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A truly thoughtful Article in ‘The Essex Telegraph’
discusses ‘The Great Conundrum’ as a writer whom it
criticises calls the After-Life. ¢The HEssex Telegraph’
reminds us of ‘Science Jottings’ and Dr. Wilson. The
thoughtfulness is the same, the style, the childlike
ignorance, the very eclementary wanting to know, the
gravity and the vacant smile.

The writer of this article also pushes away the details
of identity. He does not want them. Like Dr. Wilson,
he wants information about the Unseen. He says that if
this information had been forthcoming it ‘would have
made the ears of the whole world tingle.” Fiddlesticks !
The whole world would have shrugged its shoulders and
said : ‘It is all very fine, but how do you know? Prove
it!” Well, we are trying to proveit: and the hest way to
prove it is to prove that there are spirit people, that they
can communicate with us, and that they can establish
their identity. When all this is done it will be time
enough to get from them information as to their mode of
being and the details of their present life.

But, as we told Dr. Wilson, so we tell the *Essex
Telegraph,’ that, for years, hundreds upon hundreds of
trance-addresses Lave been given on the very subjects de-
sired. The writings of Swedenborg contain scores of
‘memorable relations’ of ‘things seen and heard) Our
Library and the pages of ‘Licht,” and indeed of all our
papers, old and new, are rich in * disclosures’ as to spirit-
life. 'What has the world done? It has called us
swindlers or dreamers, and rushed on after its ten per
cent. Evenin its saner and calmer moods, it has said, as
‘The Essex Telegraph ’ says: ‘It is in vain that we seck,
by spiritualistic or other means, to lift the intervening
veil.” People who think like that, and talk like that, never
really look, and never truly seek.

‘Echoes from Shadow-land,” by Agnes Procter (New
York : The Alliance Publishing Company), must be taken
as given. Miss Procter tells us, in an Introduction, that
the ¢ poetic messages’ were received clairaudiently ¢ from
a source external to the writer, claiming to be the spirit of
Adah Isaacs Menken.” We can readily believe it ; and in
that lies their chief interest. The ‘messages’ are sheer
rhapsodies,—high-flown, tumultuous and sentimental in
the highest degree: but, through all, there pulsates thought.
When, however, these raptures try to run in harness, as
metre and rhyme, the whole thing goes to pieces. It
is only strong-looking when it conforms to no rule, and
simply pours itself out.

In one of the shrewd papers that find their way to us
from the United States we come across the following. It
does not seem to quite know its own mind, but there is in
it a blend of piety and prudence that makes it very
piquant :—

Jest keep the heart a-beatin’ warm,
Be kind to every feller ;

Look for the rainbows in the storm,
But—carry yer umbreller !

Be brave to battle with the strife,
Be true when people doubt you ;
Don’t think that money’s all in life,

But—carry some about you !
An’ when it’s time ter shuffle off,

An’ you have done yer mission,
Just put yer trust in Providence,

An’—call a good physician !

Our Dury 10 OTHERS.—We ought to be so far indul-
gent and liberal as to overlook the offences of others when
they show signs of true repentnace ; our duty should then
be to relieve them from an uneasy sense of their former
misconduct, so that they may lose sight of their disgrace
and degradation, which can now only have the effect of dis-
couraging them 1n their adherence to a more virtuous course
of life.—CoNFucIus,
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THE COMPOUND LAW OF LIFE.

By Joun E. Purpon, M.D.

(Continued from page 352.)

The theorems which I have sketched above are about
to play a part in helping us to frame the guiding concepts
of the future regarding the nature of spirit and matter, and,
therefore, I call special attention to them, with the view of
pointing out their typical significance. In ourdealings with
the universe around us we are outside the material Cosmos,
and its time succession corresponds strictly with the actual
and real succession of related events, which, succeeding one
another as impressions in our mental field, form the sub-
stratum of our idea of time. The astronomer can regard the
bodies of the planets which he marshals in such exact order as
condensed into attracting points when he determines their
orbital positions under the attraction of the sun and their re-
spective velocities. But nowhere in Nature are we within
matter, inside its very essence, so to say, except in the
case of the protoplasm of our own organised bodies.
Here the law of life is, that effect is directly proportional
to the effort made to effect a designed result, and it is here
that we fiud the strictest analogy to the law of the direct
distance, as I proceed to show.

