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the main portions of our report of Mr. Haweis’ lecture. The

following paragraph, drawing attention to this, adds point
and piquancy to its manifestation of interest :—

We invite the attention of our readers, especially those
interested in either Spiritualism or Christianity, to a
remarkable address of the Rev. H. R. Haweis on Spiritualism
and Christianity, a great portion of which has been
reprinted in our columns of the last issue and the present.
To us Rev. Mr. Haweis seems to speak only common-sense.
And we wonder that Christians as a class should be inimical
to ‘Spiritualism’ as if their cause was identified or
associated with materialism. Indeed it seems to us that
Christianity cannot get on without SFiritualism, which of
course does not include every form of imposture that has
been practised under that name.

Devout India sets great store by the teachings of Sri
Ramakrishna. He was fond of parables and homely stories,
and based many of his lessons on common things. Here is
a story of his concerning ¢ the worldly minded’ and their
restlessness under spiritual and heavenly influences : —

A group of fisherwomen on their way home from a dis-
tant market, were overtaken by a heavy hailstorm, in the
middle of their way, and so were compelled to take shelter
in a florist’s house near by. The florist kindly allowed them
to sleep that night in one of his rooms, where some baskets
of sweet-smelling flowers had been kept. The atmosphere
of the room was too good for the fisherwomen, and they
could not, owing to the sweet smell, get even a wink of
sleep, till one of them suggested a remedy by saying, ¢ Let
us sprinkle a little water on our empty baskets of fish and
keep them close to us and thus prevent this troublesome
smell of flowers from attacking our nostrils and interfering
with our sleep.” Everyone gladly agreed to the proposal,
and did so accordingly, with the effect that all of them soon
began to snore ! Such, indeed, is the power and influence of
deeply accustomed habits! The worldly soul brought up
and habituated in material surroundings and thoughts can-
not breathe and live long in an atmosphere of purity and
renunciation without feeling restlessness and disﬁke.

In our optimistic moments we imagine all sorts of good
things concerning England, and compare these happy days
of freedom and toleration with the darker days of old.
But, every now and then, something is sure to come in to
clip our expanding wings. One of the latest shearings
very appropriately came from the great scissors centre,
Sheffield.

Here it is. It comes as a letter in ¢ The Sheffield Daily
Telegraph.” We hoist it on our little gibbet with sorrow
for the ¢ Anxious Parent’:—

THE SCHOOL BOARD AND SPIRITUALISM.

Sheffield, June 29th.
Sir,—As a father, I am anxious to know whether it is
not against the regulations of the School Board that indi-
viduals who practise clairvoyance, psychometry, palmistry,
and other tomfoolery connected with Spiritualism, shouf'd
be teachers under the Board. I think itis time that the
Board’s officials made inquiries, and expelled teachers who
are Spiritualists, and so prevent our homes and children
from being contaminated by the evil influences connected
with Spiritualism and its disgusting and debauching

phenomena.—Yours, &ec., ANX10US PARENT.

‘Fred Burry’s Journal’ continues to harp on its one
magnificent string, but some odd variations are got out of
it. Occasionally, though, there is a note that makes one
want to stop and think :—such as this, for example: —

O my God, I understand your relation to me now. I know
that all else but You is Illusion. I know that what there is
real about me is Yourself. I know that what I love in my
friends is your Being. I know that You are all, and that
my existence is the school by which you become conscious.
Therefore Ilove You, I worship You : therefore I see You in
all things, and more especially in Man, your most glorious
and real fmage, your very Individualised Personality.

THE ‘PAssiNG’ oF Mr. JouN LamonT.—Miss Hodge,
niece of Mr. John Lamont, desires, through ‘LicuT,’ to
thank all societies and friends for their kind and sympa-
thetic letters of condolence. There have been so many that
she finds it impossible to reply personally to all of them,

[July 21, 1900.

‘THE MISSION OF EVIL.*

FirsT NoTICE.

