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exposure and rewarding the investigators, is very indignant. It 
would be far better for him to hire a band of intelligent men to 
protect him from being befooled by these wandering mediums 
than to spend his money in travestying the doctrine of 
immortality. It is time, too, to ask again the question whether 
the frauds who get money in this way should not by some 
change in our laws be easily convicted for obtaining money 
under false pretences.

We entirely agree with the ‘Christian Register *;  and 
perhaps we may venture the remark that we hope this 
wretched experience will do something to stop the growing 
hungering for exhibitions instead of teaching. It is too 
common an experience that large audiences depend upon 
circumstances, and that circumstances usually mean—tests 
or something to be seen. This is perfectly natural, we 
admit, and is not blameworthy. All we say is that there 
is danger in it.

By the way, we hope the following remark of ‘The 
Christian Register ' is not true for America. We know it 
is not true here : ‘ Spiritualists themselves will not lend a 
hand to investigation, and generally do everything to resist 
it.’ Our strong impression is that it is, at the worst, only 
partially true in America. What motive could any true 
Spiritualist have for resisting investigation? It is upon 
investigation that his confidence is based. Besides, we 
have over and over again seen, in American Spiritualist 
papers, the hottest denunciations of these frauds, and the 
most urgent calls for resolute investigation. We cannot 
conceive how it could be otherwise.

Strange to say, we have not seen, in * The Banner of 
Light,’ any notice of this painful exposure.

In one of Douglas Jerrold’s books he refers to a spite­
ful review of a book in ‘The Chronicle’; and begins by 
telling how in some countries the too luxuriant growth of 
the vine is kept down by sending asses in to crop the 
shoots. Then, he blithely adds, ‘even so young authors 
require pruning—and how thankful we all ought to be 
that “The Chronicle ” keeps an ass ! ’

That was years and years ago ; but, amongst the smart 
young men and women who do what ‘ The Chronicle ’ calls 
its reviewing, we still find traces of the dear old ass. We 
detected them only a few days ago in a review of 
‘Pilgrim’s’ interesting book, ‘A Blank Page.’ The 
reviewer must have found it interesting, for he seems ’ 
to have read it, and only kicked up his heels when he 
found he had strayed into the vinery of Spiritualism. He 
calls it ‘ rhubarb,’ but that is only the ass’s way of saying 
it prefers thistles. If the book had reeked with nasty 
social problems or rancid love, we should probably have 
found the reviewer trying to be analytical and profound;
—but Spiritualism !

Well, it is a big world, and, thank Heaven ! there are all 
kinds of people in it. We have already expressed our 
opinion of ‘A Blank Page’; and, if anything, we were 
hardly kind enough to it. We wish all stories were as 
wholesome, as witty, as thoughtful, and as true.

‘ The Banner of Light ’ says: ‘ The cemeteries of the 
city of Brooklyn occupy nearly two thousand acres of land. 
A thoughtful eminent physician gives it as his opinion 
that the prevailing south-west wind, blowing over these 
corruption-festering plague retorts, carries to Flatbush the 
germs of typhoid fever and diphtheria, and swells the 
death rate of that city to its present alarming magnitude. 
The more one considers cremation the more one wonders 
how it has come to pass that we practise burying the 
bodies of the dead.’ What about London ?

Melbourne, Australia.—‘Light’ may be obtained from 
Mr. W. H. Terry, Austral Building, Collins-street East.

SPIRITUAL ALCHEMY.

A REPLY TO ‘AN OLD INQUIRER.’

By QuzEstor Vim:.

Had I any personal object or motive in the exposition 
criticised, I might feel flattered by having called forth the notice 
of so erudite a writer as your correspondent who signs as ‘ An 
Old Inquirer.’ Feeling, indeed, but as a diffident neophyte in 
comparison, I would scarcely venture to maintain a position that 
was merely personal in controversy with a writer to whom I 
acknowledge much indebtedness ; and while compelled to affirm 
a somewhat divergent position, it is with personal regret and 
humility.