Standing on the surface of the earth, we can suppose the
whole pull of the earth, which we oppose by our muscular
tension, to be concentrated at the centre, so that if a hole
were bored through the centre and a man jumped into
it, mechanically speaking, he would oscillate backwards and
forwards, passing through to the antipodes at the end of
each half period. The law of attraction to the centre will
correspond to one varying directly as the distance from that
point, as each shell below the level will cease to attract.
The time of oscillation will he independent of the point on
the earth’s radius from which the plunge takes place, if,
like the explorer of the earth’s mysteries in ‘Etidorpha,’
he make a leisurely descent to any required stratum ; for
the perfect inwardness of the law of the direct distance is
that it is the law of isochronous vibration, from whatever
distance from the centre of force the body starts to oscillate.

Now, I say, that we cannot suppose the psychological
constants of our ideal man to remain the same, since his
muscular consciousness, in terms of which his force-thoughts
of external nature are correlated through the pressure sense,
can no longer remain stable but must become dissociated
under the changed conditions of time and space which
determine the quantitative units for the adjustment of our
automatic expenditure of energy to meet and measure the
physical facts of our existence. The inherent contradictions
that must arise from our being ‘inside’ and ‘outside’
* matter,’ when we have not the full subjective clue to the
situation, account for much of the difficulty that we experi-
ence in endeavouring to picture the other world order in
conscious terms. We may now pass from the ideal to the
real.

All natural vibrations take place as if under forces
varying directly as the distance from a centre. This is true
of the hypothetical ether of space on the one side and of
the hypothetical molecule of matter on the other, with the
real, actual, vibrating fiddle string to practically illustrate
the principle, as we pull it to one side, with greater or less
force, from its position of equilibrium. The counterpart of
this law of isochronous vibration must exist in the psychical
and biological make-up of the living animal, so as to save
it from mental chaos, and the state in which the one or the
other law of time has dominance is that which determines
what we call the external and the internal, the material or
the ethereal, aspect of existence.

But there is one last theorem to be mentioned, which is,
that a law of attraction, compounded of the inverse square
and the direct distance conjointly, would also permit us to
suppose that all its attracting stuff might be condensed at
the centre, and these are the only laws that possess that
property, viz., the inverse square, the direct distance, and
a law compounded of the two.

In applying the analogies of gravitation to the life pro-
cesses of our organisms, it is clear that we ought to chiefly
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consider the action of our earth. It is only by a figure of
speech that the distant suns and planets can affect us. But
against the pull of the earth there is a constant struggle for
existence going on, and that very struggle is a necessary
factor in our external conscious realisation of the life pro-
cess. A balloon is kept floating in the air, actually pushed
up by the pull of gravitation acting through the medium of
the air. It is the relative difference of arrangement of
forces that produce such contrasted results as the fall of a
stone and the rising of a balloon. Every soul that has
lived upon this earth has used its material particles as
agents of communication with other souls, who were actually
using the same themselves, or who had already used them.
It is, therefore, a more reasonable supposition that the
larger spirit life, to which we are most immediately related,
is connected with our earth, than that it is indiscriminately
related to all the planets and suns scattered through space,
or, on the other hand, that iv bears no relation whatever to
‘ matter.’

If matter is spiritual in its essence it is not unreasonable
to suppose that the man of the earth represents an aggre-
gation of life elements of which each individualised life is
a specialised exponent. The Earth Spirit as a unitary
system appears to grow in knowledge with that of its sub-
systems. By entering that life we each of us realise our
position in an order system whose specific value is at present
hid from us, from the fact that our faculties supply us with
no more than the crude, massive, undirected aspect of the
rest of that life with which we can only inferentially trace
our connection, though in perpetual contest with it to
maintain our position.

