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‘THE ESOTERIC BASIS OF CHRISTIANITY.’*

* ‘ The Esoteric Basis of Christianity; or, Theosophy and Christian 
Doctrine.’ By William Kingsland, Fellow of the Theosophical Society. 
London ; Theosophical Publishing Society. 1895. Price, 3s. W, *

We think that the Theosophical Society should feel 
itself indebted to Mr. William Kingsland, a prominent 
* F.T.S,,' for his new book, 1 The Esoteric Basis of 
Christianity.’ This work takes us out of the atmosphere 
of credulity and fraud with which we have lately been 
forced to associate nineteenth century Theosophy, and 
leads us into a region of pure and highly interesting old- 
world religio-philosophical speculation.

The book consists of four parts, which follow a valuable 
‘ introduction ’ of forty-four pages. These parts are called 
* Theosophy and Christian Doctrine,’ ‘Genesis,’ ‘The Logos,’ 
and ‘ The Gospel.’ To examine all these seriatim is not 
possible here, so we shall merely endeavour to give our 
readers a general idea of Mr. Kingsland’s argument, leaving 
it to them to study the book for themselves, should they 
find their interest in the subject, or in our author’s treat­
ment of it, stimulated by what we have to say.

A quotation from St. Augustine on the title page 
explains the thesis of the book :—

‘ That which is called the Christian Religion existed among 
the ancients, and never did not exist, from the beginning of the 
human race until Christ came in the flesh, at which time 
the true religion which already existed began to be called 
Christianity.’

Now, nearly half a century ago, J. S. Mill wrote that 
no new religion is likely to succeed in England which did 
not to some extent assume the name, and adopt the form, 
of Christianity. Mr. Kingsland is a Theosophist, and he 
goes so far as to identify Theosophy with ‘real’ Chris­
tianity; but in his case this claim is no pandering to 
popular prejudices, but a serious assertion of what he 
believes to be a fact, susceptible of historical and philo­
sophical demonstration. He says :—

* It is our contention in this work that there is a true esoteric 
basis underlying the historical records of Christianity ;, esoteric 
in the sense that the original meaning has been entirely lost or 
obscured, with the result that Christianity has nothing left but 
the merest husk and shell of what were once spiritual truths.’

This ‘ esoteric basis ’ is nothing more nor less than 
Theosophy; and the obscuration of true or primeval 
Christianity, and its reappearance in the world to-day, 
in the shape of Theosophy, are effects of the general law 
of cyclic change, which itself is a universal incident in 
development. Mr. Kingsland would, in fact, do what so 
many other religious reformers desire at present to accom­
plish ; he would, if he could, re-establish ‘ the Christian 
Religion ’ in the place now occupied by ‘ the Christian 
Churches ’; but it is not the narrow Christianity of the 
materialistic Jew Peter that he would give us, but the 
Christianity of the ‘ initiate ’ Paul, which Mr. Kingsland 
claims to be the Christianity ‘ which never did not exist ’; 
for he urges that the ancient conception of the Christ, 
or Logos, the Son of God, is one thing, and Jesus, the 
Jewish mystic, quite another. It has frequently been 
pointed out that Christ himself could not have been a 
Christian in the orthodox sense; but in the sense in which 
Mr. Kingsland uses the name, Jesus was the most Christian 
of Christians, for he was exceptionally imbued with that 
divine spirit which in all ages has been recognised as the 
Logos, or the Christ, the Son of God.

