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NOTES BY THE WAY.

Reformers before the Reformation. No one will 
ever wish to detract from the singular merits of Charles 
Darwin, but we hope it will always be remembered that 
he was one more instance of coming 4 in the fulness of 
time/ Centuries before his day, his main doctrines were 
hinted at or taught. A famous ancestor of his, Erasmus 
Darwin, his grandfather, in his great work, 4 The Botanic 
Garden/ fancifully set forth in 1781 what the later Darwin 
solidly proved in 1859.

Three years before the publication of Darwin’s 4 Origin 
of Species by Natural Selection/ a singularly free-spirited 
book came before the public—in the line of much that 
had before appeared, and leading right up to the coming 
book by Darwin. It was called, 4 The Unity of Worlds? 
The writer was Baden Powell, Savilian Professor of 
Geometry in the University of Oxford.

The condition of opinion in 1856, when the book was 
published, may be gathered from the fact that, in his 
second edition, referring to the critics of the first, he names
4 the obnoxious topic of the Development hypothesis ’ as 
specially provocative to ‘eminent geologists? That 
‘obnoxious hypothesis’ was then a kind of John the 
Baptist in the Wilderness; and even Baden Powell seemed 
a little anxious to make it out that he was not a maintainer 
of it. But his book was a bright beacon light, and it 
certainly helped to prepare the public mind for the splendid 
revelations of the following twenty years.

This is a torch which will throw light on many things.

Of such an apparently small thing as shooting sea-gulls, 
we might well say of the coarse creatures who do it,4 Father, 
forgive them ! They know not what they do! ’Edith Carring­
ton, in one of the Humanitarian League Leaflets, says:—

The sea-gull is doubly the benefactor of man. On farms 
near the sea coast it not only follows the plough, in order to eat 
grubs turned up by it, but it scours the surface of the sea near 
the shore, and frequents harbours, to seize on floating garbage, 
dead fish, or other putrifying morsels. The services of these 
birds have saved many a seaport town and village, round which 
they hover, from plague and pestilence. Yet every year they 
are massacred by thousands, for idle and cowardly sport, or for 
the sake of the wings to be used in millinery. Their eggs are 
plundered wholesale for museums, and to fill the shop windows of 
naturalists. One man boasted, a year ago, that he had killed 
four thousand Kittiwake gulls in a single season, with his own 
gun ; and an order was given and executed from one London 
house for ten thousand pairs of wings. At this rate our gulls 
must soon disappear altogether.

We need to immeasurably raise the standard of the 
unspiritual being we at present call—a man.

One of the urgent duties of to-day is to come into right 
relations with the Bible. On every hand the old arbitrary
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view that it is verbally inspired is disappearing; and the 
clearest thinkers are seeing clearly enough that this will 
lead to an emancipation of the Bible as well as of the minds 
of its readers. As a record of growths, unfoldings, develop­
ments, the Bible is unspeakably precious; and its uses as 
such have yet to be brought out. One of our best thinkers, 
James T. Bixby, lately said very wisely as to this : —

In the popular faith the Old Testament has been looked upon 
as everything else but literature. It has been regarded as a 
magazine of dogmas ; as a scientific treatise, making the investi­
gations of geology and biology superfluous ; as an infallible 
moral code, any one of whose precepts overruled all the instincts 
of mercy or the intuitions of conscience; as a heavenly double 
acrostic, every word filled with threefold significance, natural, 
spiritual, and celestial ; in short, as a specimen of supernatural 
penmanship, all its parts equally authoritative and flawless. 
The result has been to give the Bible an artificial and formal air, 
to separate it from the living world of reality, to obscure and 
befog its natural excellencies, and to fill it with uncalled-for diffi­
culties. It is lamentable, indeed, to recall the many inconsisten­
cies and incredibilities which the traditional view has needlessly 
raised up, transmuting lyric metaphors into scientific marvels, 
traditions of later days into contemporaneous records, romances 
into autobiographies, poetry into prose, parables into predic­
tions, and love songs into mystic allegories.

