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passing of this Act all laws relating to debt and contract
should be repealed.” ‘Why, said Morris, ‘that would
the revolution !’ And such is the fact. This, of course, is
pure idealism for our day, but should commend itself to
every soul that says the Lord’s Prayer.

That is Mr. Kenworthy n excelsis (or, perhaps, in Mars).
On lower levels we always admire him, and in many
respects go with him. In any case, his book deserves and
will repay attention.

About half of the miseries of life are unnecessary,—the
pathetic or ridiculous products of foreboding. ‘Never cross
a broken bridge till you come to it,’” is a shrewd old proverb.
Perhaps the bridge was never broken ; or it may be repaired ;
or a good substitute may be there by this time, or you may
not have to cross the stream at all. A ridiculous story is
told of a weariful old woman who was found sighing and
crying by the side of a well in the garden. Asked what
was the matter, she answered: ‘O dear, only think of it ;
suppose my Jane were to marry, and have a little girl, and
she were to fall into this well, and be drowned!” We call
that ‘ridiculous.” It is not much worse than many of the
forebodings that torment us.

The following is for voung girls. It is told in an

American paper, as true :—

A group of little girls were telling of the love each felt
for her mother ; and, as the testimony went on, the strength
of the statements grew, each child feeling obliged to surpass
her mates. Finally, one said positively, ‘I love my mother
so much I would die for her” The impressiveness of this
declaration subdued the circle. The climax had been reached.
A wholesome turn was given to the situation by the quiet
observation of a lady sitting near, ‘ [t seems very strange
to me that a little girl who loves her mother enough to die

for her doesn’t love her enough to wash the dishes for her.
And the little girl blushed, and looked at her fingers.

DECEASE OF MRS. ELIZABETH WILKINSON.

An esteemed correspondent kindly sends us the fol-
lowing :—

‘It is with deep regret that I have to tell you that one
more of the pioneers of Spiritualism in this country has passed
to the higher state, Mrs. Elizabeth Wilkinson having entered
the spirit world on Monday, the 15th inst. Mrs. Wilkinson
was the widow of the late Mr. William Martin Wilkinson
and at the time of her decease was in her eighty-fiftth year.
Your readers will remember that Mr. and Mrs. Wilkinson
were practically the originators of the greatimpetus given to
Spiritualism in 1856. It was in that year that their second
son passed away, and Mrs. Wilkinson, under spirit influence,
produced the series of wonderful paintings of flowers, houses,
and temples of the spirit world which caused such a sensation
among the number of learned inquirers of that time.
The paintings were all the more remarkable in that
they were pronounced by artists to be beautifully executed,
although Mrs. Wilkinson, who was then in her fortieth year,
had never previously shown any artistic merit whatever.
Mrs. Wilkinson, to the end, found great consolation in
Spiritualism, and almost her last words were an assurance of
the firmness of her belief ; that she was very happy ; and that
Swedenborg’s description of the new state was true ; and it
may gratify your readers to know that on the very day of her
departure she read with evident interest the current number
of “LicHT” (October 13th). Among the large number of
letters of condolence received by her surviving relatives
was one which fully expressed in these few words a full
appreciation of Mrs. Wilkinson’s character—* She was one of
the best of women and mothers and her loss is deplored

by all.”’

¢ Scientiric HAND-READING.—A practical treatise on the
art commonly called palmistry is announced as being ‘so
clearly written that the veriest novice may by a careful
study of its text and illustrations, become thoroughly
acquainted’ with hand-reading. The author, Mr. William
(3. Benham, carefully eliminates ‘planetary influence’ and
other so-called superstitions, and depends upon ‘a surprising
array of undeniable fact” Messrs. Putnam’s Sons will
ublish the volume under the title ‘The Laws of Scientific
E_Iund Reading,’
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THE INTERNATIONAL CONGRESS OF

SPIRITUALISTS IN PARIS.

(Continued from page 505.)

Tue HERMETIC SECTION.

