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The hunger of the human heart to-day is for * Brother-
hood’; but the world does not always know its need, and
so this hunger for Brotherhood may even take the form of
violent strivings that may wound it in the house of its
friends. It has always been so in the French revolutions.
It is so to-day in ways that we need not name.

By the light of spiritual truth, this may be very plain
to us, though the signs of the times appear to point in
quite other dircctions ; but, in spite of all appearances to
the contrary, we believe that the author of ‘The Man with
the hoe’ is right :—

The crest and crowning of all good,

Life’s final star, is Brotherhood ;

For it will bring again to earth

Her long-lost Poesy and Mirth—

Will send new light on every face,

A kingly power upon the race ;

And till it comes we men are slaves,

And travel downward to the dust of graves.

Come, clear the way, then, clear the way ;

Blind creeds and kings have had their day.
Break the dead branches from the path ;

Our hope is in the aftermath—

Our hope is in heroic men

Star-led to build the world again.

To this event the ages ran ;

Make way for Brotherhood—make way for man.

The evidence and the verdict, in the Dowling ». Dods
case, will infallibly set many learned tongues wagging.
Apparently, hypnotism has got a footing in the law courts,
with a precedent that may have curious consequences. It
may, at all events, make Spiritualists a little safer. If we
understand the verdict, the jury affirmed that the plaintiff
was hypnotised, and no one can deny that she acted a good
-deal like what the ignorant once called ‘a lunatic.” But
the verdict condoned all that, and declared that her strange
actions did not tell against her as a good dispenser. She
got £100 damages. In days gone by she would have got
one hundred days in a lunaticasylum. We are getting on.

The breezy Edward Everett Hale is always invigorating.
He finds salvation in breadth, intercourse, the larger out-
look. Brooding is fatal, confinement in a narrow groove
may make one’s calculations all wrong. He says:—

A doctor who has visited twenty or thirty patients in a
forenoon sometimes thinks that all the world 1s sick. But
he is mistaken. The greater part of the world is well. It is
as apt to happen that a working minister—such a man as I
am—or an overseer of the poor, or a newspaper reporter in
New York, or a cockney of any other form, may think that
the condition of the people of America is much worse than it
is. For such mistake, or the discouragement which belongs
to it, the cure is a long journey through the prosperous
States—the States whose people are, in a way, indifferent
about wages, because they are all able to ‘get a living.

This is a valuable suggestion, and it has many ap-
plications.

The following quaint but profoundly beautiful little
poem, by T. E. Brown, mystically but quite acenrately sets
forth the secret of The Indwelling God :—

If thou could’st empty all thyself of self,
Like to a shell dishabited,

Then might He find thee on the ocean shelf,
And say, ‘This is not dead,’ N

And fill thee with Himself instead.

But thou art all replete with very thou,
And hast such shrewd activity,

That, when He comes, He says : ‘ This is enow
Unto itself. "Twere better let it be :

It is so small and full, there is no room for me.”

But the central thought might easily be missed. It is
not the smallness or the fulness that shuts out God, but the
fatal fact that the little soul, and full, is content.
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AN EPISODE FROM THE LIFE OF KING
JOACHIM MURAT.

We know that Joachim Murat (1771-1815) was proclaimed
King of Naples August 1st, 1808, under the name of Joachim
I. He entitled himself King of the Two Sicilies, though he
never became anything more than monarch in name.

During his reign, in the year 1809, there happened to be
living in Naples a man who had the power to invoke and
raise the spirits of the dead, enabling them to communicate
for a few moments.

One of the ladies attached to the Court at that time, and
who bore a character for piety and honourable conduct,
affirmed that, through the mediumship of this man, she had
heen able to speak again with her mother, who had died
long previously, while an old Capucin monk connected
with the great Palmieri family had also acknowledged
to having spoken with a cousin of his, long since deceased,
through the same agency. Other well-known facts of
similar nature happened in Naples during this period and
caused a general sensation. The King Joachim had fre-
quently heard things concerning this extraordinary man,
who was supposed to bring about these supernatural mani-
festations. It was in 1810 that the celebrated Minister of
War, Christopher Saliesti, died in Naples. He was also
head of the police administration, and, although he filled
the united posts with honour and efliciency, was known to
have made many enemies, so that suspicion of poisoning
was freely whispered after his death. Joachim Murat, who
long contemplated the conquest of Sicily, then in possession
of the English, could not, in spite of ceaseless searchings,
find the charts on which the plan of attack and siege was
drawn, and which had always been held in safe keeping by
Saliesti. It therefore struck the king to see if by any
possibility this much talked of medium in Naples could
help him in the matter, and learn where these important
documents were hidden.

