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with that of course vanishes all the service, all the delight
which loving service can confer on both the giver and
receiver.” We do not blame any one who is reduced to
saying this : we only regret it. At our present stage of
knowledge or development, it seems true to the vast
majority : but s 1t true? Is all ‘intercourse’ cut off because
the body is dead? 1Is all ‘loving service’ at an end
because ¢ giver and receiver’ can no more meet here face to
face? We think not: and we think that men like Mr.
Voysey need nothing so much as the knowledge which
many a poor despised Spiritualist could supply.

THEOSOPHY AND SPIRITUALISM.

By Qu.iEsTor VITA.

T would beg to remind my Theosophical critics that it is not
only through Eastern vehicles that relative aspects of truth
have been revealed from the one absolute source : Omniscience.
I would venture to suggest that the study of the philosophical
thought of some of our Western master minds would throw
some light on the questions involved, which might possibly lead
them to modify their present position.

That we should study Eastern thought is much to be desired,
but that this should lead to exclusiveness of position is to be
regretted. Simultaneous study of Western thought is un-
doubtedly necessary to enable us to weigh and balance the valu-
able contributions presented by both schools. Over-devotion to
one may lead us to unconsciously over-estimate its relative value.

But a system which patronises and incorporates the Eastern
teaching that the ultimate boon attainable is that it may
enable its students to escape from the evil of repeated existence
on earth, while it may suit the apathetic Eastern temperament,
certainly fails to convey the elevating and ennobling incentive
which is imparted by the Western conception, that man,

being himself an included fraction in and of Absolute Reality,
may, by that fact, apprehend the essential nature thereof
as intelligible, and while he cannot comprise or cognise

the Infinite Determiner (in which his basis or foundation
nevertheless rests), yet he may identify himself as being a factor
in that One integral Unity, in temporal explicit distinction.
He will then bow before the determination which has impelled
him into conditions entailing temporary suffering, resting in
implicit trust (rationally interpreted) in the Infinite Wisdom
which placed him where he finds himself, satisfied that what
appears as disorder and conflict to us now, is but the result of
the limitation of our perception, and that with the elevation and
expansion of perception, this illusive appearance must give way
before the dawning realisation of the harmonious interrelations
of all parts in the (relatively) inclusive whole.

I would point out that a system which presents this plane of
manifestation as an evil, from re-incarnation in which escape
may be obtained by the efforts of the human will, trained in the
study of the magical methods of Raja Yoga, is really a-theistic,
inasmuch as it makes the Infinite Determination subordinate to
the will of the personal self, to which latter the superior power
is attributed of encompassing and controlling the explication of
the Infinite, which is thus made subordinate to the finite. The
whole conception and design of Omniscience is degraded, and
this world is presented as a field in which the Infinite Will
becomes the sport of magicians, white and black.

The same conception is presented in other terms by my
critic on p. 124, in which the fate of one imperfect soul, though
it is a determination of the Universal, in the process of becoming,
is made by implication to become dependent on the choice of
another soul, self-styled saviour. :

The above aspects of the re-incarnation theory raise the
suggestion as to whether Eastern ecclesiasticism may have
invented the evil (re-incarnation) in order to enhance the value
of the system of cure, or liberation, in their possession and
control—i.e., Occultism ; even as Western churches invented
absolution, and masses for the souls in purgatory.

Further, let me suggest, a systcm which defines absolute con-
sciousness as unconsciousness (* Secret Doctrine,” p. 56) instead
of as all-inclusive Owmniscience—absolute cognition—excludes
the possibility of all-conscious bheing, determining itself into dis-
tinction and ‘recovering its living unity in the richness of
difference,’ a8 my critic on p. 131 quotes from a luminous article

by ¢C.C.M.’
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We are told (p. 124) that a Nirmanakayic soul ‘ ceases to
act from motives which are presented to it from without, and
becomes the sole source of its own activity.” Now Western
thought teaches us that there is no such thing as self-conscious-
ness apart fromn relation and contrast. Further, no individuate
soul can be the sole source of its own activity. There is only
one source, i.e., the Infinite, in which the basis of all finite
souls rests. Also, we are told that an individuality after death
is separated out in Kama-Loca ; while Western thought would
reply that space and time are but modes constituted by the
categories of empirical self-consciousness; consequently, space 18
for, and in, self-consciousness. Self-conscious individuality once
self-distinguished (but not separated) from (and in) the Universal,
cannot consequently be divided up or separated. This shows also
that the ‘ remains’ left in Kama-Loca cannot be self-conscious ;
as I have previously stated.

