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GENERALCONFERENCE OF SPIRITUALISTS.
In accordance with the announcements which have been 

freely circulated, the introductory religious service in con­
nection with the long-anticipated Conference was held on 
Sunday last, at St. Andrew’s Hall, Newman-street, London, 
W., when the Rev. John Page Hopps delivered an address, 
entitled ‘ Spiritualism, the Key that unlocks all doors? 
The audience, which was very large, included many of the 
leading London and provincial Spiritualists, representing 
various societies. Miss Butterworth, R.A.M., was the 
pianist, and the singing was led by the choir of the Maryle- 
bone Association of Spiritualists, from Cavendish Rooms. 
As will be seen, Mr. Hopps’s discourse was well worthy of 
the occasion, and the proceedings of the Conference may be 
said to have opened very successfully with this gathering. 
The following is a full report of Mr. Hopps’s address.

SPIRITUALISM, THE KEY THAT UNLOCKS 
ALL DOORS.

Having, as many of you know, a strong dislike to names 
and badges of any kind, you may be surprised that I should 
take for a text a word which seems to be, not only a name 
and a badge, but something like a brand. But that last 
word reveals one of the reasons for taking the word 
* Spiritualism ’ as a text. The very fact that it is misun­
derstood is a reason for bringing it to the light, and, as a 
* Free Christian,’ I feel free to help in the process.

What ought we to mean by the word ? I think I shall 
be safe in saying that if we separate it from all that belongs 
only to personal opinion—if we get to the kernel of the 
matter— we shall find that Spiritualism implies two things: 
(1) the belief that the real solution of the problem of life 
is to be found in a psychical state of being beyond or behind 
the physical; and (2) the belief that psychical or spiritual 
beings, under certain conditions and in accordance with 
certain natural laws, can and do manifest their presence on 
the physical or material plane. Or, to state it in another 
way : Spiritualism means nothing more than the recognition 
and application of the truth that the world of sense is sur­
rounded and pervaded by a world of spirit, that the death 
of the body is the liberation of the spirit, and that commu­
nion never ceases between the living on this plane and 
the more intensely living on that plane. Some may mean 
more by it, and I dare say it would be easy to show what 
foolish things some people mean by it; but none of us are 
bound by other people’s notions. We are all seekers after 
the truth and free, and so, speaking for myself, not as a 
Spiritualist, but as a * free lance,’ I say that Spiritualism 
is the recognition and application of the truth that the

world of sense is surrounded and pervaded by a world of 
spirit, and that communion never ceases between the two.

That definition, if we look well at it, carries with it the 
curious fact that all Christians are, in a way, Spiritualists, 
just in so far as they are consistent, as believers in the 
Bible and the elementary bases of the Christian religion. 
The Bible, from the first page to the last, is saturated with 
Spiritualism, and, between the first fragments and the last, 
lies a period of something like 1,500 years. During the 
whole of that time, if the Bible is to be believed, there was, 
in every conceivable way, communion between the unseen 
and the seen—between the living and the so-called ‘dead.’ 
It is for those who believe that to explain how they can 
believe in spirit-communion during a period of, say 1,500 
years before, and laugh at it 1,800 years after, Christ. 
There are many inconsistencies in this world which we 
cannot explain, and this is one of them.

And now for my proposition that Spiritualism is the 
key which unlocks all doors. Of course, that is a proposi­
tion which will excite, and quite naturally, a certain 
amount of wonder. I say ‘ quite naturally,’ for it does 
seem to be going too far to say that something which has 
hardly got beyond the stage of persecution is the key to all 
things. But I deliberately affirm it, and hope to at least 
indicate how it can be proved.

