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Chhandogya- Upanishad.

“This so solid-seecming world, after
all, is but an air-image over Me,
the only reality ; and nature with
its thousand-fold productions and
destruction, but the reflex of our
inward force, the phantasy of our
dream.”—Carlyle.
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KEYNOTES.

mHE spirit of the teachings of
the ancient Rishis is more
likely to be understood in a per-
verted sense by their fallen descen-
dants, and the rules which they
framed for the guidance of mankind
are interpreted in a sense which

seems to preclude the Moksha
(emancipation) of the Grikasta
(house-holder) for ever. Such an

interppetation of the Shdstras is
evqlvea from brains which pre-
eminently lack the seuse of propor-
tion and which are eager to impress
their own whims upon the character
of the world, For, be it remem-
bered, that cach individual hasa
peculiar set of Karma of his own,
and this Karma works itself out
till the final moment of emancipa-
tion, No two travellers in the path
of Moksha are alike, and sometimes
you will find two characters diame-
trically opposed to each other wend-
Ing their way to the same goal.

* *

_The prince of sages, Bashista, in
his “Yoga Béishista Rémdyana,”
gays: “O Rama! king Janaka
(srr=w) and your grand-father Dilipa
(fe?iwv ), Manu and Méndhata
( wragrar )have prepared themselves
for the supreme state even while
fighting for their kingdom and
looking to its minutest affairs,
Namuchi ( wgfe) the king of the -
Dénavas has attained Moksha even
while fighting against the Devas.
Prahldda ( wgrg ) and Bali (gt ),
two of the most eminent Dénavas,
have broken asunder all ties of
bondage even while ruling a king-
dom. The great Kusala (yw®)

has reached the absolute state even
while fighting against Vishnu Him-
gelf. Vishnu, Brahma, and Shiva,
even though free, are ruling and
enjoying the universe. There are
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thousands of others who have at-
tained freedom, similaily.

%k

* %

What does the above signify?
Does it not clearly show that there
is no hard and fast line laid down
for Moksha. Some beings may not
attain Mokshe without shutting
themselves up within the caves of
ice-clad mountains, while others
may get it while sitting upon
thrones of gold. It is mentioned
in the Mahédvdrata that Drone

( %Y« ) attained Brahmaloka though

he died fighting against Arjuna.
It is also mentioned in the Shénti-

parva (vr&m-a'x) that a certain
merchant  Tulddhdra ( guTeTX)

though engaged in selling his goods
daily, possessed more wisdom than
a certain sage who passed his
whole life in divine contemplation
in the jungle.

*
* »

Al this shows that neither home-
less poverty nor forced asceticism
can produce Moksha, Asceticism,
which is'the offspring of repulsion

(qTmy), becomes natural to the
individual,‘ and he becomes accus-

tomed to feel its want as we do the
absence of free air. Neither vege-
tarianism nor fasting, neither the
suppression of breath. nor the forced
restraint of the senses is able to
place the individual in a position
which is above pain and pleasure
and which is illuminated by the
light of consciousness only.” When

the force of repulsion ( Ty ) over-

comes the strength of the attraction
of previous births, then the state
of spiritual equilibrium is reached

which is technically termed Moksha
{ufi ).
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That the human mind has poten-
cies and powers dimly under-
stood and as yet feebly develop-
ed there can be no doubt. The
human will is a tremendous engine
of forces that in its action may ac-
complish vast results for good or
ill. Year by year man gains know-
ledge of the latent powers of being,
and just as the electrician who
studies and experiments in the
realm of clectrical force, is constant-
ly making new discoveries of the
operation of law, and learning how
to apply these operations to the
realm of mechanics for utilitarian
purposes ; so the metaphysician and
students of occult lore are constuntly
making new discoveries of the ope-
ration of psychic power, and learn-
ing how to conduct it through
mental and physical channels to the
blessing of the race.

Huwman magnetism is, however, a
subtle agent in the accomplishment
of marvelous worksf and without
this servant the mind would be
handi capped in its operations upon
physical objects and upon human
beings, even though the will itself
was exerted over so powerfully upon
them.

The magnetic aura generated by
human beings is a real substance
composed of forces, elements and
atoms which may be poisonous or
healthful according to their consti-
tuent quality. The aura may be
imparted to other bodies—human
or inanimate—by either the direc-
tion of individual mind as its gene-
rator, or by the will-force of unseen,
g‘erhaps unknown  intelligences.

hat this magnetic force—as potent,
subtle, and diffusive for practical
results as is the electric fluud—may
often be unconsciously supplied to
other human beings by its possessor
is a reasonable supposition,

The following instance of cure
may have been the result of the
unconscious outflowing of a healthy
maguetic aura from one sympathe-



1895.]

tic person to the receptive mind and
absorbent body of another, under
the dominant influence of mental
suggestion partly operating in the
mind of the mortals, and partly
directed by decaruated spirit intelli-
gence. Such a conclusion is rational
and logical to a scientific degree:

From Montgomery, Fayette Co.,
W. Va, the heart of the Kanawha
coal region, a remarkable case is
reported. About four years ago
John Carney was suddenly stricken
blind while at his work in the mines,
The eyes gave no iudication of
weakness 80 far as a casual observer
would notice. They retained their
brightness and the muscles showed
no sign of paralysis or weakness,
Among Carney’s friends who fre-
quently called upon him and talked
and read to him was Mayor J. C.
Montgomery.  Although Montgo-
mery and Carney were hardly of the
same class mentally, there seemed
to be a strong boud of sympathy
between them,

Mayor Montgomery told Carney's
wife that he believed he could rcs-
tore her husband’s sight and she
consented to the experiment. The
work was successful in a small way
at first and improved from day to
day, till after two wecks Caruey
was able to see a little all the time,
even when Montgomery was absent.
The visits were continued regularly,
till a few days ago Carney declared
his intention of going to work. This
he did last Wednesday and he seems
as well as ever in his life.

His eyesight is apparently perma-
nently and perfectly restored. Mont-
gomery does not beliecve he has
worked a miracle, but that it is
simply the exertion of will-power
on the part of himself and Carney,
and that he was successful on ac-
count of the deep sympathy he felt
for Carney, and the mutuality of
their desire for the restoration of his
sight. The Light of Truth.

*
* o
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The Theosophical Socicty has re-
ceived a shock by the resignation
of Mr. Herbert Burrows. The name
of Mr. Burrows stands next to
that of Mrs, Besaut in the rank
of theosophists and for some years
he was one of the stoutest defenders
of the Society. Mr. Burrows pub-
lishes the following letter in the
October Borderland :

To the Editor of Borderland.

Sir,—Daring the past few years
I have publicly advocated Theoso-
phy in conuection with the Theo-
sophical Society. Will you allow
me to say as publicly, through your
columas, that I have felt compelled
to resign my mewmbership of that

body.

The recent disclosures of fraud
which have split the Society led me
to further investigations impossible
before, which have thoroughly cou-
vinced me that for years decep-
tion in the Society has been
rampant—deception to which Ma-
dame Blavatsky was sometimes a
party.

Both Col. Olcott, the President
of the Society, and Mr. @inuets, the
Vice-presideut, believe her to have
been partially fraudulent. To the
charges of fraud brought by Mrs.
Besant agaiust Mr. Judge, the late
Vice-president, may be added the
accusations......agaiust Col. Olcott
laid-before him by Mrs. Besaut and
Mr. Judge, and in consequence of
which the Colonel resigned his
presidency,

To this organization, in which
these and other questionable things
take place, I can no longer give my
recoguition and support, and al-
though I do not in any way give ug
the essential ideas of Theosophy,
leave the Society ; for, as it now
exists, I believe it to be a standing
danger to hunesty and truth, and a
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perpetual open door to superstition,
delusion, and fraud.

Faithfully yours,
HERBERT BURROWS.
68, Aberdeen Road, Highbury Park,
October, 2nd. London, N.

Mr. Burrows’ letter of resignation
is a serious indictment of the Theo-
sophical Society as it now exists.

g

Says Prot. De Morgan, the great
mathematician: “I have both seen
and heard, in a manner which would
make unbelief impossible, things
called spiritual which cannot be
taken by a rational being to be
capable of explanation by imposture,
coincidence, or mistake. The phy-

sical explanations which I have
seen are miserably insufficient.”

**x

In the current number of the
Borderland Mr. Stead publishes
several spirit-photographs  which
were taken during seances held
under test conditions. It is alleged
that they are the pholographs of
dead persons wot visible to the
sitters wh@ conducted the experi-
ments. Mr, Stead certifics that most
of the photographs were afterwards
recognized by the sitters to be of
their dead relatives whom the artist
had no chance of seeing during
their life-time. But we will let
Mr. Stead speak for himself. He
says:
“I have had several sittings with
Mr. Z. (photographer). Mr.Z. was
at first very reluctant to meet me,
but he inforined me that his controt
told him I would write to him, and
that he had to consent to a sitting,
He was very nervous, and said that
he would much prefer I did not sit,
but ultimately he consented, and
said that he would take two pic-
tures,
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MY FIRST SITTING.

He asked me if I would mark my
plates, I said that, in the first ins-
tauce, as & prelimenary sitting, he
could use his own plates, as 1 was
not a photographer, and I hoped
after he got used to me he would
let me bring my own camera and
plates and provide for genuine
tests. The first photograph pro-
cured proved to be one of Philemon,
He was clad in drapery, and wore
turban, and was apparently hand-
ing me a roll of paper. Mr. Z. des-
cribed his appearnce and his atti-
tude just before exposing the plate.
I saw nothing. We were alone, he
and I in the studio. There is no-
thing special about Philemon’s
picture, excepting that it is almost
exactly indentical with one previ-
ously obtained by Mr. Evans. There
is a change in what is worn on
head. That is all. Otherwise the
figures might have hdve been pho-
tographed from the same mould.

A PHOTOGRAPHIC MYSTERY

The second picture is much more
remarkable. 1 wanted very much
to obtain the photograph of Julia,
Julia hersc!f was very keen abous
it, and hnd promised to do her best
to be photographed. Mr. Z. told
me that he could distinctly see a
lady present and she was coming
to stand on my left-hand side. He
gave me no description of her but
said she wanted himn to put a pedes-
tal in front of her together with
a pot of ferns. This he did. The
pedestal is of wood and stands
about three feet high. Its foot
stood on the ground side by side
with the chair in which I was sisting,
The flower jar was put on the pe-
destal and behind the pedestal there
hung the ordinary double screen or
cuftain which you will find in most
photographic studios. That is to
say, the curtain which is figured
with flowers, aud a staircase
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behind a perfectly plain curtain
which dropped over the figured one,
but did not quite come to the ground.
The bottom of the two sheets ure
seen distinctly on the photographs.
I am particular about mentioning
this for reasons that will appear
presently.  After placing the pe-
destal Mr. Z. said, “I am going to
go quite through this lady, asshe
18 like a cloud or mist.”  So saying
he came around the pedestal, and,
standing behind it, shifted the jar
so that it would not interfere with
the face of the shadow or spirit. He
then went back to the camera and
exposed the plate in the usual way.
I was sitting beside the pedestal
and saw nothing by me but the pe-
destal and the plaut in the pot. But
when the negative came to be deve-
loped there was visible that which
can be seen in the photo. There
stood the shadowy form of a laly
visible behind the pedestal and the
curtains exactly as he had described.
The hand of the figure was resting
on the side of the pedestal, a cir-
cumstance which the photographer
had also menvioned. But the oddest
thing about it was that the picture
shows through the pedestal the bot-
tom of the (i)ublc curtain, which I
have already mentioned, and through
the centre of the pedestal there
is plainly vieible a small rent which
had been made in the curtain imnie-
diately behind it !

