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woman, each one of us ought to give heed to this pathetic 
message. Terrible things are being done in our name, of 
which we ought to know. Mighty duties are coming to 
our door, of which we ought to be aware.

Wo sympathise not a little with the view taken by 
* The Spiritual Medium ’ concerning the tendency of some 
Spiritualists to go off into the high latitudes of occultism. 
It is a pity; and all the more so because, in trying to 
reach the moon, many-lose interest in the fruit tree. 
Spiritualism is really a simple matter, as a matter of fact; 
it only becomes difficult and loses practical value when we 
wrestle with the fact and try to get behind it to the 
reasons why. By all means get to the reasons why, if 
possible, in a steady, natural, and unstrained way : but let 
the grand simplicity suffice as our mainstay.

1 The Spiritual Medium’ says, for instance, of 
Theosophy :—

There is a subtle charm in the word Theosophy. Under its 
magic spell we are prone to drift away from the clear and 
simple teachings of the beautiful philosophy of Spiritualism, 
and in our search for knowledge bearing on the phenomena of 
life we break away from its inspiration and testimony, and 
revel in a sea of mysticism and perplexity, and imagine we are 
gamering rich stores of knowledge from ancient lore.

Far bo it from us to suggest anything like a policy of 
lotus-eating or laissez faire. Let us get on as fast as wo 
can, with prudence, clearness and definiteness : but do 
not let us lose ourselves in explanations before we are 
perfectly familiar with our facts : and, above all things, do 
not let us neglect experiment, however simple, in favour of 
theories, however apparently profound.

ROBERT BROWNING AND D. D. HOME.

In the * Memories of Hawthorne,’ by his daughter, 
Rose Hawthorne Lathropp, published by Kegan Paul, we 
find the following reference to Mr. and Mrs. Browning, 
with whom the Hawthornes were intimate, and Mr. D. D. 
Home, the medium :—

Mrs. Browning is a Spiritualist. Mr. Browning opposes 
and protests with all his might, but he says he is ready to be 
convinced. Mrs. Browning is wonderfully interesting. She is 
the most delicate sheath for a soul I over saw. One evening at 
Casa Guidi there was a conversation about spirits, and a marvel­
lous story was told of two hands that crowned Mrs. Browning 
with a wreath through the mediumship of Mr. Home. Mr. 
Browning declared that he believed the two hands were made 
by Mr. Home and fastened to Mr. Home’s toes, and that he 
made them move by moving his feet. Mrs. Browning kept 
trying to stem his flow of eager, funny talk with her slender 
voice, but, like an arrowy river, he rushed and foamed and 
leaped over her slight tones and she could not succeed in 
explaining how she knew they were spirit hands.

This is a very different version of the story from that 
which was given some time after Browning’s death by Mr. 
Greenwood, and yet if we remember rightly Mr. Greenwood 
was under the impression that he told it as Browning had 
told it to him !

A FORM OF BEQUEST.

I give and bequeath unto the London Spiritualist Alliance, 
Limited, the sum of £ , to be applied to the purposes of
that Society ; and I direct that the said sum shall be paid free 
from Legacy Duty, out of such part of my personal estate as 
may legally be devoted by will to charitable purposes, and in 
preference to other legacies and bequests thereout.

To Inquirers and Spiritualists.—The members of the 
Spiritualists’ International Corresponding Society will be 
pleased to assist inquirers and correspond with Spiritualists at 
home or abroad. For explanatory literature and list of mem­
bers, address :—J. Allen, Hon. Sec., 115, White Post-lane, 
Manor Park, Essex.

‘TIEN’S’ ANSWERS TO QUESTIONS.
(Con tinned from page 185.)

