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the unseen people have ‘struck oil’ for many an experi-
menter, but we have never been able to feel that spirit-
intercourse and tips are a safe or wholesome blend.

But, here again, it is not easy to be sure of fraud. Poor
Miss Danforth may be perfectly innocent, if the above
report includes all that can be said against her.

“Young Oxford ’ lately printed a breezy Paper on ¢ The
Kingdom Corporate,” just about as ardent and hopeful as
the breeziest optimist would have it. Returning to this
Paper, and quoting it, * Young Oxford ’ says :—

In the future, human wants should consciously centre
about : ¢ Sanitation, the battle with disease ; the increase of
physical strength and vitality by heredity, habits of life, and
training of the young ; the enlargement of the sphere of
human knowledge ; control of the physical elements ; control
of the animal and vegetable life of the sea for the support of
a larger population ; control of ocean currents ; control of
climatic and atmospheric forces ; mastery of seismic forces ;
the reclaiming and fertilisation of the waste portions of the
earth ; better utilisation of electrical and magnetic forces,
and of the heat in the earth and the heat of the sun’s rays ;
the strengthening and purification of the race by the elim-
ination under human dircction of the weak and ill-born,
both individuals and races, substituting for the harsh cruelty
of the past the beneficence of man truly civilised : the
thorough training and equipment of the whole race by
making every individual a skilled worker, an intelligent
citizen, and a physically-healthy man. Here are rational
wants which can employ the genius of man for limitless
ages. Let us have work and attention devoted to these
problems of human service, then strong, purposeful endeavour
will take the place of blind, stupid stumbling.

This interesting dream has method and substance in it.
Carefully following out lines already occupied, and setting
the scientific imagination to work—helped out by a little
faith in (God—the glorious programme seems quite rational,
with the exception of the suggestion concerning ‘the weak
and ill-born.’

“The True Religion,” a Dialogue by G. H. Blagrove
(London : 25, Portman-square), has in it the modern know-
ledge and the modern spirit. If not entirely convincing,
it is distinctly helpful as indicating the only possible hasis
of belief in God. It goes very much on Herbert Spencer’s
lines.

We have been hesitating whether we should print the
following, but now decide to do so :—

The current issue of ¢ LIGHT ’ contains an article on ¢ The
Sparrow’s Fall,” an article so exquisitely written that T ask
the privilege of thanking the writer. Your contributor
stands up to the great problem until the last paragraph is
reached, when the reader is irritated (if not insulted) with

riestly clap-trap anent the real adjustments and results
Eein our heritage in the true life beyond.
ere I convinced of the truth of this, to me, fatuous
dictum I should go down on my bended knees and kiss
with affectionate gratitude the hands of the writer. All
through the weary centuries the weak and the innocent
have been brutally trodden under the swinish hoofs of the
cruel and the crafty. You practically admit all this, but
you will have it that in some future condition the arrears
are to be ‘squared,” settled up as the saying goes. The
Spiritualists that I have met have each and all been so kind
and courteous and lovable that it is truly diflicult to say all
that one feels when confronted with an argument like the
one quoted. Ibeg you to excuse anything in the foregoing
that strikes you as being unfair.

We do not understand why this writer should feel
“irritated (if not insulted).” All we said was :—*¢all real
adjustments and results belong to the true life beyond.’
That is every word of our * priestly clap-trap.” The curious
thing is that if our correspondent were convinced of the
truth of this brief statement he would overwhelm us with
blessing. This seems a feverish contradiction. At the very
worst he ought to say, ‘It is too good to be true’: and
surely a precious hope ought at least to receive the benefit
of the doubt. Our friend nceds poise and self-possessivn.
Perhaps he also needs experience.

i VG H T,
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SOME AUTUMN EPISODES.

By ‘AN OLp CORRESPONDENT.’

IL.

Part of our autumn holiday this year was spent at
Lytham, a charming seaside resort on the Lancashire coast,
a place which none of us had ever visited before. On
the first Sunday after our arrival in Lytham, I attended
morning service at St. Cuthbert’s Church, the leading place
of worship in the town. My wife and clairvoyant relative
were with me, but seeing the church was rather crowded
they elected to stay outside in the churchyard and stated
that they would take a walk and meet me at the close of the
service, which they duly did about an hour thereafter.

On reaching our apartments the clairvoyante informed
me that while strolling about the churchyard looking at
the tombstones, she suddenly heard the voice of a spirit
girl singing in front of her the following lines :—

¢ Pull, sailors, pull !
Pull for the shore.
Heed not the rolling waves,
But bend to the oar.

