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all things, the Bible is a book of Spirit-communion and
Spirit-manifestations.

In America, where perhaps the course is a little clearer
than in Ingland, the subject is producing a series of
ccclesiastical carthquakes. Toven the Methodists are running
hither and thither in dismay, while some of their ablest
men are counselling calm, or even advocating the cause of
the higher critics. One of these, a certain Dr. Daniel
Steele, lately made a good confession on the subject, and,
as it incidentally very usefully indicates what the higher
criticism does, we quote the following bit of personal
experience from it :—

My protracted studies in the Pentateuch revealed to me
inequalities, repetitions, transpositions, contradictions, and
improbabilites, such as excluded the idea that it could have
been the work of a single author. I was constantly puzzled
with the anomaly of an elaborate and complicated ultra-
ritual given complete at the foot of Mount Sinai long before
it could be practised by a migratory nation wandering forty
years in the wilderness and then warring many years more
to oust the Canaanites from the Land of Promise. A wise
legislator enacts a code of laws only when they can be
executed. Allowing that this code was a slow growth from
a Mosaic germ, and that this minute and burdensome
ritual was not fully enacted till the nation had been firmly
established and had become capable of executing a cere-
monial so complicated as that relating to the great day of
atonement, we find that most of our difliculties have
vanished. . . Hence, if asked whether I believe the
Pentateuch to be Mosaic, I reply, yes, in exactly the same
sense that the oak tree two centuries old is acornic. The
phrase, ‘The Lord spake unto Moses,” came in the course of
time to be a Hebrew idiom for ‘divine inspiration’as the
certification of religious truth.

Readers who can read between the lines, and who can
quite sce the force of the word ‘acornic,” will get a pretty
wide glimpse of what is going on in the camp.

If Spiritualists neglect to mark and comprehend these
signs of the times, they will miss one of their greatest helps,
—the right understanding of the Bible.

Strongly interesting to Spiritualists are Mr. Howard
Swan’s four books on ‘The voice of the spirit: Literary
passages from the Bible, rewritten, idea for idea, in modern
style.” (London: Sampson Low and Co.) Book I. includes
Job, Joel and two Psalms; Book II., Isaiah; Book III,
Ezekiel and Song of Solomon ; Book IV., The Gospel accord-
ing to Matthew and The Ipistle to the Galatians. The
Introduction to Ezckiel is highly intelligent and refresh-
ingly original: but, all through, we are arrcsted by Mr,
Swan’s bright originality and insight.

We are very far from adopting all his novel ideas and
interpretations, but we cannot help heing interested even in
his andacities : they are, at all events, brilliant and show
intention and strength. We are especially interested in
the vivid modernising of the old visions of Iizekiel and the
ancient calls of the Spirit. The Song of Solomon we do not
care for. Treated in any other way than as a rather
¢suggestive’ love-drama of the harem, it is ridiculous or
irritating : but, happily, there are less than twenty pages
of it.

Truly, we are a complaining race. The coloured philo-
sopher hit off human nature to a nicety when he said :
¢ Life, my bredderen, am mostly made up of prayin’ for rain,
and then wishin® it would clar off.’

Ir a pebble in our boot torments us we expelit. We take
off the boot and shake it out. And once the matter is fairly
understood it is just as easy to expel an intruding and
obnoxious thought from the mind. About this there ought
to be no mistake, no two opinions. The thing is obvious,
clear, and unmistakable. And till a man can do that, it is
just nonsense to talk about his ascendency over Nature, and
all the rest of it. If you can kill a thought dead, for
the time being, you can do anything else with it that you
please.— 1D, CARPENTER,

LIGH'T.:
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‘THE STORY OF HELEN KELLER,* AND
‘AUTOMATIC WRITING.t

¢ Conscious knowledge comes only through the experience
of a contrary.” (‘ Things to Come,” p. 133.)

“There is a great difference between the possession of a
faculty or sense or gift, and the ability to get the best pos-
sible result out of the faculty or sense or gift. All these need
training, practice, experience in the use of them before they
yield their proper results. Above all, they need the experience
of the lack of them, before they can be rightly estimated or
before they can be evenconsciously and rejoicingly possessed.’
(‘The Mission of Evil,’ p. 75, by tf‘l,o Rev. E} W. Allen.)

These two sentences partly interpret the meaning of two
very different records of experience, and partly relate them.
One of these records appeared in the pages of ‘LicHT’ (July
28th), under the heading ¢ Automatic Writing : Interesting
Ixperiences’; the other is an account of the blind, deaf, and
mute Helen Keller.

