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cient, and compassionate, is an immeasurable advance upon
anything which the native has been taught to worship
before.

As regards the individual, it is admitted on all hands
that Islam gives to its new negro converts an energy, a
dignity, a self-reliance, and a self-respect which is all too
ravely found in their pagan or their Christian fellow-
countrymen.

Mr. H. Croft Hiller now challenges the world with
Vol. III. of ©Heresies, or agnostic theism, ethics, sociology
and metaphysics’ (London : Grant Richards), a fat and
sturdy little book of 580 pages, well printed and readable.
Vols. I. and IT,, he tells us, were compromises ; his ultimate
views altogether transcending and repudiating ¢such naive
realism’ as he ¢ provisionally tolerated ’ in those volumes.
In this volume, however, he takes his revenge and makes a
clean breast of it.

We cannot undertake to grapple with this work and
take a side. We should want two complete numbers of
‘Licut’ as our hattle field. Suffice it to say that Mr.
Hiller puts forth this claim: ‘It contains a new theistic,
cthical, and cosmological metaphysic; a metaphysical
serutiny of natural science, including modern doctrines of
evolution and heredity ; of materialistic and introspective
philosophies ; and of the foundations of Christian theology
and of conventional ethics and sociology.” Those who like
the fight suggested by this menu will find Mr. Hiller’s hook
a lovely setter up of combats. It is itself a subtile and
sturdy fighting machine.

We felt so much the power of Hannah More Kohaus
‘Between the lines’ that we took up her volume of poems
(* Soul-Fragrance ’; Devonport: G. Osbond) with hope.
Perhaps we are hard to please: perhaps the note for to-day
is too highly strung : anyway, the little hook does not grip
us, though it is all as pure as anything could be.  We miss
depth and height and strength.  The following is at once
both the shortest and perhaps the best thing in the hook :—

ANGEL OF PEACE.
I felt so strangely happy and at peace
With God and man and all created things ;

Sweet odours of rare incense filled the air,
And gentle motion as of pluming wings.

The night drew on apace ; when daylight fled,
I laid me down with sweet, contented sigh ;
My soul had heard aright ; expanding soft,
An angel’s thought had touched me passing by.

A truly wise book is S. K. Davis’ ¢ Where dwells the soul
serene’ (New York : Alliance Publishing Co.). It presents
many sides of Nature and human life, and, concerning them
all, discourses sagely, with insight, grace and tenderness.
Much in this book is valuable for its teaching, and much is
precious for its heauty. There are seventeen short essays
on such subjects as ¢ Elements of Freedom,” ¢ The Ideal of
culture,” ¢ Practical Idealism,” ‘Character and its expression,’
‘The beauty of poise,” ‘Iithical relations,’” ‘The soul of
Nature.’

It scems almost absurd, or unkind, to quote a fragment
from any one of these as an indication of the whole, but the
following, from ¢The Ideal of culture,” does give a hint of
the writer’s thought and style :—

The burden of fear weighs heavy upon the world,and only
Love shall lift it. In the days of unrefined savagery, man
dreamned that he was separate from the Source of Life,
separate from his brother ; and all the years he has lived in
that dream, haunted by this mania of separateness—striving
to advance his separate interests. And, forsaking the rule of
Love, he is overcome by fear and seeks protection from all he
has alienated from himself ; for inexorable is the law of
Love—the law of laws, which is never broken, but which
breaks the transgressor, which grinds him to powder.
Europe turns uneasy in her dream ; demands a tax on the
salt and the cabbage of the poor ; exacts of the peasant the
best years of his manhood ; of the women, toil and weariness;
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of the well-born, that they sacrifice better aims for a sword
—and idleness. So much does a lack of national culture
impose ; such is the price of military pretence. But who
shall protect us from ourselves if love has gone out of the
heart? The combined armaments of the world cannot offer
safety to one shivering, fearful human creature, nor subdue
the rebellion in one little mind. There is but one armour
that will serve—the beautiful armour of Love, mighty and
invulnerable.

