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friend, a companion. And thus the Vaishnava spiritualises
all human relations, illumnines, ennobles, sanctifies social and
domestic duties ; for it is only by and through these
actualities of life, and the relations of love, which life
involves, that the love of the Lord may be understood,
appreciated and returned.

We are convinced that these interchanges of thought
and of spiritual confidences between the East and the West
will be greatly to the advantage of both. We need one
another: and, at the present hour, the West most needs the
East, in relation to the philosophy of Religion, on its purely
contemplative and spiritual side.

We occasionally feel it to he our duty to remark upon
Mr. Voysey’s unreasonable bias against us and against our
testimony :—all the more unrcasonable becanse his faith in
the unseen realities is so perfeetly serene.  An illustration
of this occurs in one of his latest sermons, entitled ¢ Body
and Soul.” Here are the concluding sentences : —

This is God’s daily discipline of us, if we will but take our
place in Ilis schoolhouse and learn the lessons He would
teach. And there we should gain our longed-for liberty and
be truly happy. We should be set free from that
incessant and galling slavery of being bound to our own
selfish ends, to our foolish pride, to our inordinate covetous-
ness. We should also be certainly set free from much bodily
fear, and better still, free from fear of what may happen to
the bodies of those whom we love very dearly. By degrees
we shall have grown up into a higher region where we can
see a little more of the vast horizon which is only seen by
God, and when our beloved are hurt or afllicted with earthly
misfortunes, or are claimed by (iod’s sweet messenger, Death,
we shall not ‘sorrow as men without hope,” but shall see the
event more as (God sees it, a mere nothing, a mere passing of
a breath, a mere change of abode, a mere change of the
manner of life : and though we must weep and grieve, we
shall not be cast down or dismayed, still less give way to
despair. \Whatever happens will be only for our good, to lift
us a step higher on that Jadder which He and He alone has
set for us to climb from carth to heaven, 7.e., to the highest
goodness. We shall have no more fear when once we see
what is His loving purpose with us all.  Our bitter partings
will lose their sting. Our bodies will no longer trouble us
beyond the limits of due care sct by the sense of Duty and
the respect we ought to pay as tenants to the property we
are permitted to occupy.

When we say ‘we’ or ‘I’ we shall mean not our perishing
body, but our immortal soul, which God Himself has begotten
out of His great Love and from which He will never part ;
which He will never leave nor forsake.

We submit that anyone who feels like this ought to he
very kind to us, and very attentive: and that he ought to
hope that what we testify is true.

The genial satire of the following quaint little poem, by
Fullerton L. Waldo, is what our girl friends call ‘real
nice ’ :—

My mother says, if little girls
Want curly hair, they must
Eat all their bread and butter up,

And specially the crust.

So very many little girls
In all the wide, wide world
Would be so very happy if
Their hair were only curled !

And can T Le so selfish, then ?
No, dear mamma, I must

Give other little girls my bread,
And specially the crust.

SELFISINESS is antagonism and hatred. Unselfishness is
co-operation and love. To look outward and upward is to
receive unfailing help. To look inward and downward is to
burden ourselves with our own weight. He who runs may read
the solution of the riddle of life written in plain characters
on every circumstance. Each soul contains a secret clue to
the heart of the Sphinx. Life is just the enticing play it
is becanse it takes us so long to find the golden thread. But

atience and trust betide. To each shall be measured out
just that portion of wisdom and virtue which his own deeds
have merited.—Horatio W, DRESSER.
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‘THE MISSION OF EVIL.*

SECOND NOTICE.

‘If our unrighteousness commend the righteousness of
God, what shall we say %’

The source of the fallacy of ¢ Evil” as Mr. Allen conceives
it, he neatly describes in a single sentence : ‘ Many persons
are now professing in religion a monistic premiss, and ac-
cepting a dualistic conclusion.” His own logic, on the other
hand, is expressed with equal conciseness :—

‘God is a Unity, therefore all things must eventually
become one in consciousness.’ g

‘No truth is so essential, and so rigorously to be main-
tained, as the truth of the Unity of (fod; and this really
involves the essential unity of ali things.’

‘The truth of the Unity of God involves that all that s
is out of God as a Source, and by means of God as a Power.

‘The actually First Cause is, logically, the only real
Cause. Indeed, the term “first,” can have no place exceptina
system of dualism. The Power that causes can, by no con-
ceivable possibility, make Himself not the responsible Cause
of whatever is done by the Beings whose nature and powers
have been determined by Ilis causation.

