











June 12, 1887.]

THOMAS LAKE HARRIS.

By Wirniam OxLEY.

I am indebted to an unknown donor for a copy of No. V.
of a series of pamphlets on the ¢ Brotherhood of the New Life,’
entitled ‘ The Man, the Seer, the Adept, the Avatar ; or, T. L.
Harris, the Inspired Messenger of the Cycle.’

The work consists chiefly of testimonials from sympathetic
writers, friends, and votaries. To ordinary minds it will appear
as terribly overdone, for although the personal, moral charac-
ter of Mr. Harris may be, and no doubt is, above suspicion,
yet that should not debar thoughtful and truth-loving people
from criticising and possibly condemning the assumptions
contained in his published writings in regard to his position
among his fellow mortals. That this should be questioned, and
proof demanded, seems to excite the surprise, if not the ire,
of his votaries and devotees. It must be admitted that T. L.
Harris is a psychic sensitive of a very high order, but, like too
many of his compeers with similar gifts, he applies to his own
personality what should be applied representatively and
universally.

It is the old thing over again, the past brought forward, viz.,
the effort to establish the °speciality ' at the expense of the
liberty of thought and action of the mass of human beings.
What is Harris more than any other of the great and increasing
number of Messianic pretenders who are putting forth claims of
a similar kind ? They one and all, without exception, ignore
the pretensions of their competitors. This series, of which the
above forms one number, is published by a man who hides his
personality under a nom-de-plume, ¢ Respiro,” of whom I shall
speak presently.

In dealing with attacks (?) on Mr. Harris and the Brother-
hood, in a letter written to, and published by, the editor of the
‘New Church Independent’ (an American Swedenborgian
magazine), 1892, Mr. Harris writes : ‘ From the first the obliga-
tion not to reply to any attack has been imposed upon me, and
this must continue till events shall demonstrate the order of my
work and life. What the world says is to me as nothing.” (But
to the ¢ world’ it may be something.) ‘The world is dying ; I
stand by its bed and chronicle the solemn processes of its
advancing and impending decease.’

He is silent as to what ‘ world’ is meant ; and thus it may
mean anything or nothing. It surely cannot refer to the physi-
cal world or earth on which we live, and move, and have our
being ; so that any and every one who peruses these lucubra-
tions must put his own interpretation thereon. He may refer
to the world of human mentality, with its manifestation of the
underlying principles that actuate its thought and life ; I can
conceive of no other in its broadest sense and application. But
if so, I for one take exception and question his 1pse dixit—for
it is nothing else. That world cannot die, for if it could
Humanity would cease to be. I, as an evolutionist, regard it
as the outworking of Law, which is unerring and immutable,
operated by the Great Infinite and ubiquitous Life Power who
doeth all things well. Harris seems to be quite ignorant of the
grand truths that can alone afford the solutions of the why and
wherefore of so-called good and evil, and the part they sustain
in the cosmogony of the universe, physical and psychical ; for
without the one the other could not be, and his notion that
evil, sin, or wickedness, or whatever term he may use, is to be
destroyed by a crisis or catastrophe, will by better instructed
ones be consigned to the legendary oblivion of the past.

In a statement by an old acquaintance and friend, Mr. C.
W.Pearce (on p. 10), he says in reference to the memoirs of the
Oliphants by their biographer, Mrs. Oliphant (the novelist) :
‘It is the simple truth, that every charge against him (Harris)
has been evolved out of the imagination of the gifted novelist.
Not one of them is to be found in any of the letters of the
Oliphants quoted by her ; all,without exception, are the children
of her prolific brain.” It is to be hoped that this will elicit a
reply from the authoress, as without some explanation on her
part the statement appears incredible ; there is no reason to
think that she palmed off as historic truth what is mere
romance. Mr. Pearce advised action for libel against her in
the law courts; but Mr. Harris wisely discountenanced such
proceedings.

When we read through the testimonials it is little wonder
that Mr. Harris, with his temperament, should regard himself
as not like other men. For instance, one of the oldeest members
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of the central society (p. 18) states:  When Mr. Harris has
laid his hands on us and taken on our diseases, and our very
sins—we cannot speak of him as of another man,’ &c. Again
(p. 20), *Our dear and loved father, Mr. Harris, is wonderful in
his writings ; but to me he is more wonderful as a man. I
cannot help thinking that there has been (with, of course, the
exception of our Lord) none like him since first the sun rose
and smiled on the earthly paradise of the first created man.’
Can abject flattery go further ?

