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‘THE ESOTERIC BASIS OF CHRISTIANITY. *

We think that the Theosophical Society should feel
itself indebted to Mr. William Kingsland, a prominent
‘F.T.S.,,) for his new book, ‘The Esoteric Basis of
Christianity.” This work takes us out of the atmosphere
of credulity and fraud with which we have lately been
forced to associate nineteenth century Theosophy, and
leads us into a region of pure and highly interesting old-
world religio-philosophical speculation.

The book consists of four parts, which follow a valuable
‘introduction’ of forty-four pages. These parts are called
‘Theosophy and Christian Doctrine,’ ‘Genesis,’ ¢ The Logos,’
and ‘The Gospel” To examine all these seriatvm is not
possible here, so we shall merely endeavour to give our
readers a general idea of Mr. Kingsland’s argument, leaving
it to them to study the book for themselves, should they
find their interest in the subject, or in our author’s treat-
ment of it, stimulated by what we have to say.

A quotation from St. Augustine on the title page
explains the thesis of the book :—

‘ That which is called the Christian Religion existed among
the ancients, and never did not exist, from the beginning of the
human race until Christ came in the flesh, at which time
the true religion which already existed began to be called
Christianity.’

Now, nearly half a century ago, J. 8. Mill wrote that
no new religion is likely to succeed in England which did
not to some extent assume the name, and adopt the form,
of Christianity. Mr. Kingsland is a Theosophist, and he
goes so far as to identify Theosophy with ‘real’ Chris-
tianity ; but in his case this claim is no pandering to
popular prejudices, but a serious assertion of what he
believes to be a fact, susceptible of historical and philo-
sophical demonstration. He says:—

‘It is our contention in this work that there is a true esoteric
basis underlying the historical records of Christianity ; esoteric
in the sense that the original meaning has been entirely lost or
obscured, with the result that Christianity has nothing left but
the merest husk and shell of what were once spiritual truths.’

This ¢esoteric basis’ is nothing more nor less than
Theosophy; and the obscuration of true or primeval
Christianity, and its reappearance in the world to-day,
in the shape of Theosophy, are effects of the general law
of cyclic change, which itself is a universal incident in
development. Mr., Kingsland would, in fact, do what so
many other religious reformers desire at present to accom-
plish ; he would, if he could, re-establish ‘the Christian
Religion’ in the place now occupied by ¢the Christian
Churches ’; but it is not the narrow Christianity of the
materialistic Jew Peter that he would give us, but the
Christianity of the ‘initiate’ Paul, which Mr. Kingsland
claims to be the Christianity ¢ which never did not exist’ ;
for he urges that the ancient conception of the Christ,
or Logos, the Son of God, is one thing, and Jesus, the
Jewish mystic, quite another. It has frequently been
pointed out that Christ himself could not have been a
Christian in the orthodox sense ; but in the sense in which
Mr. Kingsland uses the name, Jesus was the most Christian
of Christians, for he was exceptionally imbued with that
divine spirit which in all ages has been recognised as the
Logos, or the Christ, the Son of God.

The doctrine of Peter was an exoteric form —almost a
burlesque —of the ancient esoteric doctrine of Plato, Paul,
and all initiates, and also of all Christian mystics, past and
present ; and there is one great difference between those
doctrines, namely, that, according to exoteric Christianity,
human nature is evil, wicked, fit for damnation, whereas
in esoteric Christianity the nature of man is divine. Man
could not be other than divine, because he is, in fact, the
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manifestation on earth of the Divine itself. Christ is
‘the impersonal divine principle, the life of all that lives,
and the Ego seated in the heart of man.” Mr. Kingsland
expresses this idea more fully, thus :—

‘ There is nothing immortal in our nature save that which is
divine, or which can assimilate itself with the divine. And
that divine light, which is the Ch:rist, vibrates through the
whole universe ; not in man only, but in every atom of ‘‘matter”
also ; and as it vibrates there the ‘‘ matter ”’ responds, begins to
unfold, to seek outward towards the light which seems to come
as an external sensation. Thus we get what is now called
evolution. All evolution is religion. It is the seeking back to
the divine. At first unconscious (in our limited sense of the
term) in mineral and stone. Then expanding into larger sensa-
tion in lowly forms of life in plant and cell. And as the
organism becomes responsive to the vibrations, the impulse
passes on to forms of ever-increasing beauty and complexity,
From vegetable to animal, from animal to man ; ever and ever
moulding the organism into higher and higher manifestations,
the oNE LIFE works in and through all.’

If evolution be religion, then any doctrine which
recognises evolution as the development of man’s divine
nature is religion, the various religions being only imperfect
presentations of the same underlying truth :—

‘In the Bhigavid Gita we find the same esoteric doctrine
with regard tc the indwelling Logos, or Christ. Thus Krishna
says : ‘‘Those who practise severe self-mortification not enjoined
in the Scriptures are full of hypocrisy and pride, longing for
what is past, and desiring more to come. They, full of delusion,
torture the powers and faculties which are in the body, and me
also, who am in the recesses of the innermost heart. 1 am the
Ego which is seated in the hearts of beings; I am the beginning,
the middle, and the end of all existing things.”’