And first, go back to the hint just given, that the 
Bible is full of Spiritualism. It is not necessary to be 
a Spiritualist in order to see and admit that. Spiritualism 
is the key to the Bible, whatever view we take of the 
Bible, and whatever view we take of Spiritualism. From 
beginning to end it is a record of spirit-appearances, spirit­
voices, spirit-messages, and spirit-activities. I do not say 
that in defence of the Bible. I can quite understand a 
secularist saying that, and citing it as an additional reason 
for disliking the Bible, but I cannot understand the 
attempt to escape from the fact that the Spiritualism of 
the Bible is the dominant note in it. It is not a question 
of your being glad or sorry; it is simply a matter of fact, 
and the fact speaks for itself. I dare not begin to give 
you the evidence—there would be no end to it. For that 
alone I should want half a dozen Sunday evenings. 
Besides, we are all familiar with the fact. Almost every 
one of the sixty-six books in the Bible is a book which 
is all alive with Spiritualism, and needs Spiritualism to 
explain it—every book, from Moses to Ezra, from Job 
to Isaiah, from Ezekiel to Malachi, from the Evangelists to 
Paul, and from Peter to John. They are all full of it, and 
we hold the key, because we show how natural spirit­
communion is, and because we show by examples how the 
old records may be true.

Or turn from the Bible to the reader of it—to the 
human being himself, and ask the question: ‘ What is 
man '? ’ Or offer to him the venerable advice, * Know thy­
self.’ Where is the answer, and where the secret of the 
knowledge ? That was a keen remark by one who knew ; 
‘ One of the highest uses of Spiritualism will be, not the 
revelation of a spirit-world to the man, but the revelation 
of the man to himself.’ It tells us what we are. The pre­
vailing forces of life tend to drag man down—to make him 
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a beast of burden, a creature of appetites and physical 
desires and decays. He lives in a hard school, and the 
schoolmasters often seem as pitiless as they are untiring. 
What is man 1 Is he a beast of burden 1 Is this life of 
work and worry, of eating and sleeping and slow dying, the. 
whole of it: or is there, behind it and beneath it, some­
thing deeper, something which has in it the promise of 
promotion when the rough, harsh stages are all passed 
through ? Spiritualism gives the answer—the only answer 
—and if the Christian despisers of Spiritualism give that 
answer too, they have to become Spiritualists for the time 
being. They tell the human beast of burden that he is 
something better than that —that he is an immortal spirit, 
that he will presently put off this 4 muddy vesture of decay,’ 
and pass on to the immortal life beyond : and this is pure 
Spiritualism. It is true that many of them add some un­
meaning nonsense about the rising again of the body, but 
they do not mean it: and they add more unmeaning non- 
ense about being shut up in hell or heaven for ever, so 

that the saved and the lost can communicate with us here 
no more. Apart from that, however, they practically give 
the message of Spiritualism as the hope of the weary. But 
it is so much better to give that message in its native 
simplicity, as the declaration of a natural law.

Or turn from the human being to the human life. What 
a puzzle, what a tragedy, for the most part, life is, con­
sidered alone ! Of what injustice are millions the victims ! 
What remorseless waste strews the earth with the hope 
blasted that makes the heart broken, as well as with the 
4 hope deferred that maketh the heart sick ’!

But lift up the whole of the human life into the light of 
Spiritualism, and then see how it is transformed ! Spirit­
ualism is not merely commerce with the so-called * dead ’; it 
is also a method of accounting for that which we call the 
life of the living. It puts the key, or offers to put the key, 
into everyone’s hands. It says : ‘You are not a body, you 
are a spirit, and the spiritual issues of life are the main 
issues. The whole meaning of life is in the unseen, not the 
seen—in what you are, not what you have.’ It shifts the 
centre from the body to the soul.

It is also an ideal of life. It tells us what life should 
mean in every phase of it. Its ramifications are therefore 
everywhere. It has to do with all life. When rightly 
understood, it will become less and less creedy and fantas­
tical, and more and more practical. It will supply the key 
which will unlock every door of the world’s ordinary life, 
in politics, trade, sociology, education; and it is destined 
to be revolutionary because it will re-create, and destructive 
only because it will be so wonderfully constructive. It has 
4 the promise cf the life that now is and of that which 
is to come.’

