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rialists ; in short, persons deprived of romantic senti-
mentality and religious enthusiasm.” 8o far so good. All
workers have their own roads, and all methods have
their uses. |

We are glad to see the confirnation of the statement
that Russia already possesses a considerable literature on
the subject, which totally differs from productions of the
same kind abroad. We hope the day is near when these
will be translated for our benefit. We have an impression
that some of the writings of Aksakoff, Boutleroff, Wagner,
and others will in time stand as a reproof and a warning
to our stubborn and rather absurdly prejudiced men of
science here. |

Professor Du Bois carries us down very near to the foun-
dations-—or the roots — when he says (in ¢ The Century ”): —

Religion can no more be attacked by invalidating portions of
the Scriptures than science can be impugned by invalidating
portions of the synthetic philosophy —mot 8o much so, for the
latter is a chain of reasoning where flaws may well exist ; the
former rests on the basis of a simple statement of fact, which
invites and challenges universal test.

Religion, then, challenges scientific recognition upon the very
grounds of scientific demonstration, as the verification by daily
experience of a fact in daily life—the verification of the spiritual
in human life and action, even as science itself is the verification
of the spiritual in nature. The fact of gravitation rests upon no
firmer basis. ‘

Thus we see that faith, instead of being ‘‘ no longer in con-
tact with fact of any kind,” is daily coming into line with the
known facts of nature and man. But however conflicting and
diverse the views of theology, back of all lies the solid fact of
human experience. This is the basis of religion—the ver{fica-
tion of the spiritual in life.  Doctrines of theology, like theories
of science, have their day, and give place to better, but the
basis of both is the same. Faith is thus not a dream ; it is not
merely the substance of things hoped for ; it is the evidence of
things unseen.

D e—— - — s+ - - —-——-

“Dies Irae: the Story of a Spirit in Prison” (Black-
wood and Sons), is, in some respects, a keen and impressive
glimpse of the higher practical teachings of Spiritualism,
A pure but self-regarding and rather useless young woman
passes in dream into the unseen; but not to the heaven of
her imagination. She is made to see, with horror and
remorse, the realities of life, and what she missed of know-
ledge and sympathy and usefulness. The ‘story” is very
incomplete, and has no proper dénouement. We do not
think the little book has any basis of fact. It is probably
only a bit of cleverish writing with a tendency—to suit the
demand of to-day.

—_

The Rev. S. F. Williams, lecturing lately at Essex Hall,
on ‘“ Heaven and Hell —Here and Hereafter,” said many
sensible things. His main doctrine was entirely in harmony
with our own teaching, as this specimen will show :—

The spiritual conception is that the heaven and the hell of
souls are within. The loss, the waste of power that attends sin ;
the writing on the pages of memory that no time can efface, and
no water of baptism wash out ; the memory that one carries for-
ever with him, wherever he may go ; the voice of conscience that
can never be hushed ; the wrongs that one has done to the help-
less, the suffering he has caused, the innocence he has betrayed,
and the condemnation crying from the eternal voice of righteous-
ness—these are hell ; and the war of evil passions within—Ilust,
hatred, revenge—this is hell ; in this or in any world, now and
always.

If a man turn from his sins and do righteousness, they are
forgiven of God, but he must suffer the inevitable penalty ; he
cannot escape the natural results of evil and sorrow that forever
tread on the heels of wrong. If his heart is full of envy
and hatred, he can find peace only in expelling these passions and
enriching his heart with the love of God and man. And when
the soul is at peace with itself, at peace wilh its own sense of right,
at peace with justice and mercy, at peace with man and with God,
and the man has in his breast the fruits of the Spiritin gentleness
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and patience, and long suffering, and forgiveness, and joy, and
hope—that is heaven.

