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in this. They believe so greatly in the power and beauty of
the life after death that death becomes an emancipator toall
their hopes. They fail to appreciate this life and this world
because they so constantly look forward to §ome§hmg better.
‘Fields in the distance look green.” DBut in this case there
is no proof that the fields exist, and it, therefore, would seem
sensible to enjoy every particle of the present by putting
our minds in it fully to sce what new wonders we can bring
out of it. If the woild and thislife had been worked thread-
bare it would be different. But it is all fresh and new ; its
possibilities have not been disclosed even to the faintest
extent as yet.

We wish the lively editor of ‘I'reedom ’ could come and
look at us—especially on one of our grand conversazione
evenings. We certainly do not look then like people who
“fail to appreciate this life and this world” or who fail ‘to
enjoy every particle of the present.” The truth lies in the
opposite dircction. Owr Spiritnalism, by presenting this
world as the avenue to the great home, makes that avenne
to us enchanted ground. We find our interest in this
world increased just in proportion as it suggests to us
unseen presences and powers.

Dean Farrar has lately nsefully drawn attention to the
change that has come over all sorts and conditions of men
during the last few years, in relation to helief in an eternal

hell. He says:—

When my ‘ Eternal ITope’ was published, I lived for weeks
and months amid a hail-storm of anathemas. Now the
majority of thinking and educated Christians hold the view
which T there maintained —that sin indeed is always punish-
ment, but that thereis no proof that repentance and pardon
will not be always possible, and that we may trust in the
mercy of God ‘for ever and ever -or, as it 1s, literally, in
the original, ‘for ever and Leyond.”  We have leawrned—or at
any rate, all thinking and educated men have learned -~ that
‘everlasting ’ (aidwos), which occurs but twice in the New
Testament, is not a synonym of ‘cternal’ (alovios), but the
direct antithesis of it : the former being the unrealisable
conception of endless time, and the latter veferring to a state
from which our imperfect human conception of time is abso-
lutely excluded.

This, by Annic J. (. Norris, in “Freedom,” leaves a
very pleasant taste in the mouth after reading it alond.
Try it !—

Believing as [ do, in the importance of the will develop-
ment, 1 welcome rather than condemn, bursts of individual
assertion in a child.  Wise direction is better than all the
conquering. [ find one little method very helpful to me,
when the baby will is asserted against mine. 1t may help
some other mother ; with this hope I have mentioned it.
say, ‘Let me see those little eyes : | want to see the love-
light there for mamma,” and if [ once get. the sweet rebellious
eyes to look into mine, where I meet them with a smile, the
work is done ; my tot will always respond to my call for the
love-light, and will say, ‘[ mind you, mamma,” and will do
my bidding with a bright face and happy heart.  [low much
better than a sullen obedience wrought through fear. The
bond of love cannot be made too strong between child and
parent. I would rather wait an hour for the loving response,
than to be obeyed merely because I was “bigger’ than my
child, and cowed him.

It may take a bit more time out of to-day, but it will put
enough of sunshine into your own and your child’s to-
morrows to repay a thousand fold.

Never be afraid of loving too much. No one was ever
hurt (no matter how the world may judge) by loving or
being loved too much. It is the repression of love that has
hurt us all.

Tue one thing needful is to look up, to revere something
above us, to desire something better, to hunger for a higher
good. He who loves the highest, truest, and best is, in his
heart and soul, a lover of God.—J. 'REEMAN ('LARKE.

¢ Stand not aloof nor apart,

Plunge in the thick of the fight :

There in the street and the mart,
Thav is the place to do right.

Not in some cloister or cave,
Not in some kingdom above,

ITere, on this side of the grave,
Here should we labour and love.

—Lrey WheeLer WiLcox.
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THE MOST DIRECT ROAD TO SPIRITUAL
KNOWLEDGE.

We recently had the privilege of hearing an interesting
address on ‘Spiritual Culture” The subject was treated ag
involving something besides love and goodness, a some-
thing which included these but included also, as we under-
stood, direct knowledge of spiritual truth, such as the
Tastern occultists claim to possess. The question was raised
as to the shortest method of attaining this spiritual culture,
and we understood the lecturer to say that, in his opinion,
the ‘short cut’ to this attainment is by asceticism.

