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this queer ¢Christian’ blend is a mad sermon by Dr.
Talmage against Spirit-communion—to which we shall
refer again in a futurc issue. We say no more now. It
is not easy to shock us, but this dreadful print nearly
succeeds. But no: it saddens us too much to shock us.
What has become of Christ in the ¢ Christian’ Church ?

Dr. Wm. Sharpe’s new book, ‘Ideal Gods, and other
Essays and Poems’ (London: H. A. Copley), is stronger
in thought than in form. Frankly, we prefer his prose.
‘The correlation of colouring as regards natural scenery
and bird-life’ is a pleasant indication of what might be
done in honest prose. The ‘poetry’ is only prose, some-
what bent out of its natural course and cut into lengths.
But everywhere there is thought. But why, in the
Preface, is correlation spelt ‘corelation,” and why is the
whole book peppered with misprints ? It deserved a better
fate.

We keep our warm corner for ‘Freedom,’ though it
sometimes makes us wonder or—laugh. It hasextraordinary
notions, but some of its breezy remarks are highly tonic.
These, for instance :—

I am glad I was not born ‘rich’ Iam glad I had the
opportunity to gain strength and knowledge by encountering
fearful odds in the way of sickness.

What is a life worth that is never blessed with ex-
periences that teach strength? How much force of character
will one display who is always ‘provided for, with no
necessity for effort himself ?

Will the mind learn to send out thought with great
clearness and intensity if it has no motive for effort ? Will
anyone have perfect enjoyment of health and strength if he
has never been sick or helpless ?

Does the man who has never earned a dollar, know the
value of money ?

It takes rough experience to give one judgment that
will enable him to utilise his forces to the best advantage
and thus gain the maximum of happiness.

Freedom must be achieved. The knowledge that makes
for mastery must be attained at any cost. As long as we
are weak and helpless, we will be open to any negation that
may be drifting around, seeking admission to just such
feeding ground.

Let us welcome all tests of strength or courage. How
will we know whether we are supreme if we never have a
chance to demonstrate our mastery ?

The following lines—anonymous to us—are seasonable,
with an undercurrent of meaning not without spiritual
significance :—

Oh, the March wind sings and stings !
And never a light caress,

Or a gentle finger press,

On the cowering earth he lays ;

But over her roars and swings

With the sweep of his mighty wings,
Till she shudders in sore amaze.

But he is not all unkind,

For he knows her sluggish veins

Must thrill with relaxing pains

E’er the blossoms of springtime blow ;
She must feel his piercing breath

As it summons her back from death,
And her sepulchre in the snow.

We are glad to see that the pamphlet recording the
experiences in the Wesley Family during 1716 and 1717
has reached a third edition. It is entitled ‘News from
the Invisible World,” and is published by Mr. J. J. Morse,
who contributes arm introductory explanation. We have
always held that the testimony of the Wesleys is of
permanent value.

Dr. Paul Carus takes up his cudgels very vigorously
against Mr. Herbert Spencer and his agnosticism, and, for
a philosopher, he may be called violent. To Dr. Carus,
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Spencer is ‘a reactionary spirit,” who ‘seems progressive
because he objects to the religious dogmas that have been
established by tradition ; but he is reactionary because he
boldly sets up nescience as a philosophical principle.” On
its merits, that is a useful remark. It is too much the
custom of ‘advanced’ people to assume that they are
progressive when they only deny, and free when they
seem free only to dismiss. Into the controversy between
these two able men we do not intend to enter. Our
feeling is that beneath the surface ripples they are as six
to five.

There came fluttering to us, a few days ago, the
following dainty and shining little poem, by Frederick
Langbridge. It is like the dove returning to the Ark.
We take it in.

Gop’s Hero.
There were two brothers : one took glory’s trade,
And held an empire in a red defile :
The other on the s eeEfarm worked and prayed
_ And warmed a bleak old age with heart-sound smile,
‘Crown me, my Hero,” lo, the high God said
And the gold blazed on the meek shepherd’s head.

SPIRITUALISM IN SOUTH AFRICA.