The Determinist position of the author is also explicit in
the propositions that ‘state determines act, not act, state’ ;
and that ‘ the state determines the creature’; the creature
does not determine its own state. Further, what the creature
is in its essential truth, or the order of Being, is what it is in
the originating knowledge or thought of God. Into this
perfectly integral order no wrong relation can enter ; and a
creature who knew itself therein, or whose consciousness was
atoned to (at one with) the truth of its being, would be in its
own perfection of self-knowledge. Thus the process of the
creature (man) is the process of his consciousness to a true
self-consciousness ; to unity with the thought of God
constituting him.

The Eternal Order, or ideal subsistence of the world in
Divine or total Mind, is, of course, very ancient philosophy,
and in itself throws no light upon our problem, the disagree-
ment of apparent actuality with transcendent truth. It is
only the speculative datum. We may perhaps briefly
formulate it by saying that the ideal objectivity of God is
the immanent subjectivity of the world. The pure, ideal
Self-manifestation of GGod is the first postulate. It is this
original and eternal Subjective-Objectivity of God as
known only toand in Himself, which is for us the ‘ Unmani-
fest Spirit,” or (says Mr. Allen) the Thought of God which is
not yet (externalised or uttered) Word. The Existence
(“creation’) of the world is accordingly to be conceived, in
the first place, as a more outward degree of manifestation,
in which the idea obtains embodiment, and thus has a basis
of differentiated self-apprehension and life :—

‘The relation in which we must think of Spirit as stand-
ing to its manifestations is most readily grasped by thinking
of the relation in which Thought stands to Word. Word
can never (gqud Word) become Thought, though it is the
garment of Thought ; and Thought, though it can become
Word, can do so only by descending a degree in the
scale, and sinking to a lower plane; and so being ex-
pressed as words spoken by the tongue to the ear, or
written by the hand for the eye. And yet the Thought is
always in the Word ; and the Word is nothing, could not be,
apart from the Thought, which is the Spirit and source of
existence ; we should therefore think of Creation as Thought
expressing itself as Word, rather than as one Being
manufacturing others.’

The abstract idea of manifestation obviously only starts
the conception in which we have to find the creaturely dis-
tinction of severalised centres of force, or of particularised
movement and animation. We ask the Why and the How.
The purpose is that the ¢ All-consciousness * shall be also the
¢ Kach-consciousness,” that ‘ the parts might not only e parts
in the knowledge of (iod, but be so in their own knowledge
also.”

¢ Man is the Self-consciousness of God ; perfect when the
content of the Man-consciousness is in perfect harmony, or
rapport, with the content of the (od-consciousness ( “ con-

*¢The Mission of Evil. A Problem Reconsidered. Being a Suggestion
towards a Philosophy of Absolute Optimism.” By the REv. G. W. ALLEN,
Vicar of Thornton Steward, Yorkshire. Published by Skeffington and
Son, Piccadilly, W, 1900.
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sciousness " is not the right word to apply to God, but there

is no other); imperfect, when the man is, in his own

%-]I}oughb about himself, less than he is in God’s knowledge of
im.

(We should prefer to speak of the human self-conscious-
ness, in its integrity, as refection of the Divine Thought-
being, but criticism is for the present postponed.)

Such being the purpose, we have next to conceive the
differential manifestation in rvelation to its essential unity
and apparent disintegration. ‘We can think of the All as
One, or of the One as All. These are the categories of the
Unmanifest and the Manifest.” (An excellent reply to
Agnosticism here follows, but we must pass on.) Iminani-
fest unity is ingeniously illustrated by the mathematical
point, its manifestation by the actual central point, itself
expressing a winute circumference, and expanding to a
maximum with an infinity of as yet undiscriminated ares:—

‘Now imagine that the force which holds the ecircum-
ference together, and at every point equi-distant from the
centre, is interfered with, and the circumference is broken up
into an indefinite number of parts (minuteares) lying with-
out any apparent order about the centre. To make the
illustration complete, we must suppose that the parts,
released from the control of the primal force which at first
held them in their true relation, develop each a self-will
whereby each becomes an individualised idiosyncrasy,
according to which it takes up a position at its own pleasure,
different from the position it had when under the control of
the primal force. Then the appearance they would present
would not be such as to suggest that they weve parts of a
circumference, neither could we deduce from their position
where the centre was. In this picture we have a fair repre-
sentation of one aspect of the problem of what is involved
in the Creation, the Fall, and the Redemption. Three things
remain to be shown, which are (1) Whence came the forco
that broke up the circumference ? (2) Whence will come the
force that will repolarize the broken fragments into their
original unity ? and (3) What will have been gained by the
whole process that makes it worth the going through ?’

