


230

a beast of burden, a creature of appetites and physical
desires and decays. He lives in a hard school, and the

schoolmasters often seem as pitiless as they are untiring.
What is man? Is he a beast of burden? Is thislife of

work and worry, of eating and sleeping and slow dying, the.

whole of it : or is there, behind it and beneath it, some-
thing deeper, something which has in it the promise of
promotion when the rough, harsh stages are all passed
through? Spiritualism gives the answer—the only answer
—and if the Christian despisers of Spiritualism give that
answer too, they have to become Spiritualists for the time
being. They tell the human beast of burden that he is
something better than that —that he is an immortal spirit,
that he will presently put off this ‘muddy vesture of decay,’
and pass on to the immortal life beyond : and this is pure
Spiritualism. It is true that many of them add some un-
meaning nonsense about the rising again of the body, but
they do not mean it: and they add more unmeaning non-

ense about being shut up in hell or heaven for ever, so
that the saved and the lost can communicate with us here
no more. Apart from that, however, they practically give
the message of Spiritualism as the hope of the weary. But
it i3 so much better to give that message in its native
simplicity, as the declaration of a natural law.

Or turn from the human being to the human life. What
a puzzle, what a tragedy, for the most part, life is, con-
sidered alone! Of what injustice are millions the victims !
What remorseless waste strews the earth with the hope
blasted that makes the heart broken, as well as with the
‘ hope deferred that maketh the heart sick ’!

But lift up the whole of the human life into the light of
Spiritualism, and then see how it is transformed! Spirit-
ualism is not merely commerce with the so-called ¢ dead ’ ; it
is also a method of accounting for that which we call the
life of the living. It puts the key, or offers to put the key,
into everyone’s hands. It says: ¢You are not a body, you
are a spirit, and the spiritual issues of life are the main
issues. The whole meaning of life is in the unseen, not the
seen—in what you are, not what you have.’ It shifts the
centre from the body to the soul.

It is also an ideal of life. It tells us what life should
mean in every phase of it. Its ramifications are therefore
everywhere. It has to do with all life. When rightly
understood, it will become less and less creedy and fantas-
tical, and more and more practical. It will supply the key
which will unlock every door of the world’s ordinary life,
in politics, trade, sociology, education; and it is destined
to be revolutionary because it will re-create, and destructive
only because it will be so wonderfully constructive. It has
‘the promise cf the life that now is and of that which
is to come.’

It knows no closing of the account, for the experiences
of earth are only the commencement of man’s great trans-
action with his God. The earth-life is only a preliminary
school-life, or, at best, only a kind of apprenticeship. The
true life is all to come. And that life will not be delayed,
says the Spiritualist. The ending here is the beginning
there. Nothing will be lost—nothing, nothing! Every
struggle, every tear, every stumbling, every sin, every part-
ing, will lead on to some great compensation, to some
deepening of sympathy, some brightening of understanding,
some recovered joy. ‘Behold,’ says the angel, ¢ I make all
things new !’

And so we are led on to another sphere—that of
religion. An enormous field! The conventional Christian
says, ‘There is only one true religion; all the rest are
false,” but you cannot, by that arrogant assumption, get rid
of the mighty religions of the world, some of them the
nursing mothers of the human race before Christianity was
born. The conventional Christian is driven to deny all
‘ miracles’ but his own, all ‘angels’ but his own, all signs
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of the ¢supernatural’ but his own, all ancient spirits or
gods but.-his own ‘Jehovah.” But the Spiritualist explains
and unites because he can account for and co-relate all
religions and all inspirations, and because he brings them
all into the normal development of the race from both the
earthly and the spiritual planes. He supplies the key in
showing that spirit-intercourse is natural, universal, and
permanent.

But what is the ideal religion? Here again the Spirit-
ualist has the key. He puts the emphasis on the right
word—not creed, not ritual, not sacrament, but ‘spirit.’
Religion, in reality, has no vital connection with either
dogma or ceremony. What can speculative notions, or the
utterance of a form of words, or the administration of
water, or the partaking of bread and wine, have to do with
religion ¥ They may, in a way, express or symbolise it, but
they cannot possibly be a part of it. The fully-developed
Spiritualist says: ¢ Religion is vital, personal; dogma is
comparatively unimportant ; ritual is comparatively sound-
ing brass and a clanging cymbal ; sacraments are compara-
tively the playthings of a child. The spirit, the spirit ; that
is the vital thing, for religion is that which grows out of
the spirit towards the Spirit-God, just as the flower grows
out towards the sun.’” Yes! and it is the flowering or
fruiting of the spirit, and is ¢ love and joy and peace in the
Holy Ghost.” Hence religion is universal, not sectarian;
human, and not omnly Christian. It belongs to the race
which always lies open to inspirations from the unseen—
some wise, some foolish ; some elevating and some depress-
ing. This is the key to all the religions of the world.

