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In any case, Theosophists and Spiritualists stand on 
the same foundation, and ought in every possible way to 
recognise that.

This, from the writings of a modern teacher, has great 
virtue in it:—

The father who toils to lay up riches for his sons and 
daughters and trains them to guard and increase his store, 
ignoring or slighting the nobler aims of life, performs a sorry 
service. He gives them the power to satisfy their carnal appe­
tites, but denies them the ineffable sweets that are enjoyed, even 
in poverty, by those who lead the intellectual and ethical life. 
And what is power that is not based upon and guided by wisdom 
and love ; or fame that does not attach to nobility of soul ?

That is almost fascinating from the Spiritualist’s point 
of view, but even he finds how difficult it is when he 
attempts to put it into practice. Truly ‘ the world is too 
much with us/ and the world has ‘ performed a sorry ser­
vice’ for us, and so has ‘Nature/ in so sharply teaching 
us to grasp at visible and marketable things. But here, 
as in so many ways, we have to watch Nature and over­
come the world.

The following instances of ancient and modern Seership 
are curious ;—

‘St. Louis Chronicle.’ 1 Samuel ix., x.

James Holmes, an ice 
machine contractor, who regis­
tered at the Southern Hotel, 
lost and found a valise under 
peculiar circumstances Satur­
day. Holmes gave the grip 
to a fellow to carry, and while 
lighting a cigar the stranger 
disappeared with his property, 
which contained two valuable 
contracts. Mr. Holmes re­
ported his loss to Lew Harper 
of the Southern Hotel.

Harper that night went to 
see Anna Eva Fay at the 
Fourteenth-street Theatre, and 
wrote on a slip of paper the 
question : ‘ What became of 
Holmes’ valise that was lost ?’ 
Miss Fay replied that the 
valise was not lost, but stolen, 
and that it could be found at 
a saloon on Sixth and Chest­
nut. Mr. Harper went to the 
saloon and found it. The thief 
had borrowed some money on 
it. Mr. Harper secured the 
grip with the contracts and 
returned it to Mr. Holmes.

* * *

A horse and waggon stolen 
from the Walton-Knost Ex­
press Company, 114, North 
Sixth, was recovered through 
the medium of Anna Eva Fay. 
Farwell Walton propounded 
the question : ‘ Where is my 
property that was stolen ? ’

The answer was :
‘ The waggon and harness 

are at California and Geyer ; 
the horse at Jefferson and 
Scott.’

Mr. Walton recovered the 
property there, and so reported 
to Chief Harrigan, Tuesday.

Now there was a man of 
Benjamin, whose name was 
Kish, and he had a son, whose 
name was Saul, a choice young 
man, and a goodly. And the 
asses of Kish, Saul’s father, 
were lost. And Kish said to 
Saul his son, Tako now one of 
the servants with thee, and 
arise, go seek the asses. And 
he passed through Mount 
Ephraim, and passed through 
the land of Shalisha, but they 
found them not : then they 
passed through the land of 
Shalim, and there they were 
not: and he passed through 
the land of the Benjamites, 
but they found them not. And 
when they were come to the 
land of Zuph, Saul said to his 
servant that was with him, 
Come, and let us return ; lest 
my father leave caring for the 
asses, and take thought for us. 
And he said unto him, Behold 
now, there is in this city a 
man of God, and he is an 
honourable man ; all that he 
saith cometh surely to pass : 
now let us go thither ; perad­
venture he can show us our 
way that we should go. Then 
said Saul to his servant, But, 
behold, if we go, what shall 
we bring the man ? for the 
bread is spent in our vessels, 
and there is not a present to 
bring to the man of God : 
what have we ? And the ser­
vant answered Saul again and 
said, Behold, I have here at 
hand the fourth part of a 
shekel of silver : that will I 
give to the man of God, to tell 
us our way. (Be fore time in 
Israel, when a man went to
inquire of God, thus he spake, 
Come, and let us go to the 
seer: for he that is now called 
a Prophet was beforetime 