The reply to the third question, the purpose, has
already been given, but the following passage makes it
additionally clear :—

‘A circumnference that can be broken up into an indefinite
number of parts is, of course, the sum of those parts. But
we might never have thought of it as so made up of parts if
we had not seen it broken up. Our minds might have been
filled with the one thought of the single circumference,and we
might have failed to recognise that the single circumference
was the result of a number of individualities, held together
in the exactly right relation.

Thus we are led up to the author’s conception of the
problem, and especially to that justification of evil appear-
ance which is one-half of the solution offered to us—the
other half being that the appearance is only an illusion of
imperfect consciousness, which also apprehends the nega-
tive positively. The appearance is for mediation of the
Truth in consciousness. That we may know the truth of
our integration—of the civele of which we ate parts, and
of its Centre—we must have the experience of an apparent
non-integration. We have to understand the true function
of the Contrary in the human process :- -

‘A finite being who had never known evil might 4e¢ good,
but could not know that he was good. One who had never
known pain would feel no conscious joy at being in a pain-
less state. It would be, to him, the ordinary, wonted,
matter-of-course thing, and would afford him no conscious
de]i%ht. One who had never known, nor heard of poverty,
would feel no conscious joy in the possession of enough.
Therefore, if the parts are to attain a conscious joy in their
union with the All, they must experience a loss of union.
Then, having known what it is to be not wunited, they will,
when re-united, feel this At-one-ment to be most delightful
and blessed.’

Again :—

‘Had there been no consciousness of evil, religion would
have been nature. And as we never trouble ourselves, or
think consciously, about matters of perfect spontaneity, it
follows that the very knowledge of God, as a conscious
apprehension, becomes possible to us only through the
instrumentality of evil.’

Thus Creation—which Mr. Allen conceives throuzhout
with reference to man, nature (presumably) being sub-
sumed under man—is not itself a breach of unity. The
perfect circumference is prior to its apparent break-up. The
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possibility of this event (so to speak) is explicable by two
theories. One is that of Boehme, of which we have a
succinctly fair statement, further summarised in the pro-
position, that ‘evil is not in the things separated, but in the
separation of what should never be separated.’ The other is
the author’s, that ‘evil exists only on account of a necessity
arising in limited faculty and therefore exists only for limited
faculty ' :—

‘We require the consciousness of evil to work in us the
consciousness of good. At the same time we want to elimi-
nate the idea of evil as being an actual thing, lest we should
be driven by its presence either to regard the creative power
as dual, or to regard Him as not good in the fullest under-
standing of the term. Thus on the one hand, we want the
effect which would be produced by evil #f it were ; and on the
other, we do not want evil to actually Je. In other words,
we need the effect of the experience of sin before we can
consciously delight in the good of righteousness ; and at the
same time, we want to find eventually that the sin we
appeared to do we never actually did. Such a condition
seems, at first sight, to be impossible to hope for ; yet it is
here, with submission, suggested that the following argu-
ment, carefully considered, will demonstrate its theoretical
possibility.’

And here the author appeals, as might be expected, to
the testimony of Drewn. Itis the great Eastern simili-
tude of Maya. The experience of dream is often as realistic
as anything in waking life. Like Mr. Allen himself (who
gives us a vivid instance), many of us bave done dreadful
things in dream, waking with an impression of its reality
which could not at once be dissipated :—

‘In the dream world I can feel sure that I haye done an
act that iust involve disaster and ruin, while in the waking
world I am equally sure that I have not done it. But this
is_just what we would give anything to he able to hope
might be the case with regard to our consciousness of sin,
here. . . This, as we have scen, may be quite possible 7f 7t be
wossible that there mey be changes in states of consciousness. We
fm.ve actual experience of one such change, and the con-
ditions accompanying it are just the very conditions we
require. And we are sure that another, and, in its degree,
even greater change lies before us ; even the change we call
“death,” which, as we say, takes us from this world to the
life of the world to come. And unless it can be shown that
that change is slighter than the change from dream to
waking life, there can be no difliculty in supposing that
what is possible in the case of the lesser change, will be
possible even to an extended degree in the casc of the
greater.

