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necessarily beyond his knowledge, given with startling direct­
ness and accuracy, while in every instance he had an explana­
tory reason for his observations. This was more than interest­
ing, for it hinted at the possible presence of a truth which, if 
indeed it be a truth, might prove of measureless value to the 
race. In the case of my niece the reading was exceedingly 
interesting and wonderfully accurate. As though the life was 
spread before him, he proceeded to give her mental character­
istics, her peculiarities, and the vulnerable points in her 
constitution.

There are many whose experiences are of a similar 
character. We express no opinion, but very strongly hold 
that the time has fully come for repealing or hiding away 
the nervous grandmotherly Act of Parliament which makes 
it possible to harry the cheiromancer with prosecutions. 
We want to keep all the windows open, and to hear all he 
(or she) has to say.

Canon Rawnsley’s notable utterance before his congre­
gation a few months ago may be familiar to our readers; 
but, now that 1 the time of singing of birds has come,’ we 
may fittingly quote it. There is, we are sorry to say, much 
need for it. Referring to the fashion-books with their 
demand for feathers, he says —

What does this mean but that to supply the market for this 
murderous millinery whole species of the most beautiful things 
God htis made to gladden thi.s earth—the birds of brilliant 
plumage abroad and at home—are to be shot down, and their 
place in creation to know them no more ? I read that last year 
a single consignment to one London shop numbered 32,000 
humming birds, 80,000 aquatic birds, 800,000 wings. Naturalists 
tell us that the glorious pheasant of the Himalayas, the glossy­
winged African starling, and many varieties of humming birds 
are being absolutely exterminated at the bidding of this savage 
fashion of feather trimming. Our coasts resound with the 
cowardly guns, and the tropical forests run with innocent blood. 
You would think it sacrilege if some one were to come into this 
church and pluck to pieces a stained-glass window by which the 
love of God to men was pictured forth ; and you would cry 
shame on the people who, after pulling the bits of coloured glass 
to pieces, decked their hats and coats with them for ornament. 
Yet the window is repairable. But the cruel fashion that kills 
a ruby-breasted humming bird ofc a sapphire-coated kingfisher 
from off the face of the earth is more sacrilegious. It destroys 
something through which the love of God as revealed by His 
creation is shown to men, and which no fiat of a merciful 
Creator will replace.

Some of you, my friends, come to worship—nay, come to the 
Supper of our Lord—wearing ‘ egret ’ plumes or * ospreys 1 in 
your hats and bonnets. Do you realise that this ‘ egret ’ plume 
only grows on the bird’s back at the time of nesting, and that 
to obtain one such feather involves the cruel death not only of 
the beautiful white mother heron, but of the whole nestful of 
its nearly-fledged offspring ? What a price to pay for the pleasure 
of an egret plume ! What a travesty of religion to be able to 
come into church decked with an egret feather and sing in the 
words of the Benedicite, ‘ Oh, all ye fowls of the air, bless ye 
the Lord, praise Him and magnify Him for ever ! ’ What a 
mockery to kneel at Holy Communion and take the soldier’s 
oath of allegiance unto the Lord. What a mockery if, in order 
to adorn ourselves for such coming to appear before God in 
Christ’s name, we wear this badge of brutal murder and cruel 
slaughter of the innocent birds upon our heads ! ‘ To do jus­
tice and to love mercy and to walk humbly ! * To which of these 
requirements does the egret plume minister?

