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material bodies, we may, if we are faithful, look for a
conscious independent existence beyond the grave, for
¢ Christ abolished death and brought life and immortality
to light by the gospel.’ :

We therefore conclude that one of the fundamentals of
religion is a faith or belief in the universe of spirit with its
consequential inference, the immortality of the soul of man.

A correspondent sends us a cutting from ¢The Ponte-
fract Express’ reporting the reading of a Paper by a M.
W. E. Hey on ‘Spiritualism and Animal Magnetism.” The
report says: ‘Mr. Hey showed throughout his paper that
he is strongly against Spiritualism—in fact, he characterised
the whole thing as of mesmeric power the foundations of
which were beyond our knowledge.” This is amusing. If
Mr. Hey thinks ¢ mesmeric power’ is beyond our knowledge,
how does he know that Spiritualism owes everything to it ?
What if Spiritualism is also beyond his knowledge ? But,
again, what if the unseen people work with what Mr. Hey
is groping for as ¢ mesmeric power’ !

Dr. Huntington’s little book on ¢Psyche; a study of
the soul,” is prettily presented by Mr. T. Whittaker of New
York. It contains five Lent lectures on the Soul, the
Mystery of her Origin, the Methods of her Discipline, the
Enemies of her Peace, the Sorrows of her Pilgrimage, and
the Splendour of her Destiny. These lectures, as all good
Lenten lectures ought to be, are essentially edifying and
practical. They are ¢ evangelical’ but reasonable, and are
evidently intended for devout church members.

Last week we quoted the meditation for the last day of
the year, from ‘A year-book of Good Counsel.” To-day,
we give its meditation for the New Year, good alike for
young and old—for the hopeful and the despondent : —

The thoughts that suggest themselves with the opening
of a new year are obvious and trite perhaps from their
periodic recurrence, but it is well that they should come to
us. Few of us but make some resolves for the opening year,
many make some earnest endeavour, all have some retro-
spect of sadness. This mental stock-taking is well. Do not
think that all non-success is wasted, that irresolute endeav-
our, unfulfilled desire, and blighted hope is of none effect in
the eye of heaven. Life is the richer even for having had a
noble wish, it is something to have desired to do better,
failures are the stepping-stones of success. Let us remember
for our strength that God is the God of the humble and the
weak, failure need not make us despair, for our frailty is
known unto Him. With the closing year we have generally
as much cause for gratitude as for tears, and this should
nerve us for the new. Let us make great resolves, do not
let us be afraid of ourselves or of our fate ; let us keep them
if we can, let us keep them in part if we cannot ; in any case
let each new year find us nearer to that goal of eternal life
with God which is the aim of all.

¢The Field of Progress’ is a new and lively Canadian
journal, with a bold bid for confidence as a scientific and
philosophical Free Lance. We shall see. Meanwhile,
here is a hint from one of its first leaders, on ‘Spiritual
Philosophy ’ :—

Telepathy or mental telegraphy, throws far more clear
light on the essential nature of man than do many alleged
spiritual communications, because the evidence at hand is
far more conclusive.

To begin with ‘departed spirits’is, in our judgment, to
begin at the wrong end of the inquiry ; while to proceed as
William Stead and other earnest investigators have cone,
from simple telepathy to letters from a departed friend, is
a reasonable course of mental procedure.

What is our present power ? is the first question raised
by all interesteg in the practice of telepathy. No sooner
do we demonstrate that we are immeasurably greater in
mental than physical capacity, than we begin to think and
speak of the unseen universe as nothing strange or un-
familiar to our inner consciousness.

If, as T. J. Hudson says, we have two minds and two
memories—one subjective or spiritual, the other objective or
physical—and while the latter sooner or later passes away,
the former continues in the life of immortality. To investi-
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gate this dual nature of ours persistently, is surely to be led
to the very confines of the spiritual realm. In spite of the
materialism of this age, there is a deeper spirit of inquiry
concerning spiritualistic laws and forces than has character-
ised any previous historic period.

People are everywhere studying psychology with a view
of enlarging human horizons and the scope of human
activity ; and though there may be many vagaries attaching
like barnacles to an ostensible spiritualistic movement, the
very challenge which is offered to the world to disprove
its pretensions is in itself an incentive to research and
investigation.

That is a useful point of view, and we welcome it.
¢All roads lead to Rome’ is an old saying. In like
manner, all psychologies lead to 110, St. Martin’s-lane.