This last theorem completes the symbolism that enables
us to look upon living units as force points, if our new con-
cepts will oblige us to do so. And similarly with the ether
of space : whatever may be its complexity of constitution,
as made up of, perhaps, even living units, we would be
justified in confining our attention to that aspect of those
existents which act upon us as we feel or perceive their
influence subjectively, 7.c., as subject to the law of vibra-
tions, the law, of the direct distance, in contrast to
and for the time replacing, that grosser and more external
law of the pressure sense, the law of theinverse square, the
law of fixed and formed matter in space of three dimensions,
whose permanence and continuity are equated to and deter-
mined by the muscular consciousness.

But surely these laws, which are one and the same under
different aspects to a particle of matter without and within
the surface of a material sphere, are also one and the same
under the different conditions of life manifestation! The
potential energy of the universe from one point of view is
derived from the separation of gravitating elements in all
directions to the depths of infinite space, while the extreme
opposite view would find it with coiled spring-like structure
of an ethereal medium ; the solemn truth being that the
total energy of the universe never was in either extreme
condition, which only stands for a concept of the reason in
contrast to its vital counterpart.

The life of man is the epitome of the life of God, his
Father in heaven, and the law of the inverse square, which

early twenty years ago I declared to be the law of the one
mind in nature, I now declare to have its supplement and
transformed other in the law of the direct distance, the law of
isochronous vibrations, whose period only depends upon the
absolute force to the centre and not upon the distance
from it.

The law of the conscious order of the universe is that of
the historical order of certain changes which, integrated
into the unity of a man, constitute a veritable creature,
since the dynamical side of existence is not given in con-
sciousness, and often plays strange tricks with it.

Each man is conscious of his own nervous affections, and
the universe he sees without him is no doubt an exact copy
of co-ordinated reality, but still only a copy in terms of
himself. Natura sana in corpore sano, is, therefore, a
physiological aphorism of the order of the unthinkable
reality that underlies appearances. DBut as this underlying
reality can never in itself become reduced to a state of con-
fusion (to suppose so would be absurd), all confusion, sub-
Jjective and objective,must result from the want of distinction
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between different modes of considering natural objects, and,
therefore, the greatest safeguard against such an evil is the
recognition of the fact that such a cause of confusion
actually exists in the two aspects of the same reality.

When, therefore, such an anomaly as the transfer of a
living person from one part of space to another occurs, we
must acknowledge that it is owr certificate of his presence
that has dissociated itself from certain space relations to the
other mind-stuff content of our consciousness, in corre-
spondence with the change occurring in Ais subjectivity, in
his rendering of the unknown reality operating on him (be
that the basis of passive matter or of active spirit, as the
case may be), and not that any violation of the order of
nature has occurred. The true theory of cognition certainly
and absolutely declares this view to be correct. And so we
see that when a man dominates what appears to us as his
body, to such an extent as to establish a breach of con-
tinuity in the common claim of the race to the use of that
body, as a means of holding spiritual intercourse with him,
we can best account for that breach by the simple assump-
tion that the etheral aspect of the law of life has been in
operation to the exclusion of the material as above ex-
pounded, the law of appearances being dominated by the
dynamic law of spiritual reality. He, or a spiritual being in
co-operation with him, has dominated that of which he
possesses the original and of which we are only furnished
with copies, namely, his living body, and, through the opera-
tion of the principle of reversibility, has permitted it to be
included within the sphere of the larger life of which he
partakes and made entirely subject to its vibratory law.

The thoughts put forward in this paper are not wild guess-
work but have been growing on me for many years,
suggested in the first place by the necessity of accounting
for strange matters of fact that had come under my own
observation, and, after due study and consideration, by the
general theory of energy, which I saw must be the basis of
any true metaphysical, as well as physical, theory for the
reconciliation of apparent contradictions occurring within
my field of consciousness. Science suggested principles and
formule which held together naturally and only required en-
largement to cover the extended subject matter offered by
Spiritualism as a new department of natural philosophy.
The data offered by mediums and the explanations given to
account for them came under quite different categories, the
former being invaluable while the latter were entirely worth-
less, since they never touched the only thing that could be
of any use to those not subjectively conversant with the facts
of mediumism, namely, the formal relations and quantitative
values of the new experience.