It is interesting to compare his statement with the
answer given by automatic writing to Mrs. Underwood when
she put a similar question to her unseen correspondents,
Whatever view may be held as to the source of those curious
writings,* the remark is worth considering on its own
merits. We do not accept statements as true because of the
authority on which they claim to come, unless they carry
with them the intrinsic stamp of value, unless they meet
with the assent of that inner faculty by which alone truth
can be recognised and assimilated ; unless, moreover, the
statements interpret and harmonise the facts of experience.

Mrs. Underwood inquired concerning the shortest road
to the higher spheres. When the question had been put,
her husband, who was sitting by her, made the observation:
¢ I expect there is not a short cut.” Whereupon her hand
wrote, ‘Love for all humanity is the short cut.” ¢ Intellectual
development depends largely upon the love element for
sustenance and power.

Personally, this answer claims our assent because life
and experience bear out its truth. Not only do we believe
that no thing and no person can be so quickly understood
by any other way, but we very much doubt whether any
thing or any being can be understood «at all adequately,
except by this ‘short cut, except by the exercise of
sympathetic affection.

1f this is the ‘short cut’ to knowledge, then we have the
clue to many a perplexity ; then we glimpse a way in which
the apparent inequalities of life’s opportunities may be
adjusted.  Into this we cannot enter now. The correctness
or incorrectness of this suggestion can best be tested by
individual consideration, individual application to life.
Philosophy and occultism are educative and fascinating,
and in no sense to be depreciated ; they do, however, often
carry us into abysses in which we find ourselves quite out
of our depth, and in which the most profoundly wise claim
no certain knowledye except the knowledge of their ignorance.
“That which is hid from the wise and prudent reveals itself
to babes.”  Where philosophic thought falls back tired and
bewildered, almost despairing, love intuitively Anows.

I'rom this fact we gain further light on the mystery of
sulfering.  Ixperience shows that love is quickened and
developed by suffering.  This does not solve the mystery, of
course, but it throws a side light upon it. Love is the
faculty by which alone true knowledge of God and spiritual
truth can be attained ; therefore any cost is worth paying
for the evolution of this priceless faculty.

It is best evolved in the hard struggle of life, in contact
with pain and temptation, by falls and ditficult uprisings.
The goal is assured knowledge by the individual, differentiated
spirit.  Probably many an ignorant, uncultured soul whose
surroundings have been justly deplored by the cultured
and refined, will matriculate rapidly in the school of the
other world, because amid the terrible environment of
grinding poverty and sin, the love faculty was quickened
into healthy vitality, and attained an efliciency greater than
that attained by the more educated, or even by the
ascetic. Plato says: ‘He who under the influence of true
love rising upwards from these begins to see that Beauty,is
not far from the end and at last knows what the
essence of Beauty is. I try to persuade others that in
the attainment of this end human nature will not easily find
“a better helper than love.” '—‘The Symposium.’

The author of the little volume, ‘A Visit to a Gnani,
seems to have reached a similar conclusion. Towards the
close of his book he remarks that perhaps Western nations

*¢ Automatic cr Spirit Writing,’ by 8. UNDERWOOD. P. 254.
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may attain the goal of spivitual culture more rapidly than
the Bastern, by a directer road, along the lines of brotherly
love.

To the Westerns has been given a vevelation of love
which has transfigured the meaning of the word, exalting
it to a degree which no phrascology can express. Its
interpretation has been given in a life, and only by lining
can the significance of that interpretation be apprehended.

¢Tho’ truths in manhood darkly join,
Deep seated in our mystic frame,
We yield all blessing to the name
Of Him that made them current coin.’

Those who propound other methods of spiritual attain-
ment, and on philosophical grounds support them, are often
actually themselves attaining (though possibly hardly con-
scious of the fact) by this short cut, they are learning to
know, not by intellectual ratiocination, but by the exercise
of a diviner faculty, which makes darkness light before them
in the hard struggle with the world’s problems.

H. AL DD,

A SUCCESSFUL SITTING WITH
MR. CECIL HUSK.

As opportunities for the identification of materialised
forms are comparatively rare in this country, the following
recent incident which occurred at one of Mr. Husk’s Thurs-
day afternoon séances may be of interest and value to a
larger audience than the one present on that occasion.