The same authority says, in reference to the Oliphants and
other seceders: ¢Having disconnected themselves from the
central source and fountain of their life, and having denied our
father in his two-in-oneness, they have thus opened themselves
to the opposite influx of the world’s proprium, unbelief, and
darkness, so that truth appears to them as error, and error as
truth.” If this style of vituperation is not in accord with the
‘ way of the world,’ it is a manifestation of the same spirit that
actuates the so-called religious sects from Rome downward. In
speaking of the vineyards, &c., planted by the Brotherhood,
the question arose : * Would they survive the great catastrophe
impending over the world ?’ The reply was : ¢ That their chief
use will be after, and not before, the great change ; for it is said
in the *‘ Holy City,” par. 329, by the Divine Mother’ (whoever
or whatever she may be), ¢ ‘‘ that She Herself caused father to
plant them for use, not before, but after, the change.” ' It thus
appears that some food is to be provided for the elect when the
impending doom —according to Harris—has fallen upon an
unbelieving —and worse—world. Ordinary people who take the
trouble to read all this, and much more of the same character,
will be content to hold their souls in patience, and, accepting
Harris’ own dictum, will wait and let ‘events prove the truth
or falsity of his life and work.’

I will now deal with ‘ Respiro,” the author and compiler of
the pamphlet, and in doing so refer to a very dark side of the
comedy, or tragedy, as the case may be, played by the fraternity,
or at least some of the members. On p. 11 is a footnote
marked with ink to call my special attention. It is so pro-
nounced that I give it in extenso . —

In the ¢ Life of Anna Kingsford,” 1896, Maitland writes :
‘In the armoury of the Gods are many weapons, and woe to
those who touch their anointed or do their prophets harm.’
In *Lucifer,” 1896, Annie Besant speaks of the very serious
effects of hating or suspecting a good and highly advauced
man ; the thought forms sent against him cannot injure him,
and they rebound . against their projectors, shattering them
mentally, morally, or physically.

Such is the dictum of Annie Besant ;
‘ Respiro’s.” He says :—

Verily this has been already, and may be yet again, ful-
filled upon the enemies of the New Life. (I presume he here
refers to Laurence Oliphant and his beautiful wife, whose
deaths were credited to T. L. Harris by some of his votaries ;
of course by occult means.) KEvery malicious attempt to
injure T. L. Harris, or to persecute his representatives, incurs
the terrible Nemesis of the arch-natural powers. Just after
the first pamphlet of this series was issued a fiendish attempt
was made by an occultist to injure me occultly, socially, and
professionally, on account of my advocacy of the New Life.
I invoked the aid of the arch-natural powers (who and what
are they ? are they angels o1 devils ?), and was informed that
within twelve months the guilty would be punished. After
a series of troubles from an occult source had fallen upon the
enemy, and even upon those who had allowed themselves to
be drawn into the vortex, just within the predicted tiine the
avenging course of the reverse current culminated, and the
enemy was occultly crushed ; this being followed 1n a few
weeks by a great disaster on the material plane. Verbum sap.

Much stronger evidence is required than that adduced by
the author in the above paragraph as to the powers said to be
possessed by so-called occultists. If it be true that they
punish their * enemies,” even to the death, it amounts to wilful
murder, and it becomes a question whether they ought not to
be brought to justice. In any case they are ‘occultly ’ subject

to condemnation for exercising such nefamous and reprehensible
means for injuring such as dare to differ from them, and dis-
believe in their pretentious claims. If such is the outcome
and manifestation of the ‘ New Life’ inand from the  Brother-
hood,’ all right-minded people will give them a wide berth.

I trust, for his own sake, that ¢ Respiro’ does not threaten
me with the exercise of ‘occult’ powers, either his own or
those of his so-called ‘arch-natural powers,” although it seems
to be implied in the hint contained in the last two Latin words
of his foot-note (p. 11). If so, I use the same, applying them
to himself ; and I conclude by reminding him of the old proverb,
¢ A tree is known by its fruits.’

and now for
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was also observed that the production of these lights was
associated with the organs of generation. In other words, they
imply the interaction of positive and negative elements.