‘The consummation of the infinite Aim,” says Hegel,
‘consists merely in removing the illusion which makes it
seem yet unaccomplished. Good and absolute goodness is
eternally accomplishing itself in the world, and the result is
that it need not wait upon us, but is already by implication,
as well as in full actuality, accomplished. It is this illusion
under which we live. It alone supplies at the same time the
actualising force on which the interest of the world reposes.
In the course of its process the Idea itself makes that illu-
sion, by setting an antithesis to confront it ; and its action
consists in getting rid of the illusion which it has created.
Only out of this error does the truth arise. In this fact lies
the reconciliation with error and with finitude. Error or
other-being, when it is uplifted and absorbed, is itself a
necessary dynamic element of truth ; for truth can only be
where it makes itself its own result’t We might suppose
Mr. Allen to have taken this passage for the text of his own
exposition in the volume before us.

Religious philosophy, influenced by modern idealism, is
above all a re-conception of the problem of Evil. Thought
has been busy with two concepts which have together pro-
foundly disturbed the assumption of the absolute finality
of moral quality, formerly governing speculative views of
theology, of man, and of the world. These concepts are
Integration or Wholeness, and Process. They are respec-
tively (Process being understood in its completion)the statical
and dynamical aspects of Perfection, a word which has both
these significations in its etymology. Wholeness is Unity
in manifestation, and is either absolute or relative. Every
true whole (organism, not mere aggregation) is internally
good, even though it be in false external relation to a larger
whole of which it should be itself a co-efficient factor. The
good of its own particulars is functional relativity and
expression of the total life ; for particulars are primarily
referable to their own proximate principle or ‘universal,’
the immediate totality of which they are members. In tkat
relation their subservience is their goodness. More good is
more integration, the union of smaller or elementary wholes
in a larger organic composition. The ideal of the world is
unity in difference ; ¢ the Good’ is this expression of unity.
It is as the supreme and all-subsuming (relating) Unity, and
therefore the Principle of absolute wholeness, that ‘God’ is
‘good.” There is no quality of goodness in God, nor can we
speak of the ‘Good Will’ of God except as the Will to His
own perfect manifestation or universal unity.

So far, however, we have but a statical representation of
the idea of Perfection, as the ‘being’ of perfection (in the
nown sense of being). We never havea complete idea till we
have seen it in both its expressions, as statical and as dyna-
mical, or the verb in the noun. And the great danger of
speculation, the source of its most radical fallacies or
failures, is to lose sight of one of these expressionsin the
other. That is the first ‘abstraction,’ and abstraction is the
original sin of thought. For the history of aberrant thought
is exactly parallel to that of aberrant will ; and what reli-
gion is, or has for its aim, in the sphere of will, that is,
or has for its aim, philosophy in the sphere of thought.

Language is metaphysical, and the complete expression
of an idea is not in the noun only or in the verb only, but
in the participle which partakes of both. We deal per-
versely with our participles, giving them, as far as we can,
one only of their dual significations, or only one at a time.
Thus ‘ being,” notwithstanding its participle form, does not
suggest the active sense of coming-to-be, or the life of pro-
cess in and as the very fact of existence. *Being,’ says
Baader, ‘is in becoming, and becomes in being.’ We must
therefore now supplement our statical form of equivalence
for goodness, the Whole, by seeing it as Completion ; con-
ceiving completion, not as the past of process, but as its
immanent and sustaining life, or complete action, the
Accomplishment which is at the same time Accomplishing.