The voice gradually led her on in front of a large
monument of red stone situated at the back part of the
churchyard, and at the instant she came towards it, she said
she felt herself, as it were, drawn down and submerged
among water and sand, and felt asif she was being drowned.
This only lasted for an instant, and when she came to
herself she found she was in front of a handsome monument
of red stone, erected by public subscription to the memory
of the members of a local lifeboat crew who were all drowned
in a gallant attempt to rescue a barque between South-
port and Lytham (the name of which I have now forgotten),
in December, 1886. The names of the crew were all givenin
detail. The following day (Monday) she informed me that
she had in her room on the Sunday evening been surrounded
by seven of the drowned lifeboat men, who all in succession
shook hands with her and cordially greeted her. One of
them, whose name she said was P., a very tall and powerful
man, greeted her with especial cordiality, and stated that he
was glad to come back along with his friends and be able to
show themselves and to tell her of their continued existence
in the other world. He further said to the medium
that he had been able to show himself to a clair-
voyant in Blackpool ; but that the whole, or nearly
the whole, of the others had failed to do so. During
all the time the rough, kindly-looking boatmen were
around her, the clairvoyante stated that she heard the voice
of the spirit girl which had first led her to the tombstone
singing the ‘Song of the Hesperus,’ but the spirit form
was not visible to her.

Accustomed as I am to the clearness of inner vision of the
medium and the marvellous nature of the communications
often made to her,I was compelled to go and visit the church-
yard the nextv day in her company and duly inspected the
monument in question, where I found there were two life-
boat men cf the name of P. in the crew, apparently brothers,
who had been lost, so that it must have been one or the other
of them who spoke to the clairvoyante on the Sunday night
after her visit to the churchyard.

There the episode ends, and it is a very curious one,
raising some very interesting questions in psychology, such
as (1) How did the girl who sang in the churchyard know my
relative was a clairvoyant and how was she able to lead her
to the tombstone in question? (2) Why was the medium
suddenly afflicted with all the sensations of drowning among
sand and waves? (3) How were the several lifeboat men led
to interview the medium in her room and one of them to be
able to give his surname ? I cannot, of course, formulate
any satisfactory solution of these problems, beyond saying
that: (1) She has more than once, in a churchyard, been led by
spirits to their tombstones and they have subsequently
written messages by her hand, revealing identity and per-
sonality. (2) She has often been suddenly seized with the
trouble with which deceased persons have been afflicted
before death, just at the moment of their reappearance to
her, and the smell of alcohol has often pervaded her spiritual
sense when people who have died from excessin liquor have
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come ‘athwart her inner vision.” (3) As regards these
strangers coming to her in her room in Lytham, I can only
surmise that they were told of,or they found, an ‘open door’
and ‘came in.’

I have only to add that it is quite possible the Lytham
catastrophe may have Dbeen, indeed, no doubt, it was,
chronicled in the daily Press in 1886, but we had no recollec-
tion on the subject, while the existence of the tombstone
was utterly unknown before visiting Lytham.

(70 be continued.)

IS SPIRITUALISM TRUE ?

A two nights’ debate upon the question ‘Is Spiritualism
True ?” was held on October 9th and 10th, in the Temperance
Hall, Bolton, Lancashire, between Mr. G. H. Bibbings, of
Bootle, who supported the affirmative, and Mr. Charles Waitts,
the well-known Secularist, who took the negative. There
were large audiences both evenings and the chair was
occupied on the 9th by Mr.J. Shuflebottom, ex-member of the
Bolton School Board, representing the Secularists ; and on
the 10th by Mr. S. S. Chiswell, of the British Lyceum Union,
representing the Spiritualists.

In his opening speech, after defining Spiritualism as
communion with discarnate Intelligences, Mr. Bibbings pro-
ceeded to narrate the testimony of scientists and other
prominent men to the facts which they had observed, and
cited his own personal experiences. Among other instances
he related how, through a lady medium at a séance in the
city of York, he had heard a voice purporting to be that of
his mother, who died when he was four years old, from whom
he gathered that he had relations in Plymouth of whose
existence he was not then aware, but upon inquiry he found
that the information was perfectly correct. He claimed that
Spiritualists had become such because of their own investi-
gations and if they were wrong it would be for Mr. Watts to
show what position they ought to take in regard to the
phenomena they had witnessed.