On showing this to practical pho-
tographers they say that they are at
& loss to explain how such a phe-
nomenon could possibly occur. I
am absolutely certain the pedestal
was there, It was solid and about
twelve inches in diameter. No
human eye conld see through it the
hole in ‘the curtain behind it, nor
the bottom of the two curtains.
Yet the camera photographed
through it as if ignoring the very ex=
18tence of the bottom of the pedes-
tal. The photograph is reproduced,
aud the curious can see for them-
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selves what I have been trying to
describe.

In order to cnable the reader to
understand exactly the nature of
this phenomenon, after writing the
above I went again to the studio
and sat as nearly as I could remem-
ber in the same position as when
the portrait of the lady with the
ferns was taken. The camera was
in the same place, the pedestal was
put just behind the chair in which
I was sitting, and was in direct line
with the hole in the curtain and
the lens of the camera. The jar of
ferns was then placed as it had stood
before. I aw perfectly certain the
pedestal stood just where it did. It
may, of course, have been an inch
or two to the right or left, or it may
have been a couple of inches nearer
to the curtain or farther away. It
was fixed on the previous occasion
by the photographer, who passed
round and stood in the centre of
the shadow form while he adjusted
the flower-jar to suit her conveni-
ence, I remember particularly his
turning the jar around, saying she
was not pleased with it as it at first
stood, as the lcaves of the ferns
obscured her face. So far as I could
see, the scene presented to the ca-
mera on the second occajon was as
nearly as possible identical with
that which was photographed on
my first visit. But, comparing the
two photographs, this extraordinary
result is mauifest. The pedestal on
which the plant jar was standing in
the latter picture comes out clear
and distinct, standing some inches
higher than the chair on which I
was sitting. It also entirely obe-
cures the curtain in the backgiound
for its whole length from the floor
to the plant jar. Compare this with
the way in which the pedestal ap-
pears in the psychic picture. The
pedestal, instead of being higher
than the chair, is several m_ches
lower, and the top of the jar is on
a level with my arm. Not only s,
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but the pedestal itself has become
transparent, so that the hole behind
it is quite visible ; instead of stand-
ing dewn to the ground, it en(.is
where the double fold of the curtain
is seen through it. How this was
achieved I do not know.

OTHER PECULIARITIES OF THE
PICTURE.

This photograph differs from all
the rest of thuse that were taken
with me, in that the figure is not
iu white, but is photographed as if
it were an ordinary person. Some
of the photographs taken by Mr. Z.
have the suiue appearance, notably
that of the Indian servaut with the
colonel, which had nothing spectral
about it, Note also that the wrist
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of the psychic figure wearing a
bracelet is distinctly visible through
the sleeve of my left arm.”

*
* X

A little phamphlet entitled the
“Five Great Duties” of the Aryansis
lying before us, It sets forth clearly
what is meant by Pancha Yagnas in
our Shéstras. Iu a very short compass
it gives some of the leading methods
which the Hindu sages adopted for
securing the higher evolution of the
soul, and the Sauskrit texts with
translations have enhanced its
value. The author is Mr. Durga
Prasad, Editor Harbinger, and it is
published in the Virajanand Press,
Lahore, ’

THE NEW AGE.

— § - § c—

HE closing decade of the uine-
teenth century is pregnant with
important events. It has some pe-
culiar characteristics of its own
which is ablntin the preceding ages.
The first five thousand years of the
Kali age is about to close and it
bas not failed to imprint its charac-
teristics upon us. The lindu
sages found that there are certain
events which -invariably take place
within a definite period of time.
The repetition of a particular cycle
of time brings in its train particular
sets of events with very little altera-
tion, if any. There is cycle within
cycle, each larger cycle covering with-*
in its fold the smaller. For instance
each day of twenty-four hours is the
smallest cycle of time which rolls
before ue. In whatever respect the
present day may differ from the pre-
ceding day it is certain that there
are some features which are common

in any number of days. The rising
and setting of the sun, the rotation
of the earth in its axis, the advent
of day and night and their influence
upon the animate and the inanimate
kingdoms,—all these are the com-
mon features of every day without
exception. The larger cirele within
which a number of days is embraced
is called month, and any two months
have certain common features which
never leave them. Every month is
divided into two balves or fort-
nights in which peculiar changes of
of the moon become visible. And
the effect of the lunar changes affects
not only the tides but also our cir-
culation and breathing and conse-
quently our thought. Passing on
from the cycle of time known as
month, we approach a still longer
cycle called year which is sub-divided
into two ayanas ( w®w) in which
the seasons succecd each other.



1895.)

Each season has its peculiar influ-
ence not only upon the vegetable
and the animal kingdoms but
also upon the mind of man. The
general state of our mind is
certainly different during the hot-
test summer, the coldest part
ot the winter, and durivg the
lively spring. Thus we see that
there is the smallest cycle (day) the
larger cycle (mouth) and the still
larger cycle (year), each with its
peculiar characteristics.  But what
18 an year in the face of the vast
infinity of time. Is there mo
larger circle which includes a vast
number of years and the repetition
of which produces similar trains of
events ? This is the problem to the
solution of which the Hindu Sages
set themselves. And as the result
of their investigation they found
that the geueral events of the
history of mankind are repeated
after the lapse of a definite number
of years. This interval of time
was termed a yuge (Fw ).

But what 1s the proof it may be
asked by which the existence of
such a vast cycle of time is estab-
lished in which events are repeated
in the same manner as they are
repeated in smaller cycles of time ?
The following reasons may be ad-
duced in support of the above
statement :

(1). The existence of vast
cycles of time in which events are
repeated is a matter of inference.
The existence of days, months, and
years in which common features
are visible is a fact of experience;
and as time is infinite it is almoss
certain that there must exist larger
cycles of time which comprise a
number of years and in which events
are repeated.

(2).  The yugas(gw)are vast astro-
nomical periods of time. For intance
when all the planets meet one
another in the first degree of Meshu
(Aries), a particular gY'uya begins.
Even recent Evropean astronomical
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investigation has proved that the
Hindu cyeles of time called Yugas
are no myths, but they cover vast
astronomical periods.

(8.) The existence of Yugas is
wentioned in the inspired writings
of the Hindus,

(4) It is also mentioned that
among the Rishes there were per-
sons who lived for several Yugas,
who witnessed the events which
transpired during that period. Com-
pare  Mahdbhérat Buna Purve
chapters 186 to 190.

The Yugus, therefore, are no
myths. They are vast periods of
time in which similar events take
place in a regalar succession.

But it may be asked what part
of the great Kali Yuga which
covers a period 4, 32,000 years has
passed away? Acccrding to the
ordinary alinanacks abont five thou-
sand years of the Kali has passed.
But this is against the numerous
text of the Shdstras according
to which Srce Krishna was born
in the Sandhénsa (wasyry) between
Dwapara ( grac ) andiKuli, It is
is written in Vishnu Purfua part
4, Ch, 24, that just after the passing
away of Bhagaban Sree Krishua
the Kali Yuga became pre-domi-
nant, and the period of@his “predo-
minant” Kali amounts to 8, 60,000
years. Now according to Vishnn
Purdna, the beginning of Kali

( gaixTM ) amounts to 36,000 years,

and its end amount to 36,000 years
also. Bhagaban Sree Krishna was

born in the Sandhédnsa ( gayTX)

of Kals, that is at the end of the
first 86,000 years of the Kali Yuga.
At present according to the current
almanacks 4995 years have passed
since the disappearance of Sreekrish-
na. Adding the above number of years
to the first 86,000 years of the Kali
Yuga we get 40,995 years from the
date of the first entrance of Kuli.
From the above we see that though



72 THE LIGHT OF THE EAST.

only 4995 years have passed from
the time of Sree Krishna’s disappear-
ance,not less than 40,995 years have
rolled away from the advent of the
Kuli Yuga. The Kali Yuga, ac-
cording to the Purénas consists of
opening Kali (36,000 years), middle

ali (3,60,000 years),and the closing
Kali (36,000 years). The middle
Kali covering a period of 3,60,000
is subdivided into 72 sub-cycles of
5,000 years each. We arc just now
at the close of the first sub-cycle
of 5,000 years. The close of each
sub-cycle is characterized by social,
political, or religious upheavals. The
close of the first sub-cycle of 5000
years, we characterize as the “New
Age.” The New Age has the follow-
ing characteristics :—

(1). It is characterised by a reli-
gious agitation all over the world.

(2). The sudden unfoldment of
the latent psychical powers of the
human-mind especially in mlechha
countries, 7. e., in the western world.

(8). An attempt all over the
world to construct a scientific basis
of the mystical phenomena of nature.

The signs of a great religious re-
vival are visible all over the world
both old and new. Brahmanism
and Buddhism are playing an im-
portant part in the new revolution.
Not only in ®ndia but alsoin Europe
and America a wave of spirituality
is just now passing. The success
of the Parliament of Religions, the
warm reception which Vivekdnanda
has received in America, the enthu-
siasm with which Mrs. Besant was
received in India, the appearance
of numberless religious societies and
periodicals all over the world—all
these clearly show that the world
is passing through a great spiritual
crises. Such a wide spread agita-
tion covering the whole world was
never seen before. This is the first
characteristic of the New Age.

But the most marked feature of
the present time is the sudden ap-
pearance of psychical powers among
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western nations, It can mnot be
denied that the most important
feature of the psychical movement
in the west is Spiritualism. Those
who have watched the steady growth
of Spiritualism in Europe aud
Americaduring the fifty years cannot
deny that this movement alone will
ultimately change the materialistic
tendency of half the world. He
who denies the truth of spiritualisin
at this stage of its progress is either
ignorant or a fool. Scientific men
like Prof Wallace, Prof. Crookes,
Prof. De Morgan, Prof. Zollner, Dr.
Hare, Prof. Lodge and a host of
others have made experiments in
spiritualism on test conditions and
became convinced of its truth. To
say that the above-named first class |
men of science were duped by
fradulent mediums is simply to utter
a lie. The senses of scientific men
arc sharpened and made acute by
repeated experiments and researches
and their opinion on ady fact is
valid than that of an ordinary man,
In the second place, they start with
the conviction that spiritual pheno-
mena do not exist as a fact in na-
turc. In the third place, their
minds are free from prejudice and
all pre-conceived ideas. For the
above reasons their opinion is of
more value than that of the lay-
man who, in most cases, is a budle
of prejudices and preconceived no-
tions.

The startling facts of spiritualism
show that the mediums through
whom the spirits materialize are
onssessed of extraordinary psychical
gifts which have made their appear-
ance sudlenly to serve some secret
purpose of nature, These gifts were
very rare about fifty years ago, but

"now almost every city of America

possesses a gifted medium. This
shows clearly that a new psychical
feature has been developed which is
destined to play an important part
in *the spiritual evolution of the
race.



1895.]

The attempt to construct a science
of religion is the main feature of the
present age. The establishment of
the Society for Psychical Rescarch
in London comprising some of the
best scientific men of the day marks
a new era in the history of psychical
thought. Other societies of a similar
pature are sprinkled over the United

OUR EXCHANGES. 8

States whose sole aim is to construet
a science of the mind.

Hitherto only physical science
occupied the field but now psychical
science has joined hands with it,
showing that at no distant date the
world will turn over a new page of
its history.

OUR EXCHANGES.

————d-O § O P

A PSYCHOMETRIST'S VISION OF THE CRUCIFIXION.