On my way toBrighton for a holiday Idecided to break my
journey in London, and attended one of Mr. Husk’s séances
on the afternoon of November 22nd. On arrviving, I found
four Jadies and two gentlemen waiting, and found that all the
persons present were total strangers to me and to Mr. and
Mrs. Husk. After a few formal introductions we took our
seats, as directed, at a round table about four feet in diameter.
The phenomena that occurred were mostly of the usual
character, such as the appearance of forms shown by
means of luminous cards, the playing of a heavy musical box
in varvious parts of the room, and greeting by several distinct
voices. Apparently many things that occurred,and much that
was said by the voices, were intended for all of us ; but almost
every person present had some special manifestation, and in
this respect [ was greatly favourer,as I shall presently show.
One of the voices carried on a conversation in Dutch with
the gentleman on my right, which he quite understood ; and
another pronounced a benediction in Latin. During the
séance [ heard eight voices, and saw six faces by the light
of the luminous cards. TPossibly faces were shown to the
sitters on the other side of the table, which T did not see ;
certainly I heard voices conversing with the ladies on the
opposite side, but could not hear all that was said.

John King’s stentorian bass voice was unmistakable, and
in addressing me he said he seemed to know me, and thought
we had met before. In this he was correct, for I saw Katie
King, and shook hands and talked with John King, in 1874,
at a séance held by Messrs. Herne and Williams, in Lamb’s
Conduit-street, when the phenomenon of materialisation
was so remarkable that I have much more reason to
remember it than John King himself had.

To resume : In the course of the manifestations on the
present occasion, John King, speaking in a strong, clear
voice, said : ‘Dr. Baldwin, there is a lady trying to show
herself to you, and I want you to notice particularly the
lower part of her face, for there is something peculiar about
it.” Ininky darkness I looked straight in front of me, and
immediately up went the luminous slate, and a face as un-
like John King’s as his face is unlike that of the medium
or of any sitter present, slowly developed before my eyes.
The form had light, slightly wavy hair, parted in the
middle ; the forchead leancd forwards, slightly bent
towards the chest; the eyes were light, widely set ; nose
rather prominent, lips drawn downwards, chin lost in the
neck and chest, which was in turn more or less lost in
drapery or frills brouzht high up to the faco. [ saw all
distinetly, and knew who it was, but waited for her to
speak. Ay she did not (lo_so, I said, hoping for a reply,
‘Is that you, Priscilla?’ She nodded three times, then
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showed herself still more plainly, and whispered, ¢God bless
you.” Shelooked very pleased, and the slate dropped. On
my telling the company that I recognised the figure, the
slate went up again, and the same face, and almost in the
same place, appeared once more, but this time the drapery
round the neck was deficient somewhat on the right side ; it
looked as though a bow of ribbon had been attempted, and
only half of it finished, leaving the neck on the right bare,
and revealing the furrows and scars of a serious burn which
had pulled down the chin, and united it in scar-tissue with
the neck and chest, giving face and forehead an inclination
downwards.

I was abundantly satisfied, and the form again disap-
peared ; whereupon John King asked me what was the
peculiarity about the lower part of her face. I replied that
it was my sister, who was seriously burnt on the neck, arms,
and chest when seven years of age, and under the care of a
tender-hearted country surgeon, for the sake of ease the chin
was allowed to heal down on the neck and chest, and subse-
quent contraction drew down the features and lips, and
disfigured her for life.

May I explain further, that my sister passed on, in 1869,
at the age of twenty-four? She used to wear her neck
adornments attached to the top of her dress, high up, in
order to hide her disfigurement. Subsequent to her inter-
ment | heard of her frequently in Belper and Birmingham
through different mediuins, and she promised me repeatedly
that whenever opportunity occurred she would try to
materialise, and show herself to me as she was in life. My
visit to London in 1874 was if possible to give her an
opportunity. Then, as now, I was fortunate in being a per-
fect stranger to everyone present; yet John King
astonished me by addressing me as ¢ Hallo, you Brummagem
fellow.” On neither occasion did anyone know anything
about me, least of all could they know that I had a sister of
such a description and history. Since then only on about
six occasions have I had an opportunity to attend material-
ising sc¢ances, and from the length of time which has
elapsed, and the frequent disappointments, I had ceased to
expect her. On going to Mr. Ilusk’s on the present
occasion I had not even hoped that she would come, being
chiefly interested to see whether John King was the same
John King whom [ had seen years ago at Messrs. Herne and
Williams’ in Lamb’s Conuit-street.