Mr. Watts was disappointed with the course adopted by
the opener in advancing personal experiences. He had him-
self devoted five years to the study of what are called
spiritual phenomena ; but for him to pit his personal experi-
ences against those of Mr. Bibbings would prove nothing.
He contended that science was against Spiritualism and he
cited a number of instances where tricksters who had passed
as Spiritualists had, when questioned, declared that they did
not believe in Spiritualism.

On the following evening Mr. Watts contended that
Spiritualism had nothing to do with body, soul, or spirit.
Consciousness could not exist any longer than life and he had
never seen anything in science that would strengthen belief
in immortality. The evidence of science, while it did not
prove Spiritualism to be untrue, led him to doubt its truth,
and it had never yet been satisfactorily explained to him.
Knowledge, he contended, was confined to matter—beyond
matter we could know nothing.

Mr. Bibbings in a telling reply gave a number of defini-
tions which had been called for by Mr. Watts, and pointed
out that his own testimony and that of the scientists whom he
had quoted was positive, while that advanced by Mr. Watts
was merely negative. After a brief speech by Mr. Watts the
proceedings concluded with an able summing up by Mr.
Bibbings. Deep interest was taken by the large audiences
in the debate, which was carried through with good feeling
on both sides, and satisfactory results are anticipated if it is
well followed up by the local Spiritualist societies.

LicAaT AND THouGHT.—Light is not a ‘thing,” but after
travelling ninety millions of miles through abyssmal space,
it is able to execute a marvellous amount of work of great
variety, among them killing bacteria and healing the sick.
Yet light, as interpreted by science, is but motion of ether,
but it translates the sombre hues of bleak and barren fields
into the beautiful shades of green, and evokes the blushes
of millions of flowers from the shaded silence and cold, dark
sod. Are thought-waves, translated through the psychic
ether, less vital, less potential in executing changes in the
psychic atmosphere of a living body, whose chemistry is so
closely allied to the thought-sphere, than are luminous
waves in the physical ether propagated over ninety millions
of miles away I—LymaN C. HoWE, in the ‘ Banner of Light.’
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THEOSOPHICAL RETICENCE.

It is to be regretted that Theosophists, in their arguments,
sometimes fail to quote all the facts bearing on the subject
under discussion. There have been, of late, two glaring
instances of this imperfection. It is well-known that
Theosophy denies that the historical Jesus of 1900 years
ago had any real existence. Some months ago a writer
asked in the ‘ Vahan’ how this statement was to be recon-
ciled with the writings of early Christians who stated that
they had spoken with those who had ‘seen the Lord.’ In
reply, a Theosophist argued that the expression ‘seen the
Lord’ was to be interpreted mystically or symbolically, not
literally. A study of the passages quoted led me to quite
the opposite conclusion ; nevertheless everyone has the
right of private interpretation on the point. Butsome time
previously I had quoted in ¢ LicHT’ a passage from Tacitus,
who declares (in opposition to Theosophy) that the founder
of Christianity was put to death in the reign of Tiberius,
under the Roman governor Pontius Pilate. This being,in my
opinion, a conclusive piece of history, I looked, but looked
in vain, for either a refutation of the statement of Tacitus,
or a retractation of their own. According to the evidence of
a theosophic friend, the only reply given at their meetings
was abuse of Tacitus as an untrustworthy historian ! When
the question was asked in the ‘Vahan’ I hoped that the
evidence I had adduced would be discussed. 7t was utterly
wgnoved.

Now again, the same reticence crops up on the subject
of human reincarnation. In ‘Isis Unveiled, Madame
Blavatsky states that reincarnation on this earth is
quite exceptional. This I have already quoted in ‘ LicHT,
so need not do so again. A correspondent asks in the
‘Vahan’ for this month—which is the true doctrine, the
early or the later? ¢C.W.L. replies, ‘ We are at liberty to
suppose, I think, either that at the period when she wrote
that book Madame Blavatsky herself was not yet aware of
the exact teaching of the inner schools upon this point, or
that she was then precluded from stating fully what she
did know.” Unfortunately for this theory, both Madame
Blavatsky and Colonel Olcott state that they received this
early teaching from a ‘ Master,’ 7.e., a Mahatma. So that it
appears that on the subject of reincarnation, as well as on
many other theosophic hypotheses, either the Mahatmas
contradict each other, or their followers fail to comprehend
the teachings given. In either case Theosophy is proved to
be a ‘blind leader of the blind.” C. W. L. continues that ‘in
any case there is no shadow of doubt as to the truth
of the doctrine itself, for many of us have bad it proved
to us over and over again by direct vision in the most
unmistakable manner, and we have also the unqualified
testimony of the Masters of Wisdom themselves upon this
subject.’