It knows no closing of the account, for the experiences 
of earth are only the commencement of man’s great trans­
action with his God. The earth-life is only a preliminary 
school-life, or, at best, only a kind of apprenticeship. The 
true life is all to come. And that life will not be delayed, 
says the Spiritualist. The ending here is the beginning 
there. Nothing will be lost—nothing, nothing! Every 
struggle, every tear, every stumbling, every sin, every part­
ing, will lead on to some great compensation, to some 
deepening of sympathy, some brightening of understanding, 
some recovered joy. 4 Behold,’ says the angel, 41 make all 
things new ! ’

And so we are led on to another sphere—that of 
religion. An enormous field ! The conventional Christian 
says, 4 There is only one true religion ; all the rest are 
false,’ but you cannot, by that arrogant assumption, get rid 
of the mighty religions of the world, some of them the 
nursing mothers of the human race before Christianity was 
born. The conventional Christian is driven to deny all 
4 miracles ’ but his own, all 4 angels ’ but his own, all signs 

of the 4 supernatural ’ but his own, all ancient spirits or 
gods but his own 4 Jehovah.’ But the Spiritualist explains 
and unites because he can account for and co-relate all 
religions and all inspirations, and because he brings them 
all into the normal development of the race from both the 
earthly and the spiritual planes. He supplies the key in 
showing that spirit-intercourse is natural, universal, and 
permanent.

But what is the ideal religion ? Here again the Spirit­
ualist has the key. He puts the emphasis on the right 
word—not creed, not ritual, not sacrament, but ‘spirit.’ 
Religion, in reality, has no vital connection with either 
dogma or ceremony. What can speculative notions, or the 
utterance of a form of words, or the administration of 
water, or the partaking of bread and wine, have to do with 
religion 1 They may, in a way, express or symbolise it, but 
they cannot possibly be a part of it. The fully-developed 
Spiritualist says: 4 Religion is vital, personal; dogma is 
comparatively unimportant; ritual is comparatively sound­
ing brass and a clanging cymbal; sacraments are compara­
tively the playthings of a child. The spirit, the spirit; that 
is the vital thing, for religion is that which grows out of 
the spirit towards the Spirit-God, just as the flower grows 
out towards the sun.’ Yes! and it is the flowering or 
fruiting of the spirit, and is 4 love and joy and peace in the 
Holy Ghost.’ Hence religion is universal, not sectarian; 
human, and not only Christian. It belongs to the race 
which always lies open to inspirations from the unseen— 
some wise, some foolish ; some elevating and some depress­
ing. This is the key to all the religions of the world.

Hence, again, religion has no necessary connection with 
churches and priests at all; and Westminster Abbey no 
more necessarily enshrines it than the humblest back 
parlour where two or three meet together to lift up their 
hearts to the angels and the angels’ God.

Religion ! Yes ; and the Churches need nothing so 
much as a conception of it which would make them 
ashamed of their sectarianisms and their condemning 
creeds, a conception of it which would make religion human 
and not priestly, homely and not churchy, practical and 
not ceremonial—in a word, a religion, 4 not of the letter 
which killeth, but of the spirit which giveth life.’

And what shall I say of our great teacher of religion, 
Jesus Christ? Is not his life from first to last, one for 
which only Spiritualism can account? I do not profess 
belief in all the so-called 4 supernatural ’ stories of the 
Gospels, but, allowing for exaggerations, it is evident 
that Jesus lived the life of a supreme 4 medium.’ 
That is the key. He was unceasingly en rapport 
with the spirit-world, and if we admit that, as 
the key to his life, all is natural and plain. If we do 
not admit that, the alternative is practically before us in the 
two camps of Christendom, in one of which he is adored 
as a god, and, in the other, puzzled over as a man. On the 
one hand, the 4 orthodox,’ not knowing how to interpret 
the spirit-phenomena, think he must be the Almighty, and, 
on the other hand, the Unitarians, unable to admit the 
so-called 4 supernatural,’ tear his life into two parts, and, 
grotesquely hurrying one-half out of sight, coolly present 
the other half as an object of reverence and belief! Indeed, 
there are few objects in Christendom more pitiable than 
the merely critical Christian rationalist who stands 
before this lock of the so-called 4 supernatural ’ without 
the key.