The doctrine of Peter was an exoteric form—almost a 
burlesque —of the ancient esoteric doctrine of Plato, Paul, 
and all initiates, and also of all Christian mystics, past and 
present; and there is one great difference between those 
doctrines, namely, that, according to exoteric Christianity, 
human nature is evil, wicked, fit for damnation, whereas 
in esoteric Christianity the nature of man is divine. Man 
could not be other than divine, because he is, in fact, the

manifestation on earth of the Divine itself. Christ is 
‘ the impersonal divine principle, the life of all that lives, 
and the Ego seated in the heart of man.’ Mr. Kingsland 
expresses this idea more fully, thus :—

* There is nothing immortal in our nature save that which is 
divine, or which can assimilate itself with the divine. And 
that divine light, which is the Christ, vibrates through the 
whole universe; not in man only, but in every atom of “matter” 
also ; and as it vibrates there the “ matter ” responds, begins to 
unfold, to seek outward towards the light which seems to come 
as an external sensation. Thus we get what is now called 
evolution. All evolution is religion. It is the seeking back to 
the divine. At first unconscious (in our limited sense of the 
term) in mineral and stone. Then expanding into larger sensa­
tion in lowly forms of life in plant and cell. And as the 
organism becomes responsive to the vibrations, the impulse 
passes on to forms of ever-increasing beauty and complexity. 
From vegetable to animal, from animal to man ; ever and ever 
moulding the organism into higher and higher manifestations, 
the one life works in and through all.’

If evolution be religion, then any doctrine which 
recognises evolution as the development of man’s divine 
nature is religion, the various religions being only imperfect 
presentations of the same underlying truth :—

‘ In the Bh&gav&d Gita we find the same esoteric doctrine 
with regard to the indwelling Logos, or Christ. Thus Krishna 
says : “Those who practise severe self-mortification not enjoined 
in the Scriptures are full of hypocrisy and pride, longing for 
what is past, and desiring more to come. They, full of delusion, 
torture the powers and faculties which are in the body, and me 
also, who am in the recesses of the innermost heart. I am the 
Ego which is seated in the hearts of beings; I am the beginning, 
the middle, and the end of all existing things.” ’

The distinction so frequently made now by ‘ advanced ’ 
Theologians between Christ and Jesus is thus expressed by 
Mr. Kingsland :—

‘ Jesus is the personal historical character, Christ is the type, 
which has been grafted upon and associated with that character. 
Christ, the “Second Adam,” could no more be historical than 
the “First Adam ” ; and those who have accepted the mythical 
and allegorical character of the one, have no choice but to do so 
for the other. Both are types of humanity : “ the first man is 
of the earth, earthy ; the second man is of heaven. As is the 
earthy, such are they also that are earthy; and as is the 
heavenly, such are they also that are heavenly. And as we 
have borne the image of the earthly, we shall also bear the 
image of the heavenly.” (1 Cor. xv. 47.) ’

The difference between the ‘ character value ’ of Jesus 
to us and his ‘ type value ’ marks a most important distinc­
tion between exoteric and esoteric Christianity :—

‘ The character-value is dear to every devout Christian ; it is 
the inspiration of the example of the Master which carries them 
through life’s dangers and difficulties. But the type-value is the 
most important, and may be understood and appreciated by those 
who do not feel that intense personal attachment which the emo­
tional devotee endeavours to cultivate. The type-value consists in 
this, that all that Jesus was,—aye, even to the divinest attributes 
with which we may invest him—we can and must become.’

The followers of Peter overcame those of Paul, and 
exoteric Christianity triumphed over esoteric, fables and 
allegories being taught thenceforth as if they were material 
facts in nature. But:—

‘ Just as in the Old Testament we have the historical Jewish 
race, into whose history is cunningly woven the thread of the 
mystical allegory of man’s evolution, so in the New Testament 
we have the historical Jesus, into whose life and teachings is 
woven the mystical truths of the nature of the divine man. 
There cannot be an historical Christ, any more than an historical 
Adam ; for every man is Adam, and every man will become 
Christ or “anointed.”’

The problem for us is to identify our consciousness with 
that of the divine entity struggling, through the ages» to 
manifest in us—this is the magnum opus of religion : —

‘ Whatever we may think of Jesus of Nazareth as a manifes­
tation of the Logos, it is with the indwelling Christ in our own 
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hearts that we have to do, in the working out of our salvation. 
For the divine man, the higher-self, u the Christ. This was 
taught in the schools initiation ages before the Church limited 
the divine manifestation to one particular man. It is the esoteric 
teaching of the Divine Nature of Man?