Those studying the deeper, more theosophical phases of
Occultism, were exceedingly well catered for in the above
section, under the direction of Dr. Papus. Papers and
addresses on every subject connected with psychical re-
search were contributed, and most interesting discussions
were frequently started. This society does not claim to
found any school or lay down any laws ; neither does it
exact a fee for membership. The sole aim and object of its
leaders is to promote study and research in all branches of
spiritualistic and progressive psychology without reserve,
and forms itself into an invaluable centre of knowledge and
mutual assistance to its members. Hermetic occultists
carry on their work with far more catholicity of spirit than
is shown by the Bhuddistic school of Occultism ; and as
their researches and studies run on almost identical lines,
free from all dogmas, those taking up any special subject,
such as Kabbalism, alchemy, symbolism, or mysticism, can-
not do better than put themselves in touch with this indus-
trious group of workers in Paris. In their leader, Dr. Papus,
they will meet an energetic and clear-headed scholar, one
who is ever ready to give a fellow student the benefit of his
experiences or advice on any work with which he is
acquainted. A monthly journal called ‘L’Initiation’ is
edited by him, with the assistance of Dr. Rozier, M. Barlet,
and M. Sédir, all of whom proved valuable coadjutors during
the Congress week.

On the Monday morning this society held its first meet-
ing, when their chairman, M. Néhpluyeff, a distinguished
Russian philanthropist and humanitarian, read an interest-
ing paper on his psychical experiences. He related how
as a child he had quite clear recollections of a previous exist-
ence but that as he grew older this memory wore off and
other phases of mediumship took its place. He thus obtained
constant and direct communion with the invisible world
around him, is clairaudient, and has had some strangely
prophetic dreams.

Dr. Papus, who followed him, devoted the whole of the
morning to the exposition of some wonderful researches
carried on by a deeply initiated occultist, the Marquis de St.
Ives. His discoveries are far too vast and complex to make
any brief reproduction of what was said possible ; his
remarks bore upon a splendid synthesis this thinker had
evolved dealing with colour, sound, and form as related to
numbers. All these manifestations were expressions of one
universal essence capable of mathematical resolution. An-
interesting little instrument was exhibited which set in
motion a cardboard disc having certain colours painted on
it, and this disc, when rapidly rotating, threw off a rainbow-
like effect and revealed every known nuance of colour. Some
fine diagrams of architectural appearance were also shown
as having been obtained by his instrument, registering sound
vibrations and acting on flat surfaces covered with sand.
Two cathedral-like structures were shown which had been
produced through the vibratory conditions acted on by the
names of Jesus and Mary when spoken in their original
purity of pronunciation. Relative to these names Dr.
Papus mentioned an interesting fact, viz., that his friend the
Marquis de St. Ives had been able to trace their origin back
some thousands of years by researches into some ancient
Chinese manuscripts. Although these names differ consider-
ably in spelling and pronunciation now, they still bear some
essential resemblances, as it was through the relationship
which exists between letters or sounds to numbers that this
gentleman was able to trace accurately the history of these
sacred names. Dr. Papus added that through thisinvaluable
key to “hings the Marquis had been able to master the
Chinese language with comparative ease, and in a remark-
ably short space of time.

Mention must be made of a scholarly and deeply studied
paper contributed later in the week by a student of con-
siderable experience, M. S. V. Zanne. He gave a resumé
of the history of the human races on our globe, and some
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account of the lost Atlantis, and finally a few translations
from the original book of Genesis. Questions of great
complexity, and discussions of deep interest, followed this
lecture.

A paper of more than usual interest to all of us was
given by M. Barlet to the Spiritistic Section. It is too
good to be done justice to through the quotation of small
excerpts, and is worth reproducing in its entirety later on,
as it embodies many excellent suggestions. He pointed
out how necessary it was for all those who investigate
phenomena of a spiritistic character, and who work
with special mediums, to know something of the laws of
mesmerism and the magnetic passes, as there was necessarily
so much relationship between the spiritistic and hypnotic
experiments. In his opinion no medium who works often
for supernormal phenomena should be without his or her
magnetiser, and he considers it would be far wiser if mediums
were always put into the trance states by a practised
magnetiser instead of leaving this to be done by unseen
agency. He considers that the usual forms of debility,
broken physical and mental health, too often observable in
professional and even private mediums, are due almost
entirely to the unprotected state in which the medium is left
after the work is over. The spirit side has done its work but
is unable to restore the right physical balance necessary
after such supernormal conditions have disturbed the
system ; consequently the medium suffers from loss of
vitality and other at first imperceptible ailments. If every
medium worked in co-operation with a magnetiser these
dangers might be entirely avoided. On the return to the
normal stage after a séance, the magnetiser would wake the
subject in a proper manner and then, treating scientifically
by magnetic passes, restore to the subject the fluidic and
magnetic equilibrium. As an occultist he thinks that
mediums are far too lax in allowing these subtle and
psychical experiments to be repeated over and over again
when the unseen processes at work are of so deeply meta-
physical a character that the majority could not realise their
dangers without long study, and the ignorance and indiffer-
ence to all this are generally pitiable and even appalling.
Mediums are robbed of their vital and psychic fluids and
subject to all manner of spiritual disturbances when holding
séances, and it is contrary to scientific research to suppose
that they can continue their work indefinitely without harm
unless a magnetic agent is present,through whom the psychic
can receive back the forces of which he or she has been
depleted. This, ina few words, is the gist of M. Barlet’s most
instructive paper. It was scientifically thought out and
apparently justified his theories.