Another problem submitted was in the following terms :— 
4 A friend, very narrow in his theological views, has just passed 
to your side. Will 41 Tien ” kindly say what probably would be 
his mental condition ? Would ho, perhaps ignorant of the 
change, think all his new experiences a dream, and hover about 
his old home, waiting to tell someone of the dream, or would 
the experience previously gained in the sleep state, though un­
known to him in his waking state, now be sufficient to enable 
him to understand that he had gone through the change called 
death, and that everything was simply different to his 
expectations ? ’

‘ Tien ’ replied that it could hardly be expected that any 
person whose opinions and conceptions of a certain country 
were diametrically opposed to the actual facts pertaining to that 
country could immediately adjust himself to the conditions he 
found when he arrived there. Even supposing, as in the case 
submitted, the possibilities of gathering experience of that 
country while in the natural sleep state, were to be admitted, 
the translation of the intelligence then gained into the outer 
memory was usually a somewhat uncertain and unsatisfactory 
process, so that when he returned to his normal self-hood and 
regained his external consciousness on the spiritual plane of life 
he might have a fragmentary and more or less clear and definite 
conception of the circumstances around him, but there would 
be naturally a conflict between his natural memory and external 
consciousness in regard to the experiences he encountered in 
the spiritual world. Naturally he would feel somewhat strange, 
and if his spiritual perceptions had not been properly awakened, 
even by his experiences in the natural sleep state, he would 
find himself practically ‘at corners ’ with his new state of being, 
and that would cause a revulsion which would drive him from 
a purely spiritual life into some condition of relationship with 
the material world, and would lead him to the conclusion that 
he might simply be in the dream condition, struggling to awake 
therefrom and to come into contact with the people around 
him. Finding it difficult to communicate with these people, 
and realising that, wherever he was, he had not got into that 
heavenly condition which his creed led him to expect, he would 
probably undergo a 4 bad quarter of an hour ’ until his spiritual 
nature became sufficiently quickened to enable him to recognise 
the difference between his former condition, as an inhabitant of 
the material world, and his new state. The unfortunate fact that 
he died very narrow in his theological views simply meant 
that he had carved certain ideas on the framework of his mind, 
concerning the future existence, and, like so many other people 
who had not died, would insist on trying to square the facts of 
nature to his opinions, rather than adapting his opinions to the 
facts of nature. According to the stubbornness of his mind,so 
would be the length of time that he would remain in that con­
dition described as spiritual darkness.

Following this reply came the question : 4 Will “Tien” 
kindly say what arrangements are ordinarily made on his side 
for the reception of a good man leaving his physical body and 
who has some knowledge of the impending change V

The control replied that the question was a wide one, and 
might have its antithesis related to it as well, since there was a 
possibility of receptions being arranged for men who were not 
good as well as for those who were. However, dealing with 
the case stated, it might be said that a good man usually' had a 
number of sincere friends and personal relations who valued 
and loved him for his goodness. In the course of such a 
man’s earthly career it was reasonable to suppose that some of his 
friends would have passed through the valley before himself. 
Death did not dissolve the ties of affection, sympathy, and love ; 
and those friends who loved him while he lived here would 
continue to care for him after they had passed beyond. The 
strands of sympathy would still bind soul to soul, so that they 
would have a general knowledge of the incidents of his career, 
and when they perceived (as frequently they did, years before 
the event occurred) that he would be coming across the river to 
them at a certain time, they gathered near with those who—it 
might be—were even dearer, more closely affinitised to,the coming 
visitor than themselves. When the final hour approached and 
Nature was doing her part, with all her gentle care, to pull down 
the scaffolding that surrounded the beauteous templeshe had been 
building in the past —when at last the golden cord was broken, 
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and the translation was effected—there would be found gathered, 
either in the chamber or about the dwelling-place, many who 
knew and loved the arising brother. Those who were nearest 
and dearest to him would be there waiting to receive the re­
organised personality and bear him gently away in loving 
embraces to his home—a home that the good-living and earnest 
doing of this man must, of necessity, have builded for him over 
there. When the newly-arisen one was taken to his home and 
laid to rest, the loving ministrations of sympathy began to 
work, and presently, as recovering from a gentle and refreshing, 
but somewhat heavy, sleep, the new comer revived to conscious 
life again. Awaking, he gazed around him, not like the man 
referred to in the previous question, in distress and dismay, 
but with the sweet consciousness that he had ‘ come home,’ 
home to those who loved him, home to those who had been 
waiting for him, to that home which was his by every right, 
since he had built it from out his own life. ‘ This in brief,’ 
said ‘Tien,’ ‘may be taken as some description of the pre­
parations which are made for the wise and good, for those who 
know something of what the impending change will lead to 
when they pass through the portals of silence into the land of 
life and light beyond.’