One day, therefore, he set out for the man’s abode and
was at once received by a servant, who ushered him into a
ground floor apartment. An elderly man then appeared, of
medium height and austere countenance. Bowing low to
the king he demanded to know his wishes. The king
acquainted him with the nature of the information he was
desirous of obtaining and then wrote on a slip of paper the
name of his late Minister, Baron Saliesti, whom he wished
to see. The old man requested him toadjourn to an upstairs
room, which, on entering, was found to be entirely draped
in black. Here he begged the king to wait until the desired
form appeared. Joachim seated himself, and looked round
the room, which, with the exception of its black hangings,
presented nothing unusual in appearance. At the end was
a long heavy curtain, which evidently covered a door or
window.

The king had not long to wait before a slight noise in the
direction of this curtain arrested his attention and he saw
the drapery slowly lifted. A window carefully barred with
iron met his vision, and behind the bars the form of his
Minister, Saliesti, gradually appeared. After a cordial
greeting the king lost no time in asking him where the
missing documents had been hidden, and without any
hesitation Saliesti indicated clearly to him the place where
they would be found, advising him to search without further
delay.

The king then continued to hold conversation with this
apparition for a few moments ; but when he endeavoured
to question him on the future destiny of departed souls the
form of Saliesti began to grow indistinct, and gradually
fading, disappeared altogether. At the same time an
invisible hand lowered the mysterious curtain.

Next day Murat himself sought for the documents in the
place specified by his departed Minister, and there, sure
enough, he found his long-sought for and much desired
papers.

Murat, who knew nothing concerning the spiritistic
doctrines, was convinced that all he had seen had been the
work of the devil, and as he never had an opportunity of
impressing the credulous and excessively superstitious
Neapolitans that his government was dictated by a religious
sentiment, he forthwith severely condemned all such super-
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normal manifestations, and peremptorily forbade anyone to
continue those practices.

This fact concerning the raising of Saliesti’s spirit was
quite generally known and discussed at the time, the story
being handed down from father to son. If the biographers
of Joachim Murat have failed to mention this episode it is
because at that period no particular importance was
attached to such matters.

JoserH DE KRONHELM.

TRANSITION OF DR. PAUL GIBIER.

The sad and unexpected death of Dr. Paul Gibier, of
New York, was reported in The ‘ Banner of Light,” for June
16th. He was the victim of a runaway horse, whose fright
was due to fireworks in the hands of some careless boys.
Dr. Gibier was born in the Department of Andre, France,
in 1851, and graduated, with honours, from the University
of Paris at an early age. His scientific studies led him to
adopt materialistic conclusions, until, in 1885, he became
interested in psychic research, and his investigations gave
him’ such strong evidence of the fact that consciousness
persists after the change called death, that he fearlessly
avowed his convictions. His views, however, found little
fayour with many who had hitherto regarded him as their
oracle in matters of scientific thought. He was treated
with great coolness by his fellow scientists, and was led to
take an independent course from that time forward. In
1890 he became the official head of the American branch of
the Pasteur Institute in New York, which position he
retained. His scholarly work on ‘Psychism’ set forth his
spiritualistic ideas in a logical and convincing manner. He
became identified with the movement for the establishment
of the Higher Spiritualism, and his transition will be a
great loss to the cause in America. The ‘ Banner of Light’
says:—

‘In the transition of Dr. Gibier, Spiritualism bas lost
one of its truest friends. Science loses one of its leading
lights, and the literary world one of its brightest minds.

e has done a noble work during his forty-nine years of
earth life, and has left a shining mark upon the pages of
history. The world has need of such men as he, for a
teacher and leader of equal power are seldom united in one
person as they were in him. He has gone from us at a time
when his work was beginning to bear fruit—when his long
night of social and scientific ostracism was being dispelled
by the sunlight of knowledge, foregleams of which he had
given the world years before. Dr. Gibier leaves a widow,
to whom the sympathy of his thousands of friends goes out
in this hour o¥ sorrow. His sanitarium for consumptives
in Suffern, New York, was opened only one year ago, but
was already in high favour, so widely was his fame spread,
and so great was the confidence of the people in his skill.
He has left the world better for his having lived in it, yet
it does seem as if he should have been spared to carry on
his noble work for the benefit of humanity for many years
to come. A great and good man has gone home. Peace to
his memory, and may his noble-hearted, sorrowing wife be
given such consolation as will enable her to realise his
spiritual presence as a staff of support to her in her
remaining years of earth life.