The idea of regarding the soul as a life function which
contained within itself the entire history of its own changes,
actual and possible, was suggested by the general theory of
dynamics. We already know that the body is a system of
living units held together in a higher co-operative unity,
which has the power of replacing by assimilation the
material which it uses to establish continuity in time
between its separate spiritual acts, by raising it to a higher
level and so incorparating it into the spiritual organism ;
just as from the mere vital and physiological point of view
it establishes the spatial continuity of the separate vital
elements of the body. As this matter becomes vitalised, it
is in a state to receive the stamp of the spiritual unity
which contains the life history, and to be differentiated into
the forces of the organism. Complexity should be no bar to
the theoretical application of a principle which we know
to be wide enough to cover all changes. This fact of raising
to the spiritual plane in the particular case of digestion and
assimilation of food matter, with its contained potential
energy, is an indication of the more general case of
raising the whole body to the spiritual plane by impressing
upon it the index of spiritual homogeneity, an effect to be
derived from the exaltation of the individual himself, or ab
extra, from the transforming influence of a spiritual being.
The pure mathematical theory of transformations is a safe
and sure analogical guide for the establishment of this
concept.

I trust it will be understood that when I say that pro-
toplasm bears the index of the spirit I do not aim at
materialising spirit, but that I regard protoplasm as the only
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form in which spirit can present itself to us on the material
plane, 7.c., that it is the only form under which we conscious
beings can grasp the actual presence of spirit, and that it is
this life stuff in one of its protean forms that is the basis of
spiritual manifestations. It is our side of the great divide,
but it contains the properties of beings on the other side, and
that I have attempted to grasp in the conception of the com-
pound law of life symbolised in the doublelaw of attraction,
inverse and direct.

The sooner we open our eyes to the fact that matter is
a spiritual language, whereby all who make use of it are
brought to the same level of inter-communication, the
sooner will the mystery and contradiction not only of
Spiritualism but also of the whole region of metaphysic,
disappear. A limited number of ultimates are differ-
entiated from the indefinite possibilities of combination of
symbols of feeling, and these, by being common to all living
beings, constitute the letters of the alphabet in which the
life history of the universe, as well as of the individual, is
written. This projects all spiritual beings who use the
language of matter upon the same plane of existence, but
the language of matter being a purely mathematical one is
liable to transformation into other terms, the essential
meaning being retained, though not the letter. This is no
more than saying that the rigid conditions of communal
projection being removed, the individualised spirit is free
to express himself with an independent will, and on
occasion to impress that will upon another as an inde-
pendently acting cause. It would be impossible in such a
paper as this to enter into any mathematical details, but
I may state that I am in possession of a coherent formal
system of great power and simplicity which is really the
science of suggestion of Sir W. R. Hamilton, from whom
I received the first indications of the method. More of
this later.

The theory of energy applied to any system of mutually
influencing parts,is not bound down to the treatment of forces
of any special function of the distance from the centre. So
long as the forces are directed to fixed centres at finite dis-
tances, and are functions of the distances, or when the forces
are due to the mutual attractions or repulsions,and are
functions of the distances between the attracting and
repelling particles, there will be a force function from which
the several forces can be got by differentiation.

Now the value of my central conception of regarding
the soul as a characteristic function, from which the life
details can be recovered in some unknown spiritual process,
analogous to differentiation, turns on the fact thata point
to point relationship can be shown to exist between all the
clements of the organism from which its efficient forces are
symbolically derivable. To meet this requirement, I will
say that all possible permutations of a linear arrangement
can be shown as roots of unity, and that each can be shown
as a distribution of points in space, each projective reading
of the same being the definite product of two given factors.
This is perfectly general and is only limited by our powers
of counting and arranging. A linear system of time points
in a counted succession has thus a relational existence
in a tri-dimensional form, the analogue of space.
But a counted succession is the basis of a system of ordered
difference, with reference to a standard regulative order,and
hence is the foundation of memory and mental structure.
The permutations of any standard order may therefore be
regarded as roots of Ego. They are related to each other in
groups and sub-groups having functional relations which are
identical with regard to systems which they generate,and so,
in their connected changes, fromn one set of positions in space
to another, may be said to behave like pure mathematical
machines.