Now see how this fresh, free, honest treatment of the 
Bible enables such a student to guide us to its real value 
and its living uses :—

I know, of course, the many dark stains that mar the moral 
tone of the Old Testament, the grave inconsistencies of its spirit­
ual teaching. When viewed as an infallible book, a web divinely 
woven, all of one cloth, these stains are fatal to its claims. But 
when we look upon it as the spiritual history of a nation feeling 
its way to God, it has no superior. It possesses certainly that 
best of inspiration, the power of inspiring and uplifting its 
readers. Take Conway’s * * * 4 Sacred Analogy? or Max Miiller’s 
fuller 4 Sacred Books of the East/ and compare them with the 
Bible, and the more thoroughly you know the literature of the 
rest of the world, the more sure will you be that, on the whole, 
with all its crudities and coarseness and vengefulness on its 
head, the Bible stands far above all other scriptures in purity 
and elevation of tone. Grant that the vestiges of polygamy, 
slavery, idolatry, witch-burning, bloody revenges, and religious 
persecutions may be imbedded here, like the scales of hideous 
dragons of the slime in a slab of the Saurian period. Yet they 
are but the marks of the outgrown shells, the off-cast skins 
which the spiritual genius of Israel successively sloughed off, 
and left behind it. They are but the lower rounds of that 
heavenly ladder which the religious consciousness of the 
Hebrews one after another trod beneath and rose above, as it 
struggled slowly to the recognition and proclamation of the 
purest religious truths known to antiquity. All these relics of 
a lower stage of thought and conduct but bear witness to the 
naturalness and progressiveness of the religious evolution.

We must believe that our Spiritualism is destined to 
bring out all the deep notes, all the rich tones, all the 
beautiful possibilities of the human self. 4 The fountain 
of the great deep ' lies where our subject lies,—for 4 it is 
the spirit that giveth life and ever fuller life. There is 
not much hope from any further development of the animal 
man, but there is infinite hope from the development of the 
spiritual man. The preachers have exhorted us to be 
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good ; ah, yes ! but have they sufficiently exhorted us to 
grow,—to find the inner music,—to become spiritually 
beautiful ? John Trevor is right :—

Is it not true that it is more difficult to be beautiful than to 
be good—that it needs longer ages of training and discipline 
to bring into our natures that unconscious harmony, that perfect 
fitness, which the beauty of human life implies ? Indeed, we 
have scarcely begun to realise that our life should be a Poem, a 
Picture, a Song, a divinely inspired Harmony of Sense and Soul ; 
that it should fiow from source to goal as musically and as 
rhythmically as the brook babbles and the river winds along its 
course, from its home in the hills to its home in the sea; that each 
of us should be a grand sacred oratorio, all the intricate parts of 
us harmonised into wonderful sweet melodies, with glorious out­
bursts of song and praise ; that our personal career on earth 
should make up a magnificent drama, compared with which the 
grandest work of the imagination w’ould appear a mere pen-and- 
paper thing.

An Armenian writer has made a somewhat curious 
collection of expressions of opinion by celebrated persons 
on the subject of the close connection between insanity 
and genius. Here are some of them :—■

Democritus (according to Horace’s ‘ Ara Poetica ’) makes in­
sanity an essential condition of poetry. Diderot (in ‘ Diction­
naire Encyclopédique ’) says :—‘Ah, how close the insane and 
the genius touch ; they are imprisoned and enchained ; or 
statues are raised to them.’ Voltaire says:—‘Heaven in 
forming us mixed our life with reason and insanity ; the 
elements of our imperfect being, they compose every man, they 
form his essence.’ Pascal says :—‘ Extreme mind is close to 
extreme insanity.’ Mirabeau affirms that common sense is the 
absence of too vivid passion ; it marches by beaten paths, but 
genius never. Only men with great passions can be great. 
Cicero speaks of the furor poeticus ; Horace of the amabiles 
insunia ; Lamartine of the mental disease called genius. 
Newton, in a letter to Locke, says that he passed some months 
without having a ‘consistency of mind.’ Chateaubriand says 
that his chief fault is weariness, disgust of everything, and 
perpetual doubt. Dryden says :—‘ Great wit to madness is 
nearly allied.’ Lord Beaconsfield says (in‘Contarini Fleming ’):— 
4 I have sometimes half believed, although the suspicion is 
mortifying, that there is only a step between his state who 
deeply indulges in imaginative meditation and insanity. I was 
not always sure of my identity or even existence, for I have 
found it necessary to shout aloud to be sure that I lived.’ 
Schopenhauer confessed that when he composed his great work 
he carried himself strangely, and was taken for insane. He 
said that men of genius are often like the insane, given to 
continual agitation. Tolstoi acknowledges that philosophical 
scepticism had led him to a condition bordering on insanity. 
George Sand says of herself, that, at about seventeen, she 
became deeply melancholic, that later she was tempted to 
suicide ; that this temptation was so vivid, sudden, and bizarre, 
that she considered it a species of insanity.