With that acknowledgment, and in that spirit, I claim per­
mission to reply that the first portion only of my letter dealt 
with occultism. The second most certainly did not, but consti­
tuted a contrasted presentation which, while it referred not to 
Hermetic processes or adeptship, yet if adeptship (the use of 
which term I avoid because of its connotations) is constituted by 
the ‘sacramental experience’ in ‘ objective access,’ included 
this, while acknowledging it as a gift proceeding from the Higher 
Self, under whose gentle guidance such ‘ inner paths of soul 
experience’—and, let me add. instruction - may be followed, 
and not as a ‘ voluntary coercion ’ by the lower self.

It dealt essentially with the ‘ process of divine evolution ’ by 
which the son comes to realise, not an independence, as that of 
an earthly son to his father, but, that ‘I and the Father are one ’ 
(and not two). Sons can consequently but imperfectly be defined 
as ‘ Universals,’ inasmuch as there is but one Universal; rather 
are they tinited revealings of that Universal Deity individuated 
and begotten not ‘ over and above the relation of component 
parts ’ to wholes, but within most perfectly co-ordinated rela­
tions of the integral parts to that whole, of which each part 
becomes an explication.

It was expressly stated that our circumferential plane pre­
sents but subordinate illustrations of laws obtaining ante­
cedently in inner transcendent states. There can be no law in 
the subordinate and partial which is not already in the trans­
cendent and supreme, which is not indeed that very process in 
it. Has not an alchemical writer defined man as ‘ the express 
image of God,’ and Rabbi Ben Jochai as ‘the human prototype 
and man’s inner form as the celestial prototype ’ ? and has not 
Sendivogius said, ‘ Thou hast in thy body the anatomy of the 
whole world, and all thy members answer to some celestials ’ ? 
The illustrations drawn from man’s organism were presented as 
analogical revealings of Divine Archtypal process, by means of 
which some correspondential insight may be obtained as to the 
latter. Yet must I plead dissent from the inference that such 
organisms are formed by ‘Nature.’ or that they may be ‘fortuitous 
confections.’ Nor are they formed even by the ‘sons’ who 
inhabit them inasmuch as these only come into fully, 
developed self - consciousness through gradual • acquisi­
tion of experience consequent on interaction subsequent 
to the possession of such microprosopic organisms. 
Nor yet, again, are they formed by the human 
parent, who is but a passive agent. They are formed by the 
same all-intelligent agency, ill defined as ‘ merest mediumism ’ 
by my critic, which, by ‘ effecting a radical change in the 
passivity concerned,’ constitutes the regenerate body of philo­
sophic gold ; Orus ; the spiritualised soul ; the arisen Horus ; 
the spiritual double (and this apart from a knowledge on the 
part of the subject of the mystical connotations in Hermetic 
terms as its pre-condition); the farmer being constituted by the 
outflowing centrifugal life-circuit, as the latter is by the return­
ing centripetal process or life-circuit. Both forms, physical 
(astral) and soular, are constituted by the same central power and 
not by man—Hermetic appearances notwithstanding. But, 
indeed, has not ‘An Old Inquirer’ said elsewhere, ‘The mercury 
does all this itself. It reduces the heavenly and the earthly 
matter to one and unites them in a heavenly consistency. The 
artist cannot do it’? And again, ‘Nor shall we ever learn 
without Identic co-operation.’

My critic considers that the term ' perfect wholes ’ prefer­
ably applies to ‘ sons ’ or ‘ Universals ’ who, by voluntary sub­
mission and co-ordination to their Divine Egoity, have succeeded 
in recapitulating their parts in perfect order. Yet such sons as 
are here referred to glory in their conscious sharing as partici­
pant and contributing parts in a greater Unity or Perfect Whole.
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But I fain would emphasise the identity of position with 
that inherent in my exposition, implicit in the statement 
‘ voluntary submission of these to their Divine Egoity.’ It is 
the submission and surrender of our normal or lower selfhood 
to our divine or higher selfhood, and the recognition that our 
spiritual evolution here is initiated and reflected by the latter, 
which forms the leading principle of the exposition presented 
by me, as contrasted with the claim referred to further on by 
my critic, that the neophyte can effect ‘ voluntary conscious re­
construction.’ The spiritual permeation and rectification, 
calcination or fermentation of the Lower Self, is effected by the 
radiation of the Higher Self, I reply. The subordinate is 
dependent on the transcendent; the latter cannot be coerced by 
the former.