Since sixteen things give over twenty billions of permu-
tations it is easy to see how even a few elements may be used
to symbolise all the changes of the universe, much less those
of an individual life.

The symbolic machinery which serves to point out the
nature of the connection of me, an individual spirit, with
the whole of nature, physical and spiritual, must include all
the relations that can possibly exist, familiar or unfamiliar,
with other finite beings. The Law of Life includes them all.

il X EL T,
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The orderly reduction of all natural experience under one
common principle is the best guarantee of the reality, sanity,
and permanent individuality of each separate thinker.

I am now in a position to give my answer to the question
with which I started : What is the difference between a
living and a dead body ?

A dead body, as composed of elements undergoing chemical
change, implies a sensorial relationship existing between
me and the general Cosmos, whereby a series of variable im-
pressions are made upon me, the individualised spirit, by
the partial expression of the nature spirit that lies before
me. My spirit and the general spirit are in undisturbed
relation and both subject to the law of externality. The
reality that lies behind my sensorial experience is distribut-
ing the elements of our language for future readjustment,
that may or may not concern me. The principle of reversi-
bility being absent, the body no longer acts as a conservative
system of forces, and so is not the instrument of a special-
ised unitary aggregation of spiritual elements, which,
through its inherent vital power of replacing waste, can
behave as a thinking machine and establish communications
with similar unitary systems, and so build up the social
organism, the highest manifested spiritual unity with which
we are acquainted, and which, as the Church of God, may
be said to manifest His presence on the earth.

Matter, being the language through which the finite
spirit learns its lessons from the Infinite One, has done its
work when it has helped to establish habits and mould
character ; then its loss need be no longer felt. We are
born into the world to become subject to the law of exter-
nality ; death is the irreversible process that supersedes the
law of appearances.

One word in explanation of my position as a Spirit-
ualist, before I conclude, will be in place. I have absolute
conviction of the existence of at least one dear friend after
his death, through the mediumship of Miss Katie Cook.
My wife’s father, whom Miss Cook met once before his
death for a short timne, gave my wife and myself such
unmistakable proofs of his identity that I know he was as
much alive as we were at the time of our conversation,
through the aid of raps. The whole affair was so absolutely
real that it was like talking to him by means of raps from
the next room. I had the choice of believing that he was a
living man, or that T myself was the agent of unlimited
power and knowledge, and that I was weaving a lying
romance for my own delusion. As he was the best and most
holy man in his life and conduct that I ever knew, he had
nothing to do with the manifestation but to speak the truth
for the guidance of his daughter and myself. My wife asked
him: ‘Have you seen Jesus Christ ’—and the wonderful
answer was: ‘No; but I live in that hope.” As the last
words of the dying man in my wife’s hearing were: ‘ My
Lord and Master Jesus Christ !’ the marvellous pertinence
of the answer to her question put a stamp of truth and
reality upon it that fully confirmed the value of all his
other sayings. The man had an individuality that could
not be mistaken, and, therefore, I know that he wasliving at
that time,and that it was not the dream rehash of some
former conversation that was served up to our expectant
attention and accepted by our heated imagination. His
elder daughter had previously made several appearances
according to a promise made before her death. These are
some of the reasons why I regard Spiritualism as calling for
a more extended interpretation of the word life. The change
of relative conditions involves us, that remain subject to
the forms of matter and consciousness, as well as those who
do not think any longer so completely confined to the same
modes.

TrHE LAws oF Lire.—It is easy to dwell in the thought
that you have more power over yourself than any man can
have over you, for the laws of life are stronger than any
perversion of them. The laws of life provide for and
maintain every man’s freedom to choose what he will, and
when he asserts that right all the forces of life co-operate
with him. If we believe more in the power of life to work
in its true order than in its perverted condition, we are
protected and safe.— Suggestive Therapeutics.’
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THE BETTER WAY.