Several novel features had been thought out by Dr.
Papus for the amusement and instruction of his members.
Walks were taken on certain days through the Oriental
and Indian sections of the Exhibition, to discuss the occult
symbolism and architectural designs of these departments.
On one occasion he engaged a troupe of Algerian fakirs to
come from the Exhibition, where they perform, and give a
representation on the platform in the large hall, so that all
Congress members could see this if they wished. The per-
formance of these people, called the ¢ Aissaouahs,” was chiefly
interesting from the physiological fact that they seem able
to arrest all flow of blood from the injuries they inflict on
themselves. Pins and daggers were run through the skin,
and glass was eaten and swallowed. In one case blood was
drawn by the man who hammered a nail into the scalp of
his head. One of the doctors present detected a small drop,
otherwise no appreciable ill effect was apparent from all this
self-mutilation. Prayers and incantations preceded all these
strange manifestations, and a small spirvit lamp was kept
alight on which aromatic herbs were burnt.

A third matter of interest was the permission obtained
by Dr. Papus to bring a number of his members to witness
the going under control of the latest sensational medium
here, Madame L. Fonvielle. This lady’s particular phase of
mediumship is the power her spirit guides have to incarnate
themselves in her body, and take direct control. In many
cases this has been done by spirits outside her circle, and so
she is largely sought after, in the hope that direct com-
munication with deceased relations will be obtained.
Madame Fonvielle goes under and comes out of control
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in exactly the same manner. She is seized with a sort of
sobbing convulsion which lasts two or three seconds, her
hair is shaken down; then with eyes shut and restored calm,
she speaks in a transformed voice and style. The spirit who
controlled her on this occasion spoke to one or two in the
audience but made no endeavour to address us collectively
on any subject; neither was any phase of clairvoyance
presented analogous to the clairvoyance we are privileged
to hear in England on our public platforms. As far asIcan
judge, this particular line of work seems non-existent in
France.

In closing these remarks on the Hermetic work gone
through during the Congress,mention must not be forgotten
of M. Jollivet Castelot, who presided over the discussion on
Alchemy ; M. Karl Nyssa over that on Swedenborgianism,
and M. Ourdeck on the occultism in Freemasonry. All of
these men presented valuable contributions to the work
of their society. J. STANNARD.

(To be continued.)

THE FALL OF THE SPARROWS.

A SerMoN PreacueEp BY REV. H. K. Hasuam, REcTOR
oF OLD, NORTHAMPTONSHIRE.

¢ Are mot two sparrows sold for a farthing ? and one of them
shall not fall to the ground without yowr Father’—MATTHEW
X. 29.

The text seems to bring before our minds at least four
great facts. The first of which I shall speak is the essential
unity of all life. Our Lord here asserts that the life of
man, and the life of the birds, for instance, though different
forms of manifestation, are alike in this: that they spring
from the same Source, and are watched over and preserved
from harm by the same Heavenly Father, apart from whom
nothing can either live or die. Of the actual origin of
life, except that it proceeds from God, we know little:
and all the investigations of physical science have not been
able to elucidate the mystery which overhangs what we
call the breath of life. In fact, in that respect, I do not
think they have carried us, or are ever likely to carry us,
beyond the old-world ideas of the Book of Genesis, where we
are told that ‘In the beginning the Spirit of God moved
upon the face of the waters,’ and caused the production of
the various forms of life in due gradation, until the climax
is reached in man, when ¢ God breathed into his nostrils the
breath of life, and man became a living soul.