It is not with the Christianity of the Churches that Mr. 
Kingsland identifies Theosophy, but with the Christianity 
of the Ages :—

• If Christianity still means the acceptance of such a God, if 
Jehovah, the tribal God of a small sub-race, with a national 
history of a few thousand years only, be still declared to be the 
Father who is revealed to us throught the Christ of the New 
Testament—so be it. Between such Christianity and Theosophy 
there is an impassable gulf. But there is another and a better 
Christianity rising up, like a Phoenix out of the fire of contro­
versy, which is burning to ashes fetishes and shibboleths. 
And as it rises from the flames it grows more and more into 
the likeness of the glorious truth which sages and Initiates have 
proclaimed in all ages—the immortality of man because of his 
divinity. Whether the new Gospel be called Christianity or 
Theosophy, matters little, perhaps—for they are one and the 
same.'

Evolution is an idea of but yesterday with us Western 
people, and already it has killed the heavens and hells of 
exoteric religions by showing that, since we cannot set 
bounds to evolution, any permanent condition such as they 
postulate would necessarily be an ‘ arrest of development,’ 
and an accident in the normal course of nature. We have 
arrived at our conception of an evolutionary universe by 
generalising from data furnished by observation, but we 
cannot by a similar inductive process reach any conception 
of involution ; yet a little consideration shows that ‘ in 
order that there may be evolution there must be involution.’ 
Now the ancients arrived at the idea of evolution by deduc 
tion, and it was with them the necessary complement of 
previous involution, insomuch that their very hells and 
heavens were merely stops in the ladder of ascent. Here 
we come upon the weak point of modern scientific evolution 
as a theory of the universe ; for although Herbert Spencer, 
and to a lesser extent Professor Huxley, have recognised 
the absurdity of placing finality at the limit of material 
evolution, science still loses sight of life and of nature at 
the point where suns burn out, and we seek in vain in ‘ the 
latest word of science ’ for the smallest recognition of any 
purpose or object in the universe, other than the produc­
tion of perfect and beautiful things in order to destroy 
them the next moment, as a silly child might do—‘the end ’ 
being, not eternal life, but ‘ a dead universe ’ and everlast­
ing ruin.

Whether it be through ‘ a revelation ’ or by a happy 
thought, this larger Christianity, which Mr. Kingsland 
boldly identifies with Theosophy—the Christianity of Paul, 
and presumably of Jesus himself—includes both involution 
and evolution in a cycle which is its ‘ unit of progress,’ so 
to speak, for cycle follows cycle ‘ for ever and ever.’ The 
ascent of man out of matter is thus preceded by his descent 
into matter, and it is the accomplishment of this re-ascent 
which is the ‘object’ and ‘purpose’ of our present 
universe :■

‘ Man as a spiritual being can only become self-conscious 
through experience of “ good and evil ” ; that is to say, through 
a descent into matter and physical life, by passing through those 
lower planes of cosmic life and consciousness which constitute 
the phenomenal world of manifestation, where everything is 
inseparably connected in our consciousness with its opposite ; 
for it is this opposition or duality in all things—good and evil, 
light and darkness, life and death, here and there, then and 
now—which is the basis of all phenomena. ’

Our readers will doubtless have perceived that Mr. 
Kingsland’s presentation of Theosophy, as identical with 
the esoteric basis of Christianity, gives us a conception of 
that religio-philosophy far higher than the curiously 
mechanical system with which some of the publications 

emanating from No. 7, Duke-street, have accustomed us, 
with their accurately-marked and carefully-weighed divi­
sions and ‘principles ’ of man, like the ‘components ’ of the 
human body which we see bottled up in pints and quarts, 
and measured out in ounces and pounds in the South Ken­
sington Museum. We find, in effect, that Mr. Kingsland’s 
‘ Theosophy ’ is, in its generalities at least, much the same 
as that of all the great Theosophists of all ages ; and, in so 
far as it is so, Mr. Kingsland seems justified in resenting, 
as ignorant and officious, the attack which Professor Max 
Muller lately made upon the Theosophy of the Theosophical 
Society in his recent work, ‘ Theosophy or Psychological 
Religion.’

