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NOTES BY THE WAY.

In our resistance to out-of-date Acts of Parliament, 
belated magistrates, and pompous policemen—and we must 
resist with obstinate vigour—we shall, perhaps, have to 
clear our own minds of a certain amount of cant. As a 
matter of fact, there is no necessary connection between 
Spiritualism and Religion ; any more than there is between 
Anthropology and Religion, or Emigration and Religion : 
and therefore there is no ‘ degradation of a sacred gift’ in 
turning it into scientific, commercial, or domestic channels. 
Of course, in doing that, we shall run all sorts of risks ; but 
is there any occupation without risks 1 If we open a Stock 
Exchange, we run the risk of encouraging knaves: if we 
open up the tea-trade, we give a chance to cheats : if we 
set up churches, we run the risk of harbouring humbugs: 
if we elect a House of Commons, we run the risk of having 
a sort of Noah’s ark on our hands : and so, if we make 
mediumship variously useful, we shall open the doors to 
fortune-tellers and fools. But we must risk it. We are 
inclined to think that 4 Occultist,’ writing in 4 The Agnostic 
Journal,’ is right:—‘Spiritism is a scientific fact, and not a 
religion at all (though, under the name of Spiritualism, it 
is called so), and it is no more wicked to make money out 
of it, or any other branch of occultism, than to earn one’s 
living by chemistry.’

One of the oddest features of the opposition to Spirit­
ualism by preachers and policemen, is that the book which 
lies on the pulpit cushion of the one, and the book which is 
used for oath-taking by the other, would fall to pieces like 
a house of cards—and worse—if Spiritualism were taken 
out of it. The preachers cry out against our irreligion in 
communing with spirits, and the policemen say we are 
deliberate cheats, because it is impossible to commune 
with spirits; and yet the Bible has for its leading 
subject this very thing.

Turning over the pages of Mr. Maitland’s ‘Jewish 
Literature and Modem Education’ once more, we came 
upon his reference to the case of Lyon versus Home, in 
which case everything really turned upon ‘ false pretences.’ 
Telling the story, Mr. Maitland said (and the passage is 
timely just now) :—

You will bear in mind that what I am about to relate 
occurred in a country whose laws maintain, at an enormous 
expense to its people, a Church called Christian, whose Sacred 
Books—which are accepted by the whole nation officially as 
divinely inspired, and by the bulk of the nation individually as 
infallibly true—repeatedly and unmistakably affirm the leading 
doctrines of the sect to which the parties in this case belonged ; 
namely, that intercourse is possible and frequent between the 
living and the spiritual world.

To quote some of the numerous passages involving this 
belief, there is the well-known story of the witch of Endor, in 
which the spirit of Samuel is represented as appearing to the 

witch, and delivering a discourse for the benefit of King Saul. 
(1. Sam. xxviii.) There is the statement that at the crucifixion 
of Jesus, many of 4 the saints which slept arose . . . and 
appeared unto many.’ (Matt, xxvii. 52-53.) There is the 
story of the 4 Transfiguration,’ in which Moses and Elias, dead 
for hundreds of years, appeared to the disciples ; (xvii.) the 
conversion of Paul, in which Jesus himself, sometime dead, 
addressed Paul in an audible voice from Heaven (Acts ix. 4-6); 
and the summoning back of the spirit of Lazarus to his body. 
(John xi. 25-43.) There is the parable of the rich man in 
torment conversing with the spirit of Abraham in bliss, begging, 
with curious confusion between spirit and matter, that the 
spirit of Lazarus might be permitted to ‘dip the tip of his 
finger in water ’ and cool the rich man's tongue ; or, in case the 
alleviation of suffering were not among the functions of the 
blessed, that the spirit of Lazarus might be sent back to earth 
to convert the five living brethren of the rich man ; which last 
request was refused, not as the first was on the ground of its 
impossibility, but as superfluous and useless. (Luke xvi. 
22, &c.) We read, too, of guardian angels (Matt. iv. 3.) and 
‘ministering spirits’ (Heb. i. 14.), and of a whole apparatus of 
intermediate intelligences existing between God and man. In 
the Acts we find certain pious Pharisees exclaiming of Paul, 4 if 
an angel or spirit hath spoken to him, let us not fight against 
God.’ (xxiii. 9.) John tells us to 4 believe not every spirit, 
but try the spirits whether they be of God.’ (1 John iv. 1.) 
Job, in thrilling language, describes a spirit as passing before 
his face and pausing to speak to him. (iv. 15, &c.) The 
practice of necromancy is forbidden in Deuteronomy (xviii. 2), 
its reality not being called in question (though how the Jews 
reconciled it with their denial of the after-life, does not appear). 
The Gospels repeatedly refer to cases of possession by spirits, 
without specifying their nature or origin ; and, in Smith’s 
Dictionary of the Bible, the fact of apparitions of the dead is 
regarded as being, for the Bible, past a doubt.