And again :—

As Love s the ideal of culture, so it is the ground of true
morality. To be virtuous for Jove of Virtue ; to be upright
for love of Honour, benevolent for love of Humanity, and
equitable for love of Justice—in short, to be good for K)\fe of
God, such is morality ; and_the moral sense 1s but the right
development of the idea of Love. For anything contrary to
virtue 1s inimical to Love ; anything less d‘\,an honour, equity
and purity is derogatory to Love. Love is the radiant point
for all virtues, and to live in accordance with it is to obeyall
moral laws. But to be benevolent for fear of criticism, to be
virtuous for fear of consequences, honest for fear of the
magistrate, or respectable for fear of society, is not morality
but cowardice. The Kingdom of Heaven is not revealed
through fear of Hell, for fear is a Hell in itseif. Who fears
any Hell is on the road thither. There is more hope for a
sturdy knave than for him who walks straight for fear of
punishment.

‘The story of Teddy’ is as original as it is delightful.
It is by Helen Van-Anderson and is published in New York
(The Alliance Publishing Co.). We are sorry it cannot
be procured now for Christmas or the New Year, asitisa
charming gift-book for lads and lasses: but it will be in
scason any time. There is in it a strong touch of ¢ Faith-
healing” or Healing and soul-saving by Suggestion, but that
will hurt noone. The story and the telling of it are very
sweet and uplifting.

We welcome another translation of Tolstoy’s remarkable
‘Story of the Iarly Christians,” ¢ Work while ye have the
light’ (Maldon, Essex: The Free Age Press). There is in
it teaching of a very pure and noble kind, and we incline to
the opinion that its glimpse of early Christian life and
character is not a long way from the fact. If so, the little
book shows how far we have wandered from the ideal and
how extremely difficult it would be to get back.

‘Faivies ; Dedicated to all happy children: written and
illustrated by Mary Tudor Pole’ (Manchester : A. Broad.
hent), is a fanciful series of rather forced stories concerning
plant and insect life: but we can quite believe that many
“happy children’ would enjoy them. The book is heauti-
fully printed, with opulent page, grand paper, and bold
type.

A “new and revised edition’ of ‘The alleged haunting
of B House,” cdited by A. Goodrich-Freer and the late
John, Marquis of Bute, K.T. (London: C. A Pearson), has
just appeared. A new Preface administers a well-deserved
reproof to ‘The Perthshire Advertiser’ for some extra-
ordinarily ignorant or careless criticisms,—a really distress-
ing specimen of newspaper foolishness when this subject is
touched.

*The Occult Literary News and Review’ is a new
Quarterly, styled ¢ An Occult Review of Reviews,” published
by E. Marsh-Stiles, Westminster. It largely but not
entirely concerns itself with Theosophy and Mental Science,
though that may only be the accident of a first namber. It
is produced in a quaint but handy form, and is thought-
fully written for thoughtful readers.

A Visiror To MoxTREUX.—A lady who is about to visit
Montreux would be glad to join a circle there or to make
the acquaintance of anyone interested in Spiritualism.
Letters addressed to ‘G. E. M.;” care of the Editor of * LicHT
will be placed in her hands.
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IS A SPIRITUALIST CHURCH NEEDED?

ADDREsSS DELIVERED BY MR. RRoBERT M. TieosaLp, M.A,
TO THE MEMBERS AND ASSOCIATES OF THE LONDON
SPIRITUALIST ALLIANCE, ON FRIDAY, NOVEMBER
30TH, 1900.

(Continued from page 602.)

Now it is important to observe that the contribution to
spiritual certitude brought to church belief by Spiritualism,
entirely depends on the fact that Spiritualism presents
itself not as a religion, but as a portion of science. As a
religion Spiritualism has no message to the churches ; as a
science it has. As a religion, Spiritualism is isolated from
other religions ; it is an outsider and a rival, not regarded, or
not listened to. As a science it has, or may have, free admis-
sion to all the churches, coming as a neighbour and a teacher.
For while the religious teacher —the theologian—deals most
with ideas, the Spiritualist is in quest of outward facts to
which these ideas relate ; he supplies the exact knowledge
which the religious teacher wants. To the churches he says :
We supply facts as a substitute for your conjectures, or as a
support for your faith. While you are guessing we can lead
you to assurance. What you accept without evidence, or on
evidence into which the personal equation largely enters—
evidence which can only satisfy those whose habits of
thought enable them to adopt conclusions which rest on a
subjective basis ; whose faith is independent of sight or any
form of outward perception—all this we show to be capable
of that kind of proof which sense-perception supplies. For
example, we offer you a new logical and scientific basis for
belief in the wonders—called miracles, and properly so called
—recorded in the Bible. We can show you that the class of
facts to which these belong is not entirely exceptional—a
thing only of the past—but is part of the permanent order
of nature, and may be verified by modern experience just
outside your own doors. You may then believe in miracles
without incurring the reproach of superstition, or a thau-
maturgic vendor of impossible monstrosities, or an obscuran-
tist voucher for exploded myths. This is the stronghold of
Spiritualism—its very ratio essendi—and this position is
damaged when Spiritualism sets itself up as a rival or co-
ordinate religion, rather than a branch of science. Its
validity, its teaching efliciency, its opportunities of
service, depend on this. If it pretends to be more than a
science it weakens the practical benefit of that which it
really possesses, and that most abundantly.