Is it really necessary in these days to warn intelligent 
persons against instant belief in newspaper reports ? It 
used to be said, ‘ It is true : I saw it in the newspaper 
myself/ It is now almost safer to say, ‘ I saw it in the 
newspaper, and therefore doubt it/ The following, from 
‘ The Two Worlds*  (respecting the trial of Miss Smith, at 
Manchester) is to the point:—

Mr. W. Moss, of 98, St. Stephon-street, Salford, writes :— 
‘In the “Guardian” my wife is reported to have said that she 
“ voluntered to give the court a spirit message from my deceased 

son.” This is wrong. What she did say was “thatshe had 
some spirit writings of our boy in court.” Mrs. Lamb had the 
book containing the writing. I should have corrected it in 
“Guardian,” but did not think it worth while/

Mr. A. W. Orr, writing in the ‘Manchester Guardian/ July 
31st, says that the published report is entirely misleading, so 
far as his evidence is concerned. ‘ I never said one word of 
what is attributed to me ; it was the evidence of another 
witness/ He also protests against the classing of Mrs. Hartley’s 
case with Miss Smith’s. It is not for nothing that Nunquam 
styles ordinary papers as ‘ the Punch and Judy press.’

We are glad to hear that ‘ Miss X/ has developed 
automatic writing (after the manner of Mr. Stead), and 
that she has had some remarkable tests. We hope these 
will be made public in due time—through the Psychical 
Research Society, or in some other way.

We print a letter to-day which is distinctly worthy of 
attention. The writer strongly testifies that by spirit­
communion he has been led back to the •' orthodox * faith, 
away from Unitarianism and the ‘ misleading ’ teachings of 
Mr. Stainton Moses. Could there l>e a better proof of the 
fact that, on the other side, there are all faiths, as here ? 
And could there be a stronger argument in favour of not 
narrowing our Spiritualism to any affirmation or negation ? 
What light, too, this throws on the old vexed question of 
1 Revelation *! An assertion is not necessarily true, an 
opinion is not necessarily accurate, because it comes from 
beyond the veil.

‘The Echo’ is responsible for the following :—
Illness by Suggestion.—A curious case is engaging the 

attention of the leading medical men in Paris. A little girl, 
eleven years of age, had been in the habit of accompanying her 
cousin, a doctor, in his professional visits. Suddenly she Ixs- 
came ill, but, when recovering, her relative, in a joking manner, 
remarked that she was paralysed. At once the ¿hild displayed 
all the symptoms of paralysis. And she remained in that condi­
tion at the will of the author of the suggestion. He next asked 
her, ‘ Are you not becoming consumptive ? ’ and the poor girl 
began immediately to suffer from the distressing coughing and 
blood-spitting of a phthisical subject. One after the other she 
endured different stages of various diseases, always at the 
spoken suggestion of her tormentor. The only satisfactory 
thing about these cruel scientific experiments was that, as by a 
word she was afflicted with the ailments of humanity, so by the 
simple word she was made whole. Her cure was brought about 
by suggestion, and she at once recovered her normal health when 
told that she was now quite well.

The following from * The New Age ’ may not have 
been seen by many of our readers. It has its distinct uses 
just now ;•—

We have lately observed much wrangling in the Spiritualistic 
papers anent the production of a photograph styled the 
‘ Cyprian Priestess, ’ and, from the first denouncement of the 
article as a forgery, it has gradually taken the position of a test 
case to prove the authenticity of the whole range of spiritual 
phenomena, by the assumption that it is a forgery on the part 
of the spirits, and not ascribable to the mortal side at all.

It is evident the photograph is turned out from this spiritual 
laboratory in many forms, and, artist like, the will of the 
operator is disclosed in the changing feature of the surroundings.

The whole thing under dispute is the proof presented to our 
view of the actual embodiment of a thought picture—a subject 
from the mind of the spirit artist instantaneously conveyed to 
the camera plate, and the realisation in an actual shape of a 
dream of the past.

We remember, some time ago, a gentleman and his young 
daughter from America called upon us, and, after some conver­
sation, he intimated that he intended being present at the Hafed 
Circle that evening, along with his daughter. It was what is 
termed a ‘ painting seance,’ and being anxious to know the 

Digitized by Google



August 10. 1896.] LIGHT. 375

results, ho told us afterwards his experiences, which we thought 
were most remarkable, and gave us a knowledge of the remark­
able precision and community of thought which prevailed 
amongst spirits. In going to Glasgow by the North British 
Railway, the train passes, en route, a small farm steading, and 
the daughter, looking out of the carriage window, was delighted 
with the view of this place,and talked about it as a fine thing to try 
her own artistic powers in painting. At the meeting that night, 
several little direct paintings were done, and amongst them was 
an exact miniature picture of this farm, which the young lady 
recognised at once, and was overjoyed at getting it home with her.