That key is in the hands of the Spiritualist, who sees 
clearly enough that the man Jesus was a supreme medium, 
who lived so near to the spirit-world and to the spirit­
forces that our 4 supernatural ’ was his natural, as to some 
others it has been since, and may be again, and whose 
so-called 4 resurrection ’ was only his supreme ability to 
present himself in a temporarily materialised form to his 
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disciples. All this is, to the Spiritualist, perfectly plain, 
and what he has to offer is a perfectly fitting key.

And, last of all, what of that which we call ‘ death ’ 1 
Who holds the key of that so surely as the Spiritualist ? 
Who so surely understands that great saying, ‘ The last 
enemy that shall be destroyed is death ’ ? ‘ The last
enemy ! ’ Yes ! ‘ Destroyed ! ’ Yes ! for we repudiate it; 
we say there is no such thing. The shell falls off and is 
buried or burnt; the garment is worn out and put aside ; 
the vehicle can go no further, and is deserted ; the pitcher 
is broken at the fountain, and is for ever useless now; but 
the singing bird is not destroyed, the wearer of the garment 
has not ceased to be, the traveller has not ended his 
journey, the well is not dry.

The Spiritualist knows that death is as natural as 
birth —that it is, indeed, only a new birth—that death 
is promotion and, in a way, an advantage for all who pass 
through it. He knows that the great experiment of life is 
not at an end, that the human chances are not exhausted, 
that a fixed condition and a hopeless hell are the bad 
dreams of ignorant fear. He knows that the undone work 
will be recommenced under better conditions, in a sphere 
where the light will be clearer, the teachers wiser, and the 
spirit-powers more developed. He knows that natural 
law and the unbroken order will prevent anything arbitrary 
on the other side, that each one will go to his own place, 
and that desire and fitness will determine advance to a 
better. He knows that justice, perfect justice, will be 
done. Who, then, holds the key to the future life so surely 
as he who sees and knows all this ?

So, then, perhaps these illustrations may suffice to show 
that Spiritualism is the key to all things, seeing that it is 
the key to the Bible, to human nature and human life, to 
religion, to the life of Jesus, and to the future life; for 
what is true of these mighty concerns is likely to be true 
of everything and everywhere.

We make no apolbgies, then, to-day; we ask for no 
toleration ; we beg no one’s pardon ; we do not speak

• With bated breath and whispering humbleness 
we repudiate the notion that we are only one more sect, 
that we are the bringers-in of some novelty. ‘ Novelty ! ’ 
Why, the central truth of Spiritualism belongs to the 
primary formations of religion. We sometimes talk of 
keeping the anniversary of modern Spiritualism. You 
cannot do it. It has not come to this earth within the 
memory of man. Practically, it never commenced, and it 
certainly never ceased. It is everywhere; it is away 
among the foundations of every religion; it lurks in every 
creed; it nestles in the cradle of every great reviver of 
religion, from Moses to Jesus, and from Jesus to John 
Wesley.

It is sometimes said that Spiritualists are superstitious. 
They who say so do not understand. One half of Spirit­
ualism is pure Christianity ; the other half is pure science. 
No ; the real superstition lies in quite another direction. It 
is to be found in old creeds and liturgies, in old ceremonials 
and sacraments, in pulpits where men grind over again dead 
dogmas, and at altars where other men prostrate them­
selves before dead symbols. But the worst of all super­
stitions is that indicated by a recent thinker, who said 
that ‘ superstition is the perpetuation of a low form of 
belief along with the higher knowledge/ and many who 
accuse Spiritualists of superstition might do well to ponder 
that. For my own part, I look for the time when Spirit­
ualism will be recognised as giving the simplest and sanest 
interpretation of the very things with which science busies 
itself, to say nothing of the speculations which harass and 
worry the Churches.