C‘,TD" I power which the above de-

lineations show is possessed by
Miss Ross in relation to the character
of unknown and far distant indivi-
duals, is also capable of being em-
ployed to recall the associations of
the past. Mr. W. Denton, in his
“Soul of Things,” gives numerous
illustrations of this, and encourages
the hope that psychometrists would
cnable us to rewrite the history of
the world. These high hopes have
not been fulfilled, but undoubtedly
psychometry does enable the perei-
pient to recall in a more marvellous
fashion the vanished scenes and the
silenced voices of the distant past.
Yor instance, Miss Rowan-Vincent,
in Light of October 5, gives the fol-
lowing instances of her own psycho-
metry :—

I first found I had the gift of psy-
chometry when a gentleman put into
my hand a ring, and asked me what
1 could tell him about it. The first
impression was that it had formed
an ornament other than a ring, and
then a scene of bloodshed and great
horror arose, which I had no difficulty
in recognising as the Indian Mutiny.
I saw the jewel in the hands of a
soldier, who had it made into a ring
and brought it to England. The

idca of hunger then came into my
mind, and I felt as if T wanted my
breakfast, dinner, and tea all at once.
The gentleman, I found, knew less
about the ring than I told him, but
he knew this much, that it had been
brought over from India by a soldier,
after the Mutiny, and subsequently
came into the possession of the sol-
dier’s brother, a waiter. Another
case. A lady of France brought me
a small piece of limestone. First I
went to the quarry, then to a magni-
ficent building destroyeds by shot
and fire. I found myself in a spaci-
ous and beautiful apartment, with
balcony, terraces, and fountains. The
room was thronged with ladies and
gentlemen in Court dress or uniform.
Going upstairs into a small room I
found myself in the presence of one
1 knew at once to be Nepoleon. My
visitor then told me that the picce
of stone was from the ruins of St.
Cloud.”

One of the most extraordinary
cases of psychometry that has come
under my notice in recent times has
been that which Miss Hall reported
to me. Miss Hall is a lady who,
during her travels in Palestine, pick-
ed up some relics, stones from the

Dead Sea, Bethlehem,and the Garden
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of Gethsemane, and the usual carved
work that tourists buy in the bazaars,
These stones she has submitted from
time to time to natural, trance, ama-
tear and professional psychome-
trists with some very astonishing
results.

They have described, with many
variations, some of the most sacred
scenes in the Seripture narrative.
They have, when holding the stones
from Golgotha, which were given
them without any clue as to their
origin, described the Crucifixion. A
stone from the Dead Sea brought to
the vision of the psychometrist the
destruction of the cities of the Plain,
while another stone brought up a
vision of the Resurrection. One of
Miss Hall’s most treasured relics is a
cup, which, in her belief, was made
from the wood of the true cross.
Here is what Mr. Lees said, when,
under control, the cup was handed
to him, with a request that he would
tell Miss Hall what he saw. He
began :—

““There is a good deal of pain con-
nected with this; agony, brutality,
mangled bodies—

He seemed to be coming to it at
once, then lie drifted off into York-
shire. This had come from Yorkshire,
he told me, and he deseribed a room
with things high upon shelves, and
an old woman whom he imitated, I
waited impatiently until he got ont
of this room, then at last he wot to
foreign countries, talked of Mexico
and Spain.

“This has passed through many
hands.” He seemed to he working
his way through the rubbish of cen-
turies, then, after rambling on like
this, he stopped and delivered his
dictum.

Holding out the cup, he said,
“This has been held as a very sacred
relic from very early times, many tra-
ditions are connected with it, it has
been taken from a tree used for execu-
tions, it has been connected with the
death of an eminently bad man, and it
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has been connected with the death of
an eminently good man.’

‘Find out about the eminently
good man if you can—all about him.”

Round and round went his finger
in the cup again, at last out went his
arms wide as if stretching himself.
“Crucifixion,” came the next word.
I sat breathless.

“‘You will think me romancing,’
he said, at last.

‘No, I shall not” I said. “Tell
me everything you see, or think
you see—any impressions, however
vague.’

‘It has been connected with the
Crueifixion of the Nazarene.”

“That it exactly what the other
psychometrist said, and she saw it
twice. .

‘I see the whole scene, scourging,
flogging ; he has fainted, poor fellow
(very low), hair all matted with
blood—dark, chestnut hair falling on
shoulders—but they hage tied it up
bigh to fasten on the crown of thorns
with.”

‘Can you sce his face ¥’

‘Oh yes.

“What is he like?’

‘Deeply bronzed from exposure to
all weathers. He has been very bru-
tally treated. They won’t even wash
the blood oft. e was led out at
eight o’clock in the morning,” 1
think, he said. He tried to put the
cup down several times, but I kept
him to it as long as I could. He
said, in answer to my questions, he
saw the storm and the darkness.

“I'hat is a very sacred relic,” he
said, when he gave it to me back.”

So far Mr. Lees. Some months
afterwards the cup, in the presence
of one of my staff, was handed to
Mrs. Bliss, who was under control.
The following is a stenographic re-
port of what passed when the cup—
in appearance an ordinary wooden
egg-cup—was grasped by the psy-
chometrist :

“T sce on this 1418. It isthe only
thing I see.’
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‘Turn it on the other side ; the
other end.’

‘I get the same thing, 1413, Paul
Burnctt, and I believe it is the
maker’s name. I sec a little instru-
ment in his fingers.’

‘Can you go back to more ancient
time with that ¥’

‘With that. I see large table;
many sitting round it ; wine in pecu-
liar glasses ; men very, very ancient,
more like biblical type. Table being
cut into pieces, and I should say that
this came out of the table of the
Lord’s Supper.’

Miss Hall then handed Mus. Bliss
a necklet of shells.

‘I go very far back, now,” said
Mrs. Bliss. ‘To the time of the
Crucifixion of Christ.”

“What do you see ?

‘I see a very beautiful building ;
men sitting down, dressed in gar-
ments, some white, or dirty-locking
white ; others kind of blue gown,
sitting down on some small tablets,
and there is another—see a woman
dressed in a very pale blue dress ; the
front and upper part of dress bluc,
white following from sleeves. This
belonged to long chain around her
neck, and fastened to left wrist.
Enters this large building, which is
built of stone; goes straight to one
of the people ; takes this off her neck,
and gives 1t Lo a dark man, who has
long hair, long beard and moustaches.
Offers it to the man.’

‘How do you know this is the
Crucifixion ¥’

‘I saw Christ, and I believe the
stone comes from the cross.”

‘How very nice! You see beauti-
f.ulklf, Mus. Bliss.””

ter looking at the cu in,
Miss Hall retli'ned to thep mls,
saying :—

““Will you look at these shells once
more? T should like you to see the
Crucifixion.’

‘Now, my opinion is that this
necklet was offered for salc to save,
if it were possible,the death of Christ.
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The necklet was not handed over,
and I see now the three crosses, and
our Saviour in the centre; and I see
a woman, Mary, at Ilis feet, and she
is counting the shells. It appears to
me that the necklet was offered for
sale to defend Him or to save His
life.”

‘Can you describe Him ?

‘I should describe Him as a man
apparently more about forty than the
age, as the hair is just at the top a
little grey, just at the sides, and I
sec Him ; His eyes are open, and
were what we call a blue grey, of a
very beautiful tint ; the face 1s very
pale indeed, and the moustache and
beard are inclined to auburn ; rather
pointed beard.”

‘Does He appear to be suffering ¥

“T'he face is pale, but He does not
look suffering. His eyes are open.’

‘Is He on the cross ¥

‘Yes, on the cross. The crowd of
the people on the back, and by their
expression they are hooting at the
back, but there is a cluster round
about the three crosses.”

‘Can you sec the letters over the
inseription ¥’

‘No, I do not sce the inseription.
The eross is quite black, black as that
stone (pointing to a stone) ; the cen-
tre cross is black, but the other
crosses are of a brownish tint.’

‘What time of day isit ? Noon ¥

‘I should say it was carly morn-
ing ; it looks more like early morning
by the atmosphere ; about 7 o’clock
in the morning. Of course I cannot
guarantee that that would be
right.’

Again Miss Hall handed her the
cup.

E"Mrs. Bliss asked. ‘Has this cup
been in the hands of a lady, dark,
with slim features? 1 get her in-
fluence first. This cup is very difficult.
I am positive it is connected with
the crucifixion of Christ, either taken
out of the cross, or the Supper Table.”

‘I have been told that that is part
of the true cross,” said Miss Hall.
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“Can you see the Crucifixion with
that, Mrs. Bliss ?’

‘I tell you what I get. I hear a
voice clairaudiently say to me, “The
egg-cup was out of the cross that
Christ paid the penalty of sin upon.’
1 can depend upon that.’

1t would be advisable to make one
or two more crucial tests, under con-
ditions which exclude telepathy.

1 have a mass of other readingx by
Mr. Lees, Mrs. Bliss, and Mrs.
Graddon, as well as some by friends
and children, but for this number
the above will suffice.

There is no reason to doubt the
good faith of Miss Hall. The usual
precautions were taken to prevent
the medium knowing anything about
the nature of the relic. Somctimes
the stone was wrapped up in paper.
In all cases it was only designated
by a number, yet the above was the
result,

The only explanation that can be
hazarded is that the mediums received
telepathically a suggestion from Miss
Hall as to the character of the relie,
and that sbe responded to the sug-
gestion as mediums do.  Miss Hall
1s in revolt against this sugeestion,
But there is this much to be said in
support of it.

I have seen Mus. Bliss when under
control describe as if it were an
actual scene passing before her, the
details of a wholly imaginary inei-
dent which I had written, lut had
not yet printed, a short time hefore.
T gave her no suggestion conscinusly.
But my mind was full of the scene,
and Mrs. Bliss read it as if she were
reading a printed page. It was the
thought impression which she visua-
lized, and visualized with an ease and
an exactitude which was not in the
least impaired by the fact that the
whole thought picture was purel
imaginary. What I did unconsel-
ously in that instance Miss Hall may
have done unconsciously in tke other
case. 1 do not say that this is so, I
only point out that the telepathic
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hypothesis by our sub-conscious,
subliminal self, offers an explanation
less incredible than the theory that
(1) Miss llall’s cup was actually
made out of the original cross and
(2) that this wood was thereby im-
pregnated with such power as to
make the whole memorable scene live
before the eyes of the psychometrist
after the lapse of nearly twenty cen-
turies.

I would like to try the experiment
with a psychometrist when Miss Hall
was not present.  Pending such a
test, I hold over the results obtained
in experiment with the other relics.

PSYCHOMETRY IN MEDICINE.

Dr. J. R. Buchanan, of California,
the original discoverer of and  chief
authority on Psychometry, has an
article in the Arenn for September,
which he entitles “Marvels of Elec-
tricity,” but which, in reality, is an
exposition of the possibility of the
application of the laws of psythome-
try to medicine. The poteney of the
medicine, he declares, can be trans-
mitted without its substance by the
aid of clectricity, and he illustrates
this by referring to the transmission
of thought by psychometry without
the aid of electricity or wires. Dr,
Buchanan says :—

“For many years (over forty-five)
I have been familiar with the fact
that medieal poteneies proceed diffu-
sively from medicines, without their
being received into the body, or being
even in contact with the surface. I
have also for many years known that
an eleetrie carrent through the medi-
cine would carry its influence into
the constitution, and even into that
of another person, through whom the
current was made to pass. Thus, in
a group of ten or a dozen persons
who joined hands, the medicine
through which a positive current was
passeg at one end of the group would
be recognised by the whole grou
through which the current puaeg,
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with different degrees of distinctness,
according to their impressibility.

“The medical profession has be-
lieved that medical effects could be
produced only when the substance
of the medicine was carried into the
body by the current, and the possi-
bility of this was long denied. The
possibility of carrying in the potency
of a medicine without any of its
substance, by a current which tra-
verses metallie conductors  before
entering the body, would be univer-
sally and perhaps scornfully denied
in medical colleges, though I have
for some years been demonstrating
its practicability in my courses of
lectures, and sensitive individuals
have often detected the charact rand
given the name of the medicine affect-
ing the current, when it was one with
the effect of which they were fami-
lar.”