The wonderful story of Helen Keller is contained in a
small volume which has lately come under our notice. Her
history is a marvellous revelation of human possibilities, and
anyone who is still uncertain whether the soul is anything
more than a sceretion of the brain, a bye-product of matter,
would do well to read and reflect on the contents of this
little book before coming to a definite conclusion. Helen
Keller is a fact hard to account for on materialist theories,

We wish to confine our attention, however, to one point
in this record. It shows us that the conscious realisation
of the joy of knowing, and of the even greater joy of com-
munication and fellowship, became her own with an in-
tensity so acute that only to read of it thrills the soul with
sympathetic delight, and that this peculiarly vivid joy was
realised by her by reason of the fact that for six or seven
years she had been imprisoned in darkness and isolation,
which had thus given her ‘experience of the contrary.’

For six years she knew nothing of language, and her
remarkably intelligent mind was not only cut off from inter-
course, but was painfully, though dimly, conscious that
something was lacking. ‘In her inability to make people
understand her she would be seized with violent paroxysms
of anger’; but when, at the age of seven years, a new teacher
succeeded in enabling her to grasp for the first time that
everything had a name, by making her hold her mug under
the pump and spelling on her fingers the signs W-A-T-E-R ;
then the gift, which we use habitually without constant
conscious joy, became her own in conscious delight
of possession. ‘That word,” she says, ‘startled my soul, full
of the spirit of the morning, full of joyous, exultant song.
Until that day my mind had been like a darkened chamber,
waiting for words to enter and light the lamp, which is
thought. 1 was never anyry after that. (The italics
are our own.)

Joyousness continues as a marked quality in her lovely
character, as sketched in this short record, which suggests
a clue to the purpose of much soul-experience. We learn,
as we peruse it, that not only did she become more
consciously aware of the joy latent in human faculties,
but that the loss of certain organs, by shutting her up to the
exercise of other faculties, served to effect a great increase
in the efficiency and range of those on which she was thus
compelled to depend.

It is these two facts which bear upon the experiences re-
corded in the automatic script above referred to. The
personality who communicated through ‘Minimum’ was
also undergoing a discipline of limitation, a discipline which
is common to us all in some form or another. By the sense of
isolation he was being prepared to realise consciously the
joys of intercourse and fellowship. And by being excluded
from any exercise except in the direction of thought, he was
compelled to exert what had been for him (apparently) an
almost undeveloped faculty. For it seems that, except in
relation to material things, the cultivation of the habit of
thinking was strange to him.

Although it is doubtless true, as ‘ Minimum’ says, that
¢ variation of character and conditions determine the condi-

* ¢ Always Happy, the Story of Helen Keller” By JANE CHAPPELL.
Partridge and Co.

t Article in ‘ Lic T, July 28th, signed ¢ Minimum.’




August 18, 1900.]

tion of the soul, and that some are more able to adapt them-
selves to new conditions than others’ ; yet we shall miss the
main value of this very interesting communication from the
Beyond, if we fail to recognise that it gives us a glimpse of
some of the principles which universally govern development
of spirit. It is because the record of Helen Keller similarly
enables us to glimpse these principles, and because we
find, that though the conditions and characters are so
different, the principle which they reveal to us in operation
is identical,—it is for this reason, that we regard these two
records of experience as valuable and related studies.

Helen Keller lost both sight and hearing at the age of
eighteen months, and being thus deprived of two channels of
perception, her sense of touch has become so extraordinarily
developed that by the movements which people make she
can divine their moods and feelings. ¢ Her sense of feeling,
says the writer of her story, ‘is so wonderfully acute that
she no doubt learns many things from the vibrations of the
air which to us are imperceptible.” Her imagination also is
so vivid that it largely compensates her for lack of vision.

A thoughtful reader cannot fail to recognise that her
history is a surprising and powerful example of the excessive
joy and gain which may spring from deprivation and loss,
¢ the far more exceeding joy ’ with which the temporary loss
is ‘not to be compared’ ; and it is also a striking testimony
to the tender wisdom which underlies the baffling problem
of this world’s perpetual affliction. It gives us a hint of the
surprise in store for us when the bandages are taken off our
spiritual eyes, and we see the meaning of all the ‘toil
co-operant to an end.

* Entbiren sollst du, stets enthiren !’ This is the cry of
the Faust within us.

‘ That stung by straitness of our life, made strait
On purpose to make prized the life at large.’

This is the answer of a Diviner Voice, expressed for us
by Browning.