Neither is there in these generalities anything which the 
most jealous Spiritualist, as a Spiritualist, can very well 
object to. Theosophists deal deductively with the subjects 
in which we have, with them, a common interest, such as 
continued consciousness after death ; we, on the other 
hand, chiefly treat them inductively. We endeavour to 
establish our theories on a basis of observed facts, while 
they try to determine the nature of the facts from pre­
conceived theories. Our danger is lest we limit our views 
to the small region of the unknown which happens to be in 
touch with the material; their danger is lest they should 
be blind to what wr, through too much insistence on what, 
according to their theories, ought to be* —on the principle of 
‘ so much the worse for the facts.’

There is, however, a good deal more than mere religio- 
philosophical generalities in modem Theosophy as presented 
by Mr. Kingsland, for he applies ‘ the secret doctrine ’—- 
whether of Madame Blavatsky or of the old Theosophists — 
to the subjects about which he generalises, purporting to 
show that this more detailed system explains or interprets 
the facts of the universe. This aspect of Mr. Kingsland’s 
book, with which Spiritualists may not be so much in 
accord, we must reserve for another article.

‘ DIE KINDLICHEN 8PIRITI8TEN UND ANTI-8PIRITI8TEN?

Under the above title Mr. Max Rahn, editor of ‘Die Ueber- 
sinnliche Welt,’ issues a pamphlet of some twenty pages, exhort­
ing all whom it may concern to make a critical and unbiassed 
examination of the facts of Spiritualism. And as such a duty 
really concerns every person of intelligence, we think the 
brochure should have a very wide circle of German readers. 
Professional and scientific people, who do not admit the exis­
tence of an immortal part, Mr. Rahn, for the nonce, leaves out 
of count, although he hopes to meet them in another life with an 
expression of amazement on their faces ; but whoever busies 
himself with the teaching or experiences of soul—excluding pri­
marily all reference to disembodied souls—he thinks may be 
described as a Spiritualist, or, in the widest sense, a spiritist. 
He does not speak to those who seek to raise a kind of 
Church on the foundation of spirit facts, but he addresses him­
self to those who are, in this widest sense, studying the human 
problem, and thinking over and evolving systems, including 
that materialistic one which really accepts the notion of soul but 
identifies it with the functioning of the brain, and permits it to 
fall and perish with this organ. The pamphlet, which deserves 
the serious attention of those to whom it appeals, contains 
carefully considered directions for the formation of private 
circles, and other information likely to be of service. It can be 
procured from the author, 16, Eberswalder-strasae, Portal 1, 
Berlin, N., and is published at 6d.

Many persons have inquired what John Page Hopps meant 
by describing his latest work, ‘ Pessimism, Science and God,’ as 
in all probability his final book. Mr. Hopps now explains : 
‘ No ; it does not mean that the writer is ill. It only means 
that he has published as much as is necessary, that his particu­
lar message is about given, and that with very much less trouble, 
he can do more useful and certainly more profitable liUrary 
work.’ That’s all very well, but we have heard something re­
markably like it before in the case of other brave writers and 
workers ; but ‘the star kept on shining,’ and unless J. P.H. 
suddenly retire into devachan, he will continue to ‘message.’ 
And more power to him, and all like him, say we ’.—Melbourne 
‘ Harbinger of Light,’
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THE DUTY OF SPIRITUALISTS TO THE YOUNG.
By Alfred Kitson.

Honorary Secretary of the British Spiritualists1 Lyceum Union.

Paper read before the General Conference of Spiritvalistk, 
held in Portman-rooms, London, May 14th, 1895.