The images produced by action from positive and negative
poles differ, says Dr. Luys, both in dynamic and static elec-
tricity. In both the positive action produces a fibrated
radiation, while the negative gives a palm-leaf-like image.
Another difference is observed by hypnotic sensitives, says Dr.
Luys. The radiation from the former pole is seen asred, while
that from the negative is seen to be blue. The same distinction
applies to the radiation from the poles of magnets, while an
induced current appears as yellow. Similar coloured effluvia
are seen to be radiated from human beings, of which the
accompanying photographs constitute irrefutable demonstration,
and in which effluvia we may assume that similar polarity also
accompanies the same colours.

One day the favourite disciple of Buddha asked him, ‘How
shall we conduct ourselves, Lord, with regard to woman-kind ?’
*Don’t see them, Ananda,’ replied ‘ The Light of Asia.’ ‘But
if we should see them, what are we todo?’ * Abstain from
speech, Ananda.’ ‘But if they should speak to us, Lord, what
are we to do?’ ¢ Keep wide awake, Ananda.’

In her recently published book, ¢Four Great Religions,’
Mrs. Besant quotes this rather ungallant anecdote of her
adopted Lord and Saviour, and makes this comment on it :(—

Keep wide awake ; notice what you are doing, guard your
thoughts. A long sermon as to the wisdom of guarding him-
self from being led astray would not have been half as effec-
tive as that single sentence, ‘ Keep wide awake, Ananda.’

Of course, Buddha spoke from the standpoint of all Oriental
religions, which postulate the utter inferiority and spiritual
uncleanness of women, a notion which, indeed, gives Ananda’s
question and Buddha’s answer their whole point and meaning.
In quoting this Oriental *advice to a young man,” Mrs. Besant
of course does not intend it to be understood as proving the
*impurity ’ and inferiority of her ownsex ; and if we adopt her
larger reading of the Lord Buddha’s injunction, we must pay
her the compliment of saying that there are very few women in
regard to whom, when they speak, it is so necessary to ¢ keep
wide awake ’ as Mrs. Besant herself. Had Buddha lived in these
days, instead of saying ‘keep wide awake,” he would have said,
‘don’t allow yourself to be hypnotised, Ananda.” And Mrs.
Besant’s elequence, her powers of logical presentation (when
you furnish her with her data), her sweet reasonableness (if you
grant her premises), combine to make her a most accomplished
and dangerous hypnotist.

In the ‘Four Great Religions,” however, the danger in
question is minimised by the fact that, much as those Four
Religions notoriously contradict and hate each other, they are
presented to us by Mrs. Besant as equally true and equally
beautiful, which, be it said in passing, does not seem to be
quite in accordance with the dictum of logic, that two proposi-
tions which contradict each other cannot both be right,although
they may both be wrong. The fact is that in matters of religion
Mrs. Besant may be said to be a kind of free-lover, and, as La
Rochefoucault said of woman’s love, so may we say of Mrs.
Besant’s religion —that in her first religion Mrs. Besant loved
her own particular Creed, but in her subsequent faiths what
she loved has been Religion itseif. The religion she loves best
is that with which, as it were, she happens to be consorting at
the moment. Not that she is fickle or heartless, but rather that
she has got so much above the foolish prejudice of thinking
that any particular religion is the happy possessor of all the
truth, that she is able to see in every religion a partial embodi-
ment of her ideal religion, and so she is able to love them all
in turn with perfect impartiality. When one reads what she
says about Hinduism, one concludes that she is a worshipper
of Vishnu, and pictures her as bathing religiously in the Holy
Ganges ; when she dilates on Buddhism, one cannot help
thinking that she certainly must be a Buddhist, and imagines
her burning joss-sticks before the shrine of her Lord ; when
one listens to her glowing eulogy of Zoroastrianism, it strikes
one forcibly that she is in reality a Zoroastrian ; and when one

*¢Four Great Religions.’ Four Lectures delivered ou the twcnty:
fifth anniversary of the Theosophical Society, at Adyar, Madras. By
AXNIE BESANT, Fellow of the Theosophical Society. (Madras—and

London : Theosophical 12ublishing Society, 26, Charing Cross-road. 1897,
Price 2s.)
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comes to her exposition of Christianity, one is inclined to
exclaim, ‘ Bless me ! if she is not a Christian after all !’