[ am aware there are quite a number of learned and
elaborate theories for explaining my sister out of all this, by
subliminal consciousness, telepathy, astral shells, &e., but I
am a plain man, and prefer a direct explanation to a tortuous
one, and [ cannot make any of these theories fit the facts
without a good deal of straining and twisting ; besides, I
was attached to my sister and [ am not anxious to have her
explained away, however cleverly. Neither am I so
dominated by scientific or theological proprieties and pre-
judices as to be frightened at the possible existence of my
sister in London more than thicty years after the buvial of
her body, that I must needs run after any and every new-
fangled and much mangled theory to get rid of the facts.
Instead of seeking these fashionable and finely spun theories
to explain my sister’s appeavance away I am rather disposed
to apply a common-sense and plain interpretation of the
occurrence, which, I think, justifies me in looking upon this
expevience as the intelligent fulfilment of a prowmise made
for the first time nearly thirty years ago, both promise and
fulfilment occurring subsequent to the burial of my sister’s
hody, which took place in June, 1869.

In conclusion, I wish to record the fact that .John King
expressed himself highly satisfied with the incident, and said
that my sister and all of them were as pleased at the identi-
fication as I was to experience it, and he said, ‘ It is such in-
cidents as these that make me feel that my work is not yet
done.” At an earlier stage in the séance I had ventured the
remark, ‘T suppose, John, we shall soon be losing you as we
did Katie ?” to which he replied that he could not tell. As
evidence of my gratitude to him, the mediums, and all con-
cerned, I sincerely hope it will be long before he finds it
neceessary to follow [Katie’s exanple and bid a final farewell
to this mundane sphere.

Aquina BaLpwin.

Birmingham.
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A SOLEMN HOUR.

The ending of a year is always a time for grave as well
as tender thought.  Amid the happy grectings, the serious
undertone is heard, or ought to be — We spend onr years
as a tale that is told.” It is well to hear that thoughtful
voice : it is better if we can hear it, and welcome it, and
smile. It isa great victory not to mind; it is a greater
victory to know that it i “better on before ’— that we are
wayfaring on to a haven and a howe—that these often
wintry ways will end surely enough in a snmmer-land.

But the ending of the year comes now with added
solemnity ; for it is the ending of a century as well.  In
vain, bare reason urges that one year is like another, o
that, on the other side of the planct, our century’s ending
is not theirs. 1t is quite true, but it somchow scems
irrelevant. The great Time-cycles move on, and are related
to vast astronomical periods; and these again seem
strangely Dlended with subtile forces, purposes and fulfil-

ments. It is not merely a matter which concerns an
almanac: it is concerned with the mighty heart-heats of

Tate and God.

We leave behind ns we know not what ; we pass on to
we know not what. Mystery and unsolved problems are
behind us and before.  Carlyle is right : ¢ Generation after
generation takes to itself the Form of a Body, and, forth-
issuing from Cimmerian Night, on Ilcaven’s mission
appears. . . Thus, like some wild-flaming, wild-thundering
train of lleaven’s Artillery, does this mysterious Man-
kind thunder and flame, in long-drawn, quick succeeding

* grandeur, through the unknown Decep.  Thus, like a God-
created, fire-breathing Spirit-host, we emerge from the
Inanc ; haste stormfully across the astonished Earth ; then
plunge again into the Inane. . . But whence 7—O Heaven,
whither? Sense knows not ; Faith knows not; only that
it is through Mystery to Mystery, from God and to God.

We do not propose, then, to join the great army of
those who have undertaken to balance acconnts with the
fading century. It has kept its own scerets and its books ;
and the hour of reckoning is not yet. It is too carly to
say what we and our fathers have actually done. The hare
facts are dimly recorded, but the motives that impelled, the
spirit that went forth with the so-called facts, are not
recorded ; and least of all can we declare resnlts. These,
Time alone e¢an reveal.  They may be very difierent from
what we now imagine.  All we can do is to honestly adjust
the effort to the hour, the available supply to the sceming
need ; but no one can tell what he has really achieved.
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Many things that seem great are probably very small ; and
many apparently small things may be great. It is always
true that the first may be last, and the last first. It is con-
soling also to think that while some secmingly beneficent
events may speedily run themselves dry, many apparently
injurious or distressing things may have in them the germs
of farreaching good. All history teaches that. It is
therefore impossible to balance accounts in any way with
the century, though some of its achievements are obvious
cenough.