At first sight this might seem to be the speculation of a
free-thinker, indifferent to orthodox or seriptural authority.
But now we are to see it justified as a true interpretation of
the Biblical account : —

‘If we can show that the process of creation and redemp-
tion as described in Seripture involves the letting down of
a divine cousciousness, at first on a high plane of manifesta-
tion, to a lower plane of manifestation, where (while quite
unconscious of any change to unveality) it possesses only
faculties which cannot perfectly cognise, we shall have shown
how a state of fallen consciousness would be thus produced,
real to itself with an unquestionable sense of realness (as
our present consciousness is to us) ; and yet-—from the point
of view of a highev plane—no more actually real than is the
consciousness of dream to the dveamer when he awakes.

C.C. M.

(70 be continued.)

APPRECIATION OF ‘LIGHT.

The following appreciative notice of ‘ Licnt’ appears in
the ¢ Hartford Daily Times,” Connecticut, U.S.A. :—

‘To change the name of a periodical when it has become
well established and known is a sign of weakness. DBut it is
frequently done, and rarely is the publication benefited by
it. It is a detriment instead of a benefit. The London
weekly publication called ¢ Licut,” during the twenty years
of its existence, has retained its original name as well as
size. It may have added some pages to the original number,
but the papers when bound are of uniform size, and the
good old name remains. In this the managers have shown
excellent judgment, which some periodicals in this country
would have done well to follow. The editorship of this
paper is worthy of all commendation, and its high-toned
articles never flag in interest. It is always an annoyance
to have a publication for which one has formed an attach-
ment come out under a new name, and perhaps a new shape.’
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THOUGHTS ON THINGS.

No. VIIL

MATERIALISATION.—MIRACLE, TIF GENUINE ;
FRAUD, IF SPURIOUS.

(The preliminary portion of this article—about one-th’u'd—
has been ‘censored’; but any reader of ‘LicHT’ may
obtain a typewritten copy of what the Editor declined
to publish Ey sending address with strpence to Miss
Paddon’s Typewriting Rooms, No. 32, Great St. Helens,
E.C.—THADDEUS HYATT.)

In a recent sermon, Dr. Parkhurst, of New York City,
described man as ‘a gorilla with a conscience.” But con-
science stands for moral nature ; moral nature for the soul,
and the soul for the spirit entity or real man, which
potentially is immortal. Conscience in a gorilla, could it be
proven, would demonstrate the existence in a gorilla of an
invisible associate personality other than itself. An animal
with a conscience is an impossibility to Nature. The moral
nature in the animal of man signifies in him, as it would in
the gorilla, a personality of another kind from that of the
brute. It means an invisible first person or the real self
in the duality known as man, the visible masquerader on the
boards of Time being only its poor shadowy self or second,
the ‘character’in the play, made up of perishable ‘stage
properties’ which arc cast aside when Death drops the
curtain at the close of the soul’s last act in its tragedy of
incarnation in time and space.

Materialistic science busies itself with what, to it, is the
real of Nature—her ‘ natural phenomena’and complex laws ;
collects, arranges, and classifies her facts ; analyses, synthe-
sises and theorises ; but at the last stops at life, the limit
line of demarcation between the possible of the knowable,
and the impossible of the unknown. Scant wonder then
that the scalpel of the surgeon fails to find man’s spirit entity
in man’s higher brain ; that the anatomist with prying ardour
cuts and carves and probes and rummages in vain through-
out man’s corpus to fix and localise the nature and the status
of a soul.

The organic mechanism of the senses is one thing, the
perception of the iinpressions made upon the sensorium at
the converging centre of nerves and nerve-fibre, is another.
The mechanism is matter ; the perception, spirit. It is the
invisible, not the visible, animal which sees, hears, smells,
tastes, and feels. Without its spirit counterpart the material
sensorium, with its tracks of nerves and nerve-fibres, would be
only dead matter.

The preliminary to the nature of spirit phenomena is the
nature of man. The best theory of spirit phenomena is the
best theory of man and Nature.

It is assumed herein that the visible personality distin-
guished, among animals, as man,is not, like other animals, a
single personality or unitary being, but that he is two dis-
tinct and separable ones : that with the man animal an in-
visible spirit being is associated ; that the brain in man’s skull,
found in the skull of no other animal, and which phrenology
has demonstrated to be the seat of moral nature (a nature
non-existent in all animals but man), is the material repre-
sentative, not of a moral nature belonging to the animal,
but belonging to the invisible associate personality of the
animal ; that this invisible entity is neither the life nor the
soul of the visible man animal ; that this animal, like every
other on the globe, is complete in itself, with a life and soul of
its own apart from that of the spirit man ; the reasonable
proof of which is the existence not only of no other animal
with a moral nature, but of no other animal with the
phrenologic brain indicative of one.