As to the ‘unqualified testimony,” the earlier evidence of
Blavatsky and Olcott demonstrates that it is not ‘un-
qualificd.’” As for the ‘direct vision,’ Theosophists must not
expect students of spiritual knowledge to accept their ipse
dirit, and jurare in verba magistri without investigation. To
prove their point, these Theosophists must (1) describe what
they saw ; and (2) demonstrate that they have an unerring
guide for distinguishing between truth and illusion, on the
astral and other planes. Some of them have been grievously
deceived on this point, as their own literature admits. It
may intercst some to know that the true Rosicrucians claim
to possess an occult method by which any illusive vision is
compelled instantly to change or disappear. This I have
been informed by one of the Rosicrucian chiefs, who stated
that it had been proved reliable. If thisis so, it is obvious
that students of occultism should seek admission amongst
the Rosicrucians rather than amongst the Theosophists.
But on this point they should be careful, as certain ex-
members of the former Order, none of them very far
advanced, and headed by a formerly expelled member,
are now posing as a School of Rosicrucian Occultists, and
a non-initiate might easily be led into error.

L. W. BErrIDGE, M.D.

18, Sussex-gardens,
Hyde lark, W.
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IS MEDIUMSHIP DANGEROUS ?

A correspondent favours your readers,in your issue of
October 6th, with various statements and reflections upon the
above topic. After nearly thirty-two years of experience in
mediumship my conclusions radically differ from those of
the gentleman to whom I refer. Admitting that his state-
ments are correct, the conclusions he draws from them
incline me to think he has little practical and personal ex-
perience of mediumship. Indeed, the only really serviceable
and pertinent conclusion arrived atis in the statement, that
¢ amateur mediumship should be nipped in the bud, except
in those exceptional cases where the medium can serve his
generation by becoming a trained professional,’—a pretty
thorough endorsement of the necessity and righteousness of
the purely professional pursuit of mediumship. But where
aresuch to be obtained ? There is no ¢ school of the prophets’
for their development, or to ensure protection ‘ from adverse
influences,” and outside of the private circle one scarcely
expects fully fledged mediums to drop down on earth from
the Spheres !

Your correspondent suggests that mediumship, ‘as
generally understood,’ is due to the ¢ more or less Joose tex-
ture of the aura,” whatever that amazing description
signifies. Evidently Davis, Tuttle, and other writers have
failed to grasp the foregoing statement, for, if I correctly
understand them, they rather claim that it is a constitu-
tional condition, and depends upon nervous adaptation, <.e.,
¢ sensitiveness,’ and the quickening of the subjective (psy-
chical) faculties, while, personally, my own firm conviction
is that there is nothing inherently dangerous in ‘ mediumship,’
any more than there is in the exercise of those faculties
which the ‘ mental scientist ’ depends upon for success in
his peculiar practice.

Again : Your correspondent is singularly unfortunate in
the two illustrations he cites to support his thesis. In the
first case there was an abuse of the use of mediumship,
while in the second case there was an ignorant, though
possibly an unwitting, infraction of the conditions attending
its exercise. The ¢ Mr. X.” concerned (and one is pardonably
somewhat sceptical over initials in such matters) had most
unwisely, to my mind, overtaxed himself in his professional
calling ; and, your correspondent would experience himself,
in the prosecution of his psychic professional work, the
results of ¢ chronic invalidism and chronic poverty ’ unless
by husbanding his powers and securing adequate fees, and
carefully saving for future days, he guarded against similar
contingencies. In the case of Mr. Husk, all I need say is
this : to claim mediumship as a danger because of the
action of ‘an ignorant sitter ’is to say that, for instance,
because someone cut his hand in a broken window, all
windows are bad ! The ‘ loose texture’ of such an argument
I leave with your previous correspondent.

