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destined to be used for much wider applications. Professor

Le Conte has lately set this forth in a rather taking way.
He says :—

Evolution is now, therefore, applied to practical life, because
it has passed from the domain of vague philosophic speculation
into that of definite scientific knowledge. This change has not
taken place all at once, but only by the successive labours of
many men, each contributing his own characteristic part. It
was the part of Lamarck to awaken scientific attention and
deeply stir the scientific mind. It was the part of Darwin to
convince the scientific mind of the truth of the evolution of the
organic kingdom. It was the part of Spencer to extend the law
of evolution to embrace every department of nature, and thus
to make it applicable to society, to religion, and to education.
It was the part of Huxley to fight the battles of evolution and
to conquer its acceptance by the intelligent but unscientific
public. It was and is the part of American evolutionists to
complete the evidence from paleontology where it was weakest,
and also—for we are less hampered by tradition here than else-
where—to apply it fearlessly, yet I hope reverently, to religious
and social thought.

For some occult reason we like this story from the
American ¢ Christian Advocate :—

A Chinaman applied for the position of cook in a family in
one of our Western cities. The lady of the house and most of
the family were members of a fashionable church, and they were
determined to look well after the character of their servants.
So when John Chinaman appeared at the door with his applica-
tion, he was asked :—

‘Do you drink whiskey ?’

‘ No,’ said he, * I Clistian man.’

‘ Do you play cards ?’

‘No; I Clistian man.’

He was employed and gave great satisfaction. He did his
work well, was honest, upright, correct, and respectful. After
some weeks the lady gave a ‘ progressive euchre’ party, and had
wines at the table. John Chinaman was called to serve the
party, and did so with grace and acceptability. But the next
morning he waited on the lady and said he wished to quit work.

‘* Why, what is the matter ?’ she inquired.

John answered : ‘I Clistian man ; I told you so before ; no
heathen. No workee for Melican heathen !’

Somehow, there is always something delicious in this
sort of teaching of highly civilised Christians hy ¢the
heathen.’

THE PROPOSED INTERNATIONAL CONGRESS.

The Council of the London Spiritualist Alliance have
had before them a considerable number of letters received
in response to a circular addressed by the President to
leading Spiritualists abroad, on the question of the pro-
posed International Congress to be held in London.

With scarcely an exception the replies were decidedly
in favour of the proposal, but there was a large preponder-
ance of opinion that the Congress should not be held
sooner than 1897, and from an influential quarter came
the very pertinent suggestion that 1898 would be the most
appropriate time, that year marking the Jubilee of the
origin of the modern Spiritualistic movement. This sug-
gestion met with the full approval of the Council, who will
accordingly take the necessary steps for its successful
realisation, in which they confidently hope to have the
cordial co-operation of their friends in all parts of the world.

Suggestions, offers of papers, &c., proposals to attend,
and all other communications may be addressed to the
President of the London Spiritualist Alliance, 2, Duke-
street, Adelphi, London, W.C.

Editors of Spiritualistic papers abroad will oblige by
placing this information before their readers.

Mnrs. ANNIE BesaNT will deliver her last two lectures (previous
to her departure early in December for India) at the Queen's
Small Hall, No. 2 entrance, on Sundays, November 24th and
December 1st, at 7 p.m. Subjects, ‘The Higher Bodies';
‘The Man,’ ;
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SPIRITUALISM AND THEOSOPHY : THEIR LIKENESS
AND UNLIKENESS.

By MR. HErRBERT BURROWS.

On Friday evening, November 15th, at a meeting of the
members and friends of the London Spiritualist Alliance at the
French Drawing Room, St. James’s Hall, MR. HERBERT
Burrows delivered an address on ‘Spiritualism and Theo-
sophy : Their Likeness and Unlikeness,” Mgr. E. Dawsox
Roackers, the President of the Alliance, occupying the chair.

After some introductory remarks by the President, Mr.
Burrows took up the subject of the evening.

He had been invited (he said) by the President to address
the members and friends of the Alliance on the subject of
Spiritualism and Theosophy, and the points of similarity and
dissimilarity existing between the two systems. It would be
his aim, however, to dwell on the points of agreement rather
than the differences that existed, for although it would be his
duty to contrast some of the differences between the two modes
of thought, he wished to emphasise the fact that Spiritualista
and Theosophists were really in agreement on the great
fundamental principle of the spiritual nature of man and the
Universe, and in that respect they could present a firm front
to the common enemny. It seemed to himn that it was only by
such means they could check the spread of that materialism
which was accountable for so much of the agnostic pessimism by
which the thought of the age was so largely dominated, and
which, if not thoroughly met from a true and sound scientific
standpoint, would, in the end, pull down Huwmanity to a lower
level rather than uplift it. Nevertheless, in spite of the funda-
mental principles upon which Spiritualists and Theosophists
were at one, there were some radical differences, and, speaking
a8 & Theosophist, he wanted to face that fact fully, fairly, and
frankly at the outset, and he hoped that representatives of both
systems present that night would lend him their assistance, so
that in the end they would be abie to arrive at some common
ground of agreement which would bring them together instead of
separating them as, undoubtedly, they had been separated in the
past. The Spiritualists, he hoped, on the one side, would believe
that (as Mr. Page Hopps had observed on the occasion of a recent
lecture), they were °living in a perfect ocean of the occult,” and
that one particular explanation alone was not sufficient to cover
all the wonders which were everywhere happening, and the
Theosophists, on the other hand, would, he hoped, remember
that it was not always well to be quite sure of being the only
persons who possessed the truth. It would be necessary for both
parties to give up a little of their particular bias before they
could arrive at a common ground of agreement.