Such, on this point, are the tenets of the book which it is an 
article of faith with the very people whose law was invoked in 
the case of 4 Lyon versus Home,’ implicitly to believe. And yet, 
so far from any proof being required of the falsity of the 
defendant’s pretences, they were at once assumed to be an utter 
and monstrous imposition ; and the defence was laughed out of 
court, in face of the contents of the very book upon which the 
witnesses in it had been sworn ; the book upon which our 
Religion is ‘by law established,’ and for the sake of inculcating 
which as infallible, we insist upon vitiating or crippling our 
whole system of National Education !

Professor E. Symes Thompson has somewhere said that 
by modem Science we are ‘ enabled to come within touch 
of radiant suns whose distance is well nigh immeasurable, 
and to discern that far greater influence is exerted on our 
atmosphere by the stars that are invisible to the unaided 
eye than by those we can see.’ What a grand thought! 
And what a suggestive one! Is that so with the invisible 
stars, and shall it not be so with the invisible angels ? We 
know of those invisible stars only by their influence upon 
this planet, and Science says they are none the less certainly 
there because we cannot see them. Of how many things 
is that true ! If true of matter, why not of mind ? If true 
of an unconscious ‘heavenly body,’ why not of a mindful 
Heavenly Father ?

‘The New Unity’ is an American paper ‘published in 
the interest of the American Congress of Liberal Religious
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Societies.’ It is doing good work in clearing away the 
accumulations of dust and weeds of Sectarianism, and 
pointing to the eternal rock of spiritual religion. In a late 
editorial, we find a thought which time will justify—that 
freedom leads to faith. Spiritualism itself has nothing to 
fear but everything to gain from freedom. Its great barrier 
is the dead hand of solid authority, hard creedism, irrational 
bibliolatry, or mere prejudiced formality. But the passage 
is worth quoting :■—•

To-day the movement of religious thought is toward common 
ground, toward an all comprehending unity. The broadest, 
best minds of all denominations lay no emphasis upon mere 
words or symbols, but find themselves in sympathy among all 
the larger, profounder varieties of thought. A higher unity 
and fellowship of independent minds is fast forming. There is 
a confluent stream proceeding out of all churches, freighted 
with the best religious life and thought of our times, which 
makes all ‘ sects’ and all the aims of the sects seem small—mere 
whirling eddies in the great current of progress.

It is a curious and interesting fact in human experience, that 
the moment we have gained the point of perfect independence— 
the freedom to reject all and everything offered to us—that 
moment the power of scepticism is broken. Compulsion 
removed, our minds are no longer negative, charged with 
doubt or denial, but we reach out to take hold upon something. 
Then all at once we become predisposed to accept, and we 
hasten to make sure of the obnoxious fact, if it may contribute 
to our share of the eternal truth. In this way we come at 
length to all the compensations of rational thought.

Miss Gardner’s book on ‘Julian, Philosopher, and 
Emperor ’ (London and New York : G. P. Putnam’s Sons), 
is a somewhat notable book, whether considered as a con­
tribution to history, an analysis of character, or a study of 
mental and spiritual drifts. The world has not done 
justice to this strenuous thinker and valiant reformer. It 
may be true, and probably is, that he made a fatal mistake, 
and that what he aimed at as a reformation would have 
been only a melancholy backsliding, but he was in grim 
earnest, and he longed to recover for a heroic Paganism a 
road thronged with what seemed to him to be a mob of 
crude Christians. He misread the signs of the times, but 
he was no ‘Apostate,’ and no iconoclast. The book is 
finely done, with insight and calm discrimination ; and its 
illustrations are both beautiful and informing.