The distinction so frequently made now by ¢ advanced’
Theologians between Christ and Jesus is thus expressed by
Mr. Kingsland :—-

¢ Jesus is the personal historical character, Christ is the type,
which has been grafted upon and associated with that character.
Christ, the *‘Second Adam,” could no more be historical than
the ‘* First Adam ” ; and those who have accepted the mythical
and allegorical character of the one, have no choice but to do so
for the other. Both are types of humanity : ‘¢ the first man is
of the earth, earthy ; the second man is of heaven. As is the
earthy, such are they also that are earthy; and as is the
heavenly, such are they also that are heavenly. And as we
have borne the image of the eartkly, we shall also bear the
image of the heavenly.” (1 Cor. xv. 47.)'

The difference between the ¢ocharacter value’ of Jesus
to us and his ¢ type value’ marks a most important distinc-
tion between exoteric and esoteric Christianity :—

‘The character-value is dear to every devout Christian ; itis
the inspiration of the example of the Master which carries them
through life's dangers and difficulties. But the type-value is the
most important, and may be understood and appreciated by those
who do not feel that intense personal attachment which the emo-
tional devotee endeavours to cultivate. The type-value consists in
this, that all that Jesus was,—aye, even to the divinest attributes
with which we may invest him—we can and must become.’

The followers of Peter overcame those of Paul, and
exoteric Christianity triumphed over esoteric, fables and
allegories being taught thenceforth as if they were material
facts in nature. But:—

¢ Just as in the Old Testament we have the historical Jewish
race, into whose history is cunningly woven the thread of the
mystical allegory of man’s evolution, so in the New Testament
we have the historical Jesus, into whose life and teachings is
woven the mystical truths of the nature of the divine man.
There cannot be an historical Christ, any more than an historical
Adam ; for every man is Adamn, and every man will become
Christ or ‘‘anocinted.”’

The problern for usis to identify our consciousness with
that of the divine entity struggling, through the ages, 0
manifest in us—this is the magnum opus of religion : —

¢ Whatever we may think of Jesus of Nazareth as a manifes-
tation of the Logos, it is with the indwelling Chyist in our oWl
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hearts that we have to do, in the working out of our salvation.
For the divine man, the higher-self, is the Christ. This was
taught in the schools initiation ages before the Church limited
the.divine manifestation to one particular man. It is the esoteric
teaching of the Divine Nature of Man.’

It is not with the Christianity of the Churches that Mr.
Kingsland identifies Theosophy, but with the Christianity
of the Ages .—

* If Christianity still means the acceptance of such a God, if
Jehovah, the tribal God of a small sub-race, with a national
history of a few thousand years only, be still declared to be the
Father who is revealed to us throught the Christ of the New
Testament—so be it. Between such Christianity and Theosophy
there is an impassable gulf. But there is another and a better
Christianity rising up, like a Pheenix out of the fire of contro-
versy, which is burning to ashes fetishes and shibboleths.
And as it rises from the flames it grows more and more into
the likeness of the glorious truth which sages and Initiates have
proclaimed in all ages—the immortality of man becawse of his
divinity. Whether the new Gospel be called Christianity or
Theosophy, matters little, perhaps—for they are one and the

same.’

Evolution is an idea of but yesterday with us Western
people, and already it has killed the heavens and hells of
exoteric religions by showing that, since we cannot set
bounds to evolution, any permanent condition such as they
postulate would necessarily be an ‘arrest of development,’
and an accident in the normal course of nature. We have
arrived at our conception of an evolutionary universe by
generalising from data furnished by observation, but we
cannot by a similar inductive process reach any conception
of involution ; yet a little consideration shows that ‘in
order that there may be evolution there must be involution.’
Now the ancients arrived at the idea of evolution by deduc
tion, and it was with them the necessary complement of
previous involution, insomuch that their very hells and
heavens were merely steps in the ladder of ascent. Here
we come upon the weak point of modern scientific evolution
as a theory of the universe ; for although Herbert Spencer,
and to a lesser extent Professor Huxley, have recognised
the absurdity of placing finality at the limit of material
evolution, science still loses sight of life and of nature at
the point where suns burn out, and we seek in vain in ‘ the
latest word of science’ for the smallest recognition of any
purpose or object in the universe, other than the produc-
tion of perfect and beautiful things in order to destroy
them the next moment, as a silly child might do—*‘the end’
being, not eternal life, but ‘a dead universe’ and everlast-
ing ruin.