Hence, again, religion has no necessary connection with
churches and priests at all ; and Westminster Abbey no
more necessarily enshrines it than the humblest back
parlour where two or three meet together to lift up their
hearts to the angels and the angels’ God.

Religion! Yes; and the Churches need nothing so
much as a conception of it which would make them
ashamed of their sectarianisms and their condemning
creeds, a conception of it which would make religion human
and not priestly, homely and not churchy, practical and
not ceremonial—in a word, a religion, ‘not of the letter
which killeth, but of the spirit which giveth life.’

And what shall I say of our great teacher of religion,
Jesus Christ? Is not his life from first to last, one for
which only Spiritualism can account? I do not profess
belief in all the so-called ‘supernatural’ stories of the
Gospels, but, allowing for exaggerations, it is evident
that Jesus lived the life of a supreme ¢medium.’
That is the key. He was unceasingly en rapport
with the spirit-world, and if we admit that, as
the key to his life, all is natural and plain. If we do
not admit that, the alternative is practically before us in the
two camps of Christendom, in one of which he is adored
as a god, and, in the other, puzzled over as a man. On the
one hand, the ¢orthodox,’ not knowing how to interpret
the spirit-phenomena, think he must be the Almighty, and,
on the other hand, the Unitarians, unable to admit the
so-called ¢supernatural,’ tear his life into two parts, and,
grotesquely hurrying one-half out of sight, coolly present
the other half as an object of reverence and belief ! Indeed,
there are few objects in Christendom more pitiable than
the merely critical Christian rationalist who stands
before this lock of the so-called ‘supernatural’ without
the key.

That key is in the hands of the Spiritualist, who sees
clearly enough that the man Jesus was a supreme medium,
who lived so near to the spirit-world and to the spirit-
forces that our ¢supernatural’ was his natural, as to some
others it has been since, and may be again, and whose
so-called ‘resurrection’ was only his supreme ability to
present himself in a temporarily materialised form to his
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disciples. All this is, to the Spiritualist, perfectly plain,
and what he has to offer is a perfectly fitting key.

And, last of all, what of that which we call ‘death’ !
Who holds the key of that so surely as the Spiritualist
Who so surely understands that great saying, ‘The last
enemy that shall be destroyed is death’? ¢The last
enemy !’ Yes! ¢Destroyed!’ Yes! for we repudiate it ;
we say there is no such thing. The shell falls off and is
buried or burnt ; the garment is worn out and put aside ;
the vehicle can go no further, and is deserted ; the pitcher
is broken at the fountain, and is for ever useless now ; but
the singing bird is not destroyed, the wearer of the garment
has not ceased to be, the traveller has not ended his
journey, the well is not dry.

The Spiritualist knows that death is as natural as
birth —that it is, indeed, only a new birth—that death
is promotion and, in a way, an advantage for all who pass
through it. He knows that the great experiment of life is
not at an end, that the human chances are not exhausted,
that a fixed condition and a hopeless hell are the bad
dreams of ignorant fear. He knows that the undone work
will be recommenced under better conditions, in a sphere
where the light will be clearer, the teachers wiser, and the
spirit-powers more developed. He knows that natural
law and the unbroken order will prevent anything arbitrary
on the other side, that each one will go to his own place,
and that desire and fitness will determine advance to a
better. He knows that justice, perfect justice, will be
done. Who, then, holds the key to the future life so surely
a8 he who sees and knows all this?

So, then, perhaps these illustrations may suffice to show
that Spiritualism is the key to all things, seeing that it is
the key to the Bible, to human nature and human life, to
religion, to the life of Jesus, and to the future life ; for
what is true of these mighty concerns is likely to be true
of everything and everywhere.

We make no apolbgies, then, to-day; we ask for no
toleration ; we beg no one’s pardon ; we do not speak

‘ With bated breath and whispering humbleness ’;

we repudiate the notion that we are only one more sect,
that we are the bringers-in of some novelty. ¢Novelty !’
Why, the central truth of Spiritualism belongs to the
primary forwations of religion. We sometimes talk of
keeping the anniversary of modern Spiritualism. You
cannot do it. It has not come to this earth within the
memory of man. Practically, it never commenced, and it
certainly never ceased. It is everywhere; it is away
among the foundations of every religion ; it lurks in every
oreed ; it nestles in the cradle of every great reviver of
religion, from Moses to Jesus, and from Jesus to John
Wesley.