A good many Theosophists had arrived at their Theosophy by
way of Spiritualism ; that was partly his own case and also that
of Mrs. Besant. That fact in itself ought to cause a considerable
degree of rwpprochement between Spiritualists on the one side
and Theosophists on the other. So far as their features of
similarity were concerned, both possessed a belief in the
spiritual nature of man, and both stood in direct opposition to
materialism and the materialistic orthodoxy of the Churches.
Roughly speaking, there were two classes of Theosophists on
the one side, and two classes of Spiritualists on the other, and
he might classify the two divisions, in each case, as the wise and
the foolish. He thought there were wise and foolish persons in
the Spiritualist ranks, and he was quite sure there were wise
and foolish among the Theosophists. He meant by foolish
people those who were inclined to take a materialistic view of
the higher truths. Thus, he knew people among the Theoso-
phists, who, if anything happened in their lives a little out of
the common, were apt to attribute it to sume occult cause (as,
for instance, black magic) instead of adopting the New-
tonian maxim that where anything hapvened that was
explainable by two causes, it was wise to take the
cause nearer at hand. He had found very much
the same thing amongst Spiritualists (although not so
much now as in the past), where he had met people disposed
to take every trivial occurrence a little outside their ordinary
experience, as the result of spirit intervention. But they might
leave the consideration of the foolish people of both parties, and
concentrate their attention upon the wise, and the wise in both
camps were agreed upon this—that no one hypothesis, either
from theTheosophic or Spiritualistic standpoint, was sufticient to
explain this ocean of occult things in which they lived and
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moved and had their being. That was an undoubted fact in
both cases.

It was, however, necessary to contrast some of their differ-
ences, and one unlikeness (as he saw it) between Spiritualism on
the one side and the Theosophic notion on the other, was that
Theosophists professed to have behind their explanations of
occulrisi (using the word in its widest sense) a cosmogony of
the Universe, and a philosophy of life, and he was bound to say
(speaking, of course, as an outsider), that Spiritualism seemed to
be rather wanting in this respect. At any rate, he did not find,
in Spiritualistic literature and in conversatien with Spiritualists
generally, a very clear and definite conception of the nature of
the Universe and the nature of life. They might say that this
was not needed ; but it seemed to him that it was. It became
needful in view of the complex character of life, and the
necessity for a correct interpretation of its phenomena. And here
came the difticulty of the subject, to him. The wise Theosophist
did not attempt to explain the meaning of Occultism in its
widest sense in any mathematical way. He did not attempt to
divide the Universe up or map it out, cutting it, so to speak,
into cubes or squares or triangles, each standing by itself, and
meaning some particular thing, and he was quite certain that the
wise Spiritualist did not do anything of the sort. This com-
plexity of the Universe so intermixed and inter-laced its various
phenomena in human thought that it was impossible to draw
a sharp and definite line between the facts on the one side, and
the causes on the other, in whatever realm they directed their
thoughts ; and in contrasting the two schools of thought, that of
the T'heosophists on the one side and that of the Spiritualists on
the other, this was a necessary consideration to be borne in mind
in order to get at their likeness or unlikeness.

The question was, What is Spiritualisin ? They might put
the question to him, What is Theosophy ? He put the question
to himself first of all, What is Spiritualism? So far as he had
read the history of mankind there had always been two streams
of thought in the history of the world—one Spiritualistic and
the other Materialistic ; the Materialistic affecting and touching
by far the smaller number of people. He did not believe that
Materialism had ever been the swaying force over the minds and
souls of men that Materialists would have them believe. His
opinion was that the Spiritualistic hypothesis had been the
ruling force over the destinies of mankind in all ages and coun-
tries. In the East they had the spiritual streaw of thought
concentrated ; 1t had taken the psychological view of life. But
in Western Europe Materialism had been the dominant note,
and the spirit of commercialisin prevailing had been very largely
to blame for it. Modern Spiritualism, he considered, had been
the reaction against this latter form of thought,

It would be useful here, said the lecturer, to deal with the
Theosophical conception of the manner in which Spiritualism
originated. A good many Theosophists had the idea which his
friend Mr. Sinnett had lately propounded, in an address
delivered in November of last year, at a meeting of the London
Lodge of the Theusophical Society. He might quote Mr.
Sinnett’s statement of opinion on the subject :—

The fact I believe to be, ‘that in the beginning the de-
velopment of modern Spiritualism was earnestly promoted by
a school of living occultists—not the sclivol to which the
Theosophical development has been due, but a school of which
I should never think without great respect. The whole rcla-
tion can hardly be explained in a public paper, but it may
easily be apprehended that there are various roads all leading
ultimately in the direction of the highest initiation, which start,
8o to speak, from different phases of human thought and
evolution. Oeccultists of one type amongst those who have not
attained the highest levels of spiritual evolution, at which
there would be no possibility of divergence in opinion, may be
thought of as inclined to pursue one, course of action in their
attempts to awaken the dormant spirituality of mankind ; those
of another type might estimate its advantages and disadvan-
tages differently, and would pursue another course of action by
preference. I am fully prepared to believe that Spiritualism
has thus had from the first a certain amount of adept support.