‘ The Spectator ’ discusses a subject which, if we mistake 
not, will, before long, lead to many searchings of heart. It 
distinguishes between immortality and the survival of the 
human personality after death, and points out how curious 
it is that, as a rule, Englishmen confound the two. We 
have never done that, and have on several occasions pointed 
out the tremendous but much-unnoticed fact that survival 
after death does not necessarily mean persistent or cease­
less survival. It is a question of profound importance and 
difficulty, but it will have to be faced.

‘ The Spectator ’ adopts Mr. Gladstone’s view that man 
is not so much immortal as ‘immortalisable,’but we cannot 
follow it when it discusses the gift of immortality as an act 
of ‘God’s mercy.’ We somehow increasingly shrink from 
any severance between God and steadfast law. Nor can we 
follow it in its reference to ‘ stamina ’ as determining the 
duration of the survival, or in its gloomy suggestion that 
‘ we have only the vaguest hope to rely on for our anticipa­
tion that all suffering must finally end.’ In fact, we find 
‘ The Spectator ’ just as vague and as provokingly hazy as 
it says Mr. Stead’s ‘Julia’ is.

We are not intensely bigoted on the subject of natural 
and necessary immortality for all, and would much like to 
see the subject fully and frankly discussed. Will Mr. 
Gladstone kindly redeem speedily the half promise he gave 
to the writer of this Note ? No one could as effectively 
start the subject as he.

SPIRITUALISM, TELEPATHY, OR 8UB-C0N8CI0U8 
MEMORY.

Under the above heading the ‘ Revista di Studi Psichici’ 
takes exception to some conclusions of our esteemed con­
tributor, ‘ Edina,’ deduced by him from data recently 
supplied to these pages. The following are the comments 
of the Italian Review :—

Many times already we have had occasion to place in relief 
the weakness of the proofs which are commonly adduced in 
evidence of spirit action, and have remarked how telepathy 
suffices to explain the largest portion of the cases of identity 
which are cited- It is not from aversion to the Spiritualistic 
hypothesis that we again insist on this argument ; nay, we do it 
from quite an opposite motive, because we believe that 
hypothesis to be so important as to merit more severe critical 
treatment than is employed by many of its most fervent 
advocates, and we are therefore desirous to contribute, as much 
as we can, to raise the methods of research on this question to 
the level of actual scientific exigency.

In ‘ Light ’—one of the most impartial of Spiritualistic 
periodicals—we find on July 20th the following.

(Here follows an extract from ‘ Edina’s ’ article in our 
columns, page 341, beginning, ‘ I desire on the present 
occasion to chronicle another spiritual irruption. <fcc.,’ and 
ending, ‘and I therefore consider that the telepathic theory 
will not hold water in this case.’)

The author believes the Spiritualistic interpretation to be 
necessary to the exclusion of the telepathic one, solely because, 
before the apparition, ‘ C. and its former inhabitants were 
certainly not in the thoughts of either of us.’ Now, it has 
already been abundantly proved that telepathy acts equally well, 
and perhaps better, when the idea transmitted is not present 
in the normal consciousness of the agent, and further, that it is 
not necessary for the percipient to be under the influence of 
contiguous ideas ; and, therefore, the author has not. as he 
supposes, adduced facts adverse to the telepathic theory, but, on 
the contrary, has advanced a gratuitous interpretation of the 
facts of telepathy ; facts with which he does not show himself 
very familiar either, because a student of telepathy would not 
have hastened, as he believes, to attribute to this cause the 
phenomenon which he has observed. In fact, it does not even 
constitute an evidential case of telepathy, because, however 
little the visitant might be recognised by the normal conscious­
ness of the percipient, nothing proves that he might not be 
subconsciously noted by means of overheard remarks by the 
father, forgotten afterwards by both.

After a brief reference to the cases instanced by 
‘ Edina’ in our issue of July 27th, this writer sums up his 
comments thus :—

These too hasty conclusions damage the Spiritualistic 
hypothesis as much as the a priori denials of those who are 
unacquainted with the facts upon which it is founded, and it 
would, therefore, be very desirable for the solution of the 
Spiritualistic problem if the activity of the studious might be 
concentrated on the research and discussion of facts which would 
offer more serious difficulties of interpretation as phenomena of 
the living.

