


86 BT @ 3 B g

several bodies already which we would not care to have
resurrected. We do not believe that the soul goes down, and
8o it does not need to come up again. We believe in the ascent
of the soul at death. I do not believe in death, friends; I
believe in life. For death is nothing more than going to sleep at
night to wake up again in the morning ; and I am not afraid of
it any longer.

A sermon by the Rev. Charles Hargrove, M.A. (Leeds :
Goodall & Suddick), on ¢ The Unseen World,’ is a tender if
not very strong plea for faith in life beyond ¢death.’
There is a touch of originality in its argument which runs
something like this : Very early in the evolution of man
comes the apprehension of Unseen Powers. With the
first breath of intelligence, Religion begins, born in the
slime of an almost brute nature. As man advances, so
does Religion, and ever with reference to Unseen Powers.
Is, then, belief in the unseen a mere superstilion, begotten
of fear, but destined to be outgrown? Is it not more
likely that increased knowledge will only deepen the im-
pression that there are realities beyond those that can ever
be discerned by human senses, or dreamt of in our pro-
foundest speculations ? But if there is to be a future life
at all, there must now be a present life which belongs not
to sense and time. To this life the universal conviction of
mankind, the sense of Personality, and the supreme testi-
mony of self-consciousness bear witness. But, if this
witness is valid, we are even now in eternity; even now in
heaven or hell.

M. Victorien Sardou’s very pronounced Spiritualism is
attracting an enormous amount of attention in Paris, and
all the world over: and no wonder. M. Sardou is well-
known as an accomplished ‘man of the world,” and well
used to its ways, not likely, therefore, to be over fanciful or
easily taken in. He is, moreover, a keen-witted thinker
and observer,—and no one can say that he has anything to
gain by avowing himself a Spiritualist. In truth, he risks
everything.

‘The Banner of Light’ quotes as follows from a letter
of his to Mr. C. Frohman, apropos of his new play,
‘ Spiritisme ’ :—

Everybody here knows that for forty years I have been a
wonderful medium wmyself, and I have had in my own house
wonderful manifestations. My piano has played by itself.
Flowers have fallen from my ceiling upon a table ; and it is I
who have brought this about, and they dare not lay at my door
calumnies such as true mediums are exposed to. and say of e,
as they had the impudence to say of Home, that T am a
charlatan. For the last forty years I have said to whoever
would listen to me that I would consider as idiots those who
allow themselves to be taken in by the agents of jugglery,
frauds, and mountebanks. I should equally regard as imbeciles
those people who deny the reality of phenomena attested by
men of science, and people like myself. For that reason my
play is awaited, to see what I shall say. It is the first time
that any one has dared to put Spiritualism upon the stage, and
the papers have been publishing recently experiences which are
very similar to those referred to in my first act, the misplacing
of objects without touching them, hands seen and felt. These
hands have been pressed in mine. And this I have told to the
world briefly. People will deride me; they will argue; the
incredulous will deny ; the believers will send me flowers. It
will be a struggle and a test, but it will be power and honours ;
and T do not wish to compromise the victory in the battle by
depriving myself of a single cannon-ball. For this reason I wish
to retain the arguments I bring forward in the play, which is
awaited with impatience.

‘The Banner of Light’ still pays us the compliment of
practically reprinting our Articles as its own, without a
word of acknowledgment. On November 14th last, the
subject of our leader was ‘The alleged increase of lunacy.’
On January 23rd last this appears, but very slightly
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altered, in ‘The Banner of Light’ as one of its leaders,
without any reference to us, and with not one quotation
mark. As we say, it is a compliment, but we feel a little
like the jeweller who would not be satisfied with the com-
pliment if even a friend admired one of his gems and
slipped it into his pocket on the sly.

‘THE THEOSOPHIST.

Ivery Christmas a Convention of the Theosophical Society
is held at Adyar, near Madras, and the faithful are regaled with
an “ Annual Address’ by the President. This year’s address,
contained in the January ¢ Theosophist,” consists almost wholly
of an ¢ Historical Retrospect,’ or brief review of the Theosophi-
cal movement from 1ts inception in 1875 to the present time.
It seems that Colonel Olcott never destroys a letter or doen-
ment, and by referring back to his files he can give chapter and
verse for all his statements. This historical retrospect is in-
tended to be a reply to the Tingley-Judge faction or heresy,
and it certainly seems to us that Colonel Olcott has made out
a very clear case for his own side ; proving, apoarently conclu-
sively, that the Adyar-Avenue Road Society, and not the New
York-Great Portland Street Society, is the real, original,
orthodox Theosophical Society, and that the latter is an impu-
dent upstart, and is not, never was, and never can be, either
de jure or de facto, ‘ The Theosophical Society.” But one story
is always good until the other is told !