It is sometimes said that Spiritualists are superstitious.

They who say so do not understand. One half of Spirit-
ualism is pure Christianity ; the other half is pure science.
No ; the real superstition lies in quite another direction. It
is to be found in old creeds and liturgies, in old ceremonials
and sacraments,in pulpits where men grind over again dead
dogmas, and at altars where other men prostrate them-
selves before dead symbols. But the worst of all super-
stitions is that indicated by a recent thinker, who said
that ‘superstition is the perpetuation of a low form of
belief along with the higher knowledge,’ and many who
accuse Spiritualists of superstition might do well to ponder
that. For my own part, I look for the time when Spirit-
ualism will be recognised as giving the simplest and sanest
interpretation of the very things with which science busies
itself, to say nothing of the speculations which harass and
worry the Churches.

So, then, friends, we meet together, strengthened by the
knowledge that, pressing hard on the wave of agnostic
materialism, there is a wave of intensest interest in
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spiritual subjects, which looks as though it would prevail.
Perhaps the wave of mediumship has somewhat abated ; I
know not ; but I do know that the wave of spiritual inquiry
is mounting higher every day. It is true, as one has
sharply said, that ¢a philosophical spirit of agnosticism in
a few has cast the general ignorance and shallowness into
swaggering forms of incredulity for everything but the
omnipotence of physical science’; but the world is finding
out that scepticism is what one rightly called it, ‘a kind of
cramp,’ and the best part of the world is getting tired of
the cramp, and we shall come to our own, and our own will
come to us by and by. Meanwhile there is nothing for it
but to stand fast at our post, as good soldiers: and if that
standing fast sometimes looks too much like standing still,
be comforted.

‘They also serve, who only stand and wait.’

PROCEEDINGS of the GENERAL CONFERENCE.

The meetings of the Conference, which were held at
Portman Rooms, London, W., on Monday and Tuesday
last, the 13th and 14th inst., brought together a large
assemblage of Spiritualists, including visitors not only from
the provinces, but also from distant parts of the globe.
We give this week a résumé of the entire proceedings, and
may possibly in the near future publish some portions at
greater length.

PUBLIC EXHIBITIONS OF SPIRITUAL PHENOMENA.

In opening the proceedings of the first meeting, the CHAIR-
MAN, Mr. E. Dawson Rogers, remarked that a few weeks since
Mr. Maskelyne had confidently assured the public that
Spiritualism was as dead as a door-nail ; but the success of the
present Conference ought to effectually refute that assertion.
It was not his function as chairman to anticipate the business of
the meeting. It was for the readers of papers and those who
chose to enter into the discussion to manage and arrange the
proceedings. He might, perhaps, however, be allowed to offer
a few suggestions as to the conduct of the gatherings. He would
like to see the fullest courtesy extended by those present
towards brother Spiritualists who might in any sense differ
fromn them in views and opinions. Inquiries had reached him
as to whether the moving of certain resolutions would be per-
mitted, and his reply had been that it was a matter entirely for
the Conference itself to decide. Personally, he would advise that
so far as regarded any mere declaration of opinion by motion, it
was a thing to be avoided, and he would suggest that no state-
ment should be accepted by resolution, which they might sume
day in the future have to reject, possibly with confusion and
shame. The Chairman concluded by introducing Mr. James
Robertson.

At the outset of his address on ¢ Public Exhibitions of Spirit-
ual Phenomena,” MR. ROBERTsON observed that the subject
was one to which he had long given his earnest consideration. At
times he thought his views concerning public phenomena might
be mistaken, but there again he was ready to listen to what
might be stated in opposition to his opinions, and he was quite
open to oconviction. All true believers in Spiritualism were
desirous that it should be presented in its best garb. Many
thought it was the one authentic fingerpost that could give direc-
tion and guidance concerning a future life. They wanted others
to acquire that satisfaction which had brought gladness and rest
to their own lives. They were often told by writers who never
came close to genuine Spiritualism that the cause suffered more
from the ignorance of its friends than from the malice of
its enemies. They wanted to work wisely and with method ; at
the same time they could not forget the words of Shakespeare :
‘ Be thou as chaste as ice, as pure as snow, thou shall not escape
calumny.” He could not forget the courage and deep reverence
for the truth shown by those less cultured people who had kept
the flame burning and had held it up to the world. Coming
from a northern latitude, he had much less experience of publioc
exhibitions of phenomena than many of his friends in the Mid-
lands, but he had never encouraged promiscuous gatherings to
witness physical phenomena and materialisations. He never
felt that such exhibitions could assist the cause, seeing the
conditions under which they had to be presented. There were,
however, the phenomena of clairvoyance and psychometry,






