Thus far man : now for Nature. Spiritualism confesses
to and is based upon belief in the persistence of man’s per-
sonality beyond the grave ; the continuance of his life and
consciousness across the death-chasm of Nature ; and the
existence of immortals in a region of (God’s great universe
where matter, its environments, its contingencies, and its
hazards are all unknown ; a belief divectly and funda-
mentally at variance with materialisin.

Materialism asserts the eternity of matter and of Nature ;
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that spirit is but one of its multifarious forms : an emana-
tion, an ethereal fluid, or rarefied essence, but always
matter ; that this matter is the reality of all we know as
real, and the substance of all we know as true ; a doctrine
which, if not excluding the idea of a possible God of some
sort, makes the existence of one of no moment whatever to
a life which ends in darkness without a coming dawning—a
night without a dream, and a sleep without a soul. Mani-
festly materialism can do without a God — Spiritualism
cannot.

The corner-stone of Spiritualism is the divine dogma of
Christ our Master, that God is a Spirit. This admitted,
spirit is, and logically must be, the substratum and the
inherency of all existence. Matter is not phantasmal but
phantasmagoric : a momentary picture on the screen of
Nature’s phantasmagoria : real of its kind while it lasts, but
airy nothingness when once the slide has been withdrawn.
That God is unchangeable and eternal is the reality of God.
That spirit is the reality of all that is real, is because God is
a spivit ; the figures on the slide remain when the poor
shadows on the screen have faded and dissolved in air.
Matter is the reality of senses made to perish ; spirit the
reality of senses made to be eternal. The unreality of
matter, therefore, simply means that it is not real in the
sense that spirit and God are real.

In form or without form ; animated or lifeless ; carcass or
cremated ; animal, vegetable, or mineral ; atom or world,
spirit is the substratum, type, and counterpart of all;
behind the universe of matter, a universe of spirit ; behind
the universe of spirit, a Universal God !

On the admission that God is; that all existence is of
and in Him, and that He is spirit, it follows : 1st, that the
substance-real of all things is spirit, and hence that matter
is spirit ; 2nd, but spirit being invisible, and matter visible,
it follows that matter is a form or condition of spirit ; 3rd,
that the substance-real of all things being spirit, the domi-
nant law of the universe is spirit, law ; 4th, that matter being
conditioned spirit the laws of material creation are subordi-
nate to spirit Jaw ; 5th, that the invisible creation behind
the visibility of Nature is a spirit counterpart of the
material one in all things animate and inanimate ; 6th, that
hence to be spirit does not necessarily imply either con-
sciousness or life ; the crystal has neither ; the blade of grass
but one ; 7th, that the inherency of spirit, is, therefore, a
fact as absolute in the carcass as in the living animal, and
as really so in the ashes after, as in the body before, crema-
tion ; 8th, that spirit senses discern spirit things by direct
cognition, as material senses by direct cognition discern
material things; 9th, that the scnses of spirits in the flesh
are competent for divect spirit cognition, as mesmerism and
natural trance phenomena have abundantly demonstrated ;
10th, that hence phenomena which are legitimate spiritual
phenomena never manifest to the material but always to the
spirit senses of the spirvit selves of animals and man ; 11th,
that no phenomena which are cognisable through the
material senses are spiritual in a true sense; 12th, that
all phenomena cognisable by the material senses are
natural-—phenomena under discoverable laws within
the purview of science; 13th, that hence the term
spiritual phenomena is a misnomer when applied to
‘physical manifestations’; 14th, that spirit phenomena
originate in two radically distinet spheres, which, for dis-
tinction, may be called the superior and inferior spirit
worlds ; 15th, that the superior is that greater spirit world
beyond the death-chasm of Nature, thelight of which is God
the Celestial Central Sun ; 16th, that the inferior is com-
posed of the invisible spirit globes which constitute the real
of the visible creation ; 17th, that spirit phenomena of the
greater spirit world relate to the spirit man ; spirit pheno-
mena of the inferior spirit world relating to the spirit
selves of animals and man ; 18th, that the spirit counterpart
of a globe is in a special sensc the spirit world of that parti-
cular globe ; 19th, that the spirit law which points the
needle to the pole manifests itself as visibly in the instincts
of plants, animals, and the intuitions of man.

