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A NEW DISCOVERY IN HYPNOTISM.
Dr. L. Moutin has published a little work on * Le Diagnostic 

de la Suggestibilité ” at the Société d’Editions Scientifiques, 
Paris, in which he describes a more satisfactory method of dis­
covering whether people are easily suggestible than can be 
achieved by the use of Ochorowicz’s hypnoscope.

* Swedenborg attributes will to the cerebellum, and consciousness to 
the cerebrum. This would imply that this mode of action controls the 
cerebellum, but not the cerebrum. The identity of will with the motor 
nervous system is apparent. Modern physiology associates sensation 
with the cerebrum. In the somnambulic state, whether hypnotically or 
mesmerically induced, both sensation and motive power are inhibited, 
producing insensibility and catalepsy ; showing that both the cerebrum 
and cerebellum are controlled. Yet as the memories of this state are not 
registered in the cerebral self, but are registered in the sub-conscious 
self, it follows that it must be the neuric currents pertaining to the sub­
conscious self that then control the cerebrum and the cerebellum. In 
the deeper somnambulic state the sub-conscious self takes full control of 
the sensor-motor system, and radiates sense relations through it on the 
astral or intra-normal level, entailing lucidity, clairaudience, &c. This 
sub-conscious, or astral, or secondary self has been shown by Deleuze 
and Du Pvtet to pertain to the sympathetic, solar, plexual system, as the 
normal self pertains to the cerebral (Lunar) system. This same sub­
conscious, or solar, or astral eelf is active at night in itself, when it has 
indrawn its radiation from the cerebral, lunar self (thus representing the 
same law as that illustrated in the indrawing of the sun’s rays from the 
earth at night). But its experiences are not registered in the cerebral 
self, as, similarly, mediumistic or hypnotic experiences are not, but are 
registered in the secondary, solar self. This explains why individuality 
persists through the nightly interruption in continuity of empirical self­
consciousness presented by sleep, which fact metaphysic is unable to 
resolve, and illustrates the dual-unity inherent in the individuality. The 
personality would appear to pertain to the cerebral, lunar aspect of the 
«elf, while the higher individuality would appear to pertain to the 
sympathetic, solar aspect of the self. The still higher mode of identity 
may pertain to the unified conscious, dual functioning of these two 
aspects in dual-unity, which in the personality are discreted. These two 
aspects appear to be electric and magnetic respectively, thus constituting 
man into an electro-magnet. It has been shown previously that both of 
these poles are reversible, i.e., negative, receptive and positive, pro­
pulsive consequently dual.

t It is the operator’s will evidently that acts or entails action by 
induction, through the subject. Will consequently appears to be identical 
with the dynamic or polarising force inherent in vit ility.

If the operator’s hands are held for a few minutes on the 
subject’s shoulder blades, the sensibility of the person acted 
upon is increased ; his body is attracted by and follows the 
operator’s hands. The subject’s consciousness and memory are 
not interfered with, but his power of volition and movement 
passes under the operator’s control. It is found that people 
who are subject to this influence are more or less susceptible 
to suggestion.*

Dr. Moutin distinguishes suggestion from hypnocisation, and 
declares that the artificially-induced sleep state (somnambulism) 
is the precondition of suggestibility in normal healthy subjects, 
while some hysterical neuropaths are normally suggestible. He 
then dwells on the great analogy that exists between electricity 
and our nervous vitality, as shown by Dubois-Raymond and 
others ; and as illustrated in the phenomena of the attraction and 
repulsion of a subject or of his limbs, induced by neuric radia­
tion without contact. A subject may even be made to kneel 
thus, against his will and apart from any suggestion. He quotes 
the experiments of Professor Boirac, in which the latter caused 
a sleeping subject’s legs to rise in the air by influence trans­
mitted from several yards distance. In another case he attracted 
a subject’s arm. He also quotes the instances of thought­
transference or suggestion from a distance, effected at Havre by 
Drs. Gibert and Pierre Janet.

This influence he attributes to a power which radiates from 
our nerves and determines a reaction in the subject’s brain, 
through his sensor or centripetal nervous system, inducing a 
reflex reaction apart from his own willt and conversion to centri­
fugal motor action. He compares this reflex action to induction, 
because it is now known that our nerve cells are independent of 
each other, Their action in our nervous system is not continu­
ous, consequently, but inductive.