*¢The Mission of Evil’: A Problem Reconsidered. Bein -
tion towards a Philosophy of Absolute Optimism. By thle ﬁ:va.u&g;;.
ﬁ;.l.(;ax, Vig% of Thornton Steward, Yorkshire. Skeffington and Son,

ndon. 1900.

t Hegel, *Logic.’” Wallace’s translation, p. 804,
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The statical abstraction has two stages. First it conceives
its concepts (‘ Being,” ¢ Reality,” ‘ Truth,” &c.) as without any
essential process at all, as just there, so to speak, from the
logical beginning (or what would be the logical beginning if
any logic were thought in them at all), and all the process
admitted in regard to them is simply our own subjective pro-
cess in arriving at, or recognising them. Next, the process is
conceived as real or objective, indeed, but only as for the state
or statical result, as it in fact is or seems when the result
. itself is an inanimate product of manufacture. Thus pro-
cess, for both these stages of thought,can only be actual, ‘going
on,’ in incompletion. In the living organism, of course, it is
recognised as continual ; but it is not identified, as it should
be, with the very process fo organic completion, as that pro-
cess tndrawn, or completion as just its perfect facility or
freedom from obstruction, For process is the life ; and the
aim of incomplete process is not to finish and have done
with itself in its result, but to convert obstruction to means,
the recalcitrance of particularity to organic subservience.
The incomplete process is ¢ motus extra locum turbidus’ ; the
complete is ‘motus intra locum placidus.’ The formative
process is zn the form. The dynamical is the generative and
sustaining life ; the statical is its expression or embodiment
in completion. The life of everything, or of every vital
whole, is the process of its own completing. The process of
coming to life is the process of life itself ; attainment is its
indrawal,"and consequently its non-appearance to external
regard. Life is not only victory achieved ; it subsists in
victory. A result without this abiding dynamic is dead.

The truth of process is Logic-—a real (objective, not merely
formal and subjective) logic, with distinguishable ‘ moments’
identifiable with those of thought itself. The aim of both
life and thought is to manifest the Idea. When the process
of the Idea is complete, the ideais the ‘ Notion,’ known. In
the Notion, truth and knowledge are identical. But again
we must be careful not to abstract the statical from its
dynamic ; knowledge is knowing ; it subsumes all the logical
moments of coming-to-know. Non-theistic Pantheism makes
the Idea the Real in abstraction from the Notion. The
process of knowledge is for pantheism only in man, and in
its temporality of development. Theism conceives it as
eternally complete ; the truth of the world is in the Logos,
the ‘Word’ of God. Distinguishing the ‘ Father’ from the
*Son,” the former is the Idea, the latter the Notion. In the
Son, the Father knows Himself. The Son, again, is the
knowledge of the Father. (‘No one knoweth the Father
but the Son.’) Identity is not without distinction—Identity
known is known in distinction. Abstract identity—unde-
veloped unity—is without its truth. Those who make the
Absolute Reality numerically other than its Knowledge
divorce reality from truth.

As Knowledge is its own Process, process is eternal, it is
God Himself ; it is His Trinity.*

The idea of Eternity, or of Eternal Completion, is
the pure idea of process disengaged from that of the
temporal disjunction or retardation of its ‘moments.” The
latter are logically distinct, but inseparable. In the in-
separability, the distinction is also real ; that is to say, the
moments of the process are unitively constitutive of Reality.
For ¢ Reality’ is the statical expression for dynamical com-
pletion. And as so constitutive of a statical result, the
moments of process are to be themselves statically conceived
in their distinction, as ‘ Principles’; a sense which will
presently be recognised as of essential consequence for our
problem. For Optimism is a much less facile conception
when we have renounced the abstraction of ‘Being’ from
‘consciousness,’ of the idea from the notion, than when
thought is still dwelling in that abstraction. We shall find
it less easy to dismiss ‘Evil’ as a transitorily mediating
illusion of imperfect consciousness, when we see in it the
‘opening’ of a real process-principle which, as closed (in-
closed) in the Divine or Complete Life, eternally mediates
that perfection. The illicit manifestation of a real and
eternal Principle is not satisfactorily describable as ¢ illusion,?

_ . "*Two’ is not a unitary number, but merely transitional. In itself,

it is unatoned Dualism, negation of unity, the false principle of all con-

trariety. It is only a number (one in distinction) in Three. As the

Father is the Idea, the Son, the Notion (both in their abstract significa-

tplon statical), so the Spirit is their Dynamic, the concept of Life or
rocess,
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although that manifestation may obtain a mediating
character in the Divine Economy for the peccant creature.