CoNcLUDING REMARKS,

Human beings are spirits materialised by Nature under
conditions and processes which require a period roughly
reckoned at nine months.
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The occult ‘forms’ which emerge from the air at ‘séance
circles for materialisation’ and have the appearance of
human beings, are miracles if genuine, being materialised in
contravention of Nature.

What do the adepts and believers in materialisation say
of these forms !

On p. 223 of ‘ Liaut’ (May 12th, 1900) we read :(—

‘But though Sir William had absolute proof that Miss
Cook and “ Katie” were two separate material beings, he was
never able to obtain from any manifesting intelligence a
satisfactory evidence of identity. We are sorry for
Sir William. . . But the question of more immediate
concern to Spiritualists, is, not whether Sir William failed
to obtain irrefutable evidence of identity, . . . but
whether the invisible intelligent beings, of whose existence
he expressed himself satisfied, are fairly preswmed to be hwman
with all that that term implies.  * Katie,” at least, was appa-
rently regarded as such by Sir William when he ventured
to kiss her, for so we think we are justified in interpreting
the statement in “Researches” (pp. 105-6) : *“For nearly
two hours she walked about the room conversing familiarly
with those present. On several occasions she took my arm
when walking, and the impression conveyed to my mind
was that it was a living woman by my side instead of a
visitor from the other world. . Feeling, however, that
if I had not a spirit, I had at all events a lady close to me, I
asked her permission to clasp her in my arms. . . Per-
mission was graciously given, and [ accordingly did—well,
as any other gentleman would do, under the circumstances.”

‘ But what did “ Katie ” say of herself? Did she profess
to have lived on earth at some period before she showed
herself as a materialised human form to Sir William? We
are led to think so by what we find in the “Researches,”
where Sir William says (p. 110): “ Photography is as inade-
quate to depict the perfect beauty of ‘ Katie's’ face as words
are Euwerless to describe her charm of manner. Photo-
graphy may indeed give a map of her countenance, but how
can it reproduce the brilliant purity of her complexion, or
the ever-varying expression of her most mobile features,
now overshadowed with sadness when relating some of the
bitter erperiences of her past life, now smiling with all the
innocence of Z«ppy girlhood, when she had gathered my
children round her, and was amusing them by recounting
anecdotes of Ler adventures in India.”

¢ And did Sir William himself believe her? Clearly he
did, for these are his last words concerning her: “To
imn.piine the “ Katie King ” of the last three years to be the
result of imposture does more violence to one’s reason and
common-sense than to believe her to be what she herself
affirms.”’

The following incident connected with ¢ Katie,” but not
mentioned in the above, was printed in ¢ Licut,” of February
10th last, under the heading : ‘Is Sir Williamn Crookes an
Animist 7’

‘He (Mr. Crookes) then deseribed points of difference
between Miss Cook and “ Katie.” The }m'mer was short, of
dark complexion, with nearly black hair, while * Katie ” was
several inches taller, of a brilliantly fair complexion, and
had beautiful golden auburn haiv, « tress of which she per-
matted Mr. C'rovkes, on a future occasion, to cut off close to the
sealp, and which, at the time of writing, Ae still possessed.

A tress of hair cut close to the scalp implies a head ; a
head implies a trunk and limbs ; a trunk and limbs imply a
jointed skeleton ; a jointed skeleton implies a covering of
flesh and blood ; a skeleton covered with flesh and blood
implies brains, heart, lungs, stomach, spleen, intestines,
nerves, muscles, a spinal column. and a civculating system
with all the requirements of Nature’s chemistry for generat-
ing heat and electricity--heat to prevent jellying of the
blood, thereby sccuring the tenuity necessary to its flow ;
electricity to inaugurate and mwaintain the circulation of the
blood under the action of the heart as « ‘governor’* All
this and a great deal more, besides the time to do it in, is
what Nature requires in order to produce a ‘materialised
form,” or human being. If the ‘Katie King’ of Sir
William Crookes was ‘human with all that that term
implies,” as the Editor of ¢ Licur’ shows to be the case
on Sir William's own testimony, she could have been nothing
less than bones, flesh and blood, organised as a complete
woman, with the special organs and functions which con-
stituted Eve ‘the mother of all living.’

Stripped of its verbiage, materialisation means dlmighty

*I don’t believe in the heart-pump. When one is discovered in the
plant world, the sugar-maple, for example, the theory will have confir-
mation. Until then I prefer my own, as above indicated.—T.H
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Creative Power! ‘He that is able to receive it, let him
receive it.’

Finally : Materialisation.— Miracle, if genuine ; fraud, if
spurious—which ?