‘If the souls or spirits of infants mature after death, and those 
of old people rejuvenate,how is recognition possible hereafter?’

‘This,’ said ‘ Tien,’ replying to the question, ‘ brings us to 
one point of the question we have already dealt with—the rela­
tionship of the spirit to the body. The child conceived in 
accordance with Nature’s laws has had the foundation of its 
immortality laid, and wh itsoever may occur subsequently, the 
foundational facts having been established, the ultimate develop­
ment of the personality is merely a question of sequence.’ 
Having thus suggestively shown that the real question is one 
of individual identity and not of mere external change, ‘ Tien ’ 
proceeded to elaborate the point at considerable length. Let 
it be supposed (he argued, in effect) that recognition was a 
question of external appearance, and that a child having passed 
into the spirit world remained a child, while the mother lived 
on for some twenty years afterwards, acquiring all the marks of 
age, bodily change, and infirmity. If the child remained as it 
was twenty years before, the mother might recognise the child, 
but the child might have some difficulty in recognising 
the mother, if the mother passed into the next world the same 
in appearance as when she lived here. ‘ Tien ’ then proceeded 
to develop another aspect of the question. There was, he said, 
an element of injustice involved in the idea suggested by the 
question. ‘You,’ said he, ‘have had your fill of experience 
and happiness. You have sated yourself with the waters of 
life, and yet, by implication, it would seem you want this child 
of yours to stand still, to remain a child, that you may have the 
somewhat selfish pleasure of recognising it again. If you can 
only know your child by its form, then it is certain you will not 
quickly recognise it. If there is no deeper tie between mother 
and child than that, the child could never have been an offspring 
of souldove. But if there is that deep spiritual tie that exists in 
all real parentage, no matter if a thousand years had elapsed, 
no matter if the mother had changed beyond all possible chance 
of being recognised by face and form, that deep spiritual 
affinity would speak through all. “ My child,” “my mother,” 
would be the message flashed along the wires, and they would 
recognise each other, not because of the personal exterior, but 
because of the underlying spiritual relationship that bound 
them together.’

‘ Is there anything in the next stage of life akin to marriage 
in this ? ’

To this question the control replied at some length, pre­
facing his remarks with the observation that there were so many 
curious, startling, and sorrowful things in connection with 
marriage in this world that one might be pardoned for hoping 
there was nothing akin to it in the next ! Marriage here too 
often meant ‘the purchase of a pretty face for an old title, marry­
ing my neighbour’s estate, or marrying into the firm and 
becoming a partner.’ Such things were prostitutions of the 
highest and holiest relationship that could be established 
between man and woman ; and a new gospel had to be preached 
in this regard that should pervade the whole social atmosphere. 
What he (the speaker) understood by marriage here was a 
physical, moral, and spiritual unity. People thus married were 
united by the strongest and only real ties that united souls. 
When one of two individuals so united passed into the 
next world the survivor had no room tor a successor to 

the place filled by the departed companion. The love, the 
memory, the sympathy of the arisen soul still remained as an 
influence all-satisfying and complete in the life of the one left 
behind, so that when the one who was left also died and went 
across the river, one might say in truth, ‘ Oh, yes ; they will 
be married again,’ or, in simple truth, ‘They will meet and be 
companions still in that higher and happier world ; ’ for Love 
represented the divinest element in human nature. Dealing 
with those innumerable cases where the state of true marriage 
is not attained in this world, the control said, ‘ In the next 
world the law of association is mutual affinity ; where there is 
no affinity there is no companionship. The unwisely-united 
are sundered at death, and in God’s greater world sooner or 
later they find that which they failed to realise while here. And 
then what follows ? Why, the very answer to the question : 
that if they find those whom they did not meet in this world, 
there must be in a sense marryings in the world beyond, when 
kindred souls unite and blend their life and love in the glory of 
the immortal day.’