ELECTROIDE.

In the December number of ‘La Lumiére’ there was
another article by Dr. Lux on the above subject, and a long
quotation from a statement made by Rychnowski (the dis-
coverer), of which the following is an abbreviated trans-
lation :—

‘ My discovery is very simple. It iests on the existence
of a condition of matter hitherto unknown, in which the
particles are reduced, so to speak, to dimensions infinitely
small and surrounded by a “statico-dynamic” sphere.

‘The state of tension of the sphere which envelopes
them depends upon their tenuity. If we modify this
original state of tenuity by the intervention of matter in
some other condition, z.e.,, by material resistance, we at the
same time modify the degree of tension of the “statico-
dynamic” sphere which envelopes the particles, and we
transform it into kinetic energy, which is manifested by the

henomena of attraction and repulsion, of electricity, light,
eat, and magnetism, whether acting singly or simul-
taneously.

‘The results developed are intimately related to vital

rocesses and to all other dynamic manifestations existing
1n the universe ; hence it is possible, under like conditions,
to obtain phenomena analogous to those found in nature.’

Rychnowski then states that he believes this force to be
the primordial force of the universe, and the revelation of
the secret of organic life :—

‘We can,” he continues, ‘ moreover, demonstrate that this
force pervades all bodies, more or less, according to their
density, and communicates to their mass this dynamic
tension, which tension makes them apparent to our senses.
Any mass without this force would be deprived of energy
and hidden ; our senses could not detect it, nor could it
weighed ; its physical existence could bhardly be recognised.’

To this force he traces the forms and properties of bodies,
and also the electrical and luminous emanations :—

¢ It interests me to note the incessant struggle manifest
in nature between energy and matter (force and material
resistance). By virtue of their community of nature they
are well calculated to act as the complement of each other,
whilst at the same time they are the source of very different
groups of phenomena : this state of reciprocal activity is
the condition which makes different forces and different
substances perceptible to human senses; were they alto- -
gether severed from each other, force and matter would
escape detection.’

The enlarged machine for generating this force will be
patented at Vienna ; its secret is then to be discovered for
the benefit of science, and will be available (if it is really
the great discovery it professes to be) for use in all physical
laboratories.

Is electroide another name for the free and bound ether,
Z.e., that portion of the universal medium which is not atomic,
not being impressed with vortex motion ? All that is here
quoted as Rychnowski’s statement concerning it suggests
that it is. If so, his position would be analogous to that
of the astronomer who first actually demonstrates with his
telescope the presence of a planet whose existence had been
previously hypothetically announced. In that sense he
would be a discoverer of a force ‘hitherto unknown,” but
only in that sense, for hypothetically it has already been
announced by scientific theorists. H. A. D.

Miss Lictaxy WaitiNG.—‘The Banner of Light’ says:—
‘That able and conscientious advocate of our cause, Miss
Lilian Whiting, of Boston, sailed for Europe on Saturday,
December 16th. She will remain abroad for an indefinite
period of time,
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THE SPIRITUALIST’S PHILOSOPHY OF LIFE.

Appress BY Mr. W. J. CoLVILLE.

On Friday evening, the 29th ult., Mr. W. J. Colville
delivered an address on the above subject to a meeting of
the Members and Associates of the London Spiritualist
Al%n.noe, in the French Salon, St. James’s Hall. In the
absence of Mr. E. Dawson Rogers, the President of the
Alliance, the chair was taken by Mr. E. W. Wallis, the
secretary.

TaHE CHAIRMAN, in opening the proceedings, said that
when, a few weeks ago, they had the pleasure of listening to
an address. from Mr. Colville, that gentleman at the close of
the meeting kindly offered to give his free services to the
Alliance on a subsequent occasion if a date could be fixed. Un-
fortunately the only available evening was the present one,
and it was pointed out to Mr. Colville that, falling in the
Christmas holidays, it would probably prove an unfortunate
date for many of their friends. However, with his usual
optimism Mr. Colville had cheerfully accepted the date, and
hence was present with them that evening.

Referring to the subject of the address, the Chairman
said they would remember that some time previously Mr.
Herbert Burrows had stated that one of the great require-
ments of Spiritualists was a systematic philosophy of life.
Mr. Burrows had asserted that they had no such philosophy.
It was suggested, therefore, that this question should form
the subject of Mr. Colville’s discourse, and he would now
address them on ‘The Spiritualist’s Philosophy of Life.’