As a matter of experience we know the truth of this.
We know that whereas to be out of pain is ordinarily an
unrealised negative satisfaction (a sense of not being uncom-
fortable), the same condition becomes a positive conscious
pleasure when some sharp physical suffering ceases. And
it is the same with other experiences.

Experience also convinces us of the truth of the other
fact that some faculties are only brought into exercise and
development in circumstances of nccessity. Our tendency
is to take the course of least resistance; therefore, we
cultivate the powers we find most pleasurable, whereas,
often, others are of greater value, and the history of evolu-
tion in man and animal shows that it is by the stress of life
that these are forced into action ; that the restrictive
methods by which certain courses of action and modes of
existence are precluded have resulted in the upward trend
of evolution.

The former of these two allied facts constitutes the basis
of much of the deeply interesting and suggestive thought
in Mr. Allen’s little book, ‘The Mission of Evil” He main-
tains that the joy of realised, conscious union with (iod
could only become ours through the experience of its loss,
that in this fact we have a clue to the ‘mission’ and
meaning of the most perplexing and distressing problem
of this phase of existence. If we can grasp and assimilate
these two conceptions of the purpose of deprivation, we
shall find that evil and loss will become a stimulus. For we
shall recognise, 1st, that evil and everything that repels our
moral sense and our sense of beauty (the two are closely
linked), exists on purpose to arouse the faculty of repulsion,
exists in order that in hating and spurning it we may become
conscious of the worth of goodness and turn with quickened
appetite towards the Eternal Satisfaction, who is our Source
and Goal ; and, 2ndly, we shall recognise that every limita-
tion of faculty or life, by implication calls forth the exercise
of other faculties or the enlarging of life in some other
direction.

There is one deprivation which comes sooner or later to
every man. Kach of us in turn has to endure the hreaking
off of free communication with those we love, by the event
of death. Some find in automatic writing and through
mediums a partial renewal of this intercourse, but all will
acknowledge that thisis most inadequate to meet the heart’s
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needs. So we are cut off from intercourse on the old lines,
and shut up to other methods, shut up to thought-language ;
and to a beginner the attempt to communicate thus is not
unlike a child’s first effort to articulate, or a deaf-blind’s
attempt to converse by signs. If any other mode of com-
munication were left to us we should probably not per-
sist in attempting to cultivate this one, therefore we are
shut up to this.

It is this method which we Lelieve will be the language
of the next state ; therefore it were surely wise to practise
it here. If we wait till we get over there we may not
improbably find, as ¢ Minimum’s’ friend found, that ‘ we are
too blind to see, too deaf to hear, too dumb to talk’; and,
like him, we shall be ‘able to catch only the whispers of
others sometimes, when they are near us’; ‘at least, I can-
not hear them if they do speak, somehow,” he adds.

Sentence after sentence from this automatic writing might
be quoted in this connection, but the writing can be referred
to, so we forbear. It is well worth perusal and re-perusal,
containing as it does remarkable hints as to the principles
and methods of soul-growth.

H. A. D.

THE GERMAN PSYCHICAL JOURNALS.

The great meetings against and in favour of Spiritism,
held last month at Berlin, have elicited two more
noteworthy articles in ¢ Psyche,” following the one in which
is given an account of the meeting on June 22nd. The first
of these articles, from which I propose to give a few extracts,
originally appeared in the ‘Sammler,” an evening paper of
Augsburg. It is called ‘ The Opinions of Celebrated Experi-
menters in Mediumistic Phenomena,’” and is written by Dr.
Walter Bormann, of Munich ; the first part only being given
in the present number of ‘Psyche.” The article commences
as follows:—

¢ A remarkable combat has recently taken place in Berlin
between orthodox Protestant clergymen and a Spiritist
believing in the Satanic theory, wﬁo has gomne over to the
Catholic Church.* The speakers on both sides were little
calculated to throw much light on the problems and difli-
culties of Spiritism. and it is time that the public
should learn something of the diligent and painstaking
inquiries made by many of the most prominent European
physicists, astronomers, chemists, physicians, and lawyers,
especially in England, concerning what is, as a rule,
wrongly called by the limited name of “ Spiritism.” When
the various explanations are set forth, of eminent investi-
gators, the superficial judgment of those Berlin clergymen
who,—according to their own confessions—have very little
experience of these matters, as well as that of Dr. Egbert
Mauller, will appear most strange.

I did not before know that Dr. lgbert Miiller had gone
over to the Catholic Church. This fact accounts for his
change of frontin regard to Spiritism ; for it is well-known
that the Church of Rome, while endorsing the most wonder-
ful miracles, insists that they should be performed within
its pale ; and, rather arbitrarily, condemns all mediumistic
manifestations outside the fold as traffic with the Evil One.