We may say that life has, broadly speaking, four forms of
manifestation—first, the unconscious ; second, the conscious ;
third, the self-conscious ; and fourth, the God-conscious ; and
all these stages are described in Genesis. Its lowest form
may be seen in the bare rock ; the second in vegetable life ;
the third in the animal; and the fourth in man. These
forms, no doubt, closely touch, and are inter-related to one
another. There is no great gap between them, and the life is
essentially the same in all. In the lowest it is more
quiescent, more dormant ; but as it rises in the scale its
motion increases. Is it, then, the same life in man as in the
stone or the flower, in the wild beast or the bird? Yes, pre-
cisely the same, only in greater fulness, or more highly
developed. As far as that side of us, our manifested being,
is concerned, we are entirely at one with all Nature. This
life is ever seeking fresh manifestations ; when driven from
one form by the change of death it seeks another ; and so,
pressed on by the Father’s will, it seeks constantly to mani-
fest itself, and pulses through the chain of the universe,
flowing ever round and round in great cycles from God to
God.

The next truth our Lord teaches is the supreme value of
all life. Man is, of course, of more value than many sparrows,
because so much bigherin the scale of creation, but all forms
are alike the object of God’s love and care: ‘ Not one sparrow
falleth to the ground without your Father.’

But apart from some spiritual revelation it might seem
very different to us. Looking upon only one side of Nature
—the only side that is ordinarily open to us here —there
seems such lavish waste of life, such wholesale loss and
destruction. And man, too, but lightly regards all forms of
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life lower than his own, and indeed does not venerate his
own too highly. But Christ tells us that all life, from the
lowest to the highest, is precious to God who gives it, and
who takes care that it shall ultimately return to Him. He
makes the truth of the text an argument against our being
afraid of any harm that may happen to the body. He says,
* If God doesn’t allow any evil to befall even the sparrows,
why should you be afraid for yourselves, for your own bodies,
you who are much further advanced in life, and consequently
of more value than many sparrows ?’

But it might be said, viewing the matter merely with
earthly vision, God’s care for the sparrows is not more ap-
parent: to us than His care for man : for both alike fall and
seem to perish here.

No doubt, in either case, to see it rightly demands the
eye of faith, and the use of our higher spiritual faculties.
But it is mere ignorance that makes us look on death as an
evil.

And this brings us to the third and fourth facts in the
text, of which I have to speak, viz., the two different sides
of Nature, the physical and the spiritual. Ordinary men
see but one side. Christ was different from ordinary men,
in that He saw and knew them both. He could pierce
through the veil and form of fleshly matter, and see life as
it really is, in the bosom of the Father—all life equally
produced and equally sustained by Him. All life mani-
fested here on earth has also its other side in the unseen.
What is to us only apparent death and loss is, from a higher
point of view, but a further gain of life. So our Lord says,
‘Not one sparrow falleth to the ground without your
Father.

To that, an objector may reply, ¢ Yes, but the sparrows
do fall to the ground in countless numbers, God lets them
suffer, God lets them die. Does it help to increase our con-
fidence in His love to know that He watches it all 7 All life
that is suffers, from the lowest to the highest, and the higher
the form of life, the more intense its suftering seems to be—
does God regard it all ubpmoved, and with no intervening
hand 7’ It was such a thought that troubled the mind of
the poet when he wrote :—

‘Are God and Nature then at strife,
That Nature lends such evil dreams,
So careful of the type she seems,

So careless of the single life ?’

The apparent cruelty of Nature is an old and familiar
theme. Nature in many of her aspects seems most cruel,
vindictive, pitiless, working in some of her moods remorseless
ruin and destruction. Violate one of her laws, and you
must pay the penalty even unto death. Nature knows no
forgiveness, and will not stretch out one finger to save you
from the effects of her resistless forces. Utterly heedless she
seems of havoc or suffering : for the individual she cares
nothing, and but little for the type.

Yes, Nature as we see her 7s hard and cruel : the sparrows
do fall to the ground, and human beings are crushed every
day by misery, disease, and death. We have, as our side of
life, this spectacle of ‘the whole creation groaning and
travailing in pain together,” and there is no touch of pity
upon Nature’s face. It hasbeen argued, in fact, that because
Nature is so cruel and relentless, and there is no help to be
had from her, we have all the greater need for grace, and
the comfort of religious faith. But we cannot thus separate
Nature from God. It may be said that no rveligion is
possible apart from Nature, contrary to Nature, outside of
Nature. We ourselves are a part, and the chief part, of
Nature : in a sense there is nothing, and there can be
nothing, super-natural: and however much we tried, we
could never escape from Nature and from Nature’s inexor-
able laws and conditions.