Mg. CoLVILLE, who was cordially received, then addressed
the audience as follows :—

Although we have accepted the subject, and it has been
publicly announced in the columns of ¢ Licut’ that we will
speak on ‘ The Spiritualist’s Philosophy of Life,” we do not
feel at all justified in putting forward our own views as
being anything other than our own, and therefore we do
not feel that anything we could possibly say on the subject
could be reasonably put before the world as an authorita-
tive presentation of the opinion held by the great bulk of
Spiritualists all over the civilised globe. But while our own
views may in some respects differ from those of many others
who are as interested as we are in spiritual science and
philosophy, we must remember that all differences are apt to
be superficial, while agreements are essential and funda-
mental. If, therefore, we were to divide the thinkers of
the world into three great divisions and call onc great sect
or party Spiritualists, another Materialists, and the third
Agnostics, we should have divided them under comprehen-
sible and comprehensive headings.

In olden days Spiritualists and Materialists were re-
garded as diametrically opposed in all their views concern-
ing human existence. The Materialist said : ¢ Matter is all
in all. There is nothing but matter’ ; the Spiritualist said :
‘Spirit is all in all. There is nothing but spirit’ ; and the
Agnostic says to this very day that he considers
that the ultimate reality is beyond all human compre-
hension, and, therefore, we do not and cannot know
what it is. That there is an ultimate reality everybody
admits ; that there is life, that there is being, that there is
energy, power, law, order, intelligence, no one denies. But
as to the nature of that life, as to the attributes of that in-
telligence, and as to the proper definition of that law, upon
all these subjects we may have a thousand opinions, and one
opinion may be as good or as valueless as another. If, how-
ever, we stand for something definite, if we are not willing
to be called agnostics, and if we are certainly not material-
ists, and feel that therefore we must be Spiritualists, we must
define what constitutes a simple Spiritualism. You may be
a Spiritualist and a Christian, a Spiritualist and a Jew, a
Spiritualist and a Buddhist, but you are a Spiritualist re-
gardless of whether you accept Christianity, Judaism or
Buddhism, provided you regard man asaspiritual being and
consider the truth of immortality demonstrated ; if you admnit
that there is continuity of life beyond the change called
death ; if you admit that there is communion, when
conditions allow, between those who have passed the border
and those on this side of the veil. Consequently it is
utterly impossible to define Spiritualism in the same way
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that one could define Roman Catholicism, or set forth the
accepted doctrines of the Church of England. It is an
easy thing to define Roman Catholicism, because there is an
infallible body of doctrine. There was a Council of Trent and
certain doctrines were defined several centuries ago;and there
is now in RRome a Pope who is said to be infallible when he
speaks in .lcumenical Council concerning the doctrines of
religion. Tt is not difficult to define the Church of England,
seeing that it has its Prayer Book and Articles of Faith.
But Spiritualists have no such Court of Appeal. Spiritualists
are not bound together with any chain,and they cannot be held
together by any external organisation except in very small
part. Wedoubt whether Mr. Burrows or any other able and
learned gentleman can define the creed of Theosophy further
than to say that Theosophists have gone before the world
with a certain declaration. When we joined a Theosophical
Lodge at San Francisco all that we were called upon to assent
to was a declaration that we were desirous to form a nucleus of
human brotherhood, without distinction of race, sex or creed.
We were told by all the leaders of Theosophy that this was
all that was essential to Theosophy, and, therefore, there was
no great difficulty in entering the theosophical community.
True, the declaration went on to say that theve should be a
cultivation of the psychical powers in man, and that
a study of certain Oriental literature was advisable, but
there was nothing very binding ; the conditions were very
broad, very elastic, and though we know quite well that
Colonel Olcott and Mrs. Besant, as well as Madame
Blavatsky, have written learnedly on reincarnation and
other esoteric doctrines, largely borrowed from Sanscrit
documents, still we do not understand that anybody is
expecte | to endorse these doctrines prior to becoming a
member of the Theosophical Society. There is nothing
whatever in Theosophy in the way of an arbitrary philosophy
of life, any more than there is in Spiritualism, and
while there may be certain divergences between Theoso-
phists and Spiritualists, for the most part there is more of
agreement than of disagreement when people rise above
externals and learn to consider the inner meaning and gist of
the doctrine.

