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SUPERNATURAL PREVISION.
Mr. B. F. Underwood has, in late numbers of ‘ The 

Christian Register/ two Articles on 1 Supernormal Pre­
vision/ written with his usual discrimination. Beginning 
with sagacity, which gives a certain ability to forecast 
coming events, and passing on to the very curious instincts 
of the so-called 1 lower animals/ we gradually approach 
the marvellous insights of clairvoyance, and that even 
more marvellous faculty to which Zschokke referred in his 
autobiography, when describing his gift of prevision ; ‘ I 
call it my inward sight/ he said, 1 which has ever been 
enigmatical to me. I am almost afraid to speak of this, 
not because I am afraid to be thought superstitious, but 
lest I should strengthen such feelings in others. And yet 
it may be an addition to our soul-experience, and therefore 
I will confess/

We seem, therefore, driven to the conclusion arrived at 
by Mr. Underwood, that sagacity and instinct only go a 
little way to explain this prophetic power. After giving 
several instances, he says : —

Such experiences as I have mentioned, with which history 
and literature abound, and which, according to the testimony of 
thousands, are not uncommon to-day, would seem to indicate 
that there is a faculty, or power, of foreseeing supernormally, 
apparently distinct from the power of collecting facts and 
making them data for conclusions reached by inductive reason. 
It belongs evidently to our subliminal nature. Instead of 
inferring what will occur from what is observable, it perceives 
the event or becomes conscious that it is impending, in what 
way no psychic has been able to explain.

How then to account for this 1 It is difficult, if not 
impossible. 1 Supernatural inspiration ’ has usually served 
to quiet devout indolence and to veil human ignorance, but 
c supernatural inspiration ’ will not serve our need much 
longer. Mr. Underwood has, of course, long joined the 
school of—what shall we call them 2—the naturalists, who 
are determined to resolve everything into unbroken, though 
frequently unnoted and imperfectly understood, natural 
law. He therefore says :—

Many prophetic expressions in the Old Testament have been 
regarded as of great evidential value in proving the Scripture to 
be a supernatural revelation. To prophecy theologians have 
appealed as one of the pillars of their faith. But now, when 
every phenomenon wrhich has been carefully observed and 
studied has been divested of the special supernatural character 
it was once supposed to possess, the power of foreseeing coming 
events, even in the distant future, beyond the calculating, 
reasoning faculties of man, may be regarded as, even though 
exceptional and supernormal, just as natural as any of the 
ordinary processes of the mind. Both theologians and sceptics 
may yet come to see that truth demands that they extend their 
considerations of prophecy, so that they may include the pre­
dictions of all countries and times, and not merely those of 
Judea some thousands of years ago, and that the predictions be 
considered and fairly judged without reference to the theory of 
special supernatural influence.

The question arises, How is it possible to foresee human 
actions which do not yet form any part of the order of natural 
events, and which in many cases have not been decided upon ? 

- Truly, that question ‘ arises/ but it will be a long time 
before we can ask it to take a seat—except to keep it from 
being tired of waiting. Prevision is very closely allied 
with clairvoyance, and is in the neighbourhood of automatic 
or passive writing; but do we understand either 1 and does 
it become easier to understand prevision because a being 
in the unseen is the seer 2 Thecrujj is—How can an event 
be known before it occurs; and seen with all its minute 
details before they have transpired 2

Mr. Underwood falls back upon the old notion that 
past, present and future may really be all one, and that 
prevision is only drawing upon the bank before the bill is 
due. It is a subtile contrivance, but can anyone find any 
satisfaction in tho notion that some spirits or sensitives can 

tell us all about next week’s fire, and who will be burnt in 
it, only because the fire has already happened in what we 
call the future, and an extra power of insight has unveiled 
it all 2 But the fact stares us in the face, that while the 
prediction is made, the lady who is already burnt, according 
to this theory, is alive and well!