It is this radiation from the operator that constitutes the 
psychic lever entailing thought-transmission or transference, or 
suggestion at a distance. The suggestion transmitted by induction 
through the intervening ether is received by the subject’s sense­
relations or sensor-system (which is also electro-magnetic, as will 
be seen further on)and entails reflex reaction in his brain,in which 
it is transferred or transmitted by induction to the motor cells 
and system, and thereby transformed into an action, executed 
through the motor nerves. It is a similar process that entails 
physiological effects in psycho-therapeutic treatment by sugges­
tion, he says.

Professor Lodge has recently suggested that ether may 
perhaps ultimately be found to be identical with electricity.

Keely has shown that it follows laws which are identical with 
those advanced by Ampere as associated with magnetism. It 
is this fact which may perhaps explain the possibility of the 
experiments in telegraphy, now being made by Mr. Preece, on 
the basis of Marconi’s system of transmission by induction 
through space (ether).

On the other hand many modern psychologists, such as Drs. 
Charazain and Dede, Dr. Barety, Dr. Baraduc, Professor 
Sabatier and other eminent scientists, have shown the polarity 
(consequently electro-magnetism) inherent in human neuric 
radiation. The sensitives of Reichenbach, Dr. Luys and 
De Rochas have seen the radiation which is projected from 
human eyes, nose, ears, mouth and fingers, and constitutes 
the basis of their sense-relations. Its existence has now been 
demonstrated photographically. If, indeed, this is electro­
magnetic in its process, then the inference of Dr. Moutin, that 
it constitutes a psychic lever, producing reaction in the subject 
at a distance, would be confirmed and illustrated by the discovery 
of Marconi.

Deleuze and Du Pótet have shown that our nervous system 
is dual : positive and negative or, consequently, electro­
magnetic. It is probable that the psychology of the future will 
discover that our sense-relations are constituted by the reactions 
of an electro-magnetic field, and that our experience consists in 
the * conceptions ’ entailed by these reactions. The ‘ known ’ 
may be the perception of the thing so related ; the reflex 
reaction or inducing process between the negative, sensory 
recipient influx and the positive volitional propulsive motive 
action or efflux, may constitute the knowing ; and the insulated 
electro-vital psychic element or ego, in which the reaction or 
conception occurs, and which registers that reaction, may 
represent the individualised knower.*

If the process of sense-relating is electro-magnetic in its 
foundation, then the fact that this radiation has been shown, 
both as so-called ‘ sensibility ’ and as the basis of lucidity, to 
traverse solids, would be confirmed by Keely’s etheric laws, in 
which he has shown that the finer modes of etheric being inter­
penetrate the grosser ‘ as air through a sieve.’ Our relating 
circuit may, therefore, traverse the * thing ’ related, and while 
the * thing ’ remains external to us, yet bring back its quality, 
appearance, meaning, &c., into our perception by reaction 
there, thereby entailing our mental object or phenomena. 
Though the ‘ thing-in-itself ’ is external to us, yet we know its 
quality ; we know that it must be of the same identical element 
as our relating circuit and as our cognition, though in a different 
state ; consequently we know that it is real, as well as actual or 
apparent.

This theory would also explain the possibility of different 
modes of perception in man. We know that there is an intra­
normal mode, called clairvoyant, or lurid, or astral, or medium­
istic or secondary, or subliminal, &c., which must be caused by a 
modification in the mode of the relating-circuit. But Keely has 
shown experimentally that there are six etheric modes or states* 
If a circuit in a higher mode were projected through us, the 
external things taken into relation would then (without altering 
in themselves) entail reactions in a different mode in our per­
ception ; would present different objective appearances f Things 
which we cannot now relate, though they exist, would then 
come into our perception. If there are six modes of etheric 
being, then there must be six modes of perception and six 
planes of being. But it is self-evident under the above circum­
stances that no man (self-styled magicians or otherwise) can 
engender a higher mode of relation than the normal and intra­
normal modes pertaining to physical and astral being. To do 
so he would have to accrete vitality (ether) in a higher state 
than that pertaining to this world. But discarnate beings who 
have been transmuted by deaths and births into higher states 
can transmit such a circuit in higher mode through man and 
entail higher perceptions and relatings in him.