The obscuration of the divine light evinced in the dark 
delusion of forselfness is entailed by our projection from our 
central light, and is proportionate to our distance in state from 
that centre (of which space is but a correspondential represen­
tation). Reunion orat-one ment is, however, not subject to or 
conditioned by space, but is a question of state, ev Ived in the 
Lower Self by the love and light radiation of the Higher Self. 
By its development, not only is space transcended (becomes 
subject), but the fallacy of forselfness or independence be­
comes replaced by identification, and that not only with our 
own particular Higher Self (or inner half of the dual selfhood), 
but with that greater Unity or Perfect Whole or Solar Self 
in which the reunited Lower and Higher Self find themselves 
as an integral dual-unit. And the evolving of this state in the 
Lower Self of at-one-ment, through the mediation of the soul­
body, the ‘ translucent image of light ’ and of identification 
with the Solar Self, is effected by the Higher Self, through the 
process of the life-circuit which connects them permanently 
though invisibly and is defined by my critic as an ‘ inverse 
dialectic ’ !

The spiritual soul-form through the mediation of which at- 
one-ment with our Higher Self, and thereby identification and 
consociation in true Unity, is attained, is of a similar character, 
but of higher mode or degree, as the vital, or psychical, or astral 
double. That the exteriorisation of this double takes place 
apparently spontaneously, at least apart from any occult self- 
mesmerisation or reversal of the dual centrifugal and centripetal 
currents in man, is now well known. The Psychical Research 
Society has recorded many such cases. I have described one 
instance on p 171 of last year’s ‘ Light,’ and know of seven other 
people whose double is intromitted into the intra-normal earth 
plane or other correlative planetary spheres, with no contri­
butory effort on their part. Such experiences are, however, 
limited, as is also the case with most occultists as far as I have 
been able to learn, to planetary, i.e., astral spheres.

The process of this exteriorisation has been illustrated by 
M. de Rochas and shown to imply an operator, as described in 
these columns. It is evident that the vital element in man 
which responds to the inducing stimulus, must be in equivalent 
mode to that of the inducing force; that it must carry vibrations 
of identical number, pitch, or note. The embodied mesmeriser 
or occultist operates with a vital force in astral mode, which for 
convenience of illustration we may call that of note re, and 
induces exteriorisation of a double, carrying relation with plane 
-re (intra-normal earth plane).

Alchemists, however, claim to transmute this astral vitality, 
or energy, or metal, to higher metals, from Saturnine lead to 
Lunar silver or spirit, and from Venusian brass to Solar gold or 
soul, and thereby entail relations with higher states. This will 
be referred to further on.

But man, in descending in germic condition from higher 
planes, brings involved within him higher modes of vitality. It 
is true that these are only germic and latent and ensphered 
concentrically within lower modes, circumferentially accreted in 
the descending circuit. (This is illustrated in each vital cell ; as 
is also its dual polarity in Karyokinesis). Bir an operator 
acting from higher planes may project a vital circuit in cor­
relative pitch or mode to man, and thereby evolve a higher 
mode of being, of substantial vitality, within him, and by 
projecting an inducing stimulus which acts on one of these 
inner degrees of being in the subject, cause exteriorisation of a 
double in that mode or degree of life.

We have illustrations on this plane that a subject may be 
mesmerised, and that thought-transference or suggestion maybe 
effected by an operator acting from a distance. Distance is no 
hindrance to the consc.ousness of operators in higher states, 

and it is a vital, inducing circuit which constitutes the ‘process’ 
by which space is transcended, even as it constitutes the in­
visible process of induction between the human operator and 
his subject. Vitality pertaining to higher states or modes of 
being or spheres, carries higher octaves of vibration. We may 
call these states re, mi, fa, and sol for convenience, taking re as 
the astral ; Kama-loca; Assiah, or intra-normal earth plane, 
and planetary spheres.

Operators in the state following the second death, 
Devachan ; Yetzirah, which is dissociated from the earth sphere, 
often communicate with sensitives by telepathy, and con­
stitute sometimes the ‘ guides ’ of Spiritualists or Nirmanakayas 
of Theosophists. These are, however, states of divided, 
personal being and limited knowledge. From letters which 
have appeared in these columns, it is evident that it has come 
within the experience of some Spiritualists to have their 
correlate double, or spirit form, intromitted into this plane, 
which they will have recognised as one of personal being. But 
operators from the equilibrated central states, fa and sol; 
Briah ; and Atziluth, have communicated with man from the 
state of identity. Such operators are the only true adepts and 
alchemists : unified dual magician-logicians.