What, then, is the explanation ? How do you reconcile
this apparent hardness and indifference on the part of
Nature with any belief in the love of God? Why, the truth
of the text, rightly understood, is quite sufficient, that ‘not
one sparrow falleth to the ground without your Father’;
nothing happens but according to His will ; however much
it seems to the contrary, His eternal love is everywhere at
work.

For all this time we have been looking only at one side
of Nature, that only which is accessible to our earthly sight,
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the limited and the poorest side. But if we want an explana-
tion of life, we need to look too, as Christ did, with spiritual
eyes, at the other and the larger side—through the visible
and the earthly, into the sphere of the heavenly and eternal,
We have been confusing life itself with what is merely its
physical manifestation, its earthly and perishable garb. But
the life itself, God’s eternal essence, is not touched ; because
its outer covering or form falls off, it does but clothe itself
afresh. The fact is, that no destruction of life is possible;
it cannot be, it never is, destroyed. Forms fall to pieces,
but the life escapes and is manifested in some other way.
Stagnation is not the best state to remain in ; life, even on
the physical, and still more on the spiritual plane, means
change, motion, progress. Pain is no doubt a necessary
element in the process of our redemption ; like the great
Captain of our salvation, we have to be made ‘perfect through
suffering’ ; and if we did not suffer with Him, we could never
be glorified together. So it may well be that what we call
Nature is herself not without a soul, and we do not always
see, like Christ, her true and better side. Everything that
is—even the poor, despised sparrow—may have its spiritual
as well as its physical side, its heavenly counterpart of the
earthly form. It may well be that, after all, Nature is
‘cruel only to be kind,’ and that when she most destroys
she does but preserve and save : and that we should, as the
hymn says of the Highest One—

‘Judge not the Lord by feeble sense,
But trust Him for His grace.
Behind a frowning providence
He hides a smiiing face.’

Men too often seem unkind to us, simply because we
do not understand them rightly : and still more must it be
with God, when with our puny earth-bound minds we so
miserably fail to comprehend His purposes. Jesus could
contemplate the fact of the sparrows’ falling to the ground
without sadness—and so might we with His faith and purity
of soul—because He understood it all, He saw what was
behind, He saw the other side of Nature, He knew that they
fell not without His Father, and with Him all was well.

And if that be so with the lower life of birds, how much
more fully so with man! In Christ man dies but to live
anew. When we pass over we leave the lower forms of life
behind, taking only the higher ; we are clothed upon with a
new and spiritual body. Why should we fear the loss or
destruction of this poor earthly form, believing with Christ
in that other, better side of Nature, observed at present from
our grosser sense, yet beautiful even now at times to our
spiritual insight : when the flowers bloom more brightly,and
the birds sing more sweetly, and man moves forward on the
path of progress, rejoicing in the eternal sunshine of God's
love. ‘That was not first which is spiritual, but that which
is natural, and afterward that which is spiritual.” Let us be
sure that ‘as we have borne the image of the earthly, we
shall also bear the image of the heavenly.’

Let us believe with Christ and with one of the noblest of
His disciples —

‘That nothing walks with aimless feet
That not one life shall be destroyecj
Or cast as rubbish to the void,

When God hath made the pile complete ;

That not a worm is cloven in vain,
That not a moth with vain desire
Is shrivelled in a fruitless fire,

Or but subserves another’s gain.’

‘FLIGHT Y

As an inducement to new and casual readers to become
subscribers, we will supply ‘LiGHT’ for thirteen weeks
post free, for 2s., as a “ trial’ subscription, feeling assured
that at the termination of that period they will feel that
“they cannot do without it,” and will then subscribe at the
usual rates. May we at the same time suggest to those of
our regular readers who have friends to whom they would
like to introduce the paper, that they should avail them-
selves of this offer, and forward to us the names and
addresses of such friends, upon receipt of which, together
with the requisite postal order, we shall be pleased to
forward ‘ LIGHT’ to them by post, as stated above ?
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WORKS BY THE PRINCESS KARADJA.

The literature of Spiritualism has just been enriched by
the translation into German of three little books by the
Princess Mary Karadja, a well-known Swedish writer who is
a recent convert to Spiritualism.