This writer cites statistics to show that the insane and 
the men of genius 4 exceed the normal man in cranial 
capacity of weight of brain.’ Of course, this does not 
detract from the value of genius, but it may suggest many 
consolations concerning insanity. Above all, it suggests a 
grave duty with regard to sensitive persons, who appear to 
4 the normal man’ to be ‘wild in their notions.’ How 
many have been pressed down into insanity who might 
have been saved for science or art !

Science and Spiritualism.—We have reprinted, in pamphlet 
form, Mr. Thomas Shorter’s valuable address entitled ‘ A 
Popular Misconception of the Relation between Science and 
Spiritualism,’ delivered at the recent Conference. The address 
is admirably suited for distribution amongst inquirers. Copies 
may be had from the office of ‘ Light ’ for 2d. each, or Is. 3d. 
per dozen, post free.

MR. JOHN SLATER.
Mr. John Slater will hold a public reception séance at 

Morse’s Library, 26, Osnaburgh-street, Regent s Park, N.W. 
(adjoining Portland-road Station), on Monday evening next, 
July 1st, at 8 p.m. prompt. Seats can only be guaranteed by 
tickets, 5s. each, being obtained in advance. Enclose remittance 
and a stamped directed envelope to Mr. J. J. Morse, as above.

'THE ESOTERIC BASIS OF CHRISTIANITY.’*

* i The Esoteric Basie of Christianity : or, Theosophy and Christian 
Doctrine.’ By William Kingsland. Fellow of the Theosophical Society. 
London : Theosophical Publishing Society. 1895. Price, 3s. 6d.

(Continued.)

In our last issue we dwelt upon the philosophic gene­
ralities contained in Mr. Kingsland’s 4 Esoteric Basis of 
Christianity —generalities which modern Theosophy as­
sumes, in common with the Theosophies of all ages, whether 
Christian or Pagan. We shall now endeavour to sketch 
the cosmic scheme or system (as presented in Mr. Kings­
land’s book) with which the name ‘Theosophy’ is at the 
present moment popularly associated.

We find, as might have been expected, that Neo­
theosophy does not directly contradict any of the old 
generalities, such as that of the emanation of the Christ, or 
Logos, from 4 the Father,’ a conception more particularly 
involved in Christianity—its 4 esoteric basis,’ in fact. The 
Theosophy to which Mr. Kingsland introduces his 
reader is a kind of filling-in of the grand, but rather bald, 
outline that has been handed down from remote ages. It 
seems questionable whether it would not be better to be 
content with generalities in a region which is, of necessity, 
so hazy for our intellects that a pretence of clear vision 
thereof gives rise to a suspicion of illusion; but men love 
details, and the temptation to particularise is great. As 
an instance of that temptation we might take the following 
sentence from an address of Mrs. Emma Hardinge Britten, 
as reported in a recent number of this journal

For all the infinite number and variety of men, there is one 
universal revelation. Every living creature is in the state in 
which his good or evil deeds have placed him.

Might not these unquestionably true general statements 
supply to anyone a temptation, and aflord him an oppor­
tunity, for particularising, hot unlike that which the altar 
dedicated to 4 the unknown God ’ gave to St. Paul 1 Our 
Theosophists would not be human did they not take advan­
tage of general statements like the above to claim that 
the Theosophy of the Ages, of which they profess to be now 
the true representatives, actually the 4 universal revela­
tion ’ therein mentioned ; and did they not proceed to ex­
pound their doctrines of Re incarnation and Karma, 
declaring that these provide the only possible theory 
according to which 4 a living creature ’ (a man who was 
born blind, for instance) can be supposed to be suffering 
for his own evil deeds.