Here, however, is Mr. Underwood’s attempt to set forth 
this curious device :—

We speak of the past mid the future, as though time were 
an objective reality—something outside of the mind which 
separates events ; but the world’s great thinkers agree that 
time should be regarded merely as a mental form, a subjective 
condition of sensibility and thought. What we understand by 
time exists only for beings that have sensible experiences. 
Because it is one of the formal conditions, .a priori, of all 
phenomena, time necessarily enters into all our cognitions and 
conceptions of events ; and without it, constituted as we are, 
we could have no history, and age would have no meaning. Yet, 
if time is not objective, but a formal condition of the mind, 
then the succession of events exists only in the mind ; and, 
while it may be, must be, symbolical of s ome actual mode of 
existence, there is no ground for the belief that past, present, 
and future represent any real distinctions like those which 
these words connote to us. There would seem to be * ono 
eternal now/ divided only in thought by the necessities of our 
present mode of thinking, subject to our organically imposed 
limitations. If it shall exist, freed from physical conditions, 
the soul may have no further need of what is now so essential, 
—time and space. It may perceive truth under con­
ditions and by methods of which it is impossible for us 
to form a representative idea. And in supernormal states, 
in conditions where clairvoyant and prophetic powers are 
exhibited, the soul may be en rapport, to some extent, with that 
ultimate order of being in which the past, present and future 
exist in one indivisible unity, wherein is seen, as in a picture, 
wo will suppose, those events which to us now appear to be 
separated by definite periods of duration. We conceive our 
position ‘between two eternities but there is only one eternity, 
and that we may assume is the eternal present.

If these considerations do not help us to understand how the 
mind can perceive events which, from our point of view, have 
not yet occurred, they may help us to see that conceivability is 
not the limit of possibility.

That, at all events, is undoubtedly true; but Mr. 
Underwood will admit that this does not explain things to 
us : it only shuts us up. —— IB— — ■ ~ — »■ —

‘SALTED WITH FIRE/

A physician sends us the following extracts, from a 
letter and his notes upon it:—

I.
Mark ix. 49. If I mistake not I have been much inclined 

at times to render thus : ‘ Every one shall be salted for fire/
This would make a much more intelligible sense. ¡Salted 

with fire is not intelligible to me. With regard to the good 
being included let me remind you of what we once mentioned, 
the principle of limited universals, ‘ every one’ just spoken of. 
Thus, every one who has been spoken of as about to undergo*  fire’ 
shall besalted/or it, before he is cast into it ; and remember that 
it was appointed that every sacrifice should have salt put on it 
before it or any part of it was cast into the fire on the altar.

II.
What a ferocious idea ! The function of salt is to preserve, 

that of fire to annihilate ; so that, were it not for the previous 
salting, the fire would put the objects of it out of being, but the 
salt is to be used to keep them in being so as to enable them to 
bear the fire for ever !

What a comment my correspondent’s remark forms on the 
fruit of the teachings of orthodoxy I I know him to be person­
ally one of the most amiable of men, yet the remark to which 
he has given utterance is worthy only of the most malignant 
demon from the lowest pit of hell. But does he really mean 
what I suppose him to mean (I know many of his creed do) ? 
and, if not, have his remarks any meaning at all ?

Paris. — 1 Light ’ may be obtained from Mons. Ley marie, 12, 
Rue du Sommerard.

Digitized by Google



376 [August ?j 189Ï»

DR. BERILLON ON ‘SUGGESTION?

With Notes on the Sub-conscious Self.

{Continued from page 364.)

The Charcot-Janet school have shown that the secondary state 
includes three stages : lethargic, cataleptic, and somnambulic. But 
Professors Delboeuf and Boirac and Dr. Dumont pallier affirm that 
this classification is not invariably confirmed in experimentation. 
The Nancy school and the neo-magnetists agree in classing these 
as various stages in the somnambulic state, which verdict would 
find confirmation in the thirteen stages defined by De Rochas in 
his experiments. But in addition to the subjective and thera­
peutic phenomena of the Charcot-Janet and of the Nancy schools, 
the neo-magnetists have brought forward a series of objective or 
exteriorised phenomena and of dynamic phenomena.