While desiring to preserve that impartiality with which 
the ‘ Revista ’ has been fair enough to credit us, we may 
point out that we were not aware that so many things about 
telepathy had been ‘abundantly proved.’ We knew, of 
course, that a good deal about it had been abundantly 
‘ said,’ but the two words have entirely different significa­
tions. There is a kind of young person, enthusiastic, 
intelligent, and lovable, who visits St. Paul’s once or twice, 
and then conscientiously begins to set his elders right on 
matters connected with its topography, although they may 
have been in almost daily association with its arrangements 
for over half a century. They are familiar with every 
cranny, from the base of the cross to the floor of the crypt; 
with every dimension, whether it be the diameter of the 
dome or the girth of a pier. But the young person is 
incorrigible. He has just carefully gone over the whole 
place, and, therefore—-—> But we have no doubt ‘ Edina ’ 
will be able to put the feet of our youthful contemporary 
on a rock, and recall to his attention certain aspects of the 
question which he appears to have overlooked.
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THOUGHT-TRANSFERENCE.
By Quaestor Vita:.

In ‘ Light ’ for July 27th, on page 357, ‘ Edina’ says : ‘ Tele­
pathy cannot account for the return of the five personages 
referred to, or the tests supplied on this occasion ; while the 
Spiritual hypothesis is not only probable, but the only possible 
theory whereby we can account for their re-appearance.’ He 
says again in the following number on page 370, after referring 
to a spirit message, written through a medium : ‘ This impels me 
again to ask the Psychical Researcher where the subliminal con­
sciousness comes in here ? Telepathy can hardly account for 
this, neither will unconscious cerebration ; in short the Spiritual ' 
hypothesis is the only one tenable in accounting for this mani­
festation.’ On page 365 of ‘ Light ’ for August 3rd, an account 
appears from an Italian journal, of automatic writing, followed 
by the remarks : ‘ Mons. Bonatti is very particular in weighing 
all possible normal sources of supply in regard to these (to hirti)' 
strangely convincing phenomena. But why he should choose 
such a long roundabout way as telepathy to explain the matter 
seems, after all, the chief mystery.’

Though not a member of the Society for Psychical Research 
(and differing from their conclusions, while appreciating their 
valuable work), I may yet claim to be a psychical researcher ; 
and, as such, beg to be allowed to reply to ‘ Edina.’

Spiritualists apparently infer that thought-transference 
occurs only between embodied spirits, and that when the latter 
become disembodied the same term ceases to be applicable to 
their communion with spirits still in the body ; that some other 
term must be used to designate the latter process. Inasmuch 
as thinking is essentially a spiritual process, or the process 
of a spiritual principle, I fail to appreciate that objection. 
The thought-process, whether considered in embodied or dis­
embodied spirits, is the universal in process ; it is the absolute 
reflecting itself through its selves ; it is the eternal dialectic by 
which the (to us) unmediated and undifferenced universal 
becomes immediately immanent in and to its units (mediates itself 
in a permanent flux) and thereby differenced into distinctive 
moments or units of thought. Thought-transference is there­
fore but another term for mediacy, or the mediation of the 
universal to and through its selves.

It is well known that thought contains time and space, i.e., 
transcends them, which is the rationale of thought-transference 
between embodied spirits. But inasmuch as knowing and 
being (or thought and life) are inseparably inherent, thought­
transference implies concurrently a vital-circuit or life-process 
or life-current. This life-current which is the vehicle of thought­
transference between embodied spirits is invisible to sense­
perception. It follows that it consists of life, not in physical 
mode, but in psychical mode or degree, and consequently that 
thought-transference is a faculty pertaining to the psychical 
degree of the self. It is evident, therefoie, that when the self 
sheds its physical organism and comes to exist in the psychical 
state, this faculty must still persist, and indeed, being a 
psychical faculty, it is probably developed and intensified in that 
state.

It will be seen, therefore, that the theory of thought­
transference does not exclude the Spiritual hypothesis ; on the 
contrary, the Spiritual hypothesis is its necessary pre-condition.