It is for the reasons given above that Dr. Walter Bormann
says : ¢ Therefore, for the information of the reader, we give
an epitome of the most important conclusions arrived at by
celebrated scientific investigators as to the mediumistic
phenomena they have witnessed.’

The first mentioned of these scientific investigators is Dr.
Kerner, whose well-known work on the ¢ Seeress of Prevorst’
has been translated into English. I may just say here that
nearly all the works ailuded to in this article are to be found
in the library of the London Spiritualist Alliance ; and most
of the English ones have been translated into German, so
that for the Berlin pastors to express regret that scientific
men will have nothing to do with * Spiritism’ shows a gross
ignorance of the subject of which they profess to be
competent judges.

Then comes the name of Robert Harve, the celebrated
American chemist, followed by that of Judge LEdmonds,
whose work, ‘Spiritualism,’ is, to my thinking, one of the
most interesting in the literature of the subject. Itis trans-

*It should have been said, ‘between them and convinced Spiritists.

—Tu.
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lated into German by Herr Wittig. Extracts are given
from this book, as well as from the others named, showing the
convictions at which the authors have arrived concerning
the spirit origin of medial phenomena. The next name is
the well-known one of Robert Dale Owen, whose work, the
‘ Debatable Land,’ has likewise been translated into German
by Wittig.

‘A far more critical examination of medial phenomena
commenced at the same time in England, . and the
most noted mediums, Daniel Home, of Scotland, and Katie
Fox from America were both experimented with by the
celebrated physicist, William Crookes. Before him, however,
the eminent naturalist, Alfred Russel Wallace,* had gone
deeply into this subject, and written much about it.’

The writer gives some extracts from Wallace’s book,
‘Miracles and Modern Spiritualism,” and then returns to
Sir William Crookes, to whose writings and opinions he
devotes considerable space.

Leaving English men of science, the writer then speaks
of the Russian mathematician Ostragradsky, who, after
hundreds of spiritualistic experiments, declares his convic-
tion of ‘the existence of an unknown intelligent force,
which answers questions correctly, put either audibly or
mentally,’ and from being, as he says, a rank Materialist, he
now recognises spirit power and the world of spirit. These
words of Ostragradsky are published by the eminent chemist,
Alexander Butlerow, of Petersburg, who was himself one of
the most ardent inquirers into mediumistic phenomena, and
who since his death has been spoken of by the Physical-
Chemical Society of Petersburg as a sincere believer in
another life. This concludes the first part of this interesting
article.

The second article to which I have referred is by Wilhelm
Kuhaupt, and is called ‘Theology and Spiritism.” It com-
mences thus :(—

‘ Quite recently Spiritism has been made the subject of a
violent attack on the part of the clergy. They have shown
its shady side, without taking its bright side and usefulness
into account. Light and shadow are, however, inseparably
connected with every forward movement. In order to
appraise Spiritism at its true value as a factor in onward
intellectual progress, we may be permitted first to throw a

lance over the history of the spiritual progress of the last
undred years.’

After a brief reference to the philosophy of Kant and
Hegel, the writer turns to the systems of philosophers of
the materialistic school, who have flourished during the last
fifty years. These are all Germans, with the exception of
Darwin, and include the names of Feuerbach, Strauss,
Moleschott, Ernst Hickel and Biichner, from whose writings
short extracts in favour of their materialistic views are
given. These show, says he, ‘how firmly established the
supremacy of materialism had become : belief in a supreme
ordering of the universe had been destroyed and hope in a
future life extinguished.” It is well-known how widely the
materialistic school of thought has prevailed among the
Germans ; and, therefore, even more than in England, it is
necessary for its sad and pessimistic views to be refuted ; and
¢ what but Spiritism, with its wonderful phenomena, could
have any chance of successfully combating its mechanical
theory of the Universe ?’ ’

The article contains much of interest, but I must refrain
from giving any further extracts,and will only observe in
conclusion that the attacks of Herr Stocker and friends have
probably done more to advance the cause of Spiritism in
Germany than any other course they could have adopted ;
for the best way to promote a cause is to excite an interest
in it, and many of those who ‘came to scoff’ at these Berlin
meetings, doubtless went away with a desire to examine into
these matters for themselves.

M. T.

MARRIAGE.—On_August 4th, at the Free Christian
Church, Croydon, Bernard, youngest son of the Rev. J.
Page Hopps, to Ethel, daughter of Mrs. Fielding, Hursley,
Anerley, and the late IR. H. Fielding, Esq.