It is my unpleasant duty to intimate that the South
African Psychological Association is a thing of the past, it
having been found iinpossible, owing to lack of mediums and
lecturers, to keep the association going. With the view,
however, of keeping Spiritualists here in touch with one
another, and to have an executive body able and willing to
act whenever opportunity presentitself, a body, termed the
Cape Psychological Committee, has been formed, and the
subjoined circular explains the nature and methods by which
it is proposed that these duties should be fulfilled. The
committee are anxious to have the names not only of all
interested, residing in South Africa, but also of all those
comtemplating visiting these shores, especially mediums
and lecturers. Communications regarding South African
Spiritualism may be addressed to me as under :—

S. L. GoopMAN,

Sec. of Cape Psychological Committee,

Observatory-road,
Near Cape Town,
South Africa.

CAPE PsycHOLOGICAL COMMITTEE.

The Committee consist of three members elected as
hereinafter specified, who have power to add three to their
number.

The object of the Committee is to azt as a consulting
l()jody for Spiritualists and Psychological Researchers in the

ape.
hey keep a register of all Psychological Researchers
throughout South Kfrica, and are entitled to charge &
registration fee not exceeding 1s. per annum. _

They will insert in such periodicals as they think
desirable a notice requesting Psychological Researchers,
residing in or intending to visit the Colony, to communicate
with the Secretary.

When opportunity offers they arrange for addresses,
séances, &c., from resident or visiting mediums or lecturers.

The Committee elect one of their number to act as
Secretary and Treasurer.

The Committee meet at intervals not exceeding three
months for the discharge of business. ’

An annual general meeting of all those on the register of
the Committee will be held during the month of January
of each year to receive the report of the Committee and the
Treasurer’s balance-sheet, and to elect a Committee for the
ensuing year.

All members are eligible for re-election.

Tests or SPIRIT IDENTITY.—Professor James H. Hyslop
says: In my seventeen sittings with Mrs. Piper, not once
has she told me facts connected only with my own memory-
Each time they have been common to myself and to persons
long since d And this is also true of the great number
of scientific men who have examined her. I have receiv
in my sittings, and I have identified, twenty-five names
belonging tg persons not necessarily my relatives or even
acquaintances, 3 et
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SEANCES WITH MRS. CORNER.*

We, the undersigned, testify that, at a séance at Miss
Mack Wall's residence, on the evening of March 7th, at
which we were present, we saw Mrs. Corner and her control,
‘ Marie,’ at the same time. ‘Marie’ was keeping the curtain
back with one hand while with the other she held aluminous
slate over the head of Mrs. Corner as she lay back in her chair,
entranced. ‘Marie’ opened the curtain three times to show
us herself and the medium thus—once in the middle and
twice at the end nearest Mrs. Corner. Only one of our
circle failed to see both figures and only saw the control.
Her failure to do so was partly owing to position and partly
to weakness of sight. But her husband was among the seers
and she heard our remarks and exclamations at the time,
and fully believes that the phenomenon occurred.

After the third time of opening the curtain, ‘ Marie’
exclaimed exultantly: ‘There, I have done it! I have done
what you wanted. I have kept my promise,’ and then, in her
triumph, she threw the luminous card over the heads of the
sitters to theother end of the room.

There was a strong red glow of light diffused over the
room throughout the séance from a brazier lamp placed
behind a screen of Turkey-red art muslin, and Mrs.
Corner had, before it commenced, stripped to her last gar-
ment in-the presence of some of the lady sitters and then
had re-clad herself in garments provided by Miss Mack
Wall, after which she was not left a moment alone. She was

most securely bound to her chair, which was fastened to an

iron ring in the floor and each hand was tied to an arm of

the chair, with only two inches play allowed. All the

l=ots were stitched over with coloured thread and every-
ing was found intact afterwards.

M. E. WRIGHT. W. E. CARBERY.

L. WRIGHT. H. DAMER-CAPE.
HeNrY WRIGHT. Mary Mack WALL.
A.R. JouN Cox.

F. E. CARBERY.

Note—* Marie’s’ exultation was simply caused by her
having on this occasion succeeded in showing herself and the
medium at the same time to the whole circle—with the one
exception—and, as I had some séances previously requested
she should, by the aid of the luminous card. Since Christ-
mas the medium’s form has several times been seen by one
or more of the sitters, together with a materialised spirit
figure, under circumstances which T hope to relate in detail
in another communication. Also, at a subsequent séance
which was held on the 13th inst. with a circle of sixteen
sitters, seven of whom were present for the first time, the
two forms were seen at the same time in the same way as
before, by three other sitters and myself ; one of these sitters
WAS & new comer.

‘A. R.” is reluctantly obliged, for private reasons, to
withhold her full name, but it, with her address, is known
to the Editor of ‘ LicHT,” who is also acquainted with nearly
all those who have signed.