It is undeniable, for instance, that the world has made
important advances in many things that make for gain and
comfort on the material side of human life ; though, even
here, the amount of the gain and good may not at all he as
great as we imagine. In relation to ‘comfort’ this is
assuredly true; for comfort is entirely relative to standard
and custom. A nice villa is better than a poor cottage,
and a poor cottage may he better than a gipsy’s tent, hut
the comfory, in either case, is purcly a matter of use and
desire.  Thousands of the denizens of gipsy-tents would
hate villa life, on the score of comfort alone. ¢He that
increaseth knowledge increaseth sorrow,” said the wise man
of the Tast. ¢He that incrcaseth his standard and his
habit of comfort increascth the sources of discomfort,
might be said by the wise man of the West. We have,
indeed, made amazing advances in material things, but it
would puzzle ns to sce how the account really stands on
the score of average happiness.

When, however, we turn to the cthical and spiritnal
sides of life, the advance is not at all as clear. There are
cross-curents, very diffienlt to trace, and still more difficult
to estimate as to depth and force, but the outlook is not
entirely consoling.  We sometimes wonder whether we are
not, to a great extent, suffering from a spiritual debauch of
sclish, though in some directions attractive, worldliness.
The love of money and the standard of its value, as the
ticket admitting to -everything; the increase in luxury;
the sclf-regarding masterful impulses, making possible such
curiously callous forms of injustice, all tend to the arrest
of congratulation upon the ‘advances’ of this much-
praised century. There are many keen-sighted and keen-
witted observers of the signs of the times who tell us that
we are morally and spiritually dwindling, that real heroism,
the essence of which is sacrifice and not brute courage in
getting what one wants, is a vanishing grace, and that we
are a race of degencrates, neurotics and ‘cads.” We do
not think so, but we find it very difficult to argue that we
are shining as a race of cthical athletes, aspirants and
saints.

On the whole, so far as we are specially concerned, we
ought to be thankful and hopeful. Our prospects, as
Spiritualists, were never as good.  Our only fear is that we
shall not he resolute and enterprising enough to house and
hushand the treasures ready to our hands. The spirit of
inquiry is abroad. There are hungerings and thirstings
which are all the more urgent hecause of the starved ethical
and spiritual conditions of modern society. Science is now,
knowing or unknowing, justifying us or preparing the
court for onr justification.  We are no longer relegated to
the merely silly side of journalism. The preachers are
lTooking out with mixed feelings upon this Star in the East.
Yes, we are thankful and hopeful.

In the meantime, one of the colossal fazts of the depart-
ing century is that Materialism, so long the world’s skeleton
in the closet, is now a heap of dust; and that Agnosticism
is taken at its word as that which does not know.
Materialism is right cnough as far as it goes, but the old
wall has vanished, and we have simply passed on. We now
know that it is impossible to explain or even to define the
innermost facts of life and thought or of substance in terms
of chemistry and dynamics. Before long, Science will have
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tosay: ‘In one sense or another, we are all Spiritualists
now.’

And so we end on a strong note of confidence in the
mighty Powers of God and Good. No permanent going
back is possible. Sorrowful lessons will have to be learnt :
bitter but blessed disillusionings will come ; but these will
all work together for our good: and Humanity can only
end at one goal—at the feet of the Ideal Christ, clothed
and 1in its right mind.’

LONDON SPIRITUALIST ALLIANCE, LTD.

A meeting of Members and Associates of the London
Spiritualist Alliance will be held in the Irench Drawing
Room, St. James’s Hall (entrance from Piccadilly), at 7 for
7.30 p.mn., on ¥riday next, January 4th, 1901, when

‘TIEN,

speaking through Mr. J. J. Morse, will answer questions
from the audience. Iriends wishing for ‘Tien’s’ help
towards the solution of problems which may have occurred
to them will do well to come prepared with their questions
already written—bearing in mind that the questions should
not be of a purely personal character, of no interest except
to the inquirer, but should have some bearing on the facts
and philosophy of Spiritualism.

DRAWING ROOM MEETING.

In the interest of friends who find it impracticable or
inconvenient to attend evening meetings, it has been
decided to hold another Drawing Room Meeting in the
French Room, St. James’s Hall, Piccadilly, on Friday,
January 11th, 1901, from 3.30 p.m. to 5 p.m., for conversation
and the answering of questions bearing upon subjects of
mutual interest.

Afternvon Tew at 4.30 p.m.