When this inducing process is transmitted from operators 
occupying state sol, it represents action from the macrocosmic 
to man’s microcosmic centre. This action, consequently, instead 
of being exerted from without, as in mesmerism, or from below, 
as in ceremonial Occultism, is exerted from within. In its 
initial stages it may constitute telepathic thought-transference 
(as vitality and thought are co-existently inherent), i.e., revela­
tion. ‘ An Old Inquirer’ has stated elsewhere that ‘knowledge 
was once granted to man by revelation, but has since passed 
away for ever.’ But the source of revelation is eternal, and the 
process by which thought is transferred remains unchanged. 
Responsive consonance may he awakened in the central degree 
in human instruments, and revelation be effected now from the 
central state of our universe.

When such a central operator has attuned the human subject 
into his or her organ or responsive instrument, and permeated 
him or her from centre to circumference, then the vital force in 
that degree may radiate forth in objective power and constitute 
an exteriorised (connected) spiritual soul-body or double, carry­
ing relations in sol.

Now I respectfully suggest to ‘ An Old Inquirer ’ that this 
is not ‘ inverse dialectic,' but that the inversion is in that process 
which endeavours to coerce central and transcendent states by 
volition pertaining to subordinate and peripheral states. I 
also respectfully submit that this statement is much more self- 
explicir than that involved in the alchemical jargon of mercury 
and sulphur ; of green dragons and red lions ; of ravens and 
eagles ; of fixed and volatile, &c.

■ My critic says that my exposition comes in collision with 
philosophy and religion. It would be futile, in the face of this 
statement, to repeat the arguments advanced on p. 477 of last 
year’s ‘Light,’ by which I showed that independent forselfness 
carries abstraction from the Unity, and is consequently atheistic; 
yet I would add that to infer that relative selves can per se 
determine the Universal would be to abstract all meaning and 
adequacy from the Universal Deity. But allow me to point out 
that circumstances may be viewed from entirely different stand­
points without being in themselves altered thereby. The pro­
cess remains, while our appreciation of it varies. Universal law 
or process is immutable, and does not wait for or 
depend on man’s recognition or non-recognition of 
it. The variable element is in man’s judgment, not 
in the process. Viewed from the anthropocentric posi­
tion, the neophyte certainly appears to have independent 
choice, to be self-determining. Viewed from the position of 
identification, this apparent self-determining is seen to be the 
absolute self-determination in process or determining; the end 
is present in the beginning and in the process ; the accomplish­
ment. is in the accomplishing. The distinction between these 
positions is in the identification, as to whether man surrenders 
his forselfness to the Universal Deity, and realises that he is 
nothing apart from that ; that ‘ I and the Father are one ’ ; that 
his experience is constituted by the Universal flux or process ; 
or, on the other hand, whether he affirms his independence and 
power of determining the Universal, and thereby abstracts him­
self from the Unity instead of identifying himself therewith.

If the consciousness pertaining to this identification with the 
Universal could radiate forth in this life into our external 
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relations, our conduct would become in accord with Universal 
law ; our every action would necessarily be perfect.

I have shown that both his astral and spiritual soul are con­
stituted for the * son.’ The flux of spirit, i.e.y thought, through 
his soul pertains to the Universal process and is, therefore, pre­
determined. What is will but an expansion, an outreaching, a 
positive outflow entailed by the realisation, the reaction 
in conception, of an idea (spirit) received in negative re­
cipience by the soul ; that reception being pre-conditioned 
by affinity in quality of vibration between the recipient soul and 
the inflowing idea. Both of these are the same universal 
element but in feminine and in masculine modes. The soul is 
negative, substantial, sentient vitality. The conscious idea is 
spirit ; luminous, positive, vital intelligence. These are the 
Universal, co-existent Mother-Father, Isis-Osiris. Their inter­
action in their finited selves, or sons, or Horus, communicates 
self-conscious experience to the latter. But these selves are the 
Universal Mother-Father concentred and revealing in finitude 
or relativity, and never become anything else or separated, 
abstracted. The Infinite Mother, Isis, ever communicates her­
self by a permanent vital flux through the soul, which, while 
permanent as an individuation, ever changes consequently in 
quality. The Infinite Father, Osiris, intelligence, spirit, con­
sciousness, thought, idea, light, ever flows through the soul, 
constituting by his interaction the manifold of the soul’s 
experience, and ever effecting a ‘ radical change in its passivity.’ 
The Mother-Father are, then, ever present in us, constituting the 
basis in which man rests in the Universal ; constituting man and 
his experience.