There is really no essential difference between the
Spivitualist, the Theosophist, and the Mental Scientist,
except that the Spiritualist insists upon communion with
the spirit world, the Mental Scientist insists upon the power
of mind over the body, while the Theosophist insists upon
illumination from within, and an acknowledgment of the
true Egzo being superior to its various sheaths or out-
ward embodiments.  Now every Spiritualist we have
met accepts the doctrine of the continuty of life, and there-
fore it is not true, as some people say, that the Spiritualist,
as such, has no definite philosophy of life. It is not required
that one should be able to define everything concerning the
soul, its origin, nature, and final destiny, because, if anyone
were to profess to know everything concerning life,he would
profess to be almighty, he would claim omniscience. If we
were able to explain everything, then there would be an end
to progress. But still we may claim to have an all-sufficient
philosophy, we may claim to be in the position of possessing
enough knowledge to shed adequate light upon our pathway,
and therefore to be in possession of so much truth as is
necessary to our welfare in our present state of comparative
limitation.

Now we conceive that every Spiritualist who deserves
the name must aflivm the spirituality of human nature, that
life is a spiritual power, that man is here and now a spiritual
being, not a body having a soul, but a spiritual entity or
soul owning a body. If there ave people who think dif-
ferently from that, we cannot see how they can be properly
called sincere Spiritualists or spiritual philosophers. They
may be sincere and truth-loving agnostics, but if they have
not a clear conception of what man is, or of his condition
after he has (as Shakespeare says) ‘shuflled off this mortal
coil, then they cannot be Spiritualists.

At this point Mr. Colville entered upon a consideration
of the question whether Shakespeare could not be regarded
as a Spiritualist, strongly supporting the aflirmative view,
and instancing the ghost in *Hamlet’ as an evidence of his
position. It was true that many people had contended for
the contrary, quoting the Bard’s reference to the grave as
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‘that bourne from whence no traveller returns,’ in support
of their views. But Shakespeare never conceived of the soul
going into the grave. All that went into the grave was the
mortal part, and in that sense Shakespeare saw that the
grave was veritably the bourne from whence no traveller

" returned.

After an elaborate exposition of this phase of his subject,
the lecturer resumed as follows : —

At the time of physical dissolution the man is neither
more nor less, neither higher nor lower. than he was before.
When he passes into the higher state he finds nothing alto-
gether new and strange. Many of you have read the
‘Spirit Teachings’ of the very able predecessor of your
present President—we mean Mr. Stainton Moses. You have
read how * Imperator’ and the other intelligences with him
who wrote through the hand of this gifted medium dis-
tinctly stated that the world of spirits was a perfectly real
and substantial state ; that there was form there, substance,
colour, odour, llavour, texture ; that in the spiritual world
we are all men and women with bodily forms, and therefore
the true philosophy of Spiritualism is not that the world
‘over there’ is some vague, shadowy condition in which a
sort of residuum of the man continues to exist ; not that the
departed man lives only as a kind of ghost, but that all of
us are actual men and women who have not ‘died to live
again’ but have simply gone on living. We are continu-
ous, but our external flesh is laid away, and that is one of
the leading philosophical doctrines which all the most gifted
spiritual teachers have proclaimed from the earliest dawn
of history to the present time.

Spiritualism is infinitely larger than Modern Spivitualism.,
Anything with an adjective is always smaller than it would
be without the adjective. Ancient Spiritualism, American
Spiritualisin, English Spiritualism, Phenomenal Spiritualism,
Scientific Spivitualism, Philosophical Spiritualism, and other
varicties, are only fractional statements of Spiritualism
itsclf. The great noun, the immense substantive, may be
qualified here and there for convenience by some parti-
cular adjective, but when you take the adjective away and
leave the noun, the noun is much greater, grander, simpler,
and more easily dealt with. When you take the great
essentials of Spiritualism and put them before the world,
you find there are multitudes, millions upon millions of
people, who will accept unqualified and unlimited Spirit-
ualism, who would not accept any narrow, defined, or quali-
fied Spiritualism.

When our worthy friend Dr. Wyld and his distinguished
relative, Professor Blackie, heard your speaker, & good many
years ago, discourse concerning ‘ the Religions of the World,'
they were delighted with the sentiment which has heen so
often elaborated since then by many teachers, viz., that
every religion contains some truth, and the whole of truth
is far too large to be put into any system.  You cannot
have the whole of Spivitualism anywhere, and consequently
we do not believe in spiritualistic organisation, unless you
thoroughly understand that you are organising yourselves
and not organising Spiritualism.  You can never organise
Spiritualism, because it is beyond organic houndaries. It
is like the light and the air, and the very beauty of a
spiritual revelation is that it is again and again spontaneous,
and the very highest and most conclusive evidences of
Spiritualism will come to people again and again when they
are not expecting them.