Liverpool.—‘Light’ may be obtained in Liverpool at 8, 
Brougham-terrace, and also at Daulby Hall.

* It has been shown elsewhsre that in addition to relations with the 
without, man is taken into relation from within, by an a priori transcen­
dent circuit, which fact his normal consciousness does not cognise. This 
a priori circuit connects him with the previous link in the chain of the 
infinite processus. Man is therefore never a separate, independent being, 
but is included and comprised in, and determined by, the Universal, or 
sole Reality.

f Professor Crookes presented a most interesting speculation on the 
results of such possible higher modes of perception, in the 1 Fortnightly 
Review/ a year or two ago.
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HARPS AND CROWNS.
From the earliest times much that has been revealed 

from the spirit world has come to us in the language of symbol.
There are many veils between us and the truth that we 

would know of the other side, and it sometimes seems that as 
soon as one is withdrawn another just as thick is disclosed 
beneath it—veil under veil. Language itself has been defined 
as the art of hiding thought, and words make us sometimes 
inclined to exclaim with Browning

‘ So we o’ershroud stars and roses, 
Cherub and trophy and garland ; 
Nothings grow something, which quietly closes 
Heaven's earnest eye ; not a glimpse of the far land 
Gets through our comments and glozes.’

But the shroud is in a great measure our own fault. ‘ Truths 
golden o’er us,’ says Browning. The veil is dense or transparent, 
according to the soul that receives.

The soul so obtuse as to see in the
‘ Harps, palms, wedding garments, kiss of peace, 
And crowned and haloed hair ’

of the poet and seer, a * material heaven ’ only, is an excep­
tion to the rule ; there are few to whom the comprehensiveness 
and simplicity of the ancient mode of expression by symbol 
does not appeal.

As long as earthly sunsets make a golden glory on the 
waters, which seems a path to the glory of the clouds, kindling 
that persistent, ineffable yearning in human hearts for what is 
high and noble, so long as music thrills the soul with deep 
emotion, we shall hear of the golden city and the heavenly 
orchestra.

Through the very symbols which are generally recognised as 
the correct expression of the feeblest stock notions concerning 
a higher life, those who have eyes to see and ears to hear rise 
above the pitiful commonplaceness of conventional ideas on the 
subject.

At first, perhaps in early childhood, we have a vague idea of 
a city, with streets of yellow metal, somewhere above the stars. 
The effect of the precious stones and dazzling white garments of 
which we have read is glaring, and the whole impression is 
bright? hard, and uncomfortable.

But, before childhood has passed, this heaven is understood 
to be representative, and is enlarged according to the limits of 
our desires. Stately dwelling-places are seen—we have heard of 
‘many mansions ’—where we fancy we shall live with those we 
love. The tree of life is a chestnut, perhaps, or an elm, and if 
there is one tree there may be others. We are justified in 
allowing ourselves the delight of leaves. The palm branches 
we picture to ourselves, not palms, but branches of English 
apple blossom, and when a golden tremor vibrates the butter­
cups, or a wind-whisper rippled the wheat into waves in the 
glory of a summer day, we think we know just what heaven will 
be like.

But, later on, a new estimate of the relative importance of 
things presents itself, and we laugh at the childish fancy of a 
heaven like earth. We still think of gold, but it is the inherent 
worth of all belonging to that spiritual city ; we are very careful 
to speak of it as spiritual now. Those garments, the white 
robes, area righteousness of the saints beyond all things to be 
desired : music means the expression of that love which, accord­
ing to our new standard, is heaven ; and so on till each material 
thing has its equivalent abstraction. And then there comes a 
pause, a shock. Our easy flight is arrested, and a horror comes 
over us ; it is the fabric of a vision we are raising, a beautiful 
nothingness. We have conceived a city not made with hands ; 
but what is its foundation, what are all these abstractions with­
out definite being, personality, identity ? We cannot believe 
now in our old heaven, and the one we have created for our­
selves is—nothing !