Mr. Kingsland particularises as follows in regard to the 
general conception that man is composed of soul and body 
—of an immortal and a mortal part—his statement being, 
no doubt, quite orthodox 4 Theosophy ’ :—-

Considering man as dual in his nature, as spiritual and 
material, we have as a symbol of spiritual man a triad,represented 
geometrically by the triangle ; and as a symbol of material or 
physical man we have a quaternary or square. Now the three 
and the four together make up seven, or the seven Principles of 
man as taught in Theosophy.

The three higher principles constitute the immortal, divine, 
spiritual man ; the individuality, the Ego sum. The four lower 
belong to the temporary personality of physical, material man.

At death, the four lower principles disappear, or disintegrate 
into their natural elements on the four planes to which they be­
long, while the consciousness of the man that was, is withdrawn 
into the higher triad. At re birth, or re-incarnation, this is out- 
breathed again, clothes itself in the elements of the four lower 
planes, or ‘matter,’ and becomes again a human being for the 
purpose of a new cycle of experiences.

But what proof is there of all that 1 Of the simple 
4 fact ’ of re incarnation the only two apparently corrobo­
rating circumstances are, for Spiritualists, at least, suspect. 
Hypnotic self-suggestion seems quite capable of giving an 
apparent memory of 4 past lives.’ How many hundreds of 
excellent but common-place women are there not at this 
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moment who rmember perfectly well being (Mary, Queen 
of Scots ’ ? The other circumstance suggestive of re-incar­
nation—the appearance of infant prodigies —appeals very 
feebly to Spiritualists, who know the reality and the power 
of ‘spirit control.’

Mr. Kingsland, however, rises to the occasion, for he 
brings the re-incarnation of men under a larger generalisa­
tion :—

Re-incarnation being a n/uwaaZ principle, the doctrine of re­
birth as applied to man is once more not an arbitrary teaching, but 
the application of a truth, which is true because of its universality.

Re-incarnation, or rather re-embodiment, being an in­
cident of cyclic change, and cyclic change being universal, 
man takes his place in the minor premiss of a syllogysm, 
the major premiss of which is that ‘ all things re-incarnate’; 
man being, logically speaking, ‘a thing,’ the fact of his 
re-incarnation follows as a necessary conclusion, without 
the need of puzzling ourselves over ‘ infant prodigies ’ or 
archaic memories ; ‘proof,’ in fact, becomes unnecessary !

The object of earth-life, or lives, being to attain seif­
consciousness, the divine spark which has ‘ fallen into 
matter’ begins its career in this world in a very verdant 
condition, and learns ‘ to distinguish good from evil ’ by 
the same process through which a child finds out that fire 
burns and sugar is sweet—by experience. As life is short 
and knowledge infinite, the necessity for a large number of 
earth-lives is held to be obvious. The Ego takes the fruit 
of this experience with it when it leaves the body, making 
a kind of accumulation for future consumption, a ‘ treasure 
in Heaven ’ with which to purchase ultimate liberation:—

At death, all that is spiritual in our character becomes in­
drawn, so to speak, by the overshowing Ego. All that belongs 
to the four lower principles is dissolved and disintegrated, or 
awaits us as Karma for our next re-birth, while the personal con- 
ciousness realises in full all its spiritual aspirations in a state 
uf bliss or ‘ Heaven ’ . . . Each one goes to his appointed 
place, or rather state. The judgment book is opened ; the 
imperishable record of every thought and deed, traced by the 
great law of cause and effect, will assign to each his appropriate 
reward, and in re-birth his appropriate penalty.

The Theosophical doctrine of punishment for sin is thus 
seen to be rather curious; that doctrine is, that the punish­
ment must take place in this world, during a subsequent 
incarnation, because ‘ the physical generates the physical.’ 
The wicked man is not tormented when he leaves the 
earth; he is merely deprived of some of the joys of 
• Devachan,’ the Land of the Gods, where good Theosophists 
go. A man’s Karma, in some mysterious way, waits for 
him here below, and pounces on him when he alights again 
on earth. Justice is thereby satisfied, Theosophists think, 
for the new-born babe is far from being so innocent as it 
looks ; because not only have we determined the nature of 
our present life-history by our merits and demerits in our 
past lives, but we are actually our own creators, so far as 
any particular earth-life is concerned : —

The thoughts and desires of the present personality build up 
the character of the personality that will be in a future incarnation.

