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That the Universe, in all its countless forms, is but the 
outer manifestation of Deity, God manifest in Nature.

That for the purposes of revelation manwards and for 
worship Godwards, Deity is manifested as God in three Person­
alities, Father, Mother, Child. And from this Trinity radiates 
the holy Spirit (‘ the Seven Spirits of God ’) which shines into 
the hearts and souls of all.

The Spiritual bias throughout is very Strong. In fact, 
two of the ‘ Articles ’ are strongly Spiritualistic : -

That the barrier between this world and the spiritual world, 
the seen and the unseen is penetrable, and that communion of 
the living with the departed is a living fact well proven, and 
communication between the inhabitants of both worlds is not 
only possible but of frequent occurrence, their presence being 
known and felt by various manifestations, and that the duty of 
all is to ‘try the spirits*  and prove their identity, as freedom 
from fleshly bonds does not nece MirUy confer infallibility on any 
or make them better than when they were in the flesh.

That it is a good thing for the living to invoke Saints and 
Angels and to pray for those who have gone before, and for 
those who are yet to come, for all do live in the unseen, and the 
influence on this earth of embodied or disembodied spirits 
may be modified for good by our remembrances and our prayers, 
curs for them and theirs for us, for all are one in the unity of 
God.

All this is, of course, very satisfactory to us. We are 
not called upon to criticise or blame what we do not agree 
with in these ‘ Articles? It is quite enough for us, and far 
more profitable, to note agreements and to watch the stream 
run in the right channel.

The dislike of most clergymen to Spiritualism is cer­
tainly not a little puzzling. The Bible is full of it; and, 
if modern Spiritualism is true, it supplies evidence where 
evidence is precisely and urgently needed. Perhaps the 
old doctrine of Biblical Infallibility and the new doctrine 
of spirits at large (and not confined to Heaven or Hell), 
may be responsible for their shrinking. In one way, we 
do not wonder at that shrinking; but these religious guides 
ought to be courageous and strong, and not timid and weak

On this matter we agree with Luther B. Marsh, in ‘ The 
Banner of Light ’:—

One thing surprises me : i.e., that clergymen, as a general 
thing, should shut the doors and batten them against the 
entrance of Spiritualism. If I understand the object and scope 
of both, they should join fraternal hands and aid each other. 
They have a common objective point : to make the world 
better ; to lift men up from the material, engrossing pursuits 
that absorb every thought, effort and aspiration, regardless of 
the welfare and condition of others—thus concentrating all 
energies to the gratification and exaltation of self. It is the 
main intent of preaching, as it is of Spiritualism, to show the 
comparative puerility of ordinary mundane pursuits ; to demon­
strate the existence of a life after the ending of this one ; which 
is to be as an ocean to a drop—nay, more, as eternity to time— 
and further, to make it clear that the condition of every mortal 
in that future life will be affected, determined, through unend­
ing aeons, by the manner in which this life shall have been lived. 
It is for this purpose that the institution of the ministry is 
maintained. And if this is not the end and aim of Spiritualism 
then I have mistaken its scope and object.
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SPIRITUALISM IN MANCHESTER.
By J. J. Morse.

SECOND ARTICLE.

No consideration of Spiritualism in Manchester would 
be complete unless reference were made to some of its local 
mediumistic celebrities, three who are, possibly, as well 
known as any elsewhere being Mr. and Mrs. E. W. Wallis, 
and Mr. James B. Tetlow. The last-named gentleman is 
an inspirational speaker of excellent parts, whose utterances 
upon the platform cause him to find plenty of opportunities 
for the exercise of his ‘ gift of tongues ’; but he is even 
more favourably known in his capacity as a psychometric 
medium, in which he certainly ranks among the foremost. 
Mr. W. T. Stead, as no doubt the readers of ‘ Light ’ are 
aware, has commented most favourably upon Mr. Tetlow’s 
powers, and similar testimony is borne by the committees 
and congregations of our societies in Lancashire and York­
shire, where Mr. Tetlow is well and favourably known. In 
diagnosing disease, in ‘ reading ’ from articles, in describing 
spirits, Mr. Tetlow is wonderfully successful in almost all 
cases. As regards Mrs.Wallis, who, as Miss Eager, was quite 
well known to the earlier generation of Metropolitan Spiri­
tualists, the work has in this lady an inspirational speaker 
of proved ability and undeniable merit. Her addresses are 
always solid and thoughtful, and reflect the higher aspects 
of philosophical Spiritualism. Mrs. Wallis is also a clair­
voyante, using her faculty to describe spirits in the 
audience at the close of her lectures, thus combining in 
herself two exceedingly useful and finely-cultivated phases 
of mediumship. Mr. E. W. Wallis also possesses the 
faculty of clairvoyance and psychometry, but he reserves 
its use for private gatherings. As a speaker, under 
spirit control, he has won a well-deserved reputation as 
one of our ablest lecturers ; one, too, whose life as a man is 
a credit to his work as a medium. Mr. W. Rooke is 
another able medium and speaker, whose services are 
always valuable; as also is Mr. A. R. Brown, with a 
number of other ladies and gentlemen, who freely give time 
and talents to the service of the cause, but whose names 
lack of space alone precludes me from mentioning.