So, then, friends, we meet together, strengthened by the 
knowledge that, pressing hard on the wave of agnostic 
materialism, there is a wave of intensest interest in 

spiritual subjects, which looks as though it would prevail. 
Perhaps the wave of mediumship has somewhat abated ; I 
know not; but I do know that the wave of spiritual inquiry 
is mounting higher every day. It is true, as one has 
sharply said, that ‘ a philosophical spirit of agnosticism in 
a few has cast the general ignorance and shallowness into 
swaggering forms of incredulity for everything but the 
omnipotence of physical science ’; but the world is finding 
out that scepticism is what one rightly called it, * a kind of 
cramp/ and the best part of the world is getting tired of 
the cramp, and we shall come to our own, and our own will 
come to us by and by. Meanwhile there is nothing for it 
but to stand fast at our post, as good soldiers: and if that 
standing fast sometimes looks too much like standing still, 
be comforted.

‘They also serve, who only stand and wait.’

PROCEEDINGS of the GENERAL CONFERENCE.
The meetings of the Conference, which were held at 

Portman Rooms, London, W., on Monday and Tuesday 
last, the 13th and 14th inst., brought together a large 
assemblage of Spiritualists, including visitors not only from 
the provinces, but also from distant parts of the globe. 
We give this week a resume of the entire proceedings, and 
may possibly in the near future publish some portions at 
greater length.
PUBLIC EXHIBITIONS OF SPIRITUAL PHENOMENA.

In opening the proceedings of the first meeting, the Chair­
man, Mr. E. Dawson Rogers, remarked that a few weeks since 
Mr. Maskelyne had confidently assured the public that 
Spiritualism was as dead as a door-nail; but the success of the 
present Conference ought to effectually refute that assertion. 
It was not his function as chairman to anticipate the business of 
the meeting. It was for the readers of papers and those who 
chose to enter into the discussion to manage and arrange the 
proceedings. He might, perhaps, however, be allowed to offer 
a few suggestions as to the conduct of the gatherings. He would 
like to see the fullest courtesy extended by those present 
towards brother Spiritualists who might in any sense differ 
from them in views and opinions. Inquiries had reached him 
as to whether the moving of certain resolutions would be per­
mitted, and his reply had been that it was a matter entirely for 
the Conference itself to decide. Personally, he would advise that 
so far as regarded any mere declaration of opinion by motion, it 
was a thing to be avoided, and he would suggest that no state­
ment should be accepted by resolution, which they might some 
day in the future have to reject, possibly with confusion and 
shame. The Chairman concluded by introducing Mr. James 
Robertson.