These spiritual conceptions have nothing to do with the hel
which was the nightmare of our childhood, which has been the
scare and torment of so many generations, but which is rapidly
passing to the same shadowy realm with the Hades of the Greeks
and the frozen perdition of the Norsemen. And they have
nothing to do with the bald, literal heaven which was the
counterpart of such a hell—the heaven which the human imagi.
nation located above the clouds and stars, ‘‘a sainted city, far
off up in a silver clime,” or an amphitheatrical temple with seata
for the somewhat limited elect, who were to constitute an
eternal choir and sing through an eternal Sabbath—that heaven,
too, is becoming as impossible to enlightened Christian thought
as the Olympian Court of Jupiter or the Valhalla of Odin,

—  —

Occult occurrences are forcing attention. We are
pleased to see that “ The Morning ” thinks it desirable to
seriously consider the subject of mysterious disappearances
in the light of psychological transformations.
cet ” discusses the subject, and freely quotes cases from Dr.
Oshorne’s paper in the ¢ Medico-Legal Journal.” Two
cases are cited by “ The Morning.” Here is one of them :—

A man, thrifty and industrious, prosperous in his business,
and exemplary in his family relations, left his house one Sunday
afternoon to have a short walk, being reminded by his wife as he
went out not to he late for dinner, which was to be ready in a
few minutes. He did not return, no trace of him could be
found, and no reason for his disappearance was discovered
when his affairs came to be wound up, as they had to be in the
course of time. Two years later, in a shop in one of the Southemn
States of Americs, & man who had been known as an industrious,
although taciturn, workman suddenly seemed to wake up and
asked where he was and how he had got there. Gradually
things came back to him ; he remembered leaving his house in
the North on a Sunday afternoon two years before, but every-
thing that happened subsequently was as if it had not been.
Nothing of his wanderings could bhe discovered further than that,
some months before, he had appeared in the town in which he
came to himself, and had asked for and obtained work, which he
had performed diligently and efficiently. He was restored to
his family, and at the time the article was written had resumed
his former life.

“ The Morning ” adds some very vague comments, and
somnambulates about ¢ post-epileptic phenomena,” and
“lapses into an alter ego,” and questions that are ‘un-
answerable,” all of which is a warning to the good folks in
Fleet-street to be rather more respectful to Spiritualism,
which has much to teach them.

LONDON SPIRITUALIST ALLIANCE.

Our friends will be pleased to learn that Miss X., of
“ Borderland,” will give an address at 7 o’clock on Monday
evening next, at 2, Duke-street, Adelphi, W.C., on ¢ Some
Curiosities of Crystal Gazing, with Practical Hints for
Experiment.” We are confident that in such able hands
the subject will be treated in a method at once interesting
and instructive. It is a question with which Miss X. is
specially familiar. As there will no doubt be a very full
attendance, it is well, perhaps, to state that members will,
of course, have the first right to seats.

— ——— e i s . . Sl et i -

A VaLuaBrLe LiBrary.—Those of our readers who are
interested in books relating to the Occult Sciences should note
the announcement, in our advertisement columns, of the sale of
the late Major Irwin’s library by Messrs. Puttick and Simpson.
The deceased had, in the course of years, gathered together a
very fine collection of works on Animal Magnetism, Spiritualism,
Freemasonry, the Rosicrucians, and other phases of the Oeccult,
including manuscripts which have never been published.

Tar ConNpuct oF CircLEs.—We have printed, in a con-
venient form, suitable for enclosure in letters or for distributios
at public meetings, ‘‘ M.A. (Oxon.’s)” ‘‘Advice to Inquirers,
for the Conduct of Circles.” We shall be pleased to supply
copies free to all friends who will undertake to make good use of
them. The only charge will be for postage —25, 4d.; 50, 1d.;
100, 2d.; 200, 3d.; 400, 44d.; 600, 6d., &c.
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MAGICIANS AND MEDIUMS.

AN Apprikss BY Mrs. HARDINGE BRITTEN.