The fact that Manchester is the home of the only 
‘ penny ’ newspaper devoted to Spiritualism, is a matter 
that must not be overlooked. This newspaper, entitled 
the ‘ Two Worlds,’ caters for the most part for a different 
class of readers from that for which ‘ Light ’ chiefly seeks to 
provide, but in its own particular sphere it does admirable 
work, and is deservedly popular. It is the property of a 
joint stock company, limited, has a large list of share­
holders, a strong directorate, and is managed, financially 
and editorially, with conspicuous ability, by Mr. E. W. 
Wallis, who combines the responsible office of secretary and 
manager to the company with that of editor. I believe it 
is correct that the original conception, and the actual 
initiation, of the enterprise were both due to Mr. Wallis, 
whose energetic enthusiasm succeeded in launching the 
project, and whose devotion has obtained for the paper its 
present very gratifying position. Mr. Wallis was primarily 
sub-editor, but subsequently succeeded Mrs. Britten in the 
editorial chair.

Surrounding Manchester are a number of populous 
towns and large villages, wherein Spiritualism has taken 
firm root. Ashton, Hyde, Stalybridge, Patricroft, Oldham, 
Bury, Hollinwood, to mention no more, are all centres of 
activity within easy reach, as are Stockport, Macclesfield, 
and Bolton also. It would be difficult to fully estimate 
the number of Spiritualists contained within a circle of a 
dozen or fifteen miles of Manchester—difficult, because of 
the liability to understate, for the numbers, great as they 
are, constantly increase. If the problem of organisation 
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for Spiritualists is ever satisfactorily worked out, undeni­
ably Manchester is a natural centre for the large districts 
surrounding it, as well as for the entire county of Lanca­
shire, while parts of Cheshire, Derbyshire, and Yorkshire 
might also be reckoned as being well within the sphere of 
attraction—or centre of influence. Indeed, it is not too 
much to suggest, as a possibility, that with the facilities 
at its command, the ‘ Two Worlds ’ Publishing Company 
might obtain a suitable building, wherein printing and pub­
lishing could be done for the cause at large ; where meet­
ings, seances, and lectures could be held, and where the 
Annual Conferences of the Spiritualists’ National Federa­
tion could be held, and so help that body to establish a 
permanent headquarters, instead of leading its present 
wandering existence. Indeed, some of these things are 
actually carried out now. Quite a number of committee 
meetings, connected with the Spiritualists’ National Fed­
eration, are held in the offices of the company referred to, 
and, in an informal sort of way, those offices are the head­
quarters and rendezvous for Spiritualists in the city and 
district.

Many readers are doubtless familiar with that remark­
able series of volumes, published under the title of ‘ Angelic 
Revelations,’ by Mr. William Oxley. The medium through 
whom the communications were given was a Manchester 
lady, the circles were also held in the same city, and Mr. 
Oxley is himself an old and respected citizen of the same 
place. Mr. Oxley has also given us two other works, 
* Egypt, and the Wonders of the Lands of the Pharaohs,’ 
and ‘ Modern Messiahs and Wonder Workers,’ both in­
teresting volumes, while two little works which excited 
quite an interest in their day, and are still worth at­
tentive reading, ‘ Where are the Dead ? ’ and ‘ Life 
Beyond the Grave,’ each issued by ‘Fritz’—the nom 
de plume of Mr. F. A. Binney, a solicitor, of Man­
chester, were also written in this city. Indeed, there 
are many associations, connected with our work in the 
provinces, which tend to show that Manchester 
ranks foremost in our northern towns as an old and 
well - tried centre of propaganda work and successful 
enterprise. The city has one cathedral now, devoted, of 
course, to old Church doctrines, and if ever the suggestion, 
alluded to elsewhere in this article, is carried out, it may, 
in a sense, possess another cathedral, wherein shall centre 
those new ideas and uplifting teachings which are surely 
becoming the forming force, creating a new Gospel of 
Interpretation of Life, Death, and Immortality, in accord 
with man’s nature, the laws of the Universe and the provi­
dence of the over-soul, which what is known as Modern 
Spiritualism is to-day rendering possible for mankind at 
large.