called a Seer.) Then said Saul to his servant, Well said : 
come, let us go. So they went into the city where the man of 
God was. And they went up into the city : and when they 
were come into the city, behold, Samuel came out against them, 
for to go up to the high place. Then Saul drew near to Samuel 
in the gate, and said, T. 11 me, I pray thee, where the seer’s 
house is. And Samuel answered Saul, and said, I am the 
seer. As for thine asses that were lost three days ago, set 
not thy mind on them ; for they are found. . . . When 

thou art departed from me to-day, then thou shalt find two 
men by Rachel’s sepulchre, in the border of Benjamin, at 
Zelzah; and they will say unto thee, The asses which thou 
w.entest to seek are found : and, lo, thy father hath left the 
care of the asses, and sorroweth for you, saying, What shall 
I do for my son ? . . . And it was so, that, when he had 
turned his back to go from Samuel, God gave him another 
heart : and all those signs came to pass that day.

We have received Part L, the first of four on Mr. T. 
L. Harris, ‘ The Man, the Seer, the Adept, the Avatar/ 
£ the Inspired Messenger of the Cycle/ This Part, on 
‘ The Man/ consists mainly of testimonies in praise of Mr. 
Harris ; interesting enough in their way. But surely no 
one ever doubted Mr. Flarris’ very remarkable powers of 
attraction and fascination. Some of Mr. Harris’ poetry, 
at the end, however, does not attract nor fascinate. The 
Pamphlet is published by E. W. Allen.

WORK THAT SPIRITUALISTS CAN EASILY DO.

Address and Discussion in the French Drawing Room, 
St. James’s Hall, on Friday, April 23rd.

(Continued from p. 224.)

Miss Mack Wall then addressed the meeting. She 
thought that in his remarks on the experimental side of 
Spiritualism, Mr. Hopps had taken only one side of the 
question. She had been attending a series of séances for 
materialisation during the winter, and after a time began to feel 
—as a great many others frequently did—that she was not 
‘ getting much forwarder.’ She felt that after convincing her­
self that such phenomena did occur, it was advisable to go on to 
something more advanced. Then the other side of the question 
occurred to her, viz., that by assembling together in 
the séance room she and her friends were providing 
the raw material for the experimenters on the other side. She 
had therefore resolved to go on attending the circles, tedious 
as they might sometimes seem. Mr. Hopps had spoken of the 
necessity of hunting up mediums. She thought this was neces­
sary, although difficult to do. She had, for instance, recently 
met a young girl who had had some psychological experiences. 
She (Miss Mack Wall) had offered to do what she could to 
enable the young girl to understand her experiences, by bringing 
her into contact with people who were familiar with such matters. 
But further progress in the case was stopped by the interven­
tion of people who feared that harm would be done to the girl. 
Spiritualists, however, hardly needed to have impressed upon 
them the need of dealing very carefully with mediums, and not 
urging them too much. Some people were too enthusiastic in 
hunting up mediums, and did not consider the sensitive 
natures they had to deal with. Such people did a great deal 
of harm, and should leave the care of mediums in the hands 
of competent people. Then, with regard to the proposal that 
Spiritualists should send accounts of their experiences to the 
spiritualistic papers, she feared the editors of those papers 
would hardly endorse the idea, except in cases of special interest. 
Still the publication of such accounts would serve to demon­
strate the vitality of the movement. She had been 
particularly interested in observing the difference between the 
correspondence columns of English papers and those of foreign 
papers. The letters published in foreign papers were very few 
and very puerile, which might be due to the fact that people 
abroad were so much governed that they were unused to 
giving free expression to their opinions. If Spiritualists took 
a little more trouble in writing out their experiences, as Mr. 
Hopps had suggested, they would show more vitality, and their 
vitality would increase. As to the question of paying mediums, 
Miss Mack Wall did not think that imposture would be en­
couraged by the payment of mediums if they were not paid by 
results. That was where the tendency to imposture came in. 
They went to a medium and the results were not good, and they 
at once grudged the medium his or her fee ; and the next time, 
if the results promised to be unsatisfactory, the medium was 
tempted to produce sham phenomena in order to earn his fee. 
It should be remembered, too, that an unsuccessful séance 
frequently exhausted the medium a great deal more than a 
successful one. It seemed to her that the medium should be 
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paid as freely for an unsuccessful séance as for a successful one. 
Referring to the objections Mr. Hopps had raised against public 
exhibitions of clairvoyance, these might be well founded. 
Nevertheless, she believed that Spiritualism netted a great 
many people by such exhibitions ; but in her own experience 
Miss Mack Wall found that, after seeing public clairvoyance a 
few times, it had a tendency to pall. Dealing next with the 
lack of support from which spiritualistic institutions suffered, 
Miss Mack Wall said she wished Spiritualists would be more 
generous. It was the one thing that was so much against them. 
It was a matter which gave opportunity to their opponents to 
criticise them unfavourably. It would be much better if, having 
such a grand trust given them, Spiritualists supported their 
movements with greater generosity. Some time ago she had 
been talking to the President of the Alliance, who had said to 
her, 11 can do a great many things, but there is one thing I 
cannot do: I cannot make the Spiritualists “shell out.”1 
(Laughter.)