The subject chosen for our consideration this afternoon is, 
in my opinion, one of vast importance, inasmuch as it deals with 
the young ; for all true reformations—if they are to be perma­
nent—must have their foundations laid deep in the hearts and 
affections of the rising generation. It is a well-known fact 
that the ideas and impressions received during infancy have the 
most enduring effect upon the life and character of the individual. 
It is an adage that, ‘ a child’s mind is as wax to receive, but as 
marble to retain, the impressions made upon it.’ Thus it is that 
old faiths and traditions die hard, because, being received in the 
days of infancy, when trust and confidence is unbounded, they 
become the most deeply seated in the mind, and as such are held 
sacred. These impressions become authorities and standards by 
which they measure everything ; and such a hold do they ulti­
mately obtain over the hearts and consciences of the majority 
that they mistake tradition for fact, and authority for truth. 
Hence has arisen all the ecclesiastical opposition, both in ancient 
and modem times, to discoveries and reformations that were 
opposed to the cherished teachings of infancy ; hence, too, arises 
the opposition to the facts and teachings of the Spiritualism of 
to-day, because the cherished ideas and impressions received as 
religious instruction are not endorsed by it, but opposed, and 
we see traditions and authority preferred to its beautiful reveal- 
ings of an immortal life, that are in harmony with the needs and 
aspirations of the human heart. The same is true of all reli­
gions, because human nature is the same the world over.

With this brief glance at childhood’s impressional nature let 
us see how it affects Spiritualists. Spiritualists, as a rule, are 
such, not from choice or belief, but from force of facts witnessed 
by them, which, by their persistency, have compelled acceptance 
where the parties receiving them had the moral courage to avow 
their convictions, and would not do violence to their reasoning 
faculties by ignoring them. Having accepted the facts of spiritual 
agency the avenue for spiritual communion is opened, through 
which they can receive the testimony of millions of arisen souls 
as to the nature, conditions, laws, morals, and ethics of the great 
beyond. These testimonies, be it remembered, are not the 
subtleties of the metaphysician, the vapourings of an over­
heated imagination, or the party bias of the religious fanatic, but 
the veritable observations and experiences of the parties com­
municating them. These testimonies are opposed to the cardinal 
doctrines of Christianity, viz., the creation, the fall, the im­
maculate conception, the crucifixion, and the vicarious atonement.

In opposing these, Spiritualism does not stand alone, for 
the science of geology has shown that the Creation according to 
• Genesis ’ is utterly wrong. And the science of archaeology has 
proved that the human race is immeasurably older than the age 
assigned to it in the Bible. And these revelations, moreover, 
point out, clearly and incontestably, that man was not created 
perfect, only a little lower than the angels, but instead he w as at 
the bottom of the ladder of civilisation, only a little higher than 
the brutes. Therefore, there could be no fall, no degradation, 
and mankind owes its present status of civilisation to a gradual 
and hard won ascent. These scientific facts were assailing the 
Theological Citadel, undermining its very foundations, and 
threatening to annihilate man’s being in the continuity of life 
after death of the physical body when Spiritualism made its 
appearance, confirmed the deductions of science in reference to the 
history of the earth, and the age of mankind, and supplemented 
theology by demonstrating the continuity of a conscious life 
beyond the grave. It also cleared the character of an All-wise, 
All-good Creator from the aspersions cast upon Him by represent­
ing Him in the character of a short-sighted, passionate, despotic, 
oriental monarch. And instead of a God to be approached with 
fear and trembling it has revealed to humanity a God of infinite 
love, wisdom, and beneficence, who is too wise to err in the 
manner He has been represented, and too good to be so unkind 
as to curse the first human beings He made and all their progeny, 
as taught by theology. And while Spiritualism has revealed to 
us a more lovable and adorable God, it has also swept away all 
creeds and dogmas as a means of salvation, as being worse than 
useless, because they are misleading, and has placed in their 

stead the beautiful and simple precept of doing right, day by day, 
as the only means of attaining happiness hereafter ; and for 
every wrong done, injustice indicted, and crime committed it 
teaches reparation, and retribution ; and therefore it is a far 
greater deterrent of sin and wickedness than the doctrine of a fiery 
hell with its eleventh hour possibility of escape by believing in the 
atoning blood of Jesus and thereby escaping all consequences.

