of the Flaying of all the Indestructibles

* Quapropter shullousi ss quingue parastatai, &c. The literal meaning of the verb skullein
is to skin. The idea is the same as that conveyed in Sloka 6 of the Book of Dzyan (Secret
Dodtrine 11, 15). * Adter great throes she (the earth) cast off her old three and put on her
new seven skins.” The term * Vexation’ would avoid the strangeness of the expression
but would not convey the meaning.

t .4patores or Fatherless ( Anupadaka).
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(Aphthartor) in their Twelve Orders, and why they have set themselves
in the series of their Emanation in One Order, and why they have also
cleft themselves asunder into various Orders and restored themselves,
which are also the Uncontainables and Impassables, and of their Emana-
tion from the Parentless; of the Flaying of the Impassables, and why they
have set themselves in Twelve Impassable Spaces, and placed themselves
in Three Orders of Space according to the Regulation of One and the Same
Ineffable, and of their Emanation from the Parentless; of the Flaying of
the Twelve Uncontainables, they which pertain to the Orders of One and
the Same Ineffable, [222] and of their Emanation from the Parentless,
until they should bring themselves also into the Space of the First Mystery,
which also is the Second Space ; of the Flaying of the Four-and-twenty
Myriads of Laudables (Hymneutoi) and why they emanated outside the
Veils of the First Mystery, which also is the Twin Mystery of One and the
Same Ineffable, both Looking-within and Looking-without, and of their
Emanation from the Parentless ; of the Flaying of all the Uncontainables,
whom I have already enumerated to you, they which are in the Regions of
the Second Space of the Ineffable, which also is the Space of the First
Mystery, and of the Emanation of these Uncontainables and Impassables
from the Parentless; of the Flaying of the Four-and-twenty Spaces of the
First Trispiritual, and of their Emanation from the Second Trispiritual;
of the Flaying of the Four-and-twenty Mysteries of the Second Trispiritual
[223] and of their Emanation from the Third Trispiritual; of the Flaying
of the Four-and-twenty Mysteries of the Third Trispiritual, which are the
Four-and-twenty Spaces of the Third Trispiritual, and of their Emanation
from the Parentless; of the Flaying of the Five Trees of the First
Trispiritual, and of their Emanation into all their Orders, both standing
one after the other in turn and also bound together, and of their Emanation
from the Parentless; of the Flaying of the Five Trees of the Second
Trispiritual and of their Emanation from the Parentless; of the
Flaying of the Five Trees of the Third Trispiritual and of their
Emanation from the Parentless; of the Flaying of the Foreuncontain-
ables (Proachérétoi) of the First Trispiritual, and of their Emanation from
the Parentless; of the Flaying of the Foreuncontainables of the Second
Trispiritual, and of their Emanation from the Parentless, [224] of
the Flaying of all the Foreuncontainables of the Third Trispiritual,
and of their Emanation from the Parentless; of the Flaying of the First
Trispiritual from the lower part (i.c., from Without), those which pertain to
the Orders of One and the Same Ineffable and of their Emanation from
the Second Trispiritual; of the Flaying of the Third Trispiritual which
also is the First Trispiritual from the Height (f.c., from Within) and of its
Emanation from the Twelfth Protrispiritual (Protripneumatos ), which is in the
Last Order of the Parentless; of the Emanation of all the Regions, which
are in the Space of the Ineffable and all things therein, and of their
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Emanation from the Last Limb of the Ineffable. And that Mystery
knows itself, why it flays itself so that it emanates from the Ineffable,
which indeed itself rules over them all, and itself pours them forth all
according to their Orders.” (1).