GHOSTS.

Ghosts of the past, why do you come to haunt me ? 
Calling back sorrow, wakening old regret ?

No other ghosts would have such power to daunt me, 
But I remember ye and sorrow yet.

Ghost of dead Love, whose was the hand that slew you ? 
O, cruel hand, that wont so kind to be !

Ghost of dead Hope, so long ’tis since I knew you, 
You come almost as strangers unto me.

Ghost of dead Faith, that was so long in dying, 
That clinging, aye, unfaith would not believe ;

So pale thou art, with grief and ceaseless sighing, 
That I, who see thee, cannot choose but grieve.

Ghosts of dead Love, and Hope, and Faith, what morrow 
Can future years bring that ye may not haunt ?

I know not, since earth-life appears but sorrow’, 
And yet I bid ye, one and all, avaunt !

For still, whate’er of earthly sorrow paineth, 
Of mental anguish or of daily care, 

Most truly now, and evermore, remaineth
Power to exorcise all by aid of prayer.

Tweed Green House, Kate Taylor-Robinson.
Whalley Range.

THEOSOPHY AND SPIRITUALISM.
By Quaestor Vit.e.

( Continued from page lG^.)

If Theosophists had always borne in mind the law, so 
clearly taught in Western thought, that different cognitional 
modes or degrees constitute or entail different planes, or worlds, 
or spheres, instead of teaching thac higher spiritual states are 
consequent upon * the weaving by self-effort of etherial vestures 
or bodies, as the adept proceeds on the path,’ they would not 
have fallen into this dire confusion.

It is evident that self-consciousness is the necessary pre­
condition of our conversion of what would otherwise be rela­
tionless impressions, into objects, t.e., mental phenomena. The 
phenomena so constituted will be of correlated mode, to the 
degree of consciousness functioning in the percipient. It 
follows that the degree of consciousness functioning in an 
entity, is the precondition and determining factor of the 
plane he occupies. And it is manifestly beyond the power 
of any entity dwelling in any given plane or state, to 
produce within himself by efforts pertaining to that state, a 
degree of consciousness pertaining to a higher state, from which 
he is temporarily discreted. It is evident, therefore, that all 
such development of inner degrees must originate in action 
occurring in a plane higher than the one occupied by the 
recipient acted upon, and the whole of psychic phenomena, 
whether called spiritualistic or occult, arise from action exerted 
from higher planes. The effort to bring these inner and this 
outer plane into intelligent relation originates there, and not 
with human beings, who are but recipients acted upon. Idealists 
and many Spiritualists realise this, but occultists are still 
beclouded, and claim that this can be achieved by human effort, 
which will not stand logical analysis. (If this is not clear to any 
reader, I must refer him to Kant and Hegel, on the ‘ Categories ’ 
of the mind.)

I would venture to suggest that much of the inconsistency 
and contradiction found in Theosophy as a system, arises from 
the fact that its students are unconsciously dissuaded from the 
exercise of rational analysis and criticism by the fact that they 
are led to accept its teachings as emanating from a source which 
has been enshrouded in mystery, yet associated with veneration 
and even worship ; though to most this source remains un- 
verifiable and unknown in actual experience. The danger of 
such a position is patent.

Previous religions have certainly had to appeal to revelation 
as constituting the authority on which their teachings were 
based, but they have not been able to hold out the possibility of 
a subjective visit from the supersensual revelators themselves 
in demonstration of the actuality of the source of revelation. 
As this demonstration is, however, made entirely dependent on 
the student raiding himself to the plane of the master, if it does 
not occur the student can only blame his own imperfections and 
not those of the system. So he goes on striving to purify him­
self, in the hope that he may attain unto the holy vision. But 
I say that unless he is the recipient of natural (versus acquired) 
psychic gifts, it will never come to him, in spite of all occult 
training and effort.