It must, however, be admitted that the service which
Spiritualism can render to the church has its limits. In
religion there are mystic arcana which mere Spiritualism
cannot enter or find out. Spiritualism enlarges our view of
the created universe, and shows that our perceptions have
failed to apprehend facts which may be apprehended by
the senses of sight, hearing, and touch, when suitable con-
ditions are observed. But it never really rises above the
material universe. Even if it discourses on discarnate facts,
it can only do so by using the organs and functions of our
physical constitution. And even as regards many of the
facts for which it provides a new basis of belief, those same
facts do not rest only on the verifications of Spiritualism ;
they have their own mystic support, which Spiritualism
neither touches nor strengthens. Thus some of the facts
which Spiritualism aflirms as scientifically proved are
already sufliciently assured to pious and faithful souls.
Their faith, however, is in ' no way damaged because it is
also partially supported by sight. Their beliefs gain a
double support, one mystic, the other scientific. Thisis really
a very salutary change. Thus religion itself finds new
aflinities between itself and science, and this sense of
harmony between the two leads to innumerable extensions, so
that the entire alliance between faith and all departments
of science becomes broader, and cleared of suspicion and
embarrassment. And yet, as T said, an inner sanctuary
remains where Spiritualisin itself cannot enter. Never can
there be any repeal of the canon ‘We walk by faith and not
by sight.” Material proof, however subtle, cannot supply
premises required for all the articles of any religious creed—
Christian or non-Christian. There is no scientific proof of
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God—His being, nature, and relation to us ; unless, indeed,
the interior vision of the spirit has its chapel also in the
temple of Science. Spiritualism may introduce us to unseen
intelligences akin to ourselves, but it holds no key to the
realm of infinite and absolute Being. If the story it tells
seems to us sacred, yet that consecration is not inherent ; it
comes by a light upon it shining from a higher inaccessible
sphere, and unless that holy light, streaming direct from the
unapproachable heavens, is shed upon its teaching, its speech
is cold, passionless, valuable perhaps as a new item in the
accumulations of exact science, but giving out no more rap-
ture than a proposition in Euclid, or an experiment in
chemistry. Spiritualism cannot possibly be detached from
the time and space conditions that are the unchanging
attributes of secular life. In this sense it is essentially
secular ; it has its seculum, its term, its limitations; it
belongs to time ; to vast and incalculable reaches of time if
you please, but always to time ; it is a circumstance in life
that may be detached and put aside ; it has not the inalien-
able rights of absolute and eternal truth. Thus Spiritualism
enters into the the service of religion as its friendly ally,
not its master. Its function is not to give all and take
nothing—it receives as well as imparts. It gives facts and
receives consecration ; and perhaps the wealth acquired is
greater than that conferred. But the interchange of gifts
depends entirely on separation of provinces and functions.

The advantage of this attitude is shared by science as
well as religion. It is no small matter that scientific men
should discover that science itself is larger than they knew ;
that they have not covered all the ground which science is
entitled to traverse ; and that some of this is occupied by
religion. Scientific men may conceive a new respect for
religion itself when they find some of their own departments
touching the borderland of the holy of holies where religion
dwells, and which they are too apt to regard as a shadowy,
unreal realm quite outside their cognisance, only believed
in by shallow, half-educated Philistines. This new recogni-
tion they will of necessity make when the investigations of
psychic facts gain admission to their halls. And Professor
Crookes, Professor Oliver Lodge, Mr. Alfred Russel Wallace,
Mr. F. W. H. Myers and others, have nearly accomplished
this. The day may soon come for a Spiritualistic Section of
the British Association. Let this gradual advance be seconded
by our attitude—never thwarted or embarrassed by locating
Spiritualism in a region where scientific men cannot or will
not sec it. Here, as elsewhere, knowledge is advanced by
accurate mapping out of distinct provinces, and it is the
height of imprudence in Spiritualists to assign to their own
province a latitude and longitude on the chart of science
which its leaders are prepared to ignore, as an inaccessible
region too rarefied for their breathing.