I entirely fail to understand the position assumed by iny
critic on p. 118, who complains that I adopt a classification of
planes of consciousness which does not fit in with those used by
Theosophy, yet who, though writing as a Theosophist, does the
very thing which he attributes to me. (Comnpare his classification
with p. 91, ‘Key to Theosophy’; or p. 21, ‘Esoteric
Buddhism.’) The Turiya state, which he introduces as the
fourth plane or degree of consciousness, is not so classed in any
standard public work on Theosophy. It really refers to a
trance state in Raja Yoga, corresponding with Atma (see
*Glossary '), and is, consequently, misplaced by him. Further,
Theosophy teaches that Devachan is the plane of Manasic
conscivusness. Your correspondent makes this one state into
two (his third and fifth). I certainly refuse to believe that
such a mispresentation is intentional, but such a mode of
procedure is not argument.

This critic, while writing to protest against my classification
of Nirmanakayas as Devachanic or psychical, himself so classes
them in his letter, attributing Manasic consciousness to them,
and thus acknowledging them to occupy the Manasic plane or
Devachan, which he recognises as psychical.

We are told by him that ¢ we are compelled to postulate a
subjective formless triple unity as underlying the manifested
four planes.” Western thought would reply to this that sub-
jectivity entails objectivity ; that reality is inseparable from
appearance ; that all thought is accompanied by phenomena or
form. Indeed he proceeds to confirm this by nmmediately
attributing vestures or form to these three states or aspects of
the divine unity. But he proceeds to refer to ¢ four objective
planes which are dependent on and formed by the divine three.’
I must point out that Western thought makes it very clear to
those who will take the trouble to study it, that a plane is a term
used to connote the relations constituted by, and existing in,self-
consciousness. Different planes of being are constituted by dif-
ferent degrees, or states, or modes of self-consciousness, apart
from which there can be no such thing as planes. Consequently,
four ubjective planes presuppose four states of self-consciousness
(and not three, as he states) by which they are constituted and of
which these are the pre-condition. And each plane of self-con-
sciousness must have its noumenon, phenomenon, and its related
sphere of reaction, or relations in distinction, or surroundings ;
as self cannot exist apart from not-self or entails otherness.

Your correspondent, while giving these states of conscivus-
ness as constituting the three higher aspects ot individuality,
refers to the possible ‘uplifting of human consciousness into
permanent union with this triple unity,’ thus implying that it
is temporarily separated and subsequently reunited. I must
reply that individual self-consciousness is permanently based in
the Universal, and is inseparable therefrom. Separation would
entail extinction and chaos.

The quotations I made previously were from the ¢ Voice of
the Silence,” which is considered by Theosophists to be alinost
esoteric, and may be turned up by anyone. The true Nirvance
‘leaves behind every possible relation with, or thought of, this
earth.” As it is claimed that the Nirmanakaya is in relation
with the earth, it follows fromm above that the Nirvanic con-
sciousness i8 not unfolded in him. Indeed, it states ‘the
Nirmanakaya refuses to pass into the Nirvanic state, but remains
in an invisible body in (relation with ?) the world.” Western
thought teaches us that he could not so * refuse’ if his Nirvanic
consciousness were unfolded. He would there and then be in
Nirvana. This proposition is therefore self-destructive.