As to the propriety, and I may add the need, of private
circles, may I point out that all our past and present pro-
fessional mediums, myself included, have been ¢ developed ’
in such circles ; that some of the very finest evidences of
spirit control and presence have been obtained thereat, for
example, the Rev. W. Stainton Moses ? There is a constant
cry for evidences obtainable apart from professionals and
in the home, where no consideration of money or reward
obtains ; and there are, unless I am terribly misinformed,
numbers of families in constant receipt of the most elevating
and uplifting communications from their own friends in the
spirit life, and without the aid of professional mediums.
And thisamong people who look upon ‘ professional mediums’
as ‘necessary evils, rather than acceptable accessories to
such communion. Indeed, it seems to me that, from the
examples cited by your correspondent, the danger is not in
the private circle so much as in the ranks of professional
mediums ! The cart is before the horse. Candidly, I am
disappointed that your correspondent, himself a healer and
teacher of psychic practice, should write in such a strain
of the ‘danger’ of mediumship, and so, as it appears
to me, completely confuse the issue, which is not the
danger of mediumship, but the danger of the misuse of
mediumship.

But in the much that I dissent from, I am glad to agree
with your correspondent in one or two points, in harmony

B LG ELT;

[October 20, 1800.

with the concluding sentences of the preceding paragraph.
The mere dabbling in mediumship, as either the means of a
new sensation, or for the gratification of personal vanity,
is to be thoroughly deprecated, as a prostitution of some of
the most wonderful possibilities of our natures ; while the
prosecution of mediumship, or anything else, to the detri-
ment of mind, nerves, or health, in any direction, is a sin
against oneself, and will inevitably call down the resultant
penalties of physical and mental deterioration. I have my-
self many times advised inquirers who wished to know how
to develop mediumship, unless they desired to do so for
serious use, and within proper limits, not to seek its develop-
ment at all. And in cases where I could clearly see it would
prove personally detrimental I have strongly advised the
inquirer to let the matter entirely alone.

But my strong opinion is that mediumship is not an
abnormal state; that is to say, that whatis called ¢ Medium-
ship’is the exercise of faculties that are normal in themselves,
since they are part and parcel of our make-up ; while I also
hold that healthy men and women make the very best
mediums for all phases of phenomena. If I may be allowed
to cite myself in this connection, I may add that after
thirty-one years of mediumistic work, to which are attached
business duties of equal extent, I am sound in body and
mind, vigorous in health, and as ‘fit ’as can be desired, in
spite of the fact that I am under ¢ control’ at least two
hundred times in the year, and travel over fifteen thousand
miles annually! The secret is, if there be any ¢ secret’in
the matter, that I use, and do not abuse, mediumship, and if
all mediums would follow a similar course ‘ chronic invalid-
ism’ at least would be avoided, though the amount of fees
our people pay may not always ensure a professional medium
from that other ill, ¢ chronic poverty,’ to which your corre-
spondent refers !

In conclusion, let me say that in criticising your
correspondent’s opinions I am not in any way criticising
himself, as personally I esteem him for his work. I regret
the ‘ loose texture ’ of his lucubration, and am sure he will
see that he has confounded things that differ, in trying to
make them as one by his comparisons and conclusions.

J.J. Mogsk.
Florence House, Osnaburgh-street, N.W.

Mr. Arthur Lovell raises a curious point in his letter in
‘ Licut ’ for October 6th, wherein he opposes the holding of
‘home circles,’ and amateur mediumship, on the ground that
they are dangerous and that the indiscriminate development
of mediumship is likely to result in injury to the sensitives.
Is he not confounding two things? All experienced Spirit-
ualists unite in opposing ‘indiscriminate ’ and irrational
attempts to exercise mediumistic powers, but it does not
necessarily follow that ¢ home circles ’ are dangerous, or that
discriminating, level-headed people cannot conduct home
circles in such a way as to secure splendid evidences of
spirit influence and identity and yet maintain the health
and well-being of the amateur medium. I must entirely
dissent from Mr. Lovell’s proposition that ‘in the majority of
cases spiritual growth implies the repression, rather than
the encouragement, of budding mediumship.’ Spiritual
growth is not necessarily identical with intellectual develop-
ment or will culture. Although it may be assisted thereby
there is danger of intellectual pride and self-glorification
unless the motive and the method are both right. Excess
or perversion is likely to be injurious either in self-surren-
derorin self-assertion. I am afraid I fail to see how a
medium is to become a ¢ trained professional ’ without being
an ‘amateur’ first! Or how, if ‘ amateur ’ mediumship is
‘nipped in the bud, there will ever be the *professional’
blossom ! Neither do I agree that mediumship, when
intelligently exercised, is injurious to the medium. If Mr.
Lovell pleads for discrimination only and not abandonment
we can agree, but his position is not quite clear.

MEeprum

So I say to you, if you would reap the purest pleasuresof
youth, manhood and old age, go to the birds and through them
be brought within the ennobling influences of nature.—F. M.
CHAPMAN.
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SCISSORS AND PINS.