* As most people know, Wallace is not only the greatest living
paturalist but stands on a level with Darwin as co-discoverer of Evo-
lution ; only, happier than Darwin, from being a materialist, he became
a Spiritualist through his examination of spiritualistic phenomena,—TR.

LIGHT,

[August 18, 1900.

‘THE MISSION OF EVIL.*

SECOND NOTICE—(Continued).

Although nothing, perhaps, in this persuasive book is
better than the exegesis which follows, we must confine our-
selves here to a brief notice of the points which seem further
to elucidate the author’s position.

Scripturally and rationally we must distinguish between
Man (the universal) and men (the particulars). ‘Men are
many ; Man is one ; for when all men become perfect, all
will be One.” That is (we suppose is meant) One in distinc-
tion ; or One will be the true organic Whole in conscious
integral relativity. The consummation of the process is not
a return to the unity of Indifference, but a perfect manifesta-
tion of the spirit of unity throughout or in all the different
atoms.

‘ Man is a manifestation in which the Cause or Basal
Spirit (which we call God) fills, permeates, and holds in
realised oneness with Itself the manifesting Form. Men are
manifestations in which this fulness of oneness and union is
not consciously realised.’

‘Adam’ is the undifferentiated unity of the Form (Image)
of God; ‘Christ’ is the unitary consciousness in the
differentiations ; He is the universal ‘ Being’ of man in
Divine-Human consciousness, and being in all the particulars
of the Race works out in them this same unitary conscious-
ness. He is called ¢ The Man’ (par excellence). He is also
called indifferently Son of God, and Son of Man ; for God and
Man (as here defined) are One.” Here the author fails to dis-
tinguish (at least explicitly) the Divinity from the Humanity ;
a distinction which coincides with that between Cognition
and Re-cognition, Action and Re-action, Being(which includes
its process) and Reflection. Perhaps the better statement
would be that ¢ Christ’ as the Divine Universal of Man is
the Creative Cognition of Man ; as the Z/uman Universal is
the reflective re-cognition. This re-cognition is the Atone-
ment. In relation to God, Christ (as Universal Man) is that
recognition totally, and therefore are all men already
atoned in Christ, or their total consciousness is achieved in
Him. ‘Adam’ was the first universal of Man, and
‘should’ have re-cognised the Divine Cognition of him by
a vital conformity of his will (‘obedience’) to the Will of
God, which, pending that act of conformity, was external to
him (not his own will), as a ‘law’ laid upon him, a law that
he should not ‘open’ the contrariety of nature in him. But
Mr. Allen takes no account of the Nature-Principle, nor of
any real will of the creature in that principle. Nor, indeed,
would it make much difference if he did, though it might
oppose formidable difficulties in his way. As a strict
Determinist, he would still say that the ‘state’ of Adam
necessitated the act of disobedience ; that state, moreover,
having already arisen through an earlier (and equally neces-
sary) ‘fall” As to this earlier fall, our author seems to
have arrived at it independently, though in fact his account
agrees with that of Buehme, as far as the ‘ fact’ goes. It is
very logically and lucidly conceived, and can be deduced
from the narrative of Genesis.

The first disintegration of Universal Man is the external
dualism of sex, with the result of degrading man, physically,
to the nature of an inferior animal plane. Philosophers so
different as Plato and Boehme agree in declaring the Andro-
gyne to be the orginal and perfect type of human individua-
lity. Baader remarks that childhood suggests and represents
the paradisical state in which the separate self-hood of sex
is not yet emergent, and that this is its true charm. The
inspiration of Art has depicted angelic beauty in an
exquisite blending of the sex-characters. More recently, the
idea of the essential bi-unity of man has been re-expressed
by T. L. Harris and by Laurence Oliphant.t The ‘deep
sleep’ of Adam
‘was a fall in consciousness, through which all direct
consciousness of the bi-une state was lost, the two elements

*{The Mission of Evil. A Problem Reconsidered. Being a Suggestion
towards a Philosophy of Absolute Optimism.” By the REv. G. W. ALLEN.
Vicar of Thornton Steward, Yorkshire. Published by Skeflington and
Son, Piccadilly, W. 1900.

1 It may be added that erotic aberrations, epidemic in ancient and in
Eastern civilisations, and sporadic in the modern West, are conceivably
referable to a perversion of the same idealistic testhetic (the corruption
of the best is the worst).
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being rent asunder, and each individualised, seem to them-
selves to be separate Beings, and the consciousness of com-
panionship is gained.