In this instance, many factors may have been in play to 
execute the work, but the most simple conclusion is that ordi­
narily afforded in the modu# uperandi, that the presiding spirit 
artist was conversant with the thoughts, and, no doubt, had 
accompanied the party thither, and even sketched the pleasing 
scene, so as to produce in oil colour the little painting. The 
memory of a passing glance in a railway train was not a lively 
image to draw upon, and the reflective thoughts of the young 
lady formed only a sequel to the actual work done. The power 
that did it stands apart from any collusion, or even thought­
transference, of the parties who formed the sitting, while at the 
same time there is a mutual recognition of all those subtle 
elements of the inner being. One circumstance attached 
to this incident was the minuteness in the details of 
this little painting, for, on an inspection of it by a power­
ful magnifying glass, there was seen in a bush the form 
of a bird’s nest and two eggs in it, so that the work done was 
most exquisitely carried out. These bits of evidence give a 
presumptuous proof of a higher class of phenomena than the 
mere light and shade of common photography, for, in this 
instance, we have colouring done in the dark as rapidly as 
the actinic printing on the camera plate ; and also the use of 
the thought image on the brain of the sitter, while the whole 
is coupled by an actual copy of the natural scenery, showing 
the agent at work outside all these conditions. We received, 
at one of these sittings, a little painting of an old castle which 
had borne a spiritual record, and really, at the time, we were 
thinking of the place and its associations, and it proved to be 
Uken from a point which could not be photographed, as the 
camera would require to have been placed in mid-air, or away 
from the precipitous rock on which the ruins stand. What 
solution do we offer to these mystic transactions in the region of 
photography ? Our theory is such as comprehends both of these 
pictures as proceeding from one system of action. In the case 
of direct painting, the outlines, and even the entire picture, are 
done in the atmosphere of the room, and the moment of dark­
ness given is sufficient to transfer this aerial picture to the card 
as a permanent piece of artistic work. It was a thought picture 
first before it became a thing of beauty to be seen and handled 
by the sitters ; so in like manner are these photographed forms 
of the spirits of the dead. . . .

For scientific purposes, the photography of spirit forms is of 
little use, unless the whole links in the chain of evidence be 
considered, as one isolated case is sure to provoke criticism of 
an adverse character; but when that effect is seen to proceed from 
a series of incidents dependent upon mental and metaphysical 
causes, then we may rely on the evidence of a spiritual source.

‘INDIA: ITS RELIGION AND HISTORY?

This is a small brochure issued by that enterprising Spanish 
periodical, ‘ La Irradiación.’ Its price is only threepence, and 
our Spanish readers may be glad to know that for an annual 
subscription of two pesetas, plus postage of course, a similar 
publication of general interest is issued at the establishment, 
Calle de la Abada 24, Madrid, every month. The company 
have already published ‘Truth in the Vatican,’ by Bishop 
Strossmayer, and ‘The History of Coffee,’ by Dr. Olmedilla. 
Many interesting Spanish works on Spiritualism are published 
at the office of ‘ La Irradiación,’ Hita 6, Bajo, Madrid, where a 
catalogue of these works, at extremely low prices, can be had on 
application by any reader who may wish to possess one.

Science and Spiritualism.—We have reprinted, in pamphlet 
form, Mr. Thomas Shorter’s valuable address entitled ‘ A 
Popular Misconception of the Relation between Science and 
Spiritualism,’ delivered at the recent Conference. The address 
is admirably suited for distribution amongst inquirers. Copies 
may be had from the office of ‘ Light ’ for 2d. each, or Is. 3d. 
per dozen, post free.

MR. J. J. M0R8E ON RE-INOARNATION.