Whether it be through ‘a revelation’ or by a happy
thought, this larger Christianity, which Mr. Kingsland
boldly identifies with Theosophy—the Christianity of Paul,
and presumably of Jesus himself—includes both involution
and evolution in a cycle which is its ‘unit of progress,’ so
to speak, for cycle follows cycle ‘for ever and ever.” The
ascent of man out of matter is thus preceded by his descent
into matter, and it is the accomplishment of this re-ascent
which is the ‘object’ and ‘purpose’ of our present
universe :\—

‘ Man as a spiritual being can only become self-conscious

through experience of ‘‘good and evil” ; that is to say, through
a descent into matter and physical life, by passing through those
lower planes of cosmic life and consciousness which constitute
the phenomenal world of manifestation, where everything is
inseparably connected in our consciousness with its opposite ;
for it is this opposition or duality in all things—-good and evil,
light and darkness, life and death, here and there, then and

now—which is the basis of all phenomena. ’

Our readers will doubtless have perceived that Mr.
Kingsland’s presentation of Theosophy, as identical with
the esoteric basis of Christianity, gives us a conception of
that religio-philosophy far higher than the curiously
mechanical system with which some of the publications
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emanating from No. 7, Duke-street, have accustomed us,
with their accurately-marked and carefully-weighed divi-
sions and ‘principles ' of man, like the ‘ components ’ of the
human body which we see bottled up in pints and quarts,
and measured out in ounces and pounds in the South Ken-
sington Museum. We find, in effect, that Mr. Kingsland’s
‘Theosophy ’ is, in its generalities at least, much the same
as that of all the great Theosophists of all ages ; and, in so
far as it is so, Mr. Kingsland seems justified in resenting,
as ignorant and oflicious, the attack which Professor Max
Miiller lately made upon the Theosophy of the Theosophical
Society in his recent work, ‘Theosophy or Psychological
Religion.’

Neither is there in these generalities anything which the
most jealous Spiritualist, as a Spiritualist, can very well
object to. Theosophists deal deductively with the subjects
in which we have, with them, a common interest, such as
continued consciousness after death ; we, on the other
hand, chiefly treat them inductively. We endeavour to
establish our theories on a basis of observed facts, while
they try to determine the nature of the facts from pre-
conceived theories. Our danger is lest we limit our views
to the small region of the unknown which happens to be in
touch with the material ; their danger is lest they should
be blind to what s, through too much insistence on what,
according to their theories, ought to be—on the principle of
‘so much the worse for the facts.’

There is, however, a good deal more than mere religio-
philosophical generalities in modern Theosophy as presented
by Mr. Kingsland, for he applies ‘the secret doctrine'—
whether of Madame Blavatsky or of the old Theosophists —
to the subjects about which he generalises, purporting to
show that this more detailed system explains or interprets
the facts of the universe. This aspect of Mr. Kingsland’s
book, with which Spiritualists may not be so much in
accord, we must reserve for another article.

“ DIE KINDLICHEN SPIRITISTEN UND ANTI-8PIRITISTEN.

Under the above title Mr. Max Rahn, editor of ¢ Die Ueber-
sinnliche Welt,’ issues a pamphlet of some twenty pages, exhort-
ing all whom it may concern to make a critical and unbiassed
examination of the facts of Spiritualism. And as such a duty
really concerns every person of intelligence, we think the
brochure should have a very wide circle of Gorman readers.
Professional and scientific people, who do not admit the exis-
tence of an immortal part, Mr. Rahn, for the nonce, leaves out
of count, although he hopes to meet them in another life with an
expression of amazement on their faces ; but whoever busies
himself with the teaching or experiences of soul—excluding pri-
marily all reference to disembodied souls—he thinks may be
described as a Spiritualist, or, in the widest sense, a spiritist.
He does not speak to those who seek to raise a kind of
Church on the foundation of spirit facts, but he addresses him-
self to those who are, in this widest sense, studying the human
problem, and thinking over and evolving systems, including
that materialistic one which really accepts the notion of soul but
identifies it with the functioning of the brain, and permits it to

fall and perish with this organ. The pamphlet, which deserves
the serious attention of those to whom it appeals, contains
carefully considered directions for the formation of private
circles, and other information likely to be of service. It can be
Er:cured from the author, 16, Eberswalder-strasse, Portal 1,

rlin, N., and is published at 6d.

MANY persons have inquired what John Page Hopps meant
by describing his latest work, ‘ Pessimism, Science and God," as
in all probability his final book.  Mr. Hop;l)s now explains :
¢ No ; it does not mean that the writer is ill. It only means
that he has published as much as is necessary, that his particu-
lar message is about given, and that with very much less trouble,
he can do more useful and certainly more profitable literary
work.” That's all very well, but we have heard something re-
markably like it before in the case of other brave writers and
workers ; but ¢ the star kept on shining,’ and unless J.P.H.

suddenly retire into devachan, he will continue to ° message.’

And more power to him, and all like him, say we !—Melbourne
¢ Harbinger of Light,’