It is in this difficulty that the present actual intercourse 
with the present actual world of spirits in which Spiritualists 
believe may come to our help. The earnest seeker after truth 
can scarcely fail to come into some sort of contact with the facts 
of Spiritualism, though for many the path of actual experiment 
must be an untrodden one ; and the spirit voices that are whis­
pering co the world make themselves heard in many ways.

The belief in the fact of intercourse with spirits in itself 
helps to bring about the conviction of a real world other than 
our own, but, more than this, the communications seem to be of 
such a nature as to assure us of the reality of that world. Not 

only this—but to our astonishment we hear again that old 
story of places and things, houses, flowers, metals. ‘ Is it only 
another material world ? ’ we ask then in confusion. ‘ Were we 
not wrong after all in taking those old descriptions literally ? ’

Gradually we find an answer : ‘Nothing is lost, there is a 
vast difference between what is merely literal and what is true. 
Tour trees and houses, no less than the higher attributes of 
character, are true ; there will be nothing less, but more than 
all you conceived of, but if you cannot believe this without 
speaking of “ material,” it is best to call it so.’

And at last we stand on firmer ground. Having grasped 
that the finite things are not meant to hide, but to reveal, the 
infinite, the old familiar language comes back to us with a new 
force ; yes, even the old-fashioned harps and crowns.

. ‘ Harpers harping with their harps.’ All that we could not 
express when our clumsy fingers touched the strings is possible. 
All that we could not do, is included in the powers they have 
gained.

And now we seem to reach more closely into the life that is 
beyond, and understand in some faint degree how those on the 
other side are living it. There is music in the high er spheres ; 
we fancy that if we could only catch its cadences we should 
know of the bliss without alloy of which we have heard, a 
music in which there are no minors.

But if we really catch the echoes of that symphony we shall 
find that those intervals that puzzle us here because of their 
sadness are not absent. The harsh dissonance, the bitter 
endings of this earth, are not there, but with a thrill, half of 
pain perhaps, we hear, in the music of those who have gone 
before, the chords that are not all joy—to our ears at least. We 
recognise the faint sad music of our own lives caught up by an 
irresistible sympathy into the songs of those whom we have 
loved ; and we listen and wonder. Is there no law of joy that 
can exist apart from sympathy with sorrow ? is there not a 
perfection that has no part with infirmity ?

We see a great multitude whom no man can number ; they 
are crowned; they have come through the tribulation that 
began on earth, through participation in the law of sacrifice. 
They are victorious ; they have the insignia of kingship, ruling 
whore they served, triumphing over the things that still over­
come and crush us on this side. This surely is the ultimate 
height, the crown of life, the crown not selfishly sought as a 
reward, but made their own through patience, through hope, 
through humility. Here love has attained the victory, and 
these souls who are in perfect touch with other souls stand 
before the throne where perfect love and supreme law are one. 
They have the crown of life ; they may keep it and claim it, 
satisfied. Yet it is not all.

We rise higher, and as we see with the Seer, the full mean­
ing of it all flashes on us.

‘ They cast down their crowns, saying ‘ Thou art worthy, 0 
Lord, to receive glory and honour and power ! ’

We can reach no higher, and when the vision fades, the 
divine contradiction may puzzle us again. But one thing we have 
gained, one thing we see. It was what Carlyle meant when he 
said, ‘ It is only in renunciation that life can be properly said 
to begin.’ It is life that is heaven ; life, and not peace and con­
tentment that we long for.

The Divinity of self-sacrifice, the necessity of it for eternal 
life, is the truth to which the signs and symbols of all nations 
have tended, bearing an often misunderstood witness to it 
through all perversions.

And though we know now, that, as the law of holiness is 
gradually learned, there is heaven beyond heaven for us, vaster 
than we can conceive, we are wise if we do not disown, because 
it is not all, that heaven which was given to our childish 
vision, after the first artificial impression that frightened us 
died away. Those feelings of deep delight in winds and waves 
and stars, in form, and colour, and motion, of fellowship with 
the rapture of life in all living and growing things, were true 
prophecies.

The invisible things are clearly (not falsely) seen, being 
understood by the things that are made. Winnoth Dale.