Chelsea, S.W. MArRY Mack WALL.

THE SPIRIT ACTIVE WHILE THE BODY SLEEPS.

__The following account of psychic phenomena was given
ina recent issue of ‘ Mind’ by C. G. Oyston :— While residing
in Cleveland, Ohio, during the winter of 1888-89, one morn-
ing as I awoke my wife informed me that she had visited her
friend Mrs. L., in England, during sleep, and had seen her
lying in bed ; but she arose, threw her arms around my
wife’s neck, and sli)lea.ded pathetically to be taken with her
to Ohio ; that she pushed her friend back on the bed and
exclaimed, ‘I cannot take you now, Annie. Indeed, I can-
not !’ I gave this narrative only a passing thought at the
time, supposing it to be simply a dream ; consequently I did
not record the date. However, a few days later my wife
received a letter from Mus. L., in which were these words :
‘You came to me the other nigf)t, and you looked so beautiful
and well, I begged of you to take me with you, but you
pushed me away and said, “ Not yet, Annie ; I cannot take
you yet.”’ This letter was received in less than two weeks

r the occurrence recorded, and before any possible
material communication could have been made.—* Boston

Times.
* The ¢ Florrie Oook ’ of Sir William Crookes’ investigations.
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MADAME FLORENCE MONTAGUE.

On Friday evening, March 16th, the French Drawing
Room, St. James’s Hall, was crowded with an expectant
assembly of Members and Associates of the London
Spiritualist Alliance to greet Madame Florence Montague,
from Oaklands, California, U.S.A., who came with a high
reputation as a psychic, and duly accredited as a repre-
sentative of the Californian State Association of Spiritualists.
After a few words of welcome from the chairman, Mr. E.
W. Wallis, and some helpful music by Miss H. Withall,
Madame Montague made a few pleasing introductory
remarks and proceeded to deal with a number of questions
which had been submitted in writing from the audience.
Mr. Montague read the questions aloud one by one, and in
each case, almost before he had concluded, the answer was
given with remarkable aptness, versatility and fluency.
Speaking with a slight foreign accent and pronunciation,
which lent an added charm to her utterances, and with
appropriate gestures and expression, the speaker in her
replies dealt with a large variety of subjects, many of them
of a personal character, and maintained the interest of her
hearers for upwards of an hour. After a brief interval
Madame Montague addressed herself to the task of giving
psychometric readings from articles which were supplied by
members of the audience for that purpose; and quickly
detailed the leading impressions which came to her regarding
the characteristics and experiences of the owners, and as
far as we could learn was very successful in her
delineations.

The chairman at the close proposed a hearty vote of
thanks to Madame Montague for her instructive and
striking services, which was carried with acclamation ; and
he requested Madame Montague to convey to the Californian
Spiritualists the cordial greetings and good wishes of the
meeting. The vote of thanks was suitably acknowledged
by Madame Montague, and the meeting closed with many
personal expressions of congratulation to the speaker of
the evening.

TRANSITION OF MR. WILLIAM WALLACE.

Mr. William Wallace, who ‘entered into life’ on March
15th after a pilgrimage in this sphere of nearly eighty-five
years, was one of the first English mediums. Forty years
ago he and his wife obtained remarkable table mani-
festations and convincing personal messages from
‘tipping  movements. Becoming a trance speaker, Mr.
Wallace, who had sacrificed a good business through his
connection with Spiritualism, became the ‘Pioneer Mission-
ary Medium,” travelling through the length and breadth of
the land, going wherever he could get a hearing or meet
with a friendly inquirer. It was no easy task in those days,
about thirty years ago, to confess one’s self a medium and
advocate Spiritualism, but Mr. Wallace never flinched or
failed. He started ‘home circles’ wherever he went, and
scattered seeds which have grown and borne fruit abundantly.
Until quite recently he faithfully persevered in his work,
and his one regret during the past few years was that his
failing strength rendered him incapable of continuing his
labours as thoroughly and freely as before. Slowly his
physical energies declined, but his mental powers remained
almost to the last, and he gently fell asleep after life’s fitful
fever, to awaken to more vigorous life in the freedom of the
spirit and to enter into the realisation of the beauties of the
world beyond death about which he delighted to speak.