A great change for the better would take place in the
thoughts and feelings of most of us if we could always
credit other people with sincerity, and think of them
patiently and kindly, even when they oppose us, remember-
ing that we differ from them equally as much as they differ
from us. The ‘Light of Truth’ recently put the matter
very pointedly thus :—

‘If we could once become imbued with the truth that
collective bodies of men and women who differ from us are
really trying to conform to the best light they have, we
would be saved much trouble. The Spiritualist assumes, at
any rate, to be upon a higher plane of thought than his
orthodox or matenalistic fellows. The logic of the situation
then is, that he should seek to show them the better way
and not impute to them motives of wrong-doing. We ought
to remember that beings higher than ourselves bend to our
weaknesses in thought. This being so, we ought to treat our
less fortunate fellow-beings with liﬁe consideration.

‘ Men in the aggregate think as they feel. It is folly to
look for perfection and wicked to judge unkindly. We must
improve men’s feelings before we can change their thought
channels. The sympathies rather than theintellect must be
aroused, and we cannot move men’s souls by an analysis of
the differential calculus. We cannot nourish the heart with
stones. We cannot reach the soul with a dissertation on
transcendental metaphysics. These appeal to the cold peaks
of intellectualism that stand out from t[:e quivering, reaching,
g’rowing masses of humanity like the barren, lonely moun-
tains of Terra del Fuego.

‘Sympathy and kindness are needed now more than ever,
and a united co-operative movement among the few who can
sympathise with and not condemn the misfortunes and weak-
nesses of their fellows. If we cannot correct evil, we ought
not at least to parade it to the detriment of the good. If we
are to be Spiritualists we must do the things which are of
the spirit ; we must be possessed of the ideas of the spirit.’

How difficult it is to refrain from thinking and saying
unkind, hasty, and ungenerous things about others ! Itisa
common experience to catch one’s self expressing con-
demnatory opinions, and to regret their utterance, but it is
impossible to recall them. There was much wisdom in the
advice given by a father to his son : ¢ Think twice before you
speak once. If you cannot say anything good of another,
say nothing at all.

The following lines by J. S. Pattinson are sadly too
true :—

‘We do, and then we repent,
We say, and at once regret,
But the deed is done,
And the word has gone,
And in vain do we pray, forget.

A tone, and the heart turns sick,
A touch, and the hand grows cold,
For a hope has fled,
Or a wish is dead,
Or a love is left untold.

A breath, a glance, or a sigh,

And the soul shrinks back in pain,
And the golden gleam
Of the spirit’s dream,

Is never the same again.’

It is pathetic and distressing that such things should be.
We look to the life after death to remedy these mistakes, to
reunite sundered friends, to clear away misapprehensions
and bring hearts together in love once more. But why wait
until then? Why let love grow cold, and precious hours, in
which reconciliation might take place, pass in bitter estrange-
ment? Cannot forbearance,forgiveness,and love break down
barriers in this world? Must one die before he can grow
soft and yielding ? Let the dead past bury its dead. There
is not one of us but has erred and has need of forgiveness.
Do not let us grow hard and isolated. ‘Shut no one out of
your heart’ is good advice which embodies a duty devolving
upon us all if we would act wisely and righteously. ‘ Forgive
as you hope to be forgiven’ is as necessary now as it was two
thousand years ago.

‘The kindest and the happiest pair
Will have occasion to forbear,
And something every day they live
To pity and perhaps forgive.’
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That is true, not only between man and wife, but between
friends and comrades. We can none of us afford to have
estrangements, to make foes, or to cluse our hearts against
the claims of those who, though temporarily estranged, still
yearn to ‘make it up’ and would meet us half-way. We can-
not nurse the recollection of slight or injury without doing
ourselves hurt and lowering our spiritual tone. 7%s world
is the place, and now is the time, in which to be reconciled.
‘ Leave thy gift upon the altar, first be reconciled to thy
brother’ and then, unitedly, you can praise God with glad
hearts. Forget the small wrong but remember the many
happy services of fellowship, and, as wayfarers to the same
goal, strike hands again and proceed as loving comrades act-
ing out the principles of love.

IS A SPIRITUALIST CHURCH NEEDED?

Your correspondent ¢ Verax’ seems to be losing heart. He
is just realising what an amount of apathy exists amongst
those calling themselves Spiritualists. If he has had any ex-
perience in societary work he will have realised how many
there are who are prepared to ‘let those work who will work’
and roundly abuse them for their pains.