Where, then, is the forselfness claimed for the son but in a 
fallacious and impossible self-abstraction from the Infinite ; 
where is his independence but in self-inflated and delusive denial 
of his dependence on the process of the Universal ? And ‘ will,’ 
which occultists exalt, is but an a posteriori effect of which influx 
or mediation is the antecedent a priori and determining pre-con­
dition. Let man realise that he is a re vealmen t of the Universal 
in process ; that he is nothing else, and is nothing in himself 
apart from the Universal Deity. Where would the Universal 
be, let me ask, if finited selves were abstracted therefrom and 
set up in independence? The Universal would cease to be, and 
nothing would be left but a chaotic mass of interconflicting 
finalities warring among each other. If each unit of life willed 
its own course uncontrolled by the Universal Will, all manifes­
tation in the human plane would be abstracted from the Uni­
versal Will. Where then would be the reign of universal order ? 
Does each planet pursue its own orbital course because it wills 
to do so, or is it the outcome of universal will, law, and order ? 
Men are not only ‘sons,’ they are also ‘suns’ in becoming. 
They are microcosmic representations of the macrocosm, and in­
clude consequently their sun, moon, and planets, and are 
equally subject to universal will, law, and order.

(To be continued.)
P. S.—I have never stated that atoms subsist eternally apart 

from Deity, but, on the contrary, maintain that nothing exists 
apart from Deity. I will endeavour to show further on that 
both spirit and matter are included in the eternally subsistent 
Universal Deity. Experience both is and is something (quality, 
mode, degree, &c., i.e., isness), and carries self-reference (pro­
cess). It is triune, therefore. Atoms are a communication of 
the Universal vital dual-Self or Deity into the differentiated not­
self, but become ultimately re-integrated into selves, who again 
come to include the not-self, as I will show. Thus the Universal 
ever flows from Self through selves to not-self, and from not-self 
back into selves ; ever giving change in permanency. Both selves 
and the not-self, or spirit and matter, are the Universal in process.

I must beg my readers to bear patiently with my effort to 
formulate a rationalised statement of the transcendent onto- 
togical process in a manner which shall accord with logical 
dialectic, yet distinguish the dual-unity implicit therein, while 
including the origin and cause of Spiritualism, and showing its 
place therein, in contrast with the self-deluded pretensions 
of such occultists as would exalt their puny science above 
that of transcendent spiritual operators, and degrade the latter 
as pertaining to sub-human forces.

‘Evil and Evolutiox,’ by the author of ‘The Social 
Horizon,’ published by Messrs. Macmillan and Co. in October 
last, has met with a rapid sale, and a second edition is now 
the press.

A NEW INDUSTRY.
A few weeks ago, we good-naturedly drew attention to a 

new but somewhat harassing industry, invented by ‘ The 
Banner of Light.’ As we explained, the method is a very 
simple one ;—something like this Name a book and appear 
to offer reflections upon it, and then immediately annex bodily 
about two pages of the book, without any indication that it is a 
quotation, but rather the reverse : and there is your Article ! 
It is extremely simple and economical.

But ‘ The Banner of Light ’ has gone up one in devising 
another but similar method. We have often recognised old 
friends in ‘ The Banner’s ’ Articles, and we must really ask It to 
draw a line somewhere. Here, for instance, is a case. In 
‘Light,’ on October lObh, our Leader was on ‘That Endor 
Medium,’ and on November 28th a Leader appeared in ‘ The 
Banner of Light’ on ‘The Endor Witch.’ That Leader was 
practically a reprint of ours, with some omissions'and a slight 
shuffling of the paragraphs : and yet ‘ Light ’ was not once 
mentioned, and not one of our paragraphs was printed with 
quotation marks. The whole was set forth as an original pro­
duction. But our readers shall judge : —

In ‘ Light,’ October 10th.