Thus De Rochas, Dr. Luys, Professor Boirac and others 
have demonstrated the extériorisation of vital sensibility ; while 
De Rochas and Dr. Brémaux have concentrated this into the 
human astral double. Many dynamic phenomena of attraction 
and repulsion and levitation have been produced by De Rochas, 
Professor Boirac, and Dr. Moutin, and summarised by De 
Rochas in his works on the Extériorisation of Sensibility, of 
Motricity, on Levitation, and on Reichenbach’s Odic Effluvia. 
To these various phenomena, all attributable to the same source, 
must be added the evidence as to the luminosity of this 
extériorisation both by Reichenbach’s, De Rochas’, and Dr. Luys’ 
sensitives, and by the photographs by Dr. Baraduc, Dr. Luys, 
Dr. Adams, and Commandant Darget.

This luminous radiation has been shown to be dual in colour 
and polarity by Reichenbach, Luys, and De Rochas. The latter 
has shown that the human double is constituted of these blue 
and red emanations, which exteriorise separately, as in two poles, 
and then unite into one. He has in subsequent experiments 
been able to divide this double into two, red and blue doubles, 
the blue one carrying sensibility and the red one appetition.

The physiological relation of this subconscious or subliminal 
or secondary or somnambulic or mediumistic or astral self has 
not been dealt with by the psychologists. It is evident that our 
normal waking consciousness is associated with the cerebral, 
sensor-motor nervous system. Deleuze and Du Potet taught 
that the secondary state, magnetically induced, was associated 
with the sympathetic nervous system and solar plexus ; that 
lucidity, or clairvoyance, was the result of the influx and 
mixture of the nervous currents of the latter with those of the 
former, i.e., the combination of positive and negative elements. 
It is well known that the sensor-motor functions pertain to the 
cerebral-spinal system, and that emotion is involuntary and 
reacts in the sympathetic system. Professor Janet has shown 
that the fixed ideas which entail somnambulism, &c., are 
emotional phenomena and are registered in, and emerge from, 
the subconscious self. Consequently we may conclude that we 
are not far from the time when psychologists will recognise the 
secondary state or self, &c., as pertaining to the sympathetic- 
ganglionic neuric-vital system.

Subjective phenomena are produced by reactions in the 
brain, as is well known. Objective, externalised phenomena 
are constituted by reactions in our sympathetic, vital system, 
as above shown. These constitute the two poles of our system 
referred to by Mesmer and by the occultists, in the latter case 
under the symbols of the moon and the sun alchemical. 
Usually these function separately, exteriorising thought and life 
respectively, because men in this state are divided, partial, in­
complete beings ; the complete, perfect state being one of dual 
unity. But these systems may interact unitedly, or react in uni­
son, in alchemical marriage of the sun and the moon; the one being 
positive, spiritual, voluntary, masculine, electric, and the other 
negative, psychic, involuntary, feminine, magnetic. This inter­
action unifies the externalisation of thought and life into living 
thoughts ; thoughts objectified in astral vitality. This is the 
process of the magical production of thought-forms and of the 
double ; it is also the process by which mediumistic objective 
phenomena are externalised.

Mesmer stated that these poles are reversible. The occult­
ists make similar statements. In our normal waking life, it is 
the cerebral self that is active—the spiritual, lunar (reflected) 
self, as the occultists define it. In normal sleep the solar 
plexus indraws its vital radiation from its lunar, reflected brain, 
which becomes eclipsed, so to say ; and the soular, secondary, 

sub-conscious, mediumistic astral sslf or double, lives an active 
life of its own, in a secondary state, the memories of which are 
not registered in the cerebrum.