Corresponding to the distinction of statical and dyna-
mical, and just as mutually implicative, is the distinction of
Positive and Negative. Process is operation, and opera-
tion implies Alteration. The idea of process is itself a
negation of logically & prizori perfection. Such perfection,
indeed, is a contradiction in terms ; ¢ perfection’ being, as
already pointed out, accomplishment. To say that God is
the eternally Perfect Being is to say that He is eternal
Accomplishment, and this contains the accomplishing
in its own signification. The Life of God is His Self-
Accomplishing. ‘Eternally’ only signifies that we are to
conceive the process otherwise than in the retardation of its
temporal mode, not that we are to exclude from it any
moment of distinction essential to its idea. If Negation so
belongs to Process, there is negativity in God.

To conceive this momentin the Divine Process, and when
conceived to see it as both dynamical and statical—as pro-
cess-moment and as Principle¥*—is indispensable in any
attempt to explain Evil in God’s external manifestation, the
‘creature’ Mr. Allen has not brought it explicitly before
us in his chapter on ‘Fundamental Elements in the Pro-
blem’; nor is it explicit in the orthodox metaphysical
theology, though necessarily implied therein. We owe its
statement first to Jacob Boehme, and later on to the great
philosophical systems in which the influence of his thought is
admittedly apparent. The success of the book under review
as a radical solution of its problem, and as a philosophy of
¢ Absolute Optimism’ (on a ‘suggestion’ thereto), cannot be
estimated without reference to this conception ; and there-
fore some brief attempt must now be made to indicate its
necessity and relevance.

In the order of creaturely experience, the ‘doing’ any-
thing is the bringing about a condition or state not already
existing in the particular concerned. The form of some
material, be it physical or intellectual or moral state, has to be
altered. The old form is to be negated, because it is itself
negation of the better form of its material which is desired.
The lower form while in manifestation negates the higher.
Thus the process-formula of completion is negation of
neqgation.

In the conception of Absolute, Eternal, or Divine Process,
on the other hand, something is absent to begin with which
we have as a datum in the creaturely and temporal, namely,
the material itself with its old form. Pure ‘Being,” without
any determination or form, and as a statical concept only,
is just the positive of Nothing. To think it, is to think
Nothing, but to make Nothing positive. We do not think
¢« Being’ per se,if we put into it, as potentiality of manifesta-
tion, all that is not to be thought outside it, as actual mani-
festation or differentiation. For in so doing we are only
again thinking determinations, not their pure and universal
substance. Nevertheless, wo are not thus at an original
arvest or rather inhibition of process ; our thought of Being
is not idle. We have discovered the original or eternal
implication of the negative in the Positive, of the No in the
Yes, and vice versi. We attempted to think Being statically,
as positive, and we found that it would not be divorced from
its dynamic, which carries us into its negation. If, on the
other hand, we try to begin with the statical Nothing, as
mere negation, conversely we already make it positive, and
s0 it is equivalent to pure ‘ Being.’

The writer remembers that, as a child, his first specula-
tive question was: Why is anything? Why God? Could
not being just as well never have been? When, years later,
Hegel began to be talked about, with feeble unintelligence
mostly, in England, and people were making their obvious
little jokes about the identity of being and nothing, the
child’s question was answered for the student. For so, after
all, the desiderated Nothing had its ‘right’ in very Being,
while the crude alternative form of the question, being or
nothing, was corrected. But so, also, the child’s idea of God,
as just an infinitely good and wise and powerful Being, a
statical datum of all religious thought, had ceased to satisfy
—if it ever did satisfy. I'urther than ever from Atheism, he
found it necessary to reconstitute his theistic metaphysic.