CRUELTY AND ITS CONSEQUENCES.

All sin culminates in cruelty, which is the negation of
God, who is love.

If sensualism does not in its inception partake of cruelty,
it soon develops and manifests that quality.

If bigotry be not held in check, it soon becomes allied
with cruelty, and consequently in religion the bigoted man
becomes an anomaly and his progress towards the goal of
love is effectually barred.

If greed and the miserly habit be not held in check they
soon claim cruelty as their handmaid, and thus, like
sensualism and bigotry, lead man far away from the goal of
love to the region where all is cruel, dark, hateful, and
malicious, and destructive not only of the soul, but of the
mind, the intellectual processes of which become so warped
and disfigured as to render body, mind and soul unhealthy
and incapable of the manifestation of love.

ALBerT GRrESSWELL, M.A., M.D.
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‘SPIRITUALISM FOR THE PEOPLE/’

[The secretary of the Onward Spintualist Association courteously
invites all Spiritualists to express to him their opinion of the scheme
suggested for spreading the knowledge of Spiritualism throughout the
country ; but as this journal published a short notice of the scheme
(April 7th) I prefer, with the Editor's permission, to make a few remarks
relative to this matter in its pages, rather than by private letter.

My excuses for taking this course are: 1. That I am a Spiritualist in
the sense of being a believer in the reality of intercourse between the
two states, and strongly convinced that the movement has a great and
blessed mission to the world: 2. That I have personally tried for some
years not only to study the subject carefully,but to bring it before others
as opportunity offers : and 3. That I appreciate and sympathise with the
motives and aims of those who desire thus to share with their fellow-
countrymen the blessings which their knowledge of Spiritualism has
brought to themselves. With this preface as an apology for venturing to
offer an opinion on the scheme, I submit to the readers of ¢ LIGHT’ the
following considerations which have determined me quite conclusively
against its advisability. ]

The scheme appears to be to flood the country indis-
criminately and periodically with spivitualist literature, ‘ just
as patent medicine proprictors do with their circulars.” This
sentence is sufliciently startling to give us pause. Is it con-
sistent, we would ask, with the high estimate we put upon
the spiritualist movement, that we should descend to the
use of the annoying methods of the patent medicine vendor
in order to propagate it? There is something extremely
repugnant in the suggestion. The sense of spontaneous
repugnance is a symptom we cannot afford to disregard —it
is often as true an indication as to what to avoid as is an
animal’s distaste for certain diets. Frequently the subtle
senses of tact and good taste will intuitively lead to the
avoidanc: of certain courses of action which otherwise we
might consider reasonable and legitimate. We plead that
due consideration may be given to the innate instinet which
protests against carrying out a mission of high quality by
the sometimes oflicious, and always indiscriminate, self-
advertising methods of commerce.

We speak also from very strong couviction when we say,
that if this scheme is put into execution it will go far to tie
the hands of many who have habitually, with much careful
thought, tried to scize and use opportunities of drawing up
the blinds and letting in the light of spiritualistic teaching
upon those of their acquaintanzes whose minds seemed
receptive. It is a task which needs much diseretion, as those
who have had some experience can testify. Experience
counts for something ; surely it counts for much. When
experience has resulted in producing a deep conviction that,
not wholesale commercial methods, but the exercise of
personal judgment and large discretion can alone make the
introduction to the knowledge of Spiritualism an advantage
to the learner, that experience has a claim to be heard. There
are many prejudices to be faced, of all sorts, materialistic and
religious, and if in addition we have to encounter the opposi-
tion of minds alveady annoyed (and as we think justifiably
annoyed) by the constant influx of undesired pamphlets on
spiritualistic subjects, many of us will feel our lips sealed,
and will be forced to recognise that further attempts to
remove prejudices have been reudered temporarily
inexpedient.