[225] All these things, therefore I will tell you in the Emanation of the
Universe. Ina word I have told you all things which shall be and which
shall come, both those which are emanating and which have emanated;
both those which are without them and those which are set in them, namely
the things which will withdraw into the Region of the First Mystery and
which are in the Space of the Ineffable. These things I will say unto you.
for I will reveal them unto you, and I will also tell them unto you,
according to their Regions and Orders in the Emanation of the Universe;
and I will reveal unto you all their Mysteries, which pertain unto all of them
and their Protrispirituals and their Supertrispirituals (Hypertripneumator), to
wit, those that pertain to their Mysteries and their Orders. Now, there-
fore, the Mystery of the Ineffable knows why all these things exist for those
of which I have so spoken unto you; and, to speak openly, all these things
have been done on account of It. The Mystery which is in them all is It;
the end of them all is It ; the Consummation of the Evolution of them all is
It ; the Constitution of them all is It; and that Mystery of the Ineffable is
the Mystery which is in all those things which I have said unto you, and
which I shall also say to you in the Emanation of the Universe; that is the
Mystery which is in them all, and that is the One Mystery of the Ineffable
and the Understanding of all these things [226] which I have said unto
you, and shall say to you. And all those things which I have not told unto
you, I will tell to you in the Emanation of the Universe and all the Under-
standing of them, each in order, why they exist. That is the One and Only
Word of the Ineffable, and I will tell you the Emanation of all their
Mysteries and the Regions of each one of them and the manner of their
perfectioning in all their Configurations (Schémata); and I will tell you the
Mystery of the One and the Same Ineffable and all its Regions and all its
Configurations, and all its Regulations, wherefore it emanated from the
Last Limb of the Ineffable, for that Mystery is the Constitution of all
of them, and the Mystery of that Ineffable is also the One and Only Word,
but there is another*® on the Tongue of the Ineffable, and it is the
Regulation of the Interpretation of all the words which I have said unto
you; and he who shall have received the Only Word of the Ineffable, to
wit, the Word which I shall now tell unto you, and all its Regions and all
its Configurations and the manner of perfecting its Mystery, for ye are
All-perfect Perfect Ones (Telecioi Panteleios), and ye shall perfect the whole
understanding of that Mystery and all its Regulations and its Utterance,
“for to you all Mysteries are entrusted. Hear, therefore, now, I will tell you

* Sc. another Universe.
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that Mystery, which is this. [227] He who shall have, therefore, received
the One and Only Word of the Mystery, which I have told unto you, when h

shall have departed out of the Body of the Hyle of the Rulers, so that the
Wrathful Overtakers(Paralémptai Erinaioi) come, to loose him from the Body
of the Hyle of the Rulers—the Wrathful Overtakers, the same which loose
every Soul that departs from the Body—when, therefore, these Wrathful
Overtakers have loosed the Soul, which has received this One and Only
Mystery of the Ineffable, which I have already told unto you, at the very
moment when they shall have loosed it from the Body of Hyle, it shall
become a great Stream of Light in the midst of those Overtakers, and the
Overtakers shall fear exceedingly the Light of that Soul, and shall be
thrown into consternation, so that they shall sink down and desist entirely
for fear of the great Light which they see. And the Soul that receives
the Mystery of the Ineffable, shall soar into the Height, becoming a great
Stream, and the Overtakers shall not take hold on it, nor know the path in
which it goes, because it has Become a great Ray of Light so that it flies
into the Height, and no power can restrain it at all, nor will they, more-
. over, be able to approach it at all; [228] but it traverses all the Regions of
the Rulers and all the Regions of the Projections of Light, nor does it give
a Denial (Apophasis) in any Region, nor does it give a Defence (Apologia),
nor does it give a Token (Symbolon), for indeed neither shall any Power
of the Rulers nor of the Projections of Light be able to approach that
Soul; but all the Regions of the Rulers and of the Projections of Light,
and everyone of them hymn to it in their Regions, fearing the Light of
the Stream which clothes that Soul, until it shall have passed by all of
them, both to come into the Region of the Inheritance of the Mystery,
which it has received, which is the Mystery of One and the Same Ineffable,
and to be united with its Limbs. AwMgn, I say unto you; it shall be in all
the Regions during the time a man can shoot an arrow. Now, therefore,
also, amtN, I say unto you, whatsoever man shall have received that
Mystery of the Ineffable, so that he may perfect himself in all its Regions
and all its Configurations, he is a Man in the World, but he is more
excellent than all Angels and he shall far surpass them all¥, he is a Man in
the World, but he surpasses all Archangels, [229] and all Tyrants,
all Lords and all Gods, all Light-givers and all Purities, all Triple-
powers and all Forefathers, all Invisibles and the Great Invisible, all those
which pertain to the Midst, and all the Projections of the Treasure of
Light and the Mixture; [230] he is a Man in the World, but surpasses
every Region of the Treasure and shall be more exalted than the whole of
it; heis a Man in the World, but he shall reign with me in my Kingdom ;
he is a Man in the World, but he is a King in the Light; heis a Man