My psychometric experiments with
medicines, showing that millions who
have a moderate psychometric capa-
city can feel the influence of any
‘medicine held in the hands,enveloped
in paper, or even contained in a her-
metically scaled vial, have been veri-
fied in France, not according to my
simple and easily demonstrated me-
thud, to which millions can respond,
but by selecting hysterical psychics,
and holding the medicine  behind
their heads, without contaet. This
was the method of Drs, Bourru and
Burot, which was reported to the
National Seicntific Association of
France at Grenoble a few years ago,
alter having been well verified by
the investigations of scveral medical
professors.

When these facts become generally
known, they will refute the common
objection to homeeopathic infinitesi-
mals, that they do not contain
enough medicine, as my experiments
Prove that we may receive the poten-
tiality of a medicine without a parti-
cle of its substance.

If the question should arise, Can
not the electric current which trans-
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mits medical, physiological, and
pathological influences, transmit as
easily psychic conditions, thoughts,
or emotion ? I reply that it certainly
can. In 1841 1 made a set of ex-
periments with the late David Dale
Owen, the well-known geologist, in
his laboratory at New Harmony, to
determine the conductivity of various
substances for the merve-uura of
the human constitution. The record
was wrilten out by him, but lost
soon after in astage rokbery in Ohio.
The law of conductivity was closely
similar to that of electricity. But
for the higher psychie forces the con-
ductivity is much greater, and one
effect of it is seen in the strange
sympathies that have sometimes
oceurred between telegraphers at con-
necting stations, especially when of
different sex.

I have not felt much interest in
this wetalic transmission because the
psychic transmission is just as prac-
ticable without the aid of wires, as
is shown by psychometry. Friends
or conjugal partners may know of
each other’s death (like Lord Brou-
gham), no matter if on the other
side of the globe. The late Dr.
Grey, of New York, had this power
with his patients; =0 have several
hundred practitioners in this country ;
and I have realised the illness of a
friend at the moment, in one in-
stance two hundred miles away.
From Louisville I sent a letter to
a friend at New Orleans, writing in
it three words by touching the pen
lightly without ink or mark. In
her reply she gave me the words.
Any good psychometer can catch
{he impression that another would
aive through a wire, and perhaps
there will be less disposition to
doubt this since it is proved that
electricity can be sent in any  diree-
tion through carth, water, or air,
and Mr. Stead has shown that mes-
sages can be sent without any appa-
ratus whatever. Wires are not ne-
cessary—the atmosphere does not
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hinder. A few day ago, about 9
AM., Mrs. S. said to her friend:
“Mrs. G. is talking about me, and
she knows that Iknow it. Sheis
thinking of going to the seaside ”
The friend wrote this to Mrs. G,
who lived about eighty miles away,
and Mrs. G. brought me the letter
and said it was all true.

"The marvellous experience of Mr.
Stead, in which it seemed that a friend
at a distance could write through his
band, ave not as mysterious as they
seem. They simply reproduce the
phenomena of psychometry, which
I bave been publishing for fifty
years, and add thereto an automatic
action of his hand, accustomed to
obey the current of his thought,
without any conscious action of the
mind with which his psychometric
power brings him en rapport.  But
the control of his hand by another
is not impossible, for as disembodicd
spirits do thus control and wiite
through the hands of medinms, 1
have no doubt that Mr. Stead can
thus receive messages from the de-
parted, and even from the living,
whenever he shall come in relation
with some one of -reat psychic forces.
If Mr. Stead should read these lines
1 hope he wiil make the experiments
I suggest, and not be sceptical if
his messages should come from emi-
nent historical characters, for it is
as easy to communicate with Cesar
or Socrates as with John Smith if
one lives on their higher plane,

Telepathy is begining to be under-
stood. It requires no wires. It igs
practicable now, and will be practised
some time, to establish telepathic
stations round the world, by which
a great amount of intelligence can
be instantly sent.

"I'hus it seems to be coming ahout
that all things are tending to uni-
fication. Psychometry merges into
telepathy, and both are combined in
thought healing, and, in a strange
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way, electricity seems to serve as
the link between conscious thought
of man and the central energy mani-
fested in the aggregate of dynami-
cal systems into which science has
analysed matter.

THE LAW OF PSYCHIC
HEALING.

A COMPENDIUM FOR CURING THE
BODY BY THE SOUL.

Mgrs. GILLEN'S “THE LAW OF EX-

PRESSION.”*
By Mgs. ABNey-WALKER.

@H E title of this little brochure is

a very good one, and gives a
compendium of what Spiritual eal- -
ing, Christian Science, Mental Har-
mony (or whatever name hest appeals
to the readers, would teach.

If, however, this pamphlet is
meant  for the unlearngd (as we
gather), its terminoiogy ‘and expla-
nation are not quite so clear as its’
author imagies, even to those long
conversant with this system of teach-
ing.  And though technicalities are
supposed to be avoided, we have a
good deal which reminds us of
Sydney Smith’s story of the young
lady in a Scottish ball-room whom
he overheard saying to her partner,
apparently in reply to a proposal :
“That, my lord, is love in the
Abstruct I”

A PRELIMINARY CAUTION.

We are sure the writer is much
in earnest, but in the recent flood
of American literature on this fasci-
nating subject—the power of mind
over body—we have far too much of
wholesale assumptions which pre-
suppose every person to be in the
same state of mental evolution. As
a modern writer well puts it, with

* “The Law of Expression, or Or;lur of Creation.” By Alma Gillen.
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regard to Pantheism, when its vo-
taries say: “ All matter is God,”
they forget that, although all matter
is of God, all matter is not in the
condition of God ; so with the tea-
chers of Christian Science, the most
unwarranted assertions are sown
broadeast among the widely-differing
units of an audience, to the effect
that “they can all go home to heal
themselves and every body else I”—
allowing nothing for the ‘“bushel-
cover that is, alas! over too many
of our candles,” so that the Divine
Spark is hardly as yet even visible.
They arc told that by the repetition
of certain formule (most true and
cxcellent in  themselves), they are
certain to heal, and that 1t is a lack
of faith to suppose this depends on
anything of relativity in the patient
or of devolpment on their own part,
as if they all presumed to think
they had attained to the Perfect
Humanity of the one sinless Christ.
Some of this current teaching appears
like an approach to the perilous
rocks of Calvinism, as once set forth
by a lady who blasphemously said :
“I may commit murder, or my little
boy may tell any number of lies,
and it cannot touch our salvation,
because we know that we are among
the elect I’ There was no  thought
there about “working out Salvation,”
or of St. Paul’s gentle words: “l
count not myzelf to have atlained,”
and “lest [ bea castaway.” This
1s terribly paralleled by the way in
which rome teachers interpret.
“There is no evil,” and in which
some thoroughly well-intentioned
people even say, “we must not resist
or denounce it, because we therehy
give it a positive existence”; not
seeing that the denial of its power
18 mighty to the pulling down of
strongholds of iniquity, which must
take place ere we can help to build
the Palace of Goodness and Truth in
their place—that we must “deny” the
genuineness of the counterfeit coin,
if we would put it out of circulation.
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STUBBORN LIMITATIONS.

Christian Science is in itself a
beautiful and elevating doctrine, and
its fundamental doctrines—“All is
love”; “There is no dominance in
Matter or Evil”; “The good is the
victorious” : “I am Spirit from the
one divine source of all’—are most
soul-stirring truths, which no one
who had once grasped them in the
depths of his being could ever again
let go; but Aow can the light shume
through a dusty pane, or when still
covered by the “bushel measure”
of the undominated lower nature?
The light is there all the time in every
man, thank God! however latent;
but it will save us many a heart-
hreak if we do accept the fact that
all are not yet “spiritually discern-
ing,” and that although many and
many a hard layer of mental accre-
tion and false concept will undoub-
tedly yield to our “Denials and
Atlirmations” in Spiritual Healing,
there are people like those of Caper-
naum of old, in whom we “can do
no mighty work,” because of theiv
wholly uuspiritual condition, so that
their “radiant point” 1s as yet un-
machuble by human effort.

WIIO CAN BE CURED?

It may here very naturally be
asked :—“How are we to know when
this is the case, or when those we
“Yreat’ will prove responsive 77 And
unfortunately this can be known to
very few but the psychic or the
clairvoyant. Intuition, however, will
often come to the Healer’s aid when
he or she hasa joyous convietion
that a particular case can be much
helped, or that another might prove
hopelessly obstructive to  them,
though very possibly not to someone
else.  One blessing, however, in Psy-
chic Healings that we can certainly
do no harm by it, unlike the giving
of a drug, which one can perhaps
assimilate, and from which another
derives ¢nly injury. It rarely hap-
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pens that any earnest effort to make
the True Self manifest does not re-
sult in some form of benefit, for even
if no physical good accrue, thetreat-
ment is often found to translate itself
on to the higher moral plane, with
marked beuefit to character, or sof-
tening of asperities; while the fact
that there may be no visible result
of the kind aimed at must not too
much discourage us, or make us
think that there is no use or truth
in so Spiritual a mode of Healing.

Those who have given it up in
despair and gone empty away, have
been often unwisely led o expect
universal and equal success with
every one, which is contrary to all
experience of special rapport and
magnetic relativities on the more
physical place, Natural Law being
so markedly scen to work in the
Spiritual world, just as much as
does Spiritual Law in the Natural
world, their source being one, and
their working interpenetrative.

The most helpful settings forth of
this system of healing have heen
found by many to be Evans’ various
lucid and useful volumes, and Miss
Frances Lord’s “Christian Science
Healing,” published both in England
and America, procurable through
Redway, 9, Hart Street, Bloomshury,
and to be found in “Borderland”
Library by those who wish for a very
full and interesting presentation of
the subject.

MRS. GILLEN’S TEACHINGS.

To return, however,to Mrs. Gillen’s
pamphlet, a shght résumé of which
may give a general idea of its scope.
She opens with some useful intro-
ductory remarks, saying that people
are gradually beginning to recognise
the potencies within themselves, as
evinced by a belief in many branches
of occult study, but that they have

much need to understand the rution-

ale of their inner powers, if they
would not bring discredit on the sub-
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ject ; and to grasp the unity of the
spiritual and physical nature as both
coming from one fountain, under-
standing what a lever for the diffi-
culties of life is to-be found in the
Spiritual part of us. All “expres-
sion” must be from the inner to the
outer, and a practical grasp of this
opens the door to endless new mean-
ings and possibilities, through the
avenue- of what the writer calls the
“Mentality” or “Soul,” though it is
a little confusing to class these to-
gether as the part which thinks ;
the word “Soul or Psyche” being so
constantly understood in different
senses, and at, different times even
by the pre-Homeric and post-Ho-
meric Greeks.

MENTALITY.

Expression heing from the inner
to the outer is what can he cognised
by any of the senses, the examples
of Mathematics being the “expres-
sion” of its principles, not their
cause, but their effect. To make
this thought of practical application
to the Life-principle we must fur-
ther sce that “every Expression must
have at least two causes.”  To revert
to the illustration from Mathema-
tics, if the Principle be the primacy
cause of the example, and the latter
be the “expression or finished proof”
of the Prineiple, there must always
lic hetween them something else, in
unvarying sequence, which is the
problem. The problems and exam-
ples of the Life-principle are human
heings, to whom we seek to apply
the “Law of Expression” for their
own henefit, reasoning from the
Principle of Life as the cause, to the
body as effect, between which lies
the “Mentality,” or that part of us
which thinks. It is a common error
that we think with the brain, though
being itself a merely physical thing,
it can only act as an instrument, in
response to an invisible cause, &8
mental action which precedes the
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physical. Just as our various mem-
bers have each their special work, so
is it with the “Mentality,” which
consists of Memory, Imagination,
Will Power, &ec., &ec., in a highly
complex way.