You cannot limit the power of the spirit, and to say that
the Spiritualist’s philosophy of life is something that can be
¢ cut and dried,” and put on paper, and given out to the world
like the peculiar tenets of the Particular Baptists, or the
doctrines which separate Wesleyanism from Presbyterianismn,
would be to assert what is utterly impossible. But is there
not a philosophy of life amongst Spiritualists 7 All of them
are aware that life is a spivitual power, that death does not
take away from the individual anything that makes him or
her a true individual ; and do not all communications from
the unseen world abundantly prove that in the life beyond
it is character and not anything short of character which
causes one to enjoy happiness or to sufler misery? Lere, then,
there is a philosophy of life.

(7o be concluded.)
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SEEING FACES.

Some time ago this subject was rveferred to in ¢ Licur,
and some experiences were recorded of the power to see faces
when the physical eyes were shut.

Several members of our family possess this faculty, in-
cluding myself. 1t is not so constant with me now as it used
to be, because, T think, of my mediumship being more active
in other ways - for I believe it to be a form of clairvoyant
mediumship.  Usually the faces change very quickly, but
occasionally this is not the case, as the following experience
shows :—

One night just as I was falling asleep, I was suddenly
roused to full consciousness by seeing a face close to mine
and such a strange-looking face and so real that T could not
help feeling nervous.  And no wonder, for the expression on
the face was a sort of petrified grin. I moved away from it ;
but the face moved towards me. T felt afraid of it for it was
most repulsive, and so life-like. Suddenly, I became conscious
of a spirit standing by my side, who said, *Don’t be afraid.’
On the instant all fear left me, and 1 could look at the face
quite calmly, whercupon it slowly disappeared.

Writing of this reminds me of another experience I used
to have—an illusion [ called it, though, like seeing the
faces, it may have indicated the clairvoyant faculty. It
oceurred in the day-time, and usually when 1 was quietly
at work. On looking away from my work 1 often saw a
gray and black tiger-striped cat, which moved from one
end of the room to the other and disappeared. But it never
looked at me ; I saw it always in profile. As a proof of how
real it was in appearance the Jast time I saw it, which was
in an empty house to which we are thinking of removing,
I chased it upstairs, not wishing that a stray cat (as [
thought it to be) should be shut up in an empty house all
night. In a mysterious way I lost sight of it, and though
I looked into every room it was not to be found. Then it
flashed across my mind that the tiger-cat illusion, which I
had been without for many years, had returned.

The last occasion when I had any experience of this
kind I was quietly at work in one of the upper rooms of our
house.  Suddenly, as these things always do occur, I seemed
to be sitting in my casy chair in the breakfast-room, and at
my feet a yellow and white cat. This one looked up into my
face and appeared wonderfully happy and contented, and
not at all inclined to vanish as the tiger-cats did.

It L. Stevenson recorded in his ¢ Vailima Letters,” that
after a day of weeding he could, on closing his eyes, see
nothing but weeds.  After a period of botanising I see
flowers or weeds, on closing my eyes.  All illusion, [ used to
think ; yet I have seen flowers which do not, as yet, grow
on carth.  On one oceasion | saw a most beautiful red rose
bud, and the hand which held it. The rest of the spirit
form [ sensed, hut could not sece.  The Hower was offered
Lo me, but in spirit only could [ take it.

[t would be diflicult to decide at times between true
clairvoyance and illusion, but all such experiences as related
above are, | think, indicative of the clairvoyant faculty, if
nothing more. W., llfracombe.

LONDON SPIRITUALIST ALLIANCE, LTD.

A meeting of Members and Associates of the London
Spiritualist Alliance will be held in the French Drawing
Room, St. James’s Hall (entrance from Piccadilly), at 7 for
7.30 p.m., on Friday ncef; January 12th, when

THE REV. J. PAGE HOPPS
will deliver an Address on

DR. J. GARTH WILKINSON’S ‘IMPROVISATIONS FROM
THE SPIRIT/

As the subject of My, Paye Hopps's address is not Likely
to elicit discussion, the Council of the dlliance will avail
themselves of the opportunity to ask the Members and Associates
to erpress their views in regard to any measures whick they
may think caleulated to promote the general interests of our
Cause.
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“IN TUNE WITH THE INFINITE *

By Rarpr Warpo TRINE.