MISTAKES OF SCIENTIFIC MEN—EXTERNAL AND INTERIOR
EVIDENCE—SPIRITUALISM AND SUPERSTITION.

In the issue of ‘ LicHT,” for September 29th, I find two or
three communications which appear to call for some
comment on my part.

I have not yet been enabled to verify the alleged exist-
ence of an attractive force between a certain pair of
magnetised scissors and certain pins said to be of the usual
tinned brass description. But after reading the article by
Miss Mack Wall, on page 468, I could almost imagine, in
pleasant reverie, that I had been privileged to behold pheno-
mena establishing this attraction as a fact—that a pair of
scissors in a lady’s hand had rendered evident what the large
compound field magnets and the powerful electro-magunet
in my laboratory, to say nothing of the appliances and work
of electricians all over the world, were incompetent to
effect. And, as fancy more strongly asserted her sway, I
could see myself, an envied panier & dewx anses, presenting
two ladies, both beautifully gloved, to the president of an
institution of which I claim to be the oldest member. [
could even see the P.R.A. coming forward to be introduced
to the heroines of the evening, and hear a Royal Duke, in a
neat little speech emphasising the interest taken by the
governing classes in the progress of science, declare that, as
Faraday was undoubtedly the greatest discovery of Sir
Humphrey Davy, so were the two ladies (attended by a
little seamstress), whom we were all assembled to honour, the
greatest discoveries of —your humble servant.

But, alas ! [ am still awaiting proof ; and it seems to me
that any inquiry as to size of gloves would be what some of
our transatlantic friends might term ‘a little previous.’

Mr. Rutherford Edwards (page 471) asks me whether I
have ever heard of the scientist who made a blunder in calcu-
lating the power required to propel a cycle. Ido remember
something about it, though I have forgotten the name ; but I
think I could furnish Mr. Edwards with a somewhat long list
of mistakes made by scientific men, and even by men of
science. I am myself far from infallible—cela va sansdire. But,
I would ask Mr. Edwards, is a truthseeker and truthfinder to
allow every fallacy and falsehood, even within his own
special line of research, to pass unchallenged when he cannot
reach its first promulgators ? And if a man states that he
has stored ten pounds weight of spirits of wine in a vessel
holding no more than a gallon, is it not sufficient disproof
—without any examinations of ‘testimony’—to point out
that the specific gravity of alcohol is less than that of
waster, and that the fluid is, to all intents and purposes, in-
compressible? (I take it that M. Flammarion—not infallible,
and the last person in the world to refuse to acknowledge an
error—never himself saw the man who was ‘charred,’ though
with clothes intact ; and that he incautiously accepted the
‘testimony’ of ignorant people who would describe as
‘charred’ a man with a slightly blackened skin.) I may
ask Mr. Edwards if he has ever heard of the man who
brought forward ‘ evidence’ that he was able so to diminish
his size as to enter into a quart bottle? Would he have
condescended to investigate the ‘evidence, or have been
one amongst the credulous ten thousand who first besieged
the old Haymarket Theatre in their anxiety to pay their
money to witness the feat, and afterwards, with equal
unreason, tried to pull the whole edifice to the ground ?

As to ‘ there being an unknown law which might fit the
case,’ this is one of the side questions which, far more than
‘the effects of lightning’ in themselves, may be of interest
to the readers of ‘ Licut.” The question in the present case
may be resolved into two—(1) Can we carbonise an animal
substance, say, a leg of mutton, without abstraction of the
percentage of water contained in it? And (2) are there in
nature any means, known or rationally to be surmised, by
which we can escape from or abrogate the law that a certain
definite quantity of heat, corresponding to a certain definite
quantity of energy, is required to raise the temperature of
a given mass of water, say, from freezing to boiling point,
and that about 537 times this quantity of heat is required
to convert the water into vapour?

LiIGHT.
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Although it is trae that “most of the foremost investiga-
tors’ in Spiritualism and Psychical Research do not admit
that there is any truth either in astrology or chiromancy, it
is unfortunately true, also, that numbers of Spiritualists—by
no means necessarily belonging to what are termed the lower
classes—degrade their Spiritualism, and show how unworthy
they are of its higher teachings, by associating with it all
sorts of old-time superstitions, together with some modern
ones. It is no wonder that those who know the kind of
people to whom I refer are apt to stare with amazement
when a man of education and scientific knowledge avows
himself a Spiritualist.