* The Latin Principium, which is both beginning (dynamical) and
principle (statical).
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The next category is Becoming. Logically, thisis already
given in the mutual implication of Positive and Negative—
one becomes the other as soon as we try to think it by itself.
Each negates itself in the other, and is thrown back by the
other on itself. But this is a mere vibration of polarity. Tt
would carry us no further, did it not give us thereby a new
term or concept in which positive and negative are united
(not merely transitional one into the other), the negative now
showing in it as the positive’s own want of determination or
process. This term is the Groundless (or we may equally say
the Boundless or Infinite). The Groundless declares itself as
the true synthetic meaning of the equivalence of Being and
Nothing, as the Immanifest or Undetermined, or as positive
want of manifestation and determination. Jacob Boehme
begins his exposition of the Theogonic Process with the
Groundless, or rather with the Groundless Will to manifes-
tation ; and we have here (following Hegel) gone further
back in the logic only to bring out the implicit Negativity
in the very idea of Being, which therefore cannot but run all
through the process of Being, and also reproduce itself in the
creaturely manifestation and its process;so that the very
victory of completion in both processes must bring it again
to the front or culmination as the positive suppression or
prevention (negation) of its own illicit manifestation—or as
‘negation of negation.

The Groundless is a declared want of Ground. (‘Want’
has here both its senses, the passive and the active, which
are again the negative and the positive, as being without, or
defect, and as desire or impulse*). We may now give the
dynamic its primary and real equivalence as Will. The
dynamic of the Groundless is the Will to Ground. The
Ground is a conception of the first importance in consider-
ing process, and especially for the problem of Evil, as will
presently be seen. It has been too generally overlooked in
the idea of Causality. No production or manifestation is
immediate. It must first have a ground. In the Ground
the agency negates itself, or becomes occult, that it may
re-find itself in the product. The seed is sown. The process
in the nature known to us is what it is by reason of its
metaphysic in God.

The Ground is to be conceived as a self-comprehension or
self-grasping—thus enclosure or comprisal—of the Infinite
Will. Concentration is the first condition of all real expan-
sion or manifest expression. In this atoning philosophy,
opponent concepts, which abstracting understanding pre-
sents as alternatives, are seen to be of mutual necessity, or
to pre-suppose each other. It is so with the Infinite and
the Finite. The one can only be thought positively through
or by reference to the other; the other is wanted for
negation. This is not to say that the idea of each is only
negation of the other, but that the self-position of each
is gained through negation of the other, which must there-
fore be posited for this negation. If we begin with the
Infinite, with no reference to the Finite, we cannot make it
a positive ; it has no significance whatever. For the Infinite
to have significance, it must get it by supposition of its
contrary. It must go nto this contrary ; it must be this
paradox of the infinite in the finite. In this moment of
contrariety, it takes up and absorbs the reality of the finite ;
and so in its instant negation of the finite it finds itself
as real and positive ; the negation is not a simple return
into its own neeativity, but is a swppression of the
finite, which in this act of suppression becomes the
ground of the infinite self-position. 1In the first self-
negation of infinity in finitude, the finite is for itself;
but now in negating the finite, the infinite is only negating
its own negation in the finite, and the latter is thus not
negated absolutely, but only its for-selfness ; and it is thus
made the basis of theinfinite self-affirmation. If all thisseems
only a play of words, we may bring it to a real apprehension,
that is, show it to be a true idea, by reference to familiar
experience within the finite order itself, and indeed to all
that obtains positive significance in that order as practical ;
that is to say, the negative—the negative, in itself, is only
conceived positively as the negation. This is a law of thought.