On Monday evening, the 18th inst., at the headquarters of
the London Spiritualist Alliance, 2, Duke-street, Adelphi, Mrs.
E. Hardinge Britten delivered an address entitled, ‘‘ Magicians
and Mediums,” Mr. E. Dawson Rogers, the President of the
Alliance, occupying the chair.

TeE PRESIDENT, in opening the proceedings, alluded to the
fact that this was the first tine Mrs. Hardinge Britten had
delivered a discourse at 2, Duke-street. She was a lady who
had borne the brunt of many of the troublous times which
Spiritualists had to encounter in the past, and she had one
especial claim to the favourable consideration of those present,
viz., that not only had she fought valiantly for the truth, but
through all she had adhered to Spiritualism, pure and simple.
She had not been enticed away by other cults and schools of
mystical research. She was purely a Spiritualist from first to
last, and, as such, she was entitled to the respectful attention
of the audience.

Mzs. HARDINGE BRITTEN then addressed the assembly. She
said it might seem a strange and unrelated subject to present to
them—the claiins of magic, or *‘ Magicians and Mediums,” but
the subject would doubtless be productive of suggestion, even
though it might not be possible to afford all the explanations
that might be desired. Those who were familiar with the vast
asnd wonderful out-flowing called modern Spiritualism would
remember the various efforts that had been made, even by soine
who accepted the phenomena as genuine, to account for them by
some other hypothesis than that which was claimed for them,viz.,
the action of the spirits of humanity. They had been told by one
authority that it was ‘¢ unconscious cerebration,” by another that it
was the action of the higher or the lower KEgo. The variety of
sttempts to e xplain away the facts on some other ground than the
true one should induce every thinker to question most eagerly
what possibility there was for findingany other theories to account
for those mysteries which in the present age, and in every other,
no matter how remote or far removed from their observation or
means of inq uiry, had appealed to the attention of humanity. No
matter what might be the form of what had been vaguely terined
“magical ” or ‘‘supermundane’ powers, their possessors would
be compelled to acknowledge that the supermundane works were
caused by the action of spiritual beings. Man was a trinity : his
material body united in combination all the various primaries
and compounds of matter. He was moved upon and through
his organisin by a force which had been called the *life
principle ’; and that force was precisely the same which was
manifested in the solar system. There was a soul power in the
universe vaguely called *¢life-force,” or motion, with two attri-
butes — attraction, which bound together — cohesion —-and
repulsion, which scattered ; repulsion setting in when the
maximum power of attraction had been reached. This was the
power that moved, and had fashioned the universe : it was the
epirit principle in man. The third member of the triad was
the spirit, whose sole attitude was intelligence. The unity
of spirit and life-force formed the soul, the surviving portion
when the body was no more. They knew that there were
great varieties in the disposition of this life-force in various
individuals. With one class the positive or attractive power
prevailed ; these individuals were the operators, the mental and
psychical controllers, the healers, those who could contro! by
their superior soul potency. The second class was also highly
charged with the magnetic fluid, but these persons gave it off
more rapidly, owing to the ‘‘repulsive” power that dominated
in their organisms, and they drew in the life-force from all
objects around them to fill the vacuum. They were called
sensitives, and sometimes hypochondriacs in modern phrase—in
ancient phrase, magicians. The third class was the neuter, and
stood between the two. The theorem of Cornelius Agrippa was that
a magician must be born such. By this he meant that the dis-
position of life-force determined the character of those that
ocould be influenced by supermundane powers. Both magician
and medium must be born such in order to enfold the highest
possible potencies which spirits could exercise through them.
Dealing with the magicians and sacred wonder workers among
the Brahmins of India, the lecturer briefly delineated the
methods by which the occult powers of those destined for the
service of the temple were trained and cultured. Such a
devotee was led to some remote and secluded place where
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he was placed on the ground in a certain posture. He was
required, as far as possible, to close all avenues that led
to the senses—the eye, the ear, and nostril. The devotee
was then required to repeat certain passages from the
Vedas, always commencing and ending the exercises with the
famous ‘“O’'m,” signifying the trinity —Brahma, Vishnu, and
Siva. He sat thus for hours, wearing certain carefully-prepared
garments, and maintaining the severest abstinence compatible
with life.  His food was simple, and he was kept secluded,
being compelled to perform many ablutions aua ceremonials.
All these preparations were designed in order that the devotee
might obtain that peculiar life-force or fluid wherein was co
be found the motor power which was required for magical prac-
tices. This fluid was called the ugusa, and in order to obtain it
the ablutions and ceremonials had to be continued until the
devotee became either an adept, or was received into one of the
three sub-divisions or classes, by whom the marvels of the
modern Hindu were performed. In the highest of these
classes was the Guru who was an adept, the second was the
Yogi, and the third the humble Fakir, who, nevertheless, might
excel the other classes in power. There were others which it
was unnecessary to name.