Sir Richard Burton’s advice from the other side, given to
Lady Burton through Miss Freer, was thoroughly sound, and
may be applied to other matters besides that to which he re-
ferred : Tell her, he said, ‘to make haste slowly.” ¢ Make
haste’ we must;that is to say, we must be awake, alert, actively
ready to spread what light we have ; but the consequence of
not making haste slowly is disastrous. To speak of this
subject at the wrong moment, or to the wrong person, to a
thoughtless, very undeveloped soul, for instance, is not
only to waste time, but may be positively injurious both
to the Causc and to the individual. And that for various
reasons.

The mind rvejects what it cannot assimilate, but it
becomes more positive in the act of rejecting than it
was before ; antagonistic vibrations are set up which offer
continuous definite resistance to the entrance of ideas which
might, but for these, have almost imperceptibly filtered into
and influenced the mind.

Some minds are not yet able to receive profitably a
knowledge of either the facts or teachings of Spiritualism.
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There is a passage in Laurence Oliphant’s Life, p. 274,
Vol. IL, which is to the point. We will quote from it a short
paragraph :—

‘If the facts reached by research offend his own in-
tuitions they are, whether true or false, unfit for the time
being for his contemplation ; they create profitless wear and
tear in his fine internal organism, and draw his unready
energies into channels where they waste. Or if . . the
subject matter of the investigation, exciting in him neither
attraction nor repulsion, gives rise only to distress, because
he neither loves nor hates the possible truth, and therefore
cannot know by private judgment whether it be true, this
is a sign that tl‘;ere is nothing in the pursuit in question
which really feeds a present need of his spirit ; this is a sign
that that spirit is seeking to make other promptings for
other class of work and that he is wasting time. (The
italics are our own.)

The passage emphasises the fact that energy may be
simply wasted by an attempt to force it into channels which
are not fitted for its reception. Young minds may be
injured and their healthy development retarded by this
forcing process, whether the forcing be in the direction of
over-much religious instruction, undue pressure in intel-

lectual studies, excessive urging to philanthropic work, or"

inopportune attempts to arouse interest in psychic subjects.*
Any indiscriminate deluging of households with literature
cannot avoid incurring this risk of inopportuneness. Experi-
mental dabbling in Spiritualism, often without any serious
object, will be the not infrequent result—a result greatly to
be deprecated, as involving serious injury both to the
individual and to the Cause.

Even where direct antagonism and irresponsible experi-
menting do not ensue, it is very probable that the
spiritualist literature will fail to ‘feed a present need.’

It is a fact, though a strange one, that a great many
people do not want to be convinced of the extreme proxi-
mity of those they honour and love as ‘ the dead.” We have
come to the conclusion that in many cases Tennyson was
right when he asked :—

‘Do we indeed desire the dead
Should still be near us at our side ?’

It is a startling discovery, but again and again we have
verified it. Whilst there is such a strange desire in some
people not to be convinced that the dead are really near
and knowing what befalls, it is useless to force acquaint-
ance with Spiritualism upon them. Those who desire this
knowledge will have very little difliculty in obtaining it.
The subject has penctrated into not a few popular maga-
zines, and is constantly cropping up in conversation. What
difficulty still remains we think it is desirable to retain. All
truth must be obtained at some cost ; ditliculties and impedi-
ments are valuable both as incentives and as tests of
earnestness.

We fear the ‘Onward Spiritual Association’ is falling
into the old error of substituting mechanism for living con-
tact, and is expecting tract distribution to do what can
only be done by individual exertion, by the personal energy
and patience of souls whose judgment is quickened by
sympathy and tact.

We do not deny that the ranks of Spiritualism may be
swelled and that an increase of ephemeral adherents to
belief in it may be the result of this scheme. In the second
century cf the Christian era, Christianity spread so rapidly
in Africa that Tertullian could write : *We are a people of
yesterday ; and yet we have filled every place belonging to
you—cities, islands, castles, towns, assemblies, your very
camp, your tribes, companies, palace, senate, forum, —and
the historian adds: ‘No churches have so utterly passed
away. It gives us a kind of mental shock when we recall
that the land of Tertullian, Cyprian and Augustine is
the modern Tunis and Algiers” We are all somewhat
slow to learn the lessons of history, though they are
writ large. But throughout history, and the records
of physical science too, we may, if we look, trace a
marvellous continuity. It is always quality rather than
quantity that produces effect ; the survival of the fittest