The mortal form of our friend was laid to rest in the
Highgate Cemetery on Monday afternoon, and Mr. E. W,
Wallis, secretary of the London Spiritualist Alliance, paid an
earnest tribute to the sincerity and devotion of the veteran
medium, who had suffered much for conscience sake. De-
ceased had, with unswerving loyalty to his convictions,
bravely advocated Spiritualist principles during his long
and toilsome pilgrimage ; and now, after the ‘good-night’
of earth, his friends could anticipate the time when he would
greet them with a bright and happy ‘good morning’ in the
spirit world.

NEw York,U.S.A.—‘LicET’ may be obtained from Messrs.
Brentano, 31, Union-square.
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SPIRITUALISM OR REINCARNATION—
WHICH ?

‘If we are to have knowledge of a future life at all, we must asspme
that the general characteristics of mental life will persist. Without this
there could be no proof of “spirit-identity ”; without “spirit-identity ”
there could be no proof of a future life.'—F. C. 3. SCHILLER, ‘Psychical
Research Proceedings,” February, 1900, p. 59.

Spiritualism is based upon certain facts which, in the
opinion of thousands of intelligent people, demonstrate
human life beyond death. Those of us who have had frequent
interviews with spirit people have been compelled to
recognise that no miracle of transformation has been
wrought in the individuals who, in a sense, return to us from
the other side. Not only do they survive as intelligent
beings, but they consciously carry forward their peculiar
personal traits of character and disposition, and manifest
these tendencies and predilections more or less completely
when they communicate with us. The persistency of their
personality—with its powers, possessions and limitations, its
loves and hates—is one of the most marked features of spirit
communion, and constitutes, perhaps, the distinguishing fact
that differentiates Spiritualism from all the philosophical
systems for which so many are claiming the credence of the
public.

The eloquent agnostic, Colonel Robert G. Ingersoll,
frequently said that the idea of immortality was born in the
human heart, and would continue to exist ‘so long as the
lips of love shall kise the lips of death.” That is the very
beauty of it—its naturalness, its desirability, its humanity.
¢ If Spiritualism is not true it ought to be,’ exclaimed a sad-
hearted and bereaved woman, ‘it is so beautiful and com-
forting.’ It is the staff of those who mourn, the ministering
angel who wipes the tears from our eyes and bids us look
through the mists of the sense world to the real presence of
the loving and beloved, who watch over us and await our
advent.

Our life here is a process of becoming. Experience is the
pathway of evolution ; the spur of circumstance awakens
and equips the spirit for its future expression. Character
results from suffering and striving, and we become ourselves
as we grow conscious of our individuality and our capabilities.
Identity is dependent upon, and results from, the educa-
tional career through which we have passed and the develop-
ment of our consciousness as the result of the discipline and
delight, the knowledge and wisdom, we have acquired in the
process. To lose our identity is to lose all. To sink self is
to court defeat. The object of our life has been to develop
our latent spiritual energies into self-possessed and self-
expressed realities. We have to learn and apprehend truth,
to comprehend and love life, to delight in and hecome beau-
tiful—that we may be ourselves. ‘To be and to do’ are all-
important, and when we have spent our days in the process
of doing right that we may become at-one with the Absolute
Life, Wisdom, and Love, we are happy in the consciousness
that we have overcome, have madea good and worthy record
of service, and can rejoice in the love and liberty of the
spirit in the fullest life and the sweetest consciousness and
the divinest affection.

Now if thisis in any sense true, it seems to me that it
cuts the foundation from beneath the theory of reincarnation,
which would kill out hope, love, and self, and seek the Great

Peace in the abandonment of all that makes life worth living,

either here or hereafter.

According to the teaching of the Buddha as presented in
the ‘Soul of a People,” by H. Fielding, on p. 311, ‘Death
and life are one ; not antagonistic but the same ; and the
only way to escape from one is to escape from the other too.
Only in the Great Peace, when we have found refuge from
the passion and tumult of life, shall we find the place where
death cannot come. Life and death are one. This is the
teaching of the Buddha, repeated over and over again to his
disciples when they sorrowed.’

One of our dearest hopes is to meet again, and go on with,
those we have known and loved, but Mr. Fielding says, on
p- 313 of his book, that Buddha taught: ‘There is no meeting
again with the dead. Nowhere in the recurring centuries shall
we meet again those whom we have loved, whom we love,who
seem to us to be parts of our very soul. That which survives
of us, the part which is incarnated again and again, until it
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be fit for heaven, has nothing to do with love and hate.’
[Therefore does not: live ? !] ‘Even if in the whirlpool of
life our paths should cross again the paths of those whom we
have loved, we are never told that we shall know them again
and love them” How cold and comfortless! What a
charnel house of abstractions such an existence would be !