Admission will be by ticket only. Tickets will be sent
to all Members and Associates.

THE DOUBLE.

I have been requested by one of your frequent contribu-
tors to send the followingz account for the benefit of those
who are interested in ¢ the double.’

A friend and I were going to a concert, and my friend,
being nervous, wished me to go home with her after the
concert, and remain over night. Having to pass my own
home before reaching hers, my husband arranged to give me
a sign—viz., to have a light burning in the children’s room if
they required me, and to have all in darkness otherwise.

When the time came the lights were gone, the blinds
were drawn, and I was on the wrong side of them. The eerie
feeling that came over me while [ gazed upward at those
eloquent windows can never be effaced from my memory,
but saying nothing of this to my friend, we walked on.
Being too homesick to partake of the supper which was
waiting, I went straight to my bedroom, and lying down
1 threw three kisses to my dear ones at home and straight-
way seemerl to foat into a deep, dreamless sleep.

When I went home in the morning my husband’s first
greeting was, ‘You came to see us last night, mother.
Puzzled to know his meaning, he explained : ‘ The children
and I exchanged rooms. I had put out the light, but was
lying awake in the darkness, when you entered the room.
You were in your night-robe, and your hair was hanging in
a plait over your shoulders. You passed to the foot of the
bed. I saw you distinctly, for you were accompanied by a
most beautiful, but weird, dazzling blue light, which seemed
to rise from the floor. I sat up to have a nearer view, but
you vanished as I did so, and the room was in darkness
again.

‘ How did you feel 2’ I asked. ¢ Were you nervous ?’

‘ Very nervous indeed,’ he replied ; it was not canny.’

At that time we had neither of us heard of such
happenings. M.

Carlisle.
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IS A SPIRITUALIST CHURCH NEEDED?

ADDRESS DELIVERED BY MR. RoBerT M. TrHEOBALD, M.A.,
7O THE MEMBERS AND ASSOCIATES OF THE LONDON
SPIRITUALIST ALLIANCE, ON FRIDAY, NOVEMBER
30TH, 1900.

(Continued from page 609.)

DiscussioN oN MR. TireosaALp’s ADDRESS.

Mr. R. Boobinaron asked for some definition of what the
lecturer meant by religion, and also why he talked of the
Christian Church as a consecrated one.

Mr. THEOBALD said he had already stated his impression
that religion was a matter of emotion. He was not speaking
of religion in a dogmatic sense, but as a question of psycho-
logical fact. Any particular religion must be defined by its
dogmas.

Mr. E. WayTk was greatly surprised at the tenor of the
paper they had just heard. To him it afforded very little
information as to the general aspect of Spiritualism. Italso
implied a lack of knowledge on the speaker’s side as to the
working of Spiritualism at the present time. The many
Sunday meetings of Spiritualists, both in London and the
provinces, supplied a need, for, after all, churches and other
organisations were governed by the laws of supply and
demand. As illustrative of the efficacy of the work done
by spiritualist meetings, Mr. Whyte quoted cases where
strangers and sceptics had been led, by means of the
clairvoyance given by mediums at such meetings, not only
to espouse the cause of Spiritualism, but also that of
religion. Atheists had been led by Spiritualism to a belief
in the Deity. The Sunday services of Spiritualists, there-
fore, met a demand which was not supplied by the
churches, a work which they were not capable of performing.
Again, Spiritualism taught that man’s future happiness or
misery was determined by his own inherent “character.
They could not find that doctrine emphasised by any of the
churches. With the churches it was creed, not character.
The religion of the churches was a materialistic religion, as
proved by their doctrine of the resurrection of the body.

Mge. Rowe thought the lecturer had given his case away,
and for this reason. If Spiritualism was to be confined to
what he (the lecturer) called the scientific basis, obviously
he had proved the need for a meeting together of those
people who had learned something higher than the mere
phenomena.  Drv. Theobald had said that if the members of
the proposed Spiritualistic Church met together they would
still be yearning for something they had not got. Well,
he (Mr. Rowe) could not speak for other people, but, so
far, he had not had such an experience. Spivitualists
wanted to meet with kindred souls and not merely to
witness phenomena.