When Samuel appeared, Saul did 
not see him. The woman saw him 
and described him. As Mr. 
Huxley says, ‘ So far, therefore, 
the wise-woman unquestionably 
plays the part of a “ medium.” ’ 
Saul at once recognises the de­
scription, and bows before the 
prophet. The spirit then speaks 
to Saul, and tells him of his com­
ing doom, and Mr. Huxley gives it 
as his opinion that the old prophet 
spoke, or was believed to have 
spoken, through the ‘ wise woman.’ 
He says, 1 It is most probable that, 
in accordance with the general 
theory,’ &c.

In ‘ The Banner of Light,’ 
November 28th.

When Samuel appeared Saul did 
not see him. The woman saw him 
and described him. Saul at once 
recognises the description and 
bows before the prophet. Then 
the spirit speaks to Saul and tells 
him of his approaching doom. 
Mr. Huxley says that, in his 
opinion, the old prophet spoke, or 
was believed to have spoken, 
through the ‘wise woman.’ He 
sayh that ‘in accordance with the 
general theory,’ &c.

Will our respected judges have 
the goodness to note that phrare, 
‘ the general theory of spiritual 
influence which obtained among 
the old Israelites ’? and will they 
explain, if they can, how, if that 
was a delusion, such a delusion 
c>uld be so widespread and so 
tenacious of life: or how, If it was 
not a delusion but a fact, the thing 
should be, as a matter of course, 
regarded as a delusion now ?

Samuel had very slightly 
changed, if at all. He is still un­
friendly to Saul : he still chides 
him : 1 he is as much the devoted 
servant of Jahveh, and as much 
empowered to speak in Jahveh’s 
name, as he was during his sojourn 
in the upper air’: he is perfectly 
familiar with what is going on, 
remembers all about Amalek and 
knows all about to-morrow’s 
battle.

Remark the phrase employed by 
Professor Huxley : ‘ The general 
theory of spiritual influence which 
obtained among the old Israelites.’ 
If that was a delusion, how could 
such a delusion be so widespread 
and so tenacious of life ? Or, if i; 
was a fact and not a delusion, why 
should the thing be regarded as a 
delusion now ?

Whence the desire to put down 
this kind of thing in Israel? It 
was all an affair of grade, cult, or 
school. The ‘Elohim’ were all 
‘ ghosts,’ only some were higher 
and some lower ; and some 
mediums were regular and ortho­
dox while others were irregular 
and not orthodox ; and the regular 
and the orthodox mediums tried 
to put down their opponents or 
less conventional competitors. 
Mr. Huxley had his own way of 
putting that : — ‘ The agents 
through whom the lower Elohim 
are consulted are called ne­
cromancers,’ &c.

That is an extremely enlighten­
ing sentence. . . . That is 
really the explanation of Old 
Testament condemnation of cer­
tain kinds of mediumship.

Samuel is in no visible sense 
changed. He is no more the 
friend of Saul than before. He 
continues to chide him. He is as 
much the devoted servant of 
Jahveh, and as much empowered 
to speak in Jahveh’s name, as he 
was during his sojourn in the 
upper air, He knows all about 
what is going on, remembers all 
about Amalek and knows all about 
to-morrow’s battle.

Whence originated the desire to 
put down this sort of thing in 
Israel? It was a matter of cult, 
or school. The ‘Elohim’ were all 
‘ghosts,’ some higher and some 
lower ; some mediums were 
accounted regular and orthodox, 
while others were not; the former 
tried to put down their opponents 
and competitors. Says Mr.Huxley: 
‘ The agents through whom the 
lower Elohim are consulted are 
called necromancers,’ &c.

This means much. It is the 
explanation of the Old Testament 
condemnation of certain kinds of 
mediumship.

Very firmly does Mr. Huxley 
bind up the old faith of Israel 
with the practically universal 
faith of all nations and all ages.

Mr. Huxley’s summing-up is a 
most noteworthy one :—‘ Such are 
the chief articles of the theological 
creed of the old Israelites, which 
are/ tec.

Mr. Huxley binds up the old 
faith of Israel with the practically 
universal faith of all ages and 
nations.