To all lovers of the truly spiritual who are at the same
time desirous of reading a thoroughly practical, up-to-date
presentation of advanced ideas on the great ethical and
metaphysical theories of to-day, this beautiful book will
certainly appeal as a veritable illumination. The author,
who is widely known all over America as a writer of the
highest repute, is one of those singularly gifted individuals
who display real genius in presenting abstract ideas in con-
crete and popular form. There is no straining after effect
and no attempt at impressing readers with vague mysticism.
From the first sentence to the last the volume comprises the
soundest, clearest, and most practical application imaginable
“of the writer’s intense conviction that man is in reality one
with the Deity. The language throughout is singularly
choice and eloquent, so that readers of various types of mind
and schools of thought are gently led along a Hower-strewn
pathway to the goal which the author always keeps in sight.
All over England, at present,increasing multitudes are calling
for a plain, easily comprehended manual of instruction at a
reasonable price, setting forth the essential truths of
mental, spiritual, or divine science in such a manner that
the masses can receive an impetus towards a holier, happier,
and healthier life. Mr. Trine faces actual situations ;
he draws his copious and vivid illustrations direct from
Nature and from actual human experiences, shared by the
many, not confined to the few. In its English dress, at a
somewhat lower price than the publishers demandin America,
this happy, healthy, altogether optimistic book has presented
itself at the holiday season as one of the loveliest and most
useful offerings which can be presented to a thoughtful friend
There is no evading of actual situations in the philosophy of
this book—no denial that sorrow, pain and difficulty tem-
porarily exist in this terrestrial sphere — but the way of con-
quest is clearly pointed out and all are requested to set to
work to gain a victory over tribulation where evasion of an
existing trial would be either culpable or vain. Mr. Trine
makes much of individual influence and heartily encourages
all who are in narrow circles of outward environment tothink
broad thoughts and thus transcend their visible circum-
stances by sending forth a powerful psychic blessing to
comfort and uplift the world. It is not too much to say
that ‘In Tune with the Infinite’ is the finest elucidation
of a purely spiritual and at the same time intensely
practical view of the essence of the universal doctrine
of AT-ONE-MENT we have ever read. As we are all
necessarily interested somewhat in material affairs, it is
entirely in the book’s favour that it contains many wise
suggestions for conquering poverty in all its phases.

Happily the means proposed for accomplishing all desir-
able results are those of self-culture and individual mental
elevation. How to make the best of circumstances, accord-
ing to Mr. Trine, is neither to submit to them nor to fret
against them, but to set resolutely to work to develop a
mastering power within ourselves which shall constitute
us rulers where once we were slaves. All who are perplexer
or worried over conflicting theories concerning hereditary
transmission of tendencies of an undesirable character will
find much solid science in this volume which may prove of
inestimable value to myriad sufferers from chronic belief in
their own oppressive limitations. The atmosphere of the
book is bracing, inspiring, strong yet gentle, and proves the
author to be a man of keen intuitive perception, as well as
of clear analytical reasoning ability. We refrain from actual
quotations from any of the chapters, because a dainty leaflet
is being gratuitously distributed, containing choice sample
selections. As I have been asked by my audiences and
private friends all over England during the past two months
to recommend a work deserving to rank as a standard classic
in the field of Higher Thought literature, I have gratefully
availed myself of the opportunity kindly afforded me by
the Editor of ‘LicuT’ to give this public testimony to the
rare value of a work which has already circulated by tens of
thousands of copies in the United States, and which, to my
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positive knowledge, has carried inestimable blessing to many
thousands of homes from the Atlantic to the Pacific. The
presswork and binding of the English edition render the
book in its present form a genuine work of art.

W. J. CoLVILLE.
99, Gower-strect, W.C.

‘UNCONSCIOUS’—BUT STILL CONSCIOUS.