* The phrase ** He is a Man in the World, etc. " is repeated before the naming of each
Hierarchy and makes the passage very impressive. It is omitted in the present translation
on account of space.
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in the World, but he is not of the World; and amen, I say
unto you, that Man is I and I am that Man. And in the Dissolution of the
World, which is when the Universe shall have completed its Evolution
and when all have completed their Evolution—the Number of Perfect
Souls—and when I shall have become King in the Midst of the Last
Supporter, and when I am King over the Seven Amens, and the Five
Trees, and the Three Amens, and the Nine Guardians, and when I am King
over the Child of the Child, which is the Twin Saviour, and when I am
King over the Twelve Saviours and the whole Number of Perfect Souls,
which have received the Mystery of Light—each and everyone who shall
have received the Mystery of the Ineffable shall be Allied Kings with me,
and shall sit at my right hand and at my left. Awmgn I say unto you, those
men are I, and I am they. For this reason, therefore, I once on a time said
urto you: ¢ Ye shall sit on your thrones on my right hand and on my left in
my Kingdom, and ye shall reign with me’. [231]. For this reason,
therefore, I have not hesitated nor feared to call you my Brethren and my
Comrades, for ye shall be Allied Kings with me in my Kingdom (2). These
things, therefore, have I said unto you, knowing that I shall give you the
Mystery of the Ineffable, and that Mystery is I, and I am that Mystery. Now,
therefore, not only shall ye reign with me, but all men who shall receive
that Mystery, shall be Allied Kings with me in my Kingdom, and I am they,
and they are I. But my throne shall be more excellent than theirs.
Moreover, inasmuch as ye shall suffer griefs in the World beyond all men,
until ye shall have preached all the Words which 1 shall say unto you,
your thrones shall be close to mine in my Kingdom. Wherefore 1 said
unto you once on a time: ¢ In the Region where I shall be, my Twelve
Servants (Diakonor) shall also be with me, but Mary Magdalene and John
the Virgin* shall be the most exalted among all my Disciples; and all those
¥ho shall have received the Mystery of the Ineffable, shall be on my left
hand anq on my right, and I am they, and they are I. And they shall be
equ.al with you in everything, but your thrones shall be more excellent than
the‘rs» and my throne shall be more excellent than yours [232], and all
™D who shall have lighted upon the Word of the Ineffable, aMgN I say
tnto ¥You, the men who shall have known that Word, shall know the Gnésis
Io)fau these words which I have said unto you, both with respect to the
®Pth and to the Height, and also with respect to the Length and to the
w;eadth; in a word, they shall know the Gnésis of all these
sai(rids which 1 have said unto you, and of those which I have not
Orq unto you, but which I will tell unto you Region by Region, and
th €r by Order, in the Emanation of the Universe. AmeN, I say unto you,
©Y shall know how the World is ordered, and they shall know according
® What Type they which pertain to the Height, are ordered, and they shall
know wherefore the Universe came into existence.”