Colonel Olcott, in his monthly instalment of *Old Diary
Leaves,” makes some very suggestive remarks about a patient
of his whom he cured of blindness by mesmeric treatment. He
writes : —

¢ A fact important in its suggestiveness was to be noted in the
case of our blind Badrinath. Supersensitive as I found him, he
would nevertheless sit and let me treat him for a half hour on end
without ever losing his consciousness, but on one occasion, when
the thought occurred to me that he should sleep, his head
instantly fell back, his eyelids fluttered, his eyeballs rolled
upward, and he was fast asleep ; one moment he was wide
awake, observant of his surroundings, and ready to talk with
me or anyone else in the room, the next he was so oblivious to
sounds that bystanders vainly tried to excite his attention by
making loud noises, shouting in his ear, &ec. Yet an
entry in my diary for April 21st raises the question whether
the theory of absolute mental union between my patient
Badrinath and myself will hold. On the day in question,
while under treatment for his eyes, upon which business
my thoughts were closely concentrated, he suddenly began
describing a shining man whom he saw looking benevo-
lently on him. His clairvoyant sight had, it seemed,
become partially developed, and what he saw was through
closed eyelids. Frowm the minute description he then proceeded
to give me, I could not fail Lo recognise the portrait of one of
the most revered of our Masters, a fact that was the more
delightful in its being so unexpected and so independent of any
mental direction on my own part. Granting, even, that Badri-
nath may have by association of ideas connected my presence
with that of some such personage, it is to the last degree unlikely
that he should have described to me an individual with blue
eyes, light flowing hair, light beard, and European features and
complexion, for surely I have not found among the Brahmins
any legend of such an adept. Yet the description, as above
said, fitted accurately a real personage, the Teacher of our
Teachers, a Parmamguru, as one such is called in India, and
who had given me a small coloured sketch of himself in New
York, before we left for Bombay. If Badrinath was reading my
mind, he must have gone down deep into my subjective memory,
for, since coming to India, I had had no occasion to keep the
face of that Blessed One before my mind’s eye.’

ILavERrroon.—*‘ LiGHT’ may be obtained in Liverpool at 8,
Brougham-terrace, and also at Daulby Hall.

M=s. SPrING.—The sum of 5s. has been received from Mrs.
M. B. towards the fund on behalf of Mrs. Spring.

Mr. Hargrison's ‘Transcendental Universe’ (Redway),
which was reviewed a short time ago in our columus, has just
been translated into German by Count Leiningen, F.T.S., and
published by the well-known ftirm of Miilthaler in Munich. We
understand that, owing to its novel standpoint, the book is
exciting great interest in Continental Theosophical circles,
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‘BEFORE LIFE AND AFTER DEATH!.

On Friday evening, 6th inst.. in the French Drawing Room,
St. James's Hall, Mr. J. J. Morse delivered an address entitled,
‘ Before Life and After Death,” before an audience composed of
the Members, Associates, and friends of the London Spiritualist
Alliance, Limited, Mr. E. Dawson Rogers, the President of the
Alliance, occnpying the chair.

THE PRESIDENT, in the course of a few introductory remarks,
said that, after the long absence of Mr. Morse from this country,
he need hardly ask the friends present to accord him a very
cordial greeting on this, his first address before a meeting of
the Alliance since his return.

The audience having expressed its acquiescence in this
sentiment by hearty applause,

MR. MogsE delivered the address of the evening. He com-
menced by referring to the abstruse mnature of the subject
chosen, a subject, however, involving questions with which the
Spiritualist was constantly being brought face to face. It might
be wise, he said, to clear the ground at the outset by sugges-
tively offering some definition as to the meaning of the term
‘life.” It was necessary, first of all, that they should disabuse
their minds of the supposition that there was such a thing as
life, considered as an entity. Life was a phenomenon in opera-
tion ; it was a series of operations in the Universe producing
effects upon the consciousness. Usually, where the mind of the
observer was not very broad in its survey, life was held to be
limited to organic structure, either animate or inanimate, <.e.,
the human, animal, or vegetable kingdoms. A nore cownpre-
hensive view, however, led to the conclusion that life rcpre-
sented certainly all phenomena, and was manifested, though in a
lower d.gree, in the purely inorganic realm. That, again, might
bring the thinker to a still deeper consideration, viz., that life
might be found in those forms of existence which haa not yet
becomme conditioned. It might, for example, be assumed that
life existed latently in the Universe not only in what was known
as its pre-cosmic state, but also in some condition antecedent
even to that stage. (To the objection that this mode of reason-
ing had a dangerously theoretical tendency it might be replied
that the theories of to-day became the realities of to-morrow :
the scientific imagination often laid the stepping-stone for later
discoverers to step across from the known to the unknown.)
Restricting, however, the consideration of this phase of the
question to the pre-cosmic condition of the Universe, it might
be said that here the inquirer had come one step nearer to the
greatest mystery of all—God. He did no! say that one would
thus have got wmuch nearer to the supreme mystery ; but it
might be possible from that point of view to assume—merely to
assuine — that there was a condition of the Universe absolutely
dissiwnilar in every respect to its present condition, and yet
containing within it the latent possibilities of everything
phenomenally manifested to-day. This, it was true, led them
but a very little way towards a solution of the problem of life,
and he might be permitted to indulge in a brief analysis. The
human organism stood as the sum total of embodiment so far
as the physical possibilities of this world were concerned. It
was absolutely related to this world, was sustained thereby, and