‘There is a Burmese proverb that tells us that all the
world is one vast burial-ground ; there are dead men every-
where.”” And this soulless philosophy has no star of hope,
no bow of promise in the sky to illumine the gloom or dispel
the icy chill of despair, only this : ¢ There is no other conso-
lation possible but this, resignation to the inevitable, the
conviction of the uselessness of sorrow, the vanity and selfish-
ness of grief’ (p. 312) ; and, ‘Itis the sorrow of separation,
the terror of death to the survivors, that is always dwelt
upon with compassion, and the agony of which it is sought
to soothe’ (p. 314).

Well may we shrink from the idea of the interminable
treadmill round of rebirths into this life, with its pains and
sorrows, its partings and karmic horrors. No wonder the
Brahmins and Buddhists sought escape from such torture
and sighed for rest and the Great Peace if only of oblivion.
The Rev. M. J. Savage has very ably summed the matter up
in his book ¢ Life beyond Death,’ p. 28, as follows :—

‘There are a good many persons in the modern world who
are coming to accept the idea of reincarnation as thougll;mi:
were something desirable, as though it solved the prob!
and helped them settle some of the practical difficulties of life.
RememﬁZr, then, that in India, both among the Brahmins
and among the ﬁuddhists, it was not a welcome thought. It
was held, indeed, almost universally. All men believed that
they had existed before, and that they would exist—nobody
knew how many times—again. Per| :,(fs in the past the
had been kings or beggars; they had been diseased an
crippled outcasts ; they had been people of wealth and con-
sideration ; they had occupied almost every conceivable
position in society. Not only had they been men, perhaps
theg had been elephants, perhaps they had been apes,

erhaps they had been flies or gnats or serpents ; for the
inship of the human and sub-human was held in fndia to
such an extent that this sort of transformation was not only’
believed to be possible, but to be actual, and constantly going
on. If a man had lived a noble life, he might expect to be

born in some higher station after a brief respite in some one

of the heavens. If he had lived a bad life, he looked forward
to being born in some poorer and meaner condition. And
it was not possible for iﬁm to balance the good and the bad,
to say, ‘There has been more good in my life than there has
been bad,” and so have something on his credit account. . No
matter how good he had been, if he had been bad at all that
badness must be expiated to the letter in some rebirth that
was to follow.

‘ Dreary, then, was the prospect that awaited them. They
could look forward to no rest. There had been thousand
possibly millions, of births in the past ; and there awai
them thousands, perhaps millions, of births in the future.
They did not know how many ; and, as they looked forward
to it', it seemed an interminable and wearisome round.

‘The Brahmins and Buddhists, then, did not anticipate
this fate with joy. They did not look forward to it even
with resignation ; for the one sole object of the Brahmin
religion was to live so as to attain such wisdom as to enable
the soul to escape this horrible necessity of being continu-
ally reborn. The one thing to look forward to was that he
might, after nobody knew how long, attain absorption in
Brahma, lose the consciousness of personal identity, forget
to think, forget to hope, to desire, to fear, and so share in
some impersonal way the felicity of the infinite and eternal
spirit.

‘So this fate was what the Brahmin was trying to escape ;
and the Buddhist was engaged in the same effort. Hehad a
different philosophy, looked u%on the universe in a different
way ; but he believed also in this eternal, weary round of re-
births. And the one thing that Gautama was striving for
was to show his followers tﬁe path—to what? The path out
of this fearful necessity into Nirvana. And what was
Nirvana? Scholars are still disputing over it ; but it was
either the loss of self-consciousness, the attainment of
eternal calm, or else it was something so near unconscious-
ness that the most careful students find themselves unable
to draw any thinkable distinction.

‘The Brahmins, then,and the Buddhists did not anticipate
the next life, except as they looked afar off with an ever
sustained hope to the possibility of losing individual exist-
c]ance :mld sharing in the supposed impersonal felicity of the

tternal.’