In *Annales des Sciences Psychiques’ we find a remark-
able contribution to the evidence which exists to prove that
when consciousness is not operating in what is usually
regarded as the normal way, it is neither destroyed nor latent,
but is actively functioning in some other way ; we bardly
can say in some abnormal way, for we have no proof that it
s abnormal, and it is not at all improbable that during sleep
this is as normal a mode of consciousness as the other. The
record is signed Ernest Lacoste, civil engineer, 7, Rue
Sebastien-Carle, Toulon, April 24th, 1899 :—

M. Lacoste states that from December 23rd, 1898, till
January 24th, 1899, he was so ill as to be completely uncon-
scious. His malady was chiefly congestion of the brain.
During this period the only person whom he recognised
was his wife, and whilst he was thus unconscious or delirious
he showed on several occasions that he had a distinet know-
ledge of events happening at a distance. Those about him,
“all people of honesty and seriousness,” he says, noted these
facts, which he relates in the ‘Annales’ as cases of telepathy.

On five occasions, when delirious, he gave information
relating to several people and things, which proved to be
quite accurate, and which involved an acquaintance with
circum ances of which (with two exceptions) those about
him were ignorant. One exception is particularly interest-
ing ; we will, therefore, give it at length. The group of
facts, taken together, are worthy of consideration. This is
the fact relating to Catherine Krauss, whose death was
known to those in attendance upon M. Lacoste:—

‘This young girl, who had been in our service for some
months and in whom we were greatly interested, fell ill on
December 14th with the symptoms of typhoid fever”! Owing
to M. Lacoste’s severe illness at the same time, it was found
necessary to remove her to the hospital, where she died on
January 4th. ‘In my delirium,’ continues M. Lacoste, ‘I
constantly asked after this girl; and in order not to distress
me I was always told that she was better. When I was con-
valescent I was told that she had left the hospital and
returned to her family. It was only on April 10th, when I
was quite well again, that I was told the truth. The child
had died on the nights between January 4th and 5th. On
the 6th, awaking suddenly, I said (still being delirious):
“T have been deceived: T know that Kate is dead : I have
just seen her dressed in white” (and I described, it seems,
the clothing in which she was buried). I asked her how
she was ; she replied that now she was quite well, and that
I should soon be cuved ; then she bent forward and kissed
my brow. Of course I was told that this was a dream, and I
hecame quiet. I continued to ask the doctor after Catherine,
whenever I was able to recognise him, on each occasion that
he visited me. This was a fixed idea with me ; and although
1 had no more visions I kept a suspicion that the truth was
being concealed from me until April 10th. The doctors had
advised this concealment, thinking that even whenI was up
and about my brain might be too much agitated by the
news.

[t would take too long to give the other instances in
detail in which the information was not known by those in
attendance. We may mention, however, that on one occasion
a relative, M. Sourd, had received a decoration. M. Lacoste,
in his delirious state, exclaimed to his wife: ¢ You know
Victor is decorated, I have just seen the decretal” On the
same day this gentleman called, and when Madame Lacoste
mentioned this to him, he pulled out of his pocket a tele-
gram which he had just received from a friend announcing
the fact.

Mr. W. J. CoLviLLE desires us to intimate to his London
friends that the syllabus of his final course of lectures,
previous to his departure for Australia, will be given in
next week’s *Licur. These lectures will commence on
January 23rd, and terminate on February 5th.
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GOD IS SPIRIT.

The margin of the Revised Version of the New
Testament gives us ‘God is spirit.” as an alternative to the
old Version, ‘God is a spirit,’ and we strongly think the
margin is right. It is better to say ¢ God is Light’ than
to say ‘God is a Light,” or ‘God is Love,” than ¢God is a
Lover” And it is certainly a notable fact that in the New
Testament God is repeatedly referred to in this abstract
or impersonal way: and surely rightly so. God is not
only one who loves: He is Love: so that wherever we mect
with love we meet with God. So again, God is not a
Light, but He is Light : and wherever the light shines God
shines out. And again, God is not a spirit, but He s
Spirit ; so that wherever spirit-power is God is, and
wherever spirit-power works God works, even though men
and demons may pervert it for a time: God, in short, is
the secret of all the abiding and uplifting forces, as Spirit,
Light, and Love.