Here we have a clear issue between the teachings of Chris­
tianity and Spiritualism. The former are opposed by science 
and all that makes for righteousness in the human soul ; while 
the bitter are supported by the discoveries of science, and 
are attested by witnesses who are w'ith us, who are our own 
parents, offsprings, relations, and bosom friends. These, we 
know, would not have deceived us while here in ordinary matters ; 
how much less will they do so in matters of such momentous 
and vital importance as those which relate to the life and condi­
tions of the great beyond. Remembering, then, childhood’s im- 
pressional nature, I ask, Is it not our duty to teach them how to 
use their reasoning faculties so as to sift truth from error, fact 
from tradition, and reality from fancy—to accept truth for 
authority and not authority for truth—to teach our children the 
beautiful revealings of life and its duties, and that the future 
life is the harvest time of the present one, instead of sending 
them to be taught that which is false and misleading, and which 
we, as Spiritualists, utterly repudiate ? These facts and con­
siderations ought to infuse energy and enthusiasm into the heai-t 
and soul of all Spiritualists, whether they be parents or not, and 
cause them to resolve that such an inconsistency shall no longer 
exist. If the doctrines of Christianity are unworthy of our 
acceptance, they are not worthy of our children’s acceptance. If 
Spiritualism is a fact—and such we have proved it to be—and 
its teachings are true and reliable—and we are assured that they 
are given by our nearest and dearest friends who have gone to 
prove the great secret for themselves—then it is only right and 
just that our children, and the children of all progressive minds 
which are in sympathy with us shall be taught them,and may our 
Heavenly Father and His holy angels inspire and direct us aright.

We must now take a brief survey of what is being done by 
the adherents of the former to propagate what we now know to 
be false and misleading teachings among the young, in order to 
more correctly gauge the magnitude of our duties to them.

In the first place, we notice that almost every place of wor­
ship has a Sunday-school attached to it, and that the majority of 
them have select class-rooms in which the senior scholars can the 
bettor apply themselves to their lessons. They have, also, well 
stocked libraries of books that have been specially written, and 
the remainder carefully selected. Secondly, these schools are 
knitted together by a Sunday School Union whose influence and 
power is world-embracing in its magnitude. It possesses large 
funds for the maintenance of its various departments and pro­
jects, which are supported with a liberality that is wonderful. 
I find that the donations and grants acknowledged in the ‘ Sunday 
School Chronicle ’ for four consecutive weeks ending April 25th, 
1895, amount to the magnificent sum of £1,166 17s. Id., or 
£41 13s. 5|d. per day, inclusive of the Sundays. This Union 
publishes the ‘ Sunday School Chronicle,’ in which are given, 
every week, Scripture lessons intended for the perusal, study, 
and use of all Sunday-schools in the United Kingdom. These 
lessons are published simultaneously in America and on the Con­
tinent, being selected and arranged a year in advance by an 
International Committee. The best talent in the ministry is 
secured to expound these lessons for the senior scholars ; and the 
ablest expositors among the females are secured for the infants. 
These are published side by side, and thus an uniformity of the 
reading, study, and exposition of the Scriptures is obtained 
throughout Christendom. This Union also publishes monthly 
magazines for teachers and senior scholars, containing ‘ teachers’ 
helps.’ It publishes a weekly for boys and girls, containing 
stories of thrilling adventures ; and others for infants, all of them 
being coloured with their theological doctrines. And thirdly, 
there is a great work done by the Society for Promoting Chris­
tian Knowledge, which publishes books on special subjects. Then 
there is the gigantic British and Foreign Bible Society, trans­
lating the Scriptures into every known language, and it supplies 
the English edition under cost price, thus rendering it a very 
easy matter for every Sunday-school scholar to possess a copy for 
him or her self.

Ono cannot help admiring the enthusiasm, skill, and talent 
thus displayed in their work. At the same time we deeply 
deplore the serious errors that are being so persistently pro- 
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