Certainly neither unconscious cerebration, nor sub-conscious 
memory-presentations from a submerged stratum of the self can 
account for the phenomena in question. But I venture to 
suggest to ‘ Edina ’ that the subliminal consciousness does ‘come 
in here.’

It is psychical phenomena that are in question, and sub­
liminal is but a generic term for intra-normal degrees of 
consciousness ; t.e., those modes or degrees which are within 
our normal empirical, or sense-related consciousness ; and which 
constitute clairvoyance, &c., &c. To designate these more 
direct modes of perception as ‘ below the level ’ of sense­
perception is certainly open to objection. ‘ Intra-normal * may, 
perhaps, be more satisfactory.

That this mode of perception is involved is evidenced from 
the fact that our senses do not perceive the life-current which 
accompanies the process of thought-transference (and which is 
visible to spiritual perception), though we have to admit that 
thought is transferred. It is transferred by a process in 
psychical degree or mode (or even yet higher or inner to that), 

and acts upon the equivalent stratum or degree in the recipient, 
which responds. The experience is in most cases limited to that 
degree of the self which temporarily, under such stimulus, 
functions empirically, the normal consciousness remaining 
quiescent, constituting what we call trance. In some excep­
tional cases, the recipient inner stratum transmits the message 
out to the normal consciousness by a process of which electrical 
induction may be cited as an illustration, and the experience 
comes into the normal memory of the person.

But the subliminal consciousness comes in here as an essen­
tial condition of the process. It is not the normal consciousness 
of the self which responds to psychical stimuli ; it is the subliminal 
(i.e., psychical) stratum which responds, and no psychical ex­
perience is possible in men in whom that degree has not evolved. 
Reciprocating psychical consciousness in the recipient is, there­
fore, the pre-condition of psychical relations. There are further 
degrees in microcosmic man within the psychical, which may be 
developed (by the action of conscious beings in the equivalent 
state, or sphere, in the macrocosmic universe) into consonant or 
concordant responsiveness. Whether such experiences are trans­
mitted out, or induced down, to the lower octave of our normal 
consciousness or not, is a question of further development in 
the sensitive.

The number of degrees functioning in the recipient instru­
ment condition its possible responsiveness, just as much as the 
state and range of a piano condition the harmonies which may 
be expressed through it by a musician. But a better illustration 
is afforded by a multiplex-telephone, which has recently been 
invented, in which twelve telephones, attached to one circuit, 
record individually messages transmitted on the note, or pitch, 
to which they have been made to respond, though all the twelve 
notes are contained in the one circuit or current which flows 
through them all.

It is evident that thought-transference could not exist with­
out transmitters occupying psychical, spiritual, or angelic states 
or planes. Therefore the Spiritual hypothesis is a necessary 
element therein. But thought-transference is an equally 
necessary element in order to account for the process of the 
transmission of messages from spiritual planes to this one.

The Hegelians have dealt with this question in its most com­
prehensive aspect, and have clearly demonstrated that existence 
implies both selt and not-self ; that the one inevitably entails 
the other ; that without the one the other could not be ; also 
that thinking implies relation or mediacy or dialectic. And 
this mediacy is really identical, I say, with what the occultists 
call the life-ray or life-current, and the Swedenborgians influx*  
and the Psychical Researchers thought-transference, and Chris­
tians revelation (but the quality of the revelation depends 
primarily on the conditioning responsive degrees functioning in 
the receiving instrument, and, secondarily, on the state or 
sphere occupied by the transmitter in the macrocosmic universe).

It is necessary here to remember that while our basis as 
units rests centrally in the universal, and the universal con­
sequently is directly immanent, yet our present stage of be­
coming is not central, but circumferential. Our consciousness 
functions in its most external degree ; or the dialectical circuit, 
while mediating centrally, re-acts perceptually in the subordi­
nate degree, or mode, or stage, which we occupy in the great 
circle of becoming. If our inner being has evolved and func­
tions consciously in one of the inner degrees between our centre 
and circumference, then conscious relation may occur in and 
through that inner, intermediate degree. Other beings in the 
equivalent or correlated inner state, or sphere, may then com­
mune with us by thought-transference, which will constitute 
an indirect mediacy or dialectic, or revelation, as compared 
with our central basis, through which we rest in the universal, 
through which it mediates itself to us.