London. July, 1900. Tuappeus HyaTr.

A NEW MEDIUM IN PARIS.

An esteemed correspondent, writing from Paris, speaks
of a new medium whose gifts have been investigated by
several well-known and competent observers, with the result
that they have been well satisfied. He says: —

The medium is a quiet, unassuming woman of twenty-
eight years. Her education is very imperfect, yet I have
heard through ber a brilliant discourse. ‘Julia, the little
control, is the daughter of a very poor woman who led
a life of misery in a travelling van, which brought them to
Belgium some fifty years ago, where ‘Julia,” then a little
beggar girl, died of misery and an attack of cholera.

She is now the mouthpiece of the spirit band of the
medium. ‘They have chosen me, she said to me one day,
‘because I knew so much of the miseries of humanity that
I am better fitted than others to come in contact with the
different natures that come to my medium here.’ In all my
long experience with mediums in the United States, in
England, and in France since ‘ back in the sixties,’ I have
but once or twice before had the same profound satisfaction.
For myself I have passed through the experimenting stage of
inquiry, and simply take ‘what comes,” submitting the same
to analysis and reason afterwards, and by that method
I got with this medium a beautiful proof of identity. The
little spivit control permitted a friend on the spirit side to
come, and we conversed together for at least twenty minutes
on subjects absolutely unknown to the medium. The spirit
referred to matters which had been told me by this same
spirit in America ten years ago, and which no one but
myself knew about. Exact descriptions and names were
given. The name of the medium is Mme. Lay-Fonvielle,
30, Place St. Georges, Paris.

COMMUNITY OF IDEAS.

Much interesting matter for thought has been givenin
‘Licut’ recently, upon telepathy, sympathy, ¢ thoughts in
air, &c., notably in the account of the Rev. H. R. Haweis’s
experiences. A few years ago, a good cthical preacher came
to our parish church, whom I did not know personally and
had never conversed with, and he preached every Sunday
morning for months in the absence of our vicar. [ was at
that time not only an ardent Spiritualist but also a teacher
in the parish Sunday school, where, in a class-room, I
had fourteen to sixteen young intelligent women. On our
all going to the church service after school, we heard the
visiting clergyman preach at noon a repetition of the
Scripture lesson which I had been giving to my class, and
frequently he would use the same illustrations from Nature
and daily life as I had used ; so that one girl glanced across
the pew at me with a surprised look, and then in the after-
noon class observed to me that the preacher had preached
on the same subject, and used, in many instances, the exact
words and illustrations which I had used in the morning.

This happened frequently. Yet I had no conversation
with the preacher all the time he came to do duty. Was
this unity of ideas the result of telepathy, spirit dictation,
or ‘thoughts in the air’? If, as we know, thought is reality
to our spirit friends, they have perhaps put two minds on
the same telepathic wire, or breathed the same thought into
two susceptible minds, within two hours of each other.
There was no direct conscious communication between me
and the preacher all those weeks, during which he preached
and I taught in almost the same words. O.T. G.

TO CORRESPONDENTS.

©J. A. W.—As soon as we can afford space.

“Josern pE KroNHELM.--Manuscript safely to hand. Many
thanks.

Communications from ‘S. 8. P.” (Paris), ‘G. A. N, * Vir, and
others are unavoidably held over for another week.
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THE NEW THOUGHT OF GOD.

Watchers of the signs of the times know that, for good
or evil, a thought of GGod has gradually heen evolved which
will transform the intellectual Theism of Christendom. The
Theism that is not intellectual will go on its way a little
longer, but it is doomed. The Theism of the past was, at
all events in imagination and picturing, sheer materialism.
God was a huge man, seated on a great white throne,—
overwhelmingly visible, if one could have found the site
and penetrated as far. The Theism of the future will be
as purely spiritual as that was radically material, and as
serenely strong as that was dangerously weak.

Last week we referred to the Rev. R. Heber Newton's
very noticeable Discourse, in ‘Mind,” on ‘The New Thought
of the Christ.” The same finely-toned organ of philosophical
thought gives us another of this alive preacher’s Studies :
this time on ‘The New Thought of God ’: and, of the two,
this is perhaps the more important, as going to the
fountain-head.