Now it is evident that similar objections might be raised and 
would equally apply, with regard to any effort to attain unto 
spiritual communion with the denizens of the inner planes of 
being. There is this difference, however. A Spiritualist may, 
though not a psychic himself, witness and examine numerous 
independent sources of evidence as to the reality of spiritual com­
munion. He may commune, indirectly, with some of his friends 
or relatives who have passed through the gate of death, and who 
may give what to him may afford sufficient evidence as to their 
identity. He may witness materialisations built up before him 
into forms temporarily indistinguishable from those of living 
men, women, or children, and witness their re-disintegration. 
In fact he may satisfy himself by personal experience, that 
spiritual communion is a fact, and that the denizens of the inner 
spheres (or modes of being) may actually convey telepathically 
(without leaving their own plane), instruction to man with 
regard to those inner states into which we all must ultimately 
pass. While, in the case of the Theosophist, he may have to take 
the fact of the existence of these adept-occultists (on whose 
authority the whole of the system reposes) on hearsay evidence, 
on trust, without obtaining any direct experience with fregard 
thereto himself. And even if he does receive telepathic thought-
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messages or transiently perceive a thought-form or subjective 
image, or presence, he will not be able to trace its source, or 
verify its origin. He will not be able to meet the human being 
who, it is (rightly or wrongly) claimed, is the operator. Even if 
he did meet such a claimant, he would not be allowed to probe 
the foundation upon which these so-claimed occult powers rest, 
to its very basis.

With regard to this question, I beg to present some important 
considerations. Theosophy itself teaches that human thoughts 
flowing out of us pass into the mental atmosphere (which I say 
is not the astral plane, as maintained by Theosophy, but is the 
noumenal aspect of the earth plane), and thence pass into other 
minds and thus influence other people.

I have shown previously that thought and life are insepar­
able. Hence each thought is a living thing, or life in the course 
of manifestation, and takes form according to its characteristic. 
I must differ from Mrs. Besant when she says that ‘ thought 
must clothe itself in astral matter to manifest itself to others 
who are in the body? It is conscious-life that is the ‘ reality ’ of 
being and constitutes noumenal man, or the real inner invisible 
man. The thought-life or living-thoughts that flow out from 
man, necessarily pertain to the noumenal of the personal degree, 
and may consequently manifest through other embodied men. 
They can only pass into such minds, however, as are in affinity 
with their own quality, and which will respond to, and re-act, 
their quality.

A student reflecting consecutively on a certain school of 
thought will thereby become ‘responsive1 to thoughts which 
have flown out from other students (or masters ?) of similar 
schools. The more ‘sensitive’ he is,the more of such thought-lives 
may re-act their quality through him. If such a living-thought 
has been strongly impregnated with the life-quality of the 
person by whom it was previously reacted, and the psychic 
student is sufficiently sensitive, he may not only perceive 
its quality as idea, but may also have the reflected percipience 
of an accompanying image or form, or phenomena. It 
does not follow, therefore, that the thoughts to which a 
sensitive responds, are volitionally projected by an adept. It is 
the fact of his meditating on a certain train or school of thought 
which puts him in synchronous unison with the thought-lives per­
taining thereto, and enables them to manifest through him, and 
his consciousness of reception and re-action of such thoughts will 
be of proportionate degree to his psychic sensitiveness. That 
H.P.B. was an exceptional sensitive is beyond dispute, and 
the above law may, perhaps, in itself, account for her Mahatmas, 
who, according to her own mental states, would be white or 
black. That is, the quality of the living-thoughts flowing into 
her, would be dependent on her own preconditioning mental 
and spiritual states of receptivity and responsiveness. Con­
sequently, she might on some occasions be recipient of thoughts 
that had flown from real earnest searchers for truth, and on 
other occasions, from self-affirming would-be ‘ Masters.’ The 
associated subjective images, or the phenomenal aspect of the 
noumenal life, presented to the inner perception would be of 
related characteristic appearance.

No human being, self-styled adepts included, can consciously 
follow the thoughts, i.e., thought-lives, which flow out from him 
and trace their reception by, and re-action through, and conse­
quent determination of, their percipient ; any more than he can 
trace the descent of such thought-lives from their proximately 
previous source, or relative prius, to himself. Consequently the 
claim that thought-messages perceived by a recipient are 
volitionally projected to that recipient by an occultist cannot be 
maintained.

Mrs. Besant points out that our thoughts flow to, and live 
through, other people. She dwells upon the influence thus 
entailed upon other people, who are affected for good or evil by 
our thoughts, which, she infers, we generate, and she calls this 
our power of moral and physical creation. (Lecture on Kaiser- 
i-Hind.) But, allow me to reply that, if our thoughts flow out 
and live through other people, who are thus determined, then 
equally do we also receive them and are determined thereby. 
We can only give what we have received. Reception must 
precede conception in the thought process as well as in the life 
process. I say that such thought-lives descend to man pre­
viously from an inner plane of being, pertaining to a higher 
degree of consciousness, and it is this fact which is the basis of 
all psychical development and phenomena in man. It is by this 
means that the higher beings on these inner planes, are now 
acting upon this external plane, as previously referred to.