In other words, as we ourselves relate things external or 
subordinate to us by our sense-relations, so we may be taken 
into relation by beings in inner, transcendent states, to whom 
we, in turn, are subordinate. In both cases the relation 
entails perceptual reaction ; in the former the relation is pre­
sented from without, and constitutes normal experience, in the 
latter from within, and constitutes revelation. And, if the equi­
valent degree of being in ourselves is sufficiently evolved, we may 
become conscious of being so taken into psychical relations, and of 
the dialectical content communicated, or determination entailed ; 
during which process the centra^ mediation of the universal still 
remains our permanent basis therein.

(To be continued.)
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A HEALING PHYSICIAN.

Additional Notes by ‘ Edina.’

With reference to the article published under the above 
Heading in ‘ Light,’ of August 3rd, it may interest some of 
your readers to know that Mr. A. A. K., the chemist there 
referred to, has had his attention directed to the subject, and 
has since that date communicated both with the Editor of 
‘ Light * and myself on the matter. The result of his com­
munications is to the effect that about twelve months ago he saw 
the new patent specific, referred to in the article, advertised 
for the first time in a paper which circulates among business 
people like himself ; that he was struck with its originality, and 
wrote to Boston, U.S.A., asking to be appointed sole agent for 
it in the United Kingdom ; that his request was thrice refused ; 
but ultimately, ‘ because of his importunity,’ he prevailed, and 
is now the sole person in Great Britain authorised to 
sell this new specific with what I may designate as the ‘ incom­
prehensible title.’ Since receiving this communication from the 
chemist in A., I have had a letter from an experienced 
psychologist, resident in the South of England, with whom I 
frequently correspond as to occultism, and he has desired me to 
ask Professor Sandringham the following four questions :—(1) 
Was it through an advertisement in an American paper that his 
attention was drawn to the specific ? or (2) Was it through the 
chemist’s advertisement in an English paper ? or (3) Was it 
through reading the brain of Mr. K. ? or (4) Was it through the 
Professor becoming acquainted with someone who had derived 
benefit from the medicine ?

This letter was received by me, while residing in the country, 
on August 26th, and duly placed by me in the note-book (as 
formerly). To-day (August 28th) the Professor controlled the 
medium, and wrote me a short message, in which he explains 
that, having been at Kendal (his alleged birthplace), he had 
occasion to pass through Yorkshire, and, as is often his custom 
when ‘on this plane,’ he, in passing through the village of A., 
looked into the chemist’s shop there, and inspected the drugs, 
and, as he puts it, ‘ analysed the ingredients on the premises ’ ; 
and the message then goes on to say, ‘ There I saw the specific 
referred to. I thought it very good, though expensive ; so, 
after a while, I wanted to see how matters stood with (name of 
patient), as she had asked the medium twice, and I therefore 
prescribed the article. The medium was rather curious about 
it, and, of course, did not hear of such an article. So this is all 
the information I can give you. My medium does not know 
anything about medicine or anything connected with it ; and I 
always give her’ (I presume here he means prescribe) ‘plenty 
of articles unknown to her or her friends, and it would not 
strike her to copy any document and put in scrawl in my place 
as a spirit communication. And now I conclude my note with 
kind regards. Yours sincerely, Professor Sandringham.’

Although the Professor’s mode of expressing himself is on 
this occasion a little peculiar (chiefly, I think, because the 
medium was interrupted during the writing of the 
message), the meaning of the message is pretty obvi­
ous, and I certainly confirm his view of the medium’s 
incapacity, or, rather, disinclination, to copy documents or 
search out for anything under the sun. Naturally of a very 
lymphatic disposition, her total loss of hearing at the age of 
nine has certainly not tended to brighten her faculties, although 
her placid temperament keeps her entirely free from mental 
excitement, worry, or dread at the many wonderful things she 
sees and hears on the ‘ other side.’ You may take it, therefore, 
as an absolute certainty that the specific referred to was utterly 
unknown to us at the date of the receipt of the prescription.