Rules for the Conduct of Circles.—We have reprinted, 
in the convenient form of a leaflet suitable for enclose in letters 
or for distribution at public meetings/M.A. (Oxon.’s) Advice 
to Inquirers, for the Conduct of Circles.’ We shall be pleased 
to supply copies free to all friends who will undertake to make 
good use of them. The only charge will be for postage—25,id./ 
50, Id.; 100, 2d.; 200, 3d.; 400, 4jd.; 600, 6d., <fcc.
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‘ISIS DEVOILEE.’*

* *■ lais Dévoilée, ou L’Egyptologie Sacrée.’ Par Ernest Bose. 
Deuxième Edition, Revue et Corrigée. Librairie Académique, Penin et 
Cie,, Paris, 1897. Price, 3f. 50c.

M Ernest Bose is an erudite and painstaking writer on 
occult matters, and his ‘Isis Dévoilée/ which has reached a 
second edition, is a description of the religion of Ancient Egypt. 
The work is, as its author says, a mosaic, the pieces of which 
are taken from a large number of recognised authorities on 
Egyptology, and to these M. Bose adds a seasoning of 
‘esotericism,’ by the aid of which, he thinks, many things are 
explained which are stumbling blocks and mysteries to the 
ordinary Egyptologist—who is generally as ignorant of occultism 
as a costermonger is of differential calculus. The volume before 
us gives a comprehensive and very readable summary of what 
is known about the Egyptian religion, its hierarchy, rites, 
ceremonies, <fcc. ; and this is an extensive field, for the priests 
ruled the roost in ancient Egypt, and all legislation, and every 
kind of administration, were mixed up with religion, if not, 
indeed, included in it.

Whether the book earns its title of ‘ Isis Unveiled ’ is a point 
about which there might be difference of opinion, and admirers 
of Madame Blavatsky’s huge work that bears the same name 
would probably say that M. Bose deals with the exoteric 
rather than the esoteric Isis. He tells us about the hieroglyphs, 
the Pyramids, the Gods, the Myths, ; about embalming the 
dead ; about sacred animals and vegetables, about sacred dances 
and songs, and about a number of other interesting particulars 
of the ancient Egyptian civilisation ; but the impression left on 
the reader's mind, at least on the mind of a reader accustomed 
to the intense earnestness of English treatises on occultism, is 
that it is the mummy of the great goddess, rather than the 
living goddess herself, that M. Bose unveils.

Still, as we said, the author does introduce a flavouring of 
occultism into his mosaic. For example, he says more than 
once that it is certain the ancient Egyptians knew the secret 
of transmutation, and actually made large quantities of gold. 
He also credits the priests with a knowledge of how to ‘ pro­
ject ’ the astral form at will. But we do not think that our 
occultists would agree with him that the Pyramids were nothing 
but the tombs of the kings, and the Greater Initiation only 
the inculcation of Monotheism. Neither would they, we 
fancy, allow him, unchallenged, even to call the Egyptian 
religion ‘a monotheism.’ M. Bose shows that the basis of 
the religion of the enlightened Egyptians was a belief in an 
all-pervading, invisible, inscrutable Deity, whose different 
functions and attributes were symbolised by the various gods 
and goddesses. This ‘One and Only’ Deity/ without a Second/ 
is exactly the impersonal Deity of the Hindu philosophy to 
which the name ‘ God ’ is not applicable in the same sense that 
it is to a personal God like Jehovah, who became the 1 only 
God ’ by conquering and annihilating all the other gods, His 
* enemies ’ ; and it is to ‘ one God ’ in the latter sense that the 
term ‘ Monotheism ’ seems properly applicable, as the correla­
tive of ‘Polytheism ’ and of ‘ Atheism.’

The account which our author gives of the process of 
mummifying is highly interesting ; and not less so is his descrip­
tion of‘The Book of the Dead/ extracts from which were 
placed under the left arm of .the mummy, next the heart. He 
scouts the popular idea that the Egyptians thought that by 
mummifying the dead body they would keep it ready for the 
re-incarnating soul at the end of three thousand years ; and he 
says that the object of preserving the bodies was to prevent the 
soul from going through the cycle of metempsychosis (a journey 
it did not begin until the old body had decayed), during which 
cycle it inhabited in turn all the animal forms, before its 
re-entry into a human womb“ for in that way, and not by 
returning to re-occupy its mummy, the soul was believed to come 
back to the world of men. M. Bose regards the mummifica­
tion of the dead as a highly important sanitary process, 
and he points out that it was soon after the Christian 
Fathers had put a stop to the practice (under pain of eternal 
damnation) that the plague first showed itself in Egypt, from 
whence on many occasions it has spread with terrible results 
over Europe. He thinks that the sanitary effect of the Suez 
Canal is now chiefly efficacious in preventing the occurrence of 
plague in Egypt, but he does not state how it produces this 
effect—perhaps the directors of the Canal CompanjT have given 
the angry gods to understand that the shareholders will not 