The President then offered some remarks on the points 
raised by previous speakers, in the course of which he said : I 
should just like to say that all these questions would be easily 
settled if all Spiritualists showed the same enthusiasm that 
our friend Mr. Hopps has shown. (Hear, hear.) That is at the 
bottom of the whole difficulty. I have known Spiritualists 
who will go to a medium, get all they can from that medium, 
and then boast that they had been rendered much happier 
than they had been during all their previous existence ; and 
yet these same people belong to no society, and never (to use 
an expression which Miss Mack Wall has attributed to me, but 
which, by-the-way,I hope I never used) * shelled out ’ a penny, I 
have known such people and could mention their names. That 
is the class of people who are really the greatest hindrance to 
our movement, except one other class of people, and that is, 
fraudulent mediums. Now I know, from the conversations I 
have had with numbers of people who are, or would be, 
inquirers, that they are held back purely by the fact that we 
could not be certain of our ability to send them to a physical 
medium whose phenomena were always genuine beyond dispute. 
If you could tell me of a physical medium who could be 
depended upon beyond question, I should be immensely gratified. 
Mr. Hopps spoke, amongst other things, of the desirability of a 
general gathering of Spiritualists at least one Sunday in the 
year. The Alliance has attempted by correspondence to arrange 
for such a meeting, and it has failed for want of unanimity. That 
is simply the answer to the question. It is a matter of intense 
discouragement ; but there is the fact, and we must make the 
best of it.

Mr. E. W. Wallis (Manchester) said he was something of 
an enthusiast himself, like Mr. Hopps. He did not think he 
could take exception to any of the suggestions Mr. Hopps had 
made, because he entirely agreed with them ; he wished they 
had been made more often and more strenuously in the past. 
He looked at London a good deal from the point of view of a 
provincial Spiritualist, although he was himself a Londoner. 
He might say that people in the North regarded London with 
mixed feelings. They thought Londoners did not do 
what they ought to do, and what their position demanded 
of them. If Loudon was the hub of the world (and he 
thought that would have to be admitted), it should also be 
the hub of the spiritual work. London possessed a number 
of mediums, and one of the most important pieces of 
work that could easily be done, and which he considered 
ought to be done, was to provide the movement with 
more mediums. He was constantly receiving letters from 
people in all parts of the country, asking whore they could go 
tu witness something of the phenomena, and he had to face the 
fact that it was very difficult for him to recommend people to 
mediums. How were they to get mediums if they did not have 
developing circles and home circles ? Referring to his own case, 
he might say that but for the friendly assistance and counsel he 
had received from Spiritualists in London when he commenced 
his career, he did not believe he would be in the position he 
now occupied in relation to the movement ; he could speak 
feelingly in that respect, as a medium. With regard to 
the proposed general gathering in London, he could see no 
reason why there should not be such a meeting. In Bradford 
recently they had held a similar gathering, when no less than 
five thousand people assembled Next year the Jubilee of 
Modern Spiritualism would be held. Were they not going to 
show their colours Î Had they not any love for the Cause ?