The Rev. Jonx Pace Horrs, responding to an invitation
to address the meeting, said he would much rather listen to
others than speak himself. He might say, however, he had
not felt happy that evening. (Hear, hear.) Somehow, the
atmosphere and tone were not rvight. ‘I do not know,’
he continued, ¢ whether the greater part of the address was
directed towards me, or merely a small part of it. But.L
felt a good deal as though I were a little child wanting to
walk with a few companions and pick a few flowers, and
then I am chided and told to avoid gluttony and drunken-
ness. Now I do not see that I am in any danger of gluttony
and drunkenness ; and my wishes and opinions are simply
those of a man who feels quite certain that there are a
great many people in this mighty London who want to
gather together as brothers and sisters for their own ends.
And yet we are told this is selfish, and that the idea of
a church is much higher when it provides boots and
clothes and soup, fcr other people. But [ can tell you, as an
old minister, that this idea has turned many a church away
from its proper work.” Proceeding, Mr. Hopps said that his
idea was that they should meet together, and do each other
good by sympathy and exchange of thoughts, and then go
away and use their new strength and courage in their work
in the world. It would be silly and selfish if they merely
met to sing hymns and say prayers; but no intelligent
Spivitualist dreamed of doing anything of the sort. They
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wanted to meet together in a right spirvit to strengthen
their faith, to improve their tempers, to encourage cach
other, and feel the joy of sympathy pass from mind to mind
and from heart to heart, and then to go away and live their
separate lives the better, as a vesult. Such a view of the
matter was expressed, in one form oranother, every day in
letters o the utterances of people who attended the Alliance
meetings. One lady had written that she felt ¢ warmed and
cheered in the bright company.” Other testimony of the
same kind which had reached him, either by letter or ovally,
was also quoted by Mr. Hopps. ‘I do not believe a bit,” he
continued, ‘in an organised spiritual church, with a con-
stitution, rules and officials. I think it would be a very
great mistake to call on Dr. Theobald or anybody else to
draw up such an organisation as that. We should all go
wrong. It seems so absolutely unlike the thing we want.
Therefore I do not believe in a spiritualistic church in that
sense, aud I do not believe in any spiritualistic organisa-
tion whatever of that kind being called into existence by
the London Spiritualist Alliance. I should not like to see
the Alliance responsible for anything of the kind. What 1
want is (and I am sure some day the right man or woman
will come, and it will be done) that in this mighty London
there shall be a chance for those people who don’t want
theology, who don’t want controversy, ritual, or priesteraft,
but who want to be brothers and sisters in spiritual com-
munion. Onece you knew the beauty and joy of it you would
never be willing to give it up.  And I am perfectly sure that
London would be very much blest by such gatherings.’

Mz, Wintiay Turosacp: I was very glad to hear Mr.
Page Hopps say that he did not wish for a chureh ; but that
is the whole question that is under discussion. It appears
to me, therefore, that he practically agrees with the lectuver.
The kind of meetings which have been deseribed by previous
speakers can be held, and aro held now, and very valuable
and instructive they ave. They fill a want which is apparent
to us all; but it seems to me that if you organise these
meetings, or create a church or an organisation by any
means, you must introduce rules. (No.) You cannot have
an organisation without rules, and you then run a danger of
introducing crecds. That is the danger to be avoided.
Spiritualism as now conducted is, I think, a very important
medium for co-operation between religion (as we under-
stand it) and science, and it has done immense good
in harmonising the spirit of the churches with scientific
thought. It scems tome that Spiritualism has a mission to
fulfil by permeating the organisations which now exist
rather than to create another which 1 maintain would
require rules, and thus run a great risk of introducing
creeds.

M. BonpINGToN, supplementing his previous remarks,
disputed the proposition that Spiritualism did not contain
within itself the essentials of religion. Like Mr. Whyte, he
claimed that it had made its converts devout and given them
a larger share of the divine life than they had previously
possessed.  He referred to the nebulous character of present-
day Christianity, which, under the influence of the Higher
Criticism, had been so modified that the ablest theologian
could scarcely tell what was Christianity and what was not.

Dr. Berks Hurcninsox thought that instead of leaving
the churches,Spiritualistsshould try to inlluence the ministers
and congregations in the direction of Spivitualism.  He per-
sonally had been instrumental in converting the minister of
a church to Spiritualism. Nevertheless he claimed that
Spiritualism was not a religion but a science.

Mapame Mz Goperey referred to the fact that
Spiritualists belong to all denominations, Jews, Protestants
and Roman Catholies amongst others. A church would
therefore clearly be a mistake, since on the very first point
of 1eligious belief they would feel a difference.  IHer own
conception of religion was simply embodied in the injunction,
‘Do unto others as you wonld that they should do unto you.