* Students of ‘Spirit Teachings’ will remember how emphatically
Stainton Moses was taught that spiritnal truth cannot be forced upon
the mind, On a remarkable occasion, recorded in ‘LiGHT, November
25th, 1899, his guides reiterated this: ¢ God never forces trath on spirits
untif they are prepared for it. They must go on step by step.’
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is the Divine imprimatur upon this fact, both on the physical
and mental plane. Great and lasting achievements are
always effected by slow and gradual methods, so slow indeed
that our little minds are often staggered and cry out :
‘How long, O Lord !’ As we catch glimpses of the princi-
ples which underlie the evolutionary process there grows up
in us a profound distrust for all attempts to ‘make haste’
otherwise than ‘slowly’; for all wholesale methods which
overlook the necessity for securing that delicate adjustment
between soil and seed, between giver and receiver, which is
one of the most universal conditions of fructification in
nature’s evolving processes. If this is so in the physical
realm, how much more in that highly differentiated realm
which is constituted by the interaction of the far more
subtle forces of character and temperament. H. A.D.

As a Spiritualist who truly sympathises with the zealous
desire to convert,not England alone, but humanity, to a belief
in the close communion between the worlds seen and unseen,
I feel called upon, while expressing my concurrence with the
objects of the ‘Onward Spiritualist Association,” to enter an
earnest protest against the methods suggested by that associa-
tion of disseminating what we in common hold to be truth,
namely, that of distributine spiritualistic literature from
door to door. ;

I cannot but regard such a method as an infringement
of the principle of ‘doing as you would be done by.” I, for
one, as the mother of a family of growing boys and girls,
would strongly object to having spiritualistic literature
brought before the notice of my household #n this manner—
one which savours of the wholesale tract distribution so
much resorted to by sectarian proselytisers, and which
(so far as my experience goes) almost invariably provokes
opposition and disgust. Moreover (and this is my chief
reason for the protest) such a crude way of bringing thesub-
ject before unprepared minds would often prove the greatest
possible hindrance to that quiet and gradual missionary
work in our home and among our acquaintances which those
of us who are convinced Spiritualists ourselves are trying
to carry out among those who are unconvinced as yet, but
who, when tactfully dealt with, are often ready to welcome
the psychic facts we bring before their notice. Some minds
(and I believe the majority are such) cannot assimilate these
as facts till ripened by personal need or experience.

With young persons and children is this especially the case.
I speak from the point of view of a mother, and of a mistress
who regards her young servants as a mother should do.

With the suggestions to make the conversion of others,
as we have opportunity, our object and aim ; to take counsel
on the matter in any way open to us with wise friends in
the spirit land ; and above all to pray definitely for the end
we have in view, I do most earnestly sympathise, and will
do my best to carry out such suggestions ; but in the name
of true freedom,—the freedom accorded to each individual
to work as shall seem to him best in his own sphere—I do
hope there may be no such scheme set on foot as that of
wholesale scattering of literature in the way suggested.

A MoTHER.

TO CORRESPONDENTS.

Communications received from E. S. Windsor, R. Stewart,
Meredith B. Little, M. U. Clarke, ‘A Midland Rector,’
‘An Anglican Clergyman,” and Charles Dawbarn will
receive early attention.

SPIRITUALISM IN THE NEWSPAPERS.—It is interesting to
observe the change that is taking place in the attitude of
the newspapers towards Spiritualism. The ‘Dundee Evening
'l‘elegrupg > recently printed some lengthy extracts from the
Rev. H. R. Haweis’s address, and the other journals of that
city dealt fairly with the subject. The ‘ Manchester Evenin,
Chronicle” has just had to ‘closure’ a correspondence whic
has been running in its columns under the heading, ‘In
Praise of Spiritualism,” the letters became too numerous,
and, alas, too lengthy ! Mr. J.J. Morse delivered an elo-
quent address at Barry Dock, in Wales, on June 19th, and
the local papers gave very fair and impartial reports. If we
may judge from these ‘signs of the times’ the journalistic
barometer is at ‘set fair’ as regards Spiritualism. Public
interest in the subject is evidently growing strong enough
to make it worth while to treat it courteously and fairly.
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IS A SPIRITUALIST CHURCH NEEDED?