Some people had said, * Oh, Spiritualism is not a religion ; it is 
a science, and has no reference to belief or conduct.’ If that 
were true, then he had no more need for Spiritualism. If it 
were merely a parlour amusement to be sandwiched between 
dinner and supper, then he wanted none of it. But to him 
Spiritualism was the vital thing of life, and for that reason he 
loved it and worked for it, and he thought if there were Spirit­
ualists in London who realised that it was a truth for which 
people were hungering, there would be more activity and more 
enthusiasm. With regard to clairvoyance and psychometry at 
their Sunday meetings, Mr. Hopps, he noticed, admitted that 
exhibitions of such things might be given occasionally. For his 
part, he felt that Spiritualists should not forget that they had 
to build on their facts. But for their facts, they would simply 
dwindle into a sect claiming the faith of people. He thought 
much good might be done by the holding of meetings for clair­
voyance and psychometry on week-nights. At the same time 
he deeply and sincerely sympathised with Mr. Hopps in his idea 
that they wanted more purely religious teaching meetings on 
Sundays, when they should have surroundings of music, prayer, 
praise, aspiration, and the expression of those spiritual 
sympathies which it was the purpose of such a meeting to 
call forth. (Applause.)

Mr. John Lamont (Liverpool) said : I had no expectation 
of being called upon to utter a word, but I felt encouraged by 
the note struck by Mr. Hopps in his opening sentence, when he 
said that he had no intention of raising a discussion, but inviting 
a friendly talk. Now, I have felt for years that this is just 
pretty much what we want in our social meetings—homely 
talks, expressing our best thoughts when we are all together, 
instead of waiting until we get into the street. The suggestions 
made are interesting, and I have been pleased to listen to such 
practical ideas.

Mr. Lamont then gave some particulars of his introduc­
tion to Spiritualism, twenty-seven years ago, adding that, 
as a result of his first seance, he sat twice a week for two 
years at home, and during that time became pretty thoroughly 
initiated into the subject of Spiritualism in the home circle, 
since the invisible friends were enabled to declare their exist­
ence, their personality, and their presence as surely as they did 
when they were themselves living in the mortal form. He also 
gave some striking examples of phenomena which he had 
witnessed. He thought, as Spiritualists, it was their duty and 
privilege to do what they could, each in his own way, to spread 
the knowledge of this glorious revelation, for a revelation it was. 
It was a great pleasure to him to listen to such a practical 
discourse as they had heard from Mr. Hopps that evening. He 
and his fellow-Spiritualists of the provinces looked forward 
hopefully to the time when London Spiritualists would sink all 
differences, retaining, if they chose, their special local systems, 
but joining together and working hand in hand. The difficulty 
they had to deal with was not from outsiders, but from people 
in their own ranks. They wanted unanimity, and they wanted 
generosity. As to the proposed annual general gathering, he 
thought Good Friday would be a very suitable day on which to 
hold it. Last Good Friday the Spiritualists of Manchester held 
the seventh of a series of meetings, and their hall was crowded 
to excess. He had then ventured to make a proposal in regard 
to the fund for supplying needy Spiritualists—especially 
mediums—who were past work, with help. He had said: ‘I 
propose that every man and woman in this assembly give a 
penny.’ The result was that they collected £3 Os. Id., all in 
pence. Had the same course been adopted in Bradford, where 
they had an attendance of five thousand people, they might 
have collected more than £20. That was one easy and practical 
way of giving expression to their generosity. He trusted, at 
all events, they were learning lessons from the divisions and 
the want of interest which they had suffered from in the past, 
and that in the future they would sink all differences and 
become brothers and sisters in reality. (Applause.)