I say, then, do not create a sect—do not come within even
speaking distance of any such consummation. Let the
order o% sect life and that of Spiritualism be well distin-
guished and separated. Not that much importance need
be attached to the mere question of multiplication of sects.
I do not myself share in the lament often raised as to the
multitude of different bodies in the Christian Church as a
rending of the Saviour's seamless garment. Merely
sectional separation is no barrier whatever to interior har-
mony, and even co-operation, so long as no exclusive legiti-
macy is claimed for any one. Sectarian means little more
than sectional, and falls in with the conveniences belonging
to division of labour. So that I admit you may make a new
spiritualistic sect without any injury to general Christian
unity. But is this position satisfactory from our own point
of view? I think not. If there is any ground for sup-
posing that Spiritualism is a new religious body, the
consequence follows that many members of existing churches
will think that if they become Spiritualists they must
change their ecclesiastical habitation, and shift into new
quarters. This is by no means our wish. Also if we erect
our own churches we assume either that we have no right
of entry or no hope of admission to the churches already
formed—a great and gratuitous disadvantage. When
Spiritualisin and Psychic Rescarch, as co-ovdinate branches
of a comprechensive science of biology, have grown a little
stronger, even before reaching maturity, their presence will
be felt, if not acknowledged, in all churches ; and not only
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that, but also in literature, in newspaper columns, in the
police courts, in the judgments formed by magistrates and
judges on the criminals brought before them, and in an
enlarged outlook on general life, giving depth and vigour to
all that has sufficient vitality to transcend the three-score
and ten years to which the average individual life is limited.
If we adopt right methods, and address ourselves to the
reasonable, cultivated, fair-minded, progressive elements in
society, I do not think we need despair of soon winning a
place among the authorised and valued exponents of ascer-
tained facts. Indeed, somesuch prestige is ours already. We
are not so ruthlessly tabooed as we were twenty years ago.
Fiction abounds in incidents derived from us ; Spiritualism
is often the unexpressed postulate of its most striking plots
and incidents ; and if our facts are often caricatured or
sublimated into unreality, we can see that the recason
generally is that the writer is sitting on a fence, looking on
both sides, and does not wish to compromise himself. But
those who find delight in these fancy pictures will not long
be hostile to the genuine article. Newspaper editors are
unlearning their sceptical scorn, and if they scold or mock
we can detect the ring of uncertainty in their shrill accents,
and see the grin of wounded logic, at once comic and
ghastly, in their ferocity. They are not one half so sure
as they pretend to be. They whistle as they pass through
the grave-yards where our exorcisms have been pronounced,
but all their sibillation fails to keep up their spirits ; their
resistance has a professional, a trade-unionist colouring, to
which readers do not respond. Ior it is not an unfrequent
occurrence that facts or beliefs which are denounced in the
papers are widely accepted in society. The paragraphists
know this ; they are conscious that they are being defeated,
and that the hour of capitulation approaches, and then they
will probably make their own discovery of our facts, and
declare they have never doubted them. Then they will mount
our rostrums and begin to teach us what we have already
taught them. We can wait. Our quiet hope is that we may
ever increasingly exercise a sort of atmospheric pressure on
the body of society, and permeate the thought of the times
even before we have given shape to its altered convictions.
And we can best do this by keeping to the levels of common-
sense, and avoiding the transcendental heights where
religion plants its barriers. Our work is strictly educational ;
we spread knowledge, and our seeds will sooner or later
spring up and yield their proper fruit. The silent changes
which the spread of knowledge causes are the best con-
stituents of a renovated social condition.