* Language does not easily lend itself to our abstractions, but insists
on including in one word the different senses necessary to complete the
idea. The instances of this are innumerable; so that to complete a con-
ception, we have often only to recogmise the distinct significations of the
terms in which we express it.
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But take, for instance, a notable case in our political history.
The conception of ‘Free Trade’ is in itself a mere negative
(absence of restriction). But for its positive negation, the
restriction called ‘ Protection,” ‘Free Trade’ would never
have been a political thought, or a thought of any signifi-
cance at all. Its positive character as a policy is got
through negation of its negation. And not only did its
positivity thus originate, but it would cease to be recog-
nised as a policy, and would thus lose the guarantee of its
maintenance, if the negated Protection ceased to be con-
ceived as a policy to be negated. On the plane of con-
trariety, everything owes its own vitality to opposition.
Thus Boehme says: ‘In nature there is one thing always
set opposite to another, the one to be the enemy of the
other. And yet not to that end to be at enmity one against
another, but that in the strife one should stir up the other
and manifest it.’* The idea of not resisting evil, of which
Tolstoi is the great modern apostle, rests on this principle.
For evil craves resistance that it may inflame itself.
Refuse it the kindling of opposition, and it sinks down, or
perhaps returns fatally upon its agent. Thus, in the
recently translated novel of Henryk Sienkiewictz, ‘The
Knights of the Cross,’ a great Forgiveness makes the life of
an inhuman wretch insupportable, and he destroys himself.

Negation, then, is the ground of self-perceptibility. This
ground is the first positive in manifestation or ¢ becoming.’
But the inevitable negative immediately reappears in this
positive. For the comprehension or compression generates
its own contrary, expansion (compress a spring, and you
generate the contrary energy of resistance to compression).
Contrariety, the first explicit negation in position, is the
first condition of origination or manifestation ; it is the
beginning of Nature (natura naturans). In conceiving the
Eternal (Generation, theologians pass immediately from the
Father to the Son, or Word. But here is an omission
which explicit logic, and the analogies of our own positive
experience, supply. The generation is from the Nature-
Ground in Deity. The Father-Principle, Groundless or
Infinite Will to manifestation, conceives or comprehends
itself first in Ground. But now because this Ground is
negation of the Infinite, the contrariety is immediately
manifest in the Ground itself, as the infinitely expansive
Will resisting its own compression. Yet as the compression
likewise is of the same Will, neither tendency can overcome
the other, and their strife is an Anguish (represented in the
sensible form by Rotation). Therefore must the Infinite
Will re-conceive itself #» its Ground, as now a will
to be free from the Ground. But this is not a repentance,
so to speak, of the first Will to Ground, or to be again
Groundless, but to make the Ground, or Nature-Principle,
subservient to the free manifestation.t This re-conception
of the Infinite in its Ground is the Eternal Generation of
the Word—the Out-Speaking Word—(to be distinguished
from the Qut-Spoken Word, in which all the ‘creature’ is
comprised before creative differentiation).

Thus Ascent eternally presupposes Descent. There is no
absolute beginning on the lower plane. So abstract Unity
can only become tkhe One through a diremption or differen-
tiation in which it is for the (logical) moment sunk or non-
apparent. Unity known, or self-known, as the One is unity
recovered from difference, which is now under Unity, as
before unity was under, or submerged in, difference.
We need not here pursue the process by following Boehme’s
exposition of the atonement of the contrariety in the
Nature-Principle by (or rather as) the emergence from it of
the Will re-conceived in it. (Atonement in the Theogonic
Process itself is prior to, and pre-supposed by, the human
Atonement.) The present purpose is satisfied by recogni-
tion of Nature in God, and the consequent Negativity in
Eternal Process. Of this process, it need hardly be said,
beginning and end are not predicable in any temporal or
imaginable sense. The eternal dynamic is the eternal state ;

* ¢ Klection of Grace, c. ii., verse 69 (Law's tranalation).