Mr. J. J. Morse said that Mr. Hopps had told them that in 
the address he had given that evening he had been offering them 
dry bread, but he had really given them a feast. It reminded 
him, Mr. Morse said, of the state of Spiritualism many years 
ago, when Spiritualists were animated by the same kind of 
spirit which Mr. Hopps exhibited. He remembered being at 
the old Harley-street Rooms, at one of the conferences held 
there by Benjamin Coleman, and he had heard Mr. D. D. Home 
make to the conference the identical remark that had been 
made by Mr. Hopps. Mr. Home had said: ‘ If this 
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WORK IN THE SPIRIT WORLD.

By Henry Forbes, New York.

(Continued from ptoje 212.)

Full of meaning are the following words, also copied 
from N. Sawyer’s 1 Explanations of Swedenborg ’ :—

Man s entire ignorance of every condition of spirit life leads 
him to commit as many errors in his progress toward spiritual 
manhood as he does during his brief sojourn here in the rudi­
mental state. Arriving in the spirit world, and finding 
himself in every respect a man as before, and finding the 
world he then inhabits not entirely unlike the one he 
has left, he naturally concludes the road to happiness in 
both worlds must be in the same direction, but having 
mistaken the direction, he is equally unfortunate there ; and 
as wealth and power have been the predominant objects 
sought for here, they are, by the great masses, as eagerly 
sought after there. All the wealth which they desire is pro­
cured by the psychological means above mentioned, and power 
is also, in some measure, derived from the same source. The 
individual who has the most taste, skill, and judgment, com­
bined with a correct ideal, displays the greatest amount of 
wisdom, and is accordingly looked up to there the same as he is 
here.

What must have been the psychological states of spirits 
entering Hades during the Dark Ages and the succeeding 
centuries—the frenzied horde that met death whilst pur­
suing that wild pilgrimage under the fanatic leadership of 
Peter the Hermit; the myriads swept out of their physical 
conditions by the devastating plagues ; and the uncounted 
thousands sacrificed in the desperate conflicts of unbridled 
emotion waged in the name of religion ? The following 
description by Swedenborg of the glimpses he obtained 
will convey some idea

Great numbers of the rich and noble lodged there (in 
the ‘ southern section ’) in subterranean houses with guards 
at the entrances in dread of robbers. There, too, was a great 
city inhabited by myriads of spirits, and full of churches and 
monasteries. Into it ecclesiastics brought all the treasures 
they were able to collect by artifice,and hid them in labyrinthian 
crypts. On these treasures they set their hearts, confident 
they could never be destroyed. I was amazed at the art 
displayed in the construction of the crypts, and their extension 
without end. ... In the west dwelt those who had lived 
in the Dark Ages, for the most part underground, one progeny 
beneath another. They rarely spoke with those who lived in 
succeeding centuries, being of a different disposition and not so 
craftily wicked ; for, as in their times there was no contention 
with Protestantism, there was less of the cunning of hatred and 
revenge.

Upon such states as these, apparently so substantial, 
yet nothing more than collective dreams, huge aggregations 
of visualised thought-images, corresponding to the ideas 
brought by the spirits from their earth life, did Sweden­
borg see the angels make onslaught. The work was 
thoroughly done, but the seer leaves his readers in 
ignorance as to the means whereby it was all accomplished. 
Probably concentrated will-power was the potent force 
used. Whatever was the method, however, to the poor 
creatures who were thus rudely awakened from their 
spiritual torpor, it all seemed like the veritable Judgment 
Day such as they had been taught on earth to expect.