On Sunday evening last, at Cavendish Rooms, Mr. J. J. 
Morse delivered an inspirational discourse, having for its 
subject the much-vexed question of Re-incamation. Mr. W. T. 
Cooper occupied the chair, and the musical exercises during the 
evening included a pianoforte solo by Miss Butterworth, R.A.M. 
(the choir mistress), and a song, ‘The Holy City,’by Miss 
Florence Morse. After an impressive invocation, the lecturer 
took up the subject of the evening.

The principles of being, he said, expressed the purposes of God, 
and the laws of Nature were the manifestation of those purposes 
in relation to man. Hence it followed, of necessity, that all 
questions which pertained to the nature of man must be judged in 
the light of his knowledge of the principles of being and the laws 
of Nature. Fanciful speculations might be, and doubtless were, 
useful from time to time in leading men suggestively forward 
from the known to that which had yet to be known ; but when 
the unknown became the known, and the new knowledge was 
fairly in hand, then was the time to compare that new knowledge 
with the speculations or theories that had enabled men to bridge 
the gulf between the known and the unknown. If the new 
knowledge did not agree with the old theories, no matter how 
beautiful those theories might seem, it was the duty of all 
honest souls to abandon the speculative and tentative in favour 
of the practical and demonstrated facts. The verities of spirit­
communion had doubtless suggested to many the possibility 
that inspirations and communications from the unseen 
might be useful in furnishing clues to many of the mysteries 
of existence which otherwise could only be painfully solved by 
the processes of induction, experiment, or experience.

The idea would be suggested that this spirit communion would 
furnish a species of royal road to knowledge that would enable 
them to dispense with the drudgery of labour involved in the 
attempt to widen their knowledge of the facts of existence. 
While granting that this conclusion was, to some extent, a 
good one, it was needful to utter a caution against some of 
its dangers. While the discerning student or inquirer 
would accept no human opinion on any question unless 
he was satisfied that experience and knowledge formed definite 
elements in the construction of that opinion, he should 
remember that, as an inhabitant of the spiritual world 
was only a fellow human being, subject, like himself, to 
the conditions of his existence, and having to gain his know­
ledge practically and experimentally much in the same way 
as an inhabitant of earth, the inspirations and communica­
tions from the unseen world should equally be put to the same 
tests of experience, fact, and knowledge. There was a tendency 
on the part of many minds to give undue deference to the 
thought and philosophy of the past. It should be remembered 
that the human race to-day occupied a higher position, intel­
lectually and scientifically, than it had ever attained to before. 
This worship of the past, which was so singular an element in some 
people’s philosophy, had no place in his (the lecturer’s) thought. 
Man to-day, as the heir of the ages, had the accumulated 
experiences of bygone times not only to draw upon, but to check 
and counter-check the experiences of to-day. Looking backwards, 
we were looking at the childhood of the race ; looking forwards, 
we were looking to the possibility of its maturity in the ages to 
come, and were sharing in that maturing process to-day. Man 
looked at things to-day with riper knowledge, and had the right 
to suppose that he was in a better position than his ancient 
brothers, with more of knowledge and experience and a wider 
range of view, for philosophically reasoning on the problems 
before him. The tendency of the dwellers on earth in bygone 
ages to attach a false and superstitious reverence to all the 
communications received from the unseen world, was rapidly 
being outgrown. Spiritualism had done one thing. It 
had democratised the spirit world, it had lifted men 
to a recognition of the fact that they were near akin 
even to the spirits in the land beyond the boundaries of 
earth.

The lecturer dwelt upon these considerations because the 
doctrine that formed the subject of his discourse had been 
originally claimed as having been introduced in modern times as 
an inspiration, suggestion, or assertion from the spirit side, and 
therefore it had possibly been argued that, because it had come 
from the spirit people, it was a subject upon which they were 
capable of speaking with authority. It would be argued that 
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they were qualified to pronounce upon such a question, and 
that their opinions on the point would necessarily be in the 
nature of ex-cathedrd utterances. But from the lecturer’s point 
of view the more extraordinary the statements made by 
communicators from the unseen world, the more neces­
sary it was that their statements should be tested by 
man’s experience of the laws of Nature, the principles of being, 
and the accumulated experiences of the ages, and in the light of 
the severest logic that could be brought to bear upon the asser­
tions made.