Now, if Theosophists will bear in mind the fact that different
degrevs or modes of self-consciousness entsil related planes or
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spheres (and not the converse) they will realise that the
Nirmanakaya, not being a Nirvanee, must be in the next suh-
jacent plane or state, i.e., the Manasic or Devachan, that is the
psychical ; (to which the astral and physical are again suc-
cessively external.) Otherwise, indeed, according to the above
(quotations from their own system he could not commune with
men. My critic, on p. 118, so classes them himself, yet denies
the logical deduction. I would here refer my readers to p. 161
of the ‘Key to Theosophy,’ in which this is clearly confirmed
and in which it is distinctly stated that Nirmanakayas ¢remain
with all their principles, even in astral life, in our sphere
and communicate with a few elect mediums.” This is further
confirmed in the ¢ Secret Doctrine,’ p. 233. I have, however,
previously pointed out (p. 509) that elementaries (or astrals
undergoing a dis-relationing and higher re-relationing process on
the ascending curve), as also rudimentary astral elementals, not
being self-conscious, cannot communicate with man, as com-
munion implies self-consciousness. This again implies that
communion must emanate from the psychical sphere or state,
or Devachan, that inevitably occupied by the non-Nirvanic
Nirmanakayas.

But here we are again met by another self-contradiction and
inconsistency in Theosophy. In the ‘Key to Theosophy,’
pp. 146, 153, it will be found stated that the Devachanic spirit
lives in a dream state, in which it surrounds itself with all it
has loved on earth,and does not return* or commune with earth.
Yet we have just seen this contradicted with regard to the non-
Nirvanic, and consequently Devachanic-Nirmanakayas. Hence
one of these propositions must be wrong, as one degree of
consciousness cannot entail two contradictory modes of manifes-
tation.

Another aspect of this self-contradiction and inconsistency of
Theosophy, with regard to the relation of states of consciousness
and planes of being, is exhibited in its teaching concerning the
constitution of man, which, it states, comprises seven principles.
As each mode or degree of self-consciousness entails a plane of
relation, there must consequently be seven such planes. * Yet
Theosophy stultifies itself by only giving four, viz. : physical
(empirical); astral ; Manasic or Devachan(psychical); and Buddhic
or Nirvana (angelic or soular). This is concealed from sight
by the fact that instead of simply using the same term to
connote the degree of self-consciousness and its plane of rela-
tions, students are confused by the application of a multiplicity
of Eastern and non-self-explanatory terms. To pretend, when
addressing the English public, that equivalents cannot be found
in our Western metaphysical and psychological terminology
infers either affectation or non-familiarity with the latter. That
these Eastern terms are explained in the Theosophical English
schools itself contradicts such pretension. Surely knowledge
should be presented in as simple and directly assimilable a form
as possible. Such, at least, is the ideal of our Western scientists.

(To be continued.)

Tae SuMmMeER Horipays.—If any of our readers are con-
templating & visit to Switzerland during the coming summer,
they may be glad to learn that in the April number of the
¢ Coming Day,’ the Rev. J. Page Hopps has something to say
which may interest them. He describes, briefly but graphically,
a four days’ journey, ‘ just out of the beaten track,’ from Chur
to Andermatt. Mr. Hopps says that ‘ Young follows who can
walk, and who want a good specimen of Swiss scenery generally,
without high and rough Alpine climbing, could not do better
than undertake it. They wi!l encounter some stiff walking, but
the ruad, from end to end, is beautifully made and kept. They
will meet with wholesome pine forests, exciting mountain
passes, magnificent ravines, quaint old churches and towers,
charming specimens of mediteval towns, delightful old bridges,
lovely villages, huge mountains, beautiful with farms or forests
and countless chalets, with here and there a splendid snowy
Alpine peak ; millions of many-coloured flowers, and always the
glorious Rhine, with its fresh snow-water from the hills ; every
mile enchantingly grand or beautiful ; a hostelry wherever one
is wanted, for a glass of German beer or a flask of the wine of
the country, or a good bed and nice homely fare, from a
breakfast of perfect coffee and such bread, butter, eggs and
honey as Lom;)on never knows, toa dinner fit for a king—unless
he is a fool. For those who do not care to walk, there is the
post, or the jolly carriages for four or two, at a reasorable rate.’

* Certainly the popular idea that spirite refurn isx a misconeeption.
They ‘commune’ from their own plane with the equivalent degree of
self-consciousness incarnated in this one. by thought-transference, which
way produce the subjective appearance, or phenomenon. of a * presence.’
Jdaterialisations are huilt up on a similar basis, but further externalised.
A spirit can nc more leave its own plane and exist on this one than we,
while incarnated, could exist on a spiritual plane,

LIGHT.

[April 6, 1808,

ANNIVERSARY CELEBRATION.