It may be said that a new Church in which Spiritualism
is recognised is much wanted by many devout and earncst
Spiritualists who cannot worship in any of the churches
around them. They cannot be satisfied unless their spirit-
ualist creed is openly professed ; they cannot endure any
open or even veiled attack upon it. My impression is that
even spiritualistic churches would not satisfy thesé pious
wandering souls. ‘If they hear not Moses and the prophets’
—the teachers around them who are doing their best to
bring to earth the message they have received from heaven,
—*neither will they be persuaded though one rose from the
dead,—mneither will their yearnings be contented though
some hidden teacher should incarnate himself in an inspira-
tional speaker, or materialise himself in a nebulous vapour.
Spiritualistic services are often very interesting, and some-
times (not always) very improving ; but they are no
equivalents for the meetings for worship which our devout
unattached Spiritualist is seeking. Such meetings as I have
attended (and I admit they are not many) scemed to me
designed not so much for worship as to receive communica-
tions from unseen persons. Anyone smarting under recent
bereavement might be attracted to these meetings by the
hope of receiving some salutation from the dear one who has
vanished from sight, but remains more intensely than ever
an interior presence. This is not worship of the Supreme
Invisible, but a passionate eflort to break down the material
partition which death has raised ; a very natural and lawful
purpose, but one of purely individual interest, not at all
connected with public worship or church life. Doubtless
the language and attitude of prayer are naturally awakened
when the mind is dwelling earnestly on the hopes and
aspirations that relate to a future life; and yet, the
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predominating motive being intercourse with finite per-
sonalities, the deeper thirst for the living God is shifted to a
subordinate place. I do not see how our devout outsider,
seeking rest and finding none, is to escape these disturbing
influences, if he insists on a spiritualistic service. I would
say to such, let them join in worship with any body of
earnest and reasonable Christians they can find. If they
hear anything that jais upon their private opinions, surely
that does not much matter ; let the passing shadow of
dissent voll away and worship may still continue. For
myself I can truly say that I scarcely ever join any church
service without hearing something which seems to me false
or feeble, crude or mistaken. But I can also say that
nothing of this kind ever interferes with my sympathy or
profit. And when a large congregation joins with one heart
and voice in psalmody, what can be more inspiring? The
uplifting power of worship by song, whatever the words
may be, often transcends all that can be spoken by the
solitary voice, and enables one to dispense with oral dis-
course. To all who desire the inspiration of united
religious worship I would say, go and sing hymns with your
brethren, and let the multitude of voices fill your heart
and raise your spirit to the skies, even as the sounds ascend.
The most important element in all worship is not thought
or notions, but aftitude ; and the knee may be bent and the
heart bowed in any tabernacle. Besides which, it ought to
be very easy for any Spiritualist to enter into the happy
possession of the Evangelical assurance, ‘ Where two or
three are gathered together in My name, there am I in the
midst of them’; and what better inspirational discourse
can you desire than one which is thus guaranteed 7 And
with even a smaller consensus, the same voice declares, ¢ If
two of you shall agree on carth as touching anything they
shall ask, it shall be done for them of My Father which is in
in heaven.” Here we find the Christian’s charter for
united worship.

As the last matter for present consideration we may ask,
What kind of spirit is appropriate to spiritualist assemblies,
whether for worship or not? The advocates of a spirit-
ualistic church say: Let us have more devoutness and
reverence, and on this account let our meetings be church
gatherings. By all means, I say, let reverence preside over
all our assemblies. These sentiments are nowhere inappro-
priate ; they should accompany us wherever we go—even to
political, scientific, or literary occasions, where no expression
of pious feeling may be desirable. And in our own meetings
let reverence rule. 1f sacred topics are introduced let them
be appropriately touched. 1f necessary, and if there is
sullicient unity of feeling, seek by prayer for protection
against bad influences, and power to exert good ones ; and
this not only for our own sakes but for the good of unseen
guests, who may nced our help more than we need theirs.
But whether sacred themes are touched or not, the ruling
canon is ‘ Let all things be done decently and in order.” The
meetings should be orvderly—under the guidance of some
wise and judicious leader—meetings of gentlemen, full of
kindness and good fellowship. Let all the courtesies and
amenities of the most refined types of cultivated nicety be
their predominant feature. Banish ribaldry, and scorn, and
trifling, and levity, and intolerance. 1f any speaker imputes
‘dishonesty ’ to those who differ from him, let him be gently
but firmly required to revise his diction and recall the
offensive words. Let no man’s beliefs be trampled upon.
Put the best and deepest sense—the most spiritual interpre-
tation—on the crudities of uncultivated theologic speech,
which may be true if translated into the language of corre-
spondences, although the naked words may be distasteful or
grotesque. Let the interior meaning be present to your mind
even though the speaker himself may disavow it ; for the
interior wisdom of any man may be better than his upper-
most notions, clothed in clumsy forms of thought and speech.
Our best speech is full of stammering and blunders. Receive
adversaries, if they come, with gentle welcome that shall
disarm hostility if it does not silence opposition. If con-
troversy arises let it be pacific and sympathetic, looking for
affrmations and points of agreement rather than negations
and contradictions. These conditions of mere order are also
powerfully argumentative, because they open up the
atmosphere in which our beliefs reside; they foster sympathy,
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silence cavillings, and prevent merely ethical discord. And I
would say, as a rule let the meetings be held on a week-day,
not on Sunday, so as to avoid all appearance of church
rivalry. But local conveniences may over-rule this and some
other points.