contained within itself all the elements of which the world
was composed. But there was a time when not only man,
but all the lower orders of organic nature were non-existent.
Whence had come all these forms of life, what had produced
the tremendous change in the conditions of the globe implied by
their appearance upon its surface ? *‘The will of God,’ it might
be replied. That was an excellent explanation, generally speak-
ing ; but philosophical inquiry demanded an answer more
specific in its terms. All things that now existed and made up
the fabric of Nature were at one time non est. Were they
brought into the world or were they evolved from the world?
That was the crux of the argument. Scientifically and philo-
sophically, it must be affirmed that the world was started out
on its career endued with all the possibilities of the phenomenal
results that had been associated with it through the long ages of
its life and progress. The world was latently complete ; its
possibilities were enshrined within itself, and the phenomenal
conditionings that had supervened had simply been the
unfoldment into order and development of those latent possi-
bilities. The world came from somewhere. It was a matter of
little moment whether we traced its genesis to a condensation
of nebulous fluid, or a conglobation of rings around the sun—in
the final analysis it could only be traced to that unimaginable,
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eternal source to which (said the speaker) ‘you can give any
name you choose ; we prefer the homely and intelligible phrase,
“God.” " If, then, the Universe (using the term in its widest
application, as comprising the totality of existence) was primarily
evolved from the Divine centre, it was a mere matter of the
simplest inference that in the beginning it must have differed
absolutely in character from the condition it has reached to-day.
One heard a great deal of the ‘ descent of matter ’ (it was on this
very idea, more or less clearly and imperfectly perceived, had
arisen the whole question of what the Christian would call the
fall of man’). Rather, one might say, it was a * descent of spirit’
into constantly conditioning states of being until it reached the
end of its descent, so to say, commenced to organise, and build
up, and evolve from itself the fruitage that the Divinity had
planted within it from the beginning. What the Divine
evolved was necessarily perfect; therefore there could be
nothing added to it ; and consequently the possibility of wnan
was in the Universe from the beginning. This, to some, might
savour of a sort of transcendental materialisin, since it made the
individual the product of the operations of natural forces ; but if
to the assumption of the conditioning of Divinity in the Universe
one might add the nos illogical assumption of the self-conscious-
ness of Deity, the argument led to the conclusion that the Divine
was conscious in every department of the Universe. If, then,
man, as a conscious creature, stood at the height and apex of
the phenomenal developments of the material plane of exist-
ence, he stood there thus, not only because the Divine Body,
so to speak, individualised him, but the Divine Consciousness
was personally individuated in him also. ¢ The link, therefore,’
said the lecturer, ¢ binds you through the phenomenalising and
conditioning of the Universe between your consciousness and
the Divine Consciousness,and you are ultimately and absolutely,
in the largest, widest, and highest sense, sons and dnaughters of
God, and God lives and moves in you.’

Coming to a closer consideration of the issues involved in
the (uestion : ¢ What was before the birth of man?’ the
speaker referred to the fact that in the first stage of its
embryonic existence the future human being is absolutely
indistinguishable from a tiny gelatinous point, almost like a
drop of water. How did this nucleus become the fully-formed
babe ? That was a mystery, it might be said. DBut it was not
so very mysterious after all.  There could be no gquestion that
the human organism passed through certain well-defined stages
of embryonic organic development, and that in these stages
it more or less approximated to what might be fairly
considered the scheme or method of natural evolution.
The history of the ascent of man was virtually reproduced in the
gestatory processes of every human being brought into the
world. Nothing was put into that little ovule ; the latent
possibilities of the child were there, and, given the natural con-
dition that it remained undisturbed, Nature completed her
work. Before life, then, before the appearance of the indi-
vidual, Nature repeated in iniature the drama she had
performed on the larger stage of the world. *‘Evolution’ was
only a term signifying the method adopted.

A study of these considerations might, in some minds, give
rise to two questions : (1) If man was the product of the Deific
principles of the Universe, why should he die at all? (2) Why
should he frequently manifest a character so much at variance
with his Divine source ? The answers to these questions briefly
were these : If the conditioning of the Universo were complete,
the fruit of the Universe would be perfect—but this was not the
case ; the Universe was still in process of unfoldment, and a
recoemition of this fact furnished a reply to both questions. In
regard to the particular question why man should perish frowm
the earth, one might look back to the past and observe how
Nature, in carrying outv her designs, was constantly clearing all
obstructions from her path, sweeping away whole orders of plants
and animals and even the lower races of men. But as Nature,
in her operations, was always looking forward, always working
to some e¢nd, might it not be that the death of man merely
meant the removal of his physical vesture, and his transition
to a still higher condition of personal consciousness and organic
being ? The vexed question of * matter,” tou, which played such
an important part in these considerations, might resolve itself
into this : That ‘matter’ and ¢ spirit’ were two sides or aspects
of the same reality, the two terms denoting two different states
of consciousness and pereeption towards planes of existence.

Dealing with the question, * What follows after Death ?’ the
speaker said that the Spiritualists had gained some intelligible






