There is a contradiction here, between the terms used by 
the psychologists, who consid jc the cerebral, voluntary self as 
positive in its relation to the sympathetic, emotional, sub­
conscious self, which is receptive, negative, as compared with 
the terms used by the occultists, who describe the cerebral self 
as lunar, negative, reflective, and the plexual self as positive, 
solar. This arises from the dual polarity inherent in vitality 
perse, and consequently in its circuit in man. This similarity 
of mode existing between vitality and electricity, and its in­
herent dual polarity, is now recognised by a number of psycholo­
gists, such as Dr. Baréty, Dr, Philips, Drs. Charazain and DecIe, 
Dr. Baraduc, De Rochas, Professors Boirac, Sabatier, &c. Our 
neuric vitality emanates from the sympathetic system and solar 
plexus (as it does from the sun macrocosmically),say DuPotet and 
Dowd,and flows thence to the cerebral system. This will no doubt 
be discovered by the physiologists of the future. In its outflow 
it is, therefore, positive, while in its reception of emotions 
through sense-relations it is negative. The sensor-motor 
system is already known to be dual in its action, i.e., negative 
receptive in sense-relation, and positive in motor or voluntary 
action. Both poles in man’s system are consequently dual in 
action, both positive and negative, as necessarily they must be 
in their out-flowing and return circuits, in accord with universal 
law, as exhibited in electricity. But one of these poles is 
spiritual, electric, while the other is psychic, magnetic. Hence 
man may be said to be an electro-magnet as well as a spirit-soul.

The various hypnotic, mediumistic states or stages of som­
nambulism will, no doubt, be found to be constituted by the 
interaction or induction entailed by the inflowing polarising 
radiation from the operator on the dual vitality of the subject. 
Primarily the sensor-motor currents appear to be rendered sub­
servient, entailing cutaneous insensibility and catalepsy, or in­
hibition of sensation and of voluntary motor action, both of 
which powers become subservient to the inducing action of the 
operator. In the deeper stages, however, the sympatheticcurrents, 
under external stimulus, appear to take control of and act through 
the sensor-mo tor system of the subject. Sense relations and 
motive power then reappear, but acting on an inner, astral level, 
entailing lucidity, &c. ; yet the experiences pertaining to this 
state are registered in the somnambulic, plexual aspect of the 
self, and not in the cerebral self. These various stages of 
lethargy, catalepsy, and somnambulism will, no doubt, be found 
to be entailed by different functional relations established by 
the vital circuit between the cerebrum and sympathetic system. 
It is for this reason that magnetisers have found experimentally 
that, after making passes, they have to put their fingers in 
contact, not only with the subject’s brain, but with his epi­
gastrum also, so as to induce equilibrated action. Otherwise 
convulsions may be induced.

The above particulars explain why occultists claim that there 
is a dual mode of projection ; why the auto-exteriorised double 
is seen as red, or positive, while the mesmerically exteriorised 
double is seen as blue, or negative. It explains also why they 
claim to effect propulsive action, and also an outreach of 
attraction, at a distance. And it further explains why sense 
relations may be induced on the astral level, i.e., clairvoyance, 
<fcc., through the one pole, while extériorisation of the astral 
double occurs through the other pole.

The ultimate reconciliation of the Nancy school of sugges- 
tionists, with the theories of the old school of magnetisers or 
vital emanationists, now reviving again under De Rochas, 
Professor Boirac, Dr. Baréty, Professsr Delboeuf, Dr. Moutin, 
Dr. Baradac, &c , is only possible in the recognition of the 
dual-unity inherent in the processus of the Universal, as includ­
ing both consciousness and vitality. When this basic dual­
unity is realised, then it becomes evident that suggestion, 
entails vitalising induction, while magnetising carries suggestion 
implicitly. Dr. Berillon, indeed, unconsciously approaches this 
position in defining will as an expansion or dilation, which 
implies radiation or outreach.

‘* * Light,” one of the most cultured, high-toned, and sensi 0 
of all the publications devoted to Spiritualism.’ These are the 
very appreciative terms in which the Rev. H. R. Haweis was 
kind enough to speak of our journal in his admirable sermon 
reported in this week’s issue. We thank him cordially for 0 
encouragement he has thus extended to us in our work.
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GOD IN HUMANITY.
I can see no clear evidence of a God in the old arguments of 

theology. If there be any proof, to a thinker, of such Divine 
entity,the intuition of God in the conscience is Theism’s strongest 
refuge. Where the conscience is defective, a man may worship a 
devil and call him God, and quite logically think that such a being 
is capable of pronouncing a doom of eternal perdition.