For true to his governing thought, Mr. Allen represents
this diremption, though a fall, as for the sake of conscious-
ness. Distinction in unity can only be Anrown through a
moment of separation, in which it first appears as companion-
ship. Externality mediates the knowledge and delight of
intimate union. The consummation of the process is return
to unity, but not to the first ‘immediacy’ of unity, but to
knowledge of it as containing all that was before inexplicit
in it. Thus is reconciled the apparent inconsistency of the
‘very good’ of the first chapter and the ‘not good that man
should be alone’ of the second. I[n the knowledge of God
the first bi-une state was the good state ; but for the know-

ledge of man it was not yet good, for he did not yet know it
to be good :—

‘At first he (Adam) had union, but he lacked conscious
companionship ; he has now gained conscious companion-
ship, but at the cost of the %oss of union. True union is
such that in it both the union and the companionship are
cognised’ (unity known 2 distinction) ‘and this can only be
attained by returning to the original plane from which he
fell, and taking back all the experience, all the conscious
1&19}.}.:3, which have arisen through the instrumentality of the

all.

Mr. Allen acutely remarks of the sleep of Adam that
¢ from this sleep it is never said that he awoke’ ; and we are to
infer that all our experience of disintegration is a process-
dream ; not the waking consciousness, but for it. The
difference between the Paradisical Man and the Edenic Man
is that

. ‘One is the starting point of an evolution, and the other
is the ﬁnishing point of the evolution. We may, therefore,
represent the former by “o” (zero) and the latter by “ 360.”
Inacircle, which is two-dimensional, “o ” is what I am before
I ﬁ: through the experience of the evolution, “ 360 ” is what
I become after having gone through the whole experience.
But the values express a difference which exists, not for God,
but only for limated faculty. Through the whole round of
human evolution, God is out-working, not fact, but only
consciousness of fact. As to consciousness of the fact, the
individual at “0” has none ; at “360” he has all ; for there
is nothing beyond 360 in the circle.

The second Fall is a consequence of the first. By the
Tree of Knowledge of Good and Evil is to be understood

‘a state in which some discerned evil is accepted as a price
worth paying for possessing some discerned good.’ here
are many reasons for supposing that the thing symbolised
is the attempt by a fulse method to recover the loss involved
in the first Fall.’

In a word, ‘by accepting the animal relationship of the
sexes.” Boehme insists that the animal physical develop-
ment of man was through the descending imagination into
nature. We know little now of Imagination as Magical, or
as a transforming or Protean power, though we have hints
of it in scientifically recognised facts of physiology, and
‘occultism,’ of course, is full of it : —

‘The result is a second Ifall as to consciousness, which
bears to the foregoing the relation that death bears to sleep.
Desiring a sense of union, at all costs, and by any means, he
sinks a second time in the scale of consciousness to a state in
which he seems to himself to possess organs through which
union—of a sort—is attained.

The author, however, does not conceive the above account
as necessary to the acceptance of the general view of the
philosophy of evil herein set forth : —

¢ All that is necessary is to show that the Fall involved
the losing of a higher state and the sinking down to a lower
one, yet without any consciousness of the change at the
time.’

The following passage summarises the leading idea :—

‘A careful study of the philosophy of the relation of
consciousness to ‘ reality ’ is sorely needed. In it would be
found the easy solution of all our metaphysical dilliculties.
When we say that a state needs the experience of its
contrary before it can be  consciously  possessed, we
mean that the conscious Being who 1s in that state
needs, before he can be fully conscious of it, the ex-

riecnce of a contrary state. 'This condition would be
ulfilled as well if he could be made to believe that he had
gone through the experience as if he «ctually went throwgh
the experience. 'The little child, in terrvor at “ Bogey,” is as
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much affected by the experience as he would be if “Bogey ”
were real. So long as the experience enters into conscious-
ness, that is all tﬁat is requisite. If one, who had never
known evil, could be let down into a lower state, and
dream that he did and experienced evil, that would
effect the whole purpose, if only, whken he waked, ke re-
membered his dream. For “dreams are true while they last,”
and by such an experience the mind of the dreamer, awake
and recollecting, would be advanced out of the non-compar-
ing, unexpecting, and therefore unappreciating stage intoan
appreciating Being who would posses the power of an eternal
joy, whereby his life would be changed as from *nothing” to
‘“everything.”’