This is the temper for our meetings—wisely secular, but
with room for sacred thinking and devout speech if they
naturally arise. But there is no compelling need for a
higher platform. Prayers and hymns and devout addresses
may be absent, and yet the meeting may be entirely good,
and even favourable to such thoughts and feelings as find
expression in devotional language and services. Such meet-
ings may not be a substitute for church gatherings, or
devotional meetings in which worship is the ruling purpose.
But they may be conducted in a spirit which the more con-
secrated gatherings have nurtured, and from them they
may take a tone which shall silently and profoundly speak
of highest things.

I have spoken on matters about which opinions greatly
differ, and have probably myself given expression to
opinions which some of my hearers may keenly contest, or
strongly object to. But to all I would say: Tf we do not
agree, let us, at all cvents, agree—not to differ ; that is a
poor compact of silence and suppression—-but let us agree
to compare differences, and to profit by them. Kindly and
sympathetic dissent is itself a sort of harmony, cven as a
resolved discord may express the choicest music. We gain
more by the companionship of those who are unlike our-
selves than by associating with those who merely echo our
own sentiments. A noble enemy may be a friend in disguise,
and is always ready, and even anxious, to Lecome one.
(Applause.)

Tue PresIDENT having invited expressions of opinion,
an animated discussion followed, the rveport of which we
reserve for our next issue.

(70 he continued.)

LONDON SPIRITUALIST ALLIANCE, LTD.

The Members and Associates of the London Spiritualist
Alliance, Ltd., enjoyed a pleasant and profitable evening
on Friday, December 14th, when a number of interesting
narratives were given of personal experiences of phenomenal
manifestations by spirit friends. M. II. Withall, treasurer
of the Alliance, presided, and the speakers of the evening in-
cluded Miss Mack Wall, Dr. Berks T. Hutchinson (of Cape
Town), Mr. T. Atwood, Miss Minchin, Mrs. H. E. Bell, Mr. G.
Spriggs, Mr. E. W, Wallis, Mrs. Bell-Lewis, Mus. M. H. Wallis,
Mrs. Moses, and Mr. Docton (of Merthyr Tydfil). The
incidents narrated were varied and striking and mainly of
such a character as could not be covered by that ‘blessed
word’ telepathy. In closing the meeting Mr. Withall re-
ferred to the fact that it was the last gathering of the
Members, Associates, and friends of the Alliance this year,
and also this century, and he delivered a cordial message of
good wishes from the president, Mr. 15, Dawson Rogers, ex-
pressing the hope that in the new century we should all feel
that we were trustees of a great truth which we should do
our best to hand on to others.

THOUGHT PHOTOGRAPHY.

In the December number of ‘Le Messager ™ a letter is
published, by Commandant Tegrad, with reference to the
photographs of thought which he claims to have succeeded
in producing. ‘The first thought radiation was produced
by me,” he says, ‘on May 27th, 1876, in the presence of M.
Aviron, of Tours, in his laboratory : it was a bottle” We
gather that this radiation was not distinet enough to be
designated as a photograph, for he adds later: My first
fluidic photograph dates from 1283, Then | thought no
more about the matter until [ met Dr. Baradue, in 1591, and
he, to his great surprise, made me produce others.” Com-
man«ant Tegrad promises an article explaining by what
methods these photographs are produced, so that experi-
ments may be made by others. We shall await the fufilment
of his promise with interest.
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THE FRENCH PSYCHIC PRESS.

¢ I’Echo du Merveilleux’ for November publishes a letter
by M. Camille Flammarion, dated November 4th, in which
he denies the truth of certain reports which had been circu-
lated about him. Among other things he says: ‘I never
believed that (Galileo had been re-incarnated ; moreover, I
have not denied the spirits.’

In ‘Revue du Monde Invisible) Mgr. Elie Méric dis-
cusses at length the subject of ‘laction a distance” He
draws the conclusion that the phenomena of clairvoyance,
presentiments, and knowledge of the future, are inexplicable,
except on the hypothesis of angelic intervention.