The negationist may point to such a fact, and say : ‘ I am 
thankful I do not believe in a Deity, for it is evident that the 
majority of men find their faith a curse ! ’

But I think I have still a little to say that may help sceptical 
minds, from the standpoint of reason. I know all the horrors 
of the universe, and individually I have often felt ‘ ’twere 
happiness to die ’; but I will not acknowledge that the Divine 
Idea is a dream.

‘Pantheism/ says Coleridge, ‘is not necessarily irreligious 
or heretical, though it may be taught atheistically. Thus 
Spinoza would agree with Synesius in calling God phusis en 
Noerois, the Nature in Intelligences; but he could not subscribe 
to the preceding Jfou*  kai Noeros ; that is, Himself Intelligence 
and Intelligent?

It is by no means clear to many minds that Coleridge had 
mastered the Spinozistic system, with its rare subtlety and 
profound synthesis. One of our best critics has proved that 
the philosophy of Germany is in a large measure a development 
of Spinozistic Pantheism. I will not say that I entirely 
sympathise with Pantheism as it is found in Spinoza, but it is 
manifestly no atheistic negation, and the assertion of the 
dignity of Divine Humanity—of the Humanity to be—must 
be incorporated with Pantheistic tendencies. The ideal 
of spiritual Pantheism is a large ingredient in religion, and 
I really am unable to see how God can be all-in-all and 
not in every man. There are divines—for instance the late 
Dean Mansel—who are persuaded that Reason cannot find out 
God and therefore rely on Revelation. I do not deny the fact 
of Revelation though I do deny miracles and very much that 
may be found in ‘ sacred * books. The terrible Biblical criticism 
of German Rationalists, however, has made sad havoc on the 
outworks of what I call Revelationism. The external proof, on 
which such a man as Paley insisted, is no longer proof to scholars.

It was Coleridge who said, ‘ It is not the miracles that prove 
Christianity, but Christianity that proves the miracles.’ We 
may as well give them up altogether, and to this conclusion 
advanced Rationalists have come. One of our rationalist 
preachers said to me lately, * When I read the Lessons, I avoid 
those chapters in the Bible where there is allusion to miracles.’ 
The fact is, that even if they were genuine they would be un­
important.

‘Unless ye see signs and wonders ye will not believe.’ The 
mystery-man wants us to accept the Idea of God as if the 
Infinite were a dealer in legerdemain. Acquaintance with the 
laws of thought and with science must rectify erroneous impres­
sions, always born of time and sense. The universe has its 
unerring system and order, involving great anguish to the units. 
To maintain this system we are rigorously dealt with. But I 
do not see that we are compelled to deny Providence in life. 
Indeed, if I renounce that hope and faith, I am in the midst of 
darkness ; and I may say that my religion really consists in 
belief in God as a Father, and the soul’s immortality.

Religion, according to Hegel, is the general form in which 
truth exists for now-abstract consciousness. Hegel is no longer 
sneered at as unintelligible, and we find his speculations assum­
ing poetic vitality in Browning’s verse. Sometimes Browning 
seems more Hegelian than Hegel himself. But Browning, at 
any rate, accepted the Divinity of Humanity.

It is becoming increasingly difficult to believe that Jesus 
Christ—the Son of Mary and of Joseph—was the God of the 
Universe. But the Divinity of alt Humanity is another matter. 
God’s Idea made flesh in collective manhood is a glorious idea. 
Humanity constituting a Christ, agonising on the universal 
Cross, we comprehend as the Son of God. A Broad Church 
clergyman, in a pamphlet called ‘ Religion a Grand Mistake,; 
alleges, with truth, that the external observance of Religion as 
Ritualism is a sham. The question then is : Can we go on 
much longer with a semblance that lacks substance ? We pray, 
and we do little ; we prostrate ourselves in apparent humility, 
but keep up the spirit of Caste, to the great detriment of the 
Christian life. I am far from being a radical, but I see that 
Caste is the enemy of God and man.