Summing it up, Professor Hux­
ley says the chief articles of the 
theological creed of the old 
Israelites are, &c.
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smile of incredulity at the matter-of-fact description of his 
excursions into the spiritual and celestial worlds. Swedenborg 
discourses of spirits and angels with as much sangfroid as the 
ordinary mortal talks of people he is in the habit of seeing every 
day of his life. Without pronouncing any opinion whatever 
upon the value of the writings of this great Mystic, or Spirit­
ualist, or Occultist, whichever term you apply to him, it can be 
unhesitatingly asserted that no one ha^ ever discoursed of Man 
in a loftier sense than Swedenborg. The central feature of his 
teaching is that the real force in man is not the visible part, but 
what is unseen. ‘They who look more interiorly into the 
causes of things,’ he says, ‘know that all the power of man is 
derived from his understanding and will, since he cannot move 
a particle of his body without them. Man’s understanding and 
will are his spiritual man, and this acts upon the body and 
its members at pleasure ; for what man thinks the mouth and 
tongue speak, and what he wills the body performs with a 
power proportioned to the determination.’ I have commented 
upon that in ‘ Ars Vivendi ’ as follows, and, as it bears directly 
upon this part of the subject, 1 will quote the passage : —

That is the essence of the very best teaching a man can 
possibly give to his fellow, and the greater part of the 
evil in the world can be traced to the constant neglect of this 
simple lesson. For the accomplishment of anything what­
ever, no matter how paltry or how great, two things are 
necessary—knowing and doing. First of all we must under­
stand what to do and how to do it, and then we must will to 
do it. The great man is he who understands and wills. This 
constitutes wisdom, and the aim of Evolution is to produce a 
race of beings wise to know and bold to perform. The 
type of the thinker, pure and simple, is given in Hamlet, 
whose action is paralysed by thought. The practical man, 
on the other hand, no sooner sees a thing to be done 
than he does it. In him the drawback is that more often 
than otherwise he sees no further than his nose. Un­
doubtedly the highest type of the man of acti-m the world 
has hitherto seen is Napoleon Buonaparte, who aimed at 
great objects, and went for them in the straight line charac­
terised by Pythagoras as symbolical of the energy of will. 
‘ My hand of iron,’ he said, * is not at the extremity of my 
arm, but directly connected with my brain.’ Good men could 
reform the world in a very short time were they possessed of 
strength of will sufficient to carry out their ideas, but, as 
Voltaire remarked, their misfortune is that they are cowards. 
An intention, however good, is of no practical avail until 
consummated in the act. Hell is paved with good intentions.

(To be continued.)

EXPERIMENTAL SPIRITUALISM
‘An Introduction to Modern Experimental Spiritualism,’ by 

M. T. Falcomer, Professor of Law in the Royal Technical Insti­
tute of Alessandria, has recently appeared in Italian, and has 
already reached its second edition. It does not profess to bring 
forward any original discovery, but offers, in well-classified 
form, an epitome of the facts of spiritualistic science up to the 
latest date, including interesting experiments of M. de Rochas 
and Dr. Baraduc, in the hope of forcing them upon the attention 
of the scientific world. The dedication of the pamphlet to the 
members of the Third International Congress of Psychology, 
held at Munich in August last, is not without significance. On 
receiving an invitation to be present at the Congress the author 
communicated his intention of speaking on the subject of 
Spiritualism, showing it to be by observation, experiment, and 
analogy one of the natural sciences in general, and an extension 
of anthropology in particular. No sooner, however, was this 
intention known than the Secretary-General informed him that 
such a subject could not be admitted, as Spiritualism did not 
enter into the general programme. The Munich Congress was, 
in fact, one of purely Physiological Psychology, showing itself 
thus far inferior to the British Association or the Congress at 
Chicago. The pamphlet of fifty-six pages is supplemented by 
twenty-four pages of useful notes and five transcendental photo­
graphs, borrowed from the ‘Ideavera dello Spiritismo,’ viz. :—

A. Experiment by Donald MacNab.—The medium in 
trance in the act of reproducing with his own aura (p^resprit) 
an ancient Raffaelesque figure that had struck him when awake.