We observe that this has just been brought out in an
enlightening way by that intrepid investigator, M. J.
Savage, who, in a late sermon on the question, ¢ What can
we know of God?’ discusses very instructively this deep
question of the personality of God: and what specially
satisfies us is that Mr. Savage is perfectly content to
confess his human limitations, and to acknowledge that, in
studying some of the greatest questions, the hest of all
beginnings is the admission that the area of our enforced
ignorance is immense. Colonel Ingersoll, it seems, tried to
corner Mr. Savage by asking him whether God existed
alone in the universe for countless ages, and then suddenly
awoke and created something, making matter out of
nothing. Mr. Savage simply said, in effect; ‘I don’t
know, and I don’t care” What he really did say ended
with the acute remark: ¢The gist of the matter does not
lie there at all.” Of course it does not. We know nothing
about God, and we can know nothing about God, in Him-
self. The question is; Can we and must we infer Him,
believe in Him, trust in Him and obey Him ?  And to this
we give the clearest and most exultant ‘Yes’ that ever
sprang from mortal lips.

Perhaps the best and truest thing we can say of God is
—that He is the Inevitable Inference. Mankind has never
been able to consider itself as alone. Long before under-
standing taught him to draw the inference, man felt him-
self in the presence of a vast mystery of Being, or
submerged in its boundless sea. It was not Paul who first
felt it and said it, that ‘In Him we live and move and
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have our being.” It was felt ages before it was said. Mr.
Savage docs not at all overstate it when he says:—

Man from the beginning of the world has been feeling
the presence of an invisible world, has been feeling the
impact of a life all about him, from the very lowest savages
up. This has been the one thing, the great thing that has
characterised the world always and more universally than
any other conceivable thing,—man has been feeling that he
was surrounded by a spiritual environment.. He has, as
was inevitable, interpreted this in a polytheistic way. He
has talked about spirits and gods, because intellectually he
had not risen to the possibility of conceiving even the unity
of things.

Now it is a curious thing, and well worth noting, that
it is modern science which is largely responsible for the
very noblest confirmation of the ancient Hebrew Ideal of
the Oneness in relation to God. Modern Science did not
intend this handsome contribution but it has arrived. And
here we come up with the profoundly interesting fact—a
fact that will one day be memorable—that Herbert
Spencer,—helieved by most to be an agnostic, and probably
thinking himself one,—has said the most helpful things
concerning Theism. We ourselves have drawn attention
to this notable fact, but we are particularly interested in
Mr. Savage’s notice of it. He says :—

Herbert Spencer has uttered the last, highest, deepest
word that science has to say on the subject when he says
that the power which is manifested in the universe around

us is the same power which wells up in us under the form
of consciousness.

But is God personal? T have told you before that I
believe in God as I believe in nothing else ; for, again,
HerbertSpencer is the mouthpiece, and the mostauthoritative
mouthpiece, of modern science, when he tells us that the
existence of this eternal power back of all phenomena, and
of which phenomena are mereiy changing manifestations, is
the one most certain item of all human knowledge. It is the
one thing we know as we know nothing else.

I had a long talk a good many years ago with Mr.
Herbert Spencer about this subject, anxious to know his
ideas. And he told me before it was published, what has
since become a part of one of his books, that, when he
doubted or denied the personality of God or the con-
sciousness of God, he did not mean that this power was
something less or lower than consciousness and personality,
but it was something that transcemled these, more than we
can mean by these terms. So that this power is not less
than personality, not less than consciousness. It may be,
for aught we know, all that and something as yet incon-
ceivable to us because of our lack of spiritual and intellec-
tual development.

So then we arrive at this,—that we know only mani-
festations, and that the fountain-head of all being lies
within. That it is to which we give the name of ¢God,” and
that it is which we call, and rightly call, ‘Our Father,’
indeed ‘in heaven,” in that spirit-hereinness where all the
eternal realitics are.

It troubles us not at all that we cannot define ¢spirit”:
and we are comforted in our ignorance, for we know that
we cannot define ‘matter.” In these great concerns we
can only live, as the homely saying has it, ‘from hand to
mouth.” How little the child understands ! but how full,
how enviably full, can be its joy! Why not so with the
human child, enfolded in the celestial atmosphere of the
Fatherhood and Motherhood of God? He is spirit ; and,
in our real being, we are spirit too. All visible nature is
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but a mode of His manifestation, as the body is of ours.

The cloud-capp'd towers, the gorgeous palaces,
The solemn temples, the great globe itself,
Yea, all which it inherit, shall %lissolve,

And, like this unsubstantial pageant faded,
Leave not a rack behind. i

But Shakespeare’s spirit-actors were very real—the
only real. ¢The things which are seen are temporal:
the things which are not seen are eternal:’ and the
eternal things are Spirit and Light and Love: and these
are Gop.





