It is a great fact of spirit life that persons, the purity 
and goodness of whose lives have fitted them to participate 
in the realities and associations of the true spiritual life, 
are often held away by psychological fetters as well as by 
ignorance from the heritage which is justly theirs by 
reason of their spiritual achievements. These are those 
of whom Swedenborg speaks as being in Good but not in 
Truth. Before the angels began their work of annihila­
tion such spirits as these were rescued from their delusions, 

conveyed to ‘suitable places’ to be instructed, and f were 
afterward received into Heaven ’

This done, there were great earthquakes. The Babylonians 
then perceived the Last Judgment was at hand, and were seized 
with trembling. Those in the south, and especially in the great 
city, were seen running to and fro, some with the intention of 
flight, some of hiding in the crypts beside their treasure, and 
others with whatever valuables they could lay hands on. After 
the earthquake a flood burst from below, and overthrew every­
thing in the city and surrounding region. Then followed a 
vehement east wind, which laid bare every structure to its 
foundation. All were then led forth from their hiding-places 
and cast into a sea of black waters, Ac.

This violent method of sweeping spirits away from 
their false environments is probably not resorted to except 
as an extreme measure—a sort of heroic treatment. 
Usually they are influenced through their inner nature to 
break away from psychological spells by the power of their 
own volition, just as people are helped by their spirit 
guardians to abandon the 1 pomps and vanities ’ of mun­
dane life.

The £ sea of black waters ’ described by Swedenborg is 
the state of nothingness which is the condition of un­
spiritualised spirits when their thought externalisations 
are not present—their proprium. No doubt many clair­
voyants are able to testify to its reality. The medium 
around whom gathers the circl e mentioned above has 
several times described the same thing, though she has no 
acquaintance whatever with the writings of Swedenborg.

That spirits remain very long in this dreadful state 
of utter blankness is not likely. Those of them who are of 
sufficient mental and spiritual development to be reached 
by missionary spirits from the higher life are led forth to be 
instructed and trained; others imagine themselves into all 
sorts of places, such as prisons, dark caverns, dense forests, 
impassable mountains, and the like, where they tarry in 
hopeless despondency. It may be asked why these 
wretched souls are permitted to remain in such pitiable 
states. The inspired Whittier gives the answer :—-

Though God be good and free be Heaven, 
No force divine can love compel ;

And though the song of sins forgiven 
May sound through lowest hell, 

The sweet persuasion of His voice 
Respects the sanctity of will.

He giveth day : thou hast thy choice .
To walk in darkness still.

That which dwellers in the sphere of love and wisdom 
look upon as of the foremost importance in connection 
with man is the conservation of the individuality, which 
consists of certain tendencies, and the will-power to so 
control them as to bring them into harmony with the 
activities of the great Unit of Life, of which each soul is 
but a fragment. Rarely, if ever, will high spirits disturb 
the sacred autonomy of selfhood, though there is consider­
able evidence to support the conjecture that sometimes a 
special effort is put forth, in cases where the wilfulness 
is peculiarly pertinacious, to break it down by confronting 
the spirit so unfortunately constituted with obstacles 
beyond its powers to overcome, thus compelling it eventu­
ally to adopt that course indispensable to spiritual advance­
ment, the surrender of self. In this connection, the 
tradition of ancient Greece concerning Sisyphus is signi­
ficant. That person was a famous outlaw, bold and 
cunning, whoso wilful lawlessness extended even to 
deliberate treachery towards the gods themselves. When 
he reached Hades the gods forced him to push a huge 
stone up a steep hill. As the stone approached the summit, 
however, it would slip away from him and roll back to the 
bottom. Thus was all his labour undone, and he was com­
pelled to begin again what proved to be an endless task.
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All this the ‘gods’ could accomplish by means of 
suggestion and thought projection ; but when Sisyphus, out 
of the depths of despair, cried for help, we may be sure it 
was forthcoming. Immediately the stone, if it did not 
vanish, would lose its weight, and the wayward soul, when 
the top of the hill was reached, would find himself greeted 
by kind and capable friends waiting to aid him to pass 
through the ordeals that were still between him and his 
destination.

(To be continued.)