THE TRINITY IN MAN.

Thought is a far more wonderful
thing than the unreflective are aware
in its capacity of speed e. g., Time
and Space being no barriers to i,
bringing the Spirit into absolute
presence of the objeet of Thought,
and in its power of multiplying, as
set forth by that little realised word
brooding, till we often come to see
“the reason why” for anything we
are contemplating. Kvery “expres-
sion”” is a “three in one,” and so is
Man, because, if he consists of hody
and of Mentality, there must be
something behind and beyond. these,
which does the Thinking, thus mak-
ing him to consist of Thinker,
Thought, and Body.

But as the Principle in Mathema-
tics never changes, however much
the problems and examples vary, so
the Life-Principle or Spirit in man
is unchangeable, whatever be the
condition of the mind or body. 1f
anything be wrong with the Expres-
sion or physical part, it is traceable
to the Mentality, which must first
be set right, so as to harmonize its
Expression or body. But no bold
theories are of value unless we can
bring them to a practical application.
Thus we see that the “Law of Ex-
pression,” being “the order of Crea-
tion,” is therefore universal, and the
Wondrous Oriental Thinker is the
Great First Cause, God, the ultimate
concept of all.

_ Man being the microcosm, we
judge of some at least of the Great
Thinker’s attributes by what He has
put within us; eg., “the body dis-
plays force, which shows Him to be
Pm]ver ; the brain formulates reasons,
which proves Him to be Wisdom ;
the body expresses affection, which

11
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shows Him to be Love.” Thus Man,
the thimker, comprises in himself
Love, Wisdom, Power, besides his
Mentality, with its complex gifts,
and his body.

Thus we do not think of his mere
physical part as himself, but that he
1s a Thinker with a mental and phy-
sical nature, or, as in the striking
phrase, “I am Spirit, having a Soul
and body.”

The Thinker only acts on the body
through his Mentality, so that it be-
comes his “expression,” and the ques-
tion at once arises, How can this
express Love, Wisdom, and Power,
if the mental action be the direet
opposite of these, in hate, ignorance,
weakness, or fear ?  For the natural
result of these will be to land it in
disharmony and feebleness.

Here we should remember the
“multiplying” faculty of Thought,
whether from ourselves or others,
when it “broods” on inharmonious
things, and positively develops them.
It is the fatal separation in our
minds between God and man that
causes all the evils in the world and
in ourselves.

Thus Spirit, Mentality, and body
must work in the “harmony” origi-
nally intended for them, setting forth
Tove, Wisdom, and Power; as if
they work in contradiction they jar
upon ecach other, and both misery
and illness may naturally be expected
to ensue.

TRINITY IN UNITY THE SECRET OF
HEALTH.

Our writer concludes that the
grasping of this triune principle, so
as to bring our whole being into
Unity, is what is needed for the un-
derstanding of all Truth and the
healing of all sicknesses. We cordi-
ally agree with one of her closing
assertions, that a spiritual concept of
Mau in matters of healing “would
enable scientists to find out all they
want to know about the life-principle
without the aid of vivisection.” One
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thing which has greatly attracted
some of us to the study of Psychie
healing being its vital divergence
from any such blinding and confu-
sing methods of torture, leading the
experimenters to false conclusions,
violating alike the Love Principle
and the Unity of Beitg, all Lifeand
Sentience baving its own “rights,”
and to the exemption from torture
of the weaker and lower at the hands
of the stronger, “Might” never being
traly “Right.”

Only by the Law of Love and
Harmony can the nations or indivi-
duals be healed, as ail life ixonits
upward path of evolution, which we
may well seek to aid, and not impede
by ervel methods which rebel against
Creative Unity.

The phamphlet ends by the re-
minder that wow all things are
possible, and that to live for the
future does not +ceessitate the erush-
ing and eliminatimg out of the pre-
sent what beauty  and  happiness
rightly belong to it.”

There is much 1n the argument
which is valuable and thourht-<timn-
lating, though some passages arve not
so clear in “expression” as might be
desired ; but 1t goes much deeper
than many superficial  American
papers we have seen, which sin
against all logical presentment by
assuming their premises, and then
basing a heavy superstructure on a
sandy foundation.

THE TRUE ECLECTICISM.

As Christian Science began there
with an idea of emancipation from
all sectarian beliefs, it is painful to
see how it all tends to become a
“gect” of its own ; the “Eddyites”
being somewhat “Mahometan” in the
strength of their denunciations, and
their prophetess’s dreary book the
sole Koran for the “faithful” in her
sense, 8o that those who are not of
ber disciples do not apparently obe:
the truth! We have happily no suc
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Christian  Science papacy in Eng-
land, but even here we have an
inclination to think no other method
of healing of any value, if once
accepting this system. It s a euri-
ous spectacle how all human ten-
deney is to think “orthodoxy is my
doxy, and heterodoxy everybody
else’s doay 1”7 Yet Iaith-healing,
devont prayer, and concentration ab
Loardes, St. Winifred’s, or any
other shrine of healing, and a restor-
g gift of Touch or Magnetie cur-
rent, may all he of rveal help and
value if the individuals are in a res-
pousive state; though we are far
from  agreeing  with Zola’s  most
painful and  pessimistic view  after
so glowingly describing some of the
wonderful answers to prayer hefore
the shrine of Lourdes, that, consi-
dering the misery of humanity amid
all it sicknesses and  sorrows, it
needs to have set before it “the eter-
nal lee of Paradise,” and the “moral
police” of an ideal U We thank Gaod,
on the contrary, that these things
are wo “eternal he,” hat cternal truth
that the “vedemption of the body
from the bondage of  corruption,”
and the distresses of suffering, is an
actual reality, beginning here and
now, where the spiritual has sway,
and the true self is brought into
manifestation.

THE TRIUMPH OF THE SPIRIT.

Christians who rejoice over gloom,
and not over that which dissipates
it, torget that Healing, whether of
soul or body, is just as much a
“gift, of the Spirit” as “Love, cr Joy,
or Peace”—aud that we are there-
fore right to seck it, and to believe
in it There is a striking expres-
gion in one of the collects which
shows the recognition of our three-
fold nature—body, soul, and spirit,
where it says, “We offer and pre-
sent unto Thee ourselves, our souls

“and bodies"—thus clearly setting

forth that soul and body are not the
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all of our complex being. Thus we
gladly hail all that brings home to
us the Spiritual nature of man, or
which helps to bring out in glowing
colours some half-forgotten truths
where the dust has gathered on the
original picture of our Being, dim-
ming the lustre of its Spiritual part.
A reql uoderstanding of its “Law
of Expression” would help many  of
us to rise above the bondage of
matter into “the glorious liberty of
the Children of God,” and to include
in thig possibility the whole of the
groaning creation, animals as well
us men—those dumb brethemn of
ours, who too often endure such un-
deserved sufferings at our hands,
very suicidal for those who infliet
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them, because violating tde Law of
Univy, aud so retarding their own
evolution.

If we once grasp the Unity of
Substance and the truth of that
good old saying, “The All is the
One,” we can never be found among
the violators of others’ rights,human
or sub-human, but it will guide us
into the Law of Harmouy, and how
we can, each inour little measure,
practically help to apply it, whether
- cousolation, i aplfting, or in
healing —in uniou with that ‘ Ever-
lasting yea” which 1ings throngh
the ages —“Behold I make all things
new !

L. E. ABNEY-WALKER.
Borderland.

BHAGABATGITA WITIL SANKARBHASHYA.

(Continued from page 30.)

@HE senses ars superior (to
the body); the mind is
superior to the senses 3 the in-
tellect is superior to the miud ;
that which is superior to the
intellect is It (Atman). 42.

Siunkara. “You tell me to con-
trol the seunses first and then to
eschew desire. By what  means
then—with whose help—am 1 ta
cast it off” 2 The five senses, begin-
ning with that of hearing (this -
clides the other five also, beginning
with that of speech.  Anandoyiri)
are called superior by the wise, as
they are subtler, more internal and
have a wider field of nction, than
the gross, external and confined
body, in the sume wmanuer, the
mind which desives and thinks (and
has the power of moving and guid-
lug the senses) is called superior to

the senses: the intellect which
reasons and determives and gnides
the mind is called saperior to the
mind, and that which ix the per-
ceiver of all objeets, the iunermost
Déhin, whom desive deludes by
means of taking possession of the
senses &e., and throwing aveil on
its native condition—that of true
kuowledge, is superior to the in-
telleet; 16 is the witness ounly of
intellect, Puramdtmd.  Cp: Text

II 41 and xfgda: Ly Tt = Ay
7 wa: | wAgq U IS T AT T
TT: || wEA: TRATAAATY T TC¢: |
yurg w¢ f=fgIer &727 ¥1 9w
afa: | Katha Upa. IIL 10-11 Ob-
jects of the seuscs are superior to
the senges ; the mind is superior to

acts ; the intellect 1s snperior

bj p
the 52 d, the Maldn dtmd (the

to the win
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first manifestation of Avyakta ; in-
dividual consciousness or the collec-
tive ego of the universe) ; Avyakta
(the unmanifested material basis of
the creation) is superior to M«hat
and Purusha is superior to Auvya-
kta. There is nothing superior to
It, there is nothing beyond It, it is
the last and highest state of being.

Strong-handed ! Thus know-
ing the superior of the intelleet
and stilling down self (the
mind) by self (the intellect),
destroy this unconquerable
enemy, desire. 43

Sunkara. What next ? The next
thing is to know the superior of the
intellect, Atman, after which, paci-
fying the purified mind perfectly,
kill thisenemy, O thou strong-armed
warrior ! desire, to seize which is
difficult in the extreme and whose
ways are very hard to be deter-

. -
mn:med. (Cp : a=gre, wafy nTawag
oy W Atwiw | wrwrwta wygta
frawwy awwr wwfa | Katha
Upa. IIL 13) The wise person
should control his speech, by the
mind, the mind by the intelicer, the
intellect by the pure individual
consciousness, and the pure self-
consciousness by the uuchangcable
consciousness).

END OF CHAPTER II1.

CHAPTER 1V.

I explained this principle of
conduct (leading to the) un-
changeable condition to Vjyqs-
wata Sun-god); Vivaswata
handed it down to Many and
Manu in his turn passed it on
to lkshaku, 1.

Sankara, Sree Bhagaban said -
The principle of conduct, charac-
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terized by devotion to gndnam
(true knowledge) is explained in the
two preceding chapters, the path of
renuncintion [ ¥gxta: ] or the path
of desireless action, which is the
conclusion arrived at and the essence
of all Vedic teachings, in their two
main divisions, viz, in respeet of
the path of desire (attachment and
world) and of restraint (non-attach-
ment and woksha) and which Bha-
gubdn  teaches  throughont  the
whole of the Gita. Now to show
further the high merit of the sys-
tem which is regarded as the cream
of Vedice teachings Bhayabdn alludes
to the persons who practised it
hereditartly and attaied to per-
feetion by it.  This system of yoga
stated in the foregoing two chapters
I explained to Sun in the begin-
ning of creation, that the rulers of
the world, the Ashatirias, might be
strenathened, so that endowed with
Yogavale (powers resulting from
the concentration of the will-force)
they might protect the Bhimhans
(which done, 2. ¢), once the Brdm-
hans and Kshattrias are well off,
the well-being of the world is se-
cured. The system has been called
Avyaya ( msga), not because the
blessings acerning from it are in-
exhaustible (for such a thing is
absurd), but because it leads to
vmniscience, or moksha. He, Vivas-
wate, told this to Manu ; Manu
again taught it to his son Jkshaku,
the first king since creation.