The subliminal consciousness is, of course, an important
factor in the author’s view. In its unfathomed depths and
possibilities, it represents planes of relative awakening, and
mediates awakening influence. The hint is afforded of
many ‘lives’ for accomplishment of the process. They are
to be conceived as planes of progression. The ‘indi-
viduality ’ is the same in all; the ‘personality’ (‘dying
daily’) is continually changing. For the process, time-
limitation offers no difficulty : —

‘Time is only a mode of limited, human, thought, and
not a fact of divine consciousness. Whatever time may be
required, we can take ; for when we have taken all we shall
not have exhausted Eternity. Besides, it may be pointed out
that, as the soul grows, and the sympathetic faculty is more
perfectly developed, men will become increasingly able to
enter into the feelings of their brethren, and thus gain
vicariously the results of the experience of others. The
scientific theorem of accumulated experiences becoming the
common property of the race applies with as much force
here as anywhere.’

Yes ; and there is indeed no more applicable or more
important considevation. Then we have a test of
*illusion ’:—

¢ When any idea is in the consciousness, but is not in the
Divine actuality, we may be sure that it must be illusion ;
for the Divine actuality includes all that ¢s. Thus ‘sin’is
a negative apprehending itself positively. . Scripture
calls it “ vanity.”’

With deference to Mr. Allen’s superior professional
knowledge, we venture to doubt if Scripture does anything
of the sort, and to suggest that the conceptions of the
‘vanity’ of the world, and of man’s ‘sin’ (in relaticn thereto
or otherwise), are scripturally quite distinct. But nomatter ;
was there ever a theorist in religion or morals, from Jacob
Boehme (or probably much earlier) to Mr. Allen, who did not
sometimes twist Scripture terminology, or put some violence
upon it ?

Into the final chapter, on ¢ Redemption,” which contains
much that is admirable, we cannot further go. If, or in so
far as, it helps us to surmount ditliculties otherwise suggested
by the view now generally before the reader, it will be duly
cited in another article. For what remains to be said belongs
to criticism. C.C. M.

THE PRINCESS OF WALES AND MRS. GLADSTONE’S
WREATH.

It will be remembered that the Princess of Wales’s wreath
at Mrs. Gladstone’s funeral was accompanied by four lines
of verse :—

It is but crossing with a bated breath,
And with sev face, a little strip of sea,
To find the loved ones waiting on the shore,
More beautiful, more precious, than before.

The American authorship of the lines is disclosed by the
¢ New York Journal, which gives the whole poem from which
they are taken. The poem is entitled ‘ Beyond,” and it was
written nineteen years ago by Ella Wheeler Willcox. A
coincidence has been noted by the authoress herself, who, in
reference to a statement in some newspapers that the lines
were the Princess of Wales’s own, wrote to a correspon-
dent : ‘Naturally I objected to having my own creation
credited to anyone--cven a Princess by the Press at large ;
but that the lines T wrote nineteen years ago ina little rustic
house in the obscure town of Windsor, Wisc., should be
copied by the Princess of Wales at Windsor Castle, and sent
to Mrs. Gladstone’s funeral, is a compliment I highly
appreciate.’
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IMMORTAIL LIFE UPON EARTH.

Helen Wilmans is nothing if not startling. When she
ccases to startle—if ever she does—she will rock a cradle
or subside into an arm-chair, and whisper, ‘Othello’s
occupation’s gone!’ Her latest startle is the buoyant
suggestion that it is about time we broke ourselves of the
absurd habit of dying. Our ancestors could not help it.
They knew no better. We do: or we ought to. Her
general theory of a “dead’ person is that it is a person
which did not understand itself. Very plainly is this put:—

The spirit of a dead person consists of the thoughts he
had in thisJife; it is his thought life. It was created by his
body and fed by his body, and its true mission was to have
remained with the body always, thus banishing death. But
it did not know this, and so there was a separation; the
thought life left the body to perish. The body would not

erish if the thought life remained in it; but the thought
Efe must be more intelligent than the world has heretofore
produced before this disintegration can be prevented.

This is emphasised further on, and then we read : “As 1
write this sentence, the raps come thick and fast all over
the room.” Moreover, it is backed up by a rather ingenious
argument ; something like this: The ultimate destiny of
the human being is to live permanently upon this carth,
and the effort and longing to persist in living is the moving
power of evolution. From the first two atoms that were
drawn together in organisation there has been a constantly
increasing effort to gain more life. Iivery person who
understands evolution knows that development has heen
from low to high, from weakness to strength, from ignorance
to intelligence ; and no one will deny that the love of life
here in the external form has grown stronger as we grow
in wisdom. The constant effort of evolution has been to
bring forth some creature that would conquer death, and
thus preserve the wholeness of the plan.