At the outset of his address on ‘ Public Exhibitions of Spirit­
ual Phenomena/ Mr. Robertson observed that the subject 
was one to which he had long given his earnest consideration. At 
times he thought his views concerning public phenomena might 
be mistaken, but there again he was ready to listen to what 
might be stated in opposition to his opinions, and he was quite 
open to conviction. All true believers in Spiritualism were 
desirous that it should be presented in its best garb. Many 
thought it was the one authentic fingerpost that could give direc­
tion and guidance concerning a future life. They wanted others 
to acquire that satisfaction which had brought gladness and rest 
to their own lives. They were often told by writers who never 
came close to genuine Spiritualism that the cause suffered more 
from the ignorance of its friends than from the malice of 
its enemies. They wanted to work wisely and with method ; at 
the same time they could not forget the words of Shakespeare : 
‘ Be thou as chaste as ice, as pure as snow, thou shall not escape 
calumny.’ He could not forget the courage and deep reverence 
for the truth shown by those less cultured people who had kept 
the flame burning and had held it up to the world. Coming 
from a northern latitude, he had much less experience of public 
exhibitions of phenomena than many of his friends in the Mid­
lands, but he had never encouraged promiscuous gatherings to 
witness physical phenomena and materialisations. He never 
felt that such exhibitions could assist the cause, seeing the 
conditions under which they had to be presented. There were, 
however, the phenomena of clairvoyance and psychometry, 
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which already played a prominent part in their public meetings, 
and the public exhibition of these on Sundays he knew were 
condemned by many tried and earnest workers. Some held that 
only the philosophy of the subject should be expounded from 
the platform, and that Spiritualism was too sacred to be 
degraded for the benefit of the curious and hunters for 
phenomena. Other Spiritualists were positive that the growth 
of the movement depended on the public having some actual 
evidence of the claims that were made. He had to confess that 
some of the most painful hours that he had passed had been 
when attempts at clairvoyance and psychometry were given 
publicly. He had felt that their truth was not presented in its 
best form. To listen to the medium’s mixture of oracle and 
jargon had been indeed painful. At other times he had had 
most pleasant experiences, when the medium spoke with simple 
grace, and, in words pointed and clear, portrayed the character­
istics of someone who had marched onw’ards. He had felt that 
the audience was quickened and that useful work was being 
done. If they could get a medium who could give such evidences 
in the presence of a hostile audience, then the cause would be 
lifted into a position of absolute and acknowledged truth. If 
Spiritualism was to prove to man an after existence it should, 
in its elementary stage, display its facts. They could 
become respectable in the eyes of the orthodox if they 
stuck to preaching ; but if they wished to advance the subject 
they should speak boldly, and prove their claims by showing 
the world some of the things about which they were constantly 
talking. Certainly the record showed that the truth had been 
brought home to many by public exhibitions of phenomena. 
If they could command clear speaking public mediums, he did 
not say they would convert the world at once, but many earnest 
souls would be helped to a readier knowledge of higher things. 
Carlyle and Emerson, Newman, Tennyson, and their own 
Page Hopps, and some of the brilliant German writers, had 
cleared the path of the present generation of many logical 
problems. Spiritual phenomena, however, in demonstrating 
a rational after life, carried them on to certainty, and made 
actual the dreams of poets and prophets. They could not 
say that mediumship destroyed the moral and spiri­
tual quality of their workers when they had with 
them the bright examples afforded by the careers 
of Mrs. Hardinge Britten, J. J. Morse, E. W. Wallis, 
and others. It should be remembered, however, that many 
who attended Spiritualistic meetings earnestly desired to gain 
satisfaction and knowledge, and a very little in the way of evi­
dence might be able to change the whole current of a life, as 
witness the first sitting of Robert Dale Owen. If they could 
by public exhibitions give anyone the first hints of a future 
existence, then no better work could occupy their attention. 
Much of their work had been of the most chaotic kind, and little 
support had been proffered their mediums ; yet Spiritualism 
had spread greatly. It could not be sneered nor frowned down, 
and in spite of their weakness, cowardice, and lack of organised 
method, it went on its conquering way. A movement that had 
amongst its exponents such honoured names as Alfred Russel 
Wallace, Gerald Massey, the Owens, and the scholarly Stam ton 
Moses was surely worthy of being reverenced and upheld by 
even the proudest.

In inviting discussion, the Chairman said he thought Mr. 
Robertson had put the case for and against public exhibitions of 
phenomena so fairly, and had balanced the views on either side 
so equally, that it was difficult to determine which happened to 
be his own particular bias.

Mr. Lamont agreed with Mr. Robertson that much of the 
phenomena observed at promiscuous gatherings was not cal­
culated to convert sceptics. The best forms of physical mani­
festations could not be obtained under the conditions of a public 
meeting, and at other times the phenomena were misunderstood 
because some of those present were unfamiliar with the methods 
employed by the spirits; consequently there was not a medium 
in the kingdom who had not at some time or other been charged 
with fraud. He held that manifestations of that kind should be 
held under the most guarded conditions. With respect to clair­
voyance and psychometry, care should be taken by directors of 
Spiritualistic meetings that the clairvoyant should be strong 
enough to withstand the adverse influences of the gathering. 
He did not believe in the restriction regarding Sunday. He 
held that if manifestations were likely to do good and to benefit 
any man or woman on a week-day, then it was quite right to do 
that good on a Sunday as well.