(To be continued.)

People’s League, High-street, Peckham.—After the ser­
vice on Sunday evening last, which was conducted by the Rev. 
Samuel Barnes, the Rev. F. Morgan-Payler, M.A., the treasurer 
of the league, announced that on account of the continued 
illness of their invaluable president, Mr. R. J. Lees, it was 
found necessary to discontinue both the Sunday evening services 
and the work of the league. He was very sorry to say he could 
give no hope of any early resumption of the work, as Mr. Lees 
had completely broken down in health, and his medical adviser 
had ordered his immediate return to the sea and strictly for­
bidden any further attempts to resume work until fully re­
covered, which, under the most favourable circumstances, 
could not be for many months. He regretted to have to make 
this announcement, as he fully believed that the league had 
entered upon a useful career, and he expressed a hope that the 
work begun by Mr. Lees might in some way, but under other 
management, be carried on.

SPIRIT PHOTOGRAPHY DI8CU88ED BY 
PHOTOGRAPHERS.

The weekly meetings of the London and Provincial Photo­
graphic Association are marked by a display of vivacity and good 
fellowship calculated to foster the idea that a close acquaintance 
with the camera promotes cheerful views of existence. It was 
at a recent meeting of the Association, pervaded by these genial 
influences, that the subject of spirit photographs came up for 
discussion, and was treated in a generally fair and good humoured 
way, even by the most pronounced sceptics present. The meet­
ing under notice was held at Champion’s Hotel, Aldersgate- 
street, on Thursday, the 20th inst., and the discussion was 
opened by Mr. P. E. Everett, the hon. sec., in an able if hostile 
paper on the subject. Mr. T. E. Freshwater occupied the 
chair.

Mr. Everett’s paper was sufficiently broad and general in 
its contentions to need only a condensed notice here. He com­
menced by referring to the remarkable paper on spirit photo­
graphs read before the Association by their respected president, 
Mr. Traill Taylor, on March 9th, 1893, and to the inferences 
drawn by that gentleman from his experiments—first, that the 
abnormal figures obtained were not impressed on the plates 
simultaneously with the photographs of the sitters ; second, 
that the abnormal figures were not produced by the lens. 
Apparently (said Mr. Everett) these inferences were drawn from 
the fact that the so-called spirits did not agree with the sitters in 
lighting, that they were not stereoscopic, but flat when viewed in 
the stereoscope, and that in one instance—a stereoscopic negative 
—the abnormal figure was rather higher in one picture than the 
other, while the portraits of the sitters were correctly placed. 
Mr. Everett, it seemed, had no technical objection to the spirit 
photographs he was criticising. His opposition to the theory of 
their super-mundane origin arose from his conviction that all 
abnormal developments in connection with the photographic 
process were susceptible of a natural explanation. In his view, 
accident or chicanery accounted for them all. In the light of 
the every-day experience of practical photographers, they were 
justified in regarding the spirit photographs exhibited by Mr. 
Traill Taylor with more than ordinary suspicion, without in any 
way impugning his good faith.

Alluding to the theory that photographs of spirits in the 
dark are obtained by the action of the actinic rays, Mr. Everett 
said that, if Mr. Taylor’s spirit photographs were not produced 
by the lens, of what value was this explanation ? As to the 
assertion that pictures of persons not known to a photographer 
were sometimes impressed by abnormal means on his plate, 
what proof was there of the photographer’s bona jides ? He 
might be a charlatan earning his living by this form of fraud. 
The Spiritualistic position seemed to be this : Here is an 
abnormal photograph, the origin of which the ordinary 
photographer cannot explain by anything in his experience ; 
therefore it is a spirit photograph. If a figure draped in white 
appeared on a plate, it was a proof that such a figure was pre­
sent at some time during the photographic process. Some of 
the peculiar effects apparent in some of these portraits might be 
explained by the existence of a carefully-prepared background. 
If the medium was associated with the fraud he could give a 
pretty accurate description of the figure that would appear. So 
much for the alleged clairvoyant test. Mr. Everett complained 
that he had made many attempts to witness the production of 
the alleged photographic phenomena, but without success. One 
gentleman to whom he had mentioned his want said, in reply, ‘ I 
am not surprised at your want of success. Spiritualists require that 
you should approach the subject in a receptive state of mind.’ If 
this were the case, their expressions of willingness to submit to 
test conditions seemed to him to be mere empty parade. The 
hypothesis of the Spiritualists concerning so-called ghost-photo­
graphs was based on a gigantic assumption. He thought that 
David Hume’s famous argument against miracles applied with 
equal force to the subject of spirit photographs. Supposing 
Spiritualists to be right in their claims that the results they 
obtained were not at present explicable by science, yet they 
must be careful not to go beyond the simple assertion that 
these phenomena have happened. Photographers, however, 
knew from experience that plates did not become impressed 
with a figure without an objective cause. If they found 
two images on their plates where only one should appear, they 
attributed it to double exposure or some other exceptional (but 
always natural) cause. Nevertheless if the experiments of the 
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president (Mr. Traill Taylor) were trustworthy he had rendered 
photography an important service, for he had demonstrated 
that these figures were not formed by the lens. The theory of 
spirit action, however, was quite untenable until the Spiritualists 
had proved the connection between spirit-beings and the ab­
normal results obtained on the photographic plate.