I see a letter from Mr. George Wilde—not my old friend
Dr. George Wyld—in which he makes out that an educated
person who does not believe in astrology is unintelligent.
The general opinion is exactly to the contrary, and, in this
case, I think the general opinion is right.

In your issue of September 22nd, I observe a letter from
Mr. A. W. Lusher, which appears to me to be a collection of
baseless assertions, without any attempt to bring forward
proof or to palliate their almost obviously gratuitous char-
acter. It illustrates the observation that, when the mind
remains unstored with verifiable fact, it naturally tends to
become filled with empty fancies.

Desmonp G. FirzGERALD.

94, Loughbororoad, London, S.W.

THE GERMAN ‘PSYCHE.

The September number of this little journal terminates
the seventh year of its existence, and I observed with regret
the announcement that this was the last number of ¢ Psyche’
that would appear. Isay ¢ with regret,’ because ‘ Psyche’
is the only one of the German journals with which [ am
acquainted that is consistently spiritualistic, and that does
not endorse the far-fetched theories of ‘animism’and the sub-
conscious self, so dear to the German ‘occultists ’ of to day,
because by these theories they are enabled to recognise and
acknowledge all the phenomena of Spiritualism without ad-
mitting the existence or intervention of ‘spirits.” I find,
however, that ¢ Psyche,’ like many another fair maiden, will
not cease to exist, but is only going to change her name.
The reason for this is best given in the words of the Editor,
addressed : 7o Our Readers :—

‘The present number is the last one of the seventh
year of “Psyche,” and at the same time the last of this
journal. This little green monthly publication—dear
certainly to many—will exist no more, but will re-appear
under the title of the “Spiritistic Review,” and, with new
powers and greater opportunities, will spread the knowledge
of those mysterious facts and theories now known under the
general name of “occultism.” The design and aim of
the journal will be the same as heretofore : it will tend to
strengthen in the world belief in holiness and the eternal
tO.lllphold bh’e good and the true and to combat error and
evil. . 4

The transformation of * Psyche’ must be regarded as a
happy result of the now existing union of the spiritistic
societies of Berlin, brought about by the episode of Court
Preacher Stocker and Dr. Egbert Miiller in June last. The
full title of the future journal will be: ‘ Spiritistic Review,
Monthly Journal for Spiritism and Kindred Subjects,
Central Organ of the United Spiritist Societies.’

To this union belong provisionally the three largest
spiritistic societies of Berlin: those of ‘Psyche,” of ‘Eros,’
and of the ‘Christian Theosophical Society.” The scientific
society, ‘ Sphinx,’ which at first was with us, has, T regret
to say, withdrawn from us, because although it recognises
Spiritism—that is, the existence of spirits and their inter-
course with us—in principle, it desires to advocate primarily
the animistic standpoint, which the other societies disavow.

Under any circumstances, an important advance is to be
recognised, in that the monthly journals of three separate
societies disappear, to be replaced, on October 1st, by one
united organ, the ¢ Spiritistic Review,” under the editorship
of Professor Carl Obertimpfler, in Berlin. This journal
will consist of thirty-two pages, in the same form as ‘ Psyche,’
the price being two marks, half yearly.

M. T.
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CONCERNING PITY.

¢Behold, I make all things new,’ is the message of the
Spirit : ‘new’ in insight, feeling, conduct, life ; and he who
listens and obeys is ‘ touched to finer issues.” In regard to
nothing is this more manifestly true than the world of our
sympathies. He whose eyes are opened to the deep life
beneath the world of sense, who knows that the real man,
woman, child, is a spiritual being, at one with all the
eternal verities and with God Himself, cannot behave as
one who lives on and from the surface only. He is ‘a new
creature’; ‘old things have passed away ; all things have
become new’ ; he has his being in an inner world where all
artificial isolations and all selfish barriers disappear, and
where love and sympathy and pity are life.

In some respects, pitifulness has increased, and this most
human grace has freer course, but in other respects it has
been shut out, as an incongruity, a hindrance, a folly. We
have perhaps more than ever of what is called ‘charity,’
both public and private, but we have probably less comrade-
ship and helpfulness in relation to work. It is an age of
hard competition, of pushing selfishness, of unspiritual,
almost brutal strife. Moreover, the tendency of the
times is towards a certain rigidity in relation to the
‘incapable,’ to those who are regarded as halters in the
struggle for life. We call that necessary, we say it is
business, and we are too ready to help nature to cut her
way to ‘ the survival of the fittest.” Our workpeople are
called ¢ our hands’ (as though they or we had no hearts),
our servants are not much helped to be grateful and
affectionate, our young beginners indeed ‘bear the yoke in
their youth.” Let the true Spiritualist consider it. It is
here that he can demonstrate the faith that isin him ; and,
if any one can see his way here, he can.