OUR CONTEMPORARIES.
An important difference between the objects of Spiritualism 

and those of Occultism is noticed by M. Michael, of Antwerp, 
writing in 4 Le Messager,’ of Liège. He says that * while 
Spiritualism studies the means of entering into rapport with 
invisible Nature, especially with the beings that inhabit it, 
Occultism specifically occupies itself with natural theology, with 
the science of Good and Evil, and with the perfecting of the 
human will by prayer, sacrifice and ecstacy.’ M. Michael thinks 
that if this distinction were more generally perceived, there 
would be less quarrelling.

M. Albert Jounet, in a recent number of ‘La Curiosité,’ 
describes an important experiment he makes to prove that 
mind-force can act on matter. He uses the Zoomagnetometer 
of Lafontaine, which is a copper needle suspended in a 
hermetically closed glass jar. Under this needle he places a 
card with the letters of the alphabet on it, and then, by the 
mere power of his will, he causes the needle to rotate, so as 
to point successively to the letters of the alphabet, and thus 
spell out the sentences he thinks of. This is an experiment 
well worthy of the attention of men of science, but it is so 
contrary to received ideas that it is probable that no scientific 
man will take any notice of it.

The current number of 4 La Lumiere ’ contains an interest­
ing analysis of Spiritism in Paris, by Dr. Thomas, taken from 
4 La Chronique Médicale.’ It seems that 4 there is hardly any 
question to-day of Kardecists and non-Kardecists ’ ; for that 
classification of Spiritualists 4 is out of date.’ There are four 
principal kinds of Spiritism, Dr. Thomas says : 1. Scientific 
Spiritism, which is represented by such men as De Rochas, 
Richet, Dari ex, and Baraduc, who generally object to be called 
Spiritists ; 2. Philosophical Spiritism, represented by Léon 
Denis, Metzger, Bouvéry, and Erny ; 3. Mystical Spiritism, 
which Dr. Thomas dismisses contemptuously as mere senti­
mentality ; and 4, Religious Spiritism, of which M. Van der 
Naillen seems to be a leading light, and which appears to have 
a distinctly Catholic flavour. Theosophy is the most active 
competitor of Spiritism at present, Dr. Thomas says ; and it is 
greatly against French Spiritualism that it is broken up into 
cliques, each of which follows some particular leader, and 
combats the Spiritualists who follow other leaders.

1 Lucifer ’ speaks feelingly and sensibly of the death of Mr. 
J. C. Staples, late General Secretary of the Australian Section. 
He died of a painful and lingering disease, and 4 Lucifer’ says : 
4 It is, therefore, with gladness that we have to announce that 
our friend was permitted to abandon his worn-out body on 
April 1st, and pass on to the rest which he has so well won? 
The writer then improves the occasion by denouncing the 
present fashion of mourning for the dead, and on the whole we 
agree with him ; but we think that Theosophists would be going 
to an extreme if they follow his advice when he says : 4 Let us 
have flowers, and white horses, and happy music at funerals.’ 
We have flowers at funerals at present—but 4 happy music ’ ? 
If Theosophists are so pessimistic in regard to this world, why 
should they not put on mourning when a little Theosophist is 
born ? 4 There is no death,’ says the writer. That is what we 
have been saying for the last fifty years, and perhaps with 
better right ; for, after all, Theosophists have only theory and 
assertion to go upon, while we have concrete facts.

4 The Grail ’ is the name of anew little Theosophical monthly 
magazine. It is devoted to Theosophy of the Judgeite type, 
which appears to make up in emotionalism what it lacks in 
erudition. The design on the cover has a Roman Catholic 
suggestion. The descending dove and the cross are there 
without disguise, and the heraldic nondescript in the chalice 
bears a strong resemblance to the 4 bleeding heart ’ so familiar 
in Roman Catholic symbolism. The Judgeite Theosophists 