‘A mere alteration of temperature, pressure, or chemical 
combination transforms matter from a tangible form into an 
intangible gaseous form, or vice versa. May we consider 
spiritual processes as similar and subject to similar laws, but on 
a plane not ordinarily cognisable by our physical senses ?’

The control replied : ‘ Precisely so. And let us add to it 
that the slightest variation in what may be called the normal 
integrity of the nervous system and the various sense-organs of 
the human body will give you an altogether different and dis­
torted view of this physical world ; hence the necessity of care­
fully correcting all sense-impressions, and the greater necessity 
of carefully correcting these impressions when questions of 
psychical and spiritual experience are involved.’

‘ Is it a fact that places are haunted for hundreds of years, 
and that the unhappy spirits cannot progress unless assisted by 
mortals ? ’

To this inquiry ‘ Tien ’ replied affirmatively. It might 
seem strange that a spirit could be in a place for hundreds of 
years, chained there by some attraction which it was apparently 
unable to withstand. Hundreds of years seemed a very long 
period indeed, from the mortal point of view ; but to the mind 
the duration of time was frequently a very relative conception. 
Thus, under the shock of some great grief or trouble, the 
sufferer will seem to have lived a life-time in a single day. This 
was even more the case in the spirit world, where the intensity 
of every emotion and experience was immensely quickened 
and deepened, and a spirit might be for a hundred years of 
mortal time practically conscious of only having lived a few 
days or hours, so absorbed might he become in the contempla­
tion of the causes that held him to his condition. To release 
such a spirit it was necessary to reason with him, to take 
counsel with him, to bring mental power and force to bear upon 
him, to quicken his spiritual perceptions by helping him to 
realise that brooding over the past, and submitting to a morbid 
feeling which chained him to the past, is the worst possible use 
he could put himself to. When he could be thus helped and 
encouraged he would become liberated and clothed in his right 
mind, and would leave the locality that he had been associated 
with so long. Haunting» came from two classes of spirits, and, 
singular as it might seem, two classes of opposite natures : 
the very gross, ignorant, and superstitious, and the highly 
refined and sensitive classes. The spirits of the one class were, 
as a rule, held by their fears or by some depraved form of physical 
appetite, the other spirits by their extreme sense of honour and 
remorse. The one case might be described as a purely physical 
association, and the other as an extravagant form of mental 
association. The ‘ happy medium 5—the common person— 
escaped so sad a fate by reason of the sturdy common-sense with 
which he faced the problems of existence.

The few remaining replies may be briefly summarised aa 
follows ; In response to the question as to whether (as a 
Chinese) he was still familiar with his native tongue, ‘Tien’ 
replied, in effect, that a very long residence on the spirit side 
of life naturally dulled the relationship with former earthly 
conditions, but while perhaps lingual dexterity might be difficult, 
the inner or spiritual side of the language would bo compara­
tively easy to deal with. He referred also to the inability that 
was presented in the constitution of the medium for the produc­
tion of sounds linguistically foreign to him.

To another inquirer who desired information upon the 
mouientouH questions, " How does life originate, and from what 
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source ? What conditions govern the spirit world ? ’ ‘ Tien ’ 
replied that as to the first question, it could only be answered 
by the Deity Himself. The origin of life was a mystery ; all 
that men could speak of was rhe beginning of its manifestations. 
The spirit world was governed by principle and law just as the 
material world was. It was to be borne in mind that there 
was no state that conscious intelligence could conceive of in 
the Universe which was divorced from principle and law ; and 
knowledge of, and obedience to, the laws of Being formed the 
only royal road to success in any undertaking.