Your contributor, ‘Hactenus, dealt with a subject, in
‘LicaT,” June 23rd, which has been engaging my thought
for some time past, and I am emboldened by reading that
article to ask the question: Has the time arrived for a
Spiritualist Church ? I know there are several ‘spiritual’
churches already, but any church may claim that title,
they are all—nominally, at least—spiritual, but not, there-
fore, spiritualistic.

In his ‘Coming Day, for June, Mr. John Page Hopps
defined what, in his opinion, a church exists for, viz.:—

¢ Aspiration, Worship, Resolve. Aspiration is the upsoar-
ing of the spirit above the depressing drudgery or the sordid
clingings of the streets. Worship is the offering of the inner
self angsof all the springs of life to God. Resolve includes
retrospection, repentance, and renewed anxiety and desire.’

Without making comparisons I should like to ask, have
Spiritualists such a church ? and further: Should we, as
Spiritualists, endeavour to establish a church wherein we
could strive to realise our ideal of what a Church should be?

The difference between a Church and a propagandist
society consists, in the main, in motive and method. An
ordinary society uses its platform for the purpose of
expounding its particular thesis ; for combating opposition ;
for the critical analysis of antagonistic doctrines, and the
conversion of those who are outside. This educational work
for the extension of the knowledge of the facts and claims
of Spiritualism mainly concerns those who are not already
convinced ; it is a work of promulgation rather than of
spiritual consolidation. Upon this platform the iconoclast,
the eritic, the cynic.and the partisan advocate are welcomed,
but there is little scope for the dispassionate thinker, the
reverent worshipper, the religio-philosopher who would act
as pastor, teacher, and friend.

A Church is, it seems to me, a union of like-minded
people for fellowship and growth ; for sympathy and co-
operative helpfulness ; for spiritual heartening and culture ;
for aspiration and worship; for psychical development and
spirit communion, and therefore concerns itself with the
spiritual well-being and unfoldment of its members ; with
the education, illumination, and cultivation of the mind and
spirit of those who enter into fellowship, that they may be
the better able to fulfil their duties in daily life. By estab-
lishing such a centre of spiritual harmony and love, others
would be attracted and would find a home, a refuge, and a
tower of strength for renewal and quickening!

As Mr. Hopps says in response to those who remark that
‘what happens in the church is, after all, only talk and
psalm singing’ :—

‘If, by meeting together, we are helped to soar, to realise

,or even to long for Him, to face afresh the battle of
life, resolved to win, is it—O my God !—is it ‘only talk’? I
wiﬁ tell you what I often hear, what I heard only a few days
ago,—-tha.t one struggling woman said to a dear lover of this
church: “I come here after a weck’s hard work, and I
always find comfort and strength and joy for another stage

in my journey.”

‘“QOnly talk !” “Only the singing of psalms!” But if
we can, by speech, communicate great thoughts, and en-
couraging explanations, and bright hopes : if we can mingle
our sympathies, and soothe our sorrows, and consecrate our
joys, and catch a glimpse of the holy land beyond, I claim
this,—that no place is more sacred or more possibly dear,
that nothing we can do will help us more if we have the
right spirit, and come with receptive minds and open hearts.
But it all depends on that : it all depends on that.’

That is just it. A Church whose people are spiritually
alert, receptive, and responsive will of necessity attract
inspiring spirits who will give strength and stimulus to the
devotee.

We all need rest—the rest that comes from the change of
atmosphere, of thought surroundings, of objective and
pursuit. We need to be able to ¢ retire into the silence’; to

“secure spiritual poise ; to realise the true proportions and

right relations of the cares, trials and ambitions of our lives ;
to ‘rest in the Lord and wait patiently upon Him’! We need
help and strength and comfort—ah! how much, how
very much ! ‘Tell it how we will) says one, ‘the story of
life will inevitably be one of sorrow, trial and loss.” We can-
not go far without stumbling over a grave or some other
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seeming failure. We all need help and encouragement. It
is the office of Spiritualism, as a religion of life and
immortality, to give us cheer and light. We need time for
meditation, self-examination, and self-righting—and for all
this we need help, sympathy and counsel-—sometimes silent
yet stimulating soul-to-soul seeing and being seen. It
always seems to me that Sundays can be wisely utilised to
secure the time and opportunities for such spiritual exercises
as will help us to secure and preserve our health of spirit as
well as rest of mind and body. By conscious communion
with the people of the higher life, both here and ‘on the
other side,” we shall experience the tonic effects of the baptism
of the spirit and be inspired thereby to maintain the con-
fident faith, the serene calm, the conscious strength, the
cheerful sympathy which alone can enable us to know our
true selves and exert strong influences for good by our
example and personal magnetism.