seem to place a great value on the 4 Brotherhood Suppers’ which 
they give to the poor. It is an excellent thing to feed the 
hungry, but the use of that avenue to men’s hearts is a little 
equivocal. It is generally associated with the very meanest 
form of proselytism, and recognised as a way of making converts 
who in all human probability will be hypocrites. The Theoso- 
phists evidently take a much ‘higher ' view of the plate of meat, 
potatoes, bread, tea, and so on, which we are informed costs 
only threepence-halfpenny. The leading article in the first 
number of 4 The Grail ’ is all about these suppers, and in it we 
are told that they are 4 an initiation for all who come, and for 
evermore they know the inner meaning of the word Brother­
hood, for they have “been there.” And that piece of knowledge, 
once awakened, never dies ; it always spurs its possessor to 
repeat the experience, knowing what to aim at ; when the 
experience comes again, it is instantly recognised.’ One can 
imagine a poor hungry wretch exclaiming, as he sat down to 
4 repeat his experience? ‘That’s the kind of Theosophy for me!’

SPIRITUALISM AND CHRISTIANITY. .

The Rev. Heber Newton, an Episcopal clergyman of 
considerable repute in New York, has been preaching a 
very rousing sermon on our subject. If we do not look 
smart, these onlookers will beat us as propagandists. Here 
are some extracts from the sermon :— I

Whatever may be the truth of Spiritualism, there are certain 
truths which are coming to the world through Spiritualism. 
The source of the knowledge may be valid or may be invalid— 
the knowledge itself seems to me valid.

It is a fact concerning Spiritualism that through it the con­
viction of the life to come is taking a new hold of man’s mind 
and heart. Myriads of men are to-day rejoicing in a firm and 
positive conviction of the reality of the life to come who but for 
this movement would have been left in the doubt which over­
shadows vast masses of men to-day. This faith has become so 
vital that it renews the early Christian joy in the presence of 
death. Instead of impugning the sources of this renewed faith, j 
let orthodoxy make more real to those who abide within its 
folds this ancient and fundamental and vital faith of men. It 
is not merely that men have become convinced that there is a 
life beyond the grave, but they have become convinced that that 
life is near to us in the flesh, and that at proper times and under 
proper conditions it is possible that there should be intercom­
munication between the two spheres. A deep hunger of the 
human soul this, which finds manifestation in the most pathetic 
experiences our earth records.

It is truth which is embodied in the records of the very 
beginning of our Christian religion—in those wonderfully 
gracious and charming stories which embalm the memory of the 
sacred experiences of the disciples through which they came to 
believe their Master was alive, and that he had manifested Him­
self to them. A truth this, which ought never to have passed 
out from the Christian consciousness, but which has strangely 
escaped it ; so that we find ourselves to-day in this singular 
position, theoretically believing in the possibility of intercom­
munication between those who live in the flesh and those who 
live out of the flesh, and yet utterly sceptical toward every 
experience which is an expression of this belief.

There is a body of thought that is coming to the world in 
this way. In connection with it the old theology no longer 
appears. You never hear anything of the fall of man, or the 
election or the non-election of individuals, of an endless hell, 
of the resurrection of the body, and of hosts of other doctrines 
which are interwoven in the traditional orthodoxy of Chris­
tianity. No spirit of whom I have ever heard, real or professed, 
has ever come back to the world teaching these doctrines. The 
theology of the other world is a Broad Church theology. It is 
making for freedom and reason. It is either subverting the 
old doctrines or reconstructing them. At times it seems 
violently anti-Christian, but, when analysed, the anti-Chris- 
tianity is merely anti-Calvinism or anti ecclesiasticism, or anti­
supernaturalism. The record of 4M. A. (Oxon’s)’ communica­
tions through 4 Rector ’ tells how an old-fashioned High 
Churchman was educated against his will into a Broad 
Churchman. Even if this be, after all, nothing more than 
the unconscious self at work in theology, it is still a mighty 
verification of our liberal movement. If the deeper sources of 
our mysterious personality are thus making for the new thought, 
we may be sure that that new thought is a true thoughts
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