There can be no doubt that Mrs. Besant in these four essays
to a large extent succeeds in her endeavour to prove that the
great religions she so eloquently interprets are all exponents of
the same ideas, of the same conceptions of the universe and of
life ; whereas they are mistaken by the careless observer for the
embodiments of so many different theories of God and the
Cosmios. But this is not a conception peculiar to Mrs. Besant
or to Theosophy; it is put forward ‘by some Spiritualists,
and by Agnostics who see in all religions a central theme, of
which those religions are merely so many variations. The
peculiarity about Mrs. Besant’s version of this proposition is
that it is not drawn from data derived from historical ex-
perience, nor is it worked out by logical inference, but it is
founded on authority—on the authority of her anonymous
¢ Masters’ (for, after all, Koot-Hoomi and Morya are known to

be only pseudonyms). In a ¢ Foreword’ Mrs. Besant explains
her position thus :—

The general principles underlying these lectures are the
following : Each religion is looked at in the light of occult
knowledge, both as regards its history and its teachings.
. Secondly, each religion is treated as coming from the
one great Brotherhood, which is the steward and custodian of
spiritual knowledge. Thirdly, an attempt is made
to distinguish the essential from the non-essential in each
religion, and to treat chicfly the former.

Of course, all the absurdities and horrors of religions are
‘ non-essential,’ and, therefore, are ignored —the grotesque and
incomprehensible dogmas, the human sacrifices, the piovs
persecutions and cruel slaughter of millions of men, women
and children. Were these integral features of what is historic-
ally known as ‘a religion’ to be taken into consideration they
would have to be accounted for by some Theosophical * Mara,’
—some evil spirit who successfully opposes the good spirit—
otherwise it is hard to see how the ¢ Masters of Wisdom ’ who
are credited with all the good there is in religions can be held
innocent of their absurdities and horrors. Of course, there is
‘the Black Magician’ ready at hand to be called in on an
emergency, but Theosophists seem to have become rather chary
of employing the services of that Diabolus ex Machind, for he
brings a whole host of awkward questions in his train.

We are told by Mrs. Besant that ¢ Occultists have two kinds
of records on which to rely,” and it may help our readers to
form their own estimate of the value of theosophical teachings

about the origin of religions if we quote Mrs. Besant in that
important matter :—

First, the great Brotherhood has preserved the ancient
writings—the writings themselves, taken away at the time
when they were written ; these writings are stored in under-
ground temples, underground libraries, where no enemy can
find them and where no injury can touch them. There,
millennium after millennium, the knowledge of the world is
gathered in its written form, and there are people to-day,
men and women to-day, who have been permitted to set eyes
on many of these ancient writings—writings the very know-
ledge of which has passed from the world of profane history,
writings in the ancient sacerdotal language, different from
anything which the most ancient of the races now knows.
That is not the only record on which the occultist depends ;
he depends also on those imperishable records written, as we
sometimes say, in the Akasha itself.

Theosophists seem to be in a stage of mental growth which
Spiritualists have by this time nearly outgrown—the stage of
innocence, when the mere ipse dixit of a mysterious being is
sufticient to command belief. @ Thirty years ago there were
numbers of Spiritualists who firmly believed that Shakespeare,
St. Paul, and other old-world worthies came personally and
dictated long-winded commonplaces to them, and when you
asked these good people how they knew that it was really
Shakespeare or St. Paul that was communicating with them,
they answered triumphantly, ¢ Why, it must be true, for they
told me so themselves!’ When you ask a Theosophist how
he knows that the personages who, according to him, are
shepherding the Theosophical Society, are really the Masters of
Wisdom, and the eminently ¢ blessed Beings ’ he pictures them,
his reply amounts to nothing in the world more than, ‘* Why,
they must be so, for they say so themselves !’

Dut while, in reducing all religions to a commmon denomina-
tor, Theosophists range themselves side by side with Free-
thinkers of the Agnostic kind, there is an all-important
difference between them, namely, that Theosophists believe ib