We admire the ingenuity and endorse the science thus
far: but we still fail to see how this suggests persistence of
life in the body. It very much more suggests an evolution
out of the body, and the passing on to a sphere of mind-life
or thought-life, as a distinct promotion. Before evidence,
we should have thought that Helen Wilmans, ever on the
wing and always ready, would have been one of the first to
see this and go for it. We suspect she is over-fascinated
with her lovely Florida home, ¢Sea Breeze,” and does not
want to go. But there is something better beyond.

Following up her quaint notion that ¢the new hody, the
spirit body, at death is cut off from its source of supply,’
she ingeniously connects this with the probable anxiety of
the unseen people to come into communication with the
people of the carth. ‘Everywhere,” she says, ‘they are
trying to press back into earth conditions. Do they nced
these conditions? My answer wounld he that it surely
looks like it.” Then comes the clever use of this fact, if fact
itis. We are asked to see that it is ‘the spirit world’
which is not in a stable condition, that that world was
peopled in error, and that, as intelligence increases, tenants
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will not go, and, we suppose, cven Heaven will be ‘A House
to lst.” Very plainly, as usual, this is pushed home:—

It is because this condition is not the ultimate of the
desives of the spirits that there is such atendency among them
to hover near the earth and to imbibe as much as they can of
the earth's atmosphere. This atmosphere sustains them in
greater strength than the more devitalized atmosphere
farther fiom the earth; and possibly, as this atmosphere is
constantly strengthening by the increasing intelligence of
the earth people, and as the spirit people share it, the time
may not be very far away when the space between us and
the spirit worldywi]l be bridged. Our friends over there
will then be joined to the earth life, and will take up the
pursuits of this life again.

We think the verdict will go against our ingenious
friend. Progress is everywhere the law of life, and the
tremendous change involved in ¢ death’ must surely mean a
stage on, and a stage very profoundly based on first
principles. The crowding back, with a desire to ‘imbibe
the carth’s atmosphere,” suggests a return to grave-clothes,
not a return to sources of life. We can understand the
return to earth-conditions, impelled by affection or the
desire to be of service, or from motives connected with
science, but we are afraid that, taking it as Helen Wilmans
puts it, Mrs. Besant, who deprecates the return as lowering
or retarding, seems more nearly right.

Returning for a moment to the initial argument based
on the law of Evolution, we are told that ‘the sole meaning
of growth from the lowest creature to man is to establish
individuals that shall conquer every obstruction in the
road to perfect freedom. These individuals have Dbeen
ripening in intelligence for ages; all the time they have
heen growing in a scnse of their own mastery, until now
they begin to see that the greatest desire of all their
desires—the conquest of old age and death—is within their
grasp.’

Here again, is it not perfectly evident that this instinct
for perfect freedom, and this strong growth of the human
race towards it, may he a prophecy of perfect emancipation
from the old rudimentary physical ties altogether? That
is certainly a larger idea than the scheme which wants to
begin and end on this tiny orb.

But the ingenious speculations of this nimble-minded
lady are by no means exhausted. Quite cleverly she presses
reincarnation into her service, thus:—Reincarnation was
the result of anxiety to get back to the source of supply.
The poor unintelligent spirits were, in fact, sucked back
(or sucked themselves back) into reincarnation : and this
was hound to go on until the spirits became sufficiently
individualised to claim their own rights as persons, to feel
the will-power stirring in them so that they were able to
say ‘I, and stand by it. Reincarnation is virtually personal
annihilation, since the selfhood of the spirit does not go back
with the spirit. As, then, the personality is strengthened,
the person will decline to be sucked back and to bhecome
somebody else: and, in time, it will cease to go hence at
all.  Reincarnation will stop because, with the full ripening
of the individual, individuality will stand its ground ; and
death will go out of fashion because the individual will
become perfectly free, and perfectly master of thought and
will.

Such is our friend’s argument, the conclusion of which
is that, in the end, the unseen and the seen will together
attain to perfect freedom, and be able to work together for
the highest good. As we have said, it is ingenious, but we
are afraid it is moonshine, and, under anybody’s care but
hers, it might prove somewhat dangerous moonshine, too.
If any responsible person got it into his head that he could
dodge death, and acted up to his delusion, we can readily
imagine the trouble he might give to those who had to
follow him. But there is not much danger here. The old,
old story will go on: this little stream will continue to be

crossed ; but life upon the earth will always be only,—The
end of Chapter I.





