An animated discussion followed. A member inquired whether 
Mr. Everett had ever obtained a spirit photograph. He replied 
no, and in response to a question whether he had ever tried to do 
so, he likewise replied in the negative, explaining that he was 
not able to secure the services of a medium.

Mr. A. L. Henderson spoke at considerable length detailing 
some of his experiences in connection with spirit photography, 
from which it appeared that his attitude was one of suspended 
judgment. The phenomena he had witnessed in other depart­
ments of occult investigation caused him to think there might 
be a good deal of truth in spirit photography, but he had not 
yet gained conviction. He gave an interesting account of some 
séances he had held with Duguid, the medium, when spirit 
paintings had been produced. His reserved attitude with regard 
to spirit photography was partly due to the fact that he had 
discovered a method of producing bogus ‘ spirit photographs.’ 
He had performed this feat many times under close surveillance, 
and in a manner that defied detection ; and he produced a paper 
containing an account of an experiment conducted by himself 
when, although closely watched through the whole process, he 
had succeeded in taking a portrait of a person, and simul­
taneously producing on the same plate a spectral female form. 
The narrative was received with profound interest ; but Mr. 
Henderson was quite obdurate in his resolve to keep the modi« 
operandi a profound secret. It might, he playfully protested, 
lead to a large increase of photographs of ‘ spirits’ and open the 
door to unlimited fraud. The episode gave rise to considerable 
badinage amongst the members, one of whom, with some justice, 
suggested that by disclosing his method Mr. Henderson would 
also be furnishing a means for the detection of fraud. Mr. 
Henderson, however, was not to be shaken in his determination.

A member called attention to the case of a picture in ‘Hafed’ 
being a copy of a plate in Cassell’s Family Bible, an instance 
which will be familiar to many of our readers. Another member 
stated his belief that one of the portraits in ‘The Veil Lifted ’ 
was simply a picture of the bust of Clytie.

A visitor alluded to the progress of photography, as evi­
denced in the possibility of photographing stars invisible to the 
human eye even when aided by the telescope. He thought 
there might be some parallel between this fact and the alleged 
possibility of obtaining portraits of invisible beings.

This suggestion, however, was met by the reply that the 
portrait of a star invisible to the human eye was obtained by a 
long and continuous exposure of the plate, which by a gradual 
absorption of the light rays at length revealed a distinct image 
of the invisible star. There was no suggestion of this kind 
about the process of photographing a so-called spirit.

A lady visitor gave some of her experiences of Spiritualistic 
phenomena, interesting enough, but not exactly germane to the 
subject at issue.

A member inquired whether any spirit photograph repre­
senting an inanimate object had been obtained, and was met 
with the reply from another member that a photograph of a 
town was taken some time ago by an American photographer 
who represented that it was a spirit picture projected in some 
way on the clouds or atmosphere and reproduced by his camera. 
Careful investigation on the part of the speaker had led to the 
discovery that the photograph was merely a copy of an existing 
photograph of an English town — Bristol — taken by a local 
photographer.

A suggestion was thrown out during the discussion that an 
effort should be made to secure a test seance, say, with Mr. 
David Duguid, the medium, at which some of the members of 
the association should be present, and the idea was very cordially 
received.