It is regrettable that an editor who is so open-minded as to
accept and examine facts which many treat with the contempt
of ignorance, should stultify himself by the scorn with which
he dismisses, in the concluding sentence of his article, those
who seek a scientific explanation of the phenomena. We
are not inclined to accept the exclusively scientific explana-
tions any more than we are the exclusively spiritistic or
angelic, but all who seck loyally to discover truth ought
surely to respect each other, and not contemn the theories
by which honest lovers of Truth are seeking to explain the
marvels among which we find ourselves.

Monseigneur informs us in a footnote to another article
—‘Thdorie du fluide universelle’—that the Council of
Vienna has condemned as heretics those who deny ‘that
the soul is the form of the body.” ‘The soul, he says, ‘is
the direct and immediate form of the body ; no inter-
mediary may be admitted as existing between the soul
and the body ; their union is substantial and personal.’
According to Monseigneur, there is thus no place for the
‘aura’; for that force the existence of which experimental
Spiritism seems to affirm, which under different names is
connoted by various Spiritists. What exactly this force is,
which forms a temporary link between discarnate and atomic
matter, we wait to discover. There seems, however, little
doubt that it exists, and that it is of variable potency in
different individuals ; that it is in a sense deciduous,* z.e.,
gradually ceases to operate as the soul advances in its
spiritual progress. When we are told by scientists that
atomic matter is simply ether which has been impressed
with vortex motion, and that entangled within this atomic-
ally vibrating ether there is a certain amount of ‘bound
ether, we ask ourselves, is this  bound ether’ simply another
name for aura? And does the discarnate entity, the vibra-
tions of whose psychic enswathment are in harmony with
the free ether, in passing from the stage of atomic incarna-
tion carry with it an ethereal atmosphere, or aura, still
vibrating to some extent in harmony with the bound ether
in the atomic world, so that physical communication is by
this means possible until the aura is dissipated ? Perhaps
the questions are wide of the mark, or perhaps the answers
when forthcoming, mmay prove to be in the negative. An
aflivmative answer is, at least, a thinkable possibility,

although it may be nothing more.
H. A D

On March 24th, 1900, I dreamed that a deceased relative
who ‘crossed the bar’in 1898 came to me and said, ‘ You
know, [ do not believe in your “stars”as constituting an
irrevocable fate” I felt no surprise, but waking, noted the
exact time for astrological purposes. It was-+£55a.m. Again
on April 12th, 1900, I had a similar experience. I was in
the company of the same visitant, viewing, as I thought,
some Oriental architecture with a clock-tower in the centre,
and I was recommended to look up its ancient history. On
waking I found the time to be 3.10 a.m.  Now, astrologically,
dreams are ‘questions of the INth house.’ If any student
will draw the horary figures for these times he will find
them in most points identical. Both figures have the 26th
degree of Aquarius rising, and Jupiter and Uranus, lords of
the ascendant, posited in the INth house, Neptune being in
trine to the ascendant. Did this identical 1elative position
of the stellar environment, cause, condition, or casually co-
incide with the dreams?  Astrology could offer many such
problems to psychologists ; and they will have to be faced
sooner or later. Lisra.

# Compare the following : *I am told thal all sense perceptions will
alm\{]ly die out of my new life,” automatic message through Mrs. Under-
wood.
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THE INCARNATION.

Christmas, in Christendom, is essentially hound up
with what has been called ¢The doctrine of The Incarna-
tion” But we shrink from the word ‘doctrine.” It
suggests creeds and quarrels and interminable definitions
or the crumbling of definitions ; and we prefer the other
side of the road. But ‘The Incarnation,” as a fact in
Nature, or as a conception of human life, is a very different
affair : and here, as is often the case with us, we find that
the moment we cease to concern ourselves with a doctrine’
and get behind or above it to a possible fact of experience,
we see glimpses of truth everywhere.

The word ‘ Incarnation’is an excellent case in point.
It is not a nice word, but it has the merit of heing exact
and bold. It suggests a beginning heyond the plane of the
flesh, and a manifestation on that plane; for the word
obviously means infleshing, i.c., the appearance in matter of
the invisible creative power. And it is just here that all
who differ about ‘The doctrine of The Incarnation’ can
unite respeeting the fact of it. All Religionists hold, all
Spiritualists hold, that the Spirit-God is the universal
Creator ; that all things emerge from the fountain-head of
spirit-power ; that spirit is first, and that matter is what it
is only because of spirit. That being the case, the whole
of these groups of Religionists and Spiritualists might
unite on the basis of the great fact of Incarnation, in the
sense that God is always becoming incarnate or manifested
in all things : not only in special persons or in a special
person, but in the human race ; and not only in the human
race but in every being and every thing, in its own order.
There is no escape from that. But why should anyone
wish to escape from it ? That mighty truth unifies all
life, all forms, all substance. In a sense too deep and too
spiritual forall the theologies, it reconciles us to God.