B. Experiment by M. James Tissot.—The medium on the 
ground in trance. The medium’s double or astral body,together 
with a materialised spirit. The painter, M. Tissot.

C. Experiment op M. Alex. Aksakof.—The medium 
Eglinton, supported by the tall Oriental figure of a materialised 
spirit.

D. Experiment of Mr. W. Crookes.—Materialised figure 
of Katie King holding the arm of Mr. Crookes.

E. Experiment of Mr. Crookes.—The materialised figure 
of Katie King standing beside the medium, Miss F. Cook.

Signor Falcomer sums up the chief points of his book thus : 
There are three orders of facts in which the ego has part- 
physiological, somnambulistic-mediumistic, and spiritual. From 
these facts one attains to the knowledge of the elements that 
constitute the incarnated being—the fleshly organism, the astral 
organism, and the spirit ; the facts being severally perceived by 
three analogous forms of sense. The forms of sense again 
correspond to three forms of consciousness. The ego can 
accordingly live in three states, the states corresponding to the 
three worlds in which the ego is eternally perfected; the material 
world, the astral, and the divine.

RECEPTION TO MR. J. J. MORSE.
On the evening of December 22nd, at a reunion of 

Spiritualists and friends in Daulby Hall, Daulby-street, Liver­
pool, Mr. J. J. Morse was accorded a very cordial reception. 
The crowded audience was very enthusiastic in its expression of 
welcome home from America to one whose advocacy of whole­
some and rational Spiritualism, free from fads, has always been 
above suspicion, and whose absence has always been felt to be 
a serious loss to the movement in this country, where competent 
speakers are not too numerous. An illuminated address appro­
priately illustrated, beautifully finished in colours by Mr. T. E. 
Walters, and mounted in a handsome white and gold frame, was 
presented to Mr. Morse by the chairman in the name of the 
assembly, after short but hearty speeches by Messrs. S. S. 
Chiswell, Dibble, J. W. Rae, and others.

The presence of Mrs. and Miss Florrie Morse on the plat­
form gave additional interest to the proceedings.

I subjoin a copy of the address. John Lamont.

The Liverpool Society of Spiritualists, Daulby Hall, Daulby- 
street, December 22nd, 1896.

Mr. J. J. Morse.
Dear Friend and Brother,
It is with feelings of the utmost pleasure and satisfaction 

that we take advantage of the occasion of your return from 
San Francisco to your native land to tender you a hearty 
and cordial welcome to the scenes of your past labours and 
usefulness, where you have so faithfully fulfilled the duties 
imposed upon you by your gifted and honoured guides and 
inspirers, to whom we gratefully acknowledge our indebtedness 
for frequent opportunities of profiting by their sage counsel 
and clear exposition of many of the problems of life. We also 
desire to sincerely congratulate yourself and your family upon 
your safe return and happy reunion, and we trust that you may 
have health and strength to continue your useful labours in the 
fields of intellectual and moral reform for many years to come, 
and that your successes may be even more marked than in 
the past.

Signed on behalf of the members and friends
Edwin Allen, President.
John Lamont, Vice-President.
S. S. Chiswell, Secretary.
Thomas E. Walters, Assistant Secretary. 
George Wharmby, Treasurer.
Ann Allen, Ladies’ Committee.
Francis Chiswell, Lyceum.

A FORM OF BEQUEST.

I give and bequeath unto the London Spiritualist Alliance, 
Limited, the sum of £ , to be applied to the purposes of
that Society ; and I direct that the said sum shall be paid free 
from Legacy Duty, out of such part of my personal estate as 
may legally be devoted by will to charitable purposes, and in 
preference to other legacies and bequests thereout.

Mrs. Spring.—In response to the appeal on behalf of Mrs. 
Spring, Miss Mack Wall begs to acknowledge the following con­
tributions received since our last issue : — D.S.H., £1; A. B., 
10s. ; Col- C , 10s.; W. H. Edwards, 10s. ; Mr. Thurstan, 10s. ; 
J. Auld, os. ; Two Friends (Eastbourne), os. ; Mrs. Darling, 
os. ; F. 0,4s. ; Mr. Dewsbury, 3s. ; J. P. H., 3s. ; C. H. 0., 
2s. 6d. ; Miss B. Stone, 2s. 6d. ; Mrs. II., 2s. 6d •
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