Spiritualists do look forward with cheerful anticipation.
Beautiful as this world undoubtedly is, much as we enjoy it
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as God’s infant schoolhouse, still we feel that it is perfectly
natural and beautiful that we should ¢ fall on sleep’ on this
sidle and ‘straight awake amid eternal verdure'—where
‘fairer than a “midsummer night’s dream ” the fields elysian
stretch before us,” which we shall enjoy, accompanied by
those who are dear to our hearts, the loved and lost of long
ago, who have awaited our coming with patience and
gladly give us welcome home. For, as Mr. Fielding so truly
says on p. 343 of his ‘Soul of a People, already referred
to i —

‘Love is strong as death ; many waters cannot quench
love ; a.yef and love is stronger than death. Not any dogmas
of any religion, not any philosophy, nothing in this world,
nothing in the next, sba.lY prevent him who loves from the
certainty of rejoining some time the soul he loves. Nothing
can kill this hope. It comes up and up, twisting theories of
life, scorning the wisdom of the wise and the folly of the
foolish, sweeping everything aside, until it reaches its
unquenchable desire, reunion of lover with lover. It is
unconquerable, eternal as God Himself. But no Buddhist
would admit this for a moment.’

And for that very reason Buddhism, and its theosophical
representation, is untrue, unsatisfactory ; and there can be no
abiding union between it and Spiritualism. Theosophists have
our respect: and esteem but reincarnation has no evidence or
claim that can win either. If Spiritualism be true, reincar-
nation cannot be ; at least, so it seems to ‘HAcTENUS.

OBJECTIVE AND SUBJECTIVE: THE
DISTINCTION.

By PETER LEE.

1f this were put in the form of a question it might be
answered that ‘subjective means the internal impress upon
our consciousness of ideas derived through our senses from
the varied forms of contact with the objective world, or, as
it is sometimes termed, the external world.” But, this being
true, as far as it goes, does not cover the whole of the case,
because, while all mental philosophers admit the testimony
of the senses as a means in our mental operations, there are
also other manifestations of the mind which are placed
under the term of ‘intuition” Now Bishop Berkeley, over
0 years ago, propounded a philosophy, peculiarly his own,
that we know nothing of an external order of things except
as an idea, which seems to demand the admission that an
external object and the idea it creates within our mind or
consciousness are one and the same. But mental philoso-
phers of a later date have thrown considerable light upon
the subject by differentiating between the ‘Ego’ and the
‘Non-Ego,’ or, in other words, between what is me¢ and what
is not me. They recognise for philosophical purposes an
‘oxternal world,” which is not one and the same with the
conscious reflecting mind. Upon this point Sir William
Hamilton says: ‘In the act of perception consciousness
gives us a conjoint fact, an Ego or mind, and a Non-Ego or
matter, known together and contradistinguished from each
other” In support of this proposition he quotes Dr. Buffer,
who says : ‘He who gainsays the evidence of consciousness
of an external world, is not self-contradictory ; by no means,
he is only mad.” And Swift, disposing of Berkeley’s theory, is
accredited with saying : ‘Since Berkeley says there is no
matter, it doesn’t matter what he says’ Coming still
nearer to our own time, 1848, M. Antoine Claude Gabriel
Jobert, in his ‘Ideas or Outlines of a New System of Philo-
sophy,’ aids us very much in acquiring a scientific distinction
between the objective and the subjective when philosophi-
cally applied. Quoting Hume, he says: ‘Ideas and impressions
appear always to correspond to each other; a convincing
proof that the one is the cause of the other; and the
priority of the impressions is an equal proof that our im-
pressions are the causes of our ideas, not our ideas of our
impressions.” M. Jobert, speaking for himself, says :—
‘The soul of man is a blank sheet prepared by the divine
hand to receive the images of things.’
‘It develops and expands by entering into contact with
external nature.’

‘No operation can be traced in the mind hefore it has
received the light or impress of outward objects.’
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Dealing with the senses as the channels through which
our ideas of the external world are gained, he says :—

¢ Our senses form the natural link between two parallel
realities, viz., our mind and the external world.’

¢ A sensation has its first roots in the external world, its
second roots in the mind.’

‘To say that ideas are the active element of our mind is
simply to deny the special functions of our senses, in order
to assume that the external world exists in our mind
independently of our sensation.’

s }I)‘he senses are, at first, passive in relation to the external
world, and the mind passive in relation to the senses.’

‘ But in the same manner as a photographic plate appro-
priates the image of an object, the mind possesses the power
of appropriating sensations.’

‘An appropriated sensation is what we call an idea.’