A conversazione, in celebration of the forty-seventh anni.
versary of Modern Spiritualism, was held on Friday, 29th ult.,
at Cavendish Rooms, under the auspices of Morse’s Library.
A long and attractive programme had been provided, and, as
will he seen by the subjoined list of names, the assembly was of
a fairly representative character.

The first item on the programme was a pianoforte solo,
‘ Tarantelle’ (D. Beriot) by Miss Alice Hunt, L.A.M. (who
acted as accompanist during the concert which followed), after
which Mr. J. J. Morse, as chairman, delivered the opening ad-
dress. Alluding to the occasion which had called those present
together, Mr. Morse said they were met to celebrate one of the
most remarkable movements that had come to light during the
nineteenth century—a sort of modern revival of the ancient
Pentecostal time. The commemoration of the beginning of this
eflux of power from the spirit-side was a solemn and serious
thing, yet withal a joyous one. It was a solemn thing
for Spiritualists to recognise that they were constantly
in the presence of the spirit-world ; to kuow that they were so
closely hemmed about by an unseen * cloud of witnesses,” many
of them the heroes and martyrs of the past. It was a joyous
thing to know that the grave was robbed of so many of its
terrors. Spiritualism cheered them with the assurance that
death was not the end of life, and offered the consolations of
immortality in a brighter world beyond. = A movement of such
a character was bound to be fraught with great results. It was
a challenge to their religious and scientific opinions (though not
to the facts of religion and science), and a challenge to their
lives in general. The coming of Spiritualism had broadened
and purified their religious views, improved their scientific
opinions, and bettered their social life ; but, he felt, those present
would agree with him that Spiritualism only accomplished this
by coming home to each one of them individually. The speaker
adverted to the well-known facts associated with the origin of
the movement at the house in Hydesville, and dealt with its
growth and progress since that time. If Spiritualism was ever
to make its mark in the world, it could only be done by
Spiritualists themselves being united and standing shoulder o
shoulder for the common good, putting aside all doubtful and
debateable questions and taking their stand on the cardinal facts
of their faith. By so doing they would present a united front
to the world, vindicate their position, and establish a claim to
the respect and recognition of humanity at large.

MRrs. CarpiE P. PraTT, of Boston, the President of the
Helping Hand Society, a well-known institution in the United
States, was the next speaker. This lady dwelt on the bond of
gsympathy that bound the Spiritualists of the United States and
Great Britain in fraternal union. They were animated by the
same aims and ideals.

Miss A. RowaN VINCENT expressed the pleasure it afforded
those present to see the Spiritualists thus gathered together
that evening. It gave a great opportunity to those present who
were just beginning to be associated with Spiritualism to make
the acquaintance of those who were well versed in the subject.
She looked forward to further pleasant rewnions of the same
kind.

MRr. THoMAs SHORTER alluded to the inception of the
Spiritualistic movement, and its growth and progress, and, as
an old campaigner who had borne the perils and hardships of
the early battles of the movement, his remarks were listened to
with the respect and attention to which they were entitled.

The speeches were interspersed between various items of
vocal and instrumental music and recitations, of which the
following are worthy of favourable comment :—Mr. John C.
Ward, aeola solos, and duet (with Miss C. Ward), ¢ Excelsior.’
Mr. Ernest Meads, a reciter of considerable dramatic power,
gave an amusing rendering of the rehearsal scene in * A Mid-
sunumer Night's Dream.’” Miss Jessie Dixon (who was associated
with the choir of the Metropolitan Spiritual Lyceum at Cavendish
Rooms in 1883-4, )received appreciative recognition for her songs,
‘The Flight of Ages’ (Bevan) and *‘Pack clouds away’
(Boterill). Miss Florence Morse, in ‘The Lighthouse Pier’
(Roeckel) and * For all Eternity’ (Mascheroni), displayed a voice
of pure quality. Mr. Phil Davies rendered on the cornet * The
Chorister’ (Caryll). A humorous song by Mr. Challis concluded
the musical part of the programme. Amongst the company
present were : Mr. E. Dawson Rogers, Mr. Bertram, Mr. and
Miss Shorter, Mrs. Bliss, Mr. Blackman, Miss Jessie Dixon,