Perhaps those to whom our friend appeals are equally
apathetic. I hope such may not be the case.

But to the question—* Is a Spiritual Church needed ¥’ I
say empathically, Yes ! such a church as ‘ Verax’ indicates
is the cry of the hour. Many a one, like myself, is longing
and yearning for that peace and spiritual upbuilding which
a meeting devoid of all strife and contention would be
calculated to supply.

It is perhaps bold in me to state that in my opinion t,fé
methods used by our spiritual societies generally to propa-
gate Spiritualism, do not tend to make of us Spiritualists
but rather Spiritests, and we go forth from our meetings not
spiritualised, but rather feeling that a good set-to with an
opponent would please us better than anything else. Iam
not inclined to say anything against those who stand up for
what they believe to be the right, but there is a something
which is seen in the life of a true Spiritualist which does not
find any place in a continual battle of words with those who
are yet strangers to spiritual philosophy. Itisnot the noisy
Spiritist who makes the deeper impression ; but the silent
worker is the one whose power is felt. And it is this latter
class to whom the work of propagandist societies becomes
wearying and unsatisfying.

I think all will allow that the average Spiritualist society
is not noted for any form of reverence in its meetings ; hence
those who are at all spiritually minded do not feel any
pleasure in taking part therein. Many, I know, absent them-
selves for this one solitary reason. Nor can we wonder that
such should be the case when we come to think of the con-
ditions under which the work is carried on.

The best of the rooms employed are almost always out of
the society’s hands when they leave on a Sunday night until
the following Sunday. In the meantime they are used for
all sorts of purposes, in some cases the reverse of spiritual.
If for this reason only, there is a strong argument for the
provision of a spiritual church which would be devoted
entirely to spiritual work.

There is so mmuch in what ¢ Verax’ has said which com-
mends itself to me that I should like to ask all who are
interested in the matter to read it cavefully through again
and again,and then to make a move towards the attainment
of the object sought. And may I suggest that all interested
in the new movement should write on a postcard some such
words as these: ‘I am in sympathy with the proposal to
establish a spiritual church on the lines of your letter to
¢ LicaT’ of June 30th, 1900,” with signature and address, and
send it to ¢ Verax,’ care of the Editor of ‘ Licut,” who I feel
sure would have pleasure in thus helping forward so good a
work. J. CLARKE.

115, Robin Hood’s-chase,

Nottingham.

Tue man who never makes mistakes and enemies never
makes anything.
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EDITOR

OUR POOR RELATIONS.

An exceedingly clever Paper in ‘The Humane Review,’
by J. Howard Moore, presents a brilliant, pathetic, and
witty plea for ¢The Psychical Kinship of Man and the
other Animals.” These poor relations of ours, to whom we
have always egotistically given the name of ¢The lower
animals,” are here championed in a way that ought to
make every onc of them love him,—and would, if they
were all readers of this wholesome Review. We are not
at all sure that we go all the way with this very attractive
writer, but we are quite sure that we are glad to sec every
word he has written. It will all bear thinking about, and
it will compel thought, and this is precisely what we need.
There are no closed questions: but everywhere we want
the open door and thought.

Anyway, the arrogant conceit of the human animal
does want taking down, if only to curb him in his master-
ful rapacity ; and Mr. Moore does the business very

“ remorselessly, and yet very winsomely. We propose to
follow his lead, to give a summary of his argnment and,
where we can, to use his inimitable phrasing.

Account for it as we may, man has certainly obeyed at
least one divine command,—to go in and subdue the eatth,
and have dominion over the fowl of the air and the fish of
the sea, over the cattle, and over whatsoever moveth upon
the face of the earth (Genesis i). One almost suspects
him of composing that command. He has, at any rate,
lived up to it. According to his own theory of life, he
‘has had great difficulty, many times in the history of the
world, in escaping the divine.” But, according to remorse-
less science, he has only recently ‘and after great labour
and uncertainty, abandoned his tail and his all-fours.” And
yet he has never ceased to swagger, and to claim the
rights of ownership over the poor relations who gave him
birth.