¢ After having received ideas, or, which is the same, appro-
priated sensations, the mind becomes active towards the
sensations or the ideas themselves, and combines, arranges,
co-ordinates, divides, multiplies, and classes them ; and
through them reacts upon the senses, and these upon the
outward world.’

It appears to me that no more apt illustration could be
given of the ‘subjective’ and the ‘objective’ than the
sensitised plate in the camera, which has received the im-
press of the object immediately before the camera, the
object itself representing the objective and the image in the
film the subjective. This is most interesting, for it must be
noted that as soon as the developing process has been applied
to the plate the image itself becomes objective, because it
appeals to the sense of sight, and the difference between the
image and the object is only one of modification. The land-
scape is subjective in the mind of the painter and its pro-
duction on the canvas is the proof of this, and has become
the visible reflex of the image of the object which was and
still'is subjective in the painter’s mind.

It is equally singular and interesting to observe that our
minds receive some of their impressions somewhat uncon-
sciously and are only brought before our mental vision by
what is known as memory, by association of ideas, which is
the analogue of the developing process of the image on the
sensitised plate.

In this connection it is instructive to note that drowning
persous, 7.e., persons who have gone to a certain point in the
act or process of drowning, see in panoramic view the actions
of their past life. Besides what I have read on this subject,
I have met several persons who have assured me of the facts
as I state them from their own personal experiences. This,
besides showing the subjective preservation of all our ideas
—images of our impressions—is of great importance to the
Spiritualist, as proving the spiritual law as declared by the
returning spivits, that man at death is but the sum of all
his earth-life’s experiences ; neither more nor less.

From an educational point of view what has all this
knowledge taught us? It teaches us that a man’s environ-
ment may either make or mar him, and proves, therefore, that
for a child, if it is to grow up to be a fit inhabitant of either
the material world or the spiritual world, its senses should
in the first place be properly directed. Its lessons should be
drawn from objects themselves, natural or otherwise as the
case may be, and in its domestic and social relationships it
should be kept within all that is pure and truthful and
honest. The slum is perpetuated by the men and women
of the slum, which verifies the truth of Robert Owen’s
axiom—*That the character of man is, without a single
exception, always formed for him ; that it may be and is,
chiefly, created by his predecessors : that they give him, or
may give him, his ideas and habits, which are the powers
that govern and direct his conduct. Man, therefore, never
did, nor is it possible he ever can, form his own character.’

With regard to intuitional ideas and their subjective
existence within the mind, this is a subject for special con-
sideration, and is scarcely relevant in its bearing on the
subject of this article. Suffice it to observe, in a general
statement, that from the spiritual doctrine of the co-existence
of a material and a spiritual world, and that spiritual things
are spiritually discerned, it is quite easy for some of us to
understand that, as our spiritual natures become more and
more developed, we shall realise the fact that what we call
intuitions are but the impressed thoughts and feelings of the
denizens of the spirvitual world upon our spiritual counter-
part, whenever we bring ourselves en rapport with them.
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A FASCINATING SUBJECT.

So says ¢ The Churchwoman,’ at the close of a remarkable
Paper on life ¢behind the veil,” containing highly apprecia-
tive notices of the writings of Tennyson, Ralph Waldo Trine,
and Minot J. Savage on this subject. ¢The Church-
woman’ is a strietly ‘orthodox’ paper, and strongly
inclined to ‘High Church,’ not given to wanderings from
the fold or experiments in unrecognised paths. All the
more valuable is its approach to our testimony, and its
anxious commendation of one of our foremost testifiers.
In fact, we look upon this page of closely-printed matter,
with its thoughts, differing so widely from the usual con-
ventional platitudes, as a distinct addition to the minor
signs of the times.

¢The Churchwoman’is evidently seriously impressed
with the two facts that Spiritualists have never failed to
point out :—the great need of the age, in relation to belief
in a future life ; and the only effective way to meet it. It
is true that our experimental methods are not directly
mentioned, except as they are involved in the strong
commendation of Dr. Savage’s book, but, all the way
through, the need of evidence is obviously felt, as anyone
would at once perceive after reading ‘ The Churchwoman’s
keenly incisive sketch of the historic trend since the
Reformation.

This sketch runs somewhat in this way : —The practical
atheism of the eighteenth century and the agnosticism of
our own day are the direct results of Protestantism as it
came to a head in the revolt of the Reformation (a logical
High Church idea!). Hence the need of ¢ The Church,’ to
keep alive the lamp of spiritual truth—the lamp of spiritual
life and thought, always suggesting to the world ‘some
notion of psychic actualities pervading our material
environment ; some vision of a continued existence’ when
we shall have ‘shuffled off this mortal coil.’