* Two aspects of the Manasic Ray.
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And when the Saviour had said these things, Mary Magdalene came
forward and said : ‘¢ Master, bear with me, and be not wrath with me,
searching out everything in earnestness and steadfastness. Now, there-
fore, Master, surely there is no other Word of the Mystery of the Ineffable,
nor any other Word of the whole Gnésis?” And the Saviour answered and
said : “ Yea, verily is there another Mystery of the Ineffable and another
Word of the whole Gnésis”. And Mary answered again, and said unto
the Saviour: ¢ Master, bear with me questioning thee, and be not wrath
with me. Now, therefore, Master, unless we live and know the Knowledge
of the whole Word of the Ineffable, shall we not be able to inherit the
Kingdom of Light?” And the Saviour answered and said unto Mary:
[233] **Yea, verily: everyone who shall receive a Mystery of the Kingdom
of Light, shall go and inherit it up to the Region, whose Mystery he hath
received, but he shall not know the Knowledge of the Universe, wherefore
all things are made, unless he shall have known the One and Only
Word of the Ineffable, which is the Knowledge of the Universe. In all
plainness, I am the Knowledge of the Universe,* nor is there any power of
knowing the One and Only Word of Knowledge, unless a man shall have
first received the Mystery of the Ineffable, but every man who shall have
received a Mystery in the Light, each shall go to inherit it up to the
Region whose Mystery he hath received. For this cause I said unto you
once on a time: ¢ He that believes on a prophet shall receive a prophet’s
reward; and he that believes on a just man shall receive a just man’s
reward’, that is to say, to whatever Region whose Mystery each has
received, there shall he go; he who shall have received a lesser Mystery
shall inherit a lesser Region, and he who shall have received an excellent
Mystery shall inherit a lofty Region, and everyone shall remain in
his own Region in the Light of my Kingdom, and each shall have
the power of going into the Orders, which are below him, but
not into those which are above him, but he shall remain in the Region of
the Inheritance of the Light of my Kingdom, [234] living in great Light
immeasurable compared to Gods and all Invisibles, and he shall be in great
joy and gladness. Now, therefore, also, hearken, I will speak with you
concerning the Glory of those also which shall receive the Mystery of the
First Mystery. He, therefore, who shall have received the Mystery of that
First Mystery—at the moment when he departs from the Body of the Hyle
of the Rulers, there come the Wrathful Overtakers to conduct the Soul of
that man out of his Body—that Soul (I say) shall become a great Stream
of Light through the Wrathful Overtakers, and those Overtakers shall fear
the Light of that Soul, and that Soul shall journey into the Height in order
that it may traverse all the Regions of the Rulers and all the Regions of
the Projections of Light, and it shall offer no Denial, nor Defence, nor

* The Higher Ego, Buddhi-Inanas.
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Token in any Region of Light or in any Region of the Rulers, but it shall
pass through all the Regions and traverse them all, so that it may come
and reign over all the Regions of the First Saviour. In like manner also,
he who shall receive the Second Mystery of the First Mystery and the
Third and Fourth up to the Twelfth Mystery of the First Mystery— [235)
when the time comes for them to depart from the Body of the Hyle of the
Rulers, the Wrathful Overtakers come to conduct the Soul of that man out
of the Body of Hyle ; and those Souls shall become a great Stream of Light
through the Wrathful Overtakers, and those Overtakers shall fear the Light
of that Soul, and shall be in consternation and fall upon their Faces;
and those Souls shall soar into the Height forthwith, in order that they
may traverse all the Regions of the Rulers and all the Regions of the Pro-
jections of Light; nor shall they give any Denial, or Defence in any
Region, or any Token, but they shall pass through all the Regions and
traverse them within, and shall reign over all the Regions of the Twelve
Saviours, so that they who receive the Second Mystery of the First
Mystery, may reign over all the Regions of the Second Saviour in the
Inheritances of Light. In like manner also, they that receive the Third
Mystery of the First Mystery and the Fourth and the Fifth up to the
Twelfth, each shall reign over all the Regions of the Saviour, whose
Mystery he has received; and he who shall have received the Twelfth
M)’Stery in its proper turn of the First Mystery, which is the Absolute
(Authentic) Mystery, concerning which I will speak with you— [236] he
then who shall have received those Twelve Mysteries which pertain to the
First Mystery, when he shall have passed out of the World, shall traverse
all the Regions of the Rulers and all the Regions of Light, becoming a
great Streani of Light, and shall also reign over all the Regions of the
Twelve Saviours. Such Souls, however, shall not be equal with those who
receive the One and Only Mystery of the Ineffable. He, therefore, who
shall have received those Mysteries, shall remain in those Orders, in that
they are excellent (Mysteries), and shall remain in the Orders of the
Twelve Saviours.”