O terror of foes! thus the
Rajarshis (kings) who without
leaving their cast-duties at-
tained the spiritual heights
of (Rishis) were heirs to the
knowledge of this (Yoga) from
generation to generation, (un-
til) in course of time, this
noble system was lost (to the
world). 2.
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Sankara, Thus among the Kshat-
triu race, from generation to gene-
ration, the kings who were Hishis
as well, knew this system of Yoga.
That yoga by long lapse of time
died out from the families, in which
it was handed down from father to
son as a hereditary possession since
the beginning of creation. (Know
it to have so happened), O thou,
who scorch thy enemies with the
rays of your valour, like the Sun

(g ).

(You) are my devotec and
friend, I have revecaled this
hoary system of yoga to you
today, because this occult
knowledge is supreme (of all
occult sciences). 3.

Sankara. Falling at the hands of
persons who were weak-minded and
had no control over their senses,
this Yoga was lost, but as there is
no better means for securing the
final emancipation than it, T have
now told you this ancient system,
(this Yoga is called old because it
exists in the Veda, which is begin-
ningless. Anandagird). You are
also my devoted worshipper as well
as a friend and this Yoga is the
best of all occult systems of know-
ledge. (This signifies that the
knowledge has been imparted to a
fit person),

Your birth is recent (while)
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Vivaswata was born long ago.
How am I to know that in
the beginning you told it ? 4.

Sankara. Lest any one thinks
Bhagabdn’s words to be self-contra-
dictory, Arjuna devises this question,
to remove the doubt. You are
born as the son of Vusudeva far
beyond the time of the birth of
Vivaswate, who was born iun the
beginning of ereation. But you say,
that the Yoga you revealed to me
just now, was first explained by
you to Vivaswate. How am It
understand this contradictory state-
ment ?

Arjuna! Many births of
mine and yours have taken
place. I know them all, (while)
you, O terror of foes! do not
know them. 5.

Sankara. To remove the doubt
of the foolish, who question the
Godhood and Omniscience of Visu-
deva, which was also the abject of
Arjund’s question, Sree Bhagabdn
introduces this Sloka in reply. You
are uncouscions of your previous
incarnations because your eye of
knowledge is veiled with the pair
of opposites, good and evil &c,
while I kunow thewm all, because, I
am oue with constaney, purity,smni-
science, em:ncipation  and  truth,
and therefore My knowledge is
never veiled by anything.
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THE SHASTRIC METHODS OF SUBDUING
INDRIAS AND THE MIND.

(Continued from page 311.)

0

mOW by Brahmacharya we mean
&Y continence in mind, word
aud deed and the study of the
Vedas and other sacred Shdstras;
though in the Yogashdstra conti-
nence is particularly indicated ; but
the study of the sacred literature
falls under the separate category
of Swédyahya ( @megrg ) which is
reckoned as one of the principal
accessories of Niyama Sadhavd of
the Astédnga Yoga.

As we have gone very far on
Brahmacharya in this article we
will wot go throagh all its details
but will ouly dwell briefly on the
subject (—

There are two sorts of Bralmn-
charya—one for the whole of life
and the other for a certain period
of life. Saunak, Sukracharya, San-
kiracharva aud  others  observed
Brademacharye  throughout  their
hfe. The second form of Brahma-
charya is divided into three clusses
viz., the Kanistha or the lowest,
the Madhyana or the middic and
the Uttwma or the highest. The
continence observed by wales and
females up to the 24th -wdd 1Gth
ear of their age respeciivi ly is
called the lowest form of Brahma-
charya. This Kenisthe Brolina-
charyaisessential forall sons of Dwi-
jus. Accordiug to our Shdstras a son
of & Dwija or rather a Dwija onght
not to euter the Asram of Grihastha
or enter the married lifc before he
performs the duties of a Biakma-
charce. Bhagawin Manu says—

Vit IQtaTaY wrfy quTHWY
wfrga xywt qy@rawarfeia

YRUATIHA: FTAT GATTHY Furfafy
ox¥ fyvTaTt FITiTHTTIAATY |
g

A Dwija (twice born) should after
observing Brahmacharya according
to the principles laid down in the
Shistras and finishing the study of
Vedas four, three, two,or at least ono
withall its parts enters the Grihastha
Asram ; and having obtained the
permission of his Guru and per-
formed ablution (in token of his
having finished his sacred task)
he should daly resurn home and
take an accomphished wife of his
own cast. This sort of Bralmnw-
charee, before he enters thed Grihas-
thasram, is called Bidyabrate Sne-

taka ( fagrraa ggra®w: ), &.e. one that
does Snan  after completing the
Bratw of Drahnwcharye and the
study of the Vedas.  He who only
observes Brahmacharya suceessfully
but conld not go through the Vedas
thoroughly aud  then leaves the
Brahmacharyn  Asram s called
Bratasnataka. Oue that completes
the study of the Vedas and other
sacred Shistras but could not ob-
serve Brahmacharya thoroughly and
then enters the Grihasthasram s
calied Bidyasnatuku. The perfor-
wer of this lowest form of Brahmna-
charya gets strength of body and
wind and generally lives from 70
to 80 years of age without any dis-
case with all his organs of percep-
tion.and action in full vigour and
gets healthy issues,

"The second or the middle form of
Bralvimuchurya is the perforinance
of continence by thought, word aund
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deed and the study of the sacred
Shistras up to the 4dsh year in
the case of man and in cases of
woman up to her 32nd year. The
Yogi or the Brahmachurce or any
other person who performs this sort
ot Brahmacharyu gets not only the
vigour of his body and miund but of
dtmd also. The practiser of this
middle form is easly able to diive
out all his bad iuclinations aud
foster all the godly virlues in him,
He is then ecalled a Rudrd, on ne-
count of his beiug able to bring to
tears 2, e, subdue the bad iuclina-
tions and the badly inclived pro-
pensitics.

The third form of Brahmacharya
lasts till the 48th year of s age m
the case of wan and in cases of women
up to her 36th yeur. A Brahma-
charee of thisclass overand above the
acquirements of the first two classes
attains Bidya (knowledge w all 1ts
branches) and peace ot mind.  He
can castly enter the world asa Nesh-
kama Gnihastha,  Continence trom
early youth to mature age gives
hum strength of body and wind and
his  passious bemg  subdued  he
enjoys peace of mind and 1 conse-
quence of these the children he
beguts are not ouly healthy in body
but are also virtuously inchined.

We said before that the obser-
vance of contineuce otten helps a
Chele to understand wnd to realize
the sputual vruths.  luv sometines
becomes essential even for au ad-
vauced Chela to observe Biahma-
charyn agmn after his fist course
- order to understuud the higher
truths of the sacred teachings.  To
illustrate this we quote the follow-
ing from the Prasupanishad—

® e AT Wy garwrw: e
gty A AvEATTETER T
T WA WA @ ¥R AP
T rgTT T e

aaga” TR R ¥ 9fwg qraaY s

fagqreRTET: 111

aTTRE RiRTATY YATT aqwTAT WA
FPAT ¥ T{EL § IqEIT JUTHIR W,
=g &c &e.

Bharadwaja’s  son  Shukeysha,
Shibis son Sutyakwnwa, Sourya’s son
Gargyn, Aswala’s son Kowshalya,
Bhingu’s son Bydarbhi, and Kalya's
son Kabandhi were all Brahmapara-
yanas and Brahmanisthas devoted
heart and soul to Brahma with a
yarning heart to seek the Pura-
brahma they repaired with Kusha
in their hands to Bhagawdn Pippa-
luda as the proper man who wonld
tell them everything. The Rishee
(Pippalad) directed them to practise
"Tapas, Brahmacharya and Shardhya
again for one year and then to come
to him and put any questions they
liked...... This shews that for the
understanding of the highest truths
Brahmacharya is required even of
those who have became DBrahmas-
nisthee after one course of Brahma-
chirya,  Thus it is proved from
some of the greatest anthorities in
our Shistras, beyond the shadow
ot a doubt, that Brahmacharya is
a great help to, and sometimes ab-
solutely necessary for a Yogee to
attain Samadhi in oue life.

Next we come to (wwﬁvﬁ')
Aparigraha. Parigraha meaus the

desire to get this thing or that
thiug and the abstinence from that

desire is ( amwfere) 4 purigraha or
non-covetousness.

The desire to get this thing or
that thing is the result of Prabritty

(wafw) or is  Prabritty itself.

Maharshee Gowtama says in his
Nya Shistras, “Ignorance begets
folly, folly begets desire and {iesxre
leads to birth (succession of births)
which begets sorrow.” The removal
of one cause removes auother. To
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explain this clearly. Though desire
is confiued to the objects of enjoy-
ment virtually it is not so confined ;
it extends to the soul’s desire to
have a body since body is veeded
for enjoyment, and as our desires
are disposed outwards and to the
objects of the senses sv we get
sorrow from the body which is the
result of our selfish desires. If we
can make up our mind to give up
all sorts of desires, (2. ) become in-
different we can put a stop to our
births and rebirths and the sorrows
consequent thereto. So long asa
man 18 subject to désire he is sub-
Jject to Prabritty which is the out-
come of Abydya and he canuot
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have Swarupa Gyanam ( @ewaT? )
(¢.e) the knowledge of self. But
Abydya must be first destroyed to
destroy Prubritty and the destruc-
tion of Prabritty leads to cessation
of rebirths. Then he attains ( gey-
wrw ) Swarupa Gyanam and he can

know his past, present and future.
It is for this reason Patanjali says:

« afiory WA T SAwETER: *
On non-covetousness being con-
firmed there comes knowledge of all
births.
(To be continued.)
SHUNKERNATH PUNDIT.

THE MAHIMNASTAVA.

AHIMNASTAVA or “a hymn

of the Glorious” purports to

have been composed and sung by
Pushpadanta, king of the Gundhar-
vas, under the following circums-
tances. He was in the habit of
stealing flowers for the purpose
of worshipping Siva with them
from the pleasure-garden  of
king Vahu. The guards of the
garden, seeing that in spite of all
their watchful vigilance, flowers
were stolen every uight, came to
the eonclusion that the crime was
perpetrated by a beiug who poss-
essed the power of walking in space.
So, one night they scattered on the
ground near the flower-trees some
flowers after Siva had been wor-
shipped with them, in the hope
that the thief, whoever he might
be, would unconsciously trample on
them and thus lose the power of
movement. The plan had the
desired effect and the very night in
which the sanctified flowers were
strewn, the king of the Gandharvas
after walking a few steps found him-

self wanting in the power of mov-
ing himselt from one tree toanother,
Thus eudangered, he brnf(e forth
into a hymn of praise of ‘the
Glorions’ in the hope that e
would save him frowm shame and
fear.

The hymn is generally regarded
as one addressed to Siva and no
doubt it manifestly is.  But the
high and majestic couception of the
ideal, conveyed in a style equally
grand and impressive, bids fair to
leave all limitations behind and
partakes of the nature almost of
the praise of the Impersonal. Partly
owing to this reason it is main-
tained by some that the hymn is
equally applicable to Vishnu also
and there is a scholium which inter-
prets it in both ways.  Thanks to
the elasticity of the Sanskrit lan-
guage, this hus been made practi-
cable, but still, the statement that
such a purpose of double signifi-
cance lurks between the lines, could,
in our opinion, hardly recommend
iteelf - to an impartial reader
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after a careful perusal of the
original,

Below, we give the text in origi-
nal and translation, mainly compil-
ing the notes from the Siva Vishnu
Puaydtica, a note which, as its very
name siguifies, explains the hymn
both as applying to Siva as well as

Vishou,

wfga: AT veafagsy ageed

wfa AgrEraf agrenr ga frc: |
auTaTE: € wafagfeararafa To
sqray wrA v facuary vfewT:

1f the offering of praise of one
who is ignorant of the limits of thy
glory be unworthy of Thee, then
the words even of Bramhd and other
gods must fail far short of You. If
one, who praises according to the
measure of his understanding be
not guilty, then O destroyer of all
misery ! this my attempt to cele-
brate thy praise, might vot also be
deprecable.

iThe word Hura ( %3 ) is nsually
applied” to Siva, but it may also
refer to Vishnu in the sense of the
trauslation].