Me. E. W, Wacnns sadd they were all deeply indebted to
Dr. Theobald for his able paper, and the very sugeestive
remarks he had made.  Tnstead; however, of asking, “ I[s a
Spiritualist Church Needed ?” he thought perhaps it wonld
have been better to frame the question in this way ¢ Are
Spirvitualist Churches Needed ?” Then they would have got
nearcr to the kernel of the subject. From astudy of the
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correspondence in ‘Licnt’ he had not gathered that the
idea was to build up a large organisation, or set up a church or
creed. The idea was that there might be one church, if
possible, where Spiritualists could meet together for
sympathy, co-operation and mutual heartening, in order to
go back to the world strengthened and refreshed. He
entirely dissented from Dr. Theobald’s suggestion that such
an object was a selfish one, and he contended that Spirit-
ualism and Religion werve closely allied, since the religious
sense was a quality of the human spirit. Spiritualism,
indeed, was the science of the spiritual life, and as such
must include all religions. Dr. Theobald had expressed the
opinion that the churches which already exist should be
used by Spiritualists for the performance of their religious
duties. To him (Mr. Wallis) there were many things in the
churches which outraged one’s sense of (God, of religion, of
love and rightcousness, and he quoted the case of certain of
the Psalms and the cruder types of hymns. In this matter
of veligious exercises the attitude was the important point.
Spiritualistic societies which exist for propaganda work, and
to assist inquirers, were not perhaps fulfilling the highest
duties, and a spiritualist church, or meetings of a more
devotional character, might tend to lead Spiritualists to the
very work which they ought to engage in. ‘It seems to
me,” said Mr. Wallis in conclusion, ¢ that the question can be
reduced to this: Is Spirvitualism to be confined to a con-
sideration of its facts, or are we to follow out those facts to
their logical conclusion and recognise what they teach in
relation to our spiritual nature and needs, and with devout
worship and aspiration endeavour to express those religious
needs and our religious longings in services of this character ¥

ALpeErMAN Warp regretted the fact that many Sunday
meetings of Spirvitualists were held in rooms which during
the week were devoted to promiscuous gatherings, dancing,
&e.  Could not Spiritualists secure for their services rooms
which should aftord better conditions? If they were to
protect their mediums he thought some steps should be
taken in this direction.

Miss Mancu asked whether Spivitualists could not ab
once set about raising money to establish what might be
called a ¢ Spirvitualist Meeting House, and do all the good
they could with it.

Me. T. Atwoop thought that many Spiritualists had but
an imperfect notion of what went on inside the churches. In
a church he had recently attended he had heard the Rev.
Boyd Carpenter say that character and not creed was the
true test of a man’s religion. Teaching of that sort was
very prevalent in all kinds of chuvches. )

Me. Brooks felt that Spiritualists were in need of more
fellowship and more like-mindedness. Ile thought, therefore,
that there should be a meeting place of the kind under dis-
cussion. He had found, on going round the various societies,
that reverence and worship were greatly lacking at their

meetings, and he thought many people in the churches .

would willingly attend those particular places if they could
only find reverence, not only for God but also for one
another.

Mge. Bertiay thought that the answer to the question
“Is a Spiritualist Church Needed 7’ was ¢ Yes.” Nevertheless,
there were a good many spiritualistic churches in London,
and he would be very sorry if these gatherings or con=
gregations were ever done away with. He hoped Spiritual-
ists would soon have halls of their own, and be no longer
compelled to assemble in places which at other times were
used for promiscuous purposes.

Tur PresipeENT @ [t scems to me you are all really agreed
although you all seem to differ. If you will take the ques-
tion put before you in the scnse in which it was intended, I
think you will come to a mutual understanding. It isaston-
ishing how readily some people will find what they are look-
ing for,although to other minds it may have no real existence.
For instance, as Editorof ‘Lrent’ I have been chargedin an
American paper with having advocated the establishment
of a sacerdotal Spivitualism and spivitualist bierarchy, and
with admitting letters in favour of such a movement while
refusing letters on the other side. The writer evidently
expected to see a sacerdotal Spiritualism advocated in
¢ Licir” and, therefore, managed to find it, notwithstanding
the fact that ¢ Lrcut’ has never advocated anything of the
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