Some of our friends suppose that God, in great humility, 
came as a carpenter, nearly two thousand years ago, to save the 
world. Well, the world is not saved. According to theolo­
gians, Christ’s mission ivas a failure. This paradox they cannot 
perceive. He poured out blood on Calvary that (so it is said) 
ought to be an infinite propitiation. But this heathen horror 
is now denied by the best and most enlightened minds in 
Christendom. What do the highest, noblest and grandest 
intellects in Europe and America; what did philosophic 
Germans like Fichte ; what did Emerson, Theodore Parker, 
Browning, Tennyson, and nearly all the finest poets and 
thinkers of a spiritual type avow as faith ? That there is an 
infinite spirit in the Universe : that we are all sons of God.

But some of my friends—admirable men in many cases—who 
are sceptics and otherwise, tell me it is impossible for them to 
embrace this poetic idea, because the horrors of Nature pre­
clude the notion of benevolence in the universal Cause. They 
are pessimists, who suffer much, possibly, in mind and body ; 
and some of them, like Swinburne, ‘ believe in God, but oppose 
Him.’ I have felt their pangs, have passed through a similar 
experience, that has driven me to the verge of suicide ; and I 
still say, that as far as I can see, the Idea of God in Humanity 
is that in which I perceive most light.

All the misery, the crime, the pain, the want in the world, 
we think, as disciples of the Cross, in a lofty spirit of 
philosophy, must promote the final good of the nobler race that 
is to come. We feed on the lower animals. They are sacrificed 
for us. We give these poor, helpless creatures pain ; and we, 
in our turn, suffer in a similar manner and in a far higher 
decree, for the evolution of a race that will far transcend our 
powers. How feebly we utter the words, parrot-like—‘ Thy 
kingdom come, Thy will be done on earth as it is in 
heaven ’ ; but this is the meaning of Christian ethics ! The 
Broad Church daily becomes more and more broad, so that 
there are among avowed Broad Church clergymen some as 
advanced if not as outspoken as Mr. Voysey. I really believe 
that Strauss has his disciples amongst the clergy of the Church 
of England,

Strauss conceived, with other Pantheists, that a cosmical 
Humanity—if the term be allowed—is the evidence of the 
‘ Universuin.' Comte, who might as well perhaps have 
avowed himself an Atheist, taught a strange and, as I think, a 
foolish religion that could not possibly develop.

But a Religion of Humanity we must have—a religion that 
identifies the human and divine. The Pantheist who recognises 
no ‘spirit over all,’ is in a very anomalous position. Wiser is 
he who, in his prayers and aspirations, is able to trace the 
influence of that life of our life without which we are are of all 
men most wretched. To ‘ trust God, nor be afraid,’ is piety.

But we cannot trust a God who has Satan for His Prime 
Minister, and who means to damn at least a moiety of those 
now alive. He is the enemy of man if He be a God so 
cruel ; and atheism is far preferable to such a faith. 
God is in Humanity, the sun and the centre of every soul. We 
may cry out in the bitterness of our anguish—some of us may, 
of course, doubt or deny—but let us be assured of the grand 
system that upholds the spiritual all. Once believe in the 
universe of spirit, and the horrific problems of Nature subside. 
The feeling that we may acquire, if we will, that we can co­
operate with heaven, is not born of the senses. Time is but a 
vision and a shadow. Eternity will surely come, and we shall 
finally know the ministries that we, through suffering, may 
attain. ‘ O, yet we trust ’ that there are verities more splendid 
than any that the dreams of enthusiasm and inspired poetry 
have realised. ‘ 0, yet we trust ’ that we have not been 
deceived, when we have listened to reason, conscience, love 
and glorious aspiration ; that God building a spiritual temple 
with unity, peace, and concord ’ We, at least, believe in the 
All-Father ; we believe in that ideal of Christ that has come 
down to us through the ages—a mission of peace and good 
will—enabling us to forgive much, to bear bravely, and gaze 
through death into life, life for ever, ascending to its eternal 
source ! _ R.B.

Rules for the Conduct of Circles.—We have reprinted, 
in the convenient form of a leaflet suitable for enclosure in letters 
or for distribution at public meetings, ‘ M.A. (Oxon.’s) Advice 
to Inquirers, for the Conduct of Circies.*  We shall be pleased 
to supply copies free to all friends who will undertake to make 
good use of them. The only charge will be for postage—25,id.; 
50, Id.; 100, 2d.; 200, 3d.; 400, 4d.
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