The lecturer here gave three representative cases of the
well-known powers exhibited by these Hindu magicians. In
the year 1870, said the speaker, a party of what were called
‘““fire eaters’” came to London from the KEast, and gave a
display of their powers at St. George’s Hall, Langham-place.
St. George’'s Hall was, at that time, in the hands of its pro-
prietor and builder, Dr. Wylde, and its manager was Gilbert
Wilkinson. The feats of the band of Hindus consisted in
handling red-hot irons without injury, and mutilating their
bodies with knives, the wounds being instantly healed, with-
out leaving mark or scar, by Gurus who tovk part in
the performance. The display was of so shocking a
character that it was subsequently stopped by the Lord
Chamberlain, but not before the genuineness of the imysterious
powers exercised by the performers had been demonstrated to
many medical men and others who witnessed the exhibition.
The second instance was that of the growth of the mango tree,
a display of wonder-working generally given by a Yogi, who,
clad only in his loincloth, places a seed in a plot of earth, and,
by means of the agase, causes it to sprout and grow into a tree
before the eyes of the onlookers. The third example was that
of the cord, one end of which, being thrown into the air, remains
rigid ; while the performer, ascending upon it, disappears in
space, reappearing afterwards at some other point. We notice
(said the speaker) only these three special cases. There are
many others, but these are said to be the most remarkable, and
have been testified to by a number of writers. We now point to
the other side of the shield to note the powers of the spirit
medium.

Taking, first, the case of marvellous healing by the adepts
as alreandy quoted, the speaker dealt with the instance of Dr.
J. R. Newton, of Philadelphia, who developed extraordinary
healing powers under spiritual influences, and wrought a great
number of cures by supernormal means. Wherein, asked the
lecturer, was the difference between the touch of this man which
healed the lame, the blind, and the sick, and the touch of the
adept which cured the wounds produced by the self-mutilation
of the Yogis and Hindu wonder-workers ! Spirit influence was
at work in each case, for the Gurus, the Yogis, and the Fakirs
always insisted that they were aided in their magical feats by
the spirits of their ancestors.

Taking next the phenomenal growth of the mango tree,
caused, as it was claiired, by the infusion of agasa into the seed,
Mrs. Britten alluded to the case of a Mr. Schenk, of New
Jersey, a Spiritualist and a man of great wealth and experience,
who forced into premature growth the crop of an entire field by
means of electro-magnetic batteries. The lecturer also quoted
a number of examples within her own experience of the passing
of matter through matter, the production of pages of writing
in a space of time insuflicient under niortal conditions to pro-
duce more than a small fraction of it, and the bringing of a mass
of flowers into & room by invisible agency. Such things the
lecturer claimed were not less remarkable than the growth of
the mango seed.

As paralleling the case in which the Hindu wonder-work
ascends into the air upon a cord, Mrs. Britten narrated a number
of cases of levitation, notably one which occurred in the great
hall in Philadelphia, when a young man, Henry Gordon,


