GA g A7 ¥ wiwwr TR aAR
TgTTaET 4 wiwa wfieed gty )
¥ way wae: wfaferqw: w97 fagy:
TR AT TAfA A WA wwy A A |}

Thy glory, which the Vedas, awe-
struck at its majesty, proves to be
non-dual and undifferentiated, shines
unapproachable even by the utter
most streteh of thought and express-
ion. Who can set forth its praise
duly? Who can ascertain its
nature and properties?  Who can
cognigse it as an object? Yet who
would not merge his mind in and
raige his voice in praise of the fresh
forms which it ever assumes to
bring joys and blessings into the
bearts of Thy sincere devotees ?

[The forms alluded to above are

12
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in the case of Siva His Form, with
the Bull, Trident, His wife Parvati
and many others ; and in the case
of Vishnu, His blue form adorned
with Lotus, conch and many
others].

wY whtaT T v fafrie:

w1 AgefaTTae § wdfewany |
wHRAr qTAT TORTATGT 7 waa:
wTate afere gowew gigarafear

O Bramhan ! can the language
even of the chief of the gods be a
matter of wounder to Thee, Who
hath produced (breathed out) the
immortal Vedas full of houey ? My
wind is thns bent, O destroyer of
Tripura! to purify this iy language
by the ment of recounting Thy
Virtues.

[ Puramathana ( yoaem ) has been

translated as the destroyer of
Tripura, the notorious Asura whom
Siva killed, In the case of Vishnu
the word is to be interpreted as
addressed to Him Whose abode
(%) is in the place of churning
( we ), thus Gokoola (Vrinddvana)

or the Kshira Samudra].

asqar TR IATATHG AN

AR wret faw.y gofvTy mw)

FWEITATR WA 4T TRATCHG

e Tt frgwn YRR wryfia:
1]

O fulfiller of desires ! Some dull-
witted persons here, who take the
ugly for the beautiful (or the plea-
sant for the good) and are destined
to meet with nothing but evil in
the three worlds try to disprove,
by  taking recourse to cavil,
Thy Godhead, which is the aim
and end of the three Vedas, which
is manifested by the three-fold
forms of Bramhd, Vishnu and Ma-
heswara, distinguished severally by
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the three properties (or forces) of
Ruajas, Satwa and Tamas and which
is the agency from which flows the
creation, preservation and destruc-
tion of the universe.

fiwsire: o wra: gae fogura fqeer
fowmarQt wrar g, =fa fegurera xfa v
wa% W3] mATgCgeE gafua:

waxty wifggacafa frgrd s W)

What is this attempt 7 What is
His body ? Supported on what does
the creator create the three worlds?
What are the implement and mate-
rials He takes in aid ? These vain
questions utterly inapplicable to Thy
incomprehensible glory are asked
by some senseless persons for the
delusion of the world.

wHaTn ArwT: fawrarrmIY Sar
wfaerar< fa wafafucares wafa |
[T mi—g‘gmm? %: yfosd
¥ wRT G AAACETC V@ W 18
O Supreme of the immortals |
could this embodied universe be
uncreate ? Could its creation occur
independent of an agent? Or what

non-God could attempt the creation
of the world—that the stupid should

regard Thee with scepticism ?
af) giwt am: Tqufwe Tgrfat
wfay vt yfagey: rafafa v |
Ot v sfoe wm vewat
QAN v gRfe 7397 W07 (o)

Though men, according to their
variety of tastes, follow diffirent
vths, as pointed out in the three

edas, the Samkhya and Yoga
philosophies, the Péshupata and
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Vaishnava systems, each one consi-
dering his choice to be the best,
yet all of them, whether they walk
straight or zig-zag, will at last
reach Thee, as all rivers, (irrespec-
tive of their rise and course) flow
into the one Ocean.

[The three preceding slokas and
this, may equally apply to Siva and
Vishnu/.

W wgTE oA’ v wie:
FYTAGAIIHT TG AR URTY |

g, T = ey’ qwfa @ wrgwwfafent
wfg @ramas favaaneT wwafa o)

Q fulfiller of desire ! an old bull,
a wooden staff fpart of & hedstead ,
an axe, a piece of hide, ashes, sn~kes
and a human skull—these seven
are thy houschold furnitures and
requisites, One glance of Thy eye
has given the other gods their vari-
ous cbjects of pleasure, but the mir-
age-like objects cannot attract the
mind of (Thee) the Self-contented,

{The above rendering ﬁpplieﬂ to
Siva. In the cuse of Vishnn, Maho-

kshah ( w¥rey: ) means the radiant

Sudarsana chakram, a weapon of
Vishou ; Bhashma faninah ¢jinam

khatwdngam ( wa wfgr: sfaw’
w71y ) whose bed is the serpent
(Sesha) and sheet. its skin, which is
white and soft like ashes ; kapd/am.
®YTH KA T A qrayA X1, (that which
is nourished by water) Lotus or
conch; and Parasuh (gTag:) an

axe, the weapon used by Parasuram,
an incarnation  of Vishuu, hence
one of His weapons,  The other
words are commonly applicable to

both Siva and Vishnu . A . H. B
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It has been"mentioned before that
the planets ordinarily known as aus-
picious  become evil if they own
Kendre houses.  According to the

.o rule"Tubiter nine
ahove rule’Jupiter ( g gwyfa ) owning
the Aendra houses becomes most in-
auspicious, then comes Venus ( bL )
then Mercury (399 and last of all
the Moon.

Mercury and the Moon become
less inauspicious than Jupiter and
Venus by owning Kendra houses.
For example, when Jupiter owns
the 10th louse from Lagna, it
hecomes most inauspicious; Venus
less;  Mereury still less; and
the Moon becomes the least inaus-
picions. The power of the moon for
good and evil also depends upon its
fulness or its contrary.

The 2nd and the 7th Bhévas ()
from the Lagna are known as Mdra-
ka (wrow) places. If Jupiter or
Venus occupies those places at the
time of birth, they can even go so
far as to cause death during their
planctary periods.
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The planets become bound to each
other under four different relations.
When two planets exchange their
houses, they form a relation of the
first degree. For example, Jupiter
occupies Mesha (A% ) the house of
Mars, and Mars occupies Meena (%)

the house of Jupiter.

The relation of the second degree
is established when one planet is
posited in the 7th house from another
cach receiving the full aspect of the
other. For example, Saturn (wfa) is
posited in Makara (ww<) and Jupiter
(gw@fa) in Karkata ( e ).

The relation of the third degree
is established when one receives the
full aspect of another without as-
pecting the other in its own turn.
For example Jupiter aspecting Sa-
turn from Karkata ( %%z ) which is
placed in Brischika (gfaw ).

The relation of the fourth degree is
established when two planets occupy
the same house. For example,

* With the publication of the present Astrological series we have arranged, for the

henefit of the public, to undertake the examination ) I
{l horoscope which may he sent to this office the only data required being the

portion of eac!

im and preparation of the astronomical

exact time of birth and the name of the place where the native is horn.  As for the astro-
logical portion, we also undertake to have the horoscopes examined by competent astro[o-
gcrs about whose merit we can personally certify. .T’_IO statements of the astrologers v:vxll
e iranslated into English and sent to the owner within & mnn'lh from the dnte'o receipt.
The truths of astrology at once prove that there is such a thing as the I:J.}\' of Karma. For
the average man, there is no other way to realize this practically. For this reason_we are
willing to undertake s task which Mr. Stead of the Borderland has undertaken in England
and whioch we hope, will save the science of the Ntars from the hand o_f ignorant astrolo-
For charges aud other details the reader is referred to the title-page under the

ers,
E”“di"x “Astrolugical Bureun,”
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Mars and Jupiter occupy Aries
(®).

If the lords of any two Bhdvas
(Wry) become bound to each other in
any of the above four relations, the
effect of those particular Bhavas
( wrg ) is strongly felt by the native.
*But the relation of the second degree
1s weaker than the first, the relation
of the third degree is weaker than
the second ; and the relation of the
fourth degree is weaker than the
third. The relation of the lords of
the auspicious houses produces good,
and of inauspicious houses evil. 1f
two planets exchange the houses of
each other the effect of those par-
ticular houses is especially felt by
the native. For instance, if the
lord of the seventh (®mar) and

the ninth (uv&) DBhavas change

places, the signitication of those two
houses will be specially auspicious.

If the Lord of the birth sign
(®%) be placed in its exalted po-
sition as well as in one of the Ken-
dra or Trikone fa®@ ) places, and
the lord of its exalted house be also
placed in one of the above places,
then all those planets lead to the
prosperity of the native. If the
lords of the auspicious houses, espe-
cially those of the fourth and tenth
places, be posited in their own houses,
then those planets lead to the pros-

rity of the native.

If at the time of birth five planets
occupy their exalted positions, or
some their exalted positions and
some their own houses, then those
planets lead to the prosperity of
the native. If at the time of birth
the lord of any auspicions house
occupies its debilitated pliee, and the
strong lords of the dellitated and
exalted signs of that planet occupy

any of the Kendre ( ®=) places,

then all those planets lead to the pros-
perity of the native.

[NuvEuBzr

Any planet occupying the tenth
Bhdva (house) from the Lagna (@w)
is said to occupy its exalted position.
If Saturn, Mars, or Sun occupies
such a place and is aspected by Ju-
piter or if Jupiter be placed in the
tenth place occupying an auspicious
constellation, then those planets ad-
vance the prosperity of the native.

If some plancts especially the lords
of the first or the tenth houses oc-
cupy their debilitated places, and
the lords of the exalted and debi-
litated signs of that planet occupy
inauspicious houses, then those pla-
nets bring about the adversity of
the native.

If the Lords of the 3rd, 6th, 8th,
and 12th places occupy their own
houses, they lead to the adversity of
the native. If ° three evil planets

occupy any of the Kendra (&%)
places they lead to the adversity of
the native.

If Saturn, Rihu ( TrE), or Ketu
(®@) occupies any inﬁuspioinus

house being joined with the lord
of an inauspicious house then those
planets tend to lower the condition
of the native.

If the motion of the lord of the

Lagna (wm= ) be retrogade ( amY)
at the time of birth, it becomes in-
auspicious.

CHAPTER IL
RAG YOGA.
FRUTATAN: wiEg FAATHATEE |
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Various kinds of Raj Yogas ( 7@

@) are mentioned by Maharsi
Pardsara, viz. (1) Bijace Samrdta
(femat gwrz); (2) the Raj Yoga

of one who is a born prince; (3) the
Raj Yogu of a ruling prince but not
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a conqueror ; (4 ) the union of power
and wealth in a private individual.
In the present chapter only the Yoga
of a private individual is being con-
sidered.

The above Sloka means: If a

lord of any of the Kendra ( 7% )
places becomes related with any
lord of the Trikona (fawiw) places in
any of the four relations mentioned
above they form what is called
a Raj Yoga;and the time of the Raj
Yoga will be in the period (zur)
of the lord of the Kendra and the
Antardasa ( m=gar) of the lord of
the T'rikona ( famrq <. e., the 5th
and the 9th houses)
(@ ).

According to this Shéstra, the
Lagna (&= ) and the 4th, 7th, and
10th places from it are called the
places of power, and the 5th and the
9th places from the ZLagna (&%)
are called the places of wealth. The
combination of the lord of the Aen-
dra (%= ) with the lord of the
Trikona ( fAwra ) in any one of the
four relations forms Raj Yoga.