They knew the common idea about Madame Blavatsky—
that her first visit to America was due to the fact that she was
actually sent by the Mahatmas in order to take hold of the
Spiritualism of that country, and endeavour to show that the
Theosophical conception was the correct one, rather than the
one put forward by Spiritualists. Now he would say at once
that he did not believe that this ides was correct. Any honest
Theosophist who had studied the life and letters of Madame
Blavatsky could not fail to come to the conclusion that she
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was practically a Spiritualist when she went to America, and
those who read ‘Isis Unveiled ’ would see in its pages a large
amount of Spiritualism, which little by little was given up by
Madame Blavatsky.

It was not his intention to attempt to ‘investigate the cause
of the quarrel between Spiritualists and Theosophists ; there
had been very harsh words on both sides. He did not wish
to accentuate this phase of the subject; it would be better
to endeavour to form some bond of union than to dwell upon
the things that tended to separate and divide themm. The Theo-
sophists admitted the facts of Spiritualism, but of course they
also believed that a very large proportion of them were not
attributable to spiritual agency. He also admitted that in a great
deal of the Spiritualistic literature there was set forth a consider-
able amount of the philosophy of Life and Death. To him (the
lecturer), and he supposed also to a great many other Theo-
gophists, Theosophy, as it were, stepped into the breach made
by Spiritualism in the wall of the Materialistic stronghold. It
attempted to assign to all these phenomena their true place in
the philosophy of life, and in this connection, he might again
quote from the address from Mr. Sinnett, already referred to.
Mr. Sinnett had said :—

Spiritualists themselves are not much forwarder in capacity
to interpret the facts they have accumulated than the out
siders who ridicule their work. They are only in advance of
their generation in so far as they know that these facts are
awaiting interpretation.  Of course, they beliove theinselves
safe in interpreting some of them along the lines of the main
hypothesis on which the theory of Spiritualism rests. This
much is certain : at spiritual séances which are really what they
seem—not fraudulent burlesques of the real thing, arranged to
impose upon foolish or uncritical audiences—beings exercising
intelligence and clothed in some form of matter, not visible to
ordinary eyesight nor belonging to the physical plane of life
at all, are sometimes present, and either by mechanical
methods of signalling or through wediums in trance they
identify themselves to the satisfaction of living persons
concerned, as the very friends or relatives these have lost,
Furthermore, under the intluence of such entities or of
others belonging to some plane of nature, which is not
that on which incarnate humanity exists, materinl objects
can be controlled to an extent which sets the commonly
received theories of the physical world completely at defiance.
But sitting in presence of such experiences and appealing for
explanation merely to the shadowy agencies, by whom they
seemed to be provoked, the Spiritualists themselves are no
nearer to scientific interpretation of their own phenomena
than they were in the beginning. They set down all that
occurs to the power of their spirit friends, but these have
been wholly unable, it would seein, to account for the
simplest of the phenomena on this plane, or to give a coherent
or credible statement concerning the rea'm of nature to which
they have been transferred.

He (the speaker) did not pledge himself to that statement.
He only quoted it to show the common idea which was held by
Theosophists concerning Spiritualism.

Another point of contact between the two systems lay in
their claim to antiquity. Spiritualists, he presumed, would
admit that their Spiritualism went back as far as the history of
the world could be traced. Theosophists made even a larger
claim, and asserted that Theosophy went back even beyond
history : and was, in fine, the modern expression of an under-
lying truth that had always been seen in the Universe—the
spiritual nature of man and the spiritual nature of that Universe.

Now came the consideration of a point of fundamental
unlikeness, which he might designate, on the Theosophic
side, as the ‘conscious idea,” and on the Spiritualistic side,
as the *mediumistic idea.” To give an explanation of his
meaning, he would roughly state what the Theosophical concep-
tion of man and the universe really was. To both parties—
Theosophists and Spiritualists—the keynote of the universe was
life, and not death—that was the keynote of both systems of
thought. The Theosophist also believed in the manifestation
of this universal life in the physical universe in cycles,
and looked on spirit and matter as two poles or sides
of the manifestation of this universal life, and thus
it regarded the whole universe as existing in stages of
consciousness ; and concerning man, it held that he contained
in epitome every element, force, and principle in the universe ;
that (to speak pedantically) the macrocosm was always mirrored
in the mnicrocosm, and that all the powers of the macrocosin were
potential in the microcosm. It postulated the existence of
seven principles in man ; the four lower principles were the
personality, and the three higher principles the individuality,