stand any of that kind of nonsense ! M. Bose would be in 
favour of the cremation of the dead in Egypt were it not ‘ that 
incineration could not be carried out without danger to the 
astral body of the person cremated, until eight or ten days after 
death.’ It is a pity that Madame Blavatsky did not know that. 
But, indeed, we heard it said that one of the reasons why 
‘ H. P. B.’ desired to be cremated as soon as possible was to 
destroy her ‘astral corpse.’ Whether immediate cremation is 
good or bad for an occultist seems, therefore, to depend entirely 
upon what theory he holds about his astral self.

‘ Isis Dévoilée ’ illustrates the difficulty which is always ex­
perienced by anyone who tries to put forward ancient ideas as 
embodiments of truth. If he puts those ideas forward merely 
as the notions that were entertained by the ancients, he. presents 
a lifeless picture, such as the missionaries draw of the religions 
of the heathen. If he declares that the ancient ideas are, in his 
opinion, an expression of the truth, he finds himself called upon, 
in anything but a polite or conciliatory way, to defend those 
ideas and prove them true. When the reader closes M. Bose’s 
interesting volume he has a very good idea of the religious 
beliefs and practices of the ancient Egyptians, but he 
has only a very hazy notion of how far, in the author’s 
opinion, those ideas are true conceptions and those practices 
productive of real results. There is a considerable difference 
between saying, ‘Diana of the Ephesians is a great goddess/ 
and ‘ The Ephesians believed that Diana was a great goddess.’ 
Occultists who believe that the ancient religions were different 
renderings of the one truth, would use the former expression, 
and immediately proceed to explain what they understood by 
‘Diana’; M. Bose seems to us to prefer the latter way of 
putting it, leaving it to his readers to guess whether, so to 
speak, he believes in ‘ Diana ’ at all. Nevertheless, we can 
well understand that ‘ Isis Dévoilée ’ has been a welcome addi­
tion to French occult literature.

MRS. EMMA HARDINGE BRITTEN.

From Mrs. Hardinge Britten’s sister (Mrs. Wilkinson) we 
have received the following : —

On behalf of my sister (Mrs. Emma Hardinge Britten) and 
my only living relative, I desire to return her and my own most 
cordial thanks for the numerous letters of kind sympathy and 
anxious inquiry that have followed the announcement of my 
poor sister’s condition of siekness and failing health, published 
some two weeks ago in the English spiritual papers. My sister 
has no strength to send replies, nor have I time to do so. We 
unite in the hope that though Mrs. Britten is still a weak and 
suffering invalid, the time may not be far distant when she can 
and will renew her work in the noble cause of Spiritualism, and 
prove, by renewed service and devotion, how effective the kind 
wishes of mortals as well as of angelic spirits have been in 
restoring her to the use and service of the mortal and immortal 
worlds of progress.

THE MORAL LAW OF LOVE.

(From ‘ The Opening of the Gates.' A Mosaic of Song.)

What doeth good alone is good, 
And what is good alone is right;

What blesseth man, what giveth life, 
Alone is lawful in our sight.

What doeth ill alone is wrong, 
And what is wrong alone is sin ;

What curse th man, what bringeth death, 
From the old Hater doth begin.

One deed of love is nobler far 
Than all the wisdom of the East, 

More precious is, more great, than are 
The volumes of the hoary past.

For love alone can bless a soul, 
And love alone can do the good ;

This I heard uttered by the whole 
Of Life, and firm in me it stood.

By James MacBetii.

Paris.—‘ Light ’ may be obtained from Mons. Leymarie, 12, 
Rue du Sommerard.

Digitized by Google