The second Kendra (4th house) is
more powerful than the first (), the
third (7th house) than the second,
and the fourth (10th house) than the

third ; of the Trikona (famw) places,

the 9th house is more powerful
than the 5th. The four kinds of rela-
tion of the lords of the 9th and the
10th places are superior to the rela-
tions which the lords of the 9th and
the 7th houses torm with each other.
The relations of the lords of the 7th
and 5th places are still inferior. The
relations of the lords of the 5th and
the 4th places are still more power-
less ; and the relation which is es-
tablished between the lords of the
Lagna (ww) and the fourth place
is the least powerful.

from Lagna
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It has been mentioned before that
if the lords of the Kendra (wwg)
and the Trikona ( fa®yw ) places be
also the lords of the 3rd, 6th, 8th,
and 11th places from the Lagna, then
those planets are known as vicious
(9¥m ) lords of those places. If
any planet becomes related with the
lord of the 3rd, 6th, 8th, or 1lth
place as well as with the vicious

( 99t ) lords of the Kendra (®%g)

or Trikona ( fawhw ) then even that
planet tends to bring on the pros-
perity of the native,

The planets ordinarily known as
auspicious, viz.,, Moon, Mercury,
Jupiter and Venus become evil
simply by owning the Kendra houses,
as has been stated before; if they
also own the 3rd, 6th, &th, and 11th,
houses from the Lagna, they become
doubly vicious.  So powerful is the
relation between the lords of the
Kendra ( ®=g ) and Trikona ( fawra)
that even these planets lead to the
prosperity of the native by being
related with one another in any one
of the four relations mentioned
above.

w77 ferye wniw: 37 afy wgw: |
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The vicious (¥ ) lords of the
Kendra ( wag * and Trikona ( fa®Iq)
as well as of both bring about pros-
perity when they become bound in
any one of the four relations; and
the faultless ( fnaw ) lords of those
places do the same, with this differ-
ence that if both the planets forming
a Yoga be faultless the native be-
comes prosperous by honest means ; if

not, he gains his end by crooked
ways,
Editor.
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WHAT IS RELIGION?

e@o take thought of Religion is to

examine all that Religion
teaches. Seekers after Truth recog-
nise such investigation as a duty
both imperative and binding. Reli-
gion comes not’as, having anything
new for its object. It has from
olden times set itself up as supplying
the medium to & certain knowledge
of what does not meet the eyve, as
drawing aside the veil from hefore
that which has been hidden {rom
days of yore. Each teacher of Reli-
gion has set forth this method as the
the only true means of attaining
that knowledge; each has claimed
to be the discoverer of the umscen.
These are bold statements, the claims
of which have engaged the attention
of practical men and commanded
the study of serious thinkers. In-
vestigation demands the determina-
tion of what is Religion, and those
undertaking the enquiry have to
guard carefully against inclination
or bias ; setting aside all prejudices,
honestly examining and criticising
so as to make sure of each «lep
taken, they have before them what
may at first seem an insurmountable
difficulty or an unpleasant task,
but as they procced on the way they
reap the delicious fruit yielded in
“proving all things, and holding
fast that which is good.”

Professor Flint in his article on
“Religion” in Chamber's Encylopiv-
dia, writes—“General terms equiva-
lent in meaning (to the English
world ‘religion’) are not to be found
even in such languages as Chincse,
Sanskrit, Hebrew or Arabic, and
need not of course be looked for in
the langunages of uncultured peoples.
There i8 no definition of religion in
the Bible, nor any desiguation or
description of it which applies to the
heathen relizions. The Fathers and
Schoolmen attemped only to .give a
definition of true religion.” lere
then it is distinetly stated where
we may look for the definition of

the term, and no hesitation may be
felt in accepting the meaning attach-
ed to the word by Kuropean writers.

«The difficulty of framing a cor-
rect definition ought to apply to
nothing but religion, and to differen-
tiate rcligion from everything else,
as, for cxample, from imaginative
idealisation, art, morality, or philoso-
phy. Tt should apply to everything
which is naturally and commonly
called religion; to religion as a
subjective spiritual state, and to all
veligions, high or low, true or false,
which has obtained objective histori-
cal realisation.  And it should
neither expressly or by implication
exclude in 2 general way all that is
necessarily included in its nature,
indispensable to this notion.” A
large order, indeed, and Professor
Flint acknowledoes  the  diflieulty
to comply with it, for he goes on to
say that “numerous attempts to
supply it have heen made, but few,
if any, of the definitions of yeligion
as vet proposed fultil all the require-
ments”  Without entering here
into a digest of all the subtleties
offered us by Kaut, Fichte, Schleier-
macher, Hegel, Strauss, Wundt,
Pliciderer, Herbert, Spencer, Mathew
Arnold, Tylor, John Caird, and Max
Muller, we may turn our attention
to the popular sense in which the
word is used by writers on the re-
ligions of the day. Here we will
find one idea underlying and being
regarded very essential as the object
of religion,

Anguste comte and his followers
have endeavoured to give the word a
meaning which Mr. ~ Bradlaugh in
Fyecthinker’s  Text bool  has very
traly remarked, would not find ac-
coplance among many outside their
own ranks. They strive to retain
the term as applicable to the system
of which they are zealous adherents ;
most nofable among them is Mr.
Frederick Harrison who, however
much he may be “regarded by some
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Comtists as a profane amateur or
mere  schismatist,”* has found g
place among the specialists obtaining
a hearing at South Place Institute,
whose lectures compose a volumet
deseriptive of the various religious
movements of the day,

“The inner object of all religions,”
Mr. Harrison tells us “is alike. All
men scek in religion the highest
ideal of love” (p. 7321 “ That
which marks off the Positive scheme
from all purely scientific systems
of thought is this: that it makes
religion the beginning and end of life,
seeking to inspire every eorner of life
with a living scuse of devotion to an
over-ruling  Providence “(p. 740). j.
Religion in its widest sense, means
the combination of belief in and ven-
evation for, the Power which man
recards as exercising  the dominant
influence over his whole hfe.  In the
theological epochs or systems  this
has been taken to mean some kind
of god.  But the idea of god is not
an essential part of rehigion. The
essence of religion lies in the belief
in a power which dominates man’s
life, and determines it for good or
bad—such belief strong enough to
generate veneration for that Power
and habitual submission to what is
thought to be its will” (p. 741.)
It is difficult to realise what Mr.
Harrison wonld have us believe this
“Power” to he, for in his endeavour
to retain the use of terms restrieti-
vely theologieal, he strays into a
cqnfusion thought which cannot be
got rid of without cansing words to
lose their practieal value. A eriti-
cism of Mr. Iiarrison’s belief would
be out of place here; suflicient for
our purpose will it be to show that
his religion has for its worship a
Being to whom, though he may deny
the names, “God” or “Creator” re-
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mains as indefinite as the personage
usually implied by those terms. The
“Power which dominates man’s life
is”, Mr. Harrison expounds, “Hu-
manity,” “a power in no absolute
sense supreme; in no literal sense
mighty, or wise, or good. It has
not created the world; it does not
control the world ; it is not respon-
sible for the world, with its terrible
waste and ruin.” (p. 743); and yet
we have Mr. Harrison recognising
this Power as “an over-ruling Pro-
vidence.” This Power grows as Mr.
Harrison wanders in his maze of
words, from an impersonal “It”
into the personal “Him ;” a “Power”
ivhich resolves ftself into one of two
‘Forces, the World and Humanity,”
(p. 744.), and springs high, presto !
into “the great Being, whom to love
is to serve, and whom to know is to
worship....... Serve him by living
aright. He, like ourselves, is sub-
ject to the world we live in.” (p.744).
A Being not the concrete object of
worship of the ordinary religious
mind, and yet not an abstraction,
for Mr. Harrison exclaims: “It is
difficult to understand the state of
mind which rejects humanity as an
abstraction, and clings to God be-
cause, He is real. In what sense
can Humanity be called an abstrac-
tion if God is not an abstraction ?”
(p. 746) ; not concrete, yet not abs-
tract ; a Power which controls human
life, yet is not without but “is
incarnate in every man and woman
alike.” (p. 745). Human life thus
becomes the power and the object
on which power is exercised. Can
we wonder that Mr. Harrison has
met some who have asked, “if Hu-
manity is real?” Mr. Harrison is
but a transcendentalistic godite,
who in his efforts to write the name
lumanity spells it as G-O-D. 1

* Mr. Stead in the Revicw of Reviews, November 1890,

+ Religious Systems of the World--Swan Sonnensohein.
t The reader will find in the Nationi! Reformver of the
criticism on Mr. Federiok Harrison entitled “Mr. Harrison

Ernest Newman.

23rd October 1892 an excellent
and Professor Huxley” by
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Mr. John Stuart Mill has also
attemited to force away from reli-
gion the belief in a god.*

On an examination of the word
from its origin, and comparing the
sense in which it was then used with
that which it is put in the present
day, we find that “the word religion
must always be taken, and except
in the case of Positivists, has always
been taken to involve some assertion
of the supernatural.” +

The ancients spent much time in
seeking the derivation of the word,
and though opinion is still divided
as to whether it obtains to the “care-
Sulness and attention to what con-
cerns the gods,” or to “a sense of
dependence on or conneclion with
Deity by the bond of piety,” we find
the difference is not in the object
towards which certain acts were per-
formed but in the purpose or bearing
of such acts. The gods are acknow-
ledged and religion consisted in the
regard in which they were held.

Schleiermacher, who is considered
the Luther of modern theology,
“makes religion to consist in feel-
ing, notably in our feeling of depen-
dence on a Higher power; and his
influence has won for this represen-
tation a wide acceptance in modern
Protestant Germany. Such in En-
land is, or has been at times, the
practical instinct, if not the decision
of Wesleyanism and kindred sys-
tems.” Canon Liddon following
out this view in Some Elements of
Religion, writes: “Religion is not
a sentiment, or an idea, or even a
code of moral practice. It involves
the establishment and maintenance
of a real bond between God on the
one hand and man on the other.
To the perfectness of this bond, feel-
ing, thought, and moral earnestness
on the part of man , contribute ele-
mente which are indispensable to it ;
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go that religion in itself, although
beyond each of them is dependent
upon all.  Its object, as we have
also seen, is the Personal and Moral
God.” (p. 80).

In the Grammer of Assent, Dr.
Newman tellsus: “By Religion,
I mean, the knowledge of God, of
His will, of our duties towards Him.”

Passing on now in our work of
comparing the various definitions
given of Religion from the views
of two writers of the most orthodox
and distinctive churches, we turn to
the use of the word as applied to sys-
tems without the pale of Chrstianity.

The Rev. Henry W. Crosskey,
L. L. D, F. G. 8. of the Church of
the Messiah, Birmingham, and
President of the British and Foreign
Unitarian Association, in his lecture
on Unitarianism, I says: “To me,
as a Unitarian, Religion is solely
concerned with the soul’s attitude
towards god” (p. 613.) and the Rev.
Charles Voysey, B. A., lavs down
the first belief of the TheistR  to be,
“g belief in a god who is supreme
over all the universe in power,
wisdom, and goodness,” (p. 620);
this belief he terms, “a practical
religion and not a mere intellectual
conception,” (p. 631).

Thus Christians, Unitarians, and
Theists agree in regarding religion
as connected with some idea of God.
Further proof that in religion is
involved an idea of a god may be
adduced frown the extracts from the
writings of the principal exponents
of the teachings of Confucianism,
Taonism and Buddhism. In the
arguments put forward as to whe-
ther those systems may, or may not
be classed as religions, we are able
to trace the question as resting

“primarily on the position as to,

whether or not some Deity is
acknowledged. E. H. Sgrrings,

* Angusta Comte and Positivism,
Preethinker's Text-Book-Vol. i. Part ii,

+ )
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