+ No distinction is more important, or more neglected, than this
between nature.free and nature-less. From its non-perception arises the
false spiritnalism which denies nature, and the false naturalism which
denies spirit. Nature is the ground of spirit (intelligence, self-conscious-
ness, personality), and the true negation of nature is suppression by
which it is brought to this organic function, as well for the self-realisa-
tion of the spiritual, ae for the latter’s

ression or manifestation.
¢ Evil’ is the for-selfness of nature, in which

e is also BARREN,
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there is no ‘open’ moment of incompletion in God. But
what we have here to note, is that the ¢ Will of God’is the
atonement of distinct moments or Principles in itself, and
these must, therefore, be also reflectively in the will of the
creature. The unatoned Nature-Will is in contrariety and
enmity—it is the ‘Wrath of God” We cannot, therefore,
say that this terrible expression is altogether or merely
from a creaturely illusion about God. It denotes a
real though eternally suppressed Principle in God. God
willing His own Wrath, or allowing its manifestation in
Himself, is a contradiction in terms, for it would signify
incompletion of the Divine Process. But if it has a mani-
festation in the creaturely process, Evil is a realistic
moment therein which its process-character—if Mr.
Allen succeeds in persuading us that that isits true and
original character—will hardly reduce to ‘illusion.’ And
we must be certain of coming well through it, of awaking
from the dream in which it plays so large a part,
before we can exclaim, ‘felix culpa!’ as a chorus to
the optimisvic argument. We shall have to examine
the dream analogy more closely in another article, in which,
it is hoped, the connected thought of ‘ The Mission of Evil’
will be made fairly apparent. That usually first office of a
review has been postponed in the present case, on account of
thedepth and difficulty of the subject. Anything beyond the
most superficial appreciation would have been unintelligible
without some exposition of conceptions, notgenerally familiar,
which seem to the reviewer applicable and indispensable.
" But there need be no delay in describing the book as
an advanced production of philosophic thought ; lucid
in its treatment, full of striking and original illustration,
with much persuasive force, and literary faculty. It is,
indeed, surprising that so much can be said so clearly on
such a theme, and that a view comparatively so novel can be
made so intelligible, and be presented with such power and
apparent sufficiency, in a volume of only 129 pages.
C.C.M.

WEST END ‘FORTUNE-TELLERS.’

In the House of Commons on Friday night, July 13th,

GENERAL RusseLL asked the Home Secretary ‘ whether
his attention had been called to the advertisements of
palmists, fortune-tellers, and other necromancers who now
plied their trade in the West End of London ; and whether,
seeing that poor gipsies who practised the same calling were
prosecuted and punished for obtaining money by false pre-
tences, the Public Prosecutor intended to take a similar
action against those fashionable soothsayers.’

The HoME SECRETARY, in reply, said : ‘In my opinion the
important question to consider in determining whether or
not it is desirable to prosecute such persons ander the
Vagrant Act is whether or not the practice is followed with
a view to fraud or other unlawful purpose. Acting on this
principle, the police have recently prosecuted to conviction
a well-known West End palmist, and the conviction has just
been upheld on appeal’ (Hear, hear.)

Mgr. FLYNN asked : ‘Is the right hon. gentleman aware
that these palmists have been visited by Bishops?’
(Laughter.)

The HoME SECRETARY responded : ¢ All the more reason
to prosecute.” (Renewed laughter.)

(If the intent to defraud is really, as it should be, a necessary
condition of conviction, then the intent ought mani-
festly to be proved, and not taken for granted, as is
usually done most unjustly.- Ep. ‘Licat.’]

PLEASING PERsoNAL EXPERIENCES.—In a private letter
to the Editor our correspondent ‘ Ariel’ mentions the fact that
heattended a séance with Mr. Cecil Husk, where he heard Car-
dinal Newmanspeak in Latin. Hesays: ‘It was the first séance
of the kind that I have ever attended, and it surprised me.
Before leaving home I asked the spirit controls of Mr.
Terry, the Birmingham trance medium, to bring my sister
Jane to me in London, and they certainly did bring her to
some purpose. She materialised and came forward to me
twice. She put her face within a few inches of mine and
looked right at me. I asked, “Are you my sister ?” and she
bowed her head in res(ronse. I had my likeness taken by

gi?hB;l;?neu the next day, and she appeared upon the plate
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THE LATE JOHN LAMONT.