The following two questions from another inquirer were 
answered by a simple affirmative : ‘ Is Mr. Morse unconscious 
of what you are saying through him ? ’ and ‘ Do the spirits, for 
the attainment of specific objects,form themselves into societies 
in the same manner as we do on the earth plane ? *

To a question as to whether the spirit people through their 
mediums could throw any light upon mundane mysteries, such, 
for example, as a recent mysterious railway murder case, ‘Tien; 
replied that it was possible for spirits to unravel such mysteries, 
but the spirit world rather shrank from engaging in matters of 
that kind, for the reason that spirits looked at the problems of 
physical life from a very different point of view to that from 
which the people of earth regarded these things. ‘ They J said 
he, ‘ estimate the problem from the point of eternity, you 
estimate it from the point of time and its limitations. They 
know that in every case justice is ultimately done to everyone, 
and hence they say, “ Why should we add to the sum of human 
excitement and sorrow, and bring about all the sad consequences 
of the unearthing of crime and criminals, when we know that in 
God’s great Providence of Being justice will be done to 
murderer and murdered, and the world in the end will be none 
the worse ? ” ’

‘ How is the prayer of the Psalmist. “ Create in me a clean 
heart, 0 God ; renew a right spirit within me J ” or the publi­
can’s prayer, “ God be merciful to me a sinner,” to be reconciled 
with the teaching of Spiritualism that every man must work 
out his own salvation ?

To this inquiry ‘ Tien ’ replied that an aspiration for a clean 
heart was discreditable to nobody, and hope for mercy was the 
first step towards the expression of regret for wrongs previously 
committed. Hence the two prayers, rightly understood, might 
be reconciled quite easily with the doctrines of Spiritualism, 
that each soul must work out its own salvation. ‘ If you aspire 
to good for good’s sake and that the good may purify and 
strengthen you, then the good which comes from God will bless 
you, but the blessing comes to you because you strove to gain it.’

From the same inquirer came the question : ‘ Can “ Tien ” 
kindly explain the passionate love with which men such as H. 
Martyn, Rutherford, Wesley, Whitfield, &c., cling to Christ, 
while Christ’s very existence is questioned by men such as 
Oxley and Gerald Massey,¿e..is it simply imagination, or what?’

In the course of a full reply ‘ Tien ’ said that ideals 
frequently appealed more forcibly to certain classes of mind 
than realities. Many persons had their intellectual lives ruled 
almost entirely by their emotions and affections. When it was 
remembered that the Christian ministry had for generations 
past exhausted its eloquence and ability in extolling the 
character of Christ and placing Him before the world in the 
most glowing colours, it was only natural to suppose that, 
in many cases, the ideal thus created would become the dominant 
idea, the ruling thought of divines such as those mentioned by 
the questioner. So far as the first part of the question was 
concerned, therefore, it did not matter whether Christ ex­
isted or not—the affection was in the minds of millions of 
rational people who were ruled by their emotions, and who 
were just as willing to die for their affection as ever were 
the martyrs of the early Christian Church.

The usual vote of thanks was then passed, and the President, 
in some closing remarks, said that as there were still a number 
of questions unanswered, he would submit these to ‘ Tien ’ 
privately, so that replies might be obtained and published in 
‘ Light?

. . . So ever truth takes shape to lucid eyes 
In sign and type, the formless form assumes, 
And man himself seems but a woven veil 
Which hides an inner wonder passing thought ; 
When death that veil has rent, the light revealed 
Shall star-like rise full grandly o’er the verge 
And vast horizon of eternity.

Doea Stuaet-Menteath.

CANON WILBERFORCE ON SPIRITUALISM AND 
THEOSOPHY.