We are too apt to look for God only in miracles, to see
His goings only in great surprises, to find Him only in one
or a few exceptions. Buat it is in universals we always
find the deep truths and God.  We are in God, and yet
we say —¢ Where is He?”  “In Him we live and move and
have our being,’ and yet we ask, ¢ When did He become
“(God manifest in the flesh”?7’ It reminds us of the
curious little poem by one of our American philosophers
who condescended to a playful expression of a sublime
truth : —

“Oh, where is the sea ?” the fishes cried,
As they swam the crystal clearness through :
“We've heard from of old of the ocean’s tide,
And we long to look on the waters blue.
The wise ones speak of the infinite sca ;
Oh, who can tell us if such there be %’
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The lark flew up in the morning bright,
And sung and balanced on sunny wings,
And this was its song—*1I see the light,
I look o'er a world of beautiful things ;
But, ﬂyin% and singing everywhere,
In vain I have searched to find the air !’

Pope’s “Essay on Man’ is even now only beginning to
be grasped, with its massive thought :—

All are but parts of one stupendous whole,
Whose body Nature is, and God the soul.

Sce, through this air, this ocean, and this earth,
All matter quick, and bursting into birth :
Above, how high progressive life may go !
Around, how wide ! how deep extend below !
Vast chain of bein;i! which from God began,
Natures ethereal—human, angel, inan ;

Beast, bird, fish, insect, what no eye can see,
No glass can reach ; from infinite to thee.

This is the splendid fact of Incarnation. The Infinite
creative Power seems to delight to fill every crevice with
at least experiments of form, to light the lamp of life in
myriads of modes; and every one is a manifestation of
the hidden life and power.

Of course, the highest expression known to us is Man.
Why? Only because, so far as we actually know, Man is
the highest intelligence on the plane which at present ig
ours. As one of our bright teachers lately said: ‘It is
plain why no sight on carth—no sunset mountain-top or
June of blossom—is so beautiful and so inspiring as a noble
human face. It is because the intelligence, morality,
aspiration of the gencrations are gathered into the faces
of the latest horn and there are focussed by the aspirations
and endeavours of another thirty years of human life.
There is a great truth in the Incarnation doctrine. God is
dim in rock and flower and bird ; when most Iimself, He
hecomes human flesh, and in human eyes we look most
clearly into the eyes of God.’

This is not mere mysticism or poetry : it is vital to any
reasonable view of God and His activity on our plane.
Man has emerged from lower types. How? Surely not
by accident. Evolution is only the creative method of God.
Feeling our way back on the lines of Evolution, we seem

to hear a Heavenly Friend,
And through thick veils to apprehend
A labour working to an end.

First the body was elaborated by infinite gradations,
toils and adaptations. Then the great Economist worked
at mind, affection, conscience, and so gradually created man
a living soul. The tremendous story, as we are now
spelling it slowly out, ¢ shows us,” as John Fiske says, ¢ Man
heecoming more and more clemly the image of God, exercis-
ing creative attributes, transforming his physical environ-
ment, incarnating his thoughts in visible and tangible
shapes all over the world, and extorting from the abysses
of space the secrets of vanished ages. From lowly begin-
nings, without breach of continuity, and through the
cumulative action of minute and inconspicuous causes, the
resistless momentum of cosmic events has tended toward
such kind of consummation.’

We may call that what we please ; but it is essentially
the process of Incarnation—the manifestation of the Divine
Spirit on the plane of Matter and Form, for far-reaching
purposes, including the production of a race of self-con-
scious, discriminating, and ultimately ethical and spiritual
beings, culminating in the appearance of one who dis-
covered the heavenly seeret, and who could say : ¢ Beloved,
now are we the sons of God.’

We hold that this fine thought is perhaps the very
noblest, the very highest, yet reached upon this earth—
that man is not an accident —that he is not an isolated
bubble Hoating on the careless stream of Time, formed
by a trivial disturbance of the strecam and bursting before
a breath of wind; but a veritable manifestation of the
Lternal Thought and the Eternal Life :—God, therefore,
the cause of all, in all, the life of all, the destiny of all.
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