In her introduction to °Spiritistic Phenomena and
Spiritualistic Communications,” the Princess tells us that the
first spiritualistic séance at which she was ever present,
took place in Stockholm, on April 2nd, 1899, with a clairvoy-
ant medium. Up to that time she had never taken any
interest in occult subjects ; but she was so impressed by
what then occurred that she determined, when on a visit to
London the same spring, to devote her whole time to this
interesting study. She goes on to say that she had no
acquaintance among Spiritualists in London and it was only
through seeing an advertisement in ¢ LicaT ’ that she resolved
to attend a séance with the well-known clairvoyant and
psychometrist, Alfred Peters. The description of this first
séance, which was a turning point in her life, is extremely
interesting. She tells us that she went to him as a perfect
stranger and found herself one of ten persons, all of whom
were utterly unknown to her, as she was to them, and says
that, as she speaks English like a native, Mr. Peters was not
even acquainted with her nationality. What occurred at
this séance is—I think—worth giving in her own words.
Premising that no one spoke to her and that she took her
place without uttering a word, she adds:—

¢ After the medium had psychometrised several persons
with good results he turned to me and said : “ I see a spirit
close to you” (then followed a description which I recognised
in the minutest details as that of my deceased husband).
“I hear him call, Mary ! Mary ! His nameis John; he wishes
to say something to you.” Thereupon followed a long com-
munication of a private nature, concerning facts about
which no one except my late husband could possibly have
knowledge. Among other things, he reminded me of a fire
which broke out at Castle Bovigny while his body was in
the coffin. He was conscious of seeing his coftin burning
and myself falling fainting beside it. This remarkable and
terrible event was of course unknown to anyone present, nor
was I thinking of it at the time. After a short pause the
medium continued : “I see a female figure near you,” which he
described minutely. T said I-had never known such a
rson. Mr. Peters said : “She gives her name as Bremer.”
said he must be mistaken for I had never known anyone
of that name. After a long pause and with great effort, he
added, “ Fred-rika Bre-mer.” *
‘To my astonishment, the voice of the medium changed
and he said slowly in Swedish, “ Hjilp den svenska kvinnan ”
(help the Swedish lady).’

Princess Karadja seems to have attended many of Mr.
Peters’ séances, and she partly attributes the unusual success
she met with to the fact that she discovered that she herself
possessed strong medial powers. With another medium she
likewise on several occasions saw the materialised face of
her husband, who was also able to speak to her, and she
gives the names and addresses of persons who were present,
among whom was Dr. George Wyld. She seems to have
highly enjoyed her visit to London and says: ‘I had the
great happiness during my stay in London of making the
acquaintance of many eminent men of science, among whom
were Sir William Crookes, Mr. Myers, Mr. Sinnett, Mr.
Douglas Murray and Dr. George Wyld, from whom I obtained
much information.’

The Princess’s stay in London was terminated rather
abruptly by a command from her husband—on the seventh
occasion of his appearing to her (June 18th, 1899)—that she
should immediately leave London and proceed to the Chapel
of Schloss Bovigny. She accordingly set out on her travels
on the following day, without any idea of why she was
required to do so. What occurred on her arrival at Schloss
Bovigny a few days after, I will tell later on.

The remainder of this little book, as well as another
called ‘ The Gospel of Hope,’ is principally devoted to the
facts and philosophy of Spiritualism. Princess Karadja,
though very earnest and even enthusiastic in her endeavours
to proclaim what she justly calls ‘the evangel of hope,’

* This was a weli-known Swedish anthoress and philanthropist, who
flourished in the early part of the century and whose works, translated
into English, I was very fond of in my youth, but which are rarely mat
with now.—M.T.
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writes with great moderation and without exaggeration ;
her diction is clear, and her style marked by great good
sense ; and Sweden may be congratulated on possessing
among her daughters a lady of such rare gifts and talents,
who is not afraid of devoting them to an unpopular cause.
She says but little of her own medial gifts, but it appears
that she is not only impressionally endowed and possessed
of the power of automatic writing, but she has likewise that
of automatic drawing, a rare gift and one requiring great
physical power. Two of her ‘spirit’ drawings appear as
frontispieces to ¢ Spiritistic Phenomena ’ and ‘ The Gospel of
Hope.” The first represents the soul body immediately after
the decease of the physical, with the eyes closed, still uncon-
scious, and the cord connecting it with the mortal body not
yet dissevered. The second is a symbolical drawing,
executed in the presence of two Swedish ladies—whose
names are given—on January 16th, 1900 ; an explanation of
this was given in writing later on and appears opposite it.
Both drawings are beautifully executed.