This question of Re-incarnation was one that had been 
fraught with interest or fascination to many minds, one 
that had taken hold of the imaginations of men rather than 
their intellects. It should be distinctly understood that in his 
remarks that evening, the lecturer would confine himself 
entirely to the modern presentation of the doctrine of Re-incar­
nation—to its latter-day aspect, as practically related to the 
modern Spiritualism of the nineteenth century. Where did the 
doctrine originate ? In Paris, where it was received as 
a teaching emanating from the spirit world. Was it 
a spontaneous communication from the spirit world ? 
Intelligent students of Spiritualism would appreciate the 
significance of this question. Mediumship being so sensi­
tive a matter, rendered the medium susceptible to suggestions 
from the spirit world and from the mortal side, and they would 
know, those of them who had carefully pursued the matter, that 
very frequently when a man with a strong conviction in his 
mind visited a medium, be impressed his conviction on the mind 
of the medium in such a manner that occasionally it happened 
that until the medium had given expression to the dominating 
idea (whatever it might be), no satisfactory communication could 
be received. Then, having given expression to the ruling senti­
ment, it would probably be noticed that the medium would be 
inspired to utter something directly at variance with it, and 
this, while it gave an indication of the forces at work, 
often made an unfavourable impression upon the inquirer, who 
would depart denouncing the unreliable character of spirit com­
munications, little suspecting that his own positive mind played 
so large a part in the results. Now, who received these alleged 
spirit communications respecting Re-incarnation ? A certain man, 
who passed into the spirit world some years ago, one Rivail, 
better known by his noni de ‘ Allan Kardec.’ How did 
he receive these communications ? Rivail, or Kardec, had cer­
tain fixed opinions concerning the origin, development, progress, 
and future of the soul. Naturally if a man had certain opinions 
he would be desirous of learning whether his opinions could be 
confirmed, and if he was sensible and not dogmatic or opinion­
ated, he would nat urally express these opinions and endeavour 
to elicit such confirmation or criticism as might be available. 
Did * Allan Kardec ’ do this ? A cross-examining lawyer knows 
what ‘leading questions’ mean; and this was the method adopted. 
His mediums (mesmeric subjects, it should be remembered), 
dominated by Kardec’s thought, infilled with his psychic aura, 
naturally responded to his will, and the difficulty would be to 
decide how much of ‘Kardec’ and how much of the spirit world 
was originally contained in the communications received through 
these sensitives in Paris for the purpose of laying the foundation 
of this modern cult of Re-incarnation. It was painful to have to 
strip the drapery from the altar, and lay bare the structure beneath, 
but, in the interests of truth, sentiment had to be cast aside. 
When one realised the fact that the beginnings of this doctrine 
were suggestive questionings rather than simple spontaneous 
communications—suggestive questionings on the material side 
rather than spontaneous communications from the spirit side— 
with a knowledge of spiritual laws and psychological experiences, 
one might be pardoned for saying there was something of the earth 
earthy in the matter, and instead of its having the high origin 
some people claimed for it, it began on a much lower level, and 
offered yet another startling lesson as to the great need of care 
in the pursuit of inquiries involving the sensitiveness of 
mediumship.