Mr. Everett, in some concluding remarks, said he had not 
much to reply to. One or two of the speakers, he thought, had 
somewhat misconceived the attitude of the Spiritualists. It did 
not follow that because a photograph represented an inanimate 
object it could not be claimed as a spirit photograph. Spirit­
ualists stated that spirits could make use of the emanations of 
living bodies, and thus form visible and tangible forms, and it 
was in this way they communicated with human beings. It 
appeared from this that a spirit could link itself with the bust of

Clytie, and so cause a representation of the bust to appear on 
the photographic plate. That was their theory. There 
remained the fact that these photographs were frequently 
photographs of things we knew and felt and saw, and 
could appreciate through our senses. Consequently they must 
have an objective existence in order to be impressed on the 
plate. It remained for the Spiritualist to prove the link be­
tween the object photographed and the spirit. It was of no 
avail for the Spiritualist to say that such portraits were the 
work of spirits simply because they could not be accounted for 
on any other hypothesis. Many of them had been proved to be 
the results of the grossest imposture. Until some connection 
could be shown to exist between spirits and so-called spirit 
photographs he felt justified in remaining sceptical.

A vote of thanks to the reader of the paper terminated the 
proceedings.

A FRENCH ACADEMICIAN ON ‘CLAIRVOYANCE.’
Two or three years ago, Mons. Paul Bourget, the new 

member who has just taken the chair vacant in this dis­
tinguished and exclusive body of forty French immortals, 
published a book, called ‘ Outre-Mer,’ in which he gave an 
account of a visit he paid to an American clairvoyant. 
This naturally attracted great attention, and among the 
correspondence brought forth by the occasion were two 
letters from himself, confirming the account printed in his 
book. The ‘Annalee des Sciences Psychiques,’ in repro­
ducing these letters, prefaces them by an extract from 
‘ Outre-Mer,’ of which we give the substance :—

One of the most noted professors of Cambridge (U.S.), who 
w'ished to make himself acquainted w’ith this taste for the super­
natural among his compatriots, said to me :—

‘There are here what you could not suspect—what I 
formerly had no suspicion of—innumerable intelligences to 
whom science is as contemptible as they are contemptible to 
science, and who believe in direct and personal communication 
with the unknown world. Science has for its principle, that 
unique truth exists independent of the individual, susceptible of 
being communicated to no matter whom. These people, on the 
contrary, are persuaded that there is a constant revelation by a 
mysterious Providence, proportioned to each one’s merits and 
needs. Brought up as I had been in orthodoxy, when I came 
to know them I believed them to be mad.’

‘ And now’ ? ’ I asked.
‘ Now,’ he said, ‘ I think, with Hamlet, that there are many 

more things in the world than are known to our philosophy.’
Mons. Bourget then gives his description of the visits 

to Mrs. P., near Boston. It is rather long for quotation, 
but, after the book saw the light, he wrote the two letters 
referred to in answer to some queries from a well-known 
occult researcher. Before touching these, one brief sentence 
may be cited from the account printed in the book :■—

Why should I not avow that, in the course of séances given 
to us by Mrs. P. on that day and on another occasion, it is im­
possible not to admit that certain phenomena of divination 
remain, which are, in fact, from a strictly natural point of view, 
absolutely inexplicable i

In one of the letters (addressed, we presume, to Mons. 
Bichet) he says:—

As the two seances w ere long . . . w ith zigzag inter­
mittences in the chain of ideas, I only noted the salient facts. 
Having in her hands a small travelling clock, Mrs. P. was able 
to tell me to whom it had formerly belonged, w hat his profession 
was, and the manner of his death. She was not able to give 
me the precise place of his demise, but said it was ‘ in a foreign 
country,’ which was quite correct. She also described with 
remarkable exactitude the apartment which I then occupied in 
the Rue de Monsieur, Paris. She told me on what floor it was, 
and mentioned an inside staircase which led to my w’orkroom. 
In that room she saw, and described as on the wall, an object 
which appeared to astonish her, and she described it without 
being able to name it. It was a piece of an Egyptian coffin 
w’hich a friend brought me from Cairo, and which was nailed 
over the door. She also saw a portrait on the mantelpiece 
which she took for that of a young man. It was a photograph 
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