Mr. J. J. Morse was in accord with Mr. Lamont in the 
view that the day was immaterial to the work. He had himself 
been treated to doses of drivel on Sundays, and had also been 
pleased with clairvoyant test descriptions that could not be 
equalled in clearness on a Wednesday. There was no doubt 
the public exhibitions of phenomena did a vast amount of good. 
They could not preach Spiritualism into the present age. They 
had to demonstrate it. Mr. Robertson’s paper was so equally 
balanced that, after hearing it, he felt as though on the centre 
of a see-saw. Attention had been called by it to one point, and 
that was the need of careful and judicious selection by managers 
of Spiritualistic meetings of the mediums who were to appear 
on their platforms. In conclusion, Mr. Morse ridiculed the 
idea that mediums w'ho regarded the proper laws of health 
suffered either mentally or physically as the result of their 
labours.

The Rev. John Page Hopps said he could quite agree with 
Mr. Lamont when he stated his disbelief in the idea that 
spiritual phenomena were too sacred for exhibition. The 
phenomena of Spiritualism were no more sacred than any work 
a person in the flesh could do. His objection to public exhibi­
tions was that at present they could not secure on the platforms 
such phenomena as would convince a large portion of the public. 
At the same time he thought they should not get ‘ mushy * and 
sentimental about the sacredness of spiritual manifestations.

Dr. Baldwin, of Birmingham, also took part in the debate.

AN IDEAL RELIGIOUS SERVICE.
The next paper presented to the Conference dealt with the 

question of ‘ An Ideal Religious Service for Spiritualists and 
Inquirers,’ and was read by Mr. E. W. Wallis (Manchester). In 
the course of his remarks, Mr. Wallis said that there was an 
idea abroad that Spiritualists concerned themselves mainly (if 
not exclusively) with séance-holding and hob-nobbing with 
‘ familiars ’ of mediums vulgarly called ‘ spooks ’ ; that they had 
no philosophy, no religion higher than ‘ dancing tables,’ and were 
loose in their moral relations. The idea was wide of the mark, 
but it existed. Mr. Wallis here quoted from various authors, 
including E. A. Newton, Dr. Peebles, and ‘M. A. (Oxon),’ the 
quotations being descriptive of the« character and scope of 
Spiritualism. Thus, Dr. Peebles had said : ‘ Spiritualism, in the 
general acceptation of the term, implies a recognition of God as 
the Infinite Spirit Presence of the Universe, and of a present as 
well as a past intercourse and communion between the inhabi­
tants of earth and those peopling the world of spirits. It is 
a fact and a life ; in method it is phenomenal and philo­
sophical.’

Spiritualism (said Mr. Wallis) had a much wider application 
and a deeper significance than the simple act of intercourse with 
the departed. They should not, however, despise the ‘ dancing 
table ’ nor the ( rappers ’ ; those same movements and mess­
ages had opened for them the doors into the unseen—sub­
stantiating the intuitions and hopes of man by demonstrating 
that he was a spirit and enjoyed continuous and progressive 
life. The fact that man alone had ideals, that he alone was 
capable of interpreting the phenomena, and entering into the 
purposes manifested in Nature and humanity, was not only 
prophetic of his ultimate triumph, but was evidence of his 
spiritual nature. Religion was the natural expression of man’s 
consciousness of relationship to, and dependence upon, the Divine 
Spirit. As Spiritualists they had a duty to perform, a truth to 
proclaim, a message to deliver, a path to open up, a life to live, a 
service of love to render. They knew that inspiration was a per­
ennial stream flowing full and free to-day as ever ; the modem 
prophets spoke as the spirits gave them utterance, the clairvoyants 
and seers discerned and described some of the mighty host of 
witnessing spirits about them. They knew they could not 
seek in vain, that every question could be answered, that the 
hungry heart could be filled ; and they needed a service to which 
they could invite the sad, the suffering, and the weary, that 
they, too, might delight in the liberty of the spirit, grow strong 
in the light of love, aspire to gain the heights of strength, 
conquest, and wisdom, and receive the answering baptismal 
outpouring of love and enlightenment. Dealing with the form 
of religious service that would best meet these requirements, 
Mr. Wallis said it seemed to him that first and foremost the 
ideal service must be for others, not for ourselves. From the 
unseen they had received that pearl of great price, Knowledge— 
certainty regarding the hereafter ; surely it was the least they
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