Your readers may have such a thing as ‘ too much of the 
Professor,’ and therefore I refrain from at present dilating on 
three recent prescriptions emanating from this source and sent 
by me to persons who have written to us under cover to the 
Editor of ‘ Light.’ When the results of the elaborate treat­
ment and medicines there advised are sent to me (as I trust they 
will be), I may, with your kind permission, lay them before the 
readers of ‘ Light.’ Meanwhile you have the latest details re­
garding the incidents which followed on the publication of the 
article of August 3rd, and these appear to me to help to clear up 
some points which were still iniloubt regarding the discovery of 
this valuable specific. As to the Professor’s mission to Kendal 
or Yorkshire, it is not for me to say more than this : that from 

the information given us by the medium he is still ‘ very active ’ 
in the pursuit of his beneficent profession on the other side, 
both through other mediums and also, I opine, through spirit 
influence, acting, it may be unconsciously, on members of his 
profession still incarnate. He is a ‘ very real person ’ to us, and 
we gratefully acknowledge his beneficial influence on the affairs 
and health of the household.

A METHODIST STORY.
In a very widely circulated Wesleyan magazine we 

notice a story which we condense for the benefit of our own 
readers, who will be glad to find that John Wesley’s con­
tact with the unseen world at least lingers amongst his 
followers :—

When the widow of the late Rev. David Cornforth was 
drawing to the close of life—a life of loved labour for God—she 
expressed a wish that some of the instances in which she felt 
she had been specially led by the Holy Spirit should be 
recorded, as an encouragement to others to put their whole 
trust in the Lord.

Mrs. Cornforth’s maiden name was Elizabeth Collings. She 
lived for many years with her widowed mother and two elder 
brothers, in a house adjoining Portland-street Chapel, Bristol.

Miss Collings was associated in church work with the Rev. 
James Bundy, who was a class-leader and local preacher in con­
nection with the Portland-street Society. He regularly visited 
the men in Bristol gaol, and often rode in the cart with those 
sentenced to be executed, that even on the scaffold he might 
point them to Christ.

Miss Collings became convinced that it was her duty to visit 
the women prisoners, and as her uncle. Mr. Tripp, was Mayor 
of Bristol, she obtained a note of admission from him, and 
visited the female prisoners every week, praying with them, and 
reading the Bible to them.

Her way to the prison led past a certain house, and every 
time she went by, Miss Collings felt a strong impulse to enter. 
Not knowing, however, who lived there, she shrank from 
intruding, and resisted the impulse over and over again as she 
hurried by the house.

One day, as she drew near, she saw a servant standing at the 
open door, and she seemed to hear an inward voice saying, * Go 
in, go in.*

Passing the girl without a word, she walked along a passage, 
and, seeing a door exactly opposite to her, knocked. .

Some one answered ‘ Come in,’ and she entered.-
A lady who was sitting sewing looked up in evident surprise.
‘Madam,’ said Miss Collings, gently, ‘you must excuse my 

intrusion, but I believe it is the Lord who has sent me here. Is 
anyone in trouble ? ’

The lady burst into tears. ‘ Then the Lord has heard my 
prayers,’ she exclaimed, ‘ the Lord has heard my prayers.’

Becoming a little calmer, she then explained that for a long 
while past she had been under deep conviction of sin, and 
knowing no one to whom she could apply for help and guidance, 
she had been earnestly and constantly praying that God would 
send one of His servants to her aid.

After some years of happy and successful work in the church, 
Miss Collings experienced a severe trial. Her beloved mother 
was taken from her, and for a while she was quite inconsolable. 
So heavy a weight seemed to rest upon her spirits that she felt 
but little interest in life and its duties. One intense craving 
filled her heart, and she constantly said, ‘ Oh, that I could see 
my mother once again.”

One night she had a dream, in which she saw her mother 
looking radiantly fair and happy.

‘ Oh, mother, ’ cried the delighted daughter, ‘ how I have 
longed to see you ! now you will tell me all about heaven and 
your joy.’

‘Oh, no,’ replied her mother, ‘I could not, I dare not, 
for if I told you of the joys of heaven it would unfit you for 
the Lord’s work on earth. You would always be longing to 
be here, but if you are faithful and serve Him, He will one 
day come and bring you to Himself.’

Miss Collings related that she awoke seemingly a new 
creature, filled with fresh feelings and ardent zeal. She fully 
believed it had been more than a dream, and renewed her work 
in her class and her visits to the prisoners with deep and 
increasing interest.
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