‘But people are such fools !’ Granted, but here is the
very thing we need—a clear call for pitifulness. *Just
because this man, this woman, this child is a fool, T have
got to pity him,’ says the good Spiritualist, ‘for precisely
the same reason that I must pity a blind man, or one who
is deformed.” But the way of the world is to take advantage
of the fool—to take note of his foolishness and take him
in. This man does not grasp the situation at once nor
even with any amount of fumbling; he does not see his
chance, or realise his duty, or discern his right position in
relation to people and things, and so lays himself open to
endless loss or penalty. It is nota good thing to hush this
up, to act as though it were not, but it is worse to take
advantage of it, and hurry the poor fool into his puddle;
and it is one of the elementary duties—and should be one
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of the first desires—of the spiritual man to kindly warn
and help him—to be ‘eyes to the blind and feet to the lame.’
To the Spiritualist this is a commonplace, but it is not *the
way of the world.’

‘But he is such an ungainly-looking creature !” Possibly,
but that is precisely the Spiritualist'’s chance. The body,
he knows, is only the poor shell. The real man is the spirit-
self within, and these personal peculiarities of appearance
or manner have perhaps their pathetic or even honourable
explanations. Many a man has been discounted because of
his hat or his collar. What an absurdity! A ridiculous
world that judges so much by such trivial things, is rightly
served when it is taken in, as it often is, by the ribbons
and feathers, and the petty decorative arts that are usually
best understood by rascals or fops. We are not excusing
slovens ; at the worst we are only pleading for kindly pity
for those who do not know, or who, perhaps, a little despise
the not always comfortable apparatus of fashion, though
perhaps pity would be here misplaced.

But we were really thinking of the ungainly in bodily
appearance and manner, and there is here much to say that
is serious enough. I don’t like him,” comes too readily to
the lips ; and too often the cause of dislike is very much on
the surface. Blessed is the man or woman who is enough
of a Spiritualist to force himself or herself to ask the ques-
tion *Why 7’ Often enough, the unengaging manner, the
brusque tone, the real defect of face or voice may indicate
trial, conflict, victory, more or less complete.

Judge not. The workings of his brain
And of his heart thou canst not see.

What looks to thy dim eyes a stain,
In God’s pure light may only be

A scar, brought from some welfr-worn field,
Where thou wouldst only faint and yield.

That is just. The story of many a mannerism, aye, of
many a real roughness, might lead one to bow the head
with reverence or sympathy, where we had given in toa
thin dislike.

But it is when we pass beyond the exterior to the
interior that the call for sympathy and pity becomes most
pathetic and imperative. Nervousness, for instance, is a
very real malady or spiritual condition, needing not rough
but very wise and tender treatment. It is almost always
curable, but not by a horse-doctor.  ¢This kind goeth not
out but by prayer and fasting,’—and very often by prayer
and fasting on the part of onlookers—¢prayer,’ in the sense
of sympathy, and fasting,’ in the sense of moderating
expectation and demands. There are cast-iron people who
will not understand this. Because they can stand any
amount of hammering, they fancy other people can. What
to them seem *all fancies’ may be very acute tortures to
others. Even if we must think them fancies, we may well
be pitiful. Fancies can torture ; in time can even kill.

Irritability is near akin to nervousness, as even the
horse-doctor knows. But it is not easy to be sympathetic
and pitiful where irritability is concerned. We are much
more apt to resent it. And yet irritability may be as
much a malady as scrofula. Or it may be the outward and
visible sign of an inward and spiritual grace,—of a love of
order, of sweetness and light, of freedom from semi-brutal
friction.  This is probably the reason why poets and
musicians are notoriously irritable,—and even ministers.
These live a great deal in an ideal world, where all things
go sweetly (or to their mind), and where none of the crude
insolences of the real disturb the ideal; and so they
naturally shrink and shiver when they come down from the
mount to the kitchen. Poor Cowper elegantly satirised
the people with ¢ fretful tempers.” But Cowper himself had
deep and sorrowful experiences which no doubt taught him
that there was a mournful other side to it all—and another
side which called for profoundest pity. Children who are






