The third of these little books, ‘ Into the Light,’ is anin-
spirational poem, translated into German by Alfred Wocher
von Trauchburg from the Swedish original, and the remark-
able manner -of its production may be best given in the
authoress’s own words from the preface. I will just say
that I feel scarcely competent to judge of its merits as a
poem, being, as it is, a translation from one foreign
language into another ; but it appears to me to be full of
beauties, while the interest is so sustained I could not lay
it down till I had read the last line. Princess Karadja
writes :—

‘When I was in London last spring I received a series of

spiritistic communications from my deceased husband.
In the last one he requested me to leave London imme-
diately in order to receive a communication from the
spivit world in the chapel of Schloss Bovigny. I obeyed,
and on St. John’s Eve I was told to provide myself there
with paper and writing materials. My hand then automati-
cally drew a sun and wrote the words “ Mot Ljuset ” (Into
the Light‘) ; and then was written “ /n memoria wterna erit
justus”” 1 have never studied Latin and am ignorant if this
is a quotation.

‘What followed was not written automatically but
through inspiration. When T took the pen in my hand I had
no idea of what was going to be written, in spite of which I
wrote hundreds of verses without once pausing for a word.
It seemed to me at the time as though the temperature per-
ceptibly became lower and I was freezing in spite of the
oppressive heat of summer. My soul was wrapt and all my
senses sharpened to an extraordinary degree. I seemed to

erceive the whispers of spirits so clearly, it was as though
was being dictated to.”

The poem itself is addressed to the medium in the first
person by the supposed spirit of one who says his name
has long been forgotten on earth. In his earth life he wasa
materialist, and wholly given up to selfish and sensual
pleasures ; when he had exhausted all that earth could give
him and was tired of life, he thought to ensure eternal rest,
or annihilation, by putting an end to it, which he did by
committing suicide by shooting himself. The horror he
experienced when, after a short period of unconsciousness,
he awoke to find that, althongh his body lay dead before
him weltering in the blood he himself had shed, he
himself was as much alive as ever, but in total darkness
and despadir, is very graphically depicted. as are the events
which follow, through which he was finally led ‘into the
Light.” The poem contains many instructive passages, and
throughout the Gospel of Hope is proclaimed, in that it
sets forth that there is hope for the greatest sinner who ever
lived when he can once be brought to send forth a cry of
penitence and a prayer, however feeble and despairing, to
that Heavenly Father whom in life he had ignored and
denied.

The German editions of these three little books are entitled
respectively ‘Spiritistische Phienomene,” ‘Das Evangelium
der Hoffnung,” and ‘Zum Licht.” They are very daintily got
up, are printed in large clear type on very fine paper,
and published by Max Spohr at Leipzig, at the price of one
mark and a half each. M.T.

ANCGER is the worst kind of intemperance. ‘It changes
saliva into poison.’ It debilitates and opens the whole
system to disease.—‘ Banner of Light.’
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THE RIDDLE OF THE UNIVERSE.

This is the not very happy title of an important work
by Ernst Haeckel, translated by Joseph McCabe (London :
Watts and Co.). About six months before its publication,
its translator beralded its coming in a long Supplement to
¢The Literary Guide,” from which we take the following:—

The great problem of dualism or monism, with all its
subsidiary problems, has been solved ; there is no longer a
basis for theism and ecclesiasticism.

The brain is the origin of thought, sensation, and volition.

He enumerates, fully and correctly, and dismisses in one
page, all the poor sophisms that are put forward in defence
of personal immortality.

Every form and phase of Theism is denuded of argumen-
tative basis.

We stand face to face, at the close of the nineteenth
century, with one sole enigma—the nature of the great
substance that underlies matter and force. The nineteenth
century has magnificently achieved its task of unifying
nature and banishing the phantom of supernature. It
leaves the ¢ world-riddle’ of substance to its successor.

These remarkable statements give an excellent idea of
the spirit and tendency of this book: and the closing
extract almost amusingly shows where Haeckel completely
breaks down, or, let us say, why, after all, he ends up a tree.
So long as he keeps to his bottles, his knife, his microscope
and his scales, he is masterly: but, beyond these, he is
cither comical or puzzled, indulging in not over nice jokes
or struggling with new knowledge that threatens the old.