In this Study, Mr. Newton—one of the most prominent
clergvmen in New York, be it remembered—traces the
evolution of the God-Idea concurrently with the evolution
of Man. The conception of God has kept pace with the
development of the mind and the spiritual sense of Man.
“The story of the thought of God would he the story of the
growth of the human soui,” carrying with it all modes of
faith and worship, and still in process of transformation.
‘Release or enlarge God !’ is not the cry of the iconoclast
only : it is the cry of the Time-Spirit. If not a greater
(God, a more spiritual God, then no (vod : for, not rehellion
against God, but rebellion against unworthy or inadequate
presentations of Him has usually driven the oppressed
intellect and moral sense into atheism or agnosticism.

We have often indicated this grave present-day fact,
and deeply feel its urgent importance, and are therefore all
the more encouraged to see it so finely set forth, and to see
the remedy for atheism and agnosticism so convincingly
described by one in Mr. Newton's position. His breadth
of view and outspokenness may be gathered from the
following summary of his Discourse :—

Our traditional thought of GGod in Christianity is the
thought of Judea modified by the thonght of Greece,—a
child’s thought, ennobled by poetry and philosophy :—a
Vast Man above the skies, the manufacturer of worlds and
the occasional miracle-worker in them, but always apart
from them. It is this thought that is being dissipated.
From the two extremes, of Science and Spiritnality, comes
the dissipating breath, before which it is vanishing.

Science fought hard against the old dates and against
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the old notion of a manufactured world and man, and com-
pelled the theologians to push farther and farther back
the intervening God. At last, Darwin and others came,
and, hehold, the door was opened, passing heyond which
we found God in His Universe, the living God of living
men. That Universe emerged upon our delighted vision
as a Cosmos, eternal, infinite and a unity, with everywhere
order invincible and life unbounded. The overwhelmingly
glorious doctrine of Evolution gives us indeed a Uni-verse,
with an Immanent Power, nowhere ahsent and nowhere
inoperative. The Universe is a boundless ocean of life,
beginning, brooding, struggling, emerging, radiant, advan-
cing, from the inorganic molecule to the highly organised
man.

The Universe, then, is an Organism—an animated
structure, pervaded with life and mind. It is not a
mechanism ; it is the body of a soul: it pulses with life ;
it is illumined with intelligence ; there is the direct action
of mind in all its parts, and action from within. It is not
an Artificer who is at work: it is an all-pervading Soul :
and all things arc thoughts of this Soul on the physical
plane of manifestation. This Soul appears to know what it
is about throughout the ages. It forecasts and provides,
and by slowest stages achieves and compels. It is the all-
pervading Purpose, Idealiser, Will. It is not to be con-
founded with the things that become, for it is within,
behind and above all becoming. Moreover it has character.
It wants something in the ethical and spiritual spheres, and
it works without ceasing, to get it. It loves and resents. It
builds up and breaks. It *makes for righteousness’; it is
working for heauty without and within ; it reveals a moral
law ; it suggests higher and higher ideals to struggling
Man, and whispers to choice spirits the thrilling secrets of
absolute purity and goodness, beauty and truth.

Last of all dawns the sublime and consoling thought
that this is indeed ¢ Our Father,” the origin of all life, and
assuredly of ours, “in whom we live and move and have
our heing,” and who hecomes more consciously our very
own as, by yielding ourselves to the higher monitions, we
mount from sense to soul, from sensunous cravings to
spiritual discernments. It is this that lands us at last by
the side of Jesus, with his consciousness of the Father's
presence in llis own world and with His own spiritual
child, and yet Our Father who is in Heaven : but now we
know that the Heaven of God is here.

Such is a rapid glance over this vast field, in the com-
pany of one who evidently knows it well. It is not an
unfamiliar field to us, but we like to see it from every
point of view, and we rejoice to see anyone entering it.
We are confident that it contains for the world its only
hope of a Theism in harmony at once with Science and
Spiritual Religion.  We are confident, too, that multitudes
who are feeling unhappy concerning belief in God, or who
shrink from facing their supposed belief, might find salva-
tion here.

AN EXPERIMENT IN CLAIRVOYANCE.

Can the clairvoyant eye discern figures drawn upon
absorbent paper with disulphate of quinine or with still
more effective fluorescent substances ?

Kindly allow me to ask an answer to the above question
from any one of your readers who has tested the matter,care
having been taken to obtain a photographic picture of the
figure which the outward eye is unable to discern.

It should be so arranged as to prevent thought-reading
on the part of the clairvoyant, who should be (as it were
accidentally) introduced to the room by one who has no
knowledge of the existence of such a paper; and I would
suggest that the introducer should be asked to do this by a
person equally devoid of information, and that no one
should be in the room ecxcept the clairvoyant and the
introducer. J. HAWKINS SIMPSON.






