The wisdom of having a church of our own should
appeal with great force to students of psychic science. We
know that mental and spiritual emanations affect us. That
not only articles but houses, aye cities, are, so to speak,
charged with particular auras, and that sensitive people are
readily affected by the ‘conditions’ which temporarily
environ them. We know that there is an atmosphere in a
church which is conducive to a reverential frame of mind
that helps to induce in us the receptive and aspirational
attitude. A building like Westminster Abbey, where, for
€0 many years, people have bowed in penitence, prayer,
praise,sorrow and hope, must be imbued with a psychic sphere
of peculiar potency. If we had a spiritualist church—a
building held sacred for spiritual devotion, aspiration and
communion, we should be able to gain such a concentration
of power, of psychic or spiritual energy, as would be felt
notalone by mediums but by the worshipful and aspiring
visitors who would thus be won to return and join in fellow-
ship and love.

While I recognise to the full the value of the work of the
propagandist and expositor, I cannot help thinking that the
time has come for the spiritual teacher. We have been busy
making Spiritualists, is it not about time we applied our
Spiritualism and developed our own spiritual qualities and
‘graces’?

Now and again I see by the published reports that the
spirits who use different mediums to speak at the Sunday
meetings plead for greater reverence, for more aspiration,
and deplore the lack of spiritual-mindedness which they
observe. Is there not, then, a need for a church for
Spiritualists, where the deepening of spiritual life may be
experienced, and where ‘ Spiritual Endeavourers’ may apply
their principles, and, growing in grace and goodness, extend
their love 1n a ‘union of those who serve for the help of
those who suffer’? VERAX.

‘LADDERS.’

Five wise men sat a-talking—a-talking hard and fierce—
And the subject of discussion was grave :
For each had found a Treasure—some Truths concerning

And each was sure %#s creed alone could save.

The Christian,and the Theist-—the Mohammedan—the Jew—
The Buddhist, with his creed so cold and pure—
Ea.ch—fia.ch had fought his battle, shown that light was his
alone,
Yet none, another’s blindness seemed to cure.

A child drew softly near them—a boy, with dreamy eyes—
And his face was radiant now, though somewhat tired :
He had heard his elders talking—heard the words so true

and wise—
And each, and all, his childish heart had fired.

The wise men turned and saw him—saw the light within
the eyes—
And silence fell upon them for a space :
Then—* What think you of it, little one ?’—was spoken soft
by one,
And all eyes were fixed upon the childish face.

‘Oh ; lit; is all so beautiful !’—the words fell soft and
glad —

‘You've found a way for everyone to wend . .
‘But it’s like a lot of ladders, all leading up to God

*So the clambing’s all that matters in the end !’

Lucy C. BARTLETT.
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EDITOR

To France,

-IN THE BEGINNING—GOD.

We have a strong and growing conviction that ultimately
the true Theism,—by that we mean, the Theism of the
spirit and not merely of the letter or the creed,—will be
consciously hased upon the philosophy now being evolved
or being clarified by Spiritualists : and, by Spiritualists, we
are quite content to indicate multitudes who do not care to
call themselves such. The letter is dying: it is the spirit
that must now give life. From end to end of Christendom,
there is not a creed that is really alive. Ivery one has to
be kept going by forms and decorous cercmonials that
actually bear witness, not to vitality, but to decay : and the
intensity of the stress laid upon these forms and ceremonials
only indicates the underlying consciousness of the hollow-
ness of the creeds.

We challenge Christendom, then, with this statement,
—that, in relation to (od, its history is bad, its science
wrong and its ethics faulty. Its story of ‘In the begin-
ning’ is not believable. Its crude anthropomorphism, so
absolutely unspiritual, puts it beyond the pale as in any way
helpful for the future. We know that things happened in
an entirely different way. We know that the earth was not
made in the way described, that the sun is not subordinate
to this earth, as its lamp, that man did not appear as we
are told, that woman was not magically made as the story
sets forth, and that God’s methods of working are not
determined by personal and arbitrary decisions as described.
And yet, with the profoundest conviction, we echo the
grand old faith,—¢In the beginning—God.’