All went well, though with varying fortunes, until the
middle of this nineteenth century, ‘when science was
stretching far-reaching arms into what seemed the inner-
most recesses of nature, and was, to all appearance, hovering
upon the verge of the great secret of life itself.” One by
one, however, the old reliances failed,—Bible, Miracles,
Priest. The Church was well-nigh paralysed, and her
anxious children could only cling to the hope that Science
and Religion might be reconciled.

Such is ¢The Churchwoman’s’ account of what has
befallen the Church and the world; and, except for its
natural bias, the story is true. True, too, is its enconraging
conclusion that it is just at such crises that the prophets
arise: and they Zwve arisen : and it is here we arrive at the
notices of the three teachers we have named.
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The writer of this Paper holds that Tennyson was one
of the first to give due weight to the psychic element in
the problem of human destiny. This was the bond of
union between him and Maurice, and between him and
Carlyle (not as incongruous as many imagine). These men
were veritable prophets, and they swung the world round
to its true central sun in a way and to a purpose little
suspected forty or fifty years ago. In entirely different
ways, they worked at one lever and did one work,—Carlyle
with his vehement scorn of the animal Gospel of mere
‘supply and demand’ in the material sphere; Maurice
with his transcendental transformation of the old creeds,
and his splendid ventures into the difficult and then novel
field of spiritual rationalism: and Tennyson with his
psychic emotions and insights which, in time, almost
mounted up to intellectual demonstrations by the route of
spiritual consciousness, as though one should say, ‘I feel
and therefore I know.’

The reference to Mr. Trine turns upon his highly
refined work, ‘In tune with the Infinite” Our readers are
familiar with the foundation thoughts of this and many
kindred works :—we might, indeed, have said, ¢the founda-
tion thought,’—a thought which is indicated by the title of
this particular book, of which ‘The Churchwoman’ gives
the following fairly adequate account : —

Starting from the hypothesis that all imperfection in
ourselves, and consequent suffering, is due to our falling
short of the highest, he seeks to overcome it by persuading
us to place ourselves, to use his expressive phrase, ‘in tune
with the Infinite’—in bharmony, that is to say, with the
Spirit of God and His working, by conscious self-surrender
to His will. That once done, he says, all good things must
and will follow. The spirit world is the real one.  We are
all spirits, temporarily clothed in flesh ; that which we call
material, limited as it is by space and time, is illusory and
temporary ; the spirit alone is eternal.

Of course this is the basis underlying every form of
¢Mind Cure,” ¢ Faith Healing,” or ¢ Christian Science,” and
there is much that is practically valuable in it, as a method
of restoration to health or continuance in health ; while,
as a help to the consciousness of spirit-life and its supre-
macy, it is undoubtedly very precious. We are interested
in noting that ‘The Churchwoman’ gives a gentle welcome
to the idea that this intense realisation of God, as the
all-pervading Spirit of Life, has the promise of the life that
now is as well as of that which is to come, in the sense
intended by all Faith-Healers, that the surrender of the
whole inner self to the thought of the all-pervading and
all-mighty God is curative. ‘The Churchwoman’ says :
¢ We are much too apt to limit the operations of faith to
our spiritual life, and to forget that to bhe true . it
must have equal power over our material surroundings.
And instances of its success in the latter sphere are by no
means wanting, even in these sceptical days.” That is cer-
tainly to the good ; and leads on naturally to Dr. Savage’s
very frank book, ¢ Life beyond Death,’ in which he quite
openly presents our case.

Dr. Savage’s Unitarian rationality rather jars upon
‘The Churchwoman,” but it cordially recognises in him a
‘fearless honesty, a desire for truth, and a perfect openness
to receive it —excellent qualities all. ¢To Dr. Savage, as
to Tennyson and Mr. Trine, it is clear that the reality—
the true seat of personality—is the soul, and that it is the
body which is accidental and temporary. Assuredly, if
Dr. Savage be in error upon some points which seem to us
important, he is not ill provided with *that Light which
lighteth every man that cometh into the world.”’

All this is admirable. What a change it marks in ¢ the
religious world,” and in the camp which seemed least open
to change! And what a cheering assertion,—that to this
‘fascinating subject,’ ‘much of the best modern thought is
now being turned ’!





