COMMENTARY.

TH(I) TABLE VIIL
£ INEFFABLE

T THE LIMBS OF THE INEFFABLE ®
H <
E Lasr LM
C ontaining the Hierarchies of the
epertrispiritual and Protrispiritual).
>

THE 12TH PROTRISPIRITUAL
(The Last Order of the Parentless)
TRR S «
PACE OF THE INEFFABLE
(The One and Only Word)

* See Lucifer 38, p. 145, Note 3.
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SPACE OF THE INEFFABLE.

FIRST SPACE OF THE INEFFABLE

8rd Trispiritual (the 1st from the Height)
2nd »
1st » (the 1st from Without)

l Each containing Foreuncontainables,
)y & Trees and 24 Mysteries or Spaces

SECOND SPACE OF THE INEFFABLE
(Which is the First Space of the First Mystery, Looking-within and without)

Uncontainable Impassables ]

Laudables (24 Myriads: emanating outside the
Veils of the First Twin Mystery)
12 Uncontainables

Viz., Twelve Hierarchies
Impassables (12 Impassable Spaces : 8 Orders)

each
Indestructibles (12 Orders : 1 Order) | consisting
12 Unspeakables (3 Classes) 4 of
Superdepths (1 Order) 8 Classes
Unrevealables
. and
12 Unmanifestables 12 Orders

Inconceivahles (Pertainingtothe 3 Spacesof the Ineffable)

Motionless (12 Orders : pertaining to the Space of
the Ineflable)
12 Immovables J

THIRD SPACE OF THE INEFFABLE (?) or SPACE OF THE FIRST MYSTERY

First Mysterv (which is the 2&8th Mystery, reflecting the 12 Orders of the Uncontainabch
Impassables).

Great Light of the Impression of Light (whick fs without a Projection).
First Statute (zontaining T Mysteries.
Great Light of Lights.

Supporters.

The following is quoted from Pt. 11 of Transactions of the Blavatsky
Lodge, and will perhaps throw some light on this apparently chaotic system :—

“Q. What s the distinction between these vasious Hierarchies?

“A, In reality these Fires are not separate, any more than are the Souls and
Monads to him who sces beyond the Veil of Matter or lllusion. He who would be an
occultist must not separate either himself or anything else from the rest of creation
or non-creation. For the moment he distinguishes himself from even a vessel of
dishonour, he will not be able to join himsclf to any vessel of honour. He must
think of himself as an infinitesimal something, not even as an individual atom, but as
a part of the world-atoms, as a whole, or become an illusion, a nobody, and van'lsh
like a breath leaving no trace behind. As illusions, we are separate, distinct bodies,
living in masks furnished by Mava. Can we claim one single atom in our body as
distinctly our own? Everything, from spirit to the tiniest particle, is part of the
whole, at best a link. Break a single link and all passes into annihilation ; but this is
impossible. There is a series of vehicles which become more and more gross, from
spirit to densest matter, so that with each step downward and outward, we get
more and more the sense of separateness developed in us. Yet this is illusory, for if
there were a real and complete separation between any two human beings, they could
not communicate with, or understand each other in any way.

































































































