No finite being can generate a thought, appearances not­
withstanding. We only judge from appearances or phenomena, 
because reality or noumena, or the ‘ thing in itself,’ i.e., life, 
is unknowable per se to our finite perceptions, except by its 
inseparable phenomenal aspect ; while it is intelligible or 
apprehendible, or interpretable to our understanding, and even 
identifiable by our reason. There is but one source of thought, 
¿.e., the Infinite, Universal, All-conscious Life, or Omniscience 
which explicates itself into distinction, thus entailing self and not­
self (otherness), or self-consciousness and consciousness. Each 
particular thought-life or idea is a distinguished fraction of and 
in that Universal Conscious-Life, in the process of becoming, and 
manifests in explicit objectivity, as phenomena, through self­
consciousness. Its subjective quality or noumenon is formless 
and indeterminate for any particular self till it is received and 
re-acted by his mind, when the idea implicit therein explicates 
itself into phenomenal manifestation, or mental objectivity, 
determining the recipient in the process. The ideas implicit 
in these vital-thoughts must be of a far higher transcendental 
quality than our capacity of re-action will give expression to. 
Hence, perhaps, the profound dissatisfaction we all feel with 
the insufficiency of our empirical renderings as compared with 
our intuitional apprehension.

It is because Theosophy only deals with thought after its 
reception by man, without tracing it back to its source, and 
falsely attributes the power of generation of thought to man, 
that it dwells so much on the power of self-effort and attributes 
to human or the personal degree of consciousness, the power 
to develop higher degrees of consciousness ; thus attributing 
to the finite, the power of controlling and encompassing the 
determination of Omniscience ; whereas, in truth our every 
thought is the One Conscious-life in process of manifesting itself 
to itself and the whole process of cosmical and individual 
becoming, or evolution, is the unfolding of the implicit content 
of omniscient determination, into distinctive explication, in and 
through included temporality.

I beg to reply to my critic on p. 131 that I have avoided 
touching on H.P.B.’s personality further than was necessaiy to 
deal with the principles involved, to which alone I confine my 
consideration. But whatever her shortcomings may have been, 
these no more detract from the value of the work she accom­
plished than did Carlyle’s dispeptic temper diminish the worth 
of ‘ Sartor Resartus,’ or than did the fact that J. S. Mill and 
George Eliot chose to ignore certain conventionally established 
standards, diminish from the value of their intellectual and moral 
contributions. Personalities are but external machines, and 
are all more or less imperfect, and which of us is entitled to 
throw stones at our neighbour ? As Colonel Olcott justly states, 
she was a * wonder child.’ It is becoming generally recognised 
that people of exceptional gifts are not to be judged by the 
narrow, conventional standards of mediocrity. It is the work 
achieved that we have to look to, and however dark the present 
position of Theosophy may appear, I am confident that the 
seeds sown by her will survive the sifting process, and when 
Theosophists come to analyse and compare, instead of accepting 
in faith based on an unverifiable authority, then the value of 
the work done through H.P.B. in arousing an intelligent and 
rationalised interest in future states of existence, and in making 
us somewhat familiar with Eastern thought, will receive 
ultimate acknowledgment. In regard to this I venture to 
strongly commend the letter of Mrs. Densmore, on p. 165, 
to the attention of Theosophists, as a valuable and impartial 
summary.

Undoubtedly Theosophy has rendered valuable service to 
the world, and this service would have been greater if Theoso­
phists had been more critical and less trustful in belief. Verily 
the human mind is passing strange in its workings. We will 
accept no new assertion in ordinary science unless it comes from 
a source of established repute and recognised authority. But 
with regard to the most vital questions of being, our eagerness 
is so intense that some of us are prepared to swallow a whole 
cosmical system without a fraction of those accompanying 
guarantees apart from which we will accept no common-place 
fact of normal existence. The danger appears to arise from 
that very intensity of our eagerness, and from the fact that our 
emotions may be so deeply stirred os to take precedence and 
run away with our more solid judgment.

Allow me to repeat that I do not oppose Theosophy per «e, 
but only error, as it appears to me. Surely truth is our only 
aim, and to be helped forward in the search for truth by the 
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