Haeckel belongs, fucile princeps, to the old school,—a
genuine materialist (though that is repudiated), and a
monist in a hard sense ; and he does not seem to see, any
more than his translator does, that a Spiritualist can be an
ardent evolutionist, an anti-supernaturalist, and a monist.
The Spiritualist knows his limitations too well to profess
solutions where the symbols end and the Reality begins,
but he is quite satisfied with Haeckel’s Enigma, locked up
in that profound ¢substance that underlies matter and
force’; and he certainly thinks it odd that, having lost his
“Matter’ in that inscrutable primary ocean, he (or his
translator) is so curiously certain about his ability to dis-
miss God, to wipe out the folly of belief in immortality,
and to ‘enumerate fully and correctly, and dismiss in one
page’ all our ‘poor sophisms’ concerning it. “In one
page’ ! and he relies upon physics ; and yet he sees every
atom of his ‘ Matter’ and every throb of his ‘Force’ dis-
appear in something which he knows nothing about, and
which he leaves, as the legacy of his nescience, to the
coming century ! What if the sccret of God and the soul
is in that abyss of causes which lies beyond the veil ?
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A chapter on ‘The Law of Substance’ is remarkably
instructive as showing precisely where Haeckel has
crumbled. He addresses himself to the modern discoveries
and inferences that centre in the Ether, like a man who has
suddenly to make a very disturbing element fit in. He
says—and it is a wonderful bit of modesty for Haeckel—
‘Iam no expert in this department.” He stands outside, or
on the threshold, with his apparatus and his purely physical
theory of the Universe, and listens to the new men; and
then presents a summary of notions that commend them-
selves to him. He endorses the doctrine of ¢ cosmic ether,’
as a necessary hypothesis, seeing that without such a
medium, the phenomena of gravitation, optics and electricity
would be impossible, and he attempts, with pardonable
anxiety, to annex this ‘ultimate cause of all phenomena,
and to make it fall ‘into line’ with his theory that to
‘mechanical causes’ must be assigned ‘phenomena every-
where’: and, in doing this, he insists that he still *rules
out the three central dogmas of metaphysics—God, free-
dom, and immortality.” This is desperate work, indeed,
at this hour of the day, and for a writer who is evidently
out of his element in these new waters. He has worked
hard and long, and with signal ability, on the physical
plane, and dealing with physical changes, but now that it is
brought home to him that these are not primary but only
secondary, and what Herbert Spencer calls symbolical, he
‘falters where he firmly trod,’ or, if he does not falter, it
is only because he stoutly asserts and plants his flag on the
new ground by a tour de force.

The chapter on ¢ The Immortality of the soul ’ is chiefly
remarkable for the author’s scorn which interferes a good
deal with his argument. It puzzles us to know why thisor
any other writer should be so zealously anxious to undeceive
us on this matter. Does history show that believers in a
life beyond the grave are less animated or useful in the life
that now is? What harm has the belief done us or him?
Addison referred to it as ‘this pleasing hope, this fond
desire, this longing after immortality ’ ; but Haeckel thinks
he is wiser,and warmly preaches this gospel,—* The best we
can desire after a courageous life, spent in doing good
according to our light, is the eternal peace of the grave.’
Is that really ‘the best we can desire’? How does this
sound, in comparison ?—* Blessed are the dead who die in
the Lord.  Yea, saith the Spirit, that they may rest from
their labours, and their works do follow them.” That, of
course, may be only a dream ; but it is much nearer ‘the
best we can desire.’

Of course, difficulties innumerable can be compiled by a
workman as alert and as experienced as Haeckel, and
questions, more or less satirical, can be asked which no wise
man can hope to answer. The robust Paul made short work
of these questions, when he said : ‘But some men will say,
“ How are the dead raised up, and with what body do they
come ?”  Fool ! There is a natural body, and there
is a spiritual body and, as we have borne the image
of the carthy, we shall also bear the image of the heavenly.’
Paul also anticipated our most modern scientific knowledge
when he said: ‘The things which are seen are temporal:
the things which are not seen are cternal’: and this is
precisely the truth upon which Haeckel now falls back—
that the inscrutable and eternal Ether is behind all that we
have been calling ¢Matter,” and that it is ‘the ultimate
cause of all phenomena.’ And yet, if this is so, we are
only beginning, not ending, our inquiry into the origin and
destiny of life.

But we do not want to end on a note of eriticism or
even of disagreement. The Monism upon which Haeckel
insists may presently be accepted by us all. Men, working
far apart in apparently antagonistic arenas, are curiously
circling round to unexpected meetings and agreements. The
tracing back to the Ether of all that we have known as
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