On Wednesday afternoon, the 14 th in st., at St. John’s 
Church, Westminster, Canon Wilberforce spoke on ‘ Spiritualism 
and Theosophy as Substitutes for Christianity.’ He began by 
expressing regret that his lecture would have to be of a 
destructive character, since the natural tendency of thought and 
aspiration was constructive. He then referred to what he con­
sidered a very remarkable passage in the fourth chapter of 
the first Epistle of St. Paul to Timothy, ‘ Now the Spirit 
speaketh expressly that in the latter times some shall fall away 
from the faith, giving heed to seducing spirits and doctrines of 
demons.’ He drew attention to that word ‘demon,’ or datmon, 
which undoubtedly denoted the disembodied spirit of a human 
being. In these latter times, as he might call the end of the 
nineteenth century, when not only the things of earth were 
being shaken—in the sense of social order—but even the things 
of Heaven, he did not think they had a right to be surprised 
when they found active, earnest, intelligent minds growing 
dissatisfied with their environment, and weary of tho 
crystallisations of hard, irrational religious dogmas. It had not 
been generally recognised that one of the strongest blows that 
had ever been inflicted upon dogma had come from that belief 
called Spiritualism, or, to use a better name. Psychism. 
Spiritualism had its mission. Everything had its mission. 
The Infinite Intelligence which governed human affairs, 
when it perceived a truth being exaggerated or held in 
a wrong relation to other truths, sometimes raised up a 
community or an individual to deny that truth. In this 
sense even Atheism had its purpose. No one could doubt 
that the blatant Atheism of many years ago was the logical 
outcome of the crude religious teaching of those days. 
Unitarianism was a kind of Protestantism to the almost 
polytheistic tendencies of certain forms of Christianity. 
Spiritualism, therefore, was no doubt a Protestantism against 
the blank, dark, theological materialism of some minds in 
regard to the next dimension of space. He did not intend to 
say anything about Spiritualism but what he knew, it 
having once been his duty to investigate the subject. 
Towards the latter end of the seventies there had been 
a great outbreak of mediumship in the North of England, 
societies and associations were formed, and miners in 
trance gave wonderful orations. In 1881 the Archbishop asked 
him (Canon Wilberforce) if he would carefully investigate the 
subject of Spiritualism, and read a paper before the Church 
Congress. Accordingly he examined the question, investigated 
the phenomena, and read his paper detailing the results before 
the Church Congress. He had not the smallest desire to 
dogmatise, but he would give them very humbly the opinion at 
which he had arrived. His opinion was that Spiritualism was a 
kind of bastard recrudescence of Pagan practices which at one 
time were common amongst the human race. In the dark days 
of Judaism Spiritualism was exceedingly common. There were 
instances of divination, of writing on tables and walls, of 
doubles, and of mysterious sounds, of being able to touch 
tire without being burned—all the phenomena which 
had been reproduced over and over again to-day. In this 
connection he might refer to an exceedingly interesting 
work by Mr. Page Hopps which dealt with Spiritualism 
in the Old Testament. There had never been a time 
in the history of humanity when these phenomena were not 
more or less common. In the early Church there were many 
traces of so-called Spiritualism, and he believed that the inner 
meaning of most of the Epistles to the Colossians was a protest 
against Spiritualism, as, for instance, where St. Paul spoke of 
worshipping angels, by which he doubtless meant those entities 
or beings, whatever they were, that sought communication with 
men in the flesh. The Canon then gave some outlines of the 
rise and progress of Modern Spiritualism from the time of the 
Hydesville knockings, dealing with the phenomena, and refer­
ring to some of the leading mediums and adherents of the 
movement (including the late Robert Dale Owen), and to the 
inquiry instituted by the Dialectical Society Committee. He 
alluded to the scientific investigations conducted by Professor De 
Morgan, Mr. Alfred R. Wallace, and Mr. Crookes, in which 
connection he referred to the invention of the radiometer, an 
instrument for recording the dynamic force of light, the idea of 
which, it had been stated, was communicated by the spirit 
world. He also enlarged upon the reality and genuineness of 
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