The wise man said, ¢ The fear (or the revering) of God
is the beginning of wisdom ’; but it is at least as true that
the recognition of God is the beginning of knowledge. All
insights date from that; every structure that faith can
imagine or reason build must be based on that. The first
duty of man, the first necessity, is that he should be aware
of his insignificance. It is better that he should fecl he is
only a bubble floating down the stream of time, for his little
hour, than that he should imagine he is the topmost being,
life or mind. Ilis only safety is in the consciousness of his
insignificance ; his only hope in his sense of dependence.
He is not in the heginning,—he begins nothing,—he can
only offer himself, to he used hy God.

But bere it is necessary to pause, or the Spiritualist
will again drift into the old misleading current.  We make
oblivion a present of all the definitions of God that ever
obscured the vision of man. We must walk by faith, not
by sight, on this holy ground. We do not know what God
is: we do not know the mode of His existence : we have
not the slightest idea of what personality is in relation to
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Him. But we are compelled to infer Him. He is the
tremendous necessity of the Universe ; and we know that
the human race has always felt that, and drawn the sublime
inference that He is, and that He is the beginning. It may
be discouraging to the theologians, with their hundreds of
creeds and their thousands of volumes, to be told that
after all we can know nothing of God in Himself—that, in
fact, we must make up our minds to ignorance and to hope-
less ignorance, too. We simply have neither the faculties
nor the experience to enable us to begin to comprehend His
being and His mode of action. We are on an entirely
different plane. A gnat could more readily comprehend a
man, for at least its small life is lived on the same physical
plane.

But here we come upon an unspeakable distinction. We
have said we cannot begin to comprehend Him in Himself,
or His mode of action; and that refers to our physical
senses and to the external intellect. But thé case is entirely
different when we enter the region of moral and spiritual
emotions and affections. Then God is found to be intensely
near. We do not in the slightest degree know what His
personality, is but we know in what He delights. We do
not at all know the mode of His working, but we do know
for what He is working, and can see far on the shining
track of that

One far-off divine event
To which the whole creation moves.

Very much, of course, is tangled with things distressing,
disordered, disappointing ; but the prevailing force moves
on for harmony, the prevailing note is victory, joy.

The good God reigneth over all.

The splendour of this new Summer once more tells the
old story, ‘Day unto day uttereth speech: night unto night
showeth knowledge.” Ever from old decay fresh life comes,
and with additions of energy, growth and beauty. True,
the conflict is there, but the sun-god wins. This glorious,
wonderful, complicated world, with all its natural and
human vicissitudes, bears ceaseless witness to Him. He
must be at the heart of it. We certainly are not. It was
not from superstition but from sense that the old sayings
came: ‘The sea is His and He made it; and His hands
formed the dry land.” ¢The carth is the Lord’s and the
fulness thereof,—the world and they that dwell therein.’
Creation itself is the real incarnation of God.

So with the mighty human story. Man has never
known what he is doing. The greatest reformer never
intended all that came of his protest or his message. No
Christ ever saw how the great drama would end. Ever it
has been truc: ‘In the beginning—God ’; —and in the end.
He is at the helm. Man transacts history, God decrees it.
At the back of the tumultuous outworking of it, there is
an adamantine necessity. Humanity is not drifting : it is
being piloted. The human race is not an accident : it is a
highly organised and carefully adjusted instrument ; but it
is only in process of construction.

Perhaps the deepest joy that springs from this is the
personal one: for, what is true of the whole, is true of the
minutest part of it. The old idea of an arbitrary God,
doing with us as e pleases, and open to be moved by our
sacrifices or our cries, must go; but something infinitely
better will take its place. We must feel that we are
veritably rooted in 1lim, and that there is no room for either
chance or arbitrary will. That will happen which ought to
happen ; and simply because the reasons for all happenings
are on the spirit-plane, with God, in God, and for God.
That is the meaning of the venerable saying: ‘In Him we
live and move and have our being,” and that is why the
perfected spirit, after its bitter cry, ‘My God, my God,
why hast Thou forsaken me ?” will come back and end with
the peaceful whisper of the contented child, Father, into
Thy hands I commit my spirit!’





