After this, the question assumed other shapes. With all 
due respect to ‘ Allan Kardec,’ it could not be claimed for him 
that he had any large amount of intellectual activity or spiritual 
breadth. But others came on the scene, bringing intellectual 
power and acumen to bear on the question, tracing out analogies 
in the New Testament and the older volume of the Jews, and 
professing to find in the history of the world abundant evidence 
of the more or less crude theorising of the early Kardec school : 
and on the top of these ideas they built up a philosophy of the 

universe and of man, in accordance with the assumption that 
the re-incarnation of the soul is a foundation of the world. 
Philosophical schemes that rested in the initiative on assumption 
were always perfect—on paper ; but directly they were sub­
mitted to the influence of calm reason and experi­
ence one began to realise that these fine-blown schemes 
were like soap-bubbles floating in the summer air, and 
just as liable to collapse. Now what was this theory of 
Re-incarnation ? It was somewhat difficult to define. 
There were really two schools of Re-incarnation : One 
representing the Theosophy of our friends of the Theosophical 
cult, and one representing the Re-incarnation of the Kardec 
cult ; and, of course, there had been quite a number of Re­
incarnation philosophers who had blown bubbles on their own 
account ; but these could be left to take care of themselves. 
Re-incarnation implied that the soul or the spirit, whatever 
name might be given to the indwelling consciousness, did after 
death eventually return to this mortal life, re-assume the 
habiliments of flesh, and go through another mortal experience.

This was stating the doctrine shortly but sufficiently clearly 
and explicitly for the pith and point of the question to be 
understood. At first it was doubtful, and is still doubtful, 
whether this return to earth was only for once, or whether it 
would be repeated on subsequent occasions, and whether the 
present existence was only a re-incarnation of souls that had 
previously existed in other bodies at other periods of the 
world’s history. One theory had it that the present existence 
is one in a series of sequential existences, and there was no 
knowing how many times anyone had adorned this terrestrial 
globe on previous occasions. But taking all the theories into 
account (and they had a strong family likeness), there 
was not the slightest warrant in the laws of Nature, the prin­
ciples of being, or the constitution of man, for the validity of 
any one of them. The lecturer observed that he said this 
deliberately, with a full consciousness of the shock such a de­
claration might convey to those who were wedded to the 
doctrine of Re-incarnation.

Now, what did the theory amount to ? Did it mean that 
John Jones deceased came back to earth as another John Jones ? 
that Mary Brown, after departing this life, returned to earth 
as another Mary Brown ? No, this was altogether too tame. 
To be John Jones over again had no particular enchantment for 
John Jones ; but if John Jones could come back as 
Rameses the Great, John Jones was perfectly willing, of course. 
Or if he could come back as John Jones and say, ‘ Oh, once I 
was Rameses the Great,’ a halo of romance at once surrounded 
him. And what a charm was lent to the doctrine of re-embodi­
ment if it enabled Mary Brown to assert that in her former 
incarnation she was the Queen of Sheba ! All this sounded 
absurdly, of course ; but why should it not be so if Re-incarna­
tion were true ? Some flippant persons might inquire why 
Rameses and the Queen of Sheba should not stay in the spirit 
world—knowing when they were well off—instead of returning to 
earth to undergo the pains and penalties of material life once 
again under such unpromising re-embodiments as John Jones and 
Mary Brown. The Re-incarnationists—the two schools—would 
offer two explanations of this. One explanation was that a fresh 
incarnation was needed in the case of those persons who mis­
used their opportunities on earth, and who, as a result, were 
sent back again for punishment and reformation. Others, again, 
whose life on earth had been full of toil, pain, and misfortune, 
came to earth once more, under happier auspices, to receive 
compensation for the evils of their previous embodiment and 
reward for the virtues they had then manifested (as though 
intellectual gifts, moral virtue, and spiritual culture could 
be rewarded by quartern loaves, legs of mutton, and new 
clothes). The other explanation had it that the develop­
ment of the universe was accomplished by a certain series 
of operations. There were (so we were told) so many 
rounds of existences, each round or period of development 
bringing forward its own particular and appropriate forms 
of life, and as the development rose higher and higher, the 
kind and quality of the human life improved in expression ; there­
fore, as it was needful for the soul to have every possible 
experience of the universe, it was necessary that it should be 
incorporated in every round or stage of progress that the world 
passed through. If this were the case, that reason was sufficient, 
and the other reason—that it was to punish or reward the soul 
—was not necessary to the argument. The explanations were 
mutually destructive.
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