It is about eighteen years since I first made the acquaint-
ance of this veteran Spiritualist. On several occasions I had
the privilege of entertaining Mr. Lamont when he came to
speak for the Rochdale Spiritualists’ Society, which then
numbered only a very few members. When asked about his
expenses, he would say in a merry humour: ‘Oh, you may
put them all in the collection-box.” He did not charge even
his railway fare. At this time he was conducting a lucra-
tive business in Liverpool, which by hard work and steady
perseverance he had helped to build up, and doubtless it
was his extreme conscientiousness, coupled with the gene-
rosity peculiar to his nature, which prompted him to do
gratuitously all that lay in his power to spread the glorious
gospel of immortality. He did this in no uncertain manner.
He was earnest and fearless. For all forms of cant and in-
sincerity he had a profound abhorrence. Few men can rise
as he could above all forms of flattery ; egotism was totally
foreign to his personality ; and he was equally outspoken,
whether in approbation or in condemnation. But yet,
withal, there were a sweetness and a generosity in his

. nature which robbed his strongest feelings of all bitterness.

He was too honest and self-respecting to say anything for
mere approbation ; his words were the real reflex of his
mind, and the general suavity and cheerfulness of his dis-
position made him an associate of whose company none
ever tired. All forms of fraud and deceit he held in supreme
contempt ; he was alike the enemy of the fraudulent medium
and the staunch friend and defender of the true one, while
at the same time he had too much shrewdness and good
common-sense to encourage ignorance and incapacity on the
part of anyone, however well-intentioned, who aspired to
fame on the public platform. His connection with the
Daulby Hall Society, Liverpool, and the success to which it
attained under his fatherly influence, his ungrudging help,
and his wise counsels will ever remain in the memories of
those who were most closely associated with him, as a monu-
ment to all that was noble and sincere. If envy were a sin,
it should be a sin no longer to envy such an one as John
Lamont, who, having lived a life of the greatest usefulness,
passes away beloved by everyone who has come within his
sweet influence.
PeTER LEE.

THE POPE’S BLESSING.

Since my article, ‘ The Pope’s Blessing,’ appeared in
‘Lieut, No. 1,012, page 261, I have received a number of
letters asking me to explain my reference to the ¢ Armada.’

The word Armada means, in Spanish, ‘fleet of war ships,’
and it is applied in particular to the formidable fleet which
Philip IT. of Spain fitted out in 1588 against Queen Elizabeth
of England, and which he called with over-weening pride
‘the Invincible Armada.’ With this fleet, which comprised
135 ships of war, were sixty inquisitors with their instruments
of torture, and many monks. It had the special blessing of
Pope Sixtus V., who, as well as King Philip, desired to
subjugate England and convert her to Catholicism. This
¢ Invincible Armada,’ equipped with the best skill of the time,
was first scattered by a storm and finally beaten in Cadiz
Harbour by the English fleet, commanded by the celebrated
admiral, Francis Drake. From this defeat Spain lost for
ever her prestige on the sea ; and as we see to-day, she has
just suppressed the office of Minister for the Colonies.

. . . JoSEPH DE KRONHELM.
Gajsin, Podolia, Russia.

CrEMATION.—Sir Dyce Duckworth, presiding last week
at the twenty-second annual meeting of the Burial, Funeral,
and Mourning Reform Association, advocated reform in the
matter of mourning, &c., and upon sanitary grounds urged
the advisability of using open hearses, particularly in hot
weather. When lead coffins were used, embalming, he said,
became a necessity, costing only a few pence; and the
opinion held by the medical profession was that bodies
should not be buried in any building unless embalmed. He
insisted upon cremation where death occurred from small-

X, measles, tuberculosis, &c. ; the objections raised as to
1ts not being the Christian form of burial must be waived in
these instances. Canon Barker, General Lowry, Rev. T. J.
Coxhead, and others took part in the proceedings.






