Even the Book of Genesis admits that ‘the lower
animals’ were made first. They are the oldest families,
any way. But science assures us that to them we, of the
lordly race, owe everything. They housed and suckled,
educated and nurtured us; and, to tell the truth, we have
forgotten much that would now be enormously useful to
us : and not all our requirements since we set up as the
lords of creation have been improvements. ‘The human
goul is the blossom, not the heginning of psychic evolution.’
There were beautiful soul-developments hefore man
crunched his way through the jungle. ‘Mother-love com-
passionated infancy’ long before a human babe looked up
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into a savage mother’s face. ‘The frogs and the birds had
been singing love-songs a thousand generations and more,
before the first anxious amoroso kneeled in dulcet descant
to a beribboned Venus. There was wonder in the woods
and in the wild heart of the fastnesses before there were
wailings in synagogues and genuflections about altar piles’:
and mate pleased mate with gaudy personal colours and
nest-decorations long before the savage painted his body
and adorned his den with scalps. Really, ‘the lower
creatures’ belong to the best and oldest families after all !

All this humiliating knowledge came with Darwin ;
and now we know that ‘man is not a fallen god, but a
promoted reptile.” The oppressed animals around him are
‘not conveniences but cousins.’ ‘Instead of stretching
away to the stars, man’s pedigree slinks down into the sea.’
‘Frightful antithesis! Instead of elysian gardens and
romance and the pomp and circumstance of heaven,—the
slime.” And so man has been found out. We have traced
him home. We know his poor old father and mother, and
have seen the shed from which he crept, to be the owner
of thrones and churches, Bibles and gin-palaces, sacraments
and Maxim guns.

We said just now that man has forgotten much that he
learnt in his old home, and, to this day, we can see the
difference. Mr. Moore is fond of pointing that out, and
not to man’s advantage. ‘Man is not,’ he says, ‘the
surpassingly pre-eminent individual he so actively represents
himself to be. In many particulars he is excelled, and
excelled seriously, by those whom he calls lower. The

locomotion of the bird—aerial locomotion—is far superior

in ease and expedition to the shuffling locomotion of man.
The horse has a sense which guides it through darkness
in which human eyes are blind; and a cat will take the
kink out of tangled directions in a manner that dumb-
founds science.” Indeed, in some respects, Mr. Moore
maintains that man is the lowest in the animal kingdom.
Certainly he is the only animal that gets drunk, but it is
hardly fair to count that; other animals not having the
chance. He is the only animal who kills for the mere sake
of killing, says Mr. Moore. *The indiscriminate massacre
of defenceless victims by armed and organised packs, jusé
Jor pastime, is beyond characterisation. The human species
is the only species of animals that plunges to such depths
of atrocity.” Also, it is only in the human species that we
find millionaires. “Let us be honest,” cries Mr. Moore ;
“honour to whom honour is due !’

For us, however, the chief interest in this brilliant
Paper centres in the propositions that there is ¢ psychical
kinship’ between man and other animals; and that the
‘non-human peoples’ have souls. To prove that, says Mr.
Moore, it is only necessary to associate with them. They
are ‘nof the metallic and soulless lot of fixtures they are
vulgarly supposed to be. They are just as real living
beings, with just as precious nerves, and just as genuine
feelings, rights, heart-aches, capabilities and waywardnesses,
as we ourselves. They are our kith and kindred.” ¢The
line of demarcation between reason and instinct is a
mezzotint.”  ‘Sir Isaac Newton took to philosophy and Ole
Bull to music, not less inevitably than the duck to water
or the hound to hunting.’

All this may be admitted, and yet it may not necessarily
follow that the writer of the Book of Ecclesiastes was
correct when he said: ‘That which befalleth the sons of
men befalleth beasts; even one thing befalleth them : as
the one dieth, so dieth the other; yea, they have all one
breath; so that a man hath no pre-eminence above a beast ;
for all is vanity. All go unto one place; all are of the
dust, and all turn to dust again.’

¢The ancient gulf, scooped by human conceit between
man and